
 

Jewish Congregation of Marco Island 

A CLOSE LOOK at Torah 

Focus on a question in the weekly portion  

November 29, 2025 

       “Fostering diverse modes of attention to textual details cultivates 

       correlative forms of attention to the world and divine reality” 

             Michael Fishbane (1943- ), Sacred Attunement: A Jewish Theology 

, ה יְיָּ רוּךְ אַתָּ ם,   בָּ עוֹלָּ  אֱלֹהֵינוּ מֶלֶךְ הָּ
יו, נוּ בְמִצְוֹתָּ ה:   אֲשֶר קִדְשָּ נוּ לַעֲסוֹק בְדִבְרֵי תוֹרָּ  וְצִוָּּ

 

 

    Parashat-haShavu’a Stats 

  Weekly Portion:  vaYeitzei 

  Consists of:   Genesis 28:10-32:3 

  Sequence—     

   in annual Torah cycle:   7th of  54 

   in Genesis:     7th of 12 

 

A Salient Selection from the Portion - 

Genesis 29:30-35 

Context:  Genesis, first of the Five Books of the Torah, is an outline of the Creation of the 
physical universe; a description of the origin of the human family by their respective nations; 
and an account of Abraham’s and Sarah’s lineage through their grandson Jacob as the 
foundation of the Israelite people.  

Content:    having claimed from his father Isaac (through frankly devious means) the first-
born right of inheritance he had purchased years earlier from his older twin brother Eisav, 
Jacob has gone off to The Old Country to find a bride.  Infatuated with his beautiful cousin 
Racheil, Jacob is tricked into first marrying her older sister, Lei’ah… and The Great Baby 
Derby is off and running.  
 

 

29:30] -  So [following this second marriage, to 

the younger sister,] Jacob was intimate with 

Racheil also— indeed, he loved Racheil more 

than Lei’ah.  And[, as his bride-gift to his uncle,] 

he went on as a servant for yet another seven 

years.  

גַם  אֶת  וַיֶאֱהַב  אֶל רָחֵל  גַם   וַיָבאֹ 
שֶבַע  עוֹד  עִמּוֹ  וַיַעֲבֹד  מִלֵאָה   רָחֵל 

שָנִים אֲחֵרוֹת 

  

29:31] -  Now The Eternal One, seeing that 

Lei’ah was unloved, opened her womb, while 

Racheil was infertile.  [29:32] – So Lei’ah con-

ceived, and bore a son, whom she named 

Re’uvein— for she declared: “The Eternal One 

has seen my suffering, so that now [that I have 

borne him an heir] my husband will love me.’”  

תַח  וַיִפְֹ לֵאָה  נוּאָה  כִי שְֹֹ הוָֹה  יְֹ א   וַיַרְֹ
מָהּ אֶת  לֵאָה וַתַהַר     וְרָחֵל עֲקָרָה רַחְֹ

כִי  אוּ בֵן  מוֹ  רְֹ שְֹ רָא  וַתִקְֹ בֵן   וַתֵלֶד 
יִי כִי עַתָה  עָנְֹ הוָֹה בְֹ רָה כִי רָאָה  יְֹ  אָמְֹ

  יֶאֱהָבַנִי אִישִי


           - more over 

“Tachometer Torah” 

 
…read down to the red line 
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29:33] – Then she conceived again, and bore 

another son, declaring: “This is because The 

Eternal One heard that I was unloved, He has 

given me this one also”; so she named him 

Shim’on.  

שָמַע  הַר עוֹד וַתֵלֶד בֵן וַתאֹמֶר כִיתַ וַ  
גַם וַיִתֶן לִי  אָנֹכִי  נוּאָה  כִי שְֹֹ הוָֹה   יְֹ

עוֹן מוֹ שִמְֹ רָא שְֹ   אֶת זֶה וַתִקְֹ

 

29:34] - Then she conceived yet again,  and 

bore another son, declaring: “This time my 

husband will become attached to me, for I have 

borne him three sons!” Therefore he was 

named Leivi.  

עַתָה תַ וַ   וַתאֹמֶר  בֵן  וַתֵלֶד  עוֹד  הַר 
תִי לוֹ  הַפַ עַם  יִלָוֶה  אִישִי אֵלַי כִי יָלַדְֹ
מוֹ לֵוִי לשָה בָנִים עַל כֵן קָרָא שְֹ   שְֹ

 

29:35] - Then she conceived yet again,  and 

bore yet another son, declaring: “This time I 

will praise The Eternal One,” wherefore she 

named him Judah— after which she stopped 

bearing[, and remained, for some time there-

after, as barren as her younger sister].  

הַפַעַם תַ וַ   וַתאֹמֶר  בֵן  וַתֵלֶד  עוֹד  הַר 
מוֹ  אָה שְֹ הוָֹה עַל כֵן קָרְֹ  אוֹדֶה  אֶת יְֹ

ת  דֶּ הוּדָה וַתַעֲמֹד מִלֶּ  יְֹ

  

 
adjective עֲקָרָה   “barren; infertile”                   verb  ע-ק -ר   “to uproot” 

-  A  Biblical  Motif  - 
 

Judges 13:2ff the long-infertile wife of Mano’ach is informed she will birth Samson 
 

I Samuel 1:2  the long-infertile Hannah becomes mother of the prophet Samuel  
 

Isaiah 54:1  Jerusalem, described as an infertile woman, assured of population growth   
 

Job 24:21  a murderer is described as deserving 

יֵטִיב     לאֹ תֵלֵד  עֲקָרָהרֹעֶה       מָנָה לאֹ יְֹ אַלְֹ  וְֹ
marriage to a barren woman, who bears no child, 

and denying any good to his widow.  

 
A1)      Genesis 11:30 - 

הִי   רַיוַתְֹ    עֲקָרָה שָֹ
Now Sarai was infertile; 

 
   subsequently changed to 
     Sarah – Genesis 17:15 

 
 אֵין לָהּ וָלָד 

she had no child. 

A2)      Genesis 25:21 - 

לַיהוָֹה  חָק  יִצְֹ תַר   וַיֶעְֹ
נֹכַח   תוֹלְֹ  אִשְֹ

Isaac beseeched The 

Eternal One on behalf of 

[Rebekah], 

 
 עֲקָרָה הִוא כִי 

for she was infertile.  

 

A3)      Genesis 29:31 -  

מָהּ תַח אֶת רַחְֹ   וַיִפְֹ
[God] opened [Lei’ah’s] 

womb,  

 

 
רָחֵל  עֲקָרָה  וְֹ

while Racheil was 

infertile. 

 

 




           - continued 
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B)    Carol Meyers (1942-  ), “Another View” – in Tamara Cohn Eskanazi (1951-  ), The 

Torah: A Women’s Commentary -   The theme of barrenness is emphasized in the story of the 

ancestors, beginning with Sarah, the first matriarch; and it recurs in the next two generations, 

with Rebekah (25:21) and then Racheil (29:31).  The idea of a barren woman giving birth 

highlights the importance of the offspring, calling attention to God’s role in the child’s 

birth— and, thus, to the significance of the child. 

At the same time, the presence of the barrenness theme in matriarchal narratives signifies the 

values and concerns of an agrarian people. Most Israelites were self-sufficient farmers, 

requiring a team of people to work the land; having offspring therefore meant survival.   It 

also meant the opportunity to raise an heir who would intimately know and maintain that 

parcel of land.   

In light of the great importance of land as inheritance, barrenness was a grave problem.  Like 

other ancient peoples, the Israelites solved this problem by allowing for adoption or polygyny. 

A householder could take a second wife, or secondary wife (a servant or a concubine), and the 

resulting offspring would allow the lineage— reckoned along the male line—  to continue, 

and the land to remain in the family. 
 

 

 

 
 

 

 
 

 

 
 

 

 
C)   Tamara Cohn Eskanazi (1951-  ), The Torah: A Women’s Commentary - Genesis 11:30 -   

“Now Sarai was infertile” -  fertility stands out as a paramount 

concern in Biblical tales, starting with Genesis 1:28.   

Sarai’s lack of children will become the pivot around which 

the stories from Genesis 12 to 21 revolve.  In Genesis 16:2, 

Sarah will attribute her condition to God. However the 

narrator nowhere suggests that God afflicted her with such a 

condition, or that it is a stigma.  Fertility of the barren woman 

becomes a symbol of God’s special blessing, without 

implying in the other direction that lack of fertility is a 

punishment.  

Stories about barren women subordinate the role of human beings and fertility, and instead 

highlight God’s role.  This first mention of Sarah/Sarai, portraying her as a barren woman, 

contrasts with the Bible’s final mention of Sarah, invoking her as a message of hope for a 

“barren” people in exile:  

רָהָם          אֲבִיכֶם    הַבִיטוּ אֶל אַבְֹ
look to Abraham,  your father,      

רָה ל שָֹ ם     וְֹ אֶּ לְכֶּ  תְחוֹלֶּ
and to Sarah,    who brought you forth [Isaiah 51:2]. 











           - more over

Genesis 1:28 - 

אֱלֹהִים  אֹתָם  בָרֶךְ   וַיְֹ
  וַיאֹמֶר לָהֶם אֱלֹהִים

So God blessed humanity, 

telling them: 

רוּ  אֶת   פְֹ אוּ  וּמִלְֹ בוּ  וּרְֹ
 הָאָרֶץ

“Be fertile and increase, 

filling the earth.” 

Lei’ah    ============    Jacob    ============    Racheil 
 
                                      Zilpah      wives’  handmaidens       Bilhah 
         as  surrogate  mothers 

                  7                2                                                   2                2               

            children    children        בני ירשאל       children     children  
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D)    Ellen Frankel (1951-  ), The Five Books of Miriam: A Woman’s Commentary on the 

Torah -    

Our daughters lament -   Poor Lei’ah!  To win a husband by deceit, and thereby lose him!  

Lei’ah responds -    It was not deceit, but sorrow, that brought me to Jacob’s bed. 

For I had no wish to spoil my dear sister’s happiness.  But it was revealed to me that 

God had betrothed me to Isaac’s older son, Eisav, whereas the two younger children, 

Jacob and Racheil, had been betrothed to each 

other.   Knowing how wicked Eisav was, I wept 

until the decree was changed On High, so that I, 

too, could marry Jacob.  But my eyes were 

weakened by my abundant tears. 

Jacob never loved me as he loved my sister; but The 

Merciful One, sensing my heartache, “saw that I 

was unloved and opened my womb.”  And God 

closed up Racheil’s womb, providing me with com-

pany for my misery.  However, fertility without 

love couldn’t ease my pain, nor could my sister’s 

barrenness fulfill my own longings.  

Hagar the Stranger comments -   Watching the two sisters 

vie with each other for a place in their husband’s 

heart, we understand how difficult is the burden 

of dependence in a relationship.  They both wait upon Jacob’s favor and God’s grace, 

and then the heartache begins all over again with their children. 

 
E) Rivkah Lubitch (1968-  ), “Racheil, a Mother of Mamzeirim” – in Tamar Biala, Dirshuni: 

Contemporary Women’s Midrash (2022) -  At that moment [that, according to Midrash Lamen-

tations Rabbah 24, the Matriarch was pleading for her descendants as Jerusalem fell and the Temple 

burned], Racheil leaped up before The Holy And Blessed One and declared:   “I married Jacob, and 

became my sister's rival, before you had written in your Torah ‘you shall not take a woman and her 

sister, to lay bare her nakedness in her sister’s lifetime’ 

[Leviticus 18:18].  And I bore two sons for Jacob— Joseph and 

Benjamin— before you had written in your Torah ‘no mamzeir 

will enter God’s community [in marriage’ - Deuteronomy 

23:1].” 
 

Racheil:  she was a mother of mamzeirim.  Thus it is written:  

“Racheil weeps for her children, refusing to be comforted for 

her children, for they are no more” [Jeremiah 31:14].  That 

text says “her children” twice: once for those who are in exile, 

and once for those excluded from the community as mam-

zeirim.  

o “Refuses to be comforted”— these are the mamzeirim, 

of whom it is said “They have none to comfort them” 

[Ecclesiastes 4:1];   

o “for they are no more”— Racheil saw that in the future 

the mamzeirim would be forbidden to enter the com-

munity of God [in matrimony, leaving them without 

issue] as if they were no more. 
 

           - continued

Genesis 29:17 - 

   וְעֵינֵי לֵאָה רַכּוֹת 
Now Lei’ah was weak-eyed,  
 

 
 

פַת תֹאַר יְֹ תָה  הָיְֹ רָחֵל   וְֹ
אֶה   וִיפַת מַרְֹ

while Racheil was fair of form 

and face.  

 

 

Racheil Weeping 

by Jacob Steinhardt,  c. 1943 
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The Holy And Blessed One said to her: “‘still your voice from weeping, and your eyes from tears’ 

[Jeremiah 31:15].  

o ‘Still your voice from weeping’— for your children in exile;  

o ‘and your eyes from tears’— for the mamzeirim, of whose tears it is written: “and lo        

the tears of the oppressed, for whom there is none to comfort them” [Ecclesiastes 4:1]. 

“‘For there is recompense for your deeds,’ says the Lord, ‘and they will return from hostile lands’ 

[Jeremiah 31:15]— these are the children who return from exile;  ‘and there is hope for their end, and 

the children will return to their borders’ [loc. cit.]— these are the mamzeirim, who in future days 

will once again be able to enter the community of God [in matrimony].” 
 

Now Jeremiah found solace in this teaching, as he had been fearful for the mamzeirut of his own son 

Ben-Sira, who [according to the 8th-century Alphabet of Ben-Sira] was conceived by Jeremiah’s own 

daughter from his seed, when she immersed after 

him in the same mivkah.  Thus he prophesied:  “in 

those days it will no longer be said ‘the parents ate 

sour grapes and the children’s teeth are set on 

edge,’ for each shall be held to account for his own 

sin; anyone who eats sour grapes, it is his own teeth 

that should be set on edge!”  [Jeremiah 31:28-29]. 
 

And that is the secret of the matter between 

Jacob and Racheil.  For Racheil said to Jacob 

“bring me children— and if not, I die!” [Genesis 

30:1 – by which she was saying:]  “You think that 

if you come to me you will be punished with excommunication, and that your children will be 

mamzeirim— yet I think that if you don’t come to me, so that I don’t have children, that will be my 

death.” 

 

  עשרה יוחסין עלו מבבל
F) Mishnah Qiddushin 4:1, 4:3 -     Ten relationship statuses returned from Babylonian exile: 

  כהני
   1    Aaronide priests;  

  לויי
   2    [all other] Levites;              “Twelve-Tribes” Jews 

  ישראלי
   3    [other] Israelites;  

  חללי
   4    those of impaired priesthood [Leviticus 21]; 

  גרי

   5    converts;  

 וחרורי 

   6    manumitted slaves; 

 י ממזר 
   7    mamzeirs [ = those born of adulterous, incestuous, or other forbidden unions];  

 נתיני 

   8    Gibeonites [Canaanites granted treaty citizenship in Israel - Joshua 9]; 

  שתוקי 

   9    those of uncertain paternity [whose Tribal status thus cannot be determined];  

 ואסופי 

   10    and foundlings [whose parentage on either side is unknown]. 
 
 

 

           - more over

Note by Tamar Biala, editor - 

Lubitch is suggesting that the tears of the 
oppressed are also the tears shed by mamzeirs, 
who must pay for the sins of their mothers or 
fathers although they themselves are blameless. 
The rabbinical court invokes the power of the 
Torah to drive them away, and only God offers 
consolation.  Jeremiah's words of consolation pro-
mise that in a brighter, more just future, children 
will not be punished for their parents’ sins. 
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 כהני לויי וישראלי מותרים לבוא זה בזה
[Of this hierarchy of status within the Jewish community,] Aaronide priests [1], Levites [2], and 

Israelites [3] may all intermarry; 
 לויי ישראלי חללי גרי וחרורי מותרים לבוא זה בזה 

Levites [2], Israelites [3], impaired priests [4], converts [5], and manumitted slaves [6] may all 

intermarry; 
 גרי וחרורי ממזרי ונתיני שתוקי ואסופי כולם מותרין לבוא זה בזה  

converts [5], manumitted slaves [6], mamzeirs [7], Gibeonites [8], those of uncertain paternity [9], 
and foundlings [10] may all intermarry. 

 כל האסורים לבוא בקהל מותרים לבוא זה בזה
All those of whom Deuteronomy 23 says that “they may not enter the congregation of The Eternal 

One” may all intermarry.  

 
Permitted intermarriages – per Mishnah Qiddushin 4:3 

 
 
 
 
 

Priest – Leivi – Israel – Chalal  
 
 
 

Priest – Leivi – Israel – Chalal – convert – freedman        
 
 
 

Priest – Leivi – Israel – Chalal – convert – freedman – mamzeir – Gibeonite – mother – foundling 

 
 כהונה בתו כשרה ל תורגי שנשא    ישראל

G) Qiddushin 4:7 -  An Israelite man who marries a converted woman, his daughter is 

eligible to marry into the priesthood [because she acquires from her father Twelve-Tribes 

status as an Israelite],  

 כהונה בתו כשרה ל בת ישראלשנשא  גרו
while a converted man who marries an Israelite woman— his daughter is eligible to 

marry into the priesthood [because in such a case, since the identity of “proselyte” is not 

genetically conveyed, the Twelve-Tribes status as “Israelite” devolves from the mother’s side]. 

 
H) Tamar Biala (1969-  ), Dirshuni: Contemporary Women’s Midrash -  Lubitch asserts that 

Racheil was barren not because she suffered from a biological condition, but because her husband 

avoided sleeping with her knowing that any children born to their union would be mamzeirim. 

Racheil understands that this would be the case, yet prefers to give birth to mamzeir children because 

she felt that not having children would be tantamount to death.   

This conundrum calls our attention to a painful reality: women are faced with a harsh dilemma, 

when their husbands deny them a divorce while they themselves go on to remarry and have a new 

family.  These women cannot remarry, and face the risk of losing out on their fertile years.   
 

In the bold and provocative midrash Lubitch presents us, Jacob understands his wife’s distress and 

agrees to her request.  God’s comforting assurance that Racheil’s lost sons will be restored to their 

mother’s embrace legitimizes the sense of injustice inherent in the laws of mamzeirut, and serves 

to embolden those who fight for change. 

 

 
 
 

per Deuteronomy 23,  an Edomite or an Egyptian; 
per Mishnah Qiddushin 4:3,  a Samaritan. 



Experimental Formula for Nullification of a Marriage 
 

 הו רבנן לקדושין מיניהינפקעאו    אדעתא דרבנן מקדש  מקדשכל ד
Since a man betroths only on the authority of the rabbis,       in this case it is the rabbis 
who annul his betrothal for him    [Babylonian Talmud, Gittin 3a] 

 
Initial formulaic clause (date and place of convened Beit-Din, and names of complainant 
wife and her husband), followed by itemization of husband’s abuse or other neglect of his 
marital duties, including his filing of civil divorce papers as measure of intent.  

 

פִי יָ  דֵי שָלִיחַ, כִי אִם כְֹ רוּשָה עַל יְֹ רֶנּוּ לַגְֹ סְֹ תוֹב גֵט, אוֹ לִמְֹ דוּעַ הֵיטֵב כִי אָסוּר לָנוּ אוֹ לִכְֹ
גָרֵש אוֹתָהּ.     בַעֲלָהּ הַמְֹּ

It is well known that we are forbidden to write out a divorce decree, or to dispatch it to the 

wife by means of a messenger, without the husband’s express authorization to do so 

[Shulchan Aruch, Even haEzer 120:1].   

מָנַע  אֲבָל עַד   שָיו  גַבֵי    שמשוןעַכְֹ דֵי חוֹבָתוֹ לְֹ בִיְֹ רוּשָה    שושנההנ"ל מִלָצֵאת  תוֹ הַגְֹ אִשְֹ
עַתָה עָבַר   רָאֵל, וְֹ יִשְֹ דַת מֹשֶה וְֹ סִירָה לָהּ אֶת גִטָהּ הַמַּגִיעַ לָהּ כְֹ בַעָל   שמשוןהנ"ל, בִמְֹ הַָ

לאֹ יָדוּעַ אֵיפֹה הוּא   מָקוֹם אַחֵר, וְֹ מוֹשָב חַדָש בְֹ בַקֵּש מִמֶּנוּ     - הנ"ל לְֹ שָר אוֹ לְֹ לָכֵן אִי אֶפְֹ וְֹ
פוֹ תוֹ את גִטָהּ.אוֹ לִכְֹ אִשְֹּׁ סוֹר לְֹ  תוֹ לִמְֹ

However, thus far her former husband Shimshon has refused to acquit his obligation to 

issue Shoshana her get, to which she is entitled “in accordance with the laws of Moses and 

Israel”; and now it is discovered that Shimshon has removed to a new location in another 

community, and his whereabouts are unknown so that it is impossible either to request him 

or to compel him [Shulchan Aruch, Even haEzer 154:3] to deliver her get to his ex-wife. 
נַהֲגוּתוֹ נוֹגֵעַ לְֹ   שמשוןֹשֶל     בָרוּר מֵהִתְֹ כַוֵּן   שושנההַבַעַל הנ"ל בְֹ תוֹ הנ"ל  שֶלאֹ הִתְֹ אִשְֹ

שָהּ לוֹ   אָרְֹ רַחֲמִים וּבֶאֱמוּנָה"לְֹ חֶסֶד וּבְֹ פָט וּבְֹ מִשְֹ צֶדֶק וּבְֹ עוֹלָם וּבְֹ בָבוֹ  וְֹֹ   ",לְֹ שֶלאֹ הָיָה בִלְֹ
טָר פִי שְֹ ידֵי חוֹבָתוֹ לְֹ תוּבָה -לַצֵאת בְֹ עָא.""הַכְֹ אֹרַח כֹל אַרְֹ כִי כְֹ וָתַיְֹ  לְֹ

Moreover, it is apparent from Shimshon’s behavior as regards his aforementioned wife 

Shoshana that he had no intent of betrothing her “eternally and righteously, justly and 

kindly, compassionately and faithfully” [Hosea 2:21-22],  nor of fulfilling his obligations 

according to the marriage contract “to live with you in universal custom.”  
שָהּ,   גָרְֹ תוֹ לְֹ דָעְֹ רָאֵל לַשֵאת אִשָּׁה וְֹ יִשְֹ רוּ לְֹ כֵן עָבַר עַל אִיסוּר חז"ל שֶאָסְֹ וְנָשַא אוֹתָהּ  וּבְֹ

 .  בְּתוֹאֲנַת שָׁוְא
He has accordingly transgressed the prohibition of our Sages, who forbade a Jewish man 

to marry a woman with the intent of divorcing her [Shulchan Aruch, Even haEzer 119:1], and 

it must be construed that he married her under false pretenses.   

יָן נוֹגֵעַ בוֹ   כָל מִי שֶהָעִנְֹ נוּ מוֹדִיעִין לְֹ רָאֵל חו"ש לַעֲגוּנָה, הִנְֹּ יֶה בַת יִשְֹ דֵי שֶלאֹ תִהְֹ לָכֵן כְֹ
הַבַעַל   גַבֵי  שֶ   שמשוןלְֹ ]פלוני[  כוּנֶה  הַמְֹּ ]פלוני[  וְקִדּוּשָׁיו  בֶן  מְבוּטָּל,  ,  מוּפְקָעִיןקִנְיָנוֹ 

 . מְבוּטָּליןוּנְשֹוּאָיו 
Therefore, in order that a Jewish woman not (which Heaven forfend!) become a grass 

widow, we hereby declare to all interested parties that, as regards Shimshon, his 

acquisition is void; his betrothal is invalidated; and his marriage is nullified. 
תוֹ הַקּוֹדֶמֶת   גַבֵי אִשְֹּׁ כָל   שושנהוּלְֹ נוּ מוֹדִיעִין לְֹ כוּנָה ]פלונית[ הנ"ל הִנְֹּ בַת ]פלוני[ הַמְֹּ

אָה   הַלְֹ ת  הָעוֹלָם כִי מֵהַיוֹם הַזֶּה וְֹ רֶּ ר מוּתֶּ ת אִישׁ, כִּי אִם אִשָּׁה פְּנוּיָה אֲשֶּׁ נָה אֵשֶּּׁ אֵינֶּ
רַאֲיָה בַזֶּה בָאנוּ עַל הַחָתוּם מַטָּה. - לְכָל אָדַם  וּבְֹ

And in regard to his former wife, Shoshana, we hereby declare that from this day forward 

she is no longer a married wife but rather a single woman, free to remarry whomever 

she wishes— in validation whereof, we have affixed our signatures below. 


