" has it been more important for believers to be fully established in Christ than in our

their modern counterparts. This is one Teason why so many today find Romans such
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Paraphrase of the Book of Romans

PREFACE

No book in the whole of the Bible explains so clearly and so masterfully the gospel of our Lord Jesus Christ as Paul’s epistle to the
Romans. Here, the great apostle expounds fully the whole counsel of God pertaining to our salvation in Christ. Paul’s purpose in writing this
somewhat lengthy letter to the Christians in Rome was to reveal to them the full significance of the everlasting gospel so that they may be -
fully established in their Christian faith. It is for this reason Luther labeled this epistle as “the clearest gospel of all.”

F urthe_.r, no book in the whole Bible has made such an impact on the Christian Church in bringing sbiritual revival and reformation ag

the epistle to the Romans. It was through being enlightened as to the truth of justification by faith, so clearly expounded in Romans, that
Martin Luther was delivered from his bondage to legalism and became the leader of the Protestant Reformation. The same doctrine,
expounded by Luther, led to the conversion of John Bunyan, the “Immortal Tinker of Bedford.” Similarly, it was as he listened to a man
reading from the preface of Luther’s Commentary on Romans that John Wesley’s heart was “strangely warmed” on the evening of May 24,
1738, resulting in the great English revival of the 18th century. Many other experiences could be added to the above.

Not only is the need for revival and reformation in the Christian Church today so desperate, but never in the history of God’s people -
present day, “the time of the end.” Had Paul been living

in these last days of this earth’s history he certainly would have had as great a concern for the believers as he had for the Roman Christians
who in his day faced great persecution. However, while the substance of his gospel would have been the same, the style of his letter to 20th

century Christians would have been different. The Christians of his day belonged to a very different culture, background, and mentality than
a difficult book to understand. _

The purpose of this somewhat free paraphrase of Paul’s epistle to the Romans is to bridge that gap between the world of Paul’s day

and ours, so that the message of Romans may become meaningful to the modem Christian. This in turn, I hope, will bring revival and
reformation in the lives of all those who are hungering and thirsting after the righteousness of Christ. Jesus made it clear that before the end

comes “this gospel of the kingdom shall be preached in all the world for a witness” (Matt. 24:14).

The fulfillment of this prophecy is referred to in the book of Revelation as the three angels’ messages—the Everlasting Gospel,

proclaimed in the setting of God’s final judgment (Rev. 14:6-12). It is my firm conviction that this epistle to the Romans, along with its sister
epistle to the Galatians, will never be separated from the proclamation of the threefold message of Revelation 14 in their worldwide work and

influence. How important, then, that we come to grips with the message of Romans!
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Every attempt has been made to be as accurate as possible to Paul’s thought expreésed in each text. However, I do not claim

infallibility, and the best I can hope for is that you let this stimulate you to a deeper, prayerful study of Romans. Keep close to several good

Bible translations or, if you know it, the Greek. My sincere prayer in presenting Paul’s letter to the Romans in today’s terms is that “you shall

know the truth and the truth shall make you free” (John 8:32).

—EH. “Jack™ Sequeira
We

Celebrate the
Good News

EVANGELION
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Introduction

In a day of depressing headlines and uncertaintyall around us, good news is very welcome. What better news could there be
than as the old hymn says: “The vilest offender who truly believes, that moment from Jesus a pardon receives?” When
. Christians refer to the “Gospel” they are referring to the “good news” that Jesus Christ died to pay the.penalty for our sin so
that we might become the children of God through faith-alone in Christ alone. In short, “the Gospel” is the sum total of the
saving truth as God has communicated it to lost humanity as it is revealed in the person of His Son and in the Holy Scriptures,
. the Bible. If you aren’t sure whether or not you are God s child, you might want to read God'’s Plan of Salvation before you
read on in this lesson.

The Basic Meaning of the Te-rm

The term gospel is found ninety-nine times in ‘the NASB and ninety-two times in the NET Bible. In the Greek New

. gospel is the translation of the Greek noun euangelion (occurring 76 times) “godd news,” and the verb euangehzo,, (occumng
54 times), meaning “to bring or announce good news.” Both words are derived from The noun angelos, “messenger.” In
classical Greek, an euangelos was one who brought a message of victory or other political or personal news that caused joy. In
addition, euangelizomai (the middle voice form of the verb) meant “to speak as a messenger of gladness, to proclaim good
news.”L Further, the noun euangelion became a technical term for the message of victory, though it was also used for a.

political or private message that brought joy.2

That both the noun and the verb are used so extensively in the New Testament demonstrate how it developed a distinctly

Christian use and emphasis because of the glorious news announced to mankind of salvation and victory over sin and death
that God offers to all people through the person and accomplished work of Jesus Christ on the cross as proven by His
resurrection, ascension, and session at God’s right hand. In the New Testament these two words, euangelion and euangelizo,,,
became technical terms for this message of good news offered to all men through faith in Christ.
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The Wycliffe Bible Encyclopedia summarizes the gospel message this way: -

The central truth of the gospel is that God has provided a way of salvation for men through the gift of His son to
" the world. He suffered as a sacrifice for sin, overcame death, and now offers a share in His triumph to all who will
accept it. The gospel is good news because it is a gift of God, not something that must be earned by penance or by

self-improvement (Jn 3:16; Rom 5:8-11; IT Cor 5:14-19; Tit 2:1 1—}4),3
The Gospel in a Nutshell

In 1 Corinthians 15:1-8, the apostle Paul summarizes the most basic ingredients of the gospel message, namely, the death,
burial, resurrection, and appearances of the resurrected Christ. Note the four clauses introduced by hat in bold type in verses
3-5 below:

15:1 Now I want to make clear for you, brothers and sisters, the gospel that I preached to you, that you received
and on which you stand, 15:2 and by which you are being saved, if you hold firmly to the message I preached to
you—unless you believed in vain. 15:3 For I passed on to you as of first importance what I also received—that
Christ died for our sins according to the scriptures, 15:4 and that he was buried, and that he was raised on the

third day according to the scriptures, 15:5 and that he appeared to Cephas, then to the twelve.. A

These verses, which were an early Christian confession, give us the heart of the gospel and show the that the resurrection is an
integral part of the gospel. Note that Paul described this as “of first importance”—a phrase that stresses priority, not time. The
stress is on the centrality of these truths to the gospel message.

Actually, the central ingredient of the gospel message is a two-fold confession: (1) Christ died for our sins and (2) He was
raised on the third day. The reality of these two elements can be verified by the Scriptures (cf. Ps. 16:10; Isa. 53:8-10) and by
such awesome historical evidence as the empty tomb and the eye witnesses. Thus, the other two elements mentioned here
accomplish two important facts regarding the gospel. The fact that He was buried verified His death, and the fact that He
appeared to others verified His resurrection.

Modifying Terms

While gospel is often found alone, it is very often modified by various terms that focus on a particular aspect of the gospel.

s
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Itis modlﬁed by various descriptive phrases, such as, “the gospel of God” (Mk 1:14, ASV; Rom 15:16), “t

gospel of Jesus Christ,” (Mk 1:1; I Cor 9:12), “the gospel of his Son” (Rom 1:9), * ‘the gospel of the kmgdom

“ (Mt 4:23; 9:35; 24:14), “the gospc] of the grace of God” (Acts 20:24), “the gospel of the glory of Christ” (II Cor
4:4, ASV), “the gospel of peace” (Eph 6:15), “an eternal gospel” (Rev 14:6, RSV). Although distinctive aspects
of the message are indicated by the various modifiers, the gospel is essenual]y one. Paul speaks of “another
gospel” which is not an equivalent, for the gospel of God is His revelation, not the result of discovery (Gal 1:6-

1.2

In the New Testament, the various modifiers bring out some aspect of the gospel that is being stressed in the context and isa
part of the good news of what God offers us in Christ.

(1) The gospel of Jesus Christ (Mark 1:1; 1 Cor. 9:12) and the gospel of His Son (Rom. 1:9). These two descriptions s;ieak
of the good news of salvation that comes through the person and work of Jesus Christ who is the very Son of God in human
flesh. Again, this is a good news of deliv_erance from sin’s penalty, power and presence through the two advents of Christ.

(2). The gospel of the grace of God (Acts 20:24) emphasizes that salvatlon in all of its aspects is on the basis of grace rather
than on some meritorious system of works. .

(3) The gospel of the kingdom (Matt. 4:23; 9:35; 24:14) is the good news that God will establish His kingdom on earth
through the two advents of the Lord Jesus Chnst

(4) The gi)spel of peace (Eph. 6:15) describes how this good news of salvation in Christ brings peace in allits many aspects
(peace with God, the peace of God, peace with others, and world peace) through the victory accomplished by the Savior.

(5) The eternal or everlastmg gospel (Rev. 14:6) expands our perspective of gospel as we normally think of it. This gospel
as proclaimed by the angel has several key elements of gloriously good news that are developed in three commands and two
reasons:

o Command #1: “Fear God.” This refers to a holy reverence that recognizes the sovereign authority and power of God
to deal with man in His holy wrath and thus, to bring an end to the world of sin as we now know it. To fear God is to
recognize Him as the true God who can destroy the soul and not just the body as God will do with the beastof
Revelation and His anti-God system.

"« Command #2: “Give Him glory.” This refers to the praise and honor that should accrue to God from mankind due to
our recognition and high estimation of God as the sovereign Creator of the universe.
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+ Command #3: “And worship Him who made ...” The word “worship” means to show reverence or respect. This
word emphasizes the external display as seen in our obedience, prayer, singing, and formal worship. The word “fear”
emphasizes the reverential mental attitude behind the worship. In the Tribulation people will be forced to fear and
formally acknowledge the beast and his image. In this message the angel is demanding that mankind reject the beast and
formally turn to God to worship Him (cf. Rev. 14:11).

Reason #1: “The hour of his judgment has come™ is a reference to the final judgments of the Tribulation—the bowl
judgments—which are about to occur that will put an-end fo the system of the beast and bring the rule the Lord Jesus,
the King of kings. These will conclude with the return of Christ Himself (Rev. 19)-and lead to the removal of all
unbelievers from the earth. The emphasis is to not delay because the time is short.

Reason #2: This is seen in the reference to God as the Creator in verse 7b. Here we are called to pay attention to the
ageless and universal message of the creation itself. Age after age creation has called mankind to recognize God’s
existence and to seek after Him (cf. Acts 17:26-27 with Psalm 19:1-6). This means people are without excuse and that,
when the angel proclaims this gospel, the hour of the Creator’s judgment is about to fall (see Rom. 1:18f). Though this
is the essential and primary element of the angel’s everlasting gospel, perhaps he will say more than this for from age to
age a person’s capacity to reverence, glorify and worship God has come only through believing and knowing Christ (cf.
John 14:6 with Acts 4:12; John 4:23-24).

Popular Notions
Limit the Meaning of the Gospel

Popular notions about the term ‘gospel” tend to limit it to the message of how one may receive eternal life through faith in
Christ, but it is much broader than that. For instance, Paul says in Romans 1:16-17, “For I am not ashamed of the gospel, for it
is God’s power for salvation to everyone who believes, to the Jew first and also to the Greek. For the righteousness of God is
revealed in the gospel from faith to faith, just as it is written, “the righteous by faith will live.” But by using the term “gospel”
here, Paul is not

..limiting his thoughts to those central truths by which a person is given eternal life. For Paul, his gospel
mcluded such matters as justification by faith (3-5), sanctification through the Spirit (6-8), and God’s future for
Israel (9-11). In fact, the gospel gathers together all the truths that are found in Romans. Therefore, we can
conclude that in Rom 1:16, Paul is expressing his confidence that the truths of justification, sanctification, and

even glorification provide God’s power to deliver us from enslaverent and bondage to sin.8

In a footnote to the above statement, Hart adds the following explanation.
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Romans 16:25 demonstrates that sanctification truth (Romans 6-8) was part of Paul’s gospel”; “Now to Him who -
is able to establish you according to my gospel...” (italics added): In Romans, Paul is defending the gospel he
preached. While the apostle preached “the gospel of His [God’s] Son” (1:9), the “gospel of God” (1:1; 15:16), and
the “gospel of Christ™ (1:16, MajT; 15:19), Paul also found it necessary to use the phrase “my gospel” (Rom 2:16,
16:25). Paul’s use of the term “gospel” is very broad, including all the truths about Christ in the Old Testament
and the New Testament. The gospel (1:1) concemned Old Testament revelation about Christ (1:2), his Davidic
lineage (1:3), the Holy Spirit’s role in the resurrection (1:4), and Paul’s apostleship to Gentiles (1:5).... It is more

adequate to see Paul as using the term * gospel” in a wider scope thm] popular notions about the word.~ 2

Reception of the Gospel

One of the 1mponant issues about this gospel message has to do with how one receives the salvation offered in the gospel The
fact that God offers us salvation from sin’s penalty and-power with the glorious prormse that this will one day result in the
glorious reign of Christ on earth with sin, death, and Satan as vanquished foes is glorious news to be sure. However, the fact
that God offers us salvation as a free gift through faith in Christ is good news beyond description. Paul clearly links the gospel
with fatth in Galauans 3: 6~9

3:6 Just as Abraham “believed God, and it was credited to him as righteousness,” 3:7 so then, understand that

those who believe are the sons of Abraham. 3:8 And the scripture foreseeing that God would justify the Gentiles

by faith, proclaimed the gospel to Abraham ahead of time, saying, “all the nations will be blessed i in you ”3:9 So

then those who believe are blessed along wnh Abraham the believer.
If the salvanon offered to us were dependent on our merit or our abxhty to keep the law, it would not be good news because of
our sinfulness and complete inability to keep the law or any kind of righteous principles as a means of our justification or right
standing with God. .

19 Now we know that whateveér the Law says, it speaks to those who are under the Law, that every mouth may be
closed, and all the world may become accountable to God; 20 because by the works of the Law no flesh will-be
Justlﬁed in His snght for through the Law comes the knowledge of sin (Rom. 3 19-20 NASB)

16 yet we know that no one is justified by the works of the law but by the faithfulness of Jesus Christ. And we
have come to believe in Christ Jesus, so that we may be justified by the faithfulness of Christ and not by the
works of the law, because by the works of the law no one will be justified (Gal. 2:16 NASB).
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" Why is this element of grace such wonderful news? Because it guarantees justification with God and the reason is that
justification is based on the accomplished work and merit of Jesus Christ. .

4:13 For the promxse to Abraham or to his descendants that he would inherit the world was not through the law,
but through the righteousness that comes by faith. 4:14 For if they become heirs by the law, faith is empty and the
promise is nullified. 4:15 For the law brings wrath, because where there is no law there is no transgression either. -
4:16 For this reason it is by faith that it may be by grace, with the result that the promise may be certain to all the
descendants—not only to those who are under the law, but also to those who have the faith of Abraham, who is
the father of us all (Rom. 4:13-16, emphasis mine).

Warnings About
‘Another Gospel’ Which is Not a Gospel |

One of the beautiful and joyful aspects of the message of salvation in Christ that makes it such good news is the element of
grace (Acts 20:24). Salvation is the free gift of God to be received by faith alone in Christ alone (Rev. 21:6; 22:17, Rom. 4:4-
5; Bph. 2:8-9; Tit. 3:4-5). But the message of grace goes contrary to the heart and thinking of man who intuitively thinks in
terms of merit: After all, you can’t get something for nothing—at least not if its worth anything. Man has always had a
problem with grace and this is easily seen in the book of Acts. From the very early days of the church, it has faced the problem
of those who wanted to add some form of works to the message of grace.

In Acts 15:1 we read these words: “Unless you are circumcised according to the custom of Moses, you cannot be saved.”
Verse 5 tells us that these were men from the sect of the Pharisees who had believed. From within its own ranks (they were
members of the church) a controversy broke out concerning the exact nature and content of the gospel message. Later the
apostle Paul had to deal with a similar controversy in the book of Galatians. Writing regarding those who wanted to deny the
gospel of grace, Paul wrote, “Now this matter arose because of the false brothers with false pretenses who slipped in
unnoticed to spy out our freedom that we have in Christ Jesus, to make us slaves. But we did not surrender to them even fora
moment, so that the truth of the gospel would remain with you” (Gal. 2:4-5).

So, the apostle warhed of those who offer a gospel of works for salvation rather than grace. We should remember, as Paul
teaches us in Romans 4 and 11. If it is by grace, it is no longer by works and if by works, it is no longer by grace (see Rom.
4:3-4; 11:6). So in reality, any time someone offers a gospel of works, it is not.the gospel—a message of good news. Instead it
is bad. news, it is false, and a terrible distortion. )

1:6 I am astonished tl{at you are so quickly deserting the one who called you by the grace of Christ and following
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a different gospel— 1:7 not that there is another gospel; but there are some who are disturbing you and wanting to
distort the gospel of Christ. 1:8 But even if we or an angel from heaven should preach a gospel contrary to the
one we preached to you, let him be condemned to hell! 1:9 As we have said before, and now I say again, if any
one is preaching to you a gospel contrary to what you received, let him be condemned to hell! 1:10 Am 1 now
trying to gain the approval of people or of God? Or am I trying to p)ease people? If I were still trying to please
people, I would not be a slave of Christ (Gal. 1:6-10). )

Therefore, if distorted by rejection of the truth that all God does for us in Christ is by grace alone through faith apart from
works or by a denial of who Jesus is, then the “gospel” is a “different gospel, which is in fact, no gospel at all (Gal. 1:7).”

Conclusion

In summary; what is the gospel? It is the message of the good news of salvation, the word of truth offered to mankind by grace.
- through faith in the finished work of Christ on the cross. It is a message not only of eternal life, but one that encompasses the
total plan of God to redeem people from the ravages of sin, death, Satan, and the curse that now covers the earth.

The world is blinded to the gospel by Satan who wants to keep people from seeing the glorious nature of the gospel of Christ
(2 Cor. 4:3-4), but the Christian should never be ashamed of the gospel nor reticent to share it because the gospel is the power
of God unto salvation to everyone who believes for the righteousness of God is revealed in the gospel (Rom. 1:16-17).

Furthermore, the gospel does not come simply in words. “For our gospel did not come to you merely in words, but in’ power
and in the Holy Spirit and with full conviction (in much assurance) (1 Thess. 1:5).

Of course, the gospel is a message of words since words are basic to the intelligent communication of God’s truth. As a
message, the gospel is a witness to the historical work of God in the person and work of Christ for which the right words are
crucial. However, this message is not merely a message of words. Words can be very eloquent, persuasive, and entertaining
and they may move people emotionally and intellectually, but such can not save them and bring them into the family of God
(see 1 Cor. 2:1ff). Thus, the apostle added, the gospel came “also in power.”

In contrast to mere words, the gospel came “with power.” Some would like to relate this to miraculous works as authenticating
signs, but normally, the plural, “powers,” would be used if that were meant (see Matt. 13:54; 14:2; 1 Cor. 12:10; Gal. 3:5;
Heb. 2:4; 6:5). Others would relate it to the inward power in the messengers as a result of the filling of the Spirit, but this
important characteristic is brought out by the next prepositional phrase mentioned in 1 Thessalonians 1:5, “with” or “by the
Spirit.” Rather, could it not refer simply to the inherent power of the gospel as the “Word of God which is alive and
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powerful” (Heb. 4:12)7 It is not just a message of words, but a message which is living, active, powerful and able to bring
people into a saving relationship with the living God for one simple reason: It is God’s Word and it is truth. It is the true
revelation of God’s activity in Jesus Christ. See also the apostle’s comment in 1 Thessalonians 2:13.

But Paul quickly adds, “and in the Holy Spirit.” This takes us to the second of the positive elements that gave these
missionaries their boldness in presenting the gospel. Paul and his associates knew they were indwelt by the Spirit as their
helper or enabler for ministry (John 14:16, 26; 15:26; 16:7f; Acts 1:8). The Spirit of God, as the third person of the Trinity, is
called “the Spirit of Truth” because of His role in taking the truth of the Word and revealing it to men (see John 14:17; 15;26;
16:8-13; 1 John 4:6; Acts 1:8; 1 Cor. 2:6-16). Because of the blindness and hardness of men’s heart, they are powerless to
even desxre much less grasp the life-giving truth of the gospel (cf. Rom. 3:11), but by the powerful pre-salvation ministry of
the Spirit who led the missionaries (see Acts 16:6-10), who prepares hearts (Acts 16:14), and who convicts and draws men to
God (Rom. 2:4; John 12:32; 16:8f), some will listen, grasp, and believe the gospel and experience its saving power (see also 2
Thess. 2:13).

Thus, the apostle added a third positive element concerning the gospel which they brought to the Thessalonians—“and with
full conviction.” This point us to the faith and confidence of the missionaries. It was not in their looks, in their beaming
personalities, in their eloquence or oratorical skill, nor in their methodology that they trusted. They preached the gospel with
conviction resting in the fact they were preaching the powerful, life-giving truth of God fortified by the powerful ministry of
the Spirit of God who worked both in the missionaries and in their hearers.

May we realize with Paul that the gospel is a sacred trust (1 Tim. 1:11). Thus, may we with the apostle be under divine
compulsion to proclaim it (1 Cor. 9:16), and seek the prayer of others that we may carry out the task of sharing the gospel with
boldness (Eph. 6:19). This will often involve us in opposition (1 Thess. 2:2) and affliction (2 Tim. 1:8), but the gospel of
salvation is “the word of truth” (Eph. 1:13).

1 Colin Brown, general editor, The New International Dictionary of New Testament Theology, (Zondervan, Grand Rapids,
1976), Volume 2, 107.

2 Colin Brown, 107.

» 3 Charles F. Pfeiffer, Wycliffe Bible Encyclopedia, (Chicago, IL: Moody Press, 1975), electronic media.
4 Unless otherwise note, all quotations are from the NET Bible www.bible org.

5 Charles F. Pfeiffer, electronic media. _

¥

6 John Hart, "The Use and Abuse of Romans 10:9-10," Journal of Grace Evangelical Society, ed. Robert N. Wilkin, Vol. 12,
no. 23, Autumn (1999) : ..

7 Har, 17,
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qu as much as ye know that ile were not redeemed with corruptible things...but with the precious blood of Christ. I Peter

I | Whatisthe Gospel?

. by Rolaant L. McKenzie

What is the gospel? Knowing the answer to this question is vital if one is to receive
salvation and have a life-transforming relationship with Jesus Christ, for belief in the wrong
gospel will not save, but condemn (Galatians 1:6-9). 1 Corinthians 15:1-4 prowdes a good
summary of what the gospel is: :

"Now I make known to you, brethren, the gospel which I preached to you,
which also you received, in which also you stand, by which also you are saved,
if you hold fast the word which I preached to you, unless you believed in vain.
For I delivered to you as of first importance what I also received, that Christ
died for our sins according to the Scriptures, and that He was buried, and that
He was raised on the third day according to the Scriptures."

The gospel is the good news of the deéth burial, and resurrection of Jesus Christ that
provides full and free deliverance from the power and penalty of sin according to the grace
of God alone through faith in Jesus Christ alone. Why is this such wonderful news?

You and everyone else hav‘e been born with a fatal condition. This condition is called sin.
Why is this condition so serious? Because God is sinless and hates sin, for sin is rebellion
against His perfect and righteous standard. And your sinful actions makes you an enemy of
God (Romans 3:23; James 4:4). God made man imperishable, in His own image (Genesis
1:27). He made man so that he may have continual fellowship with Him. But when sin
came, the intimate fellowship between man and God changed.

According to Genesis 3, humanity became separated from God when Adam and Eve
disobeyed Him and ate the fruit of the Tree of the Knowledge of Good and Evil, the tree
from which God had forbidden them to eat. Humanity became separated from God because
all people are descended from Adam. As a result, the sinful nature Adam acquired through
his disobedience was passed down to all people, including you. Because of this inherited
sin nature everyone sins. It comes naturally. It is part of the fabric of being human.
Adam's sin placed you apart from God and under His condemnation (Romans 5:12; 1
Corinthians 15:22). The effect of sin on you is that it extends to every part of your
personality -- your thinking, your emotions, and your will. This does not mean that you are
as evil as you can be, but it does mean that sin has extended to your entire being. The lost

~person is dead in his-sins. All are sinners and cannot do anything to save themselves.
Without the sovereign, regenerating power of the Holy Spirit, such a person is blind and
deaf to the message of the gospel (Romans 8:7-8; 1 Corinthians 2:14), and is totaIIy-
unable and unwilling to accept salvation through Jesus Chrlst alone.

~
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Many continually try to end the separation between themselves and God by their own
efforts. They live "a good life", or are religious, or adhere to a particular ethical philosophy.
But these attempts at reaching God are futile, and fall infinitely short. They are all tainted
with sin. Sin is a cancer that infects all. And you either get the cancer, or the cancer will
get you! .

But there is hope! There is an antidote to sin and its deadly effects. As John 3:16 states,
God loved fallen humanity so much that He sent His only Son to redeem sinners like you.
Also, God demonstrated His own love toward sinners in that while they were yet in the

~depths of sin and rebellion against Him, Christ died for them (Romans 5:8). Jesus bridged

- the gap by His atoning death on the cross and ended the separation. Jesus was special
because He was born of a virgin by the Holy Spirit. He was not born of Adam's seed as all

- other human bemgs are, and.so therefore did not inherit a sinful nature. He dld not have
the tendency to sin as we all do. The Bible teaches that the payment for sin is death
(Romans 6: 23). It -also teaches that without the sheddmg of blood. there can be no
forglveness of sm (Hebrews 9: 22) : :

In the Old Testament, God forbade sacrifice of spotted, deformed, and sickly animals
(Deuteronomy 15:21; Malachi 1:7-14). He did this because a spotted, sickly, or deformed
animal could not be a perfect sacrifice to pay for sin. Only a clean, healthy lamb without
spot or blemish could be sacrificed. The lambs offered as the payment for sin in the Old
Testament pointed forward to the time when Jesus Christ, the perfect, unblemished Lamb
of God, would take the place of sinners and take upon Himself the just punishment for all
their sins, As in New Testament times, people living in the Old Testament period were
saved by faith (Habakkuk 2:4). They looked forward to a perfect Savior who would cleanse
from sin and establish righteousness. Not merely outwardly, but most importantly,
inwardly. God is more interested in what is inside us rather than in externals. He is more
concerned with our motives than outward appearances (1 Samuel 16:7). God is more
interested in a humble and repentant heart than in sacrifices or offerlngs (Psalms 51:16-
17). :

The good-news that Jesus Christ commissioned His apostles to preach was His death on
the cross for sinners and His resurrection from the dead (an historical event that provided
immutable proof of His deity and the truth of His teachings, especially those regarding
Himself being the only way to salvation). This good news, or gospel, is called "the power of
God for salvation to everyone who believes" (Romans 1:16). The apostles taught that
salvation is by the grace of God alone through faith in Jesus Christ alone (Ephesians 2:8-

~10; Titus 3:4-7; Romans 4:3-5, 10:5-13). They were uncompromising in this message,
and condemned all attempts by others to add anything to it. The Apostle Paul taught that
belief in any other gospel that was a "different gospel" brought the condemnation of God
rather than salvation (Galatians 1:6-9).

A "different gospel" is a gospel that on the surface may appear to be genuine and lead to
salvation, but in the end it leads to eternal condemnation. This "different gospel" is a
counterfeit gospel. It is a perversion of the gospel of the grace of God. It denies the
complete ability of God's grace alone to save, to preserve, and to perfect the believer, and
adds human works or merit. It is a "gospel" that seems right, feels right, and appears to
offer the way to eternal life, but in the end it leads to death (Proverbs 14:12, 16:25).

There are some religious groups that teach that Jesus' death on the cross was not enough
to pay for all of our sins. They say that one has to perform certain good works, certain
rituals like water baptism, belong to a partncular church, observe certain religious days or
make other human additions in order to be saved. Or they teach that Jesus' sacrifice
. covers only previous sins, but good works must be performed to cover present and future
sins so that salvation may be received. This, however, is contrary to what the Bible
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teaches. Jesus, before He died said, "It is finished" (John 19:30). The Greek text uses the
word tetelestai, which means pa/d in -full. This means that our sins were paid for
completely, rather than. just a down payment being made, making jt necessary for us to
make regular payments to prevent the gift of salvation from being "repossessed" by God.

‘Jesus did all the works necessary to secure salvation for smners- without their help. He
didn't pay for some sins and then require sinners to pay the remaining balance with certaln
rituals or wnth good works. He paid for all sins -- past, present and future

Atonement for sin was done once and for all on the cross. It was not a down payment The
full price was paid at that time. God is not a loan company and HIS grace is not a loan. His
~ grace is a gift. Jesus did not do an incomplete work that requires sinners to finish it. He is
- a perfect Savior who actually saved sinners, not a potential Savior who actually saved no-
' one (Hebrews 9:12), but needed human help for His grace to perhaps become effective. '

Ephesnans 2:8-10 says, "For by grace you have been saved through falth and that not of
"yourselves, it is the gift of God; not as a result of works, so that no one may boast. For we
are His workmanship, created in Christ Jesus for good works, whxch God prepared
beforehand so that we would walk in them.” . - '

Romans 4: 25 says that Jesus "was delivered over because of our transgresswns and was
raised because of our justification.” And Hebrews 9:26 says that "now once at the
consummation’ of the ages He has’ been manifested to put away sin by the sacrifice of
Himself." : .

Jesus Christ died an excruciatingly terrible death on the cross. He was the perfect
unblemished Lamb of God, who paid the price sin in order to end the separation between -
humanity and God. He suffered the punishment and separation from God that was the due .
,reward for your srns "He did this because of His unfathomable love for smners o

When you understand that you are a sinner worthy of death (Romans 3: 23 6: 23) and that

~ you cannot earn God's love in any way, you are beginning to see your need for a Savior.
When you confess your sins to God and accept Jesus as your Savior and-Lord, He forgives
you eagerly, instantly, and completely. God does not keep a record of your sins; He
removes them far from you; God remembers your sins no more; your sins are blotted out
like a thick cloud; and your sins are thrown down into the depths of the sea, never to be
remembered agamst you anymore (Psalms 103:12, 130:3-4; Ezekiel 33:16; Isaiah 44:22;
Micah 7:19). Scripture teaches that the blood of Jesus cleanses from all sin (1 John 1:7).
Not just some sin or most sin, but all sin. He was buried and He rose from the grave three
days later (1 Corinthians 15:1-11). When you truly believe this in your heart and place full
trust in Him your entire life becomes transformed (2 Corinthians 5:17). You will begin to
bear good fruit, and you will have the promise of God that He who began this good work in
you will perfect it until the day of Christ Jesus (Philippians 1:6). He will never abandon or -
cast you away from Him (John 6:37; Hebrews 13:5). According to His sovereign grace He
will see to it that you make it home to heaven (1 Corinthians 1:8; Jude 24). ‘

The entire Trinity is involved in the safekeeping of Christians. The Father has given

believers to the Son (John 6:37-44, 17:9), the Son has asked that they be kept (John

17:11, 20), and the Holy Spirit dwells within every believer forever (John 14:16; 1
 Corinthians 6: 19)

Romans 10:9-10 says: "That if you confess with your mouth Jesus as Lord, and believe in
your heart that God raised Him from the dead, you will be saved; for with the heart a .
person believes, resulting in righteousness, and with the mouth he confesses, resulting in
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salvation.”
ﬂ Ephesians 1:13-14 says: "In Him, you also, after listening to the message of truth, the
gospel of your salvation -- having also believed, you were sealed in Him. with the Holy
Spirit of promise, who is given as a pledge of our inheritance, with a V|ew to . the '
redemption of God S own possession, to the pralse of H|s glory."

Galatlans 5:22-25 says: "But the frmt of the Splrlt is Iove joy, peace,. patience, kmdness
goodness, faithfulness, gentleness, self-control; against such things there is no law. Now
those who belong to Christ Jesus have crucmed the flesh with its passions and desires. If
we live by the Spirit, let us also walk by the Spirit."

When you believe the gospel you will become a new Creatlon (2. Corinthians 5:17). Christ
will live in you (2 Corinthians 13:5) -and you will have a totally new outlook on life. Before,
with your sinful nature, you sinned' without much concern. But with Jesus in your life, you
will now desire to love and serve Him, and others (Galatlans 5:13). The Holy Spirit
transforms sinners like yourself into the kind of people God wants you to be, and fulfills the |
very purpose for which Jesus died: to redeem sinners and change them so that they wnll g

~ truly love God and serve others as He commanded in John 13: 34 35. '

When you as a believer in: Christ Jesus live your life focusing on' the goodness and glory of
God, you will become changed into His likeness (2 Corlnthlans 3:18) and naturally seek to
 do what is pleasing to Him. :

When you trust in the Lord Jesus Christ, He becomes your peace (Ephesians.2:14) and you
. have true fellowship with God. There are times when you will sin after being saved. You
- will struggle with sin till your dying day or until Jesus comes again. What gives you hope is
L that salvation is assured to those who trust completely in Jesus' finished work of
redemption (His life, death, and resurrection). So you should never feel that salvation is
lost due to sins committed out of weakness. You should repent, confess your sin, accept
the Lord's promise of forgiveness, and let Him help you back to your feet. But you should -
never allow the devil to trick you into thinking that salvation is lost. You can rest in the
promises of God's word that salvation is assured to those who believe in Christ Jesus (1
John 5:11-13), and that God who begins this good work in the believer will perfect it until
the day of Christ Jesus (Philippians 1:6). However, sin does break your fellowship with
God, though not your union with Him. Sin also brings down God's chastisement on you to
discipline you and turn you around, as a loving parent would do for his own child (Hebrews
12:6-7). 1 John 1:9 grants the assurance that in confessing your sin to God fellowship is
restored. God's grace is powerful and sufficient to save. It is not an ineffective grace that
necessitates human additions (i.e. works, performance, etc.) to perhaps make it effective.

To summarize, the gospel of Christ reveals that:

# All are sinners and cannot do anything to save themselves. (Romans 3:23)

Jesus Christ, God's Son, is a perfect Savior for sinners, even the worst. (John 6:37-

44; Hebrews 7:25)

& Jesus Christ died for sinners, was burled and rose again on the third day. (1
Corinthians 15:1-4)

g It is the power of God for salvation to all who believe. (Romans 1:16)

m  Salvation comes only through Jesus. (Acts 4:12)

w  Salvation is-the gift of God by His grace alone through farth in Jesus Christ alone,
and not by any works you do. (Ephesians 2:8-9; Titus 3:4-7)

% Salvation comes through the blood of Chrlst which makes the sinner righteous...
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-_before God and brings reconciliation with Hlm (Romans 3:25, 5:9)

® Salvation comes at the moment the sinner believes the gospel. (Romans 10 9-13;
Ephesians 1:13-14)

& Salvation is granted by God and secured by God. (John 10:27-30)

e -Jesus perfectly accomplished and completed all the works necessary to save sinners
just like you. (John 19:30)

e Salvation is completely of God and not of man in any way, and it is to the glory of '
God alone. (Romans 8:28-30; Romans 9; Ephesians 1)

The Bible says, "Beheve in the Lord Jesus, and you will be saved" (Acts 16:31). But what
does it mean to "believe on the Lord Jesus"? It means knowing yourself to be a sinner, and
that Christ died for sinners. It means abandoning all self-righteousness and self-confidence
in your own works, supposed merits, faith, repentance and personal obedience, casting

- yourself completely upon Him for mercy and peace. It means exchanging your natural
hatred and rebellion against God for a spirit of grateful submission to the will of Chnst
through the renewmg of your heart by the Holy Spmt

You may wonder how you, a person lost and dead in sin, can repent of your sins and place
~your trust in Christ if I have no natural ability to do these things: Look to Jesus, speak to
Jesus, cry out to Jesus, just as you are. Confess your sin, your impenitence, your unbelief,
and cast yourself on His mercy. Ask Him to give you a new heart, working in you true
repentance and saving faith. Ask Him to take away your evil heart of unbelief and to write
His law within you, that you may never stray from Him. Turn to Jesus and trust Him as
best you can, and pray for grace to turn and trust more thoroughly. Look to Christ to draw
near to you as you seek to draw near to Him. Watch, pray, and read and hear God's Word
(the Bible); worship and .commune with God's people in a local church, and so continue till
you know in yourself beyond doubt that you are indeed a person changed a repentant
believer, and the new heart which you desired has been placed within you by God. "

Jesus holds out His hands to you in invitation. You do not need to go to eternal punishment
in hell for your sins. No matter where you have been or what you have done, come to Him
and He will welcome you with open arms. Please do not harden your heart in refusal; do
not say tomorrow you will come to Him. Tomorrow may never come (Proverbs 27:1; 2
Corinthlans 6:2; Hebrews 3:15-19).

Sinner, there is grace from the throne of God through the Lord Jesus Christ, who died for
sinners like you so that you may not be condemned for the wicked things you have done.
No matter what they are or how terrible or numerous they have been, His grace is greater
than your sin and is able to save you. The Bible declares that anyone who trusts in Jesus
will never be put to shame (Romans 10:11). It also says that there is now no
condemnation for those who place their faith in Christ Jesus (Romans 8:1).

Isaiah 55:6-7 says, "Seek the LORD while He may be found; call upon Him while He is

" near. Let the wicked forsake his way and the unrighteous man his thoughts; and let him
return to the LORD, and He will have compassnon on him, and to our God, for He WI”
abundantly pardon.” : :

If you have not accepted Jesus as your personal Savior and Lord, please accept His free
gift of salvation right now. Do not postpone acceptance for what you think is a more
convenient time, but honestly confess your sin and give yourself up here and now to
Christ, who alone can save you.

"'As I live!' declares the Lord GOD, 'l take no pleasure in the death of the wicked, but
rather that the wicked turn from his way and live. Turn back, turn back from your evil
ways! Why then will you die?'" (Ezekiel 33:11) :

e
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Chapter One

1.0 PAUL WAS NOT ASHAMED  RealAudio

The Apostle Paul had reached a hig __pomt of sorts in his ministry. He stood before the Areopagus in Athens, the cultural center
of his world. He began to proclaim the Gospel to the leamed council who determined the meaning of knowledge for the Greeks,
the acknowledged pacesetters for the rest of the Roman Empire. One can only imagine what he felt at that moment At very least
it must have seemed something like the sweaty-palm excitement of a doctoral dlssertatlon .

As Paul began to describe Jesus' resurrection from the dead many in the council laughed at hlm Therr Iaughter had an |mpact

~on Paul. He changed his method of presenting the Gospel in Corinth, his next stop on his second missionary journgy, telling

people about Jesus. He wrote thé letter _presen/ed in the Bible as 1 Corinthians to undo much of the effect of that change. In his

. second letter to the Corinthians, written in part to soften some of the effect of his first letter, Paul admitted being almost suicidal

when he left an eager and receptive congregation in Ephesus to hur[y home and regroup. But regroup he did. He returned to
Eghe us, and later set his srghts on Rome itself.

Paul was not ashamed of the Gospel. That's what he said in the letter writteri "to all those loved by God in Rome " But before he

penned those words, he ||ved them. His body: bore the marks of Jesus, the scars and bruises of a hard life on the road preaching
the Gospel )

"Five times | received from the-Jews forty lashes less one," he explained to the Corinthians. "Three times | was beaten with a

rod. Once | received a stoning. Three times | suffered shipwreck. A mght and a day | spent adrift in the open sea. | have been on
journeys many times; in dangers from rivers, in dangers from robbers, in dangers from my own countrymen, in dangers from -
Gentiles, in dangers in the city, in dangers in the wrldemess in dangers at sea, in dangers from false brothers...

Yet this is exactly the treatment Paul had been prepared to expect.
htfo://www.gospauLcom/ChapOneN.html ’ ’ 8/30/2002
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1.1 SET APART FOR THE GOSPEL  RealAudio
When he was called as an apoetle, one sent out to others with the Gospel of Christ, Paul was "still breathing out threats to
murder the Lord's disciples.” He was on his way to Damascus to arrest any he found there and take them back to Jerusalem.
Suddenly, there was a blinding light on the highway, and a voice asked him, "Why are you persecuting me?"
"Who are you, Lord?" Paul asked in turn.

The voice answered; "l am Jesus whom you are persecuting. But stand up and enter the city and you will be told what you must
do."

Then, literally blinded by the light of Jesus' appearance, Paul was led into the city of Damascus by his companions. He came to
the house of a man named Judas on a street called Straight, and he prayed.

Three days later the Lord spoke to Ananias, one of the disciple's in Damascus whom Paul had the authority to arrest. He told

Ananias to go to Paul at Judas' house on Straight Street. "He has seen in a vision a man named Ananias come in and place his
hands on him'so that he may see again," Jesus said. Ananias didn't want to go. But the Lord said, "This man is my chosen
instrument to carry my name before Gentiles and kings and the people of Israel. For | will show him how much he must suffer for
the sake of my name." .

Paul described what happened next:

A man named Ananias, a devout man according to the law, well spoken of by all the Jews who live there, came to me
and stood beside me and said to me, "Brother ... regain your sight!" And at that very moment | looked up and saw
him. Then he said, "The God of our ancestors has already chosen you to know his will, to see the Righteous One,
and to hear a command from his mouth because you will be his witness to all people of what you have seen and

not accept your testlmony about me."
"Lord," Paul protested, “they themselves know that | imprisoned and beat those in the various synagogues who believed in you.
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And when the blood of your witness Stephen was shed, | myself was standing nearby, approving, and guarding the cloaks of
those who were killing him."

"Go," the Lord commanded him. " will send you far away to the Gentiles."

teachers in the church at Antioch where Paul finally settled. "Then, after they had fasted and prayed and placed their hands on
them" the church at Antioch sent Paul and Bamabas to take the Gospel to the Gentiles. But Paul told people from a region called

. Galatia he had been set apart for this purpose even earlier than that: God "set me apart from birth and called me by his grace . .
. so that | could preach him among the Gentiles. . . ."

1.2 THE GOSPEL PROMISED BEFOREHAND  RealAudio

Paul was not ashamed of the Gospel because it has along and drstlngurshed history. God promised the Gospel "beforehand
through his prophets in the holy scriptures.” Jesus was a descendant of King David on the one hand, and "was appointed the -
Son-of- God-m-power according to the Holy Spirit by the resurrection from the dead" on the other Israel's very reason for

" existence was to give birth to Jesus, God's Messiah or Chnst

) "Israehte men, and you Gentiles who fear God," Paul Qreached in Pisidian Antioch, "The God of this people lsrael chose our

- ancestors and made the people great during their stay as foreigners in the country of Egypt." He reminded them how God led the’

. people out of slavery there, the plagues, the Passover and the parting of the Red Sea. "For a period of about forty years he put

up with them in the wildemess;" Paul continued, recalllng Mount Sinai and the law, Israel's unbelief, and the forty-year delay

entering the promised land. "After he had destroyed seven nations in the land of Canaan he gave his ‘people their land as an -
inheritance. All this took about four hundred fifty years." B

"Judges led Israel until the time of Samuel the prophet. Paul continued his history lesson, "Then they asked for a king, and God
gave them Saul son of Kish, a man from the tribe of Benjamin, who ruled forty years.” Saul did not please God so he made
David king. God said, "I have found David the son of Jesse to be a man after my heart, who will accomplrsh everythmg I want

. him to do." Jesus was a descendant of David.

The psalms of David - hymns sung in the temple and synagogues - and the writings o;‘ the other prophets tell of Jesus death,
burial and resurrection. And Paul quoted them freely. .
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"And we proclaim to you the good news about the promlse to our ancestors," Paul continued his sermon, "that this promise God
has fulfilled to us, their children, by raising Jesus, as also it is written in the second psalm ‘You are my Son; today | have
fathered you." Paul quoted another psalm, "You will not permit your Holy One to experience decay," supporting the fact that
Jesus’ body did not decay in a tomb. David died. He was buried and his body decayed, "but the one whom God raised up drd not
experience decay."

"Therefore let it be known to you, brothers,” Paul continued, "that through this one forgi\ieneSS of sins is proclaimed to you, and
by this one everyone who believes is justified from everything from which the law of Moses could not justify you." But watch out!
The same prophets who wrote so acctrately about Jesus' death, burial and resurrection, wrote about Israel, too: "Look, you
scoffers; be amazed and perish! For | am doing a work in your days, A work you would never believe, even if someone tells you."

A RIGHTEOUSNESS FROM GOD‘

Paul was not ashamed of the Gospel: "ltis God's power for salvation to everyone who believes” because "the rlghteousness of
God is revealed" there. How the Gospel functions so powerfully in the believer's life will be discussed in more detail in chapter

three.

Israel, God's own chosen people, ignored "the righteousness that comes from God." They tried to please God. Paul admitted
that. But all their efforts were not in line with a clear understanding of the prophets' teaching about Jesus:.

"For the people who live in Jerusalem and their rulers did not recognize him,” Paul preached in Pisidian Antioch. "They fulfilled
the  sayings of the prophets that are read every Sabbath by condemning him. Though they found no basis for a death sentence,
they asked Pilate to have him executed. When they had accomplished everything that was written about him, they took him
down from the cross and placed him in a tomb. But God raised him from the dead, and for many days he appeared to those who
had accompanied hrm from Galilee to Jerusalem. These are now his witnesses to the people."

Paul addressed "the message of this salvation” to his "brothers, descendants of Abraham's family, and those Gentiles . . . who
fear God" gathered in the synagogue. But when the religious people saw the crowds that gathered to hear Paul the next week,
"they were filled with jealousy, and they began to contradict what Paul was saying. . . ." They treated the apostle to a taste of his
own self-righteous venom from the days when he persecuted Jesus' followers.

Paul was probably angry when he heard Stephen 's accusations the day thé Jews stoned him. "You stubborn people,” Stephen
shouted, "with uncircumcised hearts and ears! You are always resisting the Holy Spirit, like your ancestors did!" But Paul learned
the hard way how true these accusations were. "Which of the prophets did your ancestors not persecute?" Stephen continued.

"They killed those who foretold long ago the coming of the Righteous One, whose betrayers and murderers you have now
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become! You received the law by decrees given by angels, but you did not keep it .

“The word translated "keep” means more than srmpty "obey." Stephen accused Israet of not guardmg or preserving the law. They
used God's law for their own purposes. "lgnoring the righteousness that comes from God,” Paul wrote the Romans, the people of

Israel were "seeking instead to establish their own righteousness." Jesus described a-situation like this when some Pharisees
and teachers of the law asked hrm a question:

"Whv do vour'dj_sc_rgles not hve‘accordrnq to the tradition of the elders, but eat their bread with unwashed hands?".

"Isaiah prophesied correctly about you hypocrites,” Jesus answered. "These people honor me with their lips," he quoted the
prophet Isaiah, "but their heart is far from me. They worship me in vain, teaching as doctrine human commandments." Jesus
said they ignored God's command but held firmly to rules made up by people. "You neatly reject the commandment of God in
order to set up your tradition.” .

The law commarnided adult children to care for their aging parents according to Jesus. But the people of Israel decided that
giving money or other wealth to God was more important than obeying God's law. So people who gave to God were released
from the responsibility of caring for their aging parents They made God's law in this case meaningiess. "And you do many things
like this," Jesus said. ) _ R

This is an obvious example of putting their standards of righteousness above God's. But evenvsinc'er'e efforts to please God by

trying to obey laws ignores God's nghteousness Paul obeyed the law as he understood it. He called himself "blameless” in a
letter written to the Philippians from prison. He told them his story. Paul was a son of the people of Israel, one of God's chosen .

people. He was from the family of Benjamin. Israel's first king came from that family. Paul was a Hebrew of Hebrews, a member o

of the group of religious people who worked the hardest to obey God's laws and many other rules. He was circumcised on the
eighth day, exactly as the law commanded. Then he claimed that he considered all of these assets as liabilities when compared
to knowmg Jesus, for whom he had "suffered the loss of all things."

| regard them as dung l—that | mrght gain' Christ, and be found in him, not because of havmg my own nghteousness
derived from the law, but because of having the righteousness that comes by way of Christ’s. fatthfulness—a ‘
righteousness from God that is based on Christ's faithfulness. (Philippians 3:8-9 NET)

"lgnoring_the righteousness that comes from God, and seeking instead to establish their own n’ghtebusnes's," Paul wrote about
his own people, "they did not submit to God's righteousness." They were not able to submit to, or "be under,” God's
righteousness. People striving to obey rules do not experience God's righteousness. It is impossible to please Ged like this. -
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For example: Exiles, returning from Babylon to Jerusalem, violated God's law forbidding intermarriage with Israel's neighbors.
Leading citizens came to Ezra, a priest who represented the people before God. They said, "The people of Israel, the priests,
and the Lévites have not separated themselves from the local residents who practice detestable thmgs " Quite the contrary,
many had Jorned themselves to such people in mamage '

Malachi, a prophet who represented God before the people, agreed "Judah has become drsloyal " he wrote, "and unspeakable
sins have been committed in Israel and Jerusalem. For Judah has profaned the holy things that the Lord loves and has tumned to
a foreign god (literally: has married the daughter of a foreign god). May the Lord cut off from the communrty of Jacob every last
person who does this. .

large assembly of lsraelrtes-—men women and children alike—were gathered around him. The people wept loudly.”

Then Shecaniah said to Ezra, "We have been unfaithful to our God in that we have married foreign women from the local
peoples. Nonetheless, there is still hope for Israel in this regard. Therefore let us enact a covenant with our God to send away all
these women and their offspring, in keeping with the counsel of my lord and of those who have regard for the commandments of
our God. And let it be done according to the law."

pays any aﬁentton to the offering nor accepts it favorably from you. Yet you ask, 'Why?' The answer is that the Lord is testifying
against you on behalf of the wife you married when you were young and to whom you have become unfaithful, though she is
your companion and wife by covenant. No one does this who has even a small portion of the Spirit in him. . . . Be attentive then
to your own spirit, for one should not be disloyal to the wife he took in his youth."

But the exiles did what Shecaniah proposed. After three months of solemn legal proceedings the men who married foreign

women divorced their wives and sent them away along with their children.

"| hate divorce,' says the Lord God of Israel, 'and the one who is guilty of violence,' says the sovereign Lord. 'Pay attention to
your conscience, and do not be unfaithful," Malachi concluded. All their efforts failed to please God. In fact, they simply proved
they did not have "even a small portion" of God's Spirit in them.

RIGHTEOUSNESS BY FAITH
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Paul was not ashamed of the Gospel because a righteousness from God is revealed there, "from faith to faith.” He began to
explain this righteousness by contrasting it to righteousness that is by law. "Moses writes about the righteousness that is by the

law,” Paul wrote the Romans. "The one who does these things will live by them.” This.is the way the people of Israel attempted
to be righteous and failed. But the righteousness that is by faith says, "The word is near you, in your mouth and in your heart.”

N

Jesus called various people "hypocrites" twenty-one times in the gospel accounts of his life and ministry. The Greek word

- "hupokrites" means actor. They were actors, thase who pursued righteousness by law. Some were better actors than others
were. Some "did more things" of the law than others did. But these "things" were external to the actor. They were not near the
actor. They were not in the actor's mouth or heart.

The term "hypocnte" has become so perjorative that | missed its significance until my wife cared for an autistic foster child for
fourteen months. He was often devious and cunning, but never hypocritical. He had not developed the ability to act — to go along
or get along. He always wanted only his own will, and reacted violently whenever that will was thwarted. Our parental roles
invariably thwart the will of our children. - . ) -

Our own chlldren comply more or less w:llmgly when we correct or redirect them. They share some real spmtual power and
desire to obey God by obeying their parents. But there are other layers of self-xnterest and d«ssnmulatvon at work as well. In other
words, they have become good actors.

They know, for instance, that their own domestic tranqu:hty depends on at least the illusion that my wife and | are getting our way
in the household. They often fry to convince us that is the case. Sometimes they are successful and fool us completely. Other:
times, though not fooled, we are placated by their antics. But Jesus sald that God is nelther fooled nor so easily placated.

Our children have had difficult young lives. They believe their present situation is better at its worst than their former condition at
its best. And they act accordingly. They go along even when their hearts are not in it. Our foster child, on the other hand, would
have none of this hypocrisy. When he did not get his way he shrieked and stamped his feet. He punched holes in the wall with
his backside. He tried to hun himself or others with his ﬁsts his feet, his head and his teeth. He taught me the human value of

http://www.gospau].com/ChapOneN,html ) ’ o 8/30/2002
The Gospel/Ong NET . ' S Page 8 of 9
hypocrisy. )

lmaglne a world where everyone was as incapable of hypocrisy as our foster child was. What would happen to your relationships
if you treated every famlly member, friend and associate with the same heartfélt sincerity as the miserable wretch who cut you off
in traffic? The answer is as simple as recalling the times you were unable to maintain your character, when you treated someone
with a white-hot flash of honest passnon genume disdain or authentic dlsgust Then multiply those lapses by always and
everyone.

The ability to act in a contrary manner to one's own will or desire of the moment is humanity's highest moral achievement, one.
‘we could hardly live without. And yet, have you ever thought you had found genuine righteousness in another person only to be
disappointed? Is there anything more devastating than finding that someone’s claim to godliness was only an act? This is the
hypocnsy, both the humanly useful ability and the spiritual fraud, that is contrasted here to something else, to somethmg other. It
is those who do the law, Paul wrote, the "poietes” or poet of the law, who will be declared righteous.

In the Greek theater the actor, the hypocrite, stood on stage wearing a mask and reciting a poet's lines. The poet, on the other
hand, performed with his own face, his own voice, speaking his own lines from his own heart. The righteousness that is from
faith to faith makes the believer a poet of God's law rather than an actor, just as God promised:

"Indeed a time is coming,” says the Lord, “when | will make a new agreement with the people of Israel and Judah. It

. will not be like the oid agreement that | made with their ancestors when | took them by the hand and led them out of
Egypt. For they violated that agreement even though | was a faithful husband to them,” says the Lord. “But | will make
a new agreement with the whole nation of Israel after | plant them back in the land,” says the Lord. “l will put my law
within them and write it on their hearts and minds. And | will be their God and they will be my people. People will no
longer need to teach their neighbors and relatives to know me. That is because all of them from the least important to
the most important will know me,” says the Lord. “All of this is based on the fact that | will forgive their sin and will no
longer call to mind the wrong they have done.” (Jeremiah 31:31-34 NET)

No, Paul was not ashamed of this Gospel. It was God's only remedy for the pervasive problem that plagued Paul and every other
man, woman and child on earth.
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(4
Gospel Godspel Godspell Evangellon

General Information

A Gospel is one of the four accounts of the life and teachings of Jesus Christ that begin the New
Testament; selections from these books are read or sung in Christian churches during worship services..
‘The English word Gospel is derived from the Old English godspel (good tidings), which is a rendering
of the Greek evangelion (good news). Scholars generally agree that all four Gospels, which are written
in Greek, draw on earlier Aramaic oral or written sources that preserved many of the actual works and
sayings of Jesus

Synoptic Gospels

The first three Gospels (Matthew, Mark, and Luke) are called the Synopt1c Gospels (Greek -

synoptikos,"viewing at a glance") because they provide the same general view of the life and teaching of

Jesus. They narrate almost the same incidents, often agreemg in the order of events, and use similar
phrasing. In many instances they use 1dentlcal phrasing. :

Until the 19th century nearly all scholars and theologians believed that Matthew was the earliest Gospel

Mark was believed to be an abridged version of Matthew. Luke, which appeared to based on Matthew
and Mark, was believed to be the latest of the three. With some modification, thrs remains the view of
some conservative scholars

Today, most other scholars accept some modified form of the two-document [ BELIEVE ]
hypothesis, first developed in the latter part of the 19th century. According to this

~ hypothesis, Mark is the earliest Gospel and provided much of the narrative Qur LISt—Of 700
material, as well as the chronological framework, for both Matthew and Luke. A Religious
collection of sayings (with a few narratlves) of Jesus, which may have been Subjects
written in Aramaic, was the second main documient, or source, employed by I E-mail ]

Matthew and Luke (a number of scholars, however, do not agree that it was a
single document). This document provided the material lacking in Mark and then, apparently, was lost
It usually is designated as Q (German Quelle,"source"), but sometimes as Logia (Greek for "words" o
"sayings"). The authors of Matthew and Luke may also have drawn material from other sources
available to them individually.

John

The Gospel attributed to John the Evangelist differs in many respects from the Synoptics. Several
incidents mentioned in John do not occur in any of the Synoptics, and others recorded in the Synoptics
are not recorded in John. Also, some of the events common to all of the Gospels appear in a different
order in John's narrative: The cleansing of the Temple, for example, appears almost at the beginning of
John (2:13-25), but in the Synoptics it is put after Jesus' triumphant final entry into Jerusalem. Most
important, John gives different dates for the Last Supper and for the Crucifixion; the former occurs in
John before the feast of the Passover, and the latter before the first day of the Passover. Furthermore, in
John, Jesus' public ministry is described as lasting for more than two years, whereas the Synoptists
describe it as lasting for about one year. Finally, in John, Jesus spends much of his time in Judea, often
visiting Jerusalem;«the Synoptists center his public ministry in and about the province of Galilee.

Not only the chronolo gy of the narrative, but also the form and content of Jesus' teaching is different in

P
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John. The Synoptists present it mainly in the form of parable and epigram. The author of John, however,
presents it in long allegorical or meditative discourses and discussions - for example, those on the Good
Shepherd (chapter 10) and the Vine (chapter 15). Characteristically, during some of these lengthy
discourses, Jesus frequently expresses himself in pithy one-sentence metaphors, such as the following: "I
am the bread of life" (6:35); "I am the'llght of the world" (8:12); "I am the way, and the truth, and the
life" (14:6). The teaching of Jesus in John generally is concerned more with Jesus' divine nature and
relationship to God, whereas the Synoptists tend to emphasize his messianic vocation and dwell more on
everyday religious and ethical matters. In addition, John emphasizes the nature and purpose of Jesus
from the start of his Gospel In the Synoptrcs these are revealed later in the mlmstry

Modern blbhcal scholars- agree that the Gospel of J ohn was written after the Synoptic Gospels. -
However, there is considerable disagreement over whether the author of John knew the Synoptics and
used them as sources. Some scholars beheve the author may have known and used the Gospels of Mark

and Luke

thurglcal Use

ln the hturglcal sense, the term Gospel is apphed to the short selectlons from the four Gospels that are
read or sung in the Roman Catholic Mass and the Anglican Communion service, between the Epistle
and the creed. In the early centuries of the Christian era, Gospel readings were continuous: A 'day's
reading began at the point in the Gospel at which it had been interrupted in the previous service. The
Gospel selection now used for each day is determined by the order of worship set forth in the rmssal or,
according to certam rules is one chosen by the celebrant from a specral lectlonary

Gospel
’A'dvan.c'ed Information

The English word "gospel" (from the Anglo-Saxon god-spell, i.e., God-story) is the usual NT translation -
of the Greek euangelion. According to Tyndale, the renowned English Reformer and Bible translator, it
signified "good, mery, glad and ioyfull tydinge, that maketh a mannes hert glad, and maketh hym synge,
daunce, and leepe for ioye" (Prologue to NT). While his definition is more experiential than explicative,
it has touched that inner quahty which brings the word to life. The gospel is the j joyous proclamatlon of
God's redemptive activity in Christ Jesus on behalf of man enslaved by sin. : : :

Origin

Euangelion (neut. sing.) is rarely found in the sense of "good tidings" outside of early Christian
literature. As used by Homer it referred not to the message but to the reward given to the messenger
(e.g., Odyssey xiv. 152). In Attic Greek it always occurred in the plural and generally referred to
sacrifices or thank offerings made in behalf of good tidings. Even in the LXX euangelion is found for
sure but once (II Kings 4:10: Eng. versions, Il Sam.) and there it has the classical meaning of a reward
given for good tidings. (In II Kings 18:22, 25, euangelion should undoubtedly be taken as fem. sing. in
harmony with vss. 20 and 27 where this form is certain.) Euangelion in the sense of the good news itself
belongs to a later period. Outside of Christian literature the neuter singular first appears with this
meaning in a papyrus letter from an Egyptian official of the third century A.D. In the plural it is found in
a calendar inscription from Priene about 9 B.C. It is not untl.l the wrmngs of the apostolic fathers (e.g.,
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Didache 8:2; II Clement 8:5) that we sense a t‘ran’sitien to the later Christian usage of euahgelion as
referring to a book which sets forth the life and teaching of Jesus (Justin, Apology 1. 66). )

Against this background the frequency with which euangelion occurs in the NT (more than seventy-five
times) with the specific connotation of "good news" is highly informative. It suggests that euangelion is
quite dlstlnctlvely a NT word. Its true significance is therefore found, not by probmg its hngulstlc
background, but by observmg its spemﬁc Chnstlan usage.

This is not to deny, of course, that the basic concept has its rightflil ori.gin_in‘the religious aspiratidns of

the nation Israel. Some seven centuries before Christ the prophet Isaiah had delivered a series of

- prophetic utterances. With vivid imagery he portrayed the coming deliverance of Israel from captivity in
Babylon. A Redeemer shall come to Zion preaching good tidings unto the meek and liberty to the
captives (Isa. 60:1-2). "How beautiful upon the mountains are the feét of him who brings good

t1d1ngs" (Isa. 52: 7) Jerusalem itself is pictured as a herald whose message 1s good tldlngs (Isa. 40:9).

Jesus saw in these prophe01es a descr1pt1on of h1s own mission (Luke 4 18- 21 7:22). They expressed
that same sense of liberation and exultation which was the true characteristic of his messianic
_proclamation. What was a first simply a literary allusion came easily to represent the actual message

which was being proclaimed. Euangelion was the natural result of the LXX's euangelizein. Thus Mark
could write that Jesus came into Galilee "heralding the euangelion of God" (Mark 1:14).

Euangehon in the Gospels

Upon examining the four Gospels we find that the word euangelion is used only by Matthew and Mark.
The concept, however, is not foreign to Luke. He uses the verb form twenty-six times in Luke-Acts, and
the noun tw1ce in the latter book. In the Fourth Gospel there is no trace of either verb or noun.

In all but one instance Matthew further describes euangelion as the gospel "of the kingdom." This gospel
is not to be distinguished from what Mark calls the "gospel of God" (many manuscripts read "the gospel
of the kingdom of God") and summarizes in the words," "the time is fulfilled, and the kingdom of God is
at hand" (Mark 1:14-15). On the other occasion Matthew writes "this gospel” (Matt. 26:13), the context
indicating that Jesus is alluding to his coming death. The phrase "preaching the gospel of the kingdom"
is twice used in summary statements of the ministry of Jesus (Matt. 4:23; 9:35). This gospel is to be

_ preached throughout the entire world prior to the consummation of the age (Matt. 24:14; cf. Mark
13:10).

- The way in which Mark uses euangelion is suggested by his opening words, "The beginning of the
gospel of Jesus Christ, the Son of God." Here euangelion is a semitechnical term meaning "the glad
news which tells about Jesus Christ." Where Luke writes "for the sake of the kingdom of God" (Luke
18:29), the Markan parallel is "for my sake and for the gospel" (Mark 10:29). This gospel is of such
tremendous import that for its sake a man must be willing to enter upon a life of complete self-denial
(Mark 8:35). In the long ending of Mark, Chnst commands his disciples to "preach the gospel to the
whole creation" (Mark 16:15).

The Gospel According to Paul

Over against the six occasions (discounting parallels) on which euangelion is used by the Gospel
it is found a total of sixty times in the writings of Paul. Euangelion is a favorite Pauline term. It is evenly
distributed throughout his epistles, missing only in his note to Titus.

o
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Paul's ministry was distinctively that of the propagation of the gospel. Unto this gospel he was set apart
(Rom. 1:1) and made a minister according to the grace of God (Eph. 3:7). His special sphere of action
was the Gentile world (Rom. 16:16; Gal. 2:7). Since Paul accepted the gospel as a sacred trust (Gal.

2:7), it was necessary that in the dlscharge of this obhga’uon he speak so as to please God rathern than
man (I Tim. 2:4). The divine commission had created a sense of urgency that made-him cry out, "Woe to
me if I do not preach the gospel” (I Cor. 9:16). For the sake of the gospel Paul was willing to become all
things to all men (I Cor. 9:22-23). No sacrifice was too great. Eternal issues were at stake. Those whose
minds were blinded and did not obey the gospel were perishing and would ultimately reap the

of divine wrath (I Cor. 4:3; II Thess. 1:9). On the other hand, to those who beheved the gospel had
effectively become the power of God unto salvatlon (Rom. I: :16).

Because Paul on occasion speaks of his message as "my gospel" (Rom 2:16; I Tim. 2:8), and because
in his letter to the Galations he goes to some pains to stress that he did not receive it from man (Gal.
1:11f.), it is sometimes maintained that Paul's gospel should be distinguished from that of apostolic
Christianity in general

This does not follow I Cor. 15:3-5 sets forth with crystal clarity the message of primitive Chnstlamty
* Paul, using terms equivalent to the technical rabbinic words for the reception and transmission of
tradition, refers to this message as something which he had received and passed on (vs. 3). Invs. 11 he
can say, "Whether then it was I or they, so we preach and so you believed." In Galations, Paul tells how
he laid before the apostles at Jerusalem the gospel which he had preached. Far from finding fault with
the message, they extended to him the right hand of fellowship (Gal. 2:9). What Paul meant by his
~ earlier remarks is that the charges against his gospel as a mere human message were completely
fraudulent. The revelation of the full theological impact of the Christ-event was God-given and stemmed
from his encounter on the Damascus road. Thus he speaks of "my gospel" meaning his own personal
apprehension of the gospel. On other occasions he can speak freely of "our gospel" (II Cor. 4:3; I Thess.
1:5). L

For Paul, the euangelion is preeminently the "gospel of God" (Rom. 1:1; 15:16; II Cor. 11:7; I Thes. 2:2,
8-9). It proclaims the redemptwe activity of God. This activity is bound up with the person and work of
God's Son, Christ Jesus. Thus it is also the "gospel of Christ" (I Cor. 9:12; II Cor. 2:12; 9:13; 10:14; Gal:
1:7; 1 Thess. 3:2; vss. 16 and 19 of Rom. 15 indicate that these are interchangeable terms) This gospel is
variously expressed as "the gospel of our Lord Jesus" (Il Thess. 1:8), "the gospel of the glory of the .
blessed God" (I Tim. 1:11), "the gospel of his Son" (Rom. 1:9), and "the gospel of the glory of

Christ" (Il Cor. 4:4). It is a gospel of salvation (Eph. 1:13) and peace (Eph. 6:15). It proclaims the hope
of eternal life (Col. 1:23). It is "the word of truth" (Col. 1:5; Eph. 1:13). Through this gospel, life and
1mmortahty are brought to light (I Tim. 1:10).

The Apostolic Preaching

[f we wish to investigate more closely the specific content of the primitive gospel, we will do well to
adopt the basic approach of C. H. Dodd (The Apostolic Preaching and Its Developments). While Dodd
refers to the message as kerygma, he is ready to admit that this term is a virtual equivalent of
euangelion. (Kerygma stresses the manner of delivery; euangelion, the essential nature of the content.)

There are two sources for the determination of the primitive proclamation. Of primary importance are
the fragments of pre-Pauline tradition that lie embedded in the writings of the apostle. These segments
can be uncovered by the _]UdlClOuS dpplication of certain literary and formal criteria. While at least one
purports to be the actual terms in which the gospel was preached (I Cor. 15:3-5), others take the form of
early Christian hymns (e.g., Phil. 2:6-11), summaries of the message (e.g., Rom. 10:9), or creedal
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formulas (I Cor. 12:3; I Tim. 3:16).

- A second source is the early Petrine speeches in Acts. These speeches (on the basis of their Aramaic { R
background, freedom from Paulinism, and the general trustworthiness of Luke as a historian) can be 4
shown to give reliably the gist of what Peter actually said and not what a second generatlon Christian

thought he might have said. - o

These two sources combine to set forth one common apostolic gospel. In briefest outline, this message

contained: (1) a historical proclamation of the death, resurrection, and exaltation of Jesus, set forth as the-

fulfillment of prophecy and involving man's responsibility; (2) a theological evaluation of the person of -
Jesus as both Lord and Chrlst (3) a summons to repent and receive the forgiveness of sins.

It will be noticed that the essential core of this message is not the dawn of the messianic age (as Dodd
implies), although this is most certainly involved, but that sequence of redemptive events which sweeps
the hearer along. with compelling logic toward the climactic confession that Jesus is Lord.

The gospel is not the product of a bewildered church pondermg the theologlcal 51gmﬁcance of Good
Friday. It is rather the result of a natural development which-had its origins in the teachings of Jesus
himself. The Passion sayings of Jesus, far from being "prophecies after the event" (¢f. R. Bultmann,
Theology of the NT, I 29), are undeniable evidence that Jesus laid the foundation for a theology of the
cross. In his teaching regarding his own person Jesus furnished what R. H. Fuller has aptly termed "the
raw materials of Christology" (The Mission and Achievement of Jesus). The resurrection was the
catalyst which precipitated in the minds of the disciples the total significance of God's redemptlve
activity. It released the gospel! :

This gospel is power (Rom. 1:16). As an instrument of the Holy Spirit it convicts (I Thess. 1:5) and (
converts (Col. 1:6). It cannot be fettered (I Tim. 2:9). Although it is good news, it is strenously opposed
by a rebellious world (I Thess. 2:2). Opposition to the message takes the form of opposition to the:
messenger (II Tim. 1:11-12; Philem. 13). Yet those who proclaim it must do so boldly (Eph. 6:19) and
with transparent simplicity (II Cor. 4:2), not with eloquence lest the cross of Christ be robbed of its
power (I Cor. 1:17). To those who refuse the gospel it is both foolishness and a stumbling block (I Cor.
1:18ff.), but to those who respond in faith it proves itself to be "the power of God unto salvation" (Rom.
1:16). :

R H Mounce _
(Elwell Evangelical Dictionary)
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Gospel is a word of Anglo-Saxon origin, and meaning "God's spell", i.e., word of God,_or rather,
according to others, "good spell", i.e., good news. It is the rendering of the Greek evangelion, i.e., "good
message." It denotes L - o '

e (1) "the welcome intelligence of salvation to man as preached by our Lord and his followers.

e (2.) It was afterwards transiﬁvely applied to each of the four histories of our Lord's life, published
by those who are therefore called 'Evangelists', writers of thie history of the gospel (the
evangelion). :

e (3.) The term is often used to express collectively the gospel doctrines; and 'preaching the gospel’
is often used to include not only the proclaiming of the good tidings, but the teaching men how to
* avail themselves of the offer of salvation, the declaring of all the truths, precepts, promises, and
~ threatenings of Christianity." It is termed "the gospel of the grace of God" (Acts 20:24), "the
gospel of the kingdom" (Matt. 4:23), "the gospel of Christ" (Rom. 1:16), "the gospel of peace
(Eph. 6:15), "the glorlous gospel " "the everlastlng gospel," "the gospel of salvation" (Eph. 1: 13)

(Easton Illustrated chtlonary)

Gos'pels

Advanced Information

The central fact of Christian preaching was the intelligence that the Saviour had come into the world
(Matt. 4:23; Rom. 10:15); and the first Christian preachers who called their account of the person and
mission of Christ by the term evangelion (= good message) were called evangelistai (= evangelists)
(Eph. 4:11; Acts 21:8). There are four historical accounts of the person and work of Christ: "the first by
Matthew, announcing the Redeemer as the promised King of the kingdom of God; the second by Mark,
declaring him 'a prophet, mighty in deed and word; the third by Luke, of whom it might be said that the
represents Christ in the special character of the Saviour of sinners (Luke 7:36; 15:18); the fourth by
John, who represents Christ as the Son of God, in whom deity-and humanity become one. The ancient
Church gave to Matthew the symbol of the lion, to Mark that of a man, to Luke that of the ox, and to

~ John that of the eagle: these were the four faces of the cherubim" (Ezek. 1:10).

Date

The Gospels were all composed during the latter part of the first century, and there is distinct historical
evidence to show that they were used and accepted as authentic before the end of the second century.

Mutual relation

"If the extent of all the coincidences be represented by 100, their proportionate distribution will be:
Matthew, Mark, and Luke, 53; Matthew and Luke, 21; Matthew and Mark, 20; Mark and Luke, 6.
Looking only at the general result, it may be said that of the contents of the synoptic Gospels [i.e., the
first three Gospels] about two-fifths are common to the three, and that the parts peculiar to one or other
of them are little more than one-third of the whole."
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Origin

Did the evangelists copy from one another? The opinion is well founded that the Gospels were ,
by the apostles orally before they were committed to writing, and that each had an independent origin. |

" (Baston Illustrated Dictionary)

Social Implicaﬁons of Gospel

Advanced Inf(')rmatioln' |

The gospel is the proclamation and demonstration of God's redemptive activity in Jesus Christ to a
world enslaved by sin. Redemp‘uon is personal as men and women respond to the claims of Jesus Christ
as Lord and Savior. Redemption is also social, but the nature, prlorlty, and extent of the soc1a1
1mphcat10ns of the gospel have not been as readily agreed upon.

Early Period

The social implications of the gospel have been evident in every era of the church's life. The early
church, for example, expressed a social witness by faithfulness to the radical demands of Christian
community (Acts 2:42-46). Limited in their social expression by virtue of being members of a
persecuted sect, many Christians challenged cultural values in their refusal to bear arms.

The church continuously manifested its social conscience with a concern for the poor. Basil the Great,
for example, created a whole complex of charitable institutions in the fourth century. The monastic
movement generated much philanthropic activity. The institutional charities of the Roman Catholic
Church take their impetus from this medieval social heritage. :

The Reformation heralded a renewal of biblical faith, 1nclud1ng the Scripture's social emphasis. Though
Martin Luther denied that good works had any place in the drama of salvation, he nevertheless
commended good works as the proper response to the gracious gift of redemption. John Calvin, a
second-generation Reformer, gave greater attention to the implications of the gospel for society.
Whereas for Luther the civil rule was a restraining force because of sin, for Calvin government should
be a positive force for the common welfare. In Calvin's Geneva this meant a commitment to education
and to welfare for refugees, and outside Geneva sanctioning, under certain circumstances, the right of
resistance for peoples suffering under unjust rulers. »

Modern evangelicalism traces its roots to the Reformation, but is more directly the result of a variety of
post-Reformation movements. Puritanism grew up in England in the sixteenth century, but its spirit
flowered in America in the seventeenth century. "The Puritan dilemma" in America was the tension
between individual freedom and social order. The strong emphasis on the covenant, though, meant an
impetus toward self-sacrifice for the common good. Puritanism is sometimes remembered for its
individualism, but it deserves to be known as much for its contribution to the social realm, bequeathing
elements.that would help form the American political tradition.

German pietism infused new life into seventeenth century Lutheranism. Though often characterized as
individualistic, Iegahstlc and other-worldly, the pietists nevertheless complamed heartlly against a
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lifeless orthodoxy that did not translate into love and compassion. Thus Philipp Jakob Spener challenged
wealthy Christians to give their goods to the poor in order to eliminate begging. Spencer's pupil, August
Hermann Francke, transformed the University of Halle into a training center for pastors and
missionaries, and in the town itself an orphanage and hospital were founded and the poor were both
catechized and fed. o : : ' :

Fueled in part by the example of pietism, and especially the influence of the Moravians, an evangelical
~ revival swept across Great Britain in the eighteenth century. John and Charles Wesley, along with

George Whitefield, preached in fields and streets in an attempt to recapture the alienated poor for the

‘church. Their emphasis on sanctification and the holy life energized their followers into opposing

slavery, exhibiting concern for prisoners, and initiating reforms related to the industrial revolution.

In America the First Great Awakening, which began as a season of individual conversions, resulted in an

intercolonial movement that reshaped the social order. Under the leadership of Jonathan Edwards and
Whitefield the hierarchical nature of both church and society was challenged. Indeed, it is widely
recognized that this movement, with its democratizing influence, helped prepare the way for the
American Revolution. ' ' : :

-

Modern Period

The modern discussion about the social implications-of the gospel has been shaped by a variety of
movements and factors. Revivalism has been a crucial force in determining the nature of the discussion
because of the prominence of revival leadérs in molding modern evangelicalism. In the nineteenth
century Charles G. Finney maintained that religion came first, reform second, but he sent his converts
from the "anxious bench" into a variety of reform movements, including abolitionism. Energized by a
postmillennial theology, Finney often said that "the great business of the church is to reform the world."
Dwight L. Moedy, on the other hand, saw little hope for society. As a premillennialist he pictured the '
world as a wreeked ship: "God had commissioned Christians to use their lifeboats to rescue every man
they could."

~ This shift in the relationship between revivalism and reform, present in Moody and more pronounced in

Billy Sunday, has been characterized by evangelical scholars as "the great reversal." Beginning at the
end of the nineteenth century and continuing past the midpoint of the twentieth century, the social
implications of the gospel were neglected, sometimes abandoned, and most often declared to be of
secondary importance by those who called themselves conservatives or fundamentalists. Groups that had
hitherto supported social reform retreated into a posture where the primary concern after conversion was
the purity of individuals rather than justice in society. o

At the same time, however, a movement was on the rise which challenged this uncoupling of evangelism
and reform, the social gospel. Born in post-Civil War America, growing to maturity in the era of
progressivism, the impact of the social gospel continued long after its formal demise following World
War I. The social gospel has been defined by one of its adherents as "the application of the teaching of
Jesus and the total message of the Christian salvation to society, the economic life, and social
institutions... as well as to individuals." Interacting with the changing realities of an increasingly
industrialized and urbanized nation, the social gospel viewed itself as a crusade for justice and
righteousness in all areas of the common life. '

Walter Rauschenbusch was its foremost theologian, and his own pilgrimage is typical. Reared in the
piety of a German Baptist minister's family, Rauschenbusch began his first charge in the Hell's Kitchen
neighborhood of New York City. Encountering conditions that stifled the lives of his people, he wrote
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that Hell's Kitchen "was not a safe place for saved souls." This experience forced Rauschenbusch to
return to the Bible in search of resources for a more viable ministry. He discovered there both in the
prophets and in the teaching of Jesus the dynamic concept of the kingdom of God was left undeveloped
by individualistic theology," so that "the ongmal teaching of our Lord has become an 1ncongruous
element in so-called evangelical theology

The discoveries of Rauschenbusch, Washington Gladden, and other social gospel leaders, however,

~ - helped exacerbate a deep division that was developing within American Protestantism. Because the

social gospel was closely identified with theological liberalism, a popular logic developed whereby
conservatives tended to reject social action as part of their rejection of liberalism. As a matter of record,
not all social gospelers were liberals and not all liberals were social gospelers. Indeed, Rauschenbusch
characterized himself as an "evangelical in their adherence to personal faith and piety, but liberal in their
openness to critical biblical studies and their insistence on a social ministry based on the social’
conception of sin whlch demanded soc1al action beyond individual acts of benevolence

_'Recent Discussion

In the contemporary period there are numerous attempts to return to a balance of individual and social
emphasis in the Christian faith. Carl F.H. Henry, in The Uneasy Conscience of Modern Fundamentalism
(1947), decried the lack of social compassion among conservatives. Further, the civil rights crisis and
the Vietnam war pricked the consciences of younger evangelicals who wondered whether their spiritual
parents had not accommodated their faith to an American "civil religion." The last two decades have
seen a rebirth of social concern. Evangelicals have been rediscovering their roots in Finney and earlier
evangelical leadership. The Chicago Declaration of 1973 acknowledged that "we have not proclaimed or
demostrated [God's] justice to an unjust American society." Today organizations such as Evangelicals
for Social Action and journals such as Sojourners and The Other Side advocate the involvement of -
evangelicals in all aspects of so<:1ety

A new perspective is the liberation theologies emanating from Latin America, Asia, and Africa. The
‘demand is for theological reflection that begins, not in the classroom, but in the midst of the poverty and
injustice that defines the human situation for many of the peoples of the world today. The call is for a
theology of "praxis" (practice). Many evangelicals recoil from liberation theologies because of the use
of Marxist analysis. But others believe that the affirmation that God is on the side of the poor is a
starting place for yet more faithful understandings of the meaning of discipleship. Although the Third
World liberation theologians state that their programs cannot be directly translated to North America, at
the same time there has been fruitful interchange with black, feminist, and other theologians workmg out
the meaning of justice.

In summary, historical study helps focus present options. As for priority the question remains: Are the
social implications equal, secondary, or prior to the individual implications of the gospel? Continuing
discussion about the nature and extent of social ministry revolves around such options as (1) individual
and/or social action; (2) charity and/or justice. However one chooses, the challenge is to translate love
and justice into meaningful strategies so that proclamat1on becomes demonstration.

R C White, Jr
(Elwell Evangelical Dictionary)
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