Jewish Congregation of Marco Island

A CLOSE LOOK AT TORAH

Focus on a question in the weekly portion
February 07, 2026

“Fostering diverse modes of attention to textual details cultivates
correlative forms of attention to the world and divine reality”

Michael Fishbane (1943- ), Sacred Attunement: A Jewish Theology

D2WN 720 WTON 2 NN T3
.MM 71273 PIDYZ MY, PTIYHI VYTP WK

’
«Tachometer Torah” Parashat-haShavu’a Stats
AT TN Weekly Portion: Yitro
_\:‘\. "1 Consists of: Exodus 18:1-20:26
E L
el Sequence—
in annual Torah cycle: 17% of 54
...read down to the red line in Exodus: 5t of 11

A Salient Selection from the Portion -
Exodus 19:21-20:3

Context:  Exodus, second of the Five Books of the Torah, is an account of how God
liberated the Israelites from Egypt and entered into a Covenant with us at Mount Sinai, and
a record of the legisiations we undertook for the conduct of the society we were to establish
in the Promised Land.

Content: It is The Giving of the Torah at Sinai, even more than the Exodus from Egypt,
that is the watershed event in Jewish national history. Our departure from forced servitude
to Pharaoh was only a prelude, giving us the freedom to choose to serve God instead. Here,
fifty days after the Exodus, God urges Moses to go back down the Mountain to stand among
the people he leads.

19:21] - The Eternal One said to Moses, “Go Tyn 1 ‘]\’))3 bN ']1"]’ ‘]DN’]
down, inform the people they are not to break mmb —n—p 7N 191—13 9 n”:
through to The Eternal One to gaze, lest any of D’Jﬂbﬂ D)] 1 UDD ‘79)1

them perish. [19:22] - The priests, too, who will
be approaching The Eternal One, must stay ‘("9’ 12 W)'T?ﬂ’ mm bN D’\’))J—]

apart, lest The Eternal One break out on them.” '1]']? 03

19:23] - But Moses said to The Eternal One, b‘_'n’ NY ﬂ)']’ bN ']V))Q "])QN?j
“The people can’t come up to Mount Sinai, for _lﬂN o) ’J’U al) bN ﬂb)’b D}’“l
You swore us on oath: ‘set the Mountain apart

by setting boundaries around it’.” LAARES 53)7 ﬁbNb 133];]_‘3\;1); 7]
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19:24] - But The Eternal One told him, “Go
down. You may come back up— you and
Aaron; but let not the priests, or the rest of the
people, break through to come up to The
Eternal One, Who might lash out against
them.” [19:25] - So Moses went down to the
people to tell them that.

20:1] - At which God spoke all these words,
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saying:

20:2] - Anochi Adonai

of bondage;

20:3] - you shall have no other gods, besides

Me.

Eloheicha, Who
brought you out of the land of Egypt, the house
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Exodus 20:2 -
Iam The Eternal One,

I The Eternal One,

I—  The Eternal One,
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your God, Who brought you out...
am your God, Who brought you out...
your God— am the One Who brought you out...

D270 NIYY N2 - Exodus 34:28, Deuteronomy 4:13, 10:7
“this Covenant of the Ten Declarations”

Jewish Catholic Protestant
D270 NVY Decalogue Adyoc
The Ten Statements The Ten Words The Ten Commandments

1. I am The Eternal One,
your God, Who brought
you out of the land of

1. I am the Lord, your God,
Who brought you out of
the land of Egypt, the

Egypt, the house of
bondage.

2. You shall have no other
gods before Me etc.

3. You shall not take the
name of The FEternal
One, your God, in vain.

house of bondage. You
shall have no other gods
before Me erc.

2. You shall not take the

name of the Lord your
God in vain.

I am the Lord, your God
Who brought you out of the
land of Egypt, the house of
bondage.

1. You shall have no other
gods before Me.

2. Make no graven images.
3. You shall not take the

name of the Lord your
God in vain.

- continued
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- 009N 927
A)  Abraham ibn-Ezra (1089-1164) on Exodus 20:1 - “At which God spoke” —
NINID 792 MYP MDORY ¥
There are some very difficult questions raised in this chapter.
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Many have said that The Ineffable One uttered only two of these Declarations, in
evidence whereof they adduce the fact that [only two of these are framed in the first-person].
The first of these is “Anochi Adonai Eloheicha™ [20:2], while the second is “Anochi — The
Eternal One— am a jealous God” [20:5].
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By contrast, [the third declaration of the Decalogue is framed in the third person— namely, the
prohibition against taking] “the Name of The Eternal One, your God [in vain,” in verse 7]
does not say “My Name”;

779232 DY M N NYY DY NYY Y 5171
the fourth [is also third-person]: “for in six days did The Eternal One make [heaven and earth,
the sea, and all that in them is, and rested on the seventh day;] wherefore The Eternal One
blessed [the Shabbat day, and hallowed it” [20:11];

T2 YN PNON /N AWN IR SYNNY
and the fifth “[honor your father and your mother,] that your days may be long upon the land
which The Eternal One, your God, is giving you” [20:12. So on, for the rest of these Ten
declarations, only the third-person reference refers to— but is not spoken by— the Deity].
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Moreover, there is room to ask how we are to count the declaration “I am [The Eternal
One, your God]” among the Ten Statements. For here God is the One
doing the commanding— and yet [| am The Eternal One, your God”] is )
neither a “thou shalt,” nor a “thou shalt not.” O
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Moreover, there are certain questions herein that are even more difficult than those.
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We first encounter this passage [of the Ten Commandments in Exodus 20] in this weekly
portion Yitro, and will then later reprise it in the weekly portion Va’Etchannan [Deutero-
nomy 5]. Now we will find that there is no distinction between the text of the two passages,
from “I am the Eternal One” through to “The Eternal One will not hold guiltless one who
takes His Name in vain”[— namely, Exodus 20:1-7 and Deuteronomy 5:6-11]. And yet from
that point onward, until the end of the Ten Statements, there are numerous differ-
ences, in a number of places.
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[After cataloguing several of these, ibn-Ezra continues with one of the larger and more striking

- more over
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changes between the Exodus and Deuteronomy versions of The Ten Commandments]. Initially
it says “remember [the Sabbath” - Exodus 20:8], but the second time it says instead “keep
[the Sabbath” - Deuteronomy 5:12].
NIVN DY IR 'N T2 )2 DY T NN
Moreover, it initially says [“for in six days The Eternal One made heaven and earth,]
whereupon The Eternal One blessed the sabbath day” [Exodus 20:11].
XINI NN TY 2D NIO 9NN QY0 P9 NIV D2IND DN OXPIVIN NON)
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Now, these same verses are not repeated the second time [in Deuteronomy 5:15]; moreover,
that latter text offers a totally different rationale [for Shabbat observance]: “You shall
remember that you were a slave in the land of Egypt,” and then concludes: “on which basis
The Eternal One, your God, commanded you to keep the Shabbat day” [5:15].
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When we searched the words of our sages to see what they said concerning this conundrum,

we found that they said [in the Talmud, Rosh ) , -
haShanah 27a] that “Remember” [in Exodus Firstverse o_f L chah Dodi
. by Shlomo halLeivi Alkabetz, 1575

20:8] and “Keep” [in Deuteronomy 5:12]
were spoken in a single [utterancd. ————> “HN (1272 9101) NINY

1927 NOW IMIRY 120N 120N TN DN NYRYN

DNYT TND NOPI NNYT 2D NND) | “Keep” and “Remember” in a single

12 PN did the One Unified God let us hear.

Heaven forbid that I am saying our blessed TON DY THN P
sages spoke incorrectly (for our minds are ﬂ?ﬂﬂb) ﬂ"\NDﬂ71 D\’)'J
insignificant, in comparison to theirs)— | The Eternal One is One, and His Name is One,
however, this is not correct! for fame and splendor and praise!
Option 1 — Option 2 — Option 3 —

Forty years after leaving God made both declarations Moses wrote it down the
Egypt, Moses retooled what <y simultaneously at Sinai as a | right way in Exodus.

God had said at Mount || verbal “Zip File,” providing
Sinai, in order to meet the leeway for Moses to do his Then another author, in a

needs of a new generation. judicious  re-write forty | later age, reformulated the

years later. text when composing Deu-
teronomy.
Deuteronomy 4:44 Numbers 10:13
NP NN NN X9 Dy A T Wmﬂm.iﬂi,,th;‘;,%m
“This is the Torah “...at the command of "
"95 Nvin Dy yn | The Eternal One,
YN Ny 72
that Moses placed before by Moses’s hand.”

the Israelites”

- continued
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B)  Julius Wellhausen (1844-1918),
Die Composition des Hexateuchs -

The formation of the Torah reflects changes
in the history of Israelite religion as it
moved from free, simple and natural to
fixed, formal and institutional.

The earliest material, in the “J” document
[referring to the Deity as MY “the Eternal
One”], is a product of the 10th century BCE
at the court of Solomon in Jerusalem, while
the “E” document [referring to the Deity as
DXYN “God”] was composed a century later
in the northern Kingdom of Israel.

Deuteronomy was a product of the religious
reformation under King Josiah in 620 BCE,
reflecting the influence of the prophets and
the development of an ethical outlook, to
represent the pinnacle of Jewish religion. It
was followed in the 5 century by the
Priestly document, which reflects the rigid,
ritualistic world of the priest-dominated,
post-exilic period.

C) Yehezkel Kaufmann (1889-1963),
Great Ages and Ildeas of the Jewish People -

In the time of Ezra and Nehemiah, an event
of enormous significance took place: the
Torah was fixed and canonized. The
motive in this undertaking was that true
repentance could only be shown if Israel
made God’s Torah the basis of its life.

In previous ages it had existed as a type of
literature, composed in varied styles and
variously formulated by the circles of priests
and scholars who cultivated it. The new
aspiration to live by the Torah made it
necessary to collect the ancient scrolls, to
combine and consolidate them into an
organized, integral whole that the people
might know the will of God.

There arose a desire to establish a canon of
sacred writings, authorized by the consent
of the people and the sages.

07 9YAaY H9WOIN IRV NN TAX 7N2XTA DT NV INIX XN TN WYTPN
M NYNY RN DONY DINON 12T NNNX INNIV 19 MYYD

D) Midrash M’chilta d’Rabi Yishma’Eil, Shirah 8 -  The Holy And Blessed One says

two words in a single utterance, the like of which is impossible for any mortal of flesh

and blood to do— even as it is said in Scripture: “the Word of God is one; two have I

heard[, for God is mighty” - Psalm 62:12].
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“Who is Your like, distinguished in holiness?” [Exodus 15:11] signifies: “you are majestic
and splendid in sanctity. For Your measure is not like that of mortals of flesh and blood.
The limitation of flesh-and-blood is that we cannot even hear two words at the same time—
yet The Holy And Blessed One
proclaimed Ten  Decla-
rations at once (the like of
which it is utterly impossible
for any mortal of flesh and
blood to do)— even as it says
in Scripture: “Then God spoke
m these words” [Exodus 20:1].

Ibn-Ezra, Text “A” above:

MINN XN
God is the One doing the commanding—
IYY NMIND NIPN NIM

and yet [| am The Eternal One, your God”] is neither a
“thou shalt”
NYYN XD NINND X

nor a “thou shalt not.”

- more over
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E)  Samson Raphael Hirsch (1808-1888)., T’rumat Tz 'vi on Exodus 20:2 - “Anochi Adonai

Eloheicha - This verse is formulated not as a statement, but rather as a mitzvah— a religious
duty. Accordingly, it signifies not “I, The Eternal One, am your God,” but rather “I, The
Eternal One, shall be your God.” In this manner it postulates, as the basis for our
relationship to God, that commitment which our sages describe as DY M2ION 9y ‘of
malchut shamayim, “[undertaking the burden of] the yoke of the Kingdom of Heaven.”

F) Leviticus 22:32-33 -
DIVTRN MiN? "IN

G) Jeremiah 32:38 -

H) Ezekiel 37:23 -

oM NN PM) ONIX YRNO)
L The Do on DYy % P By
Who consecrate yOu_, They will be My people, ihheave purlljﬁelslthem, slo that
. Yy may be My people,
am the One Who is
bringing you out of the
tand of Eeypt 007 MON W) | opy MmN )
D209NY DY NPaY DYAONY ' - DYYNY
to be your God. ' and I will be their God. and I will be their God.
DYpPNIN “The Place”; The Omnipresent One
D291971 291 Ton “The King over kings of kings” Crown
NI T WVYTPN “The Holy And Blessed One”
YaNIN “The Compassionate One”
VN2 “our Creator” Caring
NINY “the One Who formed us”
NMNTN “our Lord”
YN “our Redeemer” [v. Lev. 25:26]
DMVYIAVY 1IN “our Celestial Parent” Covenant
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“our Parent and Sovereign”

Moses Maimonides, Thirteen Principles of Jewish Faith (1168) -

1) God is Creator of the universe, with sole authority for its management.

2)  God is an all-encompassing unity.

3)  God is not a physical or corporeal being.
4)  God is the First Cause and the Last Phenomenon.
5) God is the only proper object of prayer or praise.

6) the Prophets were the instruments of God’s Revelation to humanity.

- continued
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Reform Judaism - Centenary Perspective of Central Conference of American Rabbis (1975)

The affirmation of God has always been central to our People’s will to survive. The trials of our
own time, and the challenge of modern culture, have made steady belief and clear understanding
difficult for some. Nevertheless, we ground our lives— personally and communally— in God’s
reality, and remain open to new experiences and conceptions of the Divine.

Emet Ve-Emunah: Statement of Principles of Conservative Judaism (1988) -

Conservative Judaism affirms the critical importance of belief in God, but does not specify all the
particulars of that belief. Doubts and uncertainties about God are inevitable; indeed, they arose
even in the hearts and minds of biblical heroes such as Abraham, Moses, and Job, the biblical
prophets and Wisdom teachers, among the greatest masters of rabbinic midrash, and in the writings
of renowned Jewish thinkers and poets to the present day. One can live fully and authentically as
a Jew without having a single satisfactory answer to such doubts— one cannot, however, live a
thoughtful Jewish life without having asked the questions.

Exploring Judaism: A Reconstructionist Approach (1988) -

Reconstructionists believe that the Jewish people is the constant which runs through all the
various stages in the evolution of Jewish civilization. God is not an omnipotent commander
who rewards and punishes. [Movement founder Mordechai] Kaplan located God in the powers
that direct people in the search for salvation, and emphasized the ways that God should
function in peoples’ lives, working through us rather than upon us.

...about the nature of God:

Niceno-Constantinopolitan Creed [381 CE] -

We believe in one God, the Father Almighty,

... and in one Lord Jesus Christ, the only-
begotten Son of God,

. and in the Holy Ghost, the Lord and
Giver of life, who proceeds from the Father.

it zsg?ggg
Irreconcilable Differences in "‘«»\’::;“;"
. Our Fundamental Convictions... i
&

Deuteronomy 6:4 — hearken, O Israel: The
Eternal One, Alone, is our God; The Eternal is
One.

Isaiah 45:7 - in order that all may know— from
the rising of the sun to the utmost west— that
there is none besides Me; | Am The Eternal
One, and there is no other.

...about the human soul:

Thomas Aquinas, Summa Theologiae 82:4
[1270] - The concupiscence which makes the
Original Sin pass from parents to children is
not merely a physical yearning, but rather
libido habitualis— that is, a wound of the
whole of human nature.

Benjamin Harris, The New England Primer
[1690] - In Adam’s fall, we sinnéd all.

Genesis 1:28 — Go forth— be fruitful and
multiply, and fill the earth.

Prayerbook — O God, the soul You have placed
within me is pure. You created it pure; You
formed it pure; You breathed itinto me pure; You
preserve it within me pure; You will reclaim it
from me pure; and pure will You restore it to me
in the time to come.

- more over
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Incompatible core values:
Buddhism and Judaism ="

Aryash Tanga Marga - The Noble Eightfold Path
...based on the premise that the body-mind works in a corrupted way

corresponding principles of Jewish religious thought
...based on the premise of the purity of the eternal soul endowed by the Creator

1. right view — futility of striving after worldly fulfillment.

Genesis 1:28 - “fill the earth.”
Isaiah 45:18 - “it was made to be fulfilled.”

2. right resolve — renouncing worldly life.
Deuteronomy 8:10 — “eat and be fulfilled, and offer blessing in thanks.”

Jeremiah 29:5 - “build houses, and dwell in them;
plant vineyards, and drink their wine.”

3. right speech — renouncing gossip and falsehood.
Leviticus 19:16 — “do not be a tale-bearer.”
Exodus 23:7 — “keep far from falsehood.”

4. right conduct — renouncing material desire: no theft, violence, or sexual misconduct.
Exodus 20:13 — “do not murder, commit adultery, or steal.”

5. right livelihood — renounce meat, alcohol, weapons, and slavery.
Leviticus 11:2 — “these are the creatures you may eat.”

Leviticus 10:9 — “you may not drink wine or beer when on duty.”

6.  right effort — restraining unwholesome impulses.
Exodus 20:14 - “do not covet.”
Leviticus 19:18 — “do not resent, or bear a grudge.”

7. right mindfulness — focused thought, to be conscious of word and deed.
Psalm 34:14 — “keep your tongue from evil, and your lips from deceitful speech.”

8.  right meditative awareness — accepting reality as it is, without craving or aversion.
Leviticus 11:43 — “do not taint your soul, with that which is repugnant.”

NI PP NI I 22 1PN 29 TN LAY P
I) Psalms 19:15 - May the words of my mouth, and the meditations of my heart, be
pleasing before You, O Eternal One— my Rock and my Redeemer.

- continued
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J) Proverbs 21:4 -  To do what is right and just, is more pleasing to The Eternal One
than sacrificial offerings.
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K) Isaiah 58:5 - Is such the fasting that I would desire: a day for people to starve their
bodies? Is it bowing the head like a reed, and decking yourself in sackcloth and ashes?
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Do you call that a sacred fast, a day pleasing to The Eternal One?
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L) Micah 6:8 - It has been told you, O humanity, what constitutes “the good,”
and what The Eternal One asks of you:
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only the doing of justice;
TN NINN)
the loving of kindness;
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and comportment in dedicated partnership with your God.



