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Give Back to God What is His
By the Rev. Canon Patrick S. Fodor 

One of the most damaging popular ideas 
in the United States is the necessity of 
independent jurisdictions for God and 
government, Church and State, religion 
and “the rest of life.” This 
compartmentalizing of God is rooted in 
a concern for “protecting everyone’s 
rights.” But it fails to see that all 
genuine rights flow from God. One 

cannot have a right to anything that God 
hasn’t commanded (Sir. 15:11-20). 
States are to protect those rights, but 
they’re not the ultimate givers of them. 
The idea that a system of rights and 
government and all things related to 
them are a mere system of social 
contract, necessary for a stable society, 
is not an idea that comes not from God 

Render therefore unto Caesar the things which are Caesar's; and unto God the things 
that are God's. 

The earth is the LORD'S, and the fulness thereof; the world, and they that dwell 
therein. …Lift up your heads, O ye gates; even lift them up, ye everlasting doors; and 
the King of glory shall come in. Who is this King of glory? The LORD of hosts, He is 
the King of glory.
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Give Back to God What is His
By the Rev. Canon Patrick S. Fodor 

or His Church, but from the degraded 
philosophies of those who have 
displaced God in favor of subjective, 
independent human systems. 

The objection is often raised, “But Jesus 
Himself created two parallel authorities. 
He separated Church and state. So 
these two must be kept separate by us, 
too. Read Matthew 22:21!” But if we 
read what our Lord says aright, through 
the eyes of the Church, we find a very 
different message. We find that our 
ideas about citizenship are often 
seriously distorted. 

To begin with, citizenship, in the biblical 
sense, is about Who has a claim on us. 
The language is connected to the 
language of covenant. God’s people are 
His covenant possession, His Family, led 
and guided by Him and by our identity 
as His Own Beloved. Israel was once the 
only people fully holding this status. But 
Christ has fulfilled His design (and 
Israel’s vocation) by calling Gentiles 
back to Himself, into His one Church. 
That’s what St. Paul’s statement in 
Philippians 3 is about. We’re now 
inseparable from Jesus. He is ours and 
we are His. His claim on our loyalty is 
cemented by His gift of His life for us, 
with us, and into us. There’s no genuine 
life outside of this relationship, and no 
demands can take precedence over it or 
annul it. To claim otherwise is to take 
the side of the demons and the children 
of darkness.  

What, then, about earthly authorities? 
Insofar as they’re legitimate authorities, 
according to a nation’s own rule of law 
(and not produced by corruption and 
contempt for that law), they’re to be 
obeyed as subject to the Law of Christ 

(Rom. 13:1-10; 1 Tim. 2:1-6). We are 
obliged to pray for the legitimate 
authorities and to obey just laws passed 
by them. Authorities which aren’t 
legitimate have no real moral power to 
compel obedience, and to unjust laws 
we apply the maxim lex iniusta non est 
lex (an unjust law is no law at all)[1]. The 
1947 Supreme Court case, Everson v. 
Board of Education, for the first time 
decreed a wall of separation between 
Church and state[2]. This has no 
Constitutional basis. More importantly it 
has no divine authority. No earthly 
authority has any authority whatsoever 
except that which is granted by Jesus, 
what He has said, and what His Church 
has always taught. The Church judges 
the civil authority. Church and State are 
not equal. The Church has what are 
called the “two swords,” using the 
language of Luke 22. As Boniface 7th 
said in the bull Unam Sanctam: 

We are taught by the words of the Gospel that in 
this Church and under her control there are two 
swords, the spiritual and the temporal ... The first 
is wielded by the Church; the second is wielded on 
behalf of the Church. The first is wielded by the 
hands of the priest, the second by the hands of 

The Calling of Abraham reminds us 
our true citizenship is heavenly



Oratio ColumbiaePage 4

kings and soldiers, but at the wish and by the 
permission of the priests. However, one sword 
ought to be subordinated to the other and temporal 
authority, subjected to spiritual power. For since 
the Apostle said: “There is no power except from 
God and the things that are, are ordained of 
God” [Rom 13:1-2], but they would not be 
ordained if one sword were not subordinated to the 
other and if the inferior one, as it were, were not 
led upwards by the other.’

If the laws of a nation are evil, they’re 
not binding. Christians are not only 
absolved from keeping them but are 

obligated by God’s command to refuse 
to obey them. “We must,” the Apostles 
say, “obey God rather than men” (Acts 
5:29).  

It is Jesus’ authority, exercised in and 
through His Church, which is absolute 
and final. Our Lord doesn’t hold this 
authority by the permission of any 
earthly powers. But He does exercise it 
always for the ultimate good of His 
people. He leads us to do what is life-
giving, what is healthy for our minds 
and bodies. If we don’t understand 
Christ’s commands, we should go to 
what the Church has always taught and 
done from the beginning, and sit at the 
feet of the teachers Jesus has sent until 
we do. Some things are hard to grasp. 
Life is complicated. Many very careful 
distinctions have to be made; but when 
we make them they help increase the 
power of His claim on us. He wants 
nothing as much as for us to become 
fully alive, participants in His life, 
sharers in all the fullness of God flowing 
in, to, and through us (Eph. 3:19). This 
is what His claim on us means, and why 
we, holding on to our Mother the 
Church, submit and are learning to 
celebrate it.   

But what of reciprocity? Isn’t that what 
we need to make civil society work? 
That’s the old Liberal idea, rooted in all 
those “deep-thinking” chaps like Kant, 
Hume, and Locke. “Compromise is what 
keeps us safe. The social contract is 
what allows us to peacefully coexist.” 
Looking at the history of the treatment 
of religion in the United States, we 
might be forgiven for doubting it. But 
that’s not the central or determining 
point anyway. Rather, the question is, is 

St. Ambrose’ demands of Emperor 
Maximus and of Theodosius, like an 
Elijah at the court of Ahab, give us 

good examples
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a social contract what the Scriptures 
teach, what God enjoins on His people? 
And here we might turn the typical 
understanding sideways by considering 
language common to children, and 
looking more carefully at Matthew 
22:21.  

“Give it back.”  That’s the kind of thing 
that children say when another child 
steals something from them. But we 
also talk about “giving back” to those 
who have benefitted us. This charity 
helped us out when we all lost our jobs 
and were having a hard time paying the 
bills. “Now that I have a good job again, 
I want to give something back and help 
that charity help others.” The word in 
Matthew 22:21 often translated 
“render” means this: “to give back.”

The Pharisees tried to trap Jesus with a 
question about taxes, but our Lord 
turned it on them. He says: give back to 
Caesar what is from him, and give back 
to God what is from God. Jesus says that 
a return gift is to be given for what has 
been provided.  To give back to Caesar 
means Caesar already gave something 
of value. Caesar gave the blasphemous 
coins with his image and title as god on 
one side and an image of his wife as the 
goddess Victory on the other. But 
Caesar also gave something good: the 
Roman Empire made trade all across 
the Mediterranean safe. Rome 
protected Judea from her traditional 
enemies from the North and East, 
giving stability and relative safety. God’s 
prophets had even said that this Empire 
would be a training ground for greater 
maturity for God’s people, despite all its 
evils.       

That training then brings out another 

dimension. There’s a play on the 
language of images. The denarius had 
images, but human beings are made to 
give back to God another one. We’re 
made in God’s image, designed to be 
purified- refined so that our likeness to 
Jesus is increasingly evident (2 Cor. 
3:18). And that’s the return, what we’re 
intended to give back to God in lives of 
worship. That’s the background for the 
offertory language of Romans 12, which 
becomes part of the historical liturgical 
language of the Church for us to pray 
back to God. “I beseech you therefore, 
brethren, by the mercies of God, that 
you present your bodies a living 
sacrifice, holy, acceptable to God, which 
is your reasonable service of worship. 
And do not be conformed to this world, 
but be transformed by the renewing of 
your mind…” So the final reality our 
Lord is emphasizing is that all good gifts 

Render unto Caesar the things 
which are Caesar's, and unto God 

the things that are God's
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come from Him and reflect Him to us. 
Christ is sovereign over all dimensions 
of life: social, political, economic, 
emotional, and whatever else. God’s 
Realm, His Kingdom, envelops and 
embraces everything, to purify it and 
make it totally healthy so that it is 
presenting back to Him properly all we 
are and have.  

Jesus isn’t being apolitical. He’s not 
“dodging the question.” Instead, He’s 
giving the model the Church sums up in 
applying Christian doctrine and morals 
to everything, in every venue, without 
exception. Everything is His. And WE 
are all His. We receive Him as the 
ultimate Gift, Who transforms us, body 
and soul, by His power.  And this 
contextualizes what St. Paul means in 
Philippians 3 when he says our true 
citizenship is in heaven: our real 
identity is joined to Jesus. That does not 
mean that religion is pie in the sky, 
ethereal, and irrelevant, a merely 
private matter. St. Paul testifies, “For 

our citizenship is in heaven, from which 
we also eagerly wait for the Savior, the 
Lord Jesus Christ, who will transform 
our lowly body that it may be conformed 
to His glorious body, according to the 
working by which He is able even to 
subdue all things to Himself.” Since our 
citizenship (our politeuma, from which 
we get the word politics) is heavenly 
and is marked out and defined by our 
relationship with Christ and His Church, 
therefore all things are transformed by 
being made subordinate to Him, defined 
according to His purposes.

Christ our God grant that we give back 
what He gives and makes us, that His 
image in us is made more and more 
real, and that His Truth is applied more 
and more clearly to all we are and have 
and do, understanding that all good 
things reflect Him to us and to the 
world He has redeemed by His precious 
Blood. For all things are His, designed 
to be returned to Him and so made 
complete. God grant it. 

[1] "Human law is law only by virtue of its accordance with right reason; and thus it is manifest that it flows 

from the eternal law. And in so far as it deviates from right reason it is called an unjust law; in such case it is no 

law at all, but rather a species of violence." Thomas Aquinas, Summa theologiae, Ia-Ilae, q. xciii, art. 3, ad 2m. 

"Woe to those enacting crooked statutes and writing oppressive laws" Is. 10:1.

[2]  In Everson v. Board of Education (1947), the Supreme Court first applied the First Amendment’s 

establishment clause to the states. The Supreme Court relied on Jefferson’s metaphor to decree a strict 

separation between church and state. Justice Hugo L. Black concluded his opinion for the Court’s majority by 

pronouncing: “[t]he First Amendment has erected a wall between church and state. That wall must be kept high 

and impregnable. We could not approve the slightest breach. New Jersey has not breached it here.”

The Arrested State of Decay
By Byzantine Lutheran 
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One must wonder whether the 
constitutional promises of our fore-
fathers are accurately represented in 
the current culture and climate of our 
political landscape, or whether what we 
see is a chimera of aberrations 
struggling to take form without 
collapsing on itself. While I do not share 
such a fervent skepticism of the 
Enlightenment as many of my 
colleagues do, I am, nonetheless, 
skeptical of its claims about the 
autonomy of man’s reason without 
reference to the divine. Likewise, I do 
not see the intellectual efforts of our 
Founders as infallible, nor do I see them 

as being without error, or even the fruits 
of their labor as having been ideal; but I 
do see the project they set forth as a 
mold, a work that has been left 
incomplete by the posterity of its 
authors, and a project that has not yet 
honored the God they invoke as having 
endowed them with those self-evident 
truths and unalienable Rights. I do not 
believe the project of Liberty must be 
abolished, but before it can be defended 
it must be defined; our nation is in an 
arrested state of decay, precisely, 
because we have not yet finished this 
project. 

What I want to know is what the 
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‘grounding’ for these our project is: 
What claim can these documents— the 
Constitution and its foundation through 
the Declaration of Independence— have 
on my conscience, to make me obligated 
to obey them and not to see them as 
infringing on my person? What ‘ground’ 
can they stand on? I do not suspect that 
ground to mean mere persuasion; if that 
were the case then we do not need to 
consider reason, but rhetoric. If all we 
care about is persuasion, then we 
should not busy ourselves with the labor 
of truth or morals, but with the calculus 
of style and oratory that would win our 
audience. History and experience have 
shown us the effects of an undisciplined 
populism that only reacts and offers no 
substance. If we are to ground anything, 
then it must be durable, in that, it 
endures and stands strong under the 

scrutiny of experience and of those who 
disagree, and is not beholden to those 
who object to its terms. What our 
project requires is a legitimate and 
justified claim on the moral 
consciousness of individuals. Without 
this, the Constitution becomes nothing 
more than the well-dressed opinion of 
dead men. 

There is another error, though more 
subtle, that we should be aware of first: 
the error of coherence. If we are to put 

forth a construction of the world that 
reflects a narrative established on truth, 
then we cannot claim for ourselves the 
right to determine what that truth is. We 
fall into a great error if the main focus 
of our project is to only reflect facts that 
we decide for ourselves, and agree with, 
on the basis of popular consensus. It has 
not escaped my notice that this may 
appear anathema to the rational mind, 
but the purpose is meant to take the pen 
away from the human hand which would 
seek to rewrite the conditions of 
reasoning itself, especially when it finds 
that the conditions it agreed to are 
inconvenient. When we are not 
beholden to a truth that stands over 
ourselves, and beyond ourselves, the 
temptation to usurp that authority 
remains an ever-present thorn in the 
progress of virtue. This thorn remains, 

until the collective agrees to draw up 
new lines by which to measure the 
truth, by means of consensus, rendering 
any genuine inquiry not subject to truth, 
but opinion or deference to some 
subjective and mutable authority. 
Coherence is, therefore, incoherent, if 
all we’re doing is performing the legal 
gymnastics whereby “truth” agrees with 
the facts that we predetermine to be 
right. It becomes nothing more than a 
species of rhetoric.
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To be grounded is to be founded on 
something that is greater than the 
object under observation. Which is to 
say, that the Constitution must be 
dependent on something else to validate 
itself; its existence cannot be one that is 
governed by persuasion or popular 
consent but must be beyond these 
things entirely. That thing which 
grounds the Constitution must be 
transcendent beyond human experience 
and opinion. We must avoid the 
temptation here of Leibniz, of thinking 
that reason allows us to move beyond 
the human point of view and sit in the 
seat of God to see all things as they are 
through a synthesis of refined induction 
and deduction. We declare the opposite, 
that reason must be led captive. What is 
being advocated is not the abolition of 
reason, but its baptism, and that  
baptized reason is necessary for a 
proper grounding of the Constitution. 

How is reason baptized? By providing 
reason with the necessary constants by 
which it can interpret variables while 
making valid claims and judgements 
about individuals and the world. What 
waters shall we use to baptize reason? 
It is nothing less than the waters of 
faith, whereby the authority of such 
assertions and judgements made by 
reason are grounded. This is not my 
opinion, but the opinion of John Adams, 
who said to the Massachusetts Militia 
that “our Constitution was made only 
for a moral and religious people. It is 
wholly inadequate to the government of 
any other.” 

A “moral” and “religious” people 
emerge from these waters of faith, 
whereby reason is adorned with its 

armor and shield to do battle with 
superstition, deception, and malice. We 
should not delude ourselves into 
thinking that mere reason is sufficient 
for the government of a nation, let alone 
the drafting of its laws and precepts; 
this is not because we are hostile to 
reason, but because we are aware of its 
inherent limits and the lengths it will go 
to justify itself. I agree with Kant here 
when he argues that when reason goes 
beyond its own sphere it becomes 
“dogmatic” and thereby a problem 
which cannot be addressed by reason 
nor experience. Where can reason 
inform our values and morals beyond a 

From the baptismal waters emerge a 
moral a religious people ready to 

serve God
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stale pragmatism underlined by a 
materialist and psychological egoism? 
Who will be a judge for us in the court 
of mere reason, that has no room for the 
divine, truth, morals, and even the very 
foundations of higher thought? The very 
thought should disturb us, but it’s what 
we see on display. 

Post-modernity has shown us where an 
unfettered reason will take us, a world 
with an appetite of self-justification, 
self-destruction, and selfishness. If we 
cannot have faith, then we cannot 
rescue reason from its own violent self-
circularity and combustion. It may be 
asked, are we not doing the same thing 
by positing faith?  On the contrary, we 
prevent the violent circularity of reason 
by faith since we appeal to an authority 
higher than ourselves. Faith provides 
data it has received, where reason 
grasps and gropes searching for it; 
Wittgenstein articulates this point 
masterfully, that, “at the core of all well-
founded belief lies belief that is 
unfounded.”, and unless we want to find 
ourselves at an infinite regression, 
always asking questions and never 
providing answers, the buck must stop.

Faith serves as the unobjectionable 
foundation by which reason is 
established, since the Judge it appeals 
to is not Man, but God. Faith is that 
efficient cause toward the baptism of 
reason, its chief instrument, since the 
revelation faith receives comes from 
One who knows, and ordains, the teloi 
to which the universe, morals, values, 
and truth have been made. We depart 
here with the Founders, however, 
because we do not call out to the God of 
Nature, but to the Triune God to bear 
witness. 

The opening lines of our Declaration of 
Independence read: “We hold these 
truths to be self-evident, that all men 
are created equal, that they are 
endowed by their Creator with certain 
unalienable Rights, that among these 
are Life, Liberty and the pursuit of Hap-
piness.” Who is this Creator? How do 
we know that there are self-evident 
truths? How do we know all men are 
created equal? That there is such a 
thing as Rights? Why the preservation 
of Life? The proclamation of Liberty? 
The pursuit of happiness? While well-
intentioned, these lines are saturated 
with the deistic caricatures of divinity 
from the Enlightenment and seek to 
establish their claims to these 
assertions by the mere basis of reason. 
Who's reason though? What does your 
reason tell me about this Creator? How 
do we measure whether your conception 
is accurate? Does this reason exist 
within itself? Is it independent of our 
minds? Is it synonymous? If we are 
nothing more than material, then how 
can I trust that the chemical impulses 
within me are making valid judgements 
in a world with no real value? There are 
no prescriptions, only claims which 
cannot be verified. We see that through 
these deistic caricatures are deformed 
representations of the Triune God that 
have been marred by reason, since it 
would not seem characteristic of an 
omnibenevolent God to leave humanity 
in such a bewildering situation. It would 
do us well to remember that the seeds 
of the Enlightenment did not spring 
forth without enjoying the rich soil of 
Christian and Catholic Philosophy. If we 
do not regard God, then we do not have 
a basis for articulating rights or asking 
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that others recognize and defend them. 
This sentiment is readily shared by 
Locke when writing upon the subject of 
Toleration: 

Lastly, those are not at all to be tolerated who deny 
the being of a God. Promises, covenants, and 
oaths, which are the bonds of human society, can 
have no hold upon an atheist. The taking away of 
God, though but even in thought, dissolves all; 
besides also, those that by their atheism undermine 
and destroy all religion, can have no pretence of 
religion whereupon to challenge the privilege of a 
toleration. As for other practical opinions, though 
not absolutely free from all error, yet if they do not 
tend to establish domination over others, or civil 
impunity to the church in which they are taught, 
there can be no reason why they should not be 
tolerated.

What difference is there for us to make 
these claims from the authority of the 
Triune God, rather than make the 
appeal from the God of Nature as 
espoused by the philosophical theists 
and deists? It is comfortable for us to 
invoke some strange and abstract deity 
that is neither defined by religious nor 
theological considerations to direct the 
course of our lives, because we can 
direct the course of this deity. We find 
ourselves quickly disregarding this God 
of Nature as quickly as we summoned 
him. He makes no claims or no demands 
upon us, but instead, He serves as a 
convenient placeholder for an ill-defined 
divine principle that exists only to get 
Him out of our way. This is entirely 
different from the Triune God, who does 
not observe the world in a disinterested 
state nor is content to merely allow it to 
function to oblivion, but instead actively 
intervenes, manages, and sustains all 
created affairs. This manifests most 
visibly in the Incarnation, where God 

enters human experience in the Second 
Person of the Trinity, Jesus Christ, 
echoing the Prophet Zechariah: 

Be silent, all mankind, before the Lord; for He has 
roused Himself from His holy dwelling.

We do not see here a quiet God who is 
impotent and non-invasive, but a 
reigning King, who delivers blessing 
and judgement on those who would 
gather to Him or scatter. If we are 
invoking the Triune God, then we invoke 
His decrees and His justice to arbitrate 
matters between us. What we must 
invoke is a standard that is durable and 
transcendent, that baptizes reason in 
the waters of faith, makes a legitimate 

We do not see here a quiet God who 
is impotent and non-invasive, but a 

reigning King
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and justified moral claim on individuals, 
and establishes the Supremacy of the 
Triune God in all matters secular and 
religious. We must advocate the Holy 
Scriptures, as the substance by which 
these things are communicated, 
persevered, and transmitted. 

In deriving our government, and our 
documents, from the basis of Holy 
Scripture we quickly find the grounding 
necessary to complete this project. It is 
the Lord who defines the role of 
government and its portion, the 
articulation of the preservation of life, 
the defense and expectation of rights as 
well as their impartial enforcement, the 
general concern and welfare of the 
“least of these”,and the goal of the 
pursuit of happiness. Especially on this 
point of happiness, the Prophet 
Jeremiah declares from the Lord:

“Be appalled at this, you heavens, and shudder, be 
very desolate”, declares the Lord. “For My people 
have committed two evils: They have abandoned 
Me, the fountain of living waters, to carve out for 
themselves cisterns, broken cisterns, that do not 
hold water.”

We find that if the Lord is not at the 
center, then the happiness we pursue 
will neither have its fulfillment, nor its 
satisfaction. If there is to be any lasting 
government, likewise, then it must exist 
within the space that God has allowed 
for it, and it must aid in the 
dispensation of  an impartial order, 
which is a curb for evil and a promoter 
of righteousness. The duty of the State 
becomes clear when the Creator who 
administers those duties of governance 
is more fully recognized and in view. If 
this order is not derived from God, then 
government will cease to govern and 
the divine hierarchy will crumble. 

What, then, is left for us? The project 
must be completed. While the endeavors 
of our Founders were certainly 
admirable, it does not negate the futility 
of their philosophical venture of 
pursuing a constitutional republic 
without the Triune God to fully ground 
it. Christ is King, and if this is not 
enshrined in those constitutional 
guarantees and promises then we  of-
fend God Himself. Likewise, if we do not 
recognize those rights which were 
granted to the Imago Dei, then we 
commit a grave transgression against 
God, whose image darkly remains in us. 
This project will be completed, when the 
synthesis of Scriptural truth, morals, 
norms, and a just government is 
married to those precepts of the Law 
whereby man may be dashed to pieces 
and the way prepared for the Gospel. 

Christ is King

Right-Wing Anti-Capitalism
By Patrick J. O'Hara
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Right-Wing Anti-Capitalism
By Patrick J. O'Hara

The fall of the USSR made it clear that 
the predominant economic force of the 
world would be global capitalism. 
However, as capitalism enters its late 
stages, we are beginning to see the 
cracks in the once-mighty economic 
powers of the world. As our modern 
economy continues to flounder and 
stagnate, our society, culture, and, most 
importantly, our religious and spiritual 
virtue are disintegrating. The modern 
economic order, which has repeatedly 
placed the whims of multinational 
corporations over our Lord, is now 
writhing in a cesspool of its own 
creation. It is time for the Christian 
right to examine the consequences of 
late-stage capitalism.

I am in no way supporting Marxist or 

socialist ideology here. Socialism, in 
both its modern post-Soviet form and its 
original foundations, is purely 
antithetical to the beliefs of Christianity. 
Socialist societies have repeatedly 
stomped on the religious traditions that 
are the foundations of a functioning 
society. The modern Marxist movement 
is a cabal of social outcasts and 
degenerates who prey on the working 
people to convince them to reject their 
Lord, their family, and their nation. I am 
merely offering a right-wing critique of 
capitalism, how it has progressed, and 
what it will lead to. 

Capitalism is an economic system in 
which the means of production are 
privately owned. The objective of a 
business is to create economic profit for 
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its owners. The products and services 
provided by businesses exist strictly in 
the material realm, but so-called 
conservatives have elevated the belief in 
capitalism to a religion. There is a belief 
that the free market, whatever that 
means, can solve all problems.

As Christians, it is imperative that we 
reject the worship of capitalism. Capital, 
in economic terms, is simply the long-
lived assets and knowledge that allow 
for the production of goods and 
services. It should be used to create a 
sustainable and prosperous nation 
within the temporal existence of man. It 
is not above Christ; we do not worship 
something as spiritually insignificant as 
an economic system. If one takes a real 
look at how the modern Republican 
views capital and markets, it is no 
different than how a Marxist views the 
triumph of labor and the proletariat. If 
the Christian right continues to be blind 
to this idolatrous worship of a 
materialist entity, it will be devoured in 
capitalism’s gaping maw.

We also must not ignore the blatant 
suffering of our nation’s people in 
service to economic profit. It is telling 
when we place the betterment of 
foreign investors over the well-being of 
God’s children. Global capital has 
destroyed thousands of jobs, commo-
dified entire cultures, and completely 
devalued religion. In a world where the 
modern man is left with very little 
purpose outside of his work, it is no 
wonder why so many people are turning 
to socialism and other anti-Christian 
ideals. While global businesses ravage 
our brothers and sisters, we sit back 
and do nothing because we say that it's 

not our problem. 

However, the rot of capitalism does not 
just affect the societal or economic 
wellbeing of Christ’s children, but has 
also has damaged their social and moral 
well-being. Capitalists have no moral, 
national, or religious ties, only ties to 
profit. Tycoons go into traditional soci-
eties, build factories, enslave the labor-
force while inculcating consumerist, he-
donistic habits, and then move on within 
years to repeat the process elsewhere. 
There is no concern for the well-being of 
the people and their families, and no re-
gard for their human dignity. 

While we acknowledge the importance 
of capital as a tool for the material 
improvement of mankind, we must also 
accept that it has gotten completely out 
of control. Capitalism, in many respects, 
has replaced the position of God within 
our society. As millions of Christ’s 
children slave away in an existence 
devoid of purpose, the profits of foreign 
entities grow. As Christians, we must 
begin to look for an alternative, an 
economic system that will benefit man 
within the temporal plane. This 
alternative, whatever it may be, must 
place the glory of God and his children 
above all else. It must strengthen and 
embolden the family unit, empower 
craftsmen, and reinvigorate society so 
that it has purpose again. We are past 
the point where reforming capitalism is 
possible, we simply need to find an 
answer which is not Marxism. 
Christianity is not just the absolute 
truth that forms the base of one’s 
personal life - it is the absolute truth 
that forms the base of a healthy society. 
It’s not a way, it’s the only way. 

On Globalist Neo-Paganism
By Alain and The Augustinian
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On Globalist Neo-Paganism
By Alain and The Augustinian

Every ideology needs a spirituality, and 
the new globalism has found great 
interest in adopting neo-paganism as 
such. In the Amazonian Synod we saw a 
new coalition emerging between the 
ecology movement, liberal Catholicism 
and other world religions. Helping to 
fund and organize this coalition on a 
global basis we find large 
internationalist foundations and 
corporations pulling strings in the back-
ground. Do not be deceived, however: 
this movement of neo-paganism and 

vague “spiritualism” is not just an ab-
stract religion floating in the ether, but 
has a concrete political arm in the 
United Nations, who will not stop until 
the whole world has converted to their 
vision of a perfect utopia. 

What will this neopaganism look like? 
This religion will be in favor of the 
underdog, the politically persecuted, the 
poor and the needy. This religion will be 
ecologically activist— doing everything 
possible to save the environment. St 
Francis will be invoked as the patron of 
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this religion, and who doesn’t like St 
Francis? This religion will be inclusive, 
loving and accepting of all. It will be 
non-judgemental and open ended in 
regards to morality. This religion will be 
non-dogmatic. The Catholics who 
promote this religion will not openly 
deny the Catholic dogmas, at least for 
now. They will simply ignore them in 
favor of “the pastoral solution”. This 
new religion will be enormously popular 
in the secular world, for it will stand 
against the old, patriarchal, 
hierarchical, divisive, dogmatic, 
judgemental religion. This religion will 
offer at its smorgasbord every sort of 
religion, spirituality, sexuality and 
ideology. All will be welcome. Toleration 
is part of the syncretistic appeal.

What will the worship of this Global 

Neopaganism look like? It will be 
whatever anyone wishes it to be. Will it 
be all voodoo and Santeria and 
witchcraft and the worship of demons? 
Of course not. It will continue to be 
easy-going nice New Age practices like 
crystals and rainbows, fluffy unicorns 
and Puff the Magic Dragon. The lack of 
substance at its core makes its rites 
wildly variable, able to adapt to any sort 
of local conditions to make itself more 
appealing. 

It will not be the worship of a pagan 
idols or “goddesses” in any sort of open 
manner. Not at first, anyways. It will 
begin as benign feminism— female 
clergy who call themselves “Mother” 
and prayers in the liturgy calling God 
“our Mother”. At the same time, the 
flawed eco-theology will continue to be 
developed, abandoning the idea of the 
earth as something we are tasked to 
care for as stewards of creation and 
replacing it with the idea of animism, of 
the earth itself being some sort of 
deified being. The old patriarchy will be 
killed off, and as values-free paganism 
seeps in, individual sin will be replaced 
with corporate crimes. I will not be 
guilty of anything but society will be 
guilty. Others will be guilty of “Sins 
against the environment” while 
perverse worship of nature and images 
of fertility and life will be introduced for 
public consumption.

The worship of pagan idols? This will 
not be a statue you are demanded to 
worship as a God when you first see it. 
Rather, it will be presented as a cultural 
icon, or a symbol of the ecology move-
ment, or an image of global unification. 
It will begin as simply another cultural 

Sometimes, idolatry is easy to iden-
tify. Oftentimes, it is not.
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symbol, but as it becomes more 
widespread, those who refuse to 
support the graven images will find 
themselves increasingly ostracized and 
discriminated against in society. We 
have already seen this in the banner of 
the homosexual movement, the Rainbow 
Flag, 
where 
those 
who 
refuse 
to bow 
to it are 
subject 
to all 
manner of insults and attacks, while 
liberal churches desecrate themselves 
with it in a vain attempt to virtue signal 
their compliance with the new ideology.

Ultimately, this movement relies on a 
perversion of the natural order. This 
perversion makes the world sick, and 
then invents its own rituals with the 
promise that these things will cure the 
world. But of course they won’t. Such 
perverse rituals promise only further 
darkness.

But this would be a sad article if it were 
just a warning, now wouldn’t it; so what 
should we do, then? This is at once quite 
simple and rather difficult. Like every 
failing of this modern world, it can be 
solved through the true faith. Care for 
the environment is not evil at all, in fact 
it is our Christian duty to care for the 
immaculate creation which God has 
given us to be shepherds of. But the so-
called conservatives of the Republican 
Party have no interest in conserving our 
natural environment in all its beauty, 
preferring instead to pocket bribes from 

filthy corporations which destroy the 
environment. So, the idea of 
environmentalism today belongs to the 
left, to those who have perverted the 
idea of nature with bizarre neopagan 
ideals. We must say “No More!” We 
must fight to preserve our world, in its 

right order 
as an 
incredible 
gift which 
we have 
been given 
charge of 
by Our 
Lord. And 

in doing so, we will take the wind out of 
the sails of these cultists. Most 
Americans have absolutely no desire for 
pagan tree worship or graven idols. But 
they have much desire that their water 
be clean, their yards free of pesticide 
and microplastics, and their parks as 
beautiful as God has made them. And 
we want that too. We must reclaim the 
mantle of defenders of nature from 
those who would pervert it.

The feminist angle relies on just as 
much falsity and perversion of right-
order as the environmental one. The left 
insists on feminist ideals which put men 
and women in conflict with one another. 
And again, many conservatives fall 
short, with equally flawed gender ideals 
about what being a man means, often 
based around sleazy and sinful behavior 
such as fornication and drunkenness. 
No, we must be fearless defenders of 
the right order which we have been 
given. Men do not need to get one up on 
women nor do women need to be “freed 
from the patriarchy”. Rather, men and 
women both need to be reminded that 
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we are meant for one another. The basic 
building block of society is not the 
individual, it is the family. Men need 
women and women need men. Together, 
they can build families, communities, 
and collectively a nation. And we see in 
those feminist spheres just how 
miserable they are, which fuels their 
activism even more as they seek to 
make everyone as miserable as they 
are. 

So, defy them. Men, be a good husband, 
defend and love your wife, provide for 
and raise your sons to be virtuous and 
strong men like yourself. Women, be a 
good wife, care for and love your 
husband, teach and raise your 
daughters to be kind-hearted and 
faithful women like yourself. This is how 
we survive this mess, by being a 
glowing beacon for the world. When 

young women (and men) from the 
Sodom and Gomorrah we see today col-
lapse in despair, they will see us, and we 
can pull them from the mire and into the 
beautiful world God has given us. The 
idea of a “one world religion” from the 
broken modernists is doomed, because 
we have already been given the 
universal faith. All people, of all races, 
sexes, languages, and cultures are 
united together under the Lord Jesus 
Christ. One might laugh that the 
modernists who rail about diversity so 
hate the faith which is universal to all 
the diverse peoples of the world. The 
world has so many different peoples, 
but we all have the same need for God’s 
guidance and the proper order He has 
instituted. Being a faithful Christian is 
not easy, and this is why the world hates 
us. It’s very difficult to live a Christian 
life, and so the modern world tries to 
tell us that it is impossible, and that 
we're just following arbitrary rules that 
get in our way. But these rules are not 
arbitrary. No, they exist for a very good 
reason: they are all for our benefit. We 
become happier, stronger, more fulfilled, 
and better human beings when we 
follow God’s will. So let us go forth and 
follow His will, to stop the insidious 
liberal neopaganism, to stop the lies of 
the feminist movement, and above all so 
that we can be the ones shaping the 
world tomorrow, to leave our children 
the better world our parents never gave 
us.

By living a simple life of virtue, we 
can change the world


