
 

Jewish Congregation of Marco Island 

A CLOSE LOOK at Torah 

Focus on a question in the weekly portion  

January 17, 2026 

       “Fostering diverse modes of attention to textual details cultivates 

       correlative forms of attention to the world and divine reality” 

             Michael Fishbane (1943- ), Sacred Attunement: A Jewish Theology 

, ה יְיָּ רוּךְ אַתָּ ם,   בָּ עוֹלָּ  אֱלֹהֵינוּ מֶלֶךְ הָּ
יו, נוּ בְמִצְוֹתָּ ה:   אֲשֶר קִדְשָּ נוּ לַעֲסוֹק בְדִבְרֵי תוֹרָּ  וְצִוָּּ

 
  

 

    Parashat-haShavu’a Stats 

  Weekly Portion:  vaEira 

  Consists of:   Exodus 6:2-9:35 

  Sequence—     

   in annual Torah cycle:   14th of  54 

   in Exodus:      2nd of 11 
 

A Salient Selection from the Portion - 

Exodus 8:1-7 

Context:  Exodus, second of the Five Books of the Torah, is an account of how God 
liberated the Israelites from Egypt and entered into a Covenant with us at Mount Sinai, and 
a record of the legislations we undertook for the conduct of the society we were to establish 
in the Promised Land.  

Content:    The great “wizards’ duel” is underway, in which Pharaoh pits the agents of the 
gods of Egypt to confront Moses and Aaron representing The Eternal One. 
 

 

8:1] - Then The Eternal One said to Moses, 

“Tell Aaron ‘Hold out your hand with your 

staff over the streams, canals, and ponds, and 

bring up frog-swarms upon the land of 

Egypt’.”  [8:2] – So Aaron stretched out his 

hand over all the water sources of Egypt, at 

which the frogs came up and covered the land 

of Egypt.  

ל  אֶׁ אֱמֹר  ה  ל מֹשֶׁ אֶׁ ה  יְהוָֹ ר   וַיאֹמֶׁ
ת  אֶׁ נְטֵה  ךָיָֹדְךָ   אַהֲרֹן  מַטֶּ עַל   בְּ
עַל  רֹת  וְעַליְאֹר  הַ  הַנְהָֹ ים  ים  אֲגַמ  הָֹ

ץ רֶׁ עַל אֶׁ ים  ת הַצְפַרְדְע   וְ הַעַל  אֶׁ
ת יָֹדו עַל  מֵימֵי  ם   וַיֵט אַהֲרֹן אֶׁ י  צְרָֹ  מ 
ת  אֶׁ וַתְכַס  וַ תַעַל  הַצְפַרְדֵעַ  ם  י  צְרָֹ  מ 

ם  י  צְרָֹ ץ מ  רֶׁ  אֶׁ
 
 

8:3] - Then the magician-priests did the 

same, by means of their spells; they brought 

up frog-swarms upon the land of Egypt.  

כֵן  ים הַ   וַיַעֲשֹוּ  טֻמִּ ם לָטֵיבְּ   חַרְּ הֶּ
ץ רֶׁ עַל אֶׁ ים  ת הַצְפַרְדְע   וַיַעֲלוּ  אֶׁ

ם  י  צְרָֹ מ 
 

8:4] - Then Pharaoh summoned Moses and 

Aaron and said, “Plead with The Eternal One 

that He remove the frogs from me and my 

people— then I will release the people to 

sacrifice to The Eternal One.”  

וּלְאַהֲרֹן  ה  לְמֹשֶׁ פַרְעֹה  א  קְרָֹ  וַי 
וְיָֹסֵר ה  יְהוָֹ ל  אֶׁ ירוּ  ר  הַעְת   וַיאֹמֶׁ
ה  וַאֲשַלְחָֹ י  וּמֵעַמ  י  נ  מֶׁ ים   מ   הַצְפַרְדְע 

ה  זְבְחוּ לַיהוָֹ ם וְי  עָֹ ת הָֹ  אֶׁ
 

           - more over 
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8:5] - And Moses said to Pharaoh, “I will give 

you the honor of deciding: for what time shall 

I plead, on behalf of you and your courtiers and 

your people, that the frogs be removed from 

you houses, remaining only in the River?”   

לַי  עָֹ אֵר  תְפָֹ ה  לְפַרְעֹה  ה  מֹשֶׁ ר   וַיאֹמֶׁ
וּלְעַמְךָ  יךָ  דֶׁ וְלַעֲבָֹ יר לְךָ  מָתַי   אַעְת   לְּ
יךָ  תֶׁ בָֹ מְךָ וּמ  ים מ  הַצְפַרְדְע  ית   לְהַכְר 

ה  יְאֹרבַ רַק  אַרְנָֹ שָֹ ת 
  

8:6a] -  He replied: “For tomorrow.”  מָחָר ר לְּ וַיאֹמֶׁ
  

8:6b] – [Moses] declared: “Let it be as you say, 

in order that you may know that there is none 

like The Eternal One, our God. [8:7] – [On the 

morrow] the frog-swarms shall retreat from you 

and your courtiers and your people; they shall 

remain only in the River.”  

י אֵין כ  תֵדַע  ךָ  לְמַעַן  בָרְּ דְּ ר  כִּ  וַיאֹמֶׁ
ים  הַצְפַרְדְע  רוּ  וְסָֹ אֱלֹהֵינוּ  ה   כַיהוָֹ
ךָ רַק  יךָ וּמֵעַמֶׁ דֶׁ יךָ וּמֵעֲבָֹ תֶׁ בָֹ מְךָ וּמ   מ 

ה   יְאֹרבַ  אַרְנָֹ שָֹ  ת 

  

 

                                      

Torah  Snippetas a warm-up
 

 

 

ה  יְאֹרבַ רַק     אַרְנָֹ שָֹ  ת 
 

8:5 / 8:6 -   they shall remain only in the River.                                  ≠ 

                                    “river” = ר הָֹ  נָֹ
 

 

       proper noun    הַ יְאֹר   “the Canal/Stream/Watercourse”        40x in TaNaCH, all definite

    

     
  a loan-word from Egyptian  ‘itrw   “river; watercourse”

 
    
A) Toby Wilkinson (1969-  ), The Rise and Fall of Ancient Egypt -    The nation of Egypt 

was known affectionately as “The Twin Banks,” underlying the fact that the country was 

synonymous with the River Valley.  An alternative, and more familiar, designation was 

Kemet, “the Black Land,” referring to the dark alluvial soil that gave the country its fertility— 

this in contrast to Deshret, “the red land” of the barren and sterile desert.  As for the Nile itself, 

the Egyptians had no need of a special name: it was simply Iteru, “the River.”  In their 

world, there was no other.                    

 
 



           - continued

  NORTH 
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ים             - 8:5-6 ית הַצְפַרְדְע  יר לְךָ לְהַכְר  מָתַי אַעְת   לְּ

      For what time shall I plead on your behalf  

      that the frog-swarms be removed? 

ר                                                            מָחָרוַיאֹמֶׁ לְּ   
      [To which Pharaoh] replied: “For tomorrow.” 
 

 
 ויאמר למחר - ידוע כי  מנהג כל האדם לבקש שתסור רעתו מיד 

B)    RaMBaN (Bonastruc da Porta, 1194-1270) -   “He replied: ‘for tomorrow’” – 

certainly everyone knows that it is human nature to wish that afflictions should be 

removed immediately. . . .   


 

 
         

            8:3 -   the magician-priests  did the same          ים טֻמִּ  וַיַעֲשֹוּ כֵן הַ חַרְּ
        

8:3 -    by means of their spells             ם  בְ לָטֵיהֶּ
     

     they brought up frog-swarms    ּת וַיַעֲלו ים  אֶׁ הַצְפַרְדְע   
 

 
WHO/WHAT  THEY  ARE - 

       plural noun   חַרְטֻמ  ים   from verb  ח-ר-ט “engrave; incise; carve on a lathe” 
 

      11x in TaNaCH, 8 of them in the Ten Plagues narrative 
 
   

 Saadya-Tafsir RaSaG (c. 930 CE)  scholars   (ألعلما) אלעלמא 
   Hirsch-T’rumat Tz’vi (1874)   hieroglyphists hieroglyphenschreiber 

Aryeh Kaplan (1981)      master symbolists 

   Targum YoNatan (7th century?) astrologers   ין יסְטַגְנ   א 
   Robert Alter (2004)      soothsayers 

  ------------------------------------------------------------------------------------------------------------------------------------------ 

   Martin Luther (1534), Geneva (1560), Douay-Rheims (1589), King James (1611),  

   Jean-Frédéric Osterwald (1744), Jewish Publication Society (1917), Everett  
  Fox (1995), Jewish Publication Society (1999)      

       magicians 

   Septuagint (c. 225 BCE)  enchanters    (“repeaters”) 

  Biblia Reina-Valera (1569)  enchanters  los encantadores 

   Targum Onkelos (c. 110 CE)  sorcerers  רְשַיָֹא   חָֹ

   William Tyndale (1525)   sorcerers 
  ------------------------------------------------------------------------------------------------------------------------------------------ 

Jerome-Vulgate  (382)     evil-doers  et malefici 

John Wycliffe (1383)   witchis 

Mesorah (1993)    necromancers 
 







           - more over

 
A Quick Take 
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THE  MEDIUM  THEY  WORK  IN - 

       plural noun   ם טֵיהֶׁ  ”wrap up closely“ ל- ו-ט  from verb   לָֹ

        noun      ט  ”secrecy; mystery; magic arts“   לָּ
 

      4x in TaNaCH, all of them in the Ten Plagues narrative 
 

  Saadya-Tafsir RaSaG (c. 930 CE), Jewish Publication Society (1917), Aryeh Kaplan  
   (1981), Martin Luther (1534), Everett Fox (1995)     

       mysteries;  secret/hidden/occult / mystical arts 

    William Tyndale (1525), Geneva (1560)           

       sorceries
  ------------------------------------------------------------------------------------------------------------------------------------------ 

    Jerome-Vulgate  (382), John Wycliffe (1383), Biblia Reina-Valera (1569), Douay- 
   Rheims (1589), King James (1611), Jean-Frédéric Osterwald (1744) 

       enchantments 

   Mesorah (1993), Jewish Publication Society (1999), Robert Alter (2004)    

         spells 
  ------------------------------------------------------------------------------------------------------------------------------------------ 

 Septuagint (c. 225 BCE)  potion-making  

   Targum Onkelos (c. 110 CE), and Targum YoNatan (7th century?)    

       burnings   לַחְשֵיהון 
 

             
      Bil’am prophesies at his seven altars                              The Oracle at Delphi 

                by James Tissot, c. 1895                                          by Heinrich Leutemann, c. 1870 
 

 
 

8:3 -    [the Egyptian sorcerers] did   the same                     וַיַעֲשֹוּ  כֵן  
        

 
         “likewise;  the same”  

         verb  ּשֹו         כֵן   they did”      +      adverb“    עָֹ
          “thusly;  in this/that manner” 














           - continued
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

 ”likewise“   =   כֵן
(having the same outcome) 

 

Exodus 7:11 -  the sorcerers, כֵן too,  

 turned their staves into crocodiles.  
 
 

Exodus 7:22 -  the sorcerers, כֵן too, 

 turned river water into blood.  
 
 

Exodus 8:3 -   the sorcerers, כֵן too, 

 produced frog-swarms.  
 
 
 

Exodus 8:14 –  the sorcerers כֵן  

 failed to drive away the lice.  
 

 

 

 
 

 

 ”in this manner“   =   כֵן
(using the same method) 

 

RaMBaN on Exodus 8:14 -  

  שהכו בעפר הארץ  - כן אמר ויעשו  
“They did thusly” - they struck the 

ground [as Aaron had done— ]  

 השדיםהשבעת אמרו ו 

[in addition to which] they pronounced 

invocations of demonic forces 

 יהם לט ועשו 

and performed their magical gestures, 

 בשאר פעמים  עשו כאשר
just as they had done all the other times     

[viz. in 7:11,  7:22,  and 8:3].  

 
Egyptian  Execration  Texts 

 
 

 

c. 2340 BCE -  O Geb, decree that any who speaks evil against the name of Pharaoh Wenos 

shall be impoverished and homeless.  
 

c. 2250 BCE - O Ra, wring the neck (like that of a chicken) of any who would defile this, 

my tomb, by removing its stones or bricks for their own use.   
 

1279 BCE -  To any who disregards this decree: Osiris, pursue him; Isis, pursue his wife; 

Horus, pursue his children; and[, once he is dead,] may the 42 guardians of the under-

world pass sentence upon him! 
 

 
וְיָֹשֹב  בַיַרְדֵן  ים  מ  בַע פְעָֹ חַצְתָֹ שֶׁ וְרָֹ לוךְ  אָךְ  לֵאמֹר הָֹ ע  מַלְּ ישָֹ אֵלָיו  אֱל  לַח  שְּ  וַיִּ

ר  רְךָ לְךָ וּטְהָֹ  בְשָֹֹ
C) II Kings 5:10-12 -  [The prophet] Elisha sent a messenger to him, saying: “Go 

bathe seven times in the Jordan; your skin shall be restored and healed.”  

נֵה  ה  ר  וַיאֹמֶׁ וַיֵלַךְ  ן  נַעֲמָֹ קְצֹף   וַי 
י אֵלַי יֵצֵא יָֹצוא מַרְת    אָֹ

Na’aman became furious, and stormed about 

declaring: “I intended for him to come out to 

me in person,  

מַד הוָה אֱלֹהָיווְ  וְעָֹ שֵם יְּ  קָרָא בְּ

“and stand before me while calling on the 

name of his god Yahu,  

ל יף יָדו אֶּ הֵנִּ ע  הַמָקום  וְּ סַף הַמְצֹרָֹ  וְאָֹ

“and waving his hand at the place to make the 

affliction go away!”  












           - more over
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Moses uses his staff 
to produce serpents 
 

(spin on Exodus 7:9-10) 
 

Santa Sabina Church, Rome 
432 CE 

 

 

 

 

 
   contemporary inspirational art 
   depicting Moses (or is it Aaron?) 
   wielding God’s staff of power 

 
         

8:3 -    the magician-priests  did the same             ים  וַיַעֲשֹוּ כֵן הַ חַרְטֻמ 
        

    they brought up frog-swarms    ּת וַיַעֲלו ים  אֶׁ הַצְפַרְדְע   
 

 

D)      Samson Raphael Hirsch (1808-1888), T’rumat Tz’vi -     On consideration, the role of 

the hieroglyphists in this narrative seems strange.  If indeed 

they were such masters of their magical arts, they should have 

used their power to free the land from the plagues, not to 

increase them.  Surely, they could not have believed there 

were too few frogs about, so that they needed to produce and 

“bring up” yet more?   
 

As a matter of fact, it appears that (contrary to the convention-

al interpretation), their efforts in the case of each plague were 

directed towards the elimination of that plague.  That becomes 

clear in verse 14, where the words  ת יא אֶׁ  וַיַעֲשֹוּ  כֵן   לְהוצ 
כֹלוּ ים וְלאֹ יָֹ נ   clearly means “they did thusly to make the הַכ 

vermin go away— but were unable to do so.”   
 

This statement  וַיַעֲשֹוּ כֵן has traditionally been interpreted (erroneously, it would seem to us) 

as “they did the same thing,” referring in each case to the results achieved by Moses and 

Aaron.   It seems to us that, to the contrary, it describes only the means— that is, the 

motions of hands and staff which Aaron is commanded to make before the plague struck.   
 

It was these motions that the hieroglyphists mimicked, because they believed that by doing so 

they would immediately counteract the plague.   That the word כֵן “the same” refers to these 

motions is quite clear from verse 14, which, while describing what it was that Aaron did, also 

makes explicit that— in spite of emulating his gesture (“doing the same”)— the hiero-

glyphists could not replicate the outcome.  
 

           - continued
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E)      Numbers 13:30-32 – 

c. 1240 BCE 

רָא  בְּ ה  יִּ יאָֹ ם  בְר   וְא 
ה  מָֹ אֲדָֹ ה הָֹ צְתָֹ הוָה  וּפָֹ  יְּ
ם  אֹתָֹ ה  לְעָֹ וּבָֹ יהָֹ  ת פ   אֶׁ
ה  שְאֹלָֹ ים  חַי   וְיָֹרְדוּ 
אֲצוּ י  נִּ ם   כ  ידַעְתֶׁ  ו 
ת  ה  אֶּ אֵלֶׁ הָֹ ים  ש  אֲנָֹ  הָֹ

הוָה   יְּ
“But if The Eternal One 

creates something unpre-

cedented— so that the 

earth opens her mouth and 

swallows them up, and 

they descend alive to the 

netherworld— then you 

will know that these men 

have rebelled against 

The Eternal One.”   

י כְכַלֹּתו לְדַבֵר אֵת   וַיְה 
ה   אֵלֶׁ הָֹ ים  ר  הַדְבָֹ ל  כָֹ

ר אֲשֶׁ ה  מָֹ אֲדָֹ הָֹ קַע  בָֹ  וַת 
פְתַח  וַת  ם   תַחְתֵיהֶׁ
בְלַע יהָֹ וַת  ת פ  ץ אֶׁ רֶׁ אָֹ  הָֹ

ם   אֹתָֹ
And no sooner had he 

spoken these words, than 

the earth beneath them 

split, opening its mouth 

and swallowing them up.  
 

 

 
 

 

 

 
 

 

 

 
 

 

 

F)    I Samuel 12:17-18 – 

1020 BCE 

ים  ט  יר ח  קְצ   הֲלוא 
ה  ל יְהוָֹ א אֶׁ קְרָֹ  הַיום אֶׁ
ר טָֹ וּמָֹ קֹלות  תֵן   וְי 
ם  עַתְכֶׁ י רָֹ וּרְאוּ  כ   וּדְעוּ 
ם  יתֶּ עֲשִֹּ ר  ה  אֲשֶּ  רַבָֹ
שְאול הוָה  ל  יְּ עֵינֵי   בְּ

ךְ  לֶׁ ם מֶׁ כֶׁ  לָֹ
“Now at present it is [the 

warm dry] wheat-harvest 

season.  I will call on The 

Eternal One to create 

lightning and rain, that 

you may witness and 

understand the scope of 

the ingratitude which you 

have shown to the 

Eternal One by asking for 

a king over you.” 

ל  אֶׁ שְמוּאֵל  א  קְרָֹ וַי 
ה  קֹלֹת   יהוָֹ ה  יְהוָֹ תֵן  וַי 

הַהוּא  בַיום  ר  טָֹ  וּמָֹ
מְאֹד ם  עָֹ ל הָֹ א  כָֹ ירָֹ  וַי 
ת שְמוּאֵל ה וְאֶׁ ת יְהוָֹ  אֶׁ

Whereupon Samuel called 

on The Eternal One, and 

The Eternal One sent 

lightning and rain that 

day— so that all the 

people were in great awe 

of The Eternal One and of 

Samuel.   
 
 

 

 

 
 

 
 

 

 

 
 

 

 

 
 

 

 

 
 

G)     I Kings 18:37-39 – 

c. 865 BCE 

י וְיֵדְעוּ עֲנֵנִּ הוָה  יְּ י   עֲנֵנִּ
ה  אַתָֹ י  כ  ה  הַזֶׁ ם  עָֹ  הָֹ
אַתָה  ים  וְּ אֱלֹה  ה  הָֹ  יְהוָֹ
בָם  לִּ ת  אֶּ בֹתָ   הֲסִּ

ית   אֲחֹרַנִּ
“Answer me, O Eternal 

One, so that this people 

may know that You— The 

Eternal One— are God, 

and thereby You turn 

their hearts around.” 

אֵש   פֹל  ה  וַת  יְהוָֹ
ה  עֹלָֹ ת הָֹ אֶׁ  וַתאֹכַל 
ת  ים  וְאֶׁ עֵצ  ת הָֹ  וְאֶׁ
ר פָֹ עָֹ ת הֶׁ וְאֶׁ ים  נ  אֲבָֹ  הָֹ
ר אֲשֶׁ ם  ת הַמַי   וְאֶׁ
וַיַרְא  ה  חֵכָֹ ל  ה  לָֹ  בַתְעָֹ
עַל פְלוּ  ם  וַי  עָֹ ל הָֹ  כָֹ
ה  וַיאֹמְרוּ  יְהוָֹ ם   פְנֵיהֶׁ

ים  אֱלֹה   הוּא הָֹ
At that the fire of The 

Eternal One fell from 

Above to consume not 

only the offering and the 

wood, but also the stones 

of the altar; the dust of the 

earth beneath; and the 

water in the trench around 

it. Seeing which, the 

people fell face-down and 

cried aloud: “The Eternal 

One, Alone, is God!!” 
 

 

 

 

           - more over
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H) Gary Rendsburg (1954-  ), “Moses the Magician” in Jewish Studies at Rutgers, 2015 -  

Consider Exodus 3:13–15, the scene at Mount Horev. 

Moses told God: “Look, I am going to the Israelites, and telling them ‘the god of 

our forebears has sent me to you.’  When they say to me 

‘what is his name,’ what am I to tell them?”    God re-

plied to Moses: “I will be whatever I will be.  Thus shall 

you tell the Israelites: ‘The One Who Will Always Be, 

sent me to you’.” 
 

Ancient Egyptian mythology similarly deals with the concept of “the unknown name” of Ra.  

As narrated in Papyrus Turin #1993 (c. 1300 BCE), when Isis seeks to learn the secret name 

of Ra, the great god refuses, with the comment: 

my father and mother told me my name.  I have hidden it in my body since birth, 

so as to prevent a magician having power over me [133:10-12]. 

The parallel between the two stories is clear: in both cases the great god has a secret name. 

But the key differences are illuminating.   
 

In the Biblical account, God is not fearful of disclosing His Name— Moses asks, and God 

divulges— because in the Biblical conception of the single Deity, The Eternal One has no 

fear of falling under the influence of magical praxes.   Moreover, in the Biblical story, not 

only does God reveal “the unknown Name” to Moses, but the reader of the story learns the 

Name at the same time— again, because there can be no concern with magical abuse or 

misuse of this appellation.  

----------------------------------------------------------------------------------------------------------------------------------------------------------------------------------------- 

The presentation of the Egyptian sorcerers [in chapters 7 and 8 of Exodus] accords with the 

narratives cited earlier in this treatise , in which 

Weba-oner      “read out   his magical words,”  

Djadja-em-ankh     “said his say  of magic,”  

Na-nefer-ka-ptah    “pronounced  a spell,”  

and so on.  Magical praxes in ancient Egypt were almost always accomplished through the 

recitation of magical spells, a point clearly recognized by the Biblical author.  
 

By contrast, when Moses (and/or Aaron) engage in such acts, the Biblical text is mindful 

never to ascribe the results to the magical arts.  The leaders of the Israelites are able to 

accomplish such tasks because God empowered them to do so, pure and simple.  In the 

words of Nahum Sarna,  

Moses knows no techniques, recites no spells, utters no incantations or magical 

formulae. 
 

Let us recall here the famous passage in Numbers 23:23, uttered by Balaam:  

for there is no magic in Jacob;        לאֹ נַחַש בְיַעֲקֹב    

no sorcery in Israel—                          אֵל רָֹ שְֹ ם בְי  סֶׁ  וְלאֹ קֶׁ
a point which holds throughout the Bible, including, as we have seen, the Book of Exodus.  In 

short, while the ends may sometimes be the same, the means are profoundly different. 

 

הְיֶׁהאֶּ     “I will be”  

היֶׁ הְ יִּ      “he will be” 

הוָ יְה     “He will always be” 


