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capital. Thus China does not appear
ready —quite yet—to antagonize the
Arabs by establishing diplomatic rela-
tions with Israel.

While proclaiming that Israel has a
right to exist, China also has called for
an international conference on the
Arab-Israeliconflict and the establish-
ment of a Palestinian state on the
West Bank and Gaza, both of which
Israel continues to oppose.

Though this factor remains an ob-
stacleto Sino-Israelipoliticalties, some

Chinese leaders think the American
Jewish community caninfluence U.S.
policy toward China. At a time when
Sino-American relations remain
strained because of the events in and
around Tiananmen Square two years
ago, some Chinese apparently feel
that gestures toward Israel would pay
important political dividends in the
United States.

Given this situation, it would ap-
pear that, for now, China will continue
to emphasize the non-governmental
areas of its ties with Israel, stressing
"people-to-people” scientific, cultural,
and economic exchanges. This will

enable China both to profit from Israeli
technology and also possibly score
political points in Washington. At the
same time, this "people-to-people”
diplomacy may establish the frame-
work for formal political ties if at some
point Israel agrees tothe convening of
a Middle East peace conference, or if
several important Arab states follow
Egypt's lead in signing peace treaties
with Israel, or if China decides to
adopt the new Soviet approach to
Israel, namely, that political ties with
Israel are necessary if a major power
wishes to play a significant role in the
Middle East peace process.
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MNEMOSYNE ABROAD:

REFLECTIONS ON THE

CHINESE AND JEWISH
COMMITMENT TO
REMEMBRANCE

By Vera Schwarcz
Trans. & rep. from Twenty First Century,
v. 13, Feb. 1091

"Chinese history should be studied
because it can be seen to make sense in
the same world of discourse in which we
try to make sense of the West. If we make
this kind of sense, perhaps we can make
this kind of world.”

Joseph Levenson, "The Genesis
of Confucian China”

Disparate histories, such as that of
Chinese and Jewish culture, may be
likened to great rivers. They do not
cross, do not flow into one another
unless individuals create, or become,
an interpretative canal. The one pro-
posed here centers on the valoriza-
tion of memory in two different worlds
that touched my own life. A child of
Holocaust survivors from Romania, |
have beenwriting aboutthe dilemmas
of Chinese intellectuals for nearly two
decades. At first, the cross current
between Chinese and Jewish history
was subterranean, below the surface
of texts that detailed the politics of
forgetting which had enveloped the
lives of my subjects in China. Now,
the time has come to construct, to
acknowledge explicitly, the connec-
tive channel.

The history of Chinese intellectu-
als victimized by Mao Zedong is not
theirs alone. It demands to be made
sense of in the same world of dis-
course in which | try to fathom the
experience of Jewish survivors. In
spite of vast differences in cultural
outlook and sufferings endured, both
speak a common language: the lan-
guage of memory rescued — with
great difficulty — from publicly en-
forced, as well as personally culti-
vated, amnesia.

| heard this language afresh in
Beijing on May 20th, 1989. It was the
first morning of martial law. The tragic
fate of the democracy movement was
now evident, though mass violence
was still a couple of weeks away. On
this day, forty intellectuals gatheredin
a cavernous hall on the Qinghua Uni-
versity campus to commemorate the
80th birthday of a well-known philoso-
pher. The contrast between the immi-
nent repression on the streets (which
would distort the entire history of the
Tiananmen events) and the rituals of
remembrance carried out with intense
mindfulness inside the university gates
was no accident. It mirrored the ten-
sionwithin Chinese intellectuals them-
selves. They still struggled to retain
fidelity to their own history in the face
of a political system determined to
dictatethe parameters of permissable
memory.

The large commemoration hall had
been set aside many months before
May 20th. It was intended to accom-
modate hundreds. Now, it held a few
dozen guests who managed to come
by bicycle on a morning when all bus
transportation had been cut off in
Beijing. Those present experienced
themselves as a fragment, a con-
scious remainder of community frac-
tured once again by repressive poli-
tics. They carried out the commemo-
rative ceremony with added intensity.
Their collective reanimation of one
man's past was a gesture of mutual
encouragement, mutual consolation
forthe difficult months that lay ahead.

Co-memorializing a still living
teacherenabledthe assembled guests
toreaffirmthe Confucian tradition long
suppressed by Chinese Communism.
Zhang Dainian, the guest of honor,
had made his mark in the scholarly
world on the basis of his scrupulous
andimaginativereinterpretation oftra-
ditional Chinese philosophy. His stu-
dents — disciples, in the self chosen
appelation ofthe speakers atthe cere-

mony — now gathered to pay tribute
to the master's weiren, his inner hu-
manity.

They dwelt on Zhang Dainian's
spiritual endurance during repeated
waves of persecution, from the 1957
Anti-Rightist campaign through the
Cultural Revolution of 1966-69. Each
speaker also offered some token of
appreciation: a classical poem or an
ink brush painting. The unifyingtheme
of theses offerings was the rugged
pine, a traditional symbol of steadfast
moral purpose in an unjust and cor-
ruptworld. While guns were loadedon
the streets of Beijing, these intellectu-
als managed to create an hour of
stillness. Theirgatheringbore witness
to Nietzche's earlier intuition: "The
great events, they are not our loudest,
but our stillest hours. Not around the
inventors of new noises, but around
the inventors of new values does the
world revolve. It revolves inadibly." 2

Inisolation, each intellectual faced
the noisy eventfulness of martial law
and the imminent crackdown with ter-
ror. Together, however, for a brief
moment, Zhang Dainian's disciples
managed to tell history theirown way.
And that story, on this morning of May
20th, revolved around one guardian of
tradition. The commemorative ritual
embodied and expressed the impor-
tance of remembrance for individual
and collective survival.

| was the only foreigner at the May
20th gathering. lknew Zhang Dainian,
the guest of honor, well. We had been
talking about the dilemmas of intellec-
tuals in modern China for a decade.®
There was between us something
known as Chinese as zhiyin, the sound
of mutually appreciated music. ltwasn't
music as such that echoed through
ourconversations, but rathera shared
obsession with the vicissitudes of his-
tory. On the day that martial law en-
gulfed the city of Beijing, in the com-
pany of practiced survivors — who

(continued on page 3)
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From the editor:

Over my years as editor of Points
East, | have had the privilege of reading
some remarkable manuscripts, all of
which I have hadthe pleasure of sharing
with you.

But it was with mounting excitement
that Ibegantoread Prof. VeraSchwarcz's
article. Here was something totally dif-
ferent — a first attempt to compare
aspects of the Jewish and Chinese world-
views. It is so novel that | decided to
feature the entire article in this issue,
even though that meant foregoing many
othergood pieces. (Notto worry though,
these will appear in future issues — one
thing about our field of interest, the ar-
ticles are almost never timely.)

To be sure, there are areas for im-
provement in Prof. Schwariz's article.
She is a Jewish scholar of Chinese
thought so her grasp of Chinese modali-
ties is deeperthan her understanding of
Jewish ones. It is my hope that Judaic
scholars will assist her in refining her
understanding. But even with this ca-
veat, to my mind her study ranks with
Prof. Irene Eber's work onthetranslation
of classical Yiddish stories into Chinese
and Michael Pollak's discussion of how
knowledge of the existence of the Chi-
nese Jews was used (and abused)inthe
Wesl as a pioneering work of the first
order.

| hope you enjoy Prof. Schwarcz's
article as much as | did and that it
provokes some written responses on
your part. With the next issue, we will
return to our usual format.

Anson Laytner
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IN THE FIELD

* The documentary "Escape to the
Rising Sun," about the Jewish refu-
gees in Shanghai, by Belgian film-
maker Diane Perelsztejn, was shown
at the Jewish Film Festival in San
Francisco and Berkeley. Videotapes
of this film can be purchased for $90,
and the film in 16mm may be rented
for $200 from the National Center for
Jewish Film, Lown Building 102,
Brandeis University, Waltham MA
02254-9110, (617) 899-7044, Fax:
617-736-2070.

*Last issue, we described the Chi-
nese Encyclopedia Judaica project
which Prof. Xu Xin is heading up.
Here is the full list of the compilation
committee:

- Xu Xin, Nanjing University, chair-
man of the Chinese Jewish Studies
Association, compiler and translator
of the Anthology of Modern Hebrew
Fiction, author of ten essays on
American Jewish literature, Hebrew
literature, Jewish culture, Zionism
and modern lIsrael, which he has
visited.

- LinJijiao, Nanjing University, vice-
chairmanofthe Chinese Jewish Stud-
ies Association, author of Aesthetics
and Culture, and eight essays on
Jewish culture and Hebrew litera-
ture.

= Xu Dingxin, Nanjing University, au-
thor of A Concise History of the
Hebrews and ten essays on Juda-
ism and Christianity.

- Gu Shuo, Nanjing University, au-
thor of On Western Philosophy and
several essays on philosophy.

- Xiao Xian, Yunnan University, au-
thorof Personal Aspects ofthe State
of Israel, and fifteen essays on mod-

LETTER TO THE EDITOR
September 3, 1991

In reference to Rena Krasno's article, (

"Jewish Publications in Shanghai dur-
ing First Half of 20th Century," appear-
ing on p. 7 in the March 1991 issue of
Points East, | wish to add an observa-
tion to her report on_Israel Messenger
(M'Vasser Israel. When Mr. N.E. Ezra
died in 1937, in order that Mrs. Ezra
couldcontinue the publicationand make
alivelihoodforherselfand her two daugh-
ters, my father, Rev. Mendel Brown,
minister at Ohel Rachel Synagogue,
took over the editorship of the journal on
her behalf.

Henrietta Reifler
Seattle, WA

ern Israel.

- Wang Yisha, retired curator of the
Kaifeng Museum, author of twelve
essays on various subjects.

- Gu Xiaoming, Fudan University,
vice-chairman of the Shanghai Ju-
daic Studies Association, author of
Jewish Culture, and twenty essays
on various subjects. (
- Yan Ruisong, Northwest Univer-
sity, in Sian, directorofthe Research
Section of Middle East Politics and
International Relations, translator of
My People, My Country, by Abba
Eban, and author of ten essays on
the Middle East.

= Funding for the conference entitled
"Jewish Diasporas in China: Com-
parative and Historical Perspectives,”
organized by Prof. Jonathan
Goldstein, West Georgia College,
and to be held at the Fairbank Cen-
ter, Harvard University in August,
1992, has been approved by the
National Endowment forthe Humani-
ties. The Sino-Judaica Institute has
agreed to contribute $1000 toward
the travel costs of a participating
scholar from the Peoples Republic
of China. Furtherdetails as to partici-
pants and titles of papers will be
forthcoming ina futureissue of Points
East.

o Isi Liebler, president of the Asia Pa-
cific Jewish Association, and Chair- |
man, Asia Pacific Section, World
Jewish Congress, the latter of which

(continued on page 14)

hai, a part of the Sassoon empire,
but he is also interested in the social
scene at the other hotels: The Astor
House, the Park, the Metropole,
Cathay Mansions andthe Palace, as
well as at the clubs and other ven-
ues. He would be interested in hear-
ing of any relevant information. Mr.
James Ross, of Cambridge, Mass.,
is writing a book on the European
Jewish refugee community in Shang-
hai during WW Il, and he also is
interested in receiving any pertinent
material.

» The Sino-Judaic Institute wishes to
express its deep appreciation to the
Pacific Rim Institute, of the Ameri-
can Jewish Committee, and to its
director, Dr. Neil C. Sandberg, for
the contribution of $1000 for the
purpose of providing books for Chi-
nese organizations and scholars in-
terested in Judaica and Jewish is-
sues.

CHINA AND ISRAEL:
A DEEPENING
RELATIONSHIP

By Robert O. Freedman

Reprinted with permission from Notes
from the National Committee, a
publication of the National Committee
on U.S.-China Relations

While the center of world attention
currently is focused on the aftermath
of the Gulf war and resettlement of
Kurdish refugees, another develop-
ment of potentially great significance
to the Middle East is underway — a
rapproachment between China and
Israel. Sino-Israeli relations began to
develop in the late 1970s as China
moved away from ideologically based
foreign policy, restoring diplomatic
relations with the United States, and
toning down its support for so-called
national liberation movements like the
PLO.

At first Sino-Israeli contacts were
limited to the military sphere as Israel,
possibly capitalizing on China's poor
showing in the Sino-Vietnamese war,
helped China modernize some of its
old Soviet-supplied weaponry. Initially,
this was kept a secret as China, par-
ticularly afterthe 1982 |sraeli invasion
of Lebanon, sought to keep Israel at

arm's length to avoid antagonizing the
Arabs.

By the mid-1980s, however, the
situation began to change. Following
Soviet leader Mikhail Gorbachev's
decision to openly improve relations
with Israel, China followed suit, albeit
at a much slower pace. Contacts be-
tween the lIsraeli and Chinese UN
ambassadors took place, followed by
UN meetings between the Chinese
and Israeli foreign ministers.

By 1989 Sino-Israeli relations had
reached what might be called the po-
litical "take-off" stage, as agreements
were signed on the exchange of stu-
dents, the establishment of an Israeli
academic liaison office in China, and
a Chinese tourist office in Tel Aviv.

In 1990 some 70 Israeli scientists
visited China, including a nuclear
physicist who was invited to Beijing for
a month-long visit. At the same time,
withthe Chinese government evidently
serious about improving relations, a
Center for Israeli Studies was estab-
lished in Shanghaiaspart ofthe China
Institute for Peace and Development
Studies.

Directed by Wang Weichou, the
Center places primary emphasis on
the Israeli economy, politics, and for-
eign policy, especially Sino-Israeli re-
lations. The Institute, which already
has established contacts with several
universities in Israel, publishes a jour-
nal, Israel Trends, and is currently
completing a book, A General Intro-
duction to Israel, which will be the first
book on Israel published in the
People's Republic.

Arelated developmentis the found-
ing of the Shanghai Judaic Studies
Association — the first such Jewish
Studies Association in China. The
associationgrew out of a 1988 Shang-
haiconference onJewishculture. One
of its first projectsis the preparation of
abook, Jewish Refugees in Shanghai
1933-45, which willbe based on archi-
val material, newspapers, and oral
histories of Jews who lived in Shang-
hai during this period.

With the establishment of the Cen-
ter and the Association in Shanghai,
and the Israeli academic liaison office
inBeijing, Sino-Israelirelations began
to gain momentum — much to the
consternation of the PLO representa-
tive in China, Yousef Rajab. In an
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interview with the author, he com-
plained that when he protested the
opening of Israel's Academic Liaison
Office — which he considered a politi-
cal act — he was told "China needs
Israeli technology."

This was one thing on which the
head of the academic liaison office,
Yoel Gillat, whom | also interviewed,
agreed with his PLO diplomatic coun-
terpart. Gillat noted China's interestin
Israeliirrigation techniques — a Sino-
Israeliirrigation center is being estab-
lished in Beijing — and desert re-
search, with a Chinese delegation
signingan agreementondesertirriga-
tion during a visit to Israel. These
scientific exchanges were followed by
economic ties in late 1990, as a 14-
member Israeli economic delegation
arrived in China, and Israel set up a
trading company, Kopeko, to promote
Sino-Israeli trade.

As important as these scientific
and economic contacts are, Israel
clearly is interested in closer political
contacts as well. These are develop-
ing, albiet more slowly than other ex-
changes. In November 1990 the Is-
raeli Academic Liaison Office was
empowered to issue visas fortravel to
Israel, and one of the leading Israeli
specialists onthe Middle East, Moshe
Maoz, was invited to China where, in
the words of Gillat, he was the first
Israeli since 1949 to directly present
the Israelipoint of view onhis country's
conflict with the Arabs to Chinese
academics and government officials.

With the pace of academic, eco-
nomic, and scientific exchanges well
underway, can one expect diplomatic
relations to be established in the near
future? Although it is far less con-
cerned with ideological issues than in
the past, and, for the time being at
least, no longer seeks to promote
revolution abroad. China still has one
major foreign policy problem — Tai-
wan. In the past, China needed the
votes of the Arab states inthe UN on
the Taiwan issue. While this is less
important today, because China itself
is a permanent member of the Secu-
rity Council, China still needs Arab
diplomatic support on the Taiwan is-
sue. Also, China is interested in the
Arab world as a source of investment
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he is also vice-president, has pro-
posed aChinese-Jewish Colloquium
to be held in Beijing later this year.
The proposal was made during a
meeting in Melbourne with a Chi-
nese delegation headed by Ambas-
sador Han Xu, whois also president
of the Chinese People's Association

for Friendship with Foreign Coun-
tries, and a former PRC ambassa-
dor to Washington. The proposed
collogquium would bring together
Chinese and Jewish leaders and
academics to discuss a wide range
oftopicsdealing withthe contact and
interaction between the two peoples
over the centuries. Mr. Liebler has
been formally invited to Beijing where
he hopes to discuss the matter fur-
ther and to reach a favorable agree-
ment.

Inthis connection, one might men-

tion that Mr. Liebler has in the past
organizedtwo successful Asian-Jew-
ish colloguia of this sort. The first,
"Cultural Interaction: Old Societies,
New States," was held in Singapore,
in September, 1984, and the sec-
ond, "The Jews and Asia: Old Soci-
eties and New Images," was held in
Hong Kong, in March, 1987.
An index to the first five volumes of
Points East has been prepared by
Albert Dien. No decision has yet
beenreached onthe means of distri-
bution. This and related matters will
be discussed at the forthcoming
meeting of the Board of Directors.

from a trip to China, where he met
with Zhao Xiangru, the Kaifeng Jew
who is a scholar at the Chinese
Academy of Social Sciences. Prof.
Zhao turned over to the Institute a
large number of family photographs,
which will be placed in the archives
of the Institute.

 Chiara Betta, a member of the Insti-
tute, who received a degree with her
dissertation on the development of
the Jewish community of Shanghai
from 1845t0 1932, from the Depart-
ment of Oriental Languages and Lit-
erature, University Ca' Foscari,
Venice, has now been accepted at
the School of Oriental and African
Studies, London University, where
she plans to carry on her research
andto earn adoctorate. Mrs. Maisie
Meyer, atthe London School of Eco-
nomics, is also planning to write a
dissertation on the Sephardi com-
munity of Shanghai, 1845-1945. Mr.
Peter Hibbard, who lives in Hong
Kong, is doing a study of pre-libera-
tion Shanghai, and is especially in-
terestedinthe Cathay Hotelin Shang-

Albert Dien, president of the Sino-
Judaic Institute, returned recently
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had learned how to mask personal
memories in the garb of public com-
memoration — | came to understand
better my own side of zhiyin.

I had goneto Chinain 1979 to study
the politics of amnesia. In the pro-
cess, however, Ibecame interested in
the connection between memory and
cultural identity not only in the lives of
Chinese intellectuals, but those of my
parents as well. Beneath public, Party
enforced forgetting (that | had re-
searched in Beijing and witnessed in
my native country of Romania), |
glimpsed a wide array of personal
strategies forconsolation through rec-
ollection. These were not novel, or
even modern survival techniques.
Rather they were rooted in memorial
practices as ancient and as varied as
the Chinese and Jewish traditions.

Memory and Endurance

At the ceremony in honor of Zhang
Dainian's 80th birthday, | reflect anew
onthe Confucian virtue of endurance.
In Chinese, the word for endurance,
ren, echoes the moral ideal of "hu-
maneness” (also prounced ren). The
first term describes an individuals'
capacity to bear up under the burden
of prolonged suffering. It holds the key
tothe second kind of ren, to becoming
fully human. The ideograph for "en-
durance” shows a heart beneath the
cutting edge of a sword and suggests
adifficult, protracted struggle between
inner resources and outer violence.

With martial law in the air, with the
students'bold hopes forinstantaneous
democracy dashed, there was noth-
ing left for older Chinese intellectuals
but to retreat into — or rather, to
reanimate — the Confucian definition
of the moral person. As if describing
the predicament of Zhang Dainian
and hisdisciples, Confucius remarked
fiteen hundred years earlier: "He has
taken humanness as his own burden
— is that not heavy? Only with death
does his course stop — is that not
long?" *

Confucius left no doubt about the
origins of his own capacity for endur-
ance and for humanness. It lay in
disciplined, critical remembrance, in
what the Analects called "hao gu" or
"love of the ancients.” The same kind

of "love" lies at the root of Jewish
enduranceaswell. Remembrancelies
at the heart of the covenant between
God and the people of Israel. To be
fully human as a Jew isto be rooted —
as in Confucius' world — in conscious
memorial practice. In both Chinese
and Jewish tradition, memory is nei-
ther abstract, nor simply personal. To
remember is to take the collective
experience of the pastto heartinsuch
a way that one is thoroughly trans-
formed by it.

Zachor, the Hebrew word for re-
membrance, recurs as a constant
themeinthe Bible. ltisthe axis around
which Jews have defined both their
identity and moral practice. Meaning
at once, "memorial sign," "memorial
offering," "to record," "to commemo-
rate” and "to take the heart",’ zachor
requires constant attention to outer
events and inner realities. It is
groundedintheideaof amindful heart
— a notion devoid of contradiction in
Jewish, as well as Chinese tradition.

Jewish memory words developed
out of the root term mind - heart®In
Chinese, xinmeans literally both mind
and heart. Toremember, thus s linked
to awillingnesstotake intoone'sinner
being the object of remembrance.
Language, in both Chinese and Jew-
ish culture, functions as a re-minder,
as an aid in the transmission of cul-
tural identity. Both Chinese and Jew-
ish tradition have fostered an uninter-
rupted sense of cultural identity based
on ancient texts that remain compel-
ling and intelligible to the moderns.
Heirs of a long, nuanced repetoire of
memorial rituals, Jews and Chinese
havefaced historical crisis well armed.
Even in the wake of traumas such as
the Holocaust and the Cultural Revo-
lution, something essential has en-
duredwithinindividuals, and prevailed
in the world at large. As Elie Wiesel
put it in his Nobel Peace Prize accep-
tance speech: "The call of memory,
the call to memory comes to us from
the origins of our history. No other
commandment figures so frequently
or so fiercely as in the Bible. It is
incumbent upon us to remember the
good that we have been graced with,
as well as the evil we have endured .
.. To forget is to desert memory, to
betray it and history itself. To put it
another way, to forget is to risk war."”
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This link between memory and sur-
vival, however, is not the discovery of
Jews or Chinese alone. The ancient
Greeks understood it also when they
elevated memory fo the status of a
divine being. The goddess
Mnemosyne was deemed the mother
of the nine muses. Out of her union
with Zeus, she gave birth to all the
various arts that were to endow hu-
man life with grace and meaning. Not
only dance and music grew out of the
powerof memory. Mnemosynebirthed
Clio, history, as well.

But the modern West has fled from
what philosopher Edward Casey'shas
called the "dark embrace" of
I‘v‘lnemosyne.8 Other gods, other ide-
als have supplanted memory as the
source of artfulness and meaning.
Descartes led the flight with his fierce
determination to ground identity inthe
individual cogitatoras opposedto com-
munal recollection. The rules of his
Discours de la methode centered on
the elimination, on the suppression of
doubt. And memory, as the pioneer-
ing psychologist Pierre Janet noted in
1928 "has always preoccupied and
annoyed the Cartesians . .. The Car-
tesian wants nothingtodo withmemory
because memory is filled with doubt,
because, since Aristotle, we have had
to ask if memory is true." ®

Post-Cartesian Western thought
has had a marked preference for
amnesia, purging itself repeatedly of
what Confucius called "love for the
ancients” in the name of scientific
rationality and cultural enlightenment.
As a result, we moderns face the
world with a much impoverished vo-
cabulary for remembrance — so di-
minished, in fact, that most the varied
use of memory words is now found not
in the realm of Mnemosyne's daugh-
ter, history, but in computer science.
We are indanger of abdicating memo-
rial powers to machines of our own
creation.

Forsaken by the modern West,
Mnemosyne remains a resourceful
presence abroad. In the recesses of
ancients-loving traditions, such as the
Chinese andthe Jewishones, memory
continues to nurture a sense of cul-
tural identify in spite of historical crisis




