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Introduction to WB Series

As land dwelling beings, when we are at sea, two thoughts are
always in mind—even if in the back of our minds. Where's the
wharf—a safe place to dock? What's my bearing—which
direction am I going and will it in time get me to a safe wharf?

We all need safe places. Fundamentally, life is filled with
uncertainties. Sometimes we feel in control or at minimal risk
of danger, but that is always only temporary. Our common
human experience inevitably involves risks of the unknown.
And through death, not to be feared, we journey to an eternal
wharfin Jesus.

We all need a bearing that will get us where we want to go
while preserving the ability to plot a course to a safe place.
We can play far from this wharf, but we desire home.

Wharf and Bearings Series, a collection of essays, poems and a
short story, is intended to present a journey—my journey. I
share it with the hope that it will give some guidance as you
seek your bearings and wharf throughout your life.

At no time are these essays to be considered exhaustive, they are pathways I have taken to find
wharf and bearings for me. And collectively, they represent “philosophical peace” for me.



[ dedicate this series to my wife of 40 years (in 2013), our four children and their spouses and our
13+ grandchildren and the generations to follow! Here’s an overview of the series:

Wharf and Bearings ONE:
Hope and Beholding the Triune God

Wharf and Bearings TWO:
Spirituality and the Triune God

Wharf and Bearings THREE:
Knowing, Beauty, Ethics and Reality

Wharf and Bearings FOUR:
Love, Longings, Success and Consequences

Wharf and Bearings FIVE:
Poems from the Soul

Wharf and Bearing SIX:
Oneness in Marriage

Wharf and Bearings SEVEN:
The Mind, Decisions and Artificial Intelligence

Wharf and Bearing EIGHT:
World View and Culture

Wharf and Bearing NINE:
Gospel Implications

Wharf and Bearing TEN:
Our Times and Futures

“... we will tell the next generation the praiseworthy deeds of the LORD, his power,
and the wonders He has done ...”
Psalm 78:4 -6



A Space Beyond
Perspective on
Various Spiritualties

In our global society, why are there so many different views of spirituality? How can reasonable
people across the planet come to such different conclusions about spirituality? There are many
ways to address this question, but one way is through the lens of “point of reference for considering
a space beyond”. What is our primary point of reference for viewing our lives?

That reference point may shift as we grow and experience life. For instance, a newborn child’s
point of reference may be the face of his or her mother. That will change as he/she grows into an
adult. Another way of stating this pursuit is, “If I stepped outside myself and looked back, what
would I conclude? Where would I step? Who might live in this beyond? What does this say
about who I am? What do I see reflecting back at me?”

All this may seem very confusing and philosophical. It is! The following chart illustrates various
points of reference in addressing the issue of beyond. Across cultures, humanity has agreed a
beyond exists or at least exists within the illusions of the mind. They just haven’t agreed upon what
is beyond. However, the common agreement of a space beyond provides a basis for exploring
various spiritualties.

If there is nothing beyond me, if my mind is ultimately all there is, then | may conclude that [ am
a god or goddess. If 1 conclude that even my mind is an illusion with “beyond” an illusion, then all
pursuit of life is a meaningless game including all spiritualties—all is illusion.

If my primary point of reference in life is human society, if society is the dominant force that
impacts my life, then I may believe there is no God or I doubt His existence or His involvement in
human affairs. I essentially believe in humanism and may be an atheist or agnostic.

If nature, the living ecosystem, is my point of reference beyond me, then animism may be my
belief system. Objects and animal spiritualism may provide sources of inspiration and strength for
me.
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If the universe (or multiple universes) is all of beyond, then I may conclude that the universe is
alive and is god. This pantheist belief allows me to function as a force within the broader life force of
the universe. I may conclude [ am a god or goddess. Or I may conclude that life is an accident
generated and regenerated by the universe.

If the universe was created, i.e. it didn’t always exist and there is a transcendent beyond, then |
can believe in good and bad gods, polytheism and/or Satanism, or in One God, monotheism. Most of
the world’s population believes in one or more gods. And the goodness and power of that or those
gods has been debated.

There are many apologetics of the existence of One God including ...

* the first cause apologetic

* intelligent design of creation implies a design Creator

* human nature implies a Designer whose nature exceeds that of humankind

* theidea of God implies the existence of God

* the human need and desire for God implies satisfaction in a real God

* miracles attributed to God

* symbolic meanings that point to God (i.e. human love and jealous symbolically tell us of
God’s jealous love),

* spiritual experiences as evidence for God

* abstract ideas of beauty, goodness and perfection as from God

* power to change us implies God’s work in our lives

* inability to disprove God implies God exists

* concepts of eternity and a transcendent beyond planted within human hearts and minds
imply a God who is eternal and beyond creation.

If humanity reflects the image of God and humans are relational beings, then I may believe in
the paradox of the Triune God, Who is Father, Son and Holy Spirit. But in tension with this paradox is
the possibility that people have simply created God in some imagined perfected image of humanity.

With all these evidences, we are still left with a trust decision. We will use our limited free will
and mind to explain a space beyond is some manner. We will trust something—if only ourselves.
However, the Triune God calls us to trust in Him.

How can we know if space beyond is real or an illusion?

That’s a question some people ask and others don’t care about. But for the ones who ask it, it’s
an important question to consider. Like knowing any truth, the truth about reality requires a
degree of trust while considering our doubts with limited verifiable facts. In a world that offers so
much virtual reality, we are increasingly confronted with the question of reality. Are thoughts real?
Are our senses more real that our thoughts? Are dreams more real than other types of
consciousness? Is consciousness real? Is spirituality real? How can we decide?

One avenue to consider is probabilistic cause and effect. We make decisions with some sense of
an imagined outcome. For instance, when you walk across a busy street, your outcome prediction
governs your fear level. Imagined outcomes are formed through experience with outcomes of
behavior. Over time we grow in our ability to discern outcomes, but we can never predict the future
with 100% accuracy—experience tells us that.



So how can we know what is real? Our ability to feel pain and pleasure helps. Our ability to
reason helps. Our ability to perceive when we transition from various levels of consciousness helps.
But in the end we must choose to trust someone who we perceive to be trustworthy. That may be
the Triune God, a person in authority, our culture or it may be ourselves alone. The choice of trust is
ours.

The journey of spiritual transformation from a Biblical perspective always requires trust. The
Triune God has built a trust system. Though we can’t eliminate all doubt as we look at space beyond,
we can choose to trust “someone” who is trustworthy. God always calls us to choose to trust. If we
seemly refuse to trust God, our suspicions reveal our trust in ourselves. Spirituality is relational and
thus is a question of who is trustworthy to trust. Though much reasoning can be given for any
spirituality, ultimately, I trust, the Triune God has wired humanity to engage in trust with our
hearts, minds, bodies and souls.

Obviously, the above is a brushstroke. The philosophical intricacies of addressing the issue of a
“point of reference for considering a space beyond” can be complex, including the problem of
meaning in language and the nature of space. However, the above is intended to serve as a
perspective of how reasonable people can form such different spiritual perspectives.

This journey into “beyond” perspectives may not be where you are today. You may have
concluded that part of your journey, or it may be in front of you. However, we often associate with
people who don’t trust as we trust or doubt as we doubt. My prayer is that this essay can serve as a
bridge for discussing and extending the love of Jesus to those whose perspectives are different from
ours. And that in time they will behold the Triune God Who is “the great God, the great King above
all gods” (Psalm 95:3 NIV).

We may ignore, but we can nowhere evacleJ the
presence of God. The world is crowded with Him.

He walks everyw]ﬁere /hcogn/to.

C. S. Lewis, Letters to Malcolm

Written 2008



The Jealous Heart of God
and

Spiritual Transformation
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Introduction

LORD Yahweh has revealed that His name is Jealous in Exodus 34:14. This article explores
implications of God’s jealous heart. The American culture currently views jealousy as a negative
emotional construct. Does this view of jealousy implicate God as flawed or is there a perspective of
jealousy that we need to recover from Old and New Testament teachings that will inform our
spiritual journeys? Jealousy can be viewed as a universal human emotion and one that often
surfaces within sexuality. Thus jealousy is central to our understanding of relating with God and
living in His ways.

The concept of jealousy is examined within Jesus’ teaching as well as the writings of those
within the spiritual formation movement. The implications of jealousy for spiritual transformation
include our understanding of spiritual adultery and our intimacy with God. Spiritual transformation
can be framed as aligning the jealousies of our hearts with the jealous heart of God.

11



God’s Jealous Heart

Various names of God are used many times in Scripture and others are used only a few.
God’s name Yahweh occurs 5,311 times in the Hebrew!. The meaning of this Name reveals that God
is the Self-Determinate One Who is always present2. We can learn much about God’s heart as we
experience Him as the non-dependent One Who is always present in our lives and the world around
us. Similarly, in the New Testament, Jesus reveals something of God through His name which
indicates “he will save his people from their sins.”34 Understanding God’s means of saving us
through His Son can help us perceive His heart more clearly. There are many Names of God and
each reveal much about God and how He desires to relate to us.

A name of God that is used only once in the Scriptures is Jealous5. In Exodus 34:14 LORD
Yahweh reveals to Moses that His very name is Jealous. It would be easy to neglect this one passage
as less than central to the heart of God, except for the fact that God had previously revealed to
Moses within a strategic moment in time that He is a jealous God. This first direct revelation of
jealousy came when the great I Am gave the Ten Commandments to the children of Israel as they
began their freedom from slavery. God embedded several “for” clauses within these
commandments. These clauses give sense to the reasons behind our ethical understanding. The first
“for” clause is: “for I, the Lord your God, am a jealous God ...”6

Is the precious heart of God revealed among the core ethical commandments for the nation
of Israel? These stone commandments, along with manna and Aaron’s rod that budded, were later
placed within the Ark of the Covenant. The Ark was then placed upon the seat of mercy and within
the Holy of Holies in the Tabernacle and illuminated by His glory. Within this shadowland that
foretells of Jesus and His sacrifice for our redemption, Yahweh revealed an extremely important
aspect of Who He is. He is jealous. Then, this revelation of God we cannot ignore for it is holds a
prominent place in the overall story of God.

God’s jealousy seems out of sight for most believers today. Somehow this revelation and its
importance to walking with God have been hidden from our modern eyes. Discussions about the
proper place to display the Ten Commandments within American society are frequently in the news
and from our pulpits we discuss the urgency of these commands. But when do discussions of these
commands include an honest look at the jealous heart of God? This begs a question, is God’s
jealousy something that is essential to understanding our relationship with Him and our spiritual
transformation? Was it by accident that He symbolically wrapped His jealous heart with ethical
commands and a promise of provision within the holy of holies—a promise that brings forth life
encased by a covenant of mercy which overcomes the justice demanded by His own holiness which
was highlighted in His eternal glory? These embedded symbols of the Tabernacle (see Hebrews 8,
9) were not to be lost in the community of faith. But unfortunately, they have often been lost in our
day.

Today’s world is not the first to lose sight of the jealousy of God. In Hosea’s time, the people
of faith “knew” God apart from His jealousy. They understood that when they sinned they could

1 Larry Richards, Every Name of God In the Bible (Nashville: Thomas Nelson, 2001), 21.

2 Ibid., 23-25.

3 The Holy Bible: New International Version. (Grand Rapids: Zondervan, 1996, c1984), Matthew 1:21.
4 All Scripture references are from the New International Version unless otherwise stated.

> Note: El Kana also indicates that God is jealous. See Deut. 4:24.

® The Holy Bible: New International Version. (Grand Rapids: Zondervan, 1996, c1984), Exodus 20:5.
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always come back to God. “Come, let us return to the Lord. He has torn us to pieces but he will heal
us; he has injured us but he will bind up our wounds. After two days he will revive us; on the third
day he will restore us, that we may live in his presence.”? They thought they had cracked the
formula of God’s restoring ways - “after two days” they reasoned God will predictably give them
what they wanted. However, God rebuked them for the shallowness of their love and brought
judgment upon them.8 Their formula didn’t work. Something was missing in their understanding of
God’s love. They had failed to recognize and live into His jealous love. They had trivialized God’s
love by making Him Someone they could manage while still playing games of spiritual harlotry.

Today we have a dilemma in our understanding and experience of the heart of God. Is God
loving or is He a God of wrath? The popular agreement is that He is loving—a benevolent Being
Who welcomes everyone into heaven; but the Scriptural evidence of His wrath is undeniable. Is God
schizophrenic? When can we expect His love? When will His wrath appear? How can we manage
God’s responses to us? This age-old discussion seldom includes an understanding of His jealousy.
Does not jealous love bring both immense tenderness and also a proper sense of anger at being
spurned?

In the Song of Solomon, the lover’s song, the nature of jealousy is revealed. “Place me like a
seal over your heart, like a seal on your arm; for love is as strong as death, its jealousy unyielding as
the grave. It burns like blazing fire, like a mighty flame” (Song of Solomon 8:6). Love’s jealousy is
unyielding, it can burn, and it is mutually possessive. This jealousy is within the beautiful love
described and thus defined in Solomon’s Song: a jealous love that possesses, provides, protects,
honors, frees, and delights.

In today’s world, though we often view God as loving, we seldom view Him as the Lover of
our souls. Consequently, some have formularized and “played” with God. In this view, He can be
controlled. He can be scripted to say what we want to hear. He can be predicted. He can be
manipulated to allow us all the freedoms we demand by constraining Him to always be “loving”.
And if He steps outside any definition of love that would deny us material provisions or freedom to
secure sensual pleasure, then we can reject Him as a stingy or powerless God or an angry God who
is wrongly judging us. We might even conclude He is a schizophrenic God Who is loving one
moment and wrathful the next.

The Scriptures tell us that God is loving and that His love is jealous. His jealousy accounts
for both tender mercies and for wrathful judgment. He is the Jealous Lover of our souls worthy of
our worship.

Isn’t Jealousy a Bad Thing?

The concept of jealousy is often viewed only as negative within our society. Jealous is over-
possessive. It restricts and binds people. It manipulates and controls people. It is selfishly oriented.
Jealousy is envious of others and thus drains the life out of others. Jealousy is a disease within
relationships that, if extracted, would allow people to live in freedom with one another—even free
sexual love. Jealousy is almost always bad for relationships within our cultural framework.

This view of jealous was not always the case. Sociologist Gordon Clanton noted the changing
construct of jealousy in the American culture. He stated:

" The Holy Bible: New International Version. (Grand Rapids: Zondervan, 1996, c1984), Hosea 6:1, 2.
8 Ibid. Hosea 6:4-7.
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“From the end of World War II until the late 1960’s, virtually all of the articles in popular
magazines said that a certain amount of jealousy was natural, proof of love, and good for
marriage ... By about 1970, a new view of jealousy was taking root in a substantial and
influential minority of Americans ... According to the emerging view, jealousy was not natural; it
was learned. Jealousy was no longer seen as proof of love; it was, rather, evidence of a defect
such as low self-esteem or the inability to trust. Thus, jealousy was not seen as good for
relationships; it was bad for them. From this it followed that one could and should seek to
eradicate every trace of jealousy from one’s personality.” 9

Moreover, the Scriptures repeatedly call us to avoid jealousy. This usually implies being
“jealous of” someone or something. Jealousy is included with many other aspects of behavior and
motives that we are called to flee from. “The acts of the sinful nature are obvious: sexual immorality,
impurity and debauchery; idolatry and witchcraft; hatred, discord, jealousy 19, fits of rage, selfish
ambition, dissensions, factions and envy; drunkenness, orgies, and the like.”t What then could
possibly be good about jealousy?

If we conclude nothing is good about jealousy, then we have a theological problem since
God, Who is good, has proclaimed Himself to be jealous. Is this word really worthy of being His
name? So again, what is good about jealousy? A while back I had the privilege of leading a Sunday
school class of young adults. One day I asked this question, “Who thinks jealousy is a negative
emotion? And who thinks it is a positive emotion?” Of the twelve people, only one voted that
jealousy was positive. So we asked her why. Her response was powerful. “When my husband
stopped being jealous for me, it was the end of our relationship.” In like manner, to frame jealousy
within our relationship with God, we might say, “When the God of the universe ceases to be jealous
for us that will be the end of our relationship with Him.” A “jealousy for” someone can be good—
very good.

A “jealousy of” someone is more appropriately called envy. Gordon Clanton (1998) makes a
connection between jealousy and envy. He states:

It is widely believed that jealousy and envy are the same emotion. In fact, although jealousy
and envy often are mixed together in real life, they are responses to quite different
situations. Jealousy always involves an attempt to protect a valued relationship (especially
marriage) from a perceived threat (especially adultery). Envy is resentment toward
someone who has some desirable object or quality that one does not have and cannot get.
Envy, in other words, is hostility toward superiors, a negative feeling toward someone who
is better off. Envy is not the wish for the object or advantage that provoked the envy. Rather,
envy is the much darker wish that the superior would lose the object or advantage. Envy is
the pleasure, the malicious joy, that is felt when the superior fails or suffers.12

Thus “jealousy of” someone should be seen as envy and dealt with as the type of jealousy that
Scripture calls us to avoid.

Moreover, this powerful emotion of jealousy can be seen as a universal emotion.
Psychologist David Buss asserts this basic universality:

9 Gordon Clanton, “Jealousy in American culture, 1945-1985”. In Gordon Clanton & Lynn G. Smith
(Eds.). Jealousy (3rd ed.). (New York, NY: University Press of America, 1998), 262-264.

10 Jtalics mine.

"' The Holy Bible: New International Version. (Grand Rapids : Zondervan, 1996, c1984), Galatians 5:19.

12 Gordon Clanton, “A Sociology of Jealousy”. In Gordon Clanton & Lynn G. Smith (Eds.), Jealousy (3rd
ed.), (New York: University Press of America, 1998), 305.
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Jealousy turned out not to be merely a mark of some character defect. It is expressed in
perfectly normal people who show no signs of neurosis or immaturity ... By uncovering the
origins of this emotion, we can better understand its modern manifestations and learn how
to grapple with them. Jealousy, I was forced to conclude, is no less basic than fear or rage, its
expression no less important than flight or fight.13

The nature of godly jealousy - that is, “jealousy for” - in a relationship includes being
mutually possessive of each other, delighting in each other, honoring each other, freeing each other
to be who they are individually and together, providing what is needed for individual and mutual
growth, and protecting each other from outsiders who would destroy their relationship. This
jealousy is evident between good friends and can be the seal of love within a marriage relationship.

Similarly, God possesses us while freeing us. This relational paradox seems to stand against
the American value of freedom. We seek to be free from attachments—not possessed. The marvel of
understanding this aspect of God’s jealousy lies within the mutual aspect of possessiveness. God
possess us. And He also allows us to “possess” Him. We can call Him “our God” (see Mark 12:29)
and “our Father” (see Matthew 6:9). These commonly known phrases from the Bible reveal that
God does not require absolute distance from His created ones. He calls us into a mutually
possessive relationship. But this possessiveness frees us. It is not over-possessive. It doesn’t give up
on the other without a fight (see Song of Solomon 8:5, 6). God’s jealousy protects us and provides
goodness for our souls. He shields us from the Evil One’s desires to destroy us. He also protects us
from our own lust and pride as we surrender to His protection.

Furthermore, jealous hearts delight in each other. Jealousy is not just about legal rights
(possessiveness and freedoms) and obligations (protecting and providing). It is about the joy of our
hearts. Jealous hearts delight in each other’s presence and honor each other. Just being with each
other is a wonderful “leaping of the heart” experience. We enjoy times together; we anticipate
returning to each other; we seek opportunities for secret times; we speak languages of love to each
other; we help each other grow. Love’s jealousy impacts our entire relationship with each other.
This type of godly jealousy is being “jealous for” someone, not “jealous of” someone.

Our awareness of jealousy is often heightened when a breach of relationship occurs.
Jealousy, that is always present and seals a relationship, flares when one leaves for another lover.
This understanding of God’s jealous heart speaks into the story of Abraham’s willingness to
sacrifice Isaac. God called Abraham to love Him more than Isaac, and Abraham’s heart responded
“yes” to his jealous Lord because Abraham’s heart was jealous for God above Isaac.

In the New Testament, the Apostle Paul had a jealousy for the believers at Corinth. “I am jealous
for1*you with a godly jealousy. I promised you to one husband, to Christ, so that I might
present you as a pure virgin to him. But [ am afraid that just as Eve was deceived by the
serpent’s cunning, your minds may somehow be led astray from your sincere and pure devotion

13 David Buss, The Dangerous Passion: Why Jealousy Is as Necessary as Love and Sex (New York: The
Free Press, 2000), 26-27.

14 Ttalics mine.
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to Christ.”15We can see the threads of possessing, freeing, honoring, providing, protecting, and
delighting within Paul’s jealous ministry to many.

Furthermore, Milne reviews and explains the Old and New Testament words used for
jealousy.

The principal OT term rendered as jealousy in the English Bible is gin’d from the verb gana’,
root meaning ‘become dark red’ (Nu. 5:14; Pr. 6:34; Ezk. 16:42; etc.). The normal LXX
translation of gin’d and its cognates is zéloo or the cognate parazéloo (Dt. 32:21; cf. Rom.
10:19), and these are the principal terms used in the NT (Acts 7:9; Rom. 11:11; 1 Cor. 10:22;
13:4). Both Heb. and Gk. words refer to an exclusive single-mindedness of emotion which
may be morally blameworthy or praiseworthy depending on whether the object of the
jealousy is the self or some cause beyond the self. In the former case the result is envy, or
hatred of others (Gn. 30:1; Pr. 3:31; Ezk. 31:9), which for the NT is the antithesis of love and
hence the enemy of true Christian fellowship (1 Cor. 13:4; 2 Cor. 12:20; Jas. 3:14). The Bible
however also represents the other possibility, of a ‘divine jealousy’ (2 Cor. 11:2), a
consuming single-minded pursuit of a good end (1 Ki. 19:10; Ex. 20:5; 1 Cor. 12:31). This
positive usage is frequently associated with the marriage relationship where a jealousy for
the exclusiveness of the relationship is the necessary condition of its permanence (Nu.
5:11ff,; Ezk. 16:38; 2 Cor. 11:2). Jealousy is referred to God as well as men (Ex. 20:5; 34:14;
Na. 1:2). Difficulty is sometimes felt with this, due principally to the way in which the
negative connotations of the term have come to predominate in common English usage.
Scripture however also witnesses to a positive application of jealousy and finds in this idea
a highly relevant term to denote God’s holy zeal for the honour of his name and the good of
his people who are bound to him in the marriage of the covenant (Dt. 32:16, 21; 2 Ki. 19:31;
Ezk. 36:5f,; Zc. 1:14f,; Jn. 2:17). In this sense the jealousy of God is of the essence of his moral
character, a major cause for worship and confidence on the part of his people and a ground for
fear on the part of his enemies. 16 17

Thus a positive as well as a negative usage of jealousy must be considered within the discussion

of jealousy and we can conclude that the jealousy of God is all positive.

Connecting to Jealousy through Sexuality

How does humanity even have the capacity to connect to the concept of the jealousy of God?
Since we are created in the image of God, what aspect of His being would we not intuitively
understand if we had not been created sexual beings? God could have made us asexual beings
(like earthworms) and thus secured the multiplication of human bodies. But He made us male
and female. He complicated humanity by making us sexual beings. Within sexuality and
regardless of behavioral practices (heterosexual, homosexual, bi-sexual) with the possible
exception of bestiality, jealousy remains a significant component of the dance of sexuality. It’s
everywhere in human society, but often just below the surface of our normal recognition and
dialogue.

'> The Holy Bible: New International Version. (Grand Rapids : Zondervan, 1996, c1984), 2
Corinthians 11:2, 3.

16 B. A. Milne, “Jealousy”. In Wood, D. R. W. ; Wood, D. R. W. ; Marshall, I. Howard (Eds.): New Bible
Dictionary. electronic ed. of 3rd ed. Downers Grove : InterVarsity Press, 1996, c1982, c1962, S. 544.

17 Ttalics mine.
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The Hollywood film industry often tries to diminish jealousy in order to justify “free sexual
love”. In the long run, however, jealousy always surfaces (even in films) unless people have dulled
this powerful emotion beyond recognition. The pornography industry is an attempt to access sexual
love freed from the strings of jealousy. Viewing naked people in various positions, interactions and
combinations may excite our lust, but it doesn’t free our hearts from the bonds which jealousy
provides. These bonds can help secure healthy relationships between sexual beings. These bonds
can cause severe pain when a foreign lover is interjected within any bonded relationship. The dance
of sexual beings is fundamentally a dance of jealous hearts. And within this dance, we are called to a
greater dance with the Jealous Lover of our souls Who rejects all foreign lovers between us and Him.
Understanding this symbolic meaning of sexuality can impact our sexual identities and behaviors as
well as our relationship with God. As we foster jealous love as sexual beings, we learn to possess,
free, provide, honor, protect and delight in ways that nurtures all our human relationships.

In the dance of sexual beings, men and women often connect to jealousy from different
perspectives. Gordon Clanton and Lynn Smith report:
Men are more apt to deny jealous feeling; women are more apt to acknowledge them. Men
are more likely than women to express jealous feelings through rage and even violence, but
such outburst are often followed by despondency... Women often internalize the cause of
jealousy; they blame themselves. Similarly, a jealous man is more likely to display
competitive behavior toward the third party while a jealous woman is more likely to display
possessive behavior. She clings to her partner rather than confronting the third party.18
Whether from a male or female perspective, the play of jealousy in human relations can be a
foretaste of God drawing us into His jealous heart.

Within this understanding of God’s jealousy, the prophet Ezekiel exhorted his fellow Jews,
with the most highly sexual terms used in Scripture, to return to their God. First he calls them
prostitutes who pay their lovers and then God announces His jealous response.

You adulterous wife! You prefer strangers to your own husband! Every prostitute receives a

fee, but you give gifts to all your lovers, bribing them to come to you from everywhere for

your illicit favors. So in your prostitution you are the opposite of others; no one runs after
you for your favors. You are the very opposite, for you give payment and none is given to

you. 19

[ will put a stop to your prostitution, and you will no longer pay your lovers. Then my wrath

against you will subside and my jealous anger will turn away from you...20

In His intent to shake them loose from their spiritual adultery, God gave Ezekiel even
stronger sexual language that reveals His jealous heart as a spurned Husband.

When she carried on her prostitution openly and exposed her nakedness, I turned away

from her in disgust, just as I had turned away from her sister. Yet she became more and

more promiscuous as she recalled the days of her youth, when she was a prostitute in Egypt.

There she lusted after her lovers, whose genitals were like those of donkeys and whose

18 Gordon Clanton & Lynn G. Smith (Eds.), Jealousy (314 ed.). (New York: University Press of America,
1998), 11.

19 The Holy Bible: New International Version. (Grand Rapids : Zondervan, 1996, c1984), Ezekiel 16:32-
34.

20 The Holy Bible: New International Version. (Grand Rapids : Zondervan, 1996, c1984), Ezekiel 16:41-
42.
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emission was like that of horses. So you longed for the lewdness of your youth, when in
Egypt your bosom was caressed and your young breasts fondled.2!

When the people ceased to have any sense of their adulterous behavior before God, God was
disgusted and He equated their actions to those of prostitution and bestiality in hopes of shaming
them into good judgment and into returning to His faithful and jealous love as their Husband.

Jealousy, Ethics and the Teachings of Jesus

In the Old Testament God revealed two linked ethical systems. We are most familiar with the
laws of good and evil behavior. These are based in the authority of God to detail His commands
to humanity. A second system is based in the rules of “clean and unclean”. This ethical system is
linked with the laws of good and evil behavior, and yet it stands apart by bringing an aesthetic
aspect into the discussion. Both systems of ethical reasoning are ultimately based within the
beauty of God’s holiness and His jealous heart. From a Biblical viewpoint, that which is ethical
relates to that which God values. To fully grasp this, we must understand that which God values
comes from His jealous heart.

Again Ezekiel illustrates this jealous heart of God. The children of Israel had corrupted both
ethical reasonings. “Her priests do violence to my law and profane my holy things; they do not
distinguish between the holy and the common; they teach that there is no difference between the
unclean and the clean; and they shut their eyes to the keeping of my Sabbaths, so that  am profaned
among them”.22 To live ethically requires that we embrace both the lawful and the clean. This
ultimately requires that we seek the beauty of God’s holiness. And that holiness is revealed through
His jealous heart toward us.

In the shadowland of the Old Testament, jealousy was revealed. But the noticeable omission
of the term jealousy from the teachings of Jesus would bring into question the importance of
jealousy within our relationship with God. Not one time did Jesus directly speak of God’s jealous
heart. He spoke of the Ten Commandments; He gave us a new commandment to love one another;
He gave us the Beatitudes; He said many things about Himself, the Father and the Spirit, but He
never spoke directly about jealousy. If the heart of God is jealous, we would have to conclude that
Jesus left it hidden or considered jealousy unimportant. In one sense He did leave it hidden; in
another sense Jesus often spoke from the language of jealousy.

When Jesus tossed the moneychangers out of the temple, He revealed His jealousy for the
Father. When Jesus saw His Father’s temple, which was designed as a place of worship, turned into
a business venture, He did what His jealous heart demanded—He cleaned house. Jealousy calls us to
cleanse the rooms of our hearts from things that supplant God as the true Lover of our souls. Jesus
calls us to this path of worship, a jealous path.

Consider the core teachings of Jesus from Luke 13-17. These are amazing windows into the
heart of God when viewed through the lens of His jealous love. Below are a means of viewing God’s
jealous love through Jesus’ teaching:

21 The Holy Bible: New International Version (Grand Rapids : Zondervan, 1996, c1984), Ezekiel 23:17-
21.
* The Holy Bible: New International Version (Grand Rapids : Zondervan, 1996, c1984), Ezekiel 22:26.
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A jealous love that sorrows over His children (13:34).

A jealous love that invited us into the honor of fellowship and feasting with Him (14:15-17).

A jealous love that can be aroused when we spurn Him (14:18-23).

A jealous love that requires total allegiance above all other relationships, even to oneself

(14:26).

5. Ajealouslove that rejoices at the return of one lost person over the smugness of ninety-nine
who have no apparent need for the pure righteousness that God’s jealousy offers (15:7).

6. A jealous love that diligently seeks that which is precious and rejoices at being sought in
return (15:8).

7. A jealous love that clothes us with symbols of honor, privilege and protection—with the
best robe, a ring and sandals (15:22).

8. A jealous love that celebrates with music, dancing and lavish dining (15:23) over the
possessiveness and freedom in relationships. “This son of mine ... was lost and is alive again”
(15:24).

9. Ajealous love that spurns the rival of the material world (16:13).

10. A jealous love that is symbolically understood through the marriage relationship, divorce
and adultery (16:18).

11. Ajealous love that reserves hell for those who reject Him and heaven for those who yield to
be embraced by Him (16:19-31) Who rightfully owns us.

12. A jealous love that brings woe to those who would cause others to stumble in their

relationship with Him (17:1-3).

B W N

When jealous love is breached, Jesus implicitly makes it clear that God is longsuffering. The
story of the prodigal son (see Luke 15:11-32) reveals the heart of God Who will jealously receive
back a wayward child. He delights in his son’s return. He honors him with clothes, sandals, a ring
and a feast. He freely restores him to the position of a son rather than receive him back as a servant.
The jealousy of God is strong; He is longsuffering when we turn from Him. He is quick to receive us
with love and honor. Yet, His jealousy can lead to anger. In this regard, He is unpredictable,
untamed, and unsafe while at the same time remaining our security and hope and allowing us the
full privilege of calling Him Father. Such is the paradox and consistency of jealous love.

Jealousy as Transformative

How might all this impact our understanding and experience of the transformative Gospel
of Jesus? If the jealousies of our hearts are being aligned with the jealous heart of God, would
we not then, by the power of the Holy Spirit, be transforming from the inside out to become like
Jesus? This idea runs the risk of overstating the importance of jealousy. However, to say that if our
hearts are growing to reflect the very heart of God, we all would more quickly agree that spiritual
transformation is in process. And conversely, if our hearts are not becoming “jealous for” that which
God is “jealous for”, then we are not being spiritually transformed. And if God is the Jealous Lover of
our souls and Jesus is the Jealous Bridegroom at work to present us “to Himself as a radiant church,
without stain or wrinkle or any other blemish” (Ephesians 5:27), then it is safe to conclude that who
or what we are “jealous for” and “jealous of” matters to God. This play of jealousy is a marvelous
work of the Spirit of God within us drawing us into the heart of God.

If we relate to God as a distant Creator or as the Master or Teacher or even as a loving Being,

we can fail to grasp the full nature of the relationship to which God has restored us. As the bride of
Christ, we are privileged to relate to God Who is our Lover, our Husband (see Isaiah 54:4).
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Practically, how lovers nourish and protect their jealous love becomes a driving question to
reflect and act upon. Instead of prescribing formulas to address this crucial question, we must
approach this issue in “face-to-face” relationship. The first “step” in aligning our jealousies with
God’s jealous heart is to authentically walk in His presence. God calls us to come boldly before His
throne of grace, to call upon Him, to enjoy His presence that is everywhere, to acknowledge His
delight in us. We must let ourselves out of the “box” before Him. Expose ourselves honestly before
God Who already see us fully. Tell Him what we see about ourselves, what we really desire. And
look upon the Triune God —the revelation of Himself in Scripture, in nature, and in humanity
created in His image yet marred but not beyond recognition of a divine image shadow. By doing so,
we begin to deeply receive His mercies, His promises, His provisions, His beautiful holiness, and His
glory that is revealed in His jealous heart for us. These are tremendous steps that form and
transform our intimacy with God into a measure of Jesus’ love for the Father.

This understanding of God’s jealousy will impact our spiritual transformation journeys -
our souls, our behaviors, our relationships with others and nature, our lifestyles, and our 24/7
worship. A. W. Tozer made a profound statement regarding our knowledge of God.

That our idea of God corresponds as nearly as possible to the true being of God is of

immense importance to us... [ believe there is scarcely an error in doctrine or a failure in

applying Christian ethics that cannot be traced finally to imperfect and ignoble thoughts

about God.23

At every level and in all arenas of our lives, noble thoughts of God’s jealous heart can positively
impact us, our worship and ethics, if we choose to bask in His jealous love. However, neglecting His
jealousy can be perilous to us all. We then essentially give ourselves the freedom to “construct” God
to be Who we want Him to be rather than Who He has revealed Himself to be in Scripture. By
aligning what we are “jealous for” with His jealousy, thereby cleansing the “jealous of” portions of
our hearts, we align our relationships with God, people and nature in ways that honors God for Who
He is. This delights His very heart.

The Apostle John ends his first epistle by saying “My children, keep yourselves from idols”
(1 John 5:21). This conclusion to a book that focuses on walking in the light, in God, may seem
somewhat strange. However, it is a call that is moored in the jealousy of God as first expressed
within the Ten Commandments. Understanding the ways of God’s jealousy will help make our
hearts clean and good and keep our hearts from the idols of materialism, sexual addiction, worship
of Satan, career prestige, and any other idol our culture or Satan offers.

Our view of the Trinity is greatly impacted by our understanding of godly jealousy. Jesus
made a fascinating statement the night before His crucifixion. He proclaimed, “... the world must
learn that I love the Father ...”2¢ Most American Christians grew up learning “Jesus loves me this |
know.” Jesus also wanted the world to know “Jesus loves the Father.” Such a declaration of tender
love within a Godhead Whose Name is Jealous staggers the mind and the heart. The Father is
jealous for the Son and the Spirit; the Son for the Father and the Spirit; the Spirit for the Father and
Jesus. Our understanding of the God’s jealousy within the Godhead is extremely limited. But the
willingness of the Father to send the Son Who loves the Father to jealously reclaim humanity - such
is a scenario that requires the human heart to bow with awe, humility, bewilderment and utter
thankfulness. This is a scenario that requires humanity to admit that the jealous love it desires it
also does not deserve.

23 Aiden W. Tozer, The Knowledge of the Holy (San Francisco: HarperSanFrancisco, 1961), 2.
** The Holy Bible: New International Version. (Grand Rapids : Zondervan, 1996, c1984), John 14:31.
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As we look back in history, we find others who have used the language of jealousy that
indicate profound spiritual transformation. Here are some reflections from Russian author Fyodor
Dostoevsky (1821-1881).

Not because you are religious, but because I myself have experienced and felt it
keenly, I will tell you that in such moments [times of suffering and solitude] one thirsts like
“parched grass” for faith and finds it precisely because truth shines in misfortune. [ will tell
you regarding myself that [ am a child of the age, a child of nonbelief and doubt up till now
and even (I know it) until my coffin closes. What terrible torments this thirst to believe has
cost me and still costs me, becoming stronger in my soul, the more there is in me of contrary
reasonings.

And yet, sometimes God sends me moments in which I am utterly at peace. In those
moments | have constructed for myself a creed in which everything is clear and holy for me.
Here it is: to believe that there is nothing more beautiful, more profound, more sympathetic,
more reasonable, more courageous, and more perfect than Christ; and not only is there
nothing but I tell myself in jealous love 25 that never could there be.26

Thus in his sufferings, in his times of peace, in his imaginations of beauty, in his holy
moments, Dostoevsky’s experiential reality with Jesus Christ was enshrined with a jealous love.
This represents a journey of spiritual transformation for all of us to pay close attention to. A step
into this direction would be to examine our jealousies (especially when we are suffering), confront
our blatant and subtle spiritual adulteries and repent of them, and align our hearts with God’s
jealousy heart as we delight in His presence and our mutual ownership—we are His people and He
is our God.

Conclusion

Many questions remain. How can we nourish godly jealousy, of being “jealous for”, in a world that
exploits sensuality and materialism? How can we keep our hearts from the attractions of ungodly
jealousy, of being “jealous of”, that is deeply envious of others? As we journey forward as missional
communities of believers in our cultural contexts, we would do well to reflect on this important
aspect of the nature of God’s love. His Name really is Jealous. And aligning our hearts with His
jealous heart will profoundly impact our spiritual transformation journeys.

Written 2009

25 [talics mine.
26 Konstantin Mochulsky, Dostoevsky: His Life and Work, translated by Michael A. Minihan (Princeton,
NJ: Princeton University Press, 1971), 151-152.
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Dear God,
We need to talk about pain and suffering!
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preface

When asked “How would you spend 24 hours alone with God?” participants of a research
project responded they wanted to ask God for an explanation of the problem of suffering in their
own lives and in the world. This writing, in the form of a first-person diary, is an attempt to address
the question of pain and suffering.

journal entry: day one
Bitterness is not good. It rots the bones.

If bitterness is unresolved anger over an extended time, then I'm bitter. I'm angry about
some things that You have allowed to happen in my life, or You chose to inflict on me.

[ can be angry that my life just doesn’t work the way [ want it to. Little things irritate me.
Why don’t cars work right? Why is the traffic backed up when I'm in a hurry? Why does the
neighbor’s dog bark when I need to sleep? Little pains gets to me sometimes.

And then there’s the other stuff. I regularly see images of disasters—shootings, weather
storms, family breakups, global diseases, and terrorism. Why God do people have to suffer?

Suffering touches us all. We all seem to have at least one friend who died on the road or was
disabled by an errant driver. Others tried foolish risks and died or are suffering for a lifetime for
their own mistakes. And then there are the friends who couldn’t take it any more. Suicide is a brutal
fact. Why God, do some take their own lives?

I can be angry at family systems. Absent fathers, drunken parents, verbal and physical
abuse—the mess goes on and on.

[ can get very angry over stories of rape and sexual abuse. It’s in our papers everyday. Why
can’t humanity get their sexual act together? Did You create us flawed?

[ can be angry at racism and ethnic judgmentalism. Why can’t we just live with such
differences that stamp humanity as multifaceted and complex?

I can be angry that we all must die. But really angry that some go through prolonged
illnesses that ravage the body just to get to that grim end.

I can be angry that floods, tornados, hurricanes and other natural disasters cause such
suffering. You should control such things!

[ can be enraged at wars and genocide. Their impact leaves a legacy to generation after
generation. Why such horrific suffering?
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Each daily news report is almost too much to bear. Each day the personal stories and
images of pain are vividly portrayed. So I tune it out—go somewhat numb—silently bitter. That’s
not a good plan, but it seems my only strategy—apart from constant rage.

I can be angry that You say all this is for good and thereby expect me not to be mad at You.
Your definition of good and mine are not the same!

[ can be bitter that I have not resolved the few pains in my life within a world that suffers so
deeply.

Lord, I need Your help to resolve these issues. I can no longer carry this weight. My

bitterness is rotting my bones—and my soul.

journal entry: third month, day five

Lord, my bitterness calls into question Your character. What are Your answers?

[ question Your justice! How can it be just and right for You to allow these things?
[ question Your love! How can You say You love me and not protect me?

[ question Your power! Were You unable to stop these pains?

[ question Your wisdom! Is there no better way?

[ question Your goodness! Is all this suffering really good?

[ question Your delight in my joy! Is my joy of no consequence to You?

Somehow | know deep within my soul that You are just, loving, all powerful, wise and good.
But I need some deeper answers right now. At least I long for deeper answers. [ can appear pretty
happy most of the time, but there is so little true joy deep within my soul. I give You my bitterness
and ask for forgiveness and for healing with or without understanding. I long not to be bitter—not
to flare with anger when little inconveniences of life rub salt into my open wounds of bitterness.
But are You out to get me along with all of humanity?

journal entry: fifth month, day three

I can understand Your justice some. You created a perfect system—without blemish or evil.
The introduction of evil into humankind thoroughly polluted Your holy creation. If I had created a
perfect system and someone else polluted it, | would rip the pollution out in a most complete
manner so as to stop its diffusing effects, and I would neutralize or destroy the polluter. And if
simple surgery were not enough, I would destroy the whole batch and begin again. My sense of
justice implies that You destroy the human race and so my non-existence would be a much greater
blessing than this toll of human pain.
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If for extended punishment, You have allowed successive generations to be born in order to
exact the greatest possible punishment on the human race, I can understand that this vengeance is
adequate justice spread out over the millennia. My state of utter sinfulness is deserving of eternal
torment in the eyes of a holy and just God. But where then is this love You say You have?

journal entry: 2nd year, first month, day twelve

I can now understand Your love a little. Love is a choice of the will. Love is an emotion with
great power. Love is a commitment with longevity. Love is a jealousy that both possesses and frees.
Love is mysterious. | may choose to love something or someone even though another may see no
beauty or value in my choice.

Out of pity You may have chosen to continue to love that which You created with great
beauty and value. Though now in our polluted state, our value and beauty to You is a matter of
preference. You have obviously chosen to value me. You paid such a high price for my soul—the
death, resurrection and ascension of Your Son Jesus. You have obviously decided to transform the
rottenness of sin with the power, grace and beauty of Your Spirit within me.

But why do these pains continue? Are You a strict schoolmaster determined that [ will learn
my lesson regardless the extent of pain? I remember a psychology experiment where a person
thought he had the power to punish a person with electrical shock if the person did not make the
correct choice. Fortunately, it was only an experiment because most participants choose levels of
electrical current that would have tormented the subject. Are You like that? Will You torment me
into obedience? Do You not feel my pain and suffer with me? Have You no empathy, no sympathy?

For years | have questioned Your ability to feel my pain. Maybe it's because [ have
suppressed so much of it myself. Recently, | came across a verse in Isaiah 63 that says, "In all their
distress He too was distressed..." | want You to know this is of great comfort to me. I'm glad I am not
the only one crying. Thanks for that simple verse, "Jesus wept." I need the company many nights
and days.

Why did it take me so long to recognize You were there with me and felt my pain? Maybe
because I could not bear the thought that You felt it and still did not act. Were You too weak? Are
You a compassionate Teacher Who is powerless?

Sure, You used pain to draw me to Yourself. I am here now! Are You too weak to change this
system and eliminate my pain? Has Satan acquired significant strength that, though he cannot

defeat You, You cannot stop all his efforts? Are You in guerrilla warfare with him? You the final
Victor, but will he exact many casualties beyond Your power?

journal entry: 3rd year, six month, day twenty-one
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I can understand Your power somewhat for | am a parent. There are many times when I can
overpower or rescue one of my children, but I choose not to for their good. Since You created all the
universe, I can see that You can resolve this issue of pain in an instance. So why don't You?!

I call into question Your wisdom. It doesn't seem or feel good to me. How can You call such
restraint of Your power wise? While we're at it, there are a few other events in my life that don't
make sense.

Why didn't You just allow that car to run over and kill me when [ was three years old?
Thanks, but I don't understand.

Why did You allow a nine-year-old boy to rescue my daughter out of a swimming pool?
Thanks, but I don't understand.

Why have You given me such wonderful friends?
Thanks, but I don't understand.

Why do You allow such pain one moment and such pleasure another? Why do You rescue
one time and allow calamity the next? And how can You say You mean it all for good to those who
love You? What good is it really? If You can convince me it is really good, then I'll trust You. Otherwise,
[ guess I'll live out my life flinching and distrusting at every little pain in my life while dreading the
big pains. I know I have grieved Your Holy Spirit by not receiving His loving embrace. I'm sorry. But
[ just can't trust yet.

journal entry: 4th year, seventh month, day fifteen

I guess some of us are slower than others. Now [ see why You quizzed Job for so long. You
asked him many questions to see if he could understand things about the creation. You asked him to
give account of his wisdom regarding time, the stars, light, the sea, death, dimensions of the earth,
snow, the laws of the heavens, mountain goats and about many other aspects of nature. He could
not answer. I think You wanted him to see that Your wisdom was good in regard to creation, and
therefore could be trusted—though not entirely understood in the face of Job’s sufferings.

Now I think I have a little better understanding of what Paul meant in Ephesians 3 when he
said,"... His (God's) intent was that now, through the church, the manifold wisdom of God should be
made known to the rulers and authorities in the heavenly places.." Your revealed wisdom is
amazing.

A lot more is going on than meets my eye. You have chosen to reveal Your justice, love,
power, wisdom and goodness through people who have put their trust in You and Your Son. But in
so doing this, Your display of wisdom is ultimately understood by heavenly beings. Maybe in time I
too will understand it.

For now [ can be content with Your wisdom, which I can thoroughly appreciate—the
vastness of creation, the beauty of spiritual-sexuality, the boundaries of time on human existence
and imagination, the marvels of jealousy, the smell of sweat on a tennis court and the sight of leaves
changing colors in the fall, the taste of an apple, the sound of baby crying to be fed. Truly "As the
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heavens are higher than the earth, so are My ways higher than your ways, and My thoughts than
your thoughts." Isaiah 55:9.

And regarding pain, I appreciate that You use it to keep me in touch with my utter
dependence and in touch with reality. [ thank You that You have used pain to draw me to Yourself. I
thank You that You have used pain to humble me and keep me from the trap of arrogance and pride,
forever lost from You.

Thanks that You give me Your Spirit of power so that I "might have great endurance and
patience, and joyfully giving thanks to the Father..."

Thanks that You are using pain to mold my character, expose Your glory, teach me
obedience, and deepen my intimacy with You.

Thanks that I can suffer somewhat as Your Son suffered and so understand His pain and
love for me.

Thanks that I can be of comfort to others who have been through similar pains.

Thanks that You are re-opening my feelings and helping me trust more—trusting You and
others.

Thanks that You reveal Your glory to others through my pain.

Thanks that I will never completely analyze pain. Thanks that there are many things I
cannot understand. It would be a very heavy load to understand all things.

Please forgive my bitterness — my unresolved anger wrapped in deep fears. Please heal
these scars of bitterness. Thanks for Your kindness that leads to repentance. Your mercy is truly
beyond my understanding and wisdom. Thanks for listening to my rumblings and for feeling my
pain.

[ know You love me too much to allow no pain to come into my life. You value my soul too
much. You see beauty in my soul. Please give me Your strength to accept pain as from Your loving
hand and to "Consider it pure joy ... whenever you face trails of many kinds, because you know that
the testing of your faith develops perseverance" (James 1:2,3).

In the future I hope to "..not let the sun go down while you are still angry." (Eph. 4:26) It
has been quite a mess to deal with anger that has festered into bitterness for decades. Help me be
quick to identify anger and deal with it without sinning and especially without repressing it.

Thanks that You promise that in heaven "He will wipe every tear from their eyes. There will
be no more death or mourning or crying or pain, for the old order of things has passed away." (Rev.
21:4). Thanks, I long for that! Please don't let me down. I guess I still have a way to go in trusting
You. Sigh.

journal entry: 6t year, eleventh month, day eighteen

I can understand true joy a little now. For within my sinews I am beginning to experience the
degree to which You removed my shame. You removed it completely and wrapped me with
beauty—the beauty of Jesus!
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It has always been difficult for me to fully receive the joy of being Your child and of You
delighting in me. You have completely removed my guilt of sin, but I had not perceived that You had
also dealt with my shame. | am free from sin. | am free from the consequences of sin: guilt, shame,
and spiritual death. Though my body must still endure physical death (and the journey toward it), I
can rejoice that my resurrected body will have no obligation to sin!

So I rejoice—I am learning to rejoice. Lord, help me to truly experience the joy of utter
dependence on You! Help me enjoy You delighting in me. Help me joy in Your glory, in Your beauty!

[ believe the journey into Your jealous love for me is a journey that reconciles my pains into
joy, an inexpressible joy. Please lead me in this adventure of experiencing You deeply beyond my

wildest imagination!

And dear God ... thanks for listening!

First written in 2001; edited various times
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Toward a Biblical View of Suffering

Western culture is designed to anesthetize us from pain. Audio-visual entertainment, drug
addiction, amusement parks, get rich quick schemes, even the health and wealth gospel—these call
us to numb ourselves to pain and not learn the lessons of suffering.

The Good News is for the afflicted (Isaiah 61:1-3). From beginning to end the Scriptures
deal with the problem of pain and suffering. But what good is pain? Pain entered the world through
sin (Gen. 3:16-19) and will be absent in the New Jerusalem (Rev. 21:4). For the present, pain is a
reality for every person. But what good is it?

What would our world be like with sin and no pain? Would we not remain in our sin with no
motivation to come to God? Then when judgment came, all would be lost. God has given us pain as a
reminder of our deep dependency on Him. Adam and Eve had two reminders of their dependency
on God. These were the needs to sleep and eat. Both of these should have helped them resist the
temptation of Satan to "be like God"—to be independent. Having fallen into sin, the first couple
were given a new reminder of their utter dependency. Pain (first in the form of a conscience of guilt
and shame) became a part of their lives and the lives of their offspring forever. Later, God gave
Moses the Law as a further schoolmaster to serve as an unwavering standard (for our consciences
which we often sear) to help bring people to God—to expose their utter dependence on Him for life
and godliness. When we break this Law, a conscience of guilt pricks us. We now have sleep, food,
conscience, the Law, and pain in various forms as constant reminders to us of our need for God.
These the Holy Spirit uses along with the unity and love of believers and godly husband-wife
relationships (which imperfectly exemplify Christ's relationship with His bride the Church), and
creation to draw us to Jesus. Our pains and sufferings can be wonderful gifts from God. Without
them we might never embrace our desperate need for Jesus Christ or His wonderful love for us.

Pain exposes our basic needs for security, significance, and strength. Pain focuses these
needs and draws us to intimacy with the only One who can meet them. Our need for strength is met
by faith in His promises and power. Our need for significance is met in hope of His judgment and
mercy. Our need for security is met in His love. "And now these three remain: faith, hope, and love.
But the greatest of these is love. " (I Corinthians 13:13)

The result of these fulfilled needs is the fruit of the Holy Spirit in our lives. The emotions
and character of love, joy, and peace bring forth the actions of patience, kindness, goodness,
faithfulness, and self-control (Galatians 5:22,23).

However for most of us, we do not immediately go to God with our pain. James 1:2-4 is often
not a reality in our lives. "Consider it pure joy, my brothers, whenever you face trials of many kinds,
because you know that the testing of your faith develops perseverance. Perseverance must finish its
work so that you may be mature and complete, not lacking anything."

Instead of joy, we grapple with emotions of shame, guilt, anger, sadness, fear, pride, and
righteous anger and mercy. Here are some possible scenarios of how we handle our pain from the

point of view of the predominate emotion we may have.

SHAME (which can progress to self-contempt and depression).
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"I'm worthless and detestable. God shouldn't be involved with me or love me. I'm unworthy
of love. I'm shameful. However, I must be in control. I must SEAR/DENY my shame. That way I'll
reduce this pain and increase my pleasure." A key Biblical characters to study are Adam and Eve
(also see Ezekiel 16).

GUILT (which can progress to self-contempt and depression).

"I've done morally wrong things. God will reject me. However, I must be in control. I must
SEAR/DENY my guilt. That way ['ll reduce this pain and increase my pleasure." A key Biblical
character to study is Judas.

ANGER (which can progress to contempt, hatred, bitterness, rage, and depression).

"God is involved with me, but He isn't good to me. He isn't just. I don't like Him! I must TAKE
CHARGE of my own life. I can reduce my pain and increase my pleasure by myself." A key Biblical
character to study is Job.

SADNESS (which can progress to anguish, and depression).

"God isn't involved. He doesn't care about my pain. He doesn't feel my pain. Why have You
abandoned me God? I must be in control of my own life. | must ABANDON all hope of relief. That
way I'll reduce my pain and increase my pleasure." A key Biblical character to study is Martha in
John 11.

FEAR (which can progress to anxiety, terror, and depression).

"God is involved, but He isn't powerful enough to help me in this situation. I can't trust Him.
[ must be in control. | must MANIPULATE to get my own way, to reduce my pain and increase my
pleasure." A key Biblical characters to study are Job and Peter.

All the above emotions can lead to depression. At its extreme, depression is ambivalence
(apathy) toward life—"It doesn't really matter what happens" and embracing death— "I'm better
off dead, non-existent." A key Biblical character to study is Joseph in Genesis 37-50. Be sure to note
his conclusion in Gen. 50:20.

PRIDE (which can progress to total self deception).

"God is wrong. I am right. I can become like God. I have the potential. My pain is totally
undeserved. I will blame God for it. He is at fault. I'm in control of my destiny. I will conquer these
pain in my life." A key Biblical character to study is King Nebuchadnezzar in the book of Daniel.

RIGHTEOUS ANGER AND MERCY (which can lead to good acts of force).

"God is on my side. | need to resist this evil which causes pain with force and mercy." A key
Bible characters to study are Ezra and Nehemiah. (See Ezra 9,10 and Nehemiah 13.) We must be
careful to not quickly conclude that our anger is righteous. James 1:19,20 says, "My dear brothers
take note of this: Everyone should be quick to listen, slow to speak and slow to become angry, for
man's anger does not bring about the righteous life God desires."
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LEVELS OF PAIN

In order to understand pain and suffering, we need to understand various levels of
awareness of pain. Just as we can sear our consciences to be numb to evil, we can also sear our
emotions to the awareness of pain. Here are some typical levels of awareness.

LEVEL ONE  Living through the pain....No Denial

"I'm fully aware of the pain and living through it. "
LEVEL TWO  Justifying the pain....Some Denial

"They didn't mean it that way. He must have had some good reason to do this to me."
LEVEL THREE Normalizing the pain....Lots of Denial

"It really wasn't that bad. Everybody has these pains. This is no big deal."

LEVEL FOUR Isolating myself with my pain..... Mostly Denial

"No one else | know has pain like this. Something must be wrong with me. I'm abnormal. I
need to hide my pain from others."

LEVEL FIVE Traumatized by pain.... Total Denial

"I don't remember anything. It didn't happen. I'm not sure it's even real."

PASSIVE ACCEPTANCE OF SUFFERING OR OVERCOMING EVIL WITH GOOD?

One might conclude that suffering is good and should not be resisted but rather be
embraced as the great purifier of the soul. Suffering can lead to good. But that doesn't mean that the
cause of suffering is good.

For instance, Hitler's racism policies produced horrific suffering. Those policies were evil.
They violated universal moral absolute truths of justice based in the dignity of all humanity before
the Creator God. Such evil must be overcome. Romans 12:21 says, "Do not be overcome by evil, but
overcome evil with good."

The question is what good will overcome an evil. Will it be the good of force (Romans 13:1-
5) or the good of kindness (Romans 2:4)? That is a prayerful consideration for every believer. There
is no formula answer. God may lead one believer to one conclusion and another to the alternative.
Both may be right. The combination of force and kindness may be what is required to overcome a
particular evil. (See Ezra 9,10 and Nehemiah 13.)

Pain is neither good or evil. It can be caused by good or evil depending on the intent and
rightness of its origin. It can lead to either good or evil according to our response.
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We must remember that the evil which must be overcome may lie within us or be outside of
us. Often God is in the process of confronting evil on both fronts with the good of force or kindness
or both simultaneously.

WHY WE CAN "CONSIDER IT PURE JOY" AND "OVERCOME EVIL WITH GOOD"?

Below are thought processes that can help us work through our pain and suffering in order
to "consider it pure joy" and "overcome evil with good". Peter 3:8-13, Revelation)

As a sinner before a holy God, [ am worthy of total and immediate destruction and torment
(hell) apart from Christ's work in my life. I deserve nothing better than these present pains and
continuous sufferings—in fact I deserve far worse. This is a confirmation of all my shame—I
deserve not to be loved. I should be unlovable before a holy God. (Rom. 3:23, 6:23)

By God's mercy I receive much better. Life on earth and a promise of eternal life with Him
and without pain. His mercy is extended to me out of His genuine deep love for me. This love is
incomprehensible—irrational from a fallen human reasoning point of view. (John 3:16)

God is in the process of transforming me into His image. He uses pain in this process. (Il Cor.
3:18, James 1:2-4, Heb. 12:1-13)

This may seem sadistic, but | know God is good and caring because He sent His Son to suffer
and die for my sins. (Romans 5:8, 8:32)

Often God delivers my body and soul from evil. But sometimes He may allow my body to
undergo immense pain. During these times He never forsakes my soul. He protects my soul. (Heb.
11:32-40, Heb. 13:5-6, Psalm 121:7-8, [ Peter 4:19)

God is just and in the end of time His will right all wrongs. (Revelation)

God was good in creating a world where evil could come into existence because He gave me
and all humankind the immeasurable gift of His image—including a will to choose. This gift cost
Him His Son. (II Cor. 9:15)

God feels my every pain and mourns with me. He is a compassionate God. (II Cor. 1:3-4)

God is not incapable of overcoming evil with the good of force. He may first be overcoming
evil with the good of kindness, and then He will overcome evil with power in the final victory. (Rom
2:4,12:21,11

God wants me to overcome evil with good. I need to determine before Him if the evil is in
me or someone else or both. And before God I must discern the best course of action—repentance,
kindness, force or all three.

Though others may have meant to harm me, God has used even this for my good and the
good of others. And so I can forgive my offenders and show them kindness. (Gen. 50:15-21)

I too have often offended others and caused them pain. I can ask forgiveness from God and

receive it. And I can ask forgiveness from others and they may or may not forgive me. (I John 1:9,
Matt. 5:23-26)
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I need not be in control of my life for God is good, powerful, just and loving. In fact, I do
harm to myself when I seek to control (save) my life. My clinging for control is sin (unbelief,
arrogance, terror). (Luke 9:23-24)

I now surrender myself to God. I trust Him to care for my soul even though my body is in a
constant process of deterioration through aging and afflictions. (Rom. 12:1-2, II Cor. 4:16)

[ look forward to a new incorruptible body, eternal rewards, being like Jesus, and a pain free
heaven. Most of all I look forward to clearly beholding the Triune God and being embraced by Him.
(I Cor. 15:35-58, I Tim. 4:7-8, I John 3:2, Rev. 21:1-4, I Cor. 13:12, Rev. 5:9-14)

I no longer need to fear people and what they can do to me for my soul is safe with my
Creator. (Psalm 112:7, Psalm 56:3-4, I Peter 4:19)

[ can face my pains and not deny them for God is the protector of my soul. I can feel without
going numb in order to survive because I am more that a conqueror of evil. (Rom. 8:37)

I can suffer wrongfully knowing that God sees and rewards everyone without partiality. (I
Peter 2:18-25)

I choose to resist sin for I recognize the natural consequences of sin is pain. (I Peter 2:18-
25)

[ can like God for His is good, powerful, just, loving and beautiful. (Psalm 136:1-3)

I can like God Who has made me and positioned me in the process of transforming into the
image of Jesus. (Isaiah 45:9-10, II Cor. 3:18)

I can consider all trials pure joy, not because I deny the pain and suffering, but because I
embrace the joy of the heavenly reward and the joy of God protecting my soul now. (James 1:2-4,

Heb. 12:2, 1 Peter 4:19)

[ can now show kindness and compassion to others who suffer. (I Cor. 1:3-4)

PASSAGES FOR FURTHER STUDY:
Genesis 3, 37-50 Job

Psalms Lamentations
I Peter Revelation
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APPLICATION QUESTIONS TO CONSIDER:

List the main painful events you have had in life from childhood to present. Then list the primary
emotions you had at the time of these pains. Evaluate each event in light of the levels of denying
pain.

How do you feel toward God in light of your pains? Do you like the way He has dealt with you?

[s there any anger in your life? If so, what should you do?

[s there any sorrow in your life? If so, what should you do?

[s there any guilt in your life? If so, what should you do?

[s there any shame in your life? If so, what should you do?

Is there any fear in your life? If so, what should you do?

[s there any pride in your life? If so, what should you do?

[s there any righteous anger in your life? If so, what should you do?

Do you like yourself? Explain.

Do you like God? Explain.

Examine your relationship with the primary people in your childhood—parents, grandparents,
siblings, teachers, relatives, peers, abusers, etc. Are there unresolved issues in any of these
relationships? If so, what steps of actions will you take?

How would you answer a person (Christian or non-Christian) who asks you why God has allowed so
much suffering to occur in his/her country and his/her life?

Written 1996
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God’s Joy and Sorrow: A Journal Entry

“I have told you this so that my joy may be in you and
that your joy may be complete.” John 15:11

“And being in anguish, he prayed more earnestly,
and his sweat was like drops of blood falling to the ground.” Luke 22: 44

Dear Lord, Your joy is complete. Your sorrow is complete. [ know so little of either.

You saw the world was “good” and Adam and Eve as “very good.” Goodness thrills You. Then You
saw the depletion of Your image in humanity reduced to a gross distortion of Your reflection. And
You wept silently, revealing little of Your grief. Only millennia later did You more fully reveal Your
sorrow at humanity’s condition—when You turned Your face from Your Son.

Why Lord were You so silent so long? Was it You weren’t grieving but rather seething with hate that
we screwed things up for You and now You would have to come fix them? Or was the pain of an
Almighty God too incomprehensible for humanity to grasp without the embodied Man of Sorrows,
Jesus?

Lord, You are eternal and transcendent. The mind You gave humanity only dimly perceives Your
infinitude and Your embedded infinity within and through Your Son. Goodness permeates
throughout Your Triune non-created existence. And goodness is the basis of Your joy. You Lord,
define joy by Your goodness. You Lord, are eternally joyful for You are eternally good. And I
worship You, Lord.

But Your sorrow arrests me. [ experience sorrow often. Things just don’t work here on this earth as
[ would wish for them to. My imagined outcomes are often realized as moderately undesired
outcomes. My vision for the future is so blinded by the fog of limited perception. I perceive so little
of my world and precious little of Yours—in fact, only that which You reveal to me. I also perceive
little of true goodness. Where can I look? Certainly not to me or to humanity. And when I look to
You, I see through the fog of my undesired outcomes blocking my pleasure. Pleasure sometimes
arouses me to think [ am experiencing true joy. True goodness is very illusive. My sorrow is mostly
based in the pain of unrealized pleasure. Your sorrow is based in the pain of unrealized goodness
that is still redeemable as You offer this choice. We are worlds apart. And yet | sorrow and You
SOITOW.

Lord, if I could sorrow the way You sorrow, would I then joy the way You joy? Your joy is complete.
It is as continuous as Your goodness. Your sorrow is part of Your goodness—not the antithesis of
joy. You sorrow in joy. You joy in sorrow. My life is impoverished. It knows so little of Your depth of
joy and sorrow. [ sorrow or joy. I weep or laugh. Seldom do [ weep laughing or laugh weeping. I'm in
pain or pleasure and sometimes pain is pleasurable but most often pleasure is not immediately
painful—that usually takes the work of longer-term consequences. [However, some physical pains
can be interpreted as immediate pleasure such as those that occur in sports.]

[s that the secret of Your joy-sorrow? Your ability to perceive the beginning from the end and the
end from the beginning. Your ability to transcend time. Can I too gaze at the end, if only dimly? You
Lord are the Sovereign King of the Kingdom, Father of the family of God. It is into eternity with You
that we go. This world is grievous. It requires a Man of Sorrows. And You, Jesus, were sent by Your
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Father to redeem that for which You are jealous for in order that we might know that You love the
Father.

Such mysteries excite my mind and overwhelm my soul. It is into these mysteries I plunge and
begin to sorrow and joy with You. Dear Lord, bend my soul to sorrow and joy with You!

Sometimes I find myself weeping for humanity—not in depression or despair, but in sorrow. [ think
this is a positive sign of You transforming me. Sometimes I feel more depressed, with or without
despair, than sorrowful. May despair not wrangle my heart—I'm sure it doesn’t wrangle Yours. I
think this despair is a true lack of faith in Your Sovereign Joy as Redeemer—the Transformer of evil
and Restorer of goodness.

Lord, You are the Lover of my soul. Only You can pierce my soul with true healing sorrow and joy. If
only this change were complete, my transformation would be also. Slowly Lord, continue Your work,
but only slowly for I find myself cowardly placing pleasure before goodness all the time.

And today, while it is still called today, before You resolve the issue of presence (time in personal
space) with Your omnipresence that transcends time—enjoy Your joy and grieve Your sorrow! And
Lord show Your joy and sorrow quietly to humanity for we run scared of Your power and goodness
that contrasts our dependency and depravity. And show Yourself with noisily joy and sorrow in the
heavenlies for they stand in Your awesome full presence robed in goodness—Your goodness that
overlays and springs forth true joy and sorrow.

“And having disarmed the powers and authorities, he made a public spectacle of them,
triumphing over them by the cross.” Colossians 2: 15.

Dear Lord, thanks that You don’t stop. Thanks that You do not merge joy and sorrow to form
ambivalence—numbness—toward Your creation. We would and do anesthetize our pain with
numbing strategies that also severely limit our sensitivity to joy and can obliterate our thirst for
goodness. The sharpness of Your sorrow at Adam and Eve’s descent remains fresh to You for time
does not diminish Your Presence. The joy of You disarming evil at the cross cascades with the Man
of Sorrow’s descent into hell and ascension into heaven after a brief stop that shattered the grief
and joy paradigms of Your disciples.

The story of the Prodigal Father (Lavishing in Joy-Sorrow and Goodness) and His Prodigal Son
(Lavishing in Pleasure and Repentance and Receiving Mercy) and His Other Prodigal Son (Lavishing
in Self-Righteousness and Distain of Goodness) goes like this:

"So he got up and went to his father. "But while he was still a long way off, his father saw him and
was filled with compassion for him; he ran to his son, threw his arms around him and kissed him.
The son said to him, 'Father, I have sinned against heaven and against you. I am no longer worthy
to be called your son." But the father said to his servants, 'Quick! Bring the best robe and put it on
him. Put a ring on his finger and sandals on his feet. Bring the fattened calf and kill it. Let's have a
feast and celebrate. For this son of mine was dead and is alive again; he was lost and is found.’ So
they began to celebrate.”

"Meanwhile, the older son was in the field. When he came near the house, he heard music and
dancing. So he called one of the servants and asked him what was going on. 'Your brother has
come,’ he replied, 'and your father has killed the fattened calf because he has him back safe and
sound." The older brother became angry and refused to go in. So his father went out and pleaded
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with him. But he answered his father, 'Look! All these years I've been slaving for you and never
disobeyed your orders. Yet you never gave me even a young goat so I could celebrate with my
friends. But when this son of yours who has squandered your property with prostitutes comes
home, you kill the fattened calf for him!" "My son,’ the father said, 'you are always with me, and
everything I have is yours. But we had to celebrate and be glad, because this brother of yours was
dead and is alive again; he was lost and is found."" Luke 15:20-32.

Lord, it is Your heart I seek. Not because I am worthy, but because I am weak and unworthy. This
weak unworthiness isn’t a worthy motive to pursue Your joyful, sorrowing face. Only the motive of
pure worship honors the glory You deserve. And to worship You with pure motives, even that
requires Your permission and power. Yet still You allow me to come close to Your face. You run
toward me and bring a robe to cover my shame, a ring establish my identity and authority, and
sandals to dignify my goes! (Imagine my difficulty in putting these back on the morning after the
feast.)

My words are the words of a contoured mind that ponders the march of ants across the ceiling in
the early morning hours. The beauty of Your joy-sorrow reality is perceived more clearly by those

who love being loved by You and love the way You love and love to love and love to love the way
You like to be loved by prodigal sons and daughters.

Written in 2007
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Giving Motives and Spiritual Transformation

INTRODUCTION

The American dream is substantially about gaining material wealth in the pursuit of happiness.
Within that context, those in ministry ask and receive donations to serve Christ in their area of
calling. However, it is easy to slide into cultural motives without examining the Scriptures. This
essay briefly explores various motives often associated with asking, giving and receiving and links
these motives to our spiritual transformation journey.

ASKING

Asking out of our need. We often ask out of need. The story of the persistent widow asking the
judge for help is an example of the validity of this motive (Luke 18:1-8). God knows we have needs
and He wants us to ask Him as opposed to simply doing it on our own.

Asking for the sake of mission in the Kingdom. Consider the story of the seventy-two disciple sent
out two by two. They were instructed to stay at one house “for the worker deserves his wages”
(Luke 10:1-7). Being paid as a minister of the Gospel is a good and right thing—and often requires
asking.

Asking out of greed. Greed is a powerful force in the human heart. We want more. Judas wanted
money from the sale of perfume (John 12:4-6). Our lusts drive us to ask for that which is not good
for us (James 4:3-6). And God’s answer is often no. But sometimes He does allow our greedy
requests—and the consequences to the soul that follow.

Asking by begging. Lazarus begged at the gate of the rich man (Luke 16:19-31). And we can beg
directly or indirectly around people of means. When in dire need, begging is an acceptable way of
requesting. But our begging must really be before God.

Asking as a “spiritual whore.” Similar to begging, we can become as whores. Ezekiel 16 and 23
refers to the nation of Israel in this manner. We can cease our worship of the Most High God and
run to others of wealth for our security. We can slink up to them and compromise our values for
their money.

Asking out of authority/right to do so. Some can ask because they have a right to ask. The Apostle
Paul had this authority as a minister of the Gospel (1 Corinthians 9:11-18).

Asking as a ministry to the givers. Paul encouraged the church at Philippi to give for their benefit
(Philippians 4:10-20). It is good to instruct others regarding giving—for their own good. The good
of giving includes the mitigation of greed within our hearts.

Asking for others in need, especially the poor. Often we ask for ourselves. Sometimes it is

appropriate to ask for others (see Galatians 2:10 and Acts 5:34-35). The poor need our help. We can
ask others to engage with us to help them.
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Not asking in order not to be a burden. Though one may have the right to ask for support, they
must discern whether of not it is better to not ask (see 2 Corinthians 11:7-12 and 2 Corinthians
12:14-18).

GIVING

Giving as a tax obligation. The Israelites offered blemished sheep to God to fulfill their obligation
in Malachi 1:6-14. Such a gift was not received well.

Giving a tithe in respectful citizen. Giving to God is not a required taxation of citizenship, but
rather a privilege of a heart that recognizes the greatness and goodness of our God. We can honor
God with our gifts as respectful citizens in His kingdom (see Malachi 1:6-14 and Malachi 3:8-18).

Giving as a steward investing. We are stewards in the Kingdom of God. God is the owner. As He
allows us to steward possessions, we are called to invest these in appropriate ways (Luke 19:11-
27).

Giving as an undeserving servant. The Roman Centurion who built a synagogue understood his
place. He was an undeserving servant giving to the One Who is deserving of all honor (Luke 7:1-10).

Giving as a needy person. We are always needy people and sometimes we give as needy people.
The widow offered gifts out of her poverty—all she had (Luke 21:1-4). This kind of giving Jesus
praised for it requires such reliance on the God of Heaven in the face of such despair poverty.

Giving for praise before people. Self-righteous givers receive their reward in full from people’s
praise. Such is the assessment by Jesus of those who give for praise (Matthew 6:1-4).

Giving as a repentant sinner. Zacchaeus, the tax collector, gave half of his goods to the poor and
paid back four times those he had cheated (Luke 19:1-10). Sometimes we give as an extension of
confession.

Giving as a fear