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“Fostering diverse modes of attention to textual details cultivates
correlative forms of attention to the world and divine reality”

Michael Fishbane (1943- ), Sacred Attunement: A Jewish Theology
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«Tachometer Torah” Parashat-haShavu’a Stats
£ T Weekly Portion: Chayei Sarah
_‘:}\. "1 Consists of? Genesis 23:1-25:18
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Lt ol Sequence—
in Genesis: 5t of 12
...read down to the red line in annual Torah cycle: 5% of 54

A Salient Selection from the Portion -
Genesis 24:49-58

Context:  Genesis, first of the Five Books of the Torah, is an outline of the Creation of the
physical universe,; a description of the origin of the human family by their respective nations;
and an account of Abraham’s and Sarah’s lineage through their grandson Jacob as the
foundation of the Israelite people.

Content: Abraham’s most trusted servant, having journeyed to his master’s family in Haran
in search of a bride for Isaac, reports to them how God had led him directly to Rivkah.

24:49] - “So, now, if you mean to treat my n)gzsu ‘TUn D’\I))’ Dg\g)) DN ")nyj
master with true kindness, tell me; if not, then 17,3j Nb DN1 ,b 17,)ﬂ ’J“fN N
tell me that, too, that I may go on with my

search elsewhere.” bND\? b}_’ 1N R b)-’ ﬁJQN] "?
24:50] - To that Lavan and [B’tuEil responded: 71370 10N» PNINI 129 1wN
“The matter comes forth from The Eternal e ;PjN 927 991 NY 9970 NN
One; we are unable to respond for bad or good! oy iy 5 VN S oSt ey
[24:51] - Here is Rivgah before you— take her ‘[b’* hi?. il ng ﬂQ:ﬂ ﬂlﬂ- 110 N
and go, that she may be a wife to your master’s 2T IYND TITN ]Jb nyn ’ﬂ]’ﬂ
son, as The Eternal One has decreed.” mmn?

24:52] - Hearing their words, Abraham’s N D‘]‘]JN ‘[3)) )))Q\’) ﬁ\’)ND "']’1
servant bowed low to the ground before The —n—pb YN ’lﬁﬂ\’)”l D727
Etemal One. [24:53] - He produced objects of am ’731 ‘]’DD ’73 Tay0 NSV]
silver and gold, and garments, and gave them
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to Rivqah, also giving presents to her brother
and her mother. [24:54a] - Then he [and the NI ANV w:mn PRNDY NN
attendants who had come] with him ate and 1))5?1 ny ‘]\))N D’\’)JN‘”
drank, then lodged there for the night.
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24:54] - Then, when they arose next morning,
he said “Release me, to return to my master.”
[24:55] - But her brother and her mother said,
“Let the maiden remain with us some time—
perhaps ten days; then you may go.”

24:56] - He urged them, “Do not delay me, now
that The Eternal One has made my errand
successful. Give me leave that I may go to my
master.” [24:57] - At which they said, “We will
summon the girl; let us ask if from her own
mouth.”

24:58a] - So they summoned Rivqah, asking
her: “Will you go with this man?”,

24:58b] - to which she replied, “I will go.”
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“Will you go with this man?”

to which she replied, “I will.”
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Genesis 27:23-24 -
[Isaac] said: “[Are] you my son, Eisav?”
S TN
to which [Jacob] replied: “I [am].”

Ruth 4:10-11 - DD ONN DTY
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[Bo’az declared:] “All of you ‘.[oday are witnesses [to that].”
D57Y D)IPIN) WY WK DY 52 YIHNN

To which all the people in the gate, as well as the leaders, declared: “Witnesses.”

Here is Rivgah before you— take her and go,

that she may be a wife to your master’s son.
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A) Genesis 23:11, 23:15 - “Hear me, my lord, I
am giving you the whole field!
Y )2 OPYY TPNDI T 12 WK NWHN)
“As for the cave within it, [ have given it to you, with my
own people as witness!

TR 1P TP I

“I have given it to you— bury your dead.”
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“My lord, hearken to me: [the little matter of] a piece of

land worth four hundred sh’qalim [ = 10 pounds] of *

silver— what’s that, between us two?”
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B) Genesis 21:25-26 - Abraham reproached Avi-
Melech about the wells which the King’s servants had
stolen from him. cf. Genesis 26:15ff esp. 26:20)
NN NYY N ONYT NI TN INN)
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But AviMelech protested: “I know nothing about who
could have done such a thing—
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“nor did you ever tell me about it. This is the first [ am
hearing about it, today!”

(@) Joseph Herman Hertz (1872-1946), The Pentateuch and Haftorahs - “Take her and

go” - as is usual in the Orient, the preliminary negotiations in regard to the marriage take

place without consultation with the maiden.
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D) Genesis 24:5 - The servant asked [Abraham]: “Perhaps the woman will not

be willing to come after me to this land;
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shall I, in such a case, bring your son back to that land from which you came?”
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E) Genesis 24:58, 24:65 - So they summoned Rivgah, asking her: “Will you go with
this man?” Only once she had said “I will go” did they release their sister, Rivqah.

PINPY NTYI T2 NP0 WRD 0 7397 TN INM
[Once they had arrived at Be’er-Sheva,] she asked the servant: “Who is that fellow, walking
towards us in the field?”
DINM PYYD NPM YT NN T2Y7) VNN

When the servant replied, “that is my master,” she took the veil and covered herself.

F) W/olf] Gunther Plaut (1912-2012), The Torah: A Modern Commentary - “We will
summon the girl” - note that Rivqah is asked to consent to the mar- o 7 2l g

riage, as was customary also in [legal documents unearthed from 4500
years ago at the Hurrian crossroads trade center of] Nuzi.

\ Legal text from Nuzi - collection of The Semitic Museum, Harvard ===

G) Jonathan Paradise, “Marriage Contracts of Free Persons at Nuzi”
in Journal of Cuneiform Studies 39:1 (1987) -  One clause that these
documents have in common is a certification formula stating the
bride’s consent to the marriage, often found in conjunction with the
phrase /iSanu Sa [“her own speech”]. Y=
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Midrash Genesis Rabbah 60:12 -

DONAWVA XOW DONID DY
“against your will, because it is

H) RaSHI (Shlomo Yitzchaqi, 1040-1105) - “She said
‘I will go’” - signifies [that | am willing and preparing to
accompany this man] “of my own accord,

D319 02N ON GN)

“even if you [my parents and brother] are not willing.”

not to your advantage.”

)] Joseph Herman Hertz (1872-1946), The Pentateuch and Haftorahs -

1) Genesis 24:30

NN) O}D AN DK
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When [Lavan] saw the [gold]

nose ring, and the bracelets
on his sister’s hands....

11) Genesis 24:50
SN 139
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[Her brother] Lavan and [her
father] B’tuEil answered....

1i1) Genesis 24:55
AON) NN N
NPN WIN YD
Her brother and her mother
said, “Let the lass remain....”

[Her brother] Lavan lacked
the true spirit of hospitality,
and was actuated solely by
sordid motives.

It is to be noted that Lavan is
mentioned first. He disre-
spectfully answered before
his father.

Yet once again, Lavan
rudely interposes before his
parents.

J) Mishnah K’tuvot 4:2 -
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[The consensus of the other sages is that— regardless of her

- continued
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age—] once she is a married woman, her father has neither advantage from; access to; nor
authority over his daughter.

NI DR VIPN WIND
K) Mishnah Qiddushin 2:1 - A man may implement
betrothal for his daughter—

J'\]_?_i)’]?\ suckling  0-3
N7 child 3-10
MW 12 N9y Nonws | [ D lass 12-16
personally, or through an agent— only once she is of age. NYN - adult 16-

L) Yosef Karo (1488-1575), M) Babylonian Talmud, Qiddushin 41a -
A - Even haE 8 -
Shulchan Aruch - Even haEzer 37:8 M2 NN WPV DINY TON
LY NOAYD NI WTP> NOW MINN MLP NNV
It is a religious duty not to implement It is forbidden for a person to implement
betrothal for his underage daughter, betrothal for his underage daughter,

NI 2N 21993 1IN DTNV TY

before she is old enough to say: “it is such-and-so that I desire.”

TN NP OTIP DY DIYIAIN
N) Babylonian Talmud, Sotah 2a - Forty days before the formation of the embryo,
939795 23979 N2 NININI RN 2P N2

a Celestial Voice goes forth, proclaiming: “the daughter of So-and-so [is destined for
marriage] to Such-and-such.”

0) Jewfaq.org, “Judaism 101” - In Yiddish, this perfect match is called V9YWNa
bashert, a word meaning “fated” or “destined.” Finding your bashert doesn’t mean that your
marriage will be trouble-free. Marriage, like everything worthwhile in life, requires
dedication, effort and energy. Even when two people are meant for each other, it is possible
for them to ruin their marriage. That is why Judaism allows divorce.

How do you know if you have found your bashert? Should you hold off on marrying
someone, out of concern that the person you want to marry might not be your bashert, and
there might be a better match out there waiting for you?

The traditional view is that you cannot know who your bashert is, but once you get mar-
ried, the person you married is by definition your bashert.

P) Tamara Cohn Eskanazi (1951- ), The Torah: A Women'’s Commentary - “She said ‘I
will go’” - Rivqah’s decision to leave her homeland and her family, go to a new place, and
live with a man unknown to her, is reminiscent of [her uncle] Abraham, who left everything
behind him in order to fulfill a divine command [Genesis 12:1]. Women’s contribution to
the national destiny finds its expression not only in their role as child bearers but also in
their ability to take bold and vital action at critical moments.

- more over
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Rivqah’s actions will later find an echo in Ruth’s leaving her father, mother, and land of her
own accord [Ruth 1:16-17]. When Ruth joins her fate with that of her mother-in-law, Naomi,
and subsequently marries Naomi’s kinsman, Bo’az, Ruth, too, contributes to fulfilling the
national destiny, in that King David would be the future offspring of that union.

The apparent role of chance in both stories, as expressed by the Hebrew verb NI g-r-4
[“occur, happen”], links the book of Ruth and the story of Rivqah. The servant, standing at the
well upon his arrival at Charan, requests of God
PN 2297 Ny NP
please bring good fortune to me this day [Genesis 24:12],
while of Ruth it is written
WY ITYN NEYN 7P PN
as it just so happened, it was
the piece of land belonging to Bo’az [Ruth 2:3].

“Luck,” in the form of Divine Providence, seems to direct the fate of both these women.
And the players in this drama recognize that fact. When the servant learns Rivgah’s identity,
he at once blesses God, saying
TN OYN IRNNI ITON 2TY NI IYN DNIIN MITN OTION NN 1172
blessed is The Eternal One, the God of my master Abraham, Whose faithful
kindness has not deserted my master [Genesis 24:27].
Likewise, when Naomi learns where Ruth gleaned, she pronounces a similar blessing:
JTON 21Y NY YN NINP2 NN TN2
blessed be he of The Eternal One, Who has not failed in kindness [Ruth 2:20].

S e e 3 o

Ruth Gleaning in Bo’az’s Field
by James Tissot, 1896
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AN DY NHNVA NIN - TIN
‘ o"Mvav
Q) Midrash Tanna d’Bei EliYahu Rabbah 25:7 - “*Will you go with this man?’, to
which she replied ‘I will go’” - she put her trust in her Celestial Parent,

APY DV INLVNY NNOYM NNV DX HNY NVINY 95Va
for the same reward that accrued to Racheil[, when, in the face of her persistent infertility,

she took steps to help secure the destiny of her people by] sending her maid-servant Bilhah to
Jacob’s bed [Genesis 30:3-8];

APY DY INLNY NNOYM NAYT NN ARD NVINY 95VAa
for the same reward that accrued to Lei’ah, when [she enlarged the destiny of her people,
beyond the four sons and a daughter she had already borne, by] sending her maid-servant Zil-

- continued
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pah to Jacob’s bed [Genesis 30:9-13, giving her the merit thereby to subsequently birth two
more of her own].

PAY NIV NYYN Hrava DI8NN IRV NN NXINNY N7APN DI T
M NN DTN DYIN DTN N TID AINDY HN9)
In was on account of all of them that The Holy And Blessed One changed the course of
history and brought the Israelites out of Egypt— because of the deeds of Sarah,
Rivqah, Racheil, and Lei’ah. Therefore it is said in Scripture: “God restores the lowly to
their home[, bringing the captive out to freedom” - Psalm 68:7].

Genesis 24:67 -

N MY NINND PHY? DNIN
Then Isaac brought her
into the tent of his mother, Sarah.

NYNZ 12001 NPT NN NPN
Thereby, taking Rivqah to become his wife,

AN OINK PHY BN DIDNN
& and loving her, Isaac was comforted
& for the loss of his mother.

PN X DY TRND WONN PNV N DN NIANN? DYO
NNININIANNI INYNI ONIY
R) RaMBaN (Bonastruc da Porta, 1194-1270) -  The significance of “he loved her
and he was comforted” is to intimate that he had been profoundly grieved on account of
his mother, with consolation far from him— until he was comforted by his wife, and by
his love for her.
PR NN YD DIVPIINY INYNIA YINRN NANN 23NN PIVY DYV NN 1D
AN DY NN MM NIDND
What purpose otherwise would there be, for Scripture to mention the man’s love for his
wife? [The Aramaic translation of] Onkelos renders it “‘Then Isaac brought her into the
tent’ and behold she was [in the place of his heart previously held by] ‘his mother, Sarah’.”
2 DN NANN NPYYN NIV NNPTY 2399 1D NANND D3N 19N
That is why it mentions the “love”— because it was on account of [Rivgah’s] righteous-
ness, and the aptness of her worthy deeds, that he loved her and was comforted by
them.

981 NN NIV NHN XYY 1Y NI NOYNIAA YPIIN I
Therefore the Midrash Genesis Rabbah mentions [that the birth of Rivgah] had been
Divinely provided for, prior to the death of Sarah.

- more over
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S) Samson Raphael Hirsch (1808-1888) Uebersetzung und Erkldrung des Pentateuchs -
“He took her . . . she became his wife . . . and he loved her” - Here we have a character trait
which, thank Heaven, has not vanished from among the descendants of Abraham and Sarah,
Isaac and Rivgah: the more she became his wife, the more he loved her.

When marriages are made on the basis of what is popularly described as “love,” we see how
dull and empty everything seems after marriage, with each new step into the future bringing
new disillusionment.

By contrast, Jewish marriages are contracted not on the basis of passion but on the strength of
reason and judgment as to whether the young partners are suited to each other— and this is
why their love only grows as they come to know each other better.



PRESENTATION NOTES for this session —

WARM-UP: no way in Biblical Hebrew to say “yes”
(or, in this week’s wedding context, “I do”)

Is the declaration of Rivgah’s family (“she’s all yours; take her away™)
a) awed acceptance of Divine Providence at work,
or
b) B.S. hyperbole of Near Eastern business?

similar pronouncements
opening gambit in a negotiation

an exercise in plausible deniability

negotiation began with Rivqah’s family alone,
but servant’s question presupposes that decision is the bride’s

family present’s Rivqah with the choice:
actualize or to nullify their tentative initial...

...and even then, it’s only effected “on approval.

presupposition of consensual betrothal regional norm,
but it established Jewish norm:
- in k’tubah (17109 NN NNRMNY)
- inprocession (no one “gives away’ the bride)
- under chuppah (he cannot put the ring on)

Tradition draws our attention to the scope of Rivqah’s commitment, willingly
accepting of her own initiative the groom-- and the destiny-- God had chosen
for her
(even to the disadvantage of a family whose dedication to self-service
1s amply demonstrated elsewhere)

This conditions our presumptions about marriage,
establishing betrothal only for a daughter who is of age,
and not without her knowledge and permission

Divine Providence is still involved in the assignment of life-partners--
for all of us, not just the primeval Patriarchs and Matriarchs

TWO CORROLARIES:




1) marriage (“blending together”) arranged On High is an ongoing process,
needing serious and ongoing work here below

2) Because the process bringing us together may look like random chance,
it takes a person of imagination and spirit to recognize and acknow-
ledge the God’s Hand

In both those senses, the willingness to grasp destiny by the horns for the larger
good-- along the lines of Pirgei Avot 3:15, NN MWIN MAN DON-- is the
index of the greatness not just of Rivgah but of her nieces and successors, the
subsequent Matriarchs of Israel, each of whom in turn has the moral courage to
say as Rivqah does: PN “I will go.”

And the courage of “going”— taking the risk of stepping away from family
and under the chuppah— is what makes marriage work.

That commitment goes both ways:
the groom likewise takes the risk
of “leaving his father and his mother, and cleaving to his wife” [Gen 2:24]

But it is not the gratification of becoming 7NN 91 that makes marriage work;
it is the act of consistently and progressively being married
that makes love happen.



