
 

ביחד ממרחקתורה -תלמוד  
Torah-Study Together from Afar 

April 17, 2021 

  “The answers we receive, the interpretations we develop, are all dependent on  
  the questions we ask; the experiences we bring; and the preferences we have.” 

                                                                              – Amy-Jill Levine & Marc Zvi Brettler  
 

רּוְך ה ְייָּ  בָּ ם,   ,ַאתָּ עֹולָּ  ֱאֹלֵהינּו ֶמֶלְך הָּ
יו, נּו ְבִמְצֹותָּ ה:   ֲאֶשר ִקְדשָּ נּו ַלֲעסֹוק ְבִדְבֵרי תֹורָּ  ְוִצּוָּ

 

 

              Parashah Stats 

  Weekly Portion:   Tazri’a-M’tzora 

  Consists of:   Leviticus 12:1-15:33 

  Sequence—       

    in annual Torah cycle:  27th and 28th of 54 

    in Book of Leviticus:  4th and 5th of 10 

 
- A Salient Selection from the Portion - 

random excerpts from the double Parashah, to develop a theme 

Context:  Leviticus, third of the Five Books of the Torah, is a catalogue of ceremonial laws, 
dealing in large part with the sacrificial offerings made on God’s Altar.  Although named for 
the Levitical priests who officiated at the Altar, it defines the ritual and spiritual norms for all 
of Israelite society. 

Content:  This week’s portion introduces both the concept of tum’ah and taharah, and of 
the newly ordained Aaronide priests as the consulting authorities empowered to determine 
those respective conditions.  

 
----------------------- An  Untranslatable  Translation ----------------------- 

 

א-מ -ט   “be impure” 
 

        noun ֻטְמָאה “impurity; defilement” 

        verb  א  ”defile, desecrate“ ִטמֵּ

        adjective  א  ”impure; unclean“ ָטמֵּ

 

instrumental significance: 

[temporarily] ineligible 
to partake of sacred offerings 

ר-ה-ט   “be pure” 
 

         noun  ָטֲהָרה “purity” 

verb  ִטַהר “purify” 

adjective  ָטהֹור “pure” 

 

instrumental significance: 

currently eligible 
to partake of sacred offerings 

 
ים  ְבַעת ָימִׁ  ִאָשה ִכי ַתְזִריַע ְוָיְלָדה ָזָכר ְוָטְמָאה שִׁ

A)  Leviticus 12:2-4 - A woman who births a boy is to be t’mei’ah for the seven days. 
י  ְדמֵּ ב בִׁ שֵּ ת ָיִמים תֵּ ר ָעְרָלתֹו ּוְשֹלִשים יֹום ּוְשֹלשֶׁ   ּוַבּיֹום ַהְשִמיִני ִימֹול ְבש ַ


           - more follows
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 ָטֳהָרה 
While on the eighth day the skin of his foreskin is to be circumcised, for an additional 

thirty-three days she is to remain in a [forty-day] period of blood-purification.   

ש ל א- ְבָכל ְקָדש לֹא ָתבֹא- ְוֶאלִתָגע - ק דֶׁ י ָטֳהָרה - ַעד ַהמִׁ  ְמל את ְימֵּ
She may not touch any consecrated thing, neither may she enter the Sanctuary until 

the period of her taharah has been accomplished. 

 
B)  Luke 2:21-23 -  
   

On his eighth day, when he was circumcised, 

he was named Joshua (the name by which he 

had been called by the Divine Messenger 

when he was first conceived in the womb). 
   

Subsequently, following the days of her 

purification according to the Torah of 

Moses, they brought him up to Jerusalem 

to present him to The Lord. (For even so is it 

written in the Torah of the Lord: “Every 

male womb-opener shall be consecrated to 

the Lord” [Exodus 13:12]). 

Καὶ ὅτε ἐπλήσθησαν ἡμέραι ὀκτὼ τοῦ 

περιτεμεῖν αὐτόν, καὶ ἐκλήθη τὸ ὄνομα 

αὐτοῦ Ἰησοῦς, τὸ κληθὲν ὑπὸ τοῦ ἀγγέλου 

πρὸ τοῦ συλλημφθῆναι αὐτὸν ἐν τῇ κοιλίᾳ. 
 

Καὶ ὅτε ἐπλήσθησαν αἱ ἡμέραι τοῦ 

καθαρισμοῦ αὐτῶν κατὰ τὸν νόμον 

Μωϋσέως, ἀνήγαγον αὐτὸν εἰς 

Ἱεροσόλυμα παραστῆσαι τῷ Κυρίῳ, καθὼς 

γέγραπται ἐν νόμῳ Κυρίου ὅτι Πᾶν ἄρσεν 

διανοῖγον μήτραν ἅγιον τῷ Κυρίῳ 

κληθήσεται. 

 
א הּוא   ה . . . ִאיש -ָצרּוַע הּוא ָטמֵּ ן ְוִהנֵּ  ְוָרָאה א תֹו ַהכ הֵּ

C)  Leviticus 13:43-46 -  The officiating priest, examining him, determines that he is 

a person afflicted with tzora’at and as such is tamei.   

ַגע ְבָגָדיו ִיְהיּו ְפֻרִמים ְור אשֹו ִיְהיֶׁה  ר-בֹו ַהנֶׁ ן ְוַהָצרּוַע ֲאשֶׁ נּו ַהכ הֵּ א ְיַטְמאֶׁ  ַטמֵּ
א ַגע בֹו ִיְטָמא ָטמֵּ ר ַהנֶׁ י ֲאשֶׁ א ִיְקָר א ָכל-ְימֵּ א ָטמֵּ ה  ְוָטמֵּ ָפם ַיְעטֶׁ  ָפרּוַע ְוַעל-ש ָ

 הּוא 
The priest is assuredly to proclaim him tamei.  This afflicted person, in whom the affliction 

is, shall unloose his clothes; shall let the hair of his 

head go unbound; shall mask upon his mustache; 

and shall proclaim in 

warning to others: “tamei, 

tamei!”   

ב    יֵּשֵּ חּוץָבָדד  מִׁ
  ַלַמֲחֶנה מֹוָשבֹו

He is to dwell alone, his 

habitation being outside 

the encampment.  

 
ים  ָהיּוְוַאְרָבָעה ֲאָנִשים       ַהָשַערֶפַתח  ְמֹצָרעִׁ

D) II Kings 7:3-7  [Haftarah for Shabbat M’tzora] -  Now [during the Aramean siege of 

Samaria by Ben-Hadad, ruler of the Kingdom of Damascus, c. 870 BCE] there were four men of 

that city afflicted with tzora’at who were living in the gateway of the city.   

הּו ָמה ֲאַנְחנּו י ְשִבים פ ה ַעד- ָמְתנּו עֵּ ל-רֵּ   ַוּי אְמרּו ִאיש אֶׁ
 

           - more follows

- 64)11-(1089 Ezra-Abraham ibn 

.   למעלה מהשפם  - ועל שפם  
והטעם   -יעטה   שלא    בבגדיו 

 יזיק ברוח פיו 
“Upon his mustache” – signi-

fies, over the upper lip;  “he 

shall cover up” – with his gar-

ment, the reason being that he 

should not infect others with 

his breath. 
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ָוָמְתנּו פ ה  ָשם  ְוִאם -ָיַשְבנּו  ָוַמְתנּו  ָבִעיר  ְוָהָרָעב  ָהִעיר  ָנבֹוא   ִאם -ָאַמְרנּו 
  ִאם ָאַמְרנּו ָנבֹוא ָהִעיר ְוָהָרָעב ָבִעיר ָוַמְתנּו ָשם ְוִאם -ָיַשְבנּו פ ה ָוָמְתנּו

Finally they said to each other:  “What are we sitting here for, waiting to die?  If we decide  

to go back inside the city, the famine rages there so we would die, and if we just stay here 

we die.   

ָוָמְתנּו  ְוִאם -ְיִמיֻתנּו  ִנְחיֶׁה  ִאם - ְיַחּיֻנּו  ֲאָרם  ה  ל-ַמֲחנֵּ אֶׁ ְוִנְפָלה  ְלכּו   ְוַעָתה 
ה ֲאָרם  ל- ַמֲחנֵּ ף ָלבֹוא אֶׁ שֶׁ   ַוָּיקּומּו ַבנֶׁ

“So, let’s go down into the Aramean siege camp—  they’ll either let us live or they’ll kill 

us!”  So they set off just after dusk for the encampment of the Arameans.    

ַוּי אְמרּו  ָגדֹול  ַחִיל  קֹול  ב קֹול סּוס  כֶׁ רֶׁ ֲאָרם קֹול  ה  ת-ַמֲחנֵּ ִהְשִמיעַ  אֶׁ ָני   ַואד 
ַכר-  ש ָ ה  ִהנֵּ ל-ָאִחיו  ִאיש  ִאיש אֶׁ ין-ָשם  ה אֵּ ְוִהנֵּ ֲאָרם  ה  ַמֲחנֵּ ה  ַעד-ְקצֵּ וַ ָּיב אּו 
ינּו ַוָּיקּומּו  י ִמְצַרִים ָלבֹוא ָעלֵּ ת -ַמְלכֵּ י ַהִחִתים ְואֶׁ ת-ַמְלכֵּ ל אֶׁ ָראֵּ ְך ִיש ְ לֶׁ ינּו מֶׁ  ָעלֵּ
ה  ַהַמֲחנֶׁ ם  יהֶׁ ת-ֲחמ רֵּ ם   ְואֶׁ יהֶׁ ת- סּוסֵּ ְואֶׁ ם  יהֶׁ ת- ָאֳהלֵּ אֶׁ ַוַּיַעְזבּו  ף  שֶׁ ַבנֶׁ  ַוָּינּוסּו 

ל -ַנְפָשם  ר- ִהיא ַוָּינֻסּו אֶׁ  ַכֲאשֶׁ
But when they got to the outer edge of the Aramean encampment, there was no one there. 

For the Lord had caused those in the Aramean camp to hear the clatter of chariots and 

horses, the sound of a very mighty army.  And hearing that the invaders said to each other: 

“The King of Israel must have hired the kings of the Hittites and the Egyptian, to attack us 

from behind!”  At which they arose and fled at dusk, leaving behind their tents, their horses, 

their donkeys— the entire encampment, just the way it was—  and fled for their lives.  

 
ת ר אֶׁ ס ַהִמַטהֵּ ת-ְוִכבֶׁ ָערֹו ְוָרַחץ ַבַמִים -ָכל-ְבָגָדיו ְוִגַלח אֶׁ רש ְ  ְוָטהֵּ

E) Leviticus 14:8-9 -  The one being purified is to launder his clothes and to shave his 

hair and to bathe in water to become clean— 

 ִשְבַעת ָיִמים  ִמחּוץ ְלָאֳהלֹוְוָיַשב  ַהַמֲחֶנה-ְוַאַחר ָיבֹוא ֶאל 
and afterwards may return into the encampment (although he is to dwell outside his own 

tent for the seven days).  

יָניו  עֵּ ַגב ת  ת  ְואֵּ ת-ְזָקנֹו  ְואֶׁ ת- ר אשֹו  ָערֹו אֶׁ ת- ָכל-ש ְ ְיַגַלח אֶׁ ַהְשִביִעי   ְוָהָיה ַבּיֹום 
ת ת-ָכל- ְואֶׁ ס אֶׁ ַח ְוִכבֶׁ ָערֹו ְיַגלֵּ ת- ש ְ רֹו ַבַמִים - ְבָגָדיו ְוָרַחץ אֶׁ ר  ְבש ָ  ְוָטהֵּ

Then on the seventh day he is to shave off all the hair of his head and beard, and his 

eyebrows— shaving off all his hair— and is to launder his clothes and to bathe in water to 

become clean.  

 
F) Everett Fox (1947-  ), The Schocken Bible: The Five Books of Moses -  In a complex 

ritual that foreshadows the great Purgation ceremony [on Yom Kippur as outlined] in Chapter 

16, tzora’at is removed from its dangerous position within the encampment.   

Many aspects of the ceremony seem to be archaic, and even tinged with magic; in the view of 

Jacob Milgrom, these characteristics survive only symbolically, and ancient Israel has rid 

itself of dependence on magic— in his words, it has “eviscerated” demonism.  

The substances used for purification— cedar, scarlet, hyssop— seem to connote life (and 

hence remove the death symbolism of tzora’at): they all bear the red color of blood, which 

itself was the great Biblical indicator of life.  
 
 

 
 

           - more follows 
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G) Tamara Cohn Eskanazi (1951-  ), The Torah: A Women’s Commentary -  The Bible’s 

ideas about purity are linked to the association of Israel’s God with life— as the Creator of 

life, Whose life is eternal and Whose laws give life.  Thus the prophet Ezekiel calls the Torah’s 

legislation “laws of life” (33:15), while according to Psalm 116:9 one who walks with Israel’s 

God journeys in “the lands of the living.”  Impurity, or estrangement from God, results 

from certain physical states that were associated with death.  

The priest in Leviticus is charged with diagnosing no other disease except for tzora’at, which 

indicates the symbolic nature of this condition. 

 
H) Leviticus 14:4 - 

 
ן   ְוִצָּוה ַהכ הֵּ

 The officiating priest is 

to instruct 
ר   ְוָלַקח ַלִמַטהֵּ

that there be brought for 

the one who is being 

purified: 

 

י  ַחּיֹות   ִצֳפִרים -ְשתֵּ
  ְטה רֹות

two live kosher birds;  

 

ץ   זְועֵּ רֶׁ  אֶׁ
[a piece of] cedar wood;  

 

 תֹוַלַעת ּוְשִני 
a [tuft of wool dyed] 

crimson;  

 

ב וְ  ז   אֵּ
and [a sprig of] hyssop. 
 

 

 

 

 

 

 

 

 

 

 

 

I)  Samson Raphael Hirsch (1808-1888), T’rumat Tz’vi - 

Cedar tree and hyssop weed, the greatest and smallest 

manifestations of vegetative life, together, represent the 

entire range of the plant kingdom (cf. I Kings 5:13).  So, too 

does sheep wool dyed with worm-crimson combine a 

mammal’s product with that of a tiny creeping thing, to 

represent together the entire range of the animal kingdom.   

Binding together all three— cedar wood, crimson wool, and 

hyssop— into a single entity symbolizes the whole range of 

organic life reflective of the flora and fauna of the open field 

where the m’tzora is compelled to dwell by virtue of his 

reprehensible anti-social conduct. To them is added the 

living bird set free, to symbolize the animal that lives 

without self-restraint, blindly following its instincts.  Its 

way of life makes it part and parcel of the plant-and-animal 

natural world.   

In kabbalistic terms, a seven-fold gap separates this 

impulsive creature from the “ever-lasting life” gained from 

the morally free-willed control of one’s animal instincts— 

as symbolized by the blood of the pigeon slaughtered over 

running water, and that is to be realized in the communal 

life of the moral human being.  

The seven-times sprinkling of that sacrificial blood onto the 

one to be purified is meant as a ceremonial admonition to the 

one who has been banished into the community of plant-and-

animal life that he must now exert seven-fold energy to 

bridge this moral and spiritual and behavioral gap, before he 

can ever be pronounced pure and prepared for re-entry 

into human society. 

 
J) Herbert Bronstein (1930-  ), Voices of Torah –    We should explore the significance in 

our time for the extreme care and attention given in these portions to individuals who are 

haplessly stricken with a disfigurement and, further, to their inner need for spiritual 

restoration as well as to their total reintegration into the community.   

 

           - more follows 
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In a time of  morally horrific exclusion from adequate 

medical care  of huge numbers of people— including 

especially children— in the richest nation in the 

world, this seems to be a worthwhile topic in which 

to engage.  Notice that in Leviticus 14:21  special 

provision is made for those without the means for a 

full ritual course of cleansing. 

Also, should we not extend the ַגע   nega or “blow” of נֶׁ

  ?tzora’at to disfigurement of personality ָצַרַעת 

There is the child, for example, in whom other 

children sense a weakness, 

or find some weak personality trait, and begin to pick on him, tear 

him down— as, frankly, do adults, all too often, in their own not-so-

grown-up way.  We can help our people understand that such 

personality disfigurements often result from an earlier serious blow 

(or a series of blows or hurts) to the person, that have damaged that 

person’s self-esteem.    

To add to these further hurts by teasing, exclusion, or meanness is 

to extend the plague.  What such sufferers need is personal care and social reintegration. 

We do not need priests for this.  Rather, when we help in this way, we are engaging in a sacred 

priestly vocation.  

 
K) Lawrence A. Hoffman (1942-  ), workshop at CCAR Convention, 1999 -     The Torah 

speaks in Leviticus 14:33 of there being ַגע ָצַרַעת  a plague of tzora’at” on a house.   But“ נֶׁ

today we have contemporary plagues which are ubiquitous:  children who can’t trust; spouses 

who allow their lives to grow apart; anger, either hot or frigidly silent; putting self before 

family, materialism before morality, possessions before people.  Our modern plagues infest, 

disrupt, and even threaten to destroy our houses. 

The solution may be taking our pre-Passover search for leavened stuff to a higher level with 

an annual “moral house-cleaning.  We must recognize and admit our destructive behaviors 

and perverted values, and then discard them even as we do with the bread-crumbs.  And 

in fact this may need to be done more than once a year— since, after all, we can see  ָצַרַעת 

tzora’at as an amalgam of three words:  

 ;tzar   =   distress, trouble צר   

 ;ra’   =   evil, bad רע   

  .eit   =   a designated time‘ עת    

 is, accordingly something troubling and destructive, that should be shunned at all צרעת

costs and can be dispensed with at all times.  

 
ר  ן ְוָלַקח לַ ִמַטהֵּ  ְוִצָּוה ַהכ הֵּ

L) Leviticus 14:4 -  The officiating priest is to instruct that there be brought for the one 

who is to be purified 

ז ב ז ּוְשִני תֹוַלַעת וְ אֵּ רֶׁ  אֶׁ
[a piece of] cedar wood; a [tuft of wool dyed] crimson; and [a sprig of] hyssop. 
 

 

           - more follows 

גֶׁת   ין ָידֹו ַמשֶׁ  ְוִאם -ַדל הּוא ְואֵּ
But if he is poor, and his means do 
not suffice for all of the above, 

ָחד ָאָשם  ש  אֶׁ בֶׁ  ְוָלַקח כֶׁ
then let him provide only one 
sheep for the sin-offering, 

ן   מֶׁ ַבשֶׁ ָבלּול  ָחד  אֶׁ ת  ס לֶׁ  ְוִעָשרֹון 
ן   ְלִמְנָחה ְוֹלג ָשמֶׁ

and a single measure of grain, 
soaked with only a half-flask of 
oil, for the grain-offering. 
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M)      The Apter Rebbe  (Abraham Joshua Heschel, 1750?-1822) -    The ceremonial items 

called for in this ritual for the purification of tzora’at are symbolic in nature, and they 

teach us an important lesson. 

Those who wish to become pure  

must raise their impulse towards 

goodness as high as the mighty 

cedar tree—  

but they must also comport them-

selves as modestly and humbly as 

the lowly hyssop.  

The only possible way to maintain a correct balance between 

exalted ambition and personal humility 

is to draw between those two extremes a crimson line, over which we may not tread. 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

  


