
By Robin Earl
Times sTaff WriTer

Audrey Navin and her best friend 
Alex Dunkle were both adopted 
from the same agency in China 15 
years ago. On Saturday, Dunkle was 
there to support his friend as she led 
a march through Warrenton to bring 
awareness to the issue of anti-Asian 
prejudice.

The rally began at Warrenton 
Middle School and marched through 
Courthouse Square – where minutes 
before a Black Lives Matter vigil had 
been held – down Alexandria Pike 
to Eva Walker Park, where several 

By Nichelle Calhoun
PiedmonT Journalism foundaTion

From its earliest days, the Black 
church -- known as “the mighty 
Black church by the side of the road” 
-- has been a steadfast anchor for the 
African American community. It has 
been a sanctuary, a launching pad, an 
embodiment of culture and grace.

In Fauquier County, more than 30 
historic Black churches have served 
their communities since Emancipa-
tion. Some of those roots extend into 
slavery. Freed worshipers left the 
churches of their masters during Re-
construction and formed new church-

es that centered on Black empower-
ment, freedom and spirituality. 

“Despite the contrary world 
around it, the Black church has been 
the inspiration and the sustenance 
through the darkest times -- the 
hope for better in the present and 
beyond,” said Jacqueline Calhoun, 
a retired physicist whose maternal 
roots are in Waterloo, a communi-
ty where one of Fauquier County’s 
historic Black churches has sur-
vived 130 years. “It is a legacy of 
surviving and thriving despite.” 

Enslaved Africans forced to the 
Americas represented a range of 
spiritual beliefs and practices. Most 
were not Christian. Some prac-
ticed Islam. During The First Great 
Awakening revivals in the 1700s, 

there were large-scale African 
American conversions to evangel-
ical religions. Additionally, many 
laws, enforced at the county level, 
policed enslaved and free Blacks up 
until Emancipation. One required 
all enslaved people to attend church. 

Often, they were forced to attend 
segregated services with their mas-
ters; requiring church attendance 
was believed to quell rebellions and 
resistance.
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‘The mighty Black church by the side of the road’
Just before the Civil War began, fully 
half of Fauquier County’s residents 
were enslaved. Their lives, even their 
names, are buried in the past. It is 
beyond time to remember them. 
This is the fifth story in an occasional 
Fauquier Times series highlighting 
the forgotten -- many of whom 
have descendants living here today 
-- and the local residents working to 
uncover their histories. 

Filling in
Fauquier’s
Past

TIMES STAFF PHOTO/COY FERRELL
Rachel Stevens, clerk of Waterloo Baptist Church, in the building’s sanctuary

See CHURCH, page 10

By Graham Moomaw 
and Ned Oliver
Virginia mercury

He’s ultra-rich, en-
joys tubing and shot-
guns and, until a few 
months ago, was virtu-
ally unknown in Vir-
ginia political circles.

Glenn Youngkin 
emerged as the Vir-
ginia GOP’s nominee 
for governor on Mon-
day after a relatively 

Young activists lead rally to protest anti-Asian hate

TIMES STAFF PHOTO/ROBIN EARL
About 50 people – led by Audrey Navin (center) and other 
Fauquier High School students -- walked from Warrenton Middle 
School to Eva Walker Park Saturday morning to bring awareness 
to anti-Asian hate in the United States.See RALLY, page 14

Youngkin gets GOP 
nod for governor

PHOTO BY NED OLIVER/
VIRGINIA MERCURYSee GOP, page 12

CAR CARE:
see Pages 7-8

Fauquier 
Livestock 
Exchange 
hosts 
special cow 
sale May 18. 
See page 9.
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“White preachers on slave plan-
tations interpreted the Bible in ways 
that rationalized slaveholding and 
white supremacy, thus supporting 
plantation owners who wanted to in-
still a kind of mental slavery,” said 
Corinna Moebius, a race scholar-ac-
tivist and adjunct lecturer at Florida 
International University.

Nevertheless, African Ameri-
cans created their own spaces for 
Black spirituality. Some convened 
secretly in “hush harbors’’ -- nat-
ural spaces in the woods, hidden 
praise houses or by creeks. In these 
spaces, they combined their diverse 
African spiritual practices with 
Christianity, countering the every-
day violence of white supremacy 
and enslavement. It was the “invisi-
ble institution” where Blacks could 
escape the gaze of the master and 
nurture their own beliefs.

“African-influenced spiritual 
practices were hidden in plain sight 
in communities of the enslaved,” 
said Moebius. 

After Emancipation, many of 
the original “hush harbors” would 
become eventual sites of congrega-
tions.  “One of the first things African 
Americans did post-slavery was build 
a church,” said Karen White, execu-
tive director of the Afro-American 
Historical Association of Fauquier 
County. “These churches became the 
cornerstone of spirit, society and ac-
tivism in Black communities.” 

From the outset, African Ameri-
cans used churches as spaces of soli-
darity, information gathering, preser-
vation and resistance. It is a role that 
continues today, sustaining Black 
congregations through generations of 
systematic oppression, economic, po-
litical and social exclusion, and now, 
through the inequities of COVID-19. 

“They were safe spaces to tap into 
the spirit-- how else could African 
Americans have survived all of the 
obstacles?” said Calhoun. 

Like many of the 30-plus historic 
Black churches in Fauquier, Water-
loo Baptist Church was an “invisi-
ble institution” long before it had a 
physical building. Members met on 
the property in the woods until the 
cornerstone was laid in 1895.

It was, indeed, a “church by the 
side of the road.” 
Inside the Black Church

The centrality of family clans is 
evident at Waterloo Baptist, found-
ed by the Bailey, Brooks and Smoot 
families in 1895. The church sits at 
the crossroads of Old Waterloo and 
Leeds Manor roads, on land pur-
chased for $25 from James Ramey.

“During and after the Reconstruc-
tion era, Black families established 
kinship ties through the church that 
continue until today,” said Masonya 
Bennett, a cultural anthropologist 
who focuses on the African Dias-
pora at Southern Illinois University 
Edwardsville.

Bennett said there is often a 
“mother” of the church, considered 
a pillar of the community. “In line 
with African spirituality, the high-

est-ranking members of the church 
sit closest to the pulpit, showing rev-
erence for the elders and ancestors,” 
said Bennett. “Those closest to the 
ancestors, sit closest to the pulpit.” 

Rachel Stevens is the current 
church clerk at Waterloo Baptist. 
Her grandmother was the church 
mother until she died at age 99 in 
1974. Mary Frances Bailey Smoot, 
or “Mother Mary,” had lived in the 
community since the 1890s, and 
was central to the church and to ev-
eryday life in Waterloo. She often 
made vegetable soup for students 
at the church’s school. She was also 
a midwife, and was responsible for 
“laying people out,” preparing the 
deceased for burial.

Stevens’ mother, Rachel Bailey, 
was church clerk 
until her death 
in 1961. Now 
Rachel Stevens, 
her last living 
child, maintains 
the legacy. Ra-
chel Stevens and 
her first cousin, 
Adeline Harris, 
both in their late 
80s, split trea-
sury responsibil-
ities.

“There was 
never a time I 
was not a part 
of the church,” 
said Stevens, 
who also attend-
ed school at the 
church after her 
family moved in 
1941 from near-
by Turnbull to 
Waterloo, just southwest of Warren-
ton.

Fauquier County rented the 
church building to use as a school for 
grades one through seven from the 
1900s to the mid-1950s. Since Black 
children were barred from attending 
county public schools, Black church-
es in the county provided education.  

“On Friday evenings, the boys 
took the desks out of the sanctu-
ary and stored them in the church 
shed, and pulled out the pews for 
Sunday-morning service, then vice 

versa on Monday mornings,” Ste-
vens recalled. Her grandmother’s 
house was adjacent to the school and 
the well on her property was used for 
the church’s and the school’s needs.  

Stevens, like so many of her ances-
tors and family members, became an 
official member when she was bap-
tized in the Rappahannock River at 
age 16. Stevens still lives in the home 
built by her father, Joseph Smoot, a 
former deacon in the church. 

Now, as then, summer revivals 
and reunions fill the parking lots of 
Fauquier’s Black churches. At Wa-
terloo, “Homecoming” remains the 
third Sunday in July. Attendance is 
not as robust as during her child-
hood, said Stevens. Family members 
moved away during the Great Mi-

gration for eco-
nomic and equal 
oppor t u n i t ie s 
elsewhere. The 
church now has 
about 20 active 
members and a 
new pastor, the 
Rev. Lonnie L. 
Lloyd Sr.

Other chal-
lenges – beyond 
a reduced con-
gregation -- re-
main. Stevens 
recalls that the 
church was van-
dalized twice 
-- once in 2017 
and once in the 
early 2000s. Ra-
cial slurs were 
painted in black 
on the church’s 
white cement 

walls.
Other Black churches in the re-

gion have endured racial violence, 
too. In 2012, the 140-year-old his-
toric Mt. Pleasant Baptist Church in 
Gainesville was burned down by a 
white supremacist from Haymarket. 
The congregation is only now ready-
ing to reopen a rebuilt church. 

Waterloo Baptist remains a gather-
ing place for its community, but since 
March 2020, the church has reduced 
services to every fourth Sunday to 
mitigate the spread of COVID-19.

Tracing history in Fauquier
In her work as director of the Af-

ro-American Historical Association, 
White uses the “powerful tools” of 
church minutes, membership rolls 
and other church documents to trace 
the legacy of Fauquier’s historic 
black churches from antebellum 
times to today. 

Enslaved and free people of color 
maintained membership in churches 
like white members. They were re-
quired to show membership through 
baptism, conversion, or a letter from 
another church showing that the free or 
enslaved person was in good standing. 

White’s research shows that Black 
members of Long Branch Baptist 
Church, founded in 1786 near The 
Plains, created both the First Baptist 
Church of The Plains and Mt. Nebo 
Baptist of Morgantown.

Six of the founding 15 members of 
Warrenton Baptist Church were Afri-
can American and originally members 
of Broad Run Baptist Church. From 
Warrenton Baptist, two other Recon-
struction-era churches were founded, 
Mt. Zion Missionary Baptist of War-
renton and First Baptist of Warrenton.   

Black members who once belonged 
to Thumb Run Primitive Baptist 
Church were dismissed with “letters 
of being in good standing” and start-
ed two churches in Hume, Mt. Morris 
Baptist and Trough Hill Baptist. 

Mt. Pisgah Baptist Church of Up-
perville once held services outdoors 
on land by Panther’s Skin Creek, but 
in 1900 erected its first building. 

During the COVID-19 pandemic, 
Fauquier’s Black churches have re-
lied on their historical networks to 
support each other. “Black Fauquier 
County is one large extended family, 
and the churches are a central part of 
that kinship,” said Christine Lewis, 
the first lady of Mt. Pisgah Baptist 
Church of Upperville.

In Marshall, Mt. Nebo Baptist 
Church was closed throughout the 
pandemic until this past Easter sun-
rise. But church member Angela Da-
vidson, grants administrator of the 
AAHA, said: “We are all kin, so the 
church continuously shared informa-
tion, used word-of-mouth on COVID 
shots and pandemic guidelines.” 

‘The mighty Black church by the side of the road’
CHURCH, from page 1

TIMES STAFF PHOTO/COY FERRELL
Waterloo Baptist Church as it is now.

See CHURCH, page 11

COURTESY PHOTO
Christine and the Rev. Phillip Lewis, at 
Mt. Pisgah Baptist in Upperville.

COURTESY PHOTO
Waterloo Baptist Church before cementing, circa 
1930s.
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Lewis recalls that when her hus-
band, the Rev. Phillip Lewis, be-
came the pastor in 1990, the preacher 
of predominantly white Upperville 
Baptist, the Rev. Phillip DeLorme, 
left a note on his windshield sug-
gesting “getting together.” 

They did, and now for 30 years 
the two churches have come togeth-
er for Thanksgiving to network with 
other Upperville churches and to 
raise money to distribute food bas-
kets to needy families for Christ-
mas, Easter and Valentine’s Day. For 
the first time, the churches were not 
able to gather together in person on 
Thanksgiving, but its members still 
delivered the baskets. 

“For those members who were 
sheltered in and not able to attend the 
open-door services, trustees deliv-
ered CDs with the recorded services,” 
Lewis said. “And in March, the his-
toric church began online streaming.”
The Legacy 

The legacy of the Black church ex-
tends beyond community and coun-
ty. Blacks aspiring to public office 
could draw on the oratorical skills, 
networks and leadership experience 
they gained in the Black church, said 
Moebius. Many Black political lead-

ers during Reconstruction had been 
ministers during slavery or just after 
Emancipation. A century later, in 
the 1950s and ‘60s, the Black church 
played a key role as space of solidar-
ity and resistance during the strug-
gles for voting rights, desegregation 
and other civil rights.

The music of the Black church has 

also been the inspiration and source of 
some of the nation’s greatest singers. 
And as Calhoun, Steven’s niece, said, 
the Black church “supported the one-
room schoolhouses during segregation 
all the way to the creation of histori-
cally Black colleges and universities.”   

According to a 2014 Pew Re-
search study, nearly 8 in 10 Black 

Americans identify as Christian. No 
other group more largely identifies 
as Christian in the United States. 

Just before the Civil War, more 
than half of Fauquier’s population 
was Black – all but a few were 
enslaved. But beginning during 
Reconstruction, Fauquier’s Black 
residents were displaced or relo-
cated, a process that continued 
through the Great Migration fol-
lowing World War II. Now, Black 
residents make up only 7% of Fau-
quier’s population. 

Still, Fauquier’s Black churches 
remain an important nexus -- of past 
and present, of resilience and adap-
tation, of culture and dynamism. “It 
was African Americans that made 
Christianity their own and their creo-
lized practices that made Christianity 
essentially American,” Bennet said.  

Nichelle Calhoun is a podcaster at 
Perpetual Blackness with Fauquier 
roots via her maternal grandmother. 
She has studied the African Diaspora 
for 20 years with a focus on Afro-Lat-
in populations. She currently works 
with an Afro-Colombian collective in 
South America, sits on the board of 
the Afro-American Historical Associ-
ation of Fauquier County, and teach-
es English as a second language at 
D.C. Public Schools.
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In an interview last month, Michelle DeWitt said 
the land was cleared to plant sunflowers near the 
brewery. She also said the brewery never intended to 
permanently block access to the Peyton Thorough-
fare Community Cemetery, which would be a vio-
lation of Virginia law, and offers an alternate access 
point. DeWitt also said she was not aware – at that 
time -- of any gravesites on the brewery’s property.  

Frank Washington says he never knew about 
the alternate access to the cemetery and said his 
calls to the brewery to inquire about the boulder 
and locked gate were not returned. 

‘It deserves its place in history’ 
The DeWitts purchased the 1-acre lot contain-

ing the Scott Cemetery for $120,000 in July 2020 
at a public tax auction, which was conducted be-
cause real estate taxes had not been paid on the 
property since its last resident, a member of the 
Scott family, died in 1995, according to an April 
26 email Deputy County Executive Rebecca 
Horner sent to the board of supervisors that was 
obtained by the Prince William Times through a 
Freedom of Information Act request. 

The county began efforts to sell the land in 
2017 to recoup more than $43,000 in back taxes. 
Heirs of the final owner were contacted prior to 
the sale, Horner’s email said. 

The Scott Cemetery is believed to cover just a 
portion of the 1-acre lot. It was first documented 
by local historian Ron Turner, who was hired by 
the Prince William County Historical Commis-
sion in the late 1990s to identify and inventory 
historic cemeteries in the county as a means of 
protecting them from future development.  

In a recent interview, Turner said he called the 
cemetery “the Scott Cemetery,” because the Scott 
family owned the land at the time. But Turner said it 
is “a very old cemetery” that likely pre-dates when 
the Scotts purchased the land in the mid-1940s. 

Prince William County pledges new protections for old cemeteries 
CEMETERIES, from page 4 Other Thoroughfare community cemeteries

Besides the Scott Cemetery, another small 
community cemetery in Thoroughfare is known 
as the Peyton Cemetery; it is within site of the 
Farm Brewery at Broad Run. Peyton Cemetery, or 
Potter’s Field, is home to 80 to 100 graves, Frank 
Washington said, many marked only by rough 
stones. A circle of trees surrounds most of the 
marked graves, but Washington believes that there 
could be many more, because of stones placed 
at what could be the head and foot of depressed 
areas within the fence.

Washington said that Justin Patton, archeologist 
with Prince William County, told him that there 
appear to be many more graves, buried in rows of 
ten graves each.

The oldest marked grave in the Peyton 
Cemetery is for Susan Peyton, 1835-1884, but 
some of the unmarked graves could be much 
older.

The cemetery is located on a 2-acre parcel 
owned by W.M. Tinder, Inc. 

Realtor Kemper Quaintance, who represents 
W.M. Tinder Inc., said his client has owned the 
land as an investment property for 30 years and 
has always allowed descendants and others to visit 
the cemeteries, as is required by law. Quaintance 
also noted that someone recently came onto the 
property to clear away brush and erect a fence 
around some of the gravesites, all of which was 
fine with the landowner, he said. 

But problems arose over the prospect of 
additional burials on the property, something that 
is not allowed without the landowner’s permission, 
according to state law. As a result, a letter from 
Tinder’s attorney was sent to a nearby landowner 
notifying them that the cemetery cannot further 
expand without such permission, Quaintance said.

“Just because your family members are there, 
if you don’t own the property, you don’t have the 
ability to expand” the cemetery, he explained. 

The cemeteries are protected by both Virginia 
law and Prince William County ordinances, 
which dictate the preservation of informal family 
cemeteries. If the site is developed commercially, 
the new owner would need to hire a professional 
archeologist to map out the limits of the gravesites 
and then cordon them off with a fence and buffer. 
State law mandates that access to cemeteries 
be maintained for both family members and 
genealogical research. 

Cemeteries can only be relocated under a court 
order through the Virginia Department of Historic 
Resources’ burial permit process. The county has 
not yet been notified of any such plans for any of 
the Thoroughfare cemeteries, according to Patton.

Washington has said that descendants are 
troubled about restrictions that could cut off 
future burials in what they consider a “community 
cemetery.”

A third burial site, the Fletcher-Allen graveyard 
is located on the other side of a grove of trees 
from the Peyton Cemetery. It has been used 
by local families since before the Civil War. 
Washington’s cousin Mary was buried there a few 
months ago.

TIMES STAFF PHOTO/ROBIN EARL
Another small graveyard in Thoroughfare is known 
as the Fletcher-Allen Cemetery.

‘The mighty Black church by the side of the road’

TIMES STAFF PHOTO/COY FERRELL
Rachel Stevens reaches out to a portrait of her grandmother, Mary Frances 
Lawson Bailey Smoot, who was the church mother until her death in 1974.  
Portraits of Stevens’ father, Joseph Smoot, and her mother Rachel Bailey, hang 
on the wall in the background.

See CEMETERIES, page 24


