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OPENING SCRIPTURE

“For the foolishness of God is wiser than men, and the weakness of God is
stronger than men.”
— 1 Corinthians 1:25

“But God chose the foolish things of the world to shame the wise; God chose
the weak things of the world to shame the strong.”
— 1 Corinthians 1:27

“For the wisdom of this world is foolishness in God’s sight.”
— 1 Corinthians 3:19

What the world calls foolish, God often calls essential.
What appears weak may be the very method God chose to save the world.

The cross looked like failure.
The manger looked insignificant.
And yet, both were intentional.

This book begins with a question the world may dismiss—but Scripture invites
us to ask:

What if God’s timing was never random?

15



16



A Simple Reading Map
(Read in any order. Each book stands on its own.)

This body of work was written over time, not all at once.
Each book answers a different kind of question — and meets readers in
different seasons.

You do not need to read everything.
You do not need to read in order.
You are not late, behind, or missing something.

Start where you are.

¢ Ifyou are overwhelmed, unheard, or carrying unspoken thoughts:
Things | Wish | Could Say

A gentle entry point.
Short reflections. Plain language.
Designed to be picked up, put down, and shared.

¢ If life has broken without warning:

When Life Breaks Without Asking Permission
(Seven Seasons in Life)

For loss, disruption, endurance, and rebuilding.
This book does not fix — it accompanies.

¢ [fyou are questioning Scripture, patterns, or long-held assumptions:

No Not One — We’re All In This Together
No Not One More — Restoring the Broken
No Not One Abroad — Nisan 1 & The Fool in Me

17



These books explore Scripture, Genesis, beginnings, and coherence.
They ask questions. They do not demand conclusions.

The Foolin Me includes a “How to Read This Book” note and
appendices for thoughtful readers.

¢ |f you want to understand how seasons, time, and meaning changed:
What Happened When the Seasons Changed

A bridge between reflection and structure.
Historical, biblical, and contextual — without accusation.

¢ If you want to see yourself in Scripture:
Twelve Mirrors — The People Jesus Chose (Then and Now)

Not characters to admire.
Mirrors to recognize.

¢ Ifyou are ready to think beyond this life:
Heaven’s Crowns & Glory — The Promises of God

Hope, accountability, reward, and restoration —
without fear-driven theology.

¢ Family, Legacy, and Everyday Meaning:

Scavenger Hunt — The Hunt to Find What Your Family Treasures
The Corningware Cornflower Collection (Library & Checklist)

These works preserve memory, value, and inheritance —
both tangible and spiritual.
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One Final Note

These books were not written to be consumed.
They were written to be encountered.

Some readers will stop after one.
Some will return years later to another.

Both are right.

19
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INTRODUCTION A

Scripture does not give us an exact calendar date for the birth of Jesus.

And that matters — because this book is not written to replace certainty with
speculation, or tradition with argument. It is written to explore whether
Scripture itself points toward meaning through pattern rather than
proclamation.

Throughout the Bible, God reveals Himself through appointed times, ordered
seasons, and beginnings that matter. From creation to covenant, redemption
to restoration, Scripture consistently shows that when something happens
often carries meaning alongside what happens.

This book asks a simple question:

If God consistently works through beginnings, could the beginning of
Christ’s earthly life also carry symbolic weight — even if Scripture never
assigns it a date?

What follows is not a claim of certainty.
It is not a demand for agreement.
And it is not a replacement for faith.

It is aninvitation to read Scripture carefully, slowly, and with the calendar still
attached — noticing patterns that may have always been there, waiting to be
seen.

Readers are encouraged to test every idea against Scripture, to hold fast to
whatis good, and to let go of anything that does not bear the weight of truth.

Faith does not rest on a date.
But meaning often rests in pattern.

21
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HOW TO READ THIS BOOK

This book is not written to be skimmed, debated, or rushed.

It is written to be read slowly, with Scripture open, questions allowed, and
conclusions held gently.

Some sections will feel familiar.
Others may feel unfamiliar or even unsettling at first.
That is not a signal to agree or disagree immediately — it is a signal to pause.

What This Book Is
o Apattern-based exploration, not a declaration of doctrine
o A Scripture-first inquiry, not a replacement for Scripture
« Aframework for reflection, not a demand for certainty

This book does not ask you to abandon tradition.
It asks you to look more closely at Scripture — particularly how God uses
time, seasons, beginnings, and order throughout the Bible.

What This Book Is Not
« Itis not aclaim of absolute proof
o Itis notaprophecy
« Itis not acallto change worship practices, calendars, or observances
« Itis not written to persuade by force
No conclusion in this book is required for faith.
How the Book Is Structured
The book unfolds in layers, not arguments.

o Part One invites reflection — introducing themes of time, beginnings,
and biblical patterns without requiring agreement.
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« Part Two and the Appendices explore historical, theological, and
scriptural coherence more directly, offering context and supporting
observations.

« Reflections are personal, prayerful, and intentionally distinct from
doctrinal claims.

« Appendices provide background, not authority.
Readers may move forward sequentially — or pause, reread, and return later.
How to Engage the Material

« Read Scripture alongside the text

» Testeveryidea prayerfully

« Hold fast to what aligns clearly with God’s Word

o Letgo of anything that does not

Discomfort does not mean error.
Agreement does not mean finality.

A Gentle Reminder
Faith does not rest on dates, charts, or conclusions.
Faith rests on Christ.

If this book leads you back to Scripture, deeper study, thoughtful prayer, or
renewed awe at the coherence of God’s Word — it has served its purpose.

Miss Bess would say: “If something here makes you uncomfortable, don’t rush
to fix it. Sit with it. Truth has a way of settling in when it’s ready.”

24



Pagan Context & Roman Adaptation

CHAPTER 1
DEFINITELY NOT DECEMBER 25™

DEFINITELY NOT DECEMBER 25th

Early Christians did NOT universally agree on December 25 as the date of
Jesus’ birth.”

Some scholars suggest that the Church deliberately selected December 25 to
attract pagans by permitting them to keep their traditional holidays, but with
Christian significance. This December date was later adopted as part of
Roman culture. It alighed with pagan festivals such as Saturnalia and the
“Birth of the Unconquered Sun.” The Nativity account itself does not
indicate winter as the time of year.”

25



CONSTANTINE

In 336 AD, the church in Rome officially designated December 25 as the
celebration of Christ’s birth during the reign of Emperor Constantine.’ The
reasons behind this choice remain debated. One prominent theory is that it
was intended to replace or align with existing pagan festivals, particularly the
Festival of Sol Invictus (the Birthday of the Unconquered Sun), which was
celebrated on the same date.”

Key Details of Dies Natalis Solis Invicti
o Date: December 25 (Roman calendar)

« Significance: It symbolized the “rebirth” of the sun after the winter
solstice, the shortest day of the year, when daylight hours begin to
increase again

« Institution: In 274 AD, Emperor Aurelian officially designated the feast
as a state cult day

» Traditions: The festival featured feasting, games, and the lighting of
candles or lamps to symbolize the return of light and warmth—customs
that closely resemble modern Christmas practices®

COMPETING THEORIES
Several explanations have been offered for why December 25 was chosen:
Pagan Influence

A widely held theory suggests the Church chose this date to Christianize
existing pagan festivals celebrating the winter solstice and the rebirth of the
sun. In 274 AD, Emperor Aurelian had already established a feast honoring the
sun god Sol Invictus on December 25.°

26



Calculation-Based Reasoning

Another theory proposes that early Christians calculated the date based on
Jesus’ conception. Some believed Christ was conceived on March 25, thought
to coincide with both the Spring Equinox and the date of His crucifixion. Nine
months later would place His birth on December 25.”

Political and Symbolic Reasons

Constantine’s promotion of Christianity as the dominant religion of the empire
may have been politically motivated. Aligning Christianity with existing pagan
customs would have made conversion easier for Roman citizens. At the same
time, early Christians may have viewed the symbolism as fitting, identifying
Jesus as the “Light of the World” emerging as daylight increased after the
solstice.?

POPE JULIUS |

The Christian Church in Rome formally designated December 25 as the date
to celebrate Jesus’ birth in the 4th century. Pope Julius | is commonly
credited with declaring December 25 as the Feast of the Nativity around 350
AD.°

Historians debate why this date was selected, but two primary explanations
are cited:

Theological Calculation

Early Christian chronographers, such as Sextus Julius Africanus (c. 221 AD),
proposed that Jesus was conceived on March 25—a date associated with
both the creation of the world and the crucifixion. Counting forward nine
months placed His birth on December 25."

Pagan Festival Influence

December 25 already carried significance within Roman culture:
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« Saturnalia, observed from December 17-23, involved feasting, gift-
giving, and public celebration

» Dies Natalis Solis Invicti, the Birthday of the Unconquered Sun, was
established by Emperor Aurelian in 274 AD

By choosing the same date, Church leaders may have offered a Christian
alternative to these popular celebrations, easing conversion for Roman
citizens."

CLARIFYING THE TIMELINE
These closely timed events can be confusing, so clarification is important:

« 336 AD (Constantine’s reign):
The earliest documented celebration of Christmas on December 25 in
Rome appears in the Philocalian Calendar, a Roman historical record.
This reflects formal recognition by the Roman church, likely with
imperialinfluence.'

o Pope Julius I (c. 350 AD):
Pope Julius | later established December 25 as the definitive date for
celebrating the Nativity, solidifying its use within the Western Church.

Although the date appears first during Constantine’s era, it was Pope Julius |
who standardized it. Over the following centuries, December 25 gained
widespread acceptance throughout the Western Roman Empire.

CHRISTMAS TRADITIONS

Many well-known Christmas traditions originate from ancient pagan
festivals, particularly Roman Saturnalia and Germanic Yule, both centered
on the winter solstice. The early Church incorporated these customs to
encourage conversion and increase the holiday’s appeal.”
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Key Elements Incorporated into Christmas

Decorating with Greenery
Evergreen trees, holly, and mistletoe were widely used in pagan winter
festivals as symbols of life during darkness.

Christmas Tree

Early Germanic tribes brought evergreen trees indoors to symbolize
returning life and light. This practice was later refined in Germany during
the 16th century.

Holly and Wreaths
Romans exchanged holly wreaths during Saturnalia as symbols of good
fortune.

Mistletoe

Sacred to Druids and Celts, mistletoe symbolized peace and fertility.
Norse mythology associated it with the goddess Frigg, and kissing
beneath it likely originated from fertility or truce rituals.

Feasting and Merriment
Saturnalia and Yule emphasized large meals, drinking, and joyful
celebration.

Yule Log

A Norse tradition involving the burning of a large log for up to twelve
days, symbolizing new life and prosperity.

Gift-Giving

Romans exchanged small gifts such as wax candles (cerei) and figurines

(sigillaria) during Saturnalia to bring good fortune.

Christmas Caroling
Originated from Anglo-Saxon wassailing, in which groups sang to bless
households and ward off evil spirits.

Santa Claus and Stockings
The modern Santa figure blends the Christian Bishop St. Nicholas with
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pagan imagery, particularly the Norse god Odin, depicted as an elderly,
bearded figure who rode through the sky. Children left offerings for
Odin’s horse, Sleipnir—customs that evolved into hanging stockings.

« The Date — December 25
The date itself was likely chosen to align with Dies Natalis Solis Invicti
and widespread winter solstice celebrations, giving Christian meaning
to established midwinter festivals.™

References — Chapter 1
1. Clement of Alexandria, Stromata 1.21
2. Matthew 1-2; Luke 1-2 (NKJV)
3. Chronography of 354 (Philocalian Calendar)

4. Eusebius, Life of Constantine

o

Roman historical accounts of Sol Invictus

(o))

. Emperor Aurelian, establishment of Sol Invictus (274 AD)
7. Sextus Julius Africanus, Chronographiai
8. John 8:12 (NKJV)

9. Catholic and early church historical records regarding Pope Julius |

10. Early Christian chronographers, 3rd century
11. Roman Saturnalia records

12. Philocalian Calendar (336 AD)

13. Historical studies of Saturnalia and Yule

14. Dies Natalis Solis Invicti documentation
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In the Torah and Scripture

CHAPTER 2
INSTITUTION OF THE CALENDAR
THE FIRST MITZVAH

On Nisan 1, God issued the first commandment (mitzvah) to the Jewish
people, instructing them to begin their calendar with this month." This
command was given just prior to the Exodus from Egypt, at the moment God
was about to redeem Israel from slavery.

Exodus 12:1-2 —
**Now the LORD spoke to Moses and Aaron in the land of Egypt, saying, ‘This

month shall be your beginning of months; it shall be the first month of the year
to you.”*?
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God Establishes New Beginnings on Nisan 1

In Exodus 12:2, God explicitly declares Nisan to be the first month for Israel.
This establishes the biblical New Year, not merely for agricultural purposes,
but for God’s redemptive timeline.

Exodus 12:2 — “This month shall be the beginning of months for you.”
Nisan marks the biblical New Year for sacred observances.
Nisan marks the start of the redemption cycle.

This is the month of Passover, introducing the lamb, deliverance, and
covenant.

Because God begins redemption on Nisan 1, the ultimate new
beginning—the arrival of the Messiah—would necessarily align with
that same appointed time.

This commandment is not incidental. It is the first mitzvah given to Israel as
a nation, establishing how time itself would be measured going forward.

Theological Significance of the First Mitzvah

God did not begin His covenant with Israel by giving laws about behavior,
worship, or morality. He began by redefining time.

By resetting the calendar, God was teaching Israel that redemption would no
longer be measured by Egyptian cycles or pagan systems, but by His
appointed order.

Time itself became a theological statement.
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Supporting Points for This Pattern

Symbolism
Nisan is widely regarded in Jewish thought as the month of new
beginnings, symbolizing renewal, redemption, and divine intervention.

Messianic Parallels

Some believe that Jesus’ birth on the first day of the year would
symbolize the ultimate “new beginning” associated with the Messiah’s
arrival.

Month of New Beginnings

Exodus 12:2 designates Nisan (also called Aviv) as the first month of the
year, directly linking new beginnings with redemption from Egypt. This
thematic pattern aligns with Jesus being described as the beginning of
the new creation:

*“Therefore, if anyone is in Christ, he is a new creation; old things have passed

away; behold, all things have become new.

9943

Redemption Pattern

Just as Israel’s national identity began with redemption on Nisan, the
Messiah’s arrival represents the beginning of humanity’s ultimate
redemption.

Modern Messianic Interpretation

Some contemporary teachers have argued for a Nisan 1 birth of Jesus based

on biblical patterns and historical alighment.

Jonathan Cahn’s perspective

Author and speaker Jonathan Cahn has argued that Jesus was born on
Nisan 1in 6 BC, based on his interpretation of biblical chronology and
historical events.”

This view is presented as part of a broader discussion on God’s
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appointed times and redemptive patterns, rather than as a universally
accepted doctrine.

Conclusion

The first commandment given to Israel was not about behavior—it was about
time.

God established Nisan as the beginning of months because redemption was
about to begin. From that moment forward, Israel would measure life,
worship, and history according to God’s calendar, not man’s.

If God begins redemption on Nisan 1, then the arrival of the Messiah—the final

and complete redemption—naturally belongs to that same appointed
beginning.

References — Chapter 2 (NKJV unless noted)

1. Jewish tradition regarding the first mitzvah; Exodus 12:1-2
2. Exodus 12:1-2 (NKJV)

2 Corinthians 5:17 (NKJV)

W

Jonathan Cahn, interview When Was Jesus Born? (2012), Joseph Smith
Foundation
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In the Torah and Scripture

CHAPTER 3
INAGURATION OF THE TABERNACLE
& GOD’S PRESENCE

INAUGURATION OF THE TABERNACLE
& GOD’S PRESENCE

A year after the Exodus from Egypt, the Mishkan (Tabernacle / Tent of Meeting)
was completed and officially opened. On that day, God’s presence filled it."

This moment marked the first time God established a visible, physical
dwelling place among His redeemed people.
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God’s Presence Enters the Tent on Nisan 1
The Book of Exodus is explicit about the timing of the Tabernacle’s dedication:

Exodus 40:2 —

*“On the first day of the first month you shall set up the tabernacle of the tent

of meeting”*?

This first day of the first month is Nisan 1.

When the Tabernacle was completed and erected on that day, Scripture
records what happened next:

Exodus 40:34-35 —
**Then the cloud covered the tabernacle of meeting, and the glory of the
LORD filled the tabernacle.”**

God’s glory entered the Tent on Nisan 1.

“The Word Became Flesh and Tabernacled Among Us”
The Gospel of John intentionally draws on this imagery:

John1:14 —

*“And the Word became flesh and dwelt among us.”**

The word translated as “dwelt” literally means “tabernacled.” The Greek verb
eskénosen comes from skéné, meaning tent or tabernacle. John’s wording
deliberately recalls the Old Testament Tabernacle, where God’s presence
dwelled among Israelin the wilderness.®

Therefore, the birth of Jesus mirrors the setting up of the Tabernacle.

Just as God’s presence entered the Tent on Nisan 1, God’s presence entered
human flesh in the incarnation.
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Jesus as the True Tabernacle

The physical Tabernacle was a temporary structure designed to house God’s
presence. Jesus fulfills and replaces that structure.

« Immanuel —“God with us” (Matthew 1:23)°
« God’s presence no longer dwells in a tent, but in a body
» Jesus’body becomes the true Tabernacle

“Forin Him dwells all the fullness of the Godhead bodily.”
— Colossians 2:9’

Jesus fulfills every element of the Tabernacle. The parallel is direct and
intentional.

Biblical Basis for Nisan 1
According to Exodus, the Tabernacle was:
o Constructed during Israel’s first year after leaving Egypt

» Raised and consecrated on the first day of Nisan in the second year
after the Exodus®

« Filled with God’s glory on that same day

This event marked the moment when God established His dwelling among His
redeemed people.

Theological Connection to Jesus’ Birth

While the Bible does not explicitly state the date of Jesus’ birth, the
connection is inferred through symbolic, linguistic, and theological
parallels, especially in the Gospel of John.

« “Dwelt among us” intentionally means tabernacled
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« The Tabernacle’s purpose was God dwelling with humanity
« Jesus fulfills that purpose permanently

Some Christian traditions view Jesus’ birth as echoing God’s entry into the
Tabernacle on Nisan 1, based on the timing and symbolic meaning of these
events.

Timing and Interpretation
The assertion that Jesus was born on Nisan 1 is based on:
« The synchronization of God’s calendar
« The symbolic significance of the Tabernacle’s dedication
« The consistent biblical pattern of new beginnings occurring on Nisan 1

In this view, Nisan 1 represents new creation, the moment when God’s
presence is established anew—this time, not in a tent made with hands, butin
flesh.

Conclusion

God’s presence entered the Tabernacle on Nisan 1.
Jesus is the true Tabernacle.

Therefore, His birth—God dwelling among humanity—mirrors the very day
God first chose to dwell among His redeemed people.

The parallel is too coherent to dismiss lightly.

References — Chapter 3 (NKJV unless noted)
1. Exodus 40:1-17

2. Exodus 40:2
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. Exodus 40:34-35

. John1:14

. Greek eskéndsen; Exodus 25:8; 40:34-35
. Matthew 1:23
. Colossians 2:9

. Exodus 40:17
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In the Torah and Scripture

CHAPTER 4
PRIESTLY SERVICE TIME BEGINS
ABLJAH

PRIESTLY SERVICE TIME BEGINS
ABLAH

Nisan 1 marked the first time the Aaronic priesthood and the daily Temple
sacrifices were enacted, with fire descending from heaven onto the altar,
signaling God’s acceptance of priestly service.'

This moment establishes priestly time, which becomes essential for dating
John the Baptist and, in turn, Jesus.
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The Priestly Course of Abijah > Dating John > Dating Jesus
a. Zechariah belongs to the division of Abijah
Luke clearly identifies Zechariah, the father of John the Baptist:
« Luke 1:5 — Zechariah belonged to the division of Abijah.?

o The priestly divisions followed a strict schedule for their service in the
Temple.

b. Approximate dates of Abijah’s service are known

« The priestly schedule is recorded in 1 Chronicles 24, which lists 24
courses of priests serving in rotation.®

« Each division served for one week at a time, twice per year, excluding
pilgrimage festivals.

This allows the approximate timing of Abijah’s service to be calculated.

c. Zechariah returns home 2 John is conceived

« Luke explicitly states that after completing his Temple service,
Zechariah returned home.

« John was conceived immediately after this period of service:

“Now after those days his wife Elizabeth conceived.”
— Luke 1:24°

d. John the Baptist is born in Tishri (September / October)

« Based on the estimated timing of Abijah’s service and a normal
pregnancy, John’s birth falls in Tishri, the seventh month of the Hebrew
calendar.
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e. Jesus is conceived six months after John
Luke provides a precise chronological marker:
:’*5

o Luke 1:26 — *“In the sixth month the angel Gabriel was sent...

This places Jesus’ conception six months after Elizabeth conceived John.

f. Counting forward - Jesus’ birth lands in Nisan (March / April)

o Counting nine months forward from Jesus’ conception places His birth
in Nisan, the first month of the biblical year.

Prophetic Symmetry
This timeline reveals a meaningful pattern:
o Tishri =Feast of Trumpets > John heralds the Messiah

« Nisan =New beginnings > The Messiah arrives

The Feast of Trumpets (Rosh Hashanah)

The Feast of Trumpets, also known as Rosh Hashanah, is observed on the
first day of Tishri, the seventh month of the Hebrew calendar.

» Leviticus 23:24 describes it as a day of rest, a sacred gathering, and a
memorial marked by the blowing of the shofar.®

Key Themes of the Feast of Trumpets

« Acalltorepentance
The trumpet blasts serve as a wake-up call, marking the beginning of the
Ten Days of Awe, leading to the Day of Atonement.
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« Spiritual awakening
It is a moment to awaken spiritually and prepare for God’s judgment.

e« Announcement of a King
In ancient Israel, trumpets were used to announce the crowning of a
king.

« Prophetic fulfillment
In the New Testament, the sound of the trumpet is associated with
Jesus’ return and the gathering of believers (1 Corinthians 15:52; 1
Thessalonians 4:16).”

John the Baptist’s Ministry
John’s ministry directly reflects the themes of the Feast of Trumpets:

« Acalltorepentance
John preached repentance and urged the people to prepare the way of
the Lord (Matthew 3:1-3).°

o Spiritual readiness
He warned of coming judgment and called for visible, genuine
repentance.

o Announcing the King
John identified Jesus as the Messiah:

“Behold! The Lamb of God who takes away the sin of the world!”
— John 1:29°

Because of this, many theological interpretations describe John the Baptist
as a human “trumpet blast”—a messenger sent to awaken the people and
announce the arrival of the King.

His ministry fulfilled the spiritual purpose of the Feast of Trumpets in history,
just as the feast is believed to foreshadow events surrounding Christ’s second
coming.
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Conclusion

The priestly course of Abijah provides a chronological anchor.

It places John’s birth in Tishri, alignhed with the Feast of Trumpets.

It places Jesus’ birth in Nisan, the month of new beginnings.

Priestly service, feast days, and redemptive roles align with precision.

References — Chapter 4 (NKJV unless noted)

1.

LN

N oo O

Leviticus 9:23-24
Luke 1:5

1 Chronicles 24:1-19
Luke 1:24

Luke 1:26

Leviticus 23:24

1 Corinthians 15:52; 1 Thessalonians 4:16

. Matthew 3:1-3

. John 1:29
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In the Torah and Scripture

CHAPTERS
CONSEQUENCE OF SIN
DEATH OF NADAB & ABIHU

DEATH OF NADAB & ABIHU

On Nisan 1 of the second year after the Exodus from Egypt, the Tabernacle
was completed and consecrated. On that same day, Aaron’s sons Nadab
and Abihu died for offering unauthorized fire before the LORD.

Leviticus 10:1-2 —

**Then Nadab and Abihu, the sons of Aaron, each took his censer and put fire
in it, putincense on it, and offered profane fire before the LORD, which He had
not commanded them. So fire went out from the LORD and devoured them,
and they died before the LORD.”*"
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This event occurred on the very day God’s presence entered the
Tabernacle.

The Date in History

The incident recorded in Leviticus took place on the day the portable
sanctuary (Mishkan) was officially dedicated.

« Hebrew Calendar Date:
Nisan 1, year 2448 from Creation, according to the traditional Jewish
calendar’

« Approximate Gregorian Equivalent:
Commonly estimated around 1312 BCE, though some chronologies
place the Tabernacle’s construction closer to 1455 BCE or 1512 BCE,
depending on the Exodus dating model used®

Regardless of the exact Gregorian equivalent, the biblical date is fixed:

Nisan 1 — the first day of the first month.

Nisan 1 on the Modern Gregorian Calendar

Because the Hebrew calendar is lunisolar, Nisan 1 does not fall on a fixed
Gregorian date. It always occurs in March or April.

Examples of recent and upcoming dates for Rosh Chodesh Nisan include:

o 2024: April 9
(sundown April 8 — sundown April 9)

o 2025: March 30
(sundown March 29 - sundown March 30)

o 2026: March 19
(sundown March 18 - sundown March 19)
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This reinforces that Nisan 1 consistently marks a transition point—a
beginning—on God’s calendar.

The Significance of “Unauthorized Fire”

The seriousness of Nadab and Abihu’s offense lies not merely in ritual error,
but in direct disobedience to God’s explicit instructions regarding worship.

Their sin is described as offering “unauthorized,” “strange,” or “profane”
fire—fire the LORD had not commanded.

Key aspects of its significance include:

Violation of Divine Command

God had given detailed instructions for Tabernacle worship, including the
source of the fire used for incense. The fire was to come only from the altar,
which God Himself had ignited.*

Nadab and Abihu acted on their own initiative, using an unauthorized
source—or possibly an improper incense mixture—rather than following
God’s command.

Irreverence and Presumption

Their actions demonstrated a lack of reverence for God’s holiness. They
attempted to worship God according to personal preference, rather than
obedience.

In doing so, they treated a sacred space and solemn responsibility as if it were
ordinary.
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Upholding God’s Holiness

The immediate judgment—fire coming from the LORD—served as a public
and unmistakable declaration:

God’s holiness must be honored, especially by those who draw nearest to
Him.

This moment established a non-negotiable precedent for the newly
inaugurated priesthood and Tabernacle worship.

Leadership Accountability
Nadab and Abihu were:
o Aaron’sfirstborn sons
 Newly consecrated priests
o Public leaders meant to model obedience

Their failure carried greater weight because their example had the potential to
lead the entire nation astray.

Distinguishing the Holy from the Common
Following this incident, God gave a direct command to the priests:

“You are to distinguish between the holy and the common, and between the
unclean and the clean.”
— Leviticus 10:10°

This command underscores the central lesson of the event:
God alone defines what is holy.
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Conclusion

The deaths of Nadab and Abihu occurred on Nisan 1, the same day:
« God’s presence entered the Tabernacle
« The priesthood officially began
« Israel’s worship system was inaugurated

This was not coincidence.

From the very beginning, God made it clear that redemption does not
eliminate reverence, and grace does not remove obedience.

God determines how He is approached.
Human improvisation in worship is not harmless—it is serious.

The day God came near, He also drew a line.

References — Chapter 5 (NKJV unless noted)
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. Leviticus 10:1-2
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In the Torah and Scripture

CHAPTER6
EZRA’S RETURN FROM BABYLON
LAW OF MOSES RE-ESTABLISHED

Ezra the priest began his journey from Babylon to Jerusalem on Nisan 1, the
first day of the first month. Depending on the Jewish calendar system used,
this date corresponds to either March 27, 457 BC, or April 8, 458 BC."

Most scholars place this event in the seventh year of King Artaxerxes |, who

ruled the Persian Empire from 465 BC to 424 BC.? Artaxerxes authorized Ezra

to return to Jerusalem with the explicit purpose of restoring the Law of Moses
and reorganizing the Jewish community.®

Ezra and those traveling with him journeyed for four months, arriving in
Jerusalem on the first day of the fifth month (Av) of that same year.”

Ezra, both priest and scribe, returned around 458 BC to lead a major spiritual
reform and to re-establish the Torah as the central legal and spiritual authority
of the Jewish people.
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Why Ezra Was Returning

Ezra’s return marked the second major wave of exiles coming back from
Babylonian captivity. This occurred decades after Zerubbabel’s earlier group
had rebuilt the Temple.

Ezra’s mission focused not on construction, but on restoration of covenant
faithfulness.

His primary objectives included:

To Teach God’s Law
Ezra had a clear and defined calling:

“For Ezra had prepared his heart to seek the Law of the LORD, and to do it, and
to teach statutes and ordinances in Israel.”
— Ezra 7:10°

Upon arriving in Jerusalem, Ezra discovered that many Jews lacked knowledge
of the Torah and were no longer living in obedience to it.

To Purify the Community

Ezra was deeply distressed to find that many Jewish men—including priests
and leaders—had married women from surrounding nations.®

These marriages were prohibited under the Torah because they risked drawing
Israel into idolatry.

A central part of Ezra’s mission was to address these sinful marriages, calling
the people to repentance and separation in order to preserve the covenant
and purify the community.
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To Administer Funds and Establish Justice
King Artaxerxes provided Ezra with:
« Large amounts of silver and gold for the Temple
« Authority to appoint judges and magistrates skilled in God’s law

Ezra was empowered to enforce obedience to the Law of Moses throughout
the province.’

To Fulfill Prophecy

The return from Babylon was understood as the fulfillment of God’s promise,
spoken through prophets such as Jeremiah, that Israel would return to the
land after seventy years of exile.®

Ezra’s return represented a continuation and completion of this prophetic
restoration.

Why Nisan 1 Matters
Ezra’s decision to depart on Nisan 1 carries deep theological significance.
Nisan 1 was already established in the Torah as:

o The beginning of the religious year

o The month of the Exodus from Egypt
(Exodus 12:1-2)

Beginning this journey on Nisan 1 intentionally echoed Israel’s original
redemption.
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A Symbol of New Beginnings

Just as God formed Israel into a nation during the Exodus that began in Nisan,
Ezra was inaugurating a renewed and purified community, once again
centered on the Law of God.

The pattern repeats:
 Redemption
» Restoration
e Re-commitment to covenant

All beginning on Nisan 1.

Divine Providence and God’s “Gracious Hand”

Ezra repeatedly emphasizes that the success of the journey was due to God’s
gracious hand upon them.’

From receiving authorization from a pagan king to traveling safely for four
months across dangerous territory, the timing underscored God’s sovereign
guidance.

Foundation of Post-Exilic Judaism
Ezra’s reforms reshaped Jewish life.

By publicly reading, teaching, and enforcing the Torah, Ezra redirected the
focus of the people from reliance on the physical Temple alone to obedience
to the written Law.

This shift established Judaism as a portable faith, able to survive outside the
land—a foundation for what is commonly called Second Temple Judaism."®
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Conclusion
Ezra’s return on Nisan 1 was not accidental.
It marked:
« Anew beginning after exile
o Therestoration of God’s Law
« There-formation of a covenant community

Once again, God used Nisan 1 to begin renewal.

References — Chapter 6 (NKJV unless noted)
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In the Torah and Scripture

CHAPTER 7
REBUILDING WALLS OF JERUSALEM &
RESTORATION OF ISRAEL - NEHEMIAH

Nehemiah received his commission from King Artaxerxes to rebuild the walls
of Jerusalem during the month of Nisan, in the twentieth year of the king’s
reign (Nehemiah 2:1)." While many traditions identify this moment as
occurring on Nisan 1, the biblical text itself specifies only the month of Nisan.

Even so, the timing remains significant.

The Significance of Nehemiah’s Commission

Physical Restoration of Jerusalem
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The most immediate importance of Nehemiah’s mission was practical. He
was granted:

« Royal authority
o Letters of safe passage
o Orders for timber and supplies

These provisions enabled the reconstruction of Jerusalem’s walls and gates,
which had been destroyed decades earlier by the Babylonians. Without walls,
the city remained exposed, vulnerable, and dishonored. Rebuilding them was
essential for protection, public safety, and the restoration of civic stability.”

Symbol of Sovereignty and Security

In the ancient world, a city without walls was considered weak and
defenseless. Rebuilding Jerusalem’s walls symbolized more than
construction—it represented:

o Renewal of the community
« Security under God’s protection
« Recognition of limited self-governance under Persian authority

The walls restored Jerusalem’s status as a functioning, defended city.

National Morale and Dignity

The king’s approval marked a turning point for the Jewish people. After years of
discouragement and opposition, Nehemiah’s commission gave them:

« Hope
o Direction

« Atangible goal
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The rebuilding effort unified the people around a shared purpose and renewed
their sense of identity.®

Coinciding with Ezra’s Reforms

Nehemiah’s work complemented the earlier ministry of Ezra.
« Ezrarestored the people spiritually by re-establishing the Law of Moses
« Nehemiah restored the city physically by rebuilding its walls

Together, they rebuilt both the people and the place. Nehemiah ensured the
community had a secure environment in which to live according to the Law
Ezra taught.”

Fulfillment of Prophecy

Like Ezra’s return, Nehemiah’s mission was viewed as the fulfillment of God’s
promises spoken through the prophets.

Prophets such as Jeremiah and Isaiah foretold the restoration of Jerusalem
and the return of God’s people after exile. Nehemiah’s success confirmed that
God was faithful to His word and actively guiding Israel’s restoration.®

Why the Month of Nisan Matters
The timing of Nehemiah’s commission in Nisan carries theological weight.
Nisan is:

o The month of the Exodus

o The month of the Tabernacle’s dedication

o The beginning of God’s redemptive calendar
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Once again, restoration begins in the month associated with deliverance,
renewal, and God’s intervention.

By commissioning the rebuilding of Jerusalem during Nisan, God reaffirmed a
consistent pattern:

redemption leads to restoration, and restoration requires both spiritual
obedience and physical security.

Conclusion

Nehemiah’s mission restored what exile had stripped away.
« The city was rebuilt
o The people were protected
« The nation’s dignity was restored

Commissioned in the month of Nisan, Nehemiah’s work stands as another
example of God initiating renewal at the appointed time.

References — Chapter 7 (NKJV unless noted)
1. Nehemiah 2:1
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In Jewish Tradition (Talmudic/Midrashic)

CHAPTER 8
DAY OF CREATION
THE SECOND ‘FIRSTBORN’ (ADAM)

DAY OF CREATION
THE SECOND “FIRSTBORN” (ADAM)

Jewish tradition has long associated the creation of the world with the
month of Nisan. Rabbi Joshua, as cited in the Talmud (Rosh Hashanah
10b), taught that the universe itself was created in Nisan, with the very first
day marking the moment God brought creation into existence."

This tradition matters—not because it replaces Scripture, but because it
reflects how ancient Jewish readers understood God’s pattern of
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beginnings. In the biblical worldview, God does not act randomly. He
works with intention, rhythm, and repetition.

Seasons matter.
Appointed times matter.
Beginnings matter.

That understanding opens the door to a profound prophetic parallel:
creation and new creation.

Creation and New Creation

If the original creation began in Nisan, it is not unreasonable to consider
that God might choose the same appointed time to begin His greatest work
of renewal.

In Christian theology, Jesus is repeatedly described as the beginning of a
“new creation”:

“Therefore, if anyone is in Christ, he is a new creation; old things have
passed away; behold, all things have become new.”
— 2 Corinthians 5:17°

His arrival marks not merely a historical moment, but a cosmic reset—the
restoration of what was lost.

The Bible’s Design Pattern: Genesis to Revelation

Many biblical scholars and theologians have observed that Scripture
consistently links the beginning of the Bible (Genesis) with its conclusion
(Revelation). These connections are not incidental. They reveal deliberate
authorship—a God who knows the end from the beginning and writes
history with intention.®

Throughout Scripture, major themes introduced in Genesis are mirrored
and resolved in Revelation:
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« Creation gives way to new creation

« The Fall gives way to redemption

« Separation gives way to restoration

This is not fragmentation.

Itis one continuous story—from Alpha to Omega.

Creation, Fall, and Restoration: A Pattern Revealed

The Bible opens with a world created, ordered, and declared good. It
closes with a world renewed, restored, and free from curse. Scripture itself

provides parallel images to make this connection unmistakable:

Beginning
(Genesis)

The heavens and
earth are created

Humanity is
banished from
Eden

A cherub guards
the Tree of Life

A river waters the
garden

The ground is
cursed

Scripture

Genesis 1:1

Genesis
3:23-24

Genesis
3:24

Genesis
2:10

Genesis
3:17-19

End (Revelation)

A new heaven and
new earth appear

Access to the New
Jerusalem

Access to the Tree
of Life restored

The River of Life
flows

No more curse,
death, or sorrow
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Scripture

Revelation
21:1

Revelation
21:27;22:14

Revelation
22:2,14

Revelation
22:1

Revelation
21:4; 22:3



Beginning

. Scripture End (Revelation) Scripture
(Genesis)
Humanity _ . )
. Genesis Satan judged and Revelation
deceived by
3:1-6 removed 20:10
Satan

These mirrored images reveal something essential:

The Bible does not tell two different stories.
It tells one story—restored.

Adam and Christ: The First and the Last

The New Testament explicitly identifies Adam as a type—a pattern
pointing forward to Christ.

Paul writes:

“For since by man came death, by Man also came the resurrection of the
dead. For as in Adam all die, even so in Christ all shall be made alive.”
— 1 Corinthians 15:21-22"

Adam is called the first man.
Jesus is called the last Adam (1 Corinthians 15:45).°

The comparison is deliberate:

o Adam’s disobedience introduced death

o Christ’s obedience defeated it

Even the settings mirror one another:

« Adamfellin a garden — Eden

o Christ surrendered in a garden — Gethsemane

« Eve was formed from Adam’s side while he slept
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o The Church was born after Christ’s side was pierced
o« Adam lost dominion
o Christrestores dominion and reigns eternally

These are not symbolic coincidences.
They are narrative echoes—how God redeems history rather than
discarding it.

Creation and Re-Creation: Why Nisan Matters

Within this framework, the Hebrew month of Nisan takes on profound
theological meaning.

« Jewish tradition associates Nisan with creation
« Scripture associates Nisan with Exodus and redemption
o Christianity associates Nisan with Passover and resurrection

If God chose Nisan to begin the physical creation, it aligns with His
character to choose Nisan to begin the spiritual re-creation.

The New Testament describes Jesus as:

“The firstborn over all creation.”
— Colossians 1:15°

This does not mean Christ was created. It means He holds supremacy and
inaugurates a new order—just as Nisan inaugurates the biblical year.

Through Christ, humanity is offered not merely a return to Eden, but
something greater:

“Do you not know that you are the temple of God and that the Spirit of God
dwells in you?”
— 1 Corinthians 3:16’
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Conclusion

What appeared to be loss became transformation.
What seemed like defeat became design.

Seen through Scripture’s own patterns, the connection between creation
and re-creation is not speculative—it is consistent.

o« God begins in Nisan
o« Godredeemsin Nisan
« God restores according to appointed times

This chapter does not argue that tradition replaces Scripture. It shows how
tradition, theology, and Scripture converge, pointing to a God who works
deliberately and faithfully—from the first page of the Bible to the last.
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In Jewish Tradition (Talmudic/Midrashic)

CHAPTER9
DEATH OF PATRIARCHS

DEATH OF THE PATRIARCHS

According to an opinion recorded in the Talmud (Rosh Hashanah 10b-11a),
the three Jewish patriarchs—Abraham, Isaac, and Jacob—were all born and
died in the month of Nisan. This belief is rooted in the principle that the years
of the righteous are “fulfilled,” meaning they complete their lives on the
precise anniversary of their birth.

This tradition does not originate in the biblical text itself, but it reflects how
ancient Jewish scholars understood God'’s patterns of time, righteousness,
and completion.
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The Talmudic Discussion

The primary sources for this tradition appear in the Babylonian Talmud, most
notably in the tractates Rosh Hashanah and Kiddushin.

Rosh Hashanah 10b-11a

This passage records a debate between Rabbi Eliezer and Rabbi Yehoshua
regarding the timing of creation and redemption.

« Rabbi Yehoshua teaches that:
o The world was created in Nisan
o The patriarchs were born and died in Nisan
o The Exodus from Egypt occurred in Nisan
o The final redemption will also take place in Nisan

This view connects Nisan to creation, redemption, and completion.

Kiddushin 38a — “Fulfilled Years”

This tractate explains the principle that righteous individuals live complete
lifespans, dying on the same calendar date on which they were born.

Moses is cited as an example:

“l am one hundred and twenty years old this day.”
— Deuteronomy 31:2

The phrase “this day” is understood to mean that Moses died on his birthday.
This principle is then extended by rabbinic tradition to the patriarchs.

Significance of Nisan 1

Nisan 1 (Rosh Chodesh Nisan) holds special importance in Jewish tradition
as:
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The beginning of the liturgical year
The start of Spring (Aviv)

A moment of renewal and transition

Key events traditionally associated with Nisan 1 include:

Sanctification of the New Moon
The first of Nisan marks the formal beginning of the lunar calendar, given
as a commandment to Israel (Exodus 12:1-2).

Erection of the Tabernacle
The Mishkan was first raised on Nisan 1, and priestly service officially
began following the inauguration period (Exodus 40:2, 17).

Cessation of Forced Labor in Egypt

Some rabbinic traditions hold that Israel’s forced labor in Egypt ended
on Nisan 1, with the Exodus following two weeks later on Nisan 15
(Passover).

Patriarchs’ Dates in the Month of Nisan

The Talmud indicates that the patriarchs were born and died in Nisan, though

not all specific dates are recorded in the biblical text.

Isaac
Rosh Hashanah 11a explicitly states that Isaac was born on Passover
(Nisan 15).

Abraham and Jacob

While their exact days are not specified in the main Talmudic
discussion, the principle of integral age implies that their births and
deaths occurred on the same calendar date within Nisan.
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Traditional Chronological Dates

Later rabbinic chronologies, particularly the Seder Olam Rabbah, provide
detailed Hebrew calendar dates (Anno Mundi — “from Creation”), which are
commonly cited in Jewish sources such as Chabad.org.

. Hebrew Year Estimated Secular Year
Patriarch Event Hebrew Date

(AM) (BCE)
Abraham Born Nisan 1948 c. 1813 BCE
Abraham Died Nisan 2123 c. 1638 BCE
Isaac Born Nisan 15 2048 c. 1713 BCE
(Passover)
Isaac Died Nisan 2228 c. 1533 BCE
Jacob Born Nisan 2108 c. 1653 BCE
Jacob Died Nisan 1 2255 c. 1506 BCE

o “Fulfilled Years” Principle
Rabbinic tradition holds that the righteous die on the anniversary of
their birth.

» Isaac’s Date Is Explicit
Isaac’s birth on Nisan 15 (Passover) is directly stated in the Talmud.

« Jacob’s Death on Nisan 1
Jacob is commonly cited in tradition as having died on Nisan 1,
reinforcing the theme of completion on a day of beginnings.

o Secular Dates Are Approximate
BCE dates are derived by aligning Jewish chronology with historical
records and may vary slightly among scholars, while Hebrew calendar
dates remain consistent.
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Source Authority

These details come from post-biblical Jewish tradition, not direct
Scripture, and are presented as interpretive insight rather than doctrinal
mandate.

Conclusion

According to Jewish tradition, the patriarchs lived and died within the month

of Nisan, the month of beginnings.

Whether viewed as historical chronology or theological pattern, this tradition

reinforces a consistent theme:

God completes the lives of the righteous at appointed times.

Birth, fulfillment, and completion are not random.

They occur within God’s calendar.
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In Jewish Tradition (Talmudic/Midrashic)

CHAPTER 10
FLOODWATERS RECEDED

FLOODWATERS RECEDED

According to Scripture, the floodwaters began to recede in a measurable and
observable way on the first day of the first month in Noah’s 601st year.

“And it came to pass in the six hundred and first year, in the first month, the
first day of the month, that the waters were dried up from the earth; and Noah
removed the covering of the ark and looked, and indeed the surface of the

ground was dry.”
— Genesis 8:13"

While the waters had receded enough for the ground to be visible, the earth
was not yet fully dry or ready for habitation.
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The Timeline of the Flood’s End
Scripture provides a clear, step-by-step timeline:
Waters Receded

« InNoah’s 601st year, on the first day of the first month, the
floodwaters had receded enough for Noah to remove the covering of the

ark and observe the ground.

« The surface was visible, but the soil was still soft and unstable.

Ground Completely Dry

o The earth did not fully dry until the twenty-seventh day of the second
month.

“Then God spoke to Noah, saying, ‘Go out of the ark...””
— Genesis 8:15-16°

This marked the moment when the land was firm enough for life to resume.

The Ark’s Resting Place

o Earlierinthe process, the ark had come to rest on the mountains of
Ararat, approximately eight months after the flood began (Genesis
8:4).°

« Even after the ark rested, the waters continued to recede gradually.
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Full Duration of the Flood

« Thetotaltime Noah and the ark’s occupants spent aboard was just over
one year.

« From the beginning of the flood to their exit from the ark, 371 days
passed.”

Throughout this entire period, Noah waited for God’s command before
leaving the ark, even after the ground appeared dry.

Why the First Day of the First Month Matters
The detail in Genesis 8:13 is deliberate.
The first day of the first month marks:

« Avisible end to judgment

« The beginning of restoration

o Thethreshold of a new world

Creation had been wiped clean, and God once again began the process of
renewal at the start of His calendar.

Just as the original creation began with separation of waters and dry land
(Genesis 1:9-10), the post-flood world re-emerges in the same ordered way.

A New Beginning, Not Yet a Departure

Although the ground was visible on the first day of the first month, Noah did
not act prematurely.

o The earth was not yet fully dry
« God had not yet given the command

o Obedience required waiting, not assumption
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This reinforces a consistent biblical principle:
God determines not only the moment of renewal, but the moment of
release.

Conclusion
The floodwaters receded on the first day of the first month.
A new world stood ready—but only at God’s appointed time.
Once again, Scripture shows that:
« Judgment ends according to God’s calendar
» Restoration begins at the beginning
« New life emerges on God’s schedule
Nisan is not named explicitly here, but the pattern is unmistakable.

God resets creation at the start.

References — Chapter 10 (NKJV)
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In Jewish Tradition (Talmudic/Midrashic)

CHAPTER 11
STARTS THE REIGN OF A KING
TRIBE OF JUDAH LEADS

KINGSHIP, JUDAH, AND THE MONTH OF NISAN

Nisan: The New Year for Kings

In Jewish tradition, Nisan 1 holds a unique and authoritative status. While
other dates in the Hebrew calendar mark agricultural or civil transitions,
Nisan 1 is specifically recognized as the New Year for kings—the date from
which the regnal years of Israel’s monarchs were counted.’
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This tradition establishes Nisan as the month associated with authority,
inauguration, and rightful rule. It is the time when kingship is recognized,
measured, and affirmed.

Within this framework, the arrival of Jesus as King of Kings aligns naturally
with the month historically linked to coronation and royal beginnings. His
coming does not merely introduce a spiritual message—it inaugurates a new
and eternal kingship.

Nisan and the Royal Tribe of Judah

The connection between Nisan and kingship is inseparable from the tribe of
Judah.

Judah is the royal tribe of Israel—the lineage of King David and the prophesied
source of the Messiah. Scripture declares that rulership would not depart
from Judah, establishing the tribe as the seat of kingship and authority.”
Jewish tradition consistently associates Judah with leadership, sovereignty,
and praise.

Nisan, as the first month of the biblical year, mirrors Judah’s role among the
tribes.

Judah Goes First

During Israel’s wilderness journey, Judah was appointed to lead the march
whenever the camp set out.

« Judah’s banner went before the people
o Judah moved first in battle and travel

This leadership role is recorded in Numbers 2 and Numbers 10, where God
explicitly assigns Judah the vanguard position.®
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This positioning symbolized initiative, courage, and divinely appointed
leadership.

Judah Represents Kingship

Judah’s emblem is the lion, a symbol of strength, sovereignty, and settled
authority.

Jacob’s blessing over Judah declares:

“Judah is a lion’s whelp... The scepter shall not depart from Judah.”
— Genesis 49:9-10"

This imagery later becomes explicitly messianic in the title **“the Lion of the
Tribe of Judah.”**°

Because Nisan is the “head of months,” and Judah is the leading tribe, the
alignment between time and tribe reinforces the theme of divinely ordered
leadership.

Judah, Praise, and Redemption
The name Judah (Yehudah) means praise or thanksgiving.

In Jewish thought, praise is not merely expressive—it is transformative. Praise
is associated with:

o Breakthrough
o Transition
« Crossinginto new territory

This meaning resonates deeply with Nisan, the month of Passover, when
Israel crossed over from slavery into freedom.

Key connections include:
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« Nisan commemorates the Exodus, the foundational act of national
redemption

« Praise is central to Passover, as Israel recounts God’s mighty acts

« Jewish tradition often links decisive leadership with faith-filled action—
such as stepping into the Red Sea before it parted®

Thus, Judah’s identity as the tribe of praise aligns with Nisan as the month of
miracles, deliverance, and new beginnings.

Jesus and the Inauguration of a New Kingship

Within this established biblical and Jewish framework, the birth of Jesus takes
on unmistakable royal significance.

The New Testament presents Jesus not merely as a teacher or prophet, but as:
o The Son of David
o Therightful heir to Judah’s throne
« The King whose kingdom has no end’

If Nisan 1 marks the beginning of kingship in Israel’s reckoning, then the
Messiah’s entrance into the world during this month reflects the inauguration
of a new and eternal reigh—one rooted not in political power, but in
redemption.

Just as the Exodus marked the birth of a nation, the coming of Jesus marks
the beginning of God’s restored kingdom among humanity.

A Month of Firsts, Authority, and Redemption
Nisan stands apart as a month defined by beginnings:
o Declared by God as the “beginning of months” (Exodus 12:2)

» Established in Jewish tradition as the New Year for kings
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« Marked by redemption through Passover
« Associated with Judah’s leadership and praise
These themes converge naturally in the person of Jesus.

His birth does not merely coincide with a season—it aligns with a divinely
appointed framework of kingship, authority, and redemption long
established in Scripture and tradition.

Nisan is the month of beginnings.
Judah is the tribe of kings.
Jesus is the King of Kings.

Within the biblical pattern, this alignment is neither forced nor incidental. It
reflects the continuity of God’s desigh—where time, tribe, and kingship
converge in the fulfilment of redemption.

Nisan marks the start of royal authority.
Judah leads the way.
The Messiah reigns.
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In Jewish Tradition (Talmudic/Midrashic)

CHAPTER 12
SHEPHERDS IN THE FIELDS

THE SHEPHERDS AND THE TOWER OF THE FLOCK

Shepherds in the Fields by Night

Luke’s Gospel records a specific and revealing detail about the night of Jesus’
birth:

“Now there were in the same country shepherds living out in the fields,
keeping watch over their flock by night.”
— Luke 2:8"
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This description has long been noted in discussions concerning the season of
Jesus’ birth. Shepherds “living out in the fields” suggests a time of year when
flocks were kept outdoors overnight—conditions more consistent with spring
or early autumn than with the colder, wetter winter months typical of Judea.

While the Bible does not explicitly assign a season to Jesus’ birth, the
presence of shepherds in the fields supports a timeframe compatible with
Nisan, the month associated with lambing, renewal, and preparation for
Passover.

Shepherds, Lambs, and Sacrifice

In first-century Judea, shepherding was not a uniform occupation. Certain
shepherds were responsible for flocks designated for Temple use, particularly
lambs required for sacrifice.

According to Jewish tradition, lambs destined for Temple sacrifice had to be:
« Male
e Oneyearold

« Without blemish
(Exodus 12:5)

Spring was the primary season for lambing, aligning naturally with the
requirements of Passover sacrifice. This seasonal reality provides theological
resonance with the New Testament’s identification of Jesus as the “Lamb of
God.”?

Migdal Eder — The “Tower of the Flock”

Migdal Eder (“Tower of the Flock”) is mentioned in Scripture in the context of
Bethlehem:
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“And Jacob journeyed and pitched his tent beyond the tower of Eder.”
— Genesis 35:21°

Later Jewish tradition associates this location with the oversight of flocks used
for Temple sacrifice. Some rabbinic writings suggest that priests supervised
shepherds in this region to ensure lambs met sacrificial standards.*

Because Bethlehem lay within the pastoral zone supplying Jerusalem, Migdal
Eder became symbolically linked—though not conclusively identified—with
the raising of sacrificial lambs.

Itis important to note:
» Scripture does not state that Jesus was born at Migdal Eder

» The association arises from tradition and theological inference, not
explicit biblical declaration

Swaddling, the Manger, and Symbolic Foreshadowing
Luke describes the newborn Jesus as:

“Wrapped in swaddling cloths, and laid in a manger.”
— Luke 2:7°

Some interpreters have drawn symbolic parallels between this description
and known practices used to protect newborn lambs destined for sacrifice,
which were sometimes wrapped to prevent injury.

Additionally, the Greek term translated as “manger” (phatné€) can refer broadly
to a feeding place or stall, not exclusively a wooden trough.6 This has led some
scholars to propose that the setting may have been more structured than
traditionally imagined.

These interpretations are symbolic, not declarative. They do not redefine the
Gospel narrative, but they do highlight how Luke’s imagery subtly aligns Jesus’
birth with sacrificial themes that his original audience would have recognized.
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Shepherds as the First Withesses
The identity of the first withesses to Jesus’ birth is itself significant.
Shepherds were:

« Socially marginalized

« Ritually familiar with lambs and sacrifice

« Constantly engaged with themes of watchfulness and care

That angels would announce the Messiah’s birth to shepherds—rather than
priests or kings—reflects a consistent biblical pattern: God reveals His
redemptive work first to the humble.

If these shepherds were indeed connected to Temple flocks, the symbolism
deepens—but even without that assumption, the theological message
remains intact.

Conclusion

Luke’s account does not provide an explicit location or calendar date for
Jesus’ birth. What it does provide is a network of imagery—shepherds, lambs,
swaddling, and watchfulness—that fits naturally within the theological
landscape of Nisan.

This chapter does not claim certainty where Scripture is silent. Instead, it
shows how biblical narrative, seasonal reality, and Jewish tradition converge
to form a coherent and meaningful framework.

Jesus is introduced to the world not in spectacle, but in humility.
Not among rulers, but among shepherds.
Not amid ceremony, but amid the quiet vigilance of those who tend lambs.

In that setting, the Lamb of God entered the world.
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In Jewish Tradition (Talmudic/Midrashic)

CHAPTER 13
LAMB OF GOD

“Behold, the Lamb of God”

The New Testament introduces Jesus with a title that carries unmistakable
sacrificial meaning:

“Behold! The Lamb of God who takes away the sin of the world!”
— John 1:29'

This declaration, spoken by John the Baptist, does not emerge in isolation. It
draws directly from Israel’s sacrificial system, particularly the Passover lamb
described in the Torah. John’s words frame Jesus’ identity from the outset—
not merely as teacher, prophet, or miracle worker, but as sacrifice.
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The Passover Lamb in the Law
The instructions for the Passover lamb are precise:

“Your lamb shall be without blemish, a male of the first year.”
— Exodus 12:5°

These requirements are not incidental. A lamb “of the first year” refers to an
animalin the fullness of its youthful strength—neither immature nor
weakened by age. It represents vitality, purity, and wholeness.

In the land of Israel, lambs are born in the spring, during the season known as
chodesh ha-aviv—*“the month of Spring.” This agricultural reality establishes
the natural context for the Passover sacrifice.

If the Passover lamb was to be one year old at the time of sacrifice, it
necessarily would have been born in Spring, around the month of Nisan.

Jesus as “Our Passover”
The New Testament explicitly connects Jesus to the Passover sacrifice:

“For indeed Christ, our Passover, was sacrificed for us.”
— 1 Corinthians 5:7°

This statement does more than assign symbolic meaning. It identifies Jesus as
the fulfillment of the Passover lamb—one whose life, death, and timing align
with the redemptive pattern established in Exodus.

Within this framework, a Spring birth for the Messiah is not asserted as fact,
but recognized as theologically coherent. The Lamb enters the world in the
season when lambs are born. Redemption begins where sacrifice begins.
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Shepherds, Watchfulness, and Preparation

Luke records that shepherds were tending their flocks outdoors at night at the
time of Jesus’ birth (Luke 2:8).* This detail aligns naturally with the Spring
lambing season, when shepherds would remain especially attentive to protect
newborn lambs from injury or defect.

While Scripture does not state that these shepherds were responsible for
Temple sacrifices, the imagery is unmistakable. Shepherds familiar with
lambing, inspection, and protection are chosen as the first witnesses to the
birth of the One later identified as the perfect sacrifice.

The angel’s sign to them was specific:

“You will find a baby wrapped in swaddling cloths and lying in a manger.”
— Luke 2:12°

Newborn lambs were often wrapped to prevent injury and preserve their
suitability for sacrifice. The parallel is not presented as historical certainty, but
as symbolic resonance—imagery that would have been immediately
intelligible to those whose lives revolved around lambs.

Symbolism That Serves, Not Replaces, Scripture

The connection between Jesus as the Lamb of God, the presence of
shepherds, and the season of Spring is symbolic, not doctrinal. Scripture
does not require this interpretation, but it allows it.

These converging elements:
« do notredefine the Gospel
« donotdemand a precise date
« donotreston later tradition alone

Instead, they reflect a consistent biblical pattern: God introduces redemption
using language His people already understand.
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The Lamb of God enters the world quietly, watched over by shepherds,
wrapped with care, and placed in humility—foreshadowing a sacrifice that
would one day be offered publicly, deliberately, and completely.

Conclusion

Whether or not one accepts a Spring birth as historical certainty, the
theological message remains unchanged.

Jesus is the Lamb.
Jesus is the Passover.
Jesus is the sacrifice God Himself provides.

From birth to death, His life unfolds within the framework of redemption
established long before His arrival.

The Lamb entered the world not by accident, not in spectacle, and not out of
season.

He came in the fullness of time.
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CHAPTER 14
PASSOVER SYMBOLISM

PASSOVER SYMBOLISM

Passover and the Language of Redemption

Passover stands at the center of Israel’s redemptive story. Its themes—an
innocent lamb, sacrificial blood, deliverance from bondage, and protection
from judgment—form the foundation of biblical salvation theology.

These same themes reappear unmistakably in the New Testament, where
Jesus is identified as both the Lamb of God and **“our Passover.”**’
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Because Passover always occurs in the month of Nisan, the association
between Jesus and Passover naturally invites reflection on the timing of His
life—not only His death, but His arrival.

The Original Passover: A Pattern Established

The origins of Passover are recorded in Exodus 12, on the eve of Israel’s
deliverance from Egypt. God instructed the Israelites to:

« Select alamb without blemish

o Slaughter the lamb

o Applyits blood to the doorposts and lintel

o Eatthe lamb with unleavened bread and bitter herbs
« Remainready to depart from slavery

When the destroying angel passed through Egypt, the presence of blood
marked the homes that belonged to God’s covenant people. Judgment
“passed over” those covered by the blood, and Israel was set free.?

This act of obedience secured deliverance—not through merit or power, but
through substitution.

Jesus as the Fulfillment of Passover
The New Testament explicitly identifies Jesus as the fulfillment of this event:

“For indeed Christ, our Passover, was sacrificed for us.”
— 1 Corinthians 5:7°

This connection is not incidental. The parallels are precise:

« The Perfect Sacrifice
The Passover lamb had to be spotless. Jesus is presented as sinless—
the only sacrifice sufficient to bear the sins of the world.”
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« Substitutionary Atonement
Just as the lamb died in place of the firstborn, Jesus died in place of
sinners. His blood secures deliverance from judgment through faith.

o« Freedom from Bondage
Passover freed Israel from physical slavery to Pharaoh. Christ’s sacrifice
frees believers from spiritual bondage to sin and death.®

o Timing
Jesus’ crucifixion occurred during Passover, coinciding with the sacrifice
of the lambs in Jerusalem—underscoring fulfillment, not coincidence.

o« The New Covenant
At the Last Supper, a Passover meal, Jesus redefined the bread and wine
as symbols of His body and blood, establishing a new covenant
grounded in His sacrifice.®

Through these fulfillments, Passover moves from ritual remembrance to
completed redemption.

From Birth to Sacrifice: A Coherent Pattern

The New Testament does not state the date of Jesus’ birth. However, the
symbolic alignment between Jesus and Passover provides a coherent
theological framework.

If Jesus is the true Passover Lamb:
« and Passover occurs in Nisan
« and the Passover lamb was required to be one year old
« and lambs are born in Spring

then a Spring (Nisan) birth for the Messiah fits naturally within the redemptive
pattern established in Scripture.
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This conclusion is symbolic, not dogmatic. It does not assert certainty where
Scripture is silent, but it recognizes consistency where Scripture is
intentional.

The Feasts as God’s Redemptive Blueprint

Many Christian scholars have observed that the biblical feasts (moadim—
appointed times) function as a prophetic outline of God’s plan of redemption.

Feasts Fulfilled at the First Coming

The four Spring feasts are widely understood to have been fulfilled literally and
in sequence during Jesus’ first coming:

« Passover

Jesus was crucified as the Lamb of God, delivering believers from
judgment.

« Unleavened Bread

Jesus, sinless and uncorrupted, lay in the grave as leaven—often a
symbol of sin—was removed.

o Firstfruits
Jesus rose from the dead on the Feast of Firstfruits, becoming the first to

rise in resurrection life and guaranteeing the future resurrection of
believers.’

o Feast of Weeks (Pentecost)

Fifty days later, the Holy Spirit was poured out, inaugurating the Church
and beginning the great harvest of souls.®

These fulfillments occurred not only in meaning, but in timing.
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Feasts Anticipated at the Second Coming

The remaining Fall feasts are commonly understood as prophetic and await
fulfillment:

« Feast of Trumpets (Rosh Hashanah)
Anticipated as a future call, awakening, and gathering associated with
Christ’s return.

« Day of Atonement (Yom Kippur)
Associated with judgment, repentance, and national restoration,
particularly concerning Israel.

» Feast of Tabernacles (Sukkot)
Symbolizing God’s eternal dwelling with humanity, fulfilled when Christ
establishes His kingdom and “tabernacles” among His people forever.

Between the Spring and Fall feasts lies a deliberate interval—the present
age—reflecting God’s patience and mercy.

Conclusion
Passover is not merely a historical event. It is a template.

Jesus fulfills Passover not only through His death, but through the entirety of
His redemptive mission. His life aligns with God’s appointed times—from
arrival to sacrifice to resurrection.

Nisan is the month of redemption.
Passover is the shadow.
Christ is the substance.

Seen through this lens, the story of Jesus unfolds not randomly, but
deliberately—according to a pattern established long before Bethlehem.
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CHAPTER 15
LIGHT & NEW LIFE IMAGRY

LIGHT AND NEW LIFE IMAGERY

Spring as a Season of Renewal

Spring marks the return of light, the awakening of the earth, and the beginning
of new life. Darkness recedes, growth resumes, and what appeared dormant
is restored. These natural realities have long carried symbolic meaningin
Scripture, particularly in connection with redemption and renewal.
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The Hebrew month of Nisan, which occurs in Spring, is repeatedly associated
with beginnings—both in nature and in God’s redemptive actions. Within this
framework, the symbolism of light and new life provides a fitting backdrop for
understanding key titles and roles attributed to Jesus in Christian theology.

Nisan and the Order of God’s Design

God established Nisan as the beginning of months for Israel (Exodus 12:2),
redefining time itself around redemption. This act imposed divine order on
Israel’s national and religious life, anchoring history not to seasons of labor or
kingship, but to deliverance.

In Scripture, order is not merely organizational—it is restorative. God brings
light out of darkness, structure out of chaos, and life out of barrenness. Nisan,
as the first month, reflects this divine pattern.

Light Returning and the “Light of the World”

As winter gives way to Spring, daylight increases and the sun’s strength
returns. This physical reality mirrors one of Jesus’ most central declarations:

“l am the light of the world. He who follows Me shall not walk in darkness, but
have the light of life.”
— John 8:12"

Throughout Scripture, light represents truth, revelation, purity, and divine
presence. Darkness, by contrast, represents confusion, sin, and separation
from God. The increasing light of Spring aligns symbolically with Christ’s
mission to dispel spiritual darkness and reveal the truth of God.

The Gospel of John opens with this theme:

“In Him was life, and the life was the light of men.”
— John 1:4?
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New Life and the “Author of Life”

Spring is marked by visible renewal—seedtime, growth, and fruitfulness. What
appeared lifeless begins to live again. This imagery corresponds directly with
the New Testament’s portrayal of Jesus as the source of life itself.

Peter proclaims:

“You killed the Prince of Life, whom God raised from the dead.”
— Acts 3:15°

”»

Jesus is not merely a restorer of life; He is its origin. As the “Author” or “Prince
of life, He embodies the renewal Spring represents—life overcoming death,
vitality replacing decay.

Redemption and New Creation

Nisan is not only the season of physical renewal, but also the month of
redemption. Passover, the defining festival of Nisan, commemorates
liberation from slavery and the birth of a nation.

In Christian theology, redemption through Christ initiates a deeper
transformation:

“Therefore, if anyone is in Christ, he is a new creation; old things have passed
away; behold, all things have become new.”
— 2 Corinthians 5:17*

This language echoes both Genesis and Spring imagery. New creation does
not discard what came before—it restores and fulfills it. In this sense, Nisan
becomes a living metaphor for the spiritual reality inaugurated through Christ.

Firstborn from the Dead

The New Testament presents Jesus not only as the giver of life, but as the one
who defeats death itself:
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“He is the beginning, the firstborn from the dead.”
— Colossians 1:18°

The term “firstborn” signifies preeminence and inauguration. Jesus’
resurrection marks the beginning of a new order—life no longer governed by
decay or finality.

Spring’s victory over winter mirrors this truth. Death does not have the final
word. What is buried rises. What is dark gives way to light.

Symbolism That Points Forward

The associations between Nisan, light, and new life are symbolic, not
chronological proof. Scripture does not command these conclusions, but it
consistently invites reflection on patterns God has woven into creation itself.

Nature testifies to renewal.
The calendar testifies to redemption.
Christ fulfills both.

Conclusion

Light increases.
Life returns.
Order is restored.

These realities define Spring—and they define the work of Christ.

Whether viewed through creation, calendar, or covenant, the symbolism
converges on the same truth: redemption brings new life, and God’s work
moves toward restoration, not decay.

Nisan marks the beginning.
Christis the Light.
New creation has begun.
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CHAPTER 16
ASTRONOMICAL SIGNS - DOUBLE ECLIPSE
& STAR OF BETHLEHEM

ASTRONOMICAL SIGNS
The Star of Bethlehem

A Sign, Not a Spectacle

The Gospel of Matthew records that wise men from the East were guided to
the birth of Jesus by a “star”:
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“For we have seen His star in the East and have come to worship Him.”
— Matthew 2:2"

Scripture does not describe this star in modern astronomical terms. It does
not say it was bright, stationary, or visible to the general population. Instead, it
presents the star as a sign, recognized and interpreted by a specific group
trained to read the heavens.

This distinction is essential. The “Star of Bethlehem” was not necessarily a
dramatic celestial event meant for all observers, but a meaningful
astronomical sign understood by the Magi.

The Magi and Ancient Astronomical Practice

The Magi were likely Babylonian or Persian astronomer-priests. Their study of
the heavens combined:

« naked-eye observation

« long-term record keeping

« advanced mathematical astronomy
« and astrological interpretation

They did not use telescopes, which would not be invented for many centuries.
Instead, they relied on:

« meticulous astronomical diaries preserved on clay tablets

« predictive calculations of planetary motion

« oObservation from elevated temple platforms or ziggurats

« interpretive frameworks linking celestial events to earthly meaning

In the ancient world, astronomy and astrology were not separated disciplines.
Celestial movements were understood as divine signals—signs, not causes—
of events on earth.

108



Jupiter, Kingship, and Judea
In ancient astrological systems:
« Jupiter was associated with kingship and rulership
« Aries was associated with the land of Judea
« The Moon often functioned as a timing or activating body

These associations were well established centuries before the time of Jesus
and would have been familiar to learned astrologers in the East.

The Lunar Occultation of Jupiter (6 BC)

Modern astronomical calculations confirm that a rare event occurred in the
spring of 6 BC:

« On March 20, 6 BC, the Moon passed directly in front of Jupiter in the
constellation Aries

o This phenomenonis known as a lunar occultation
« A second occultation of Jupiter in Aries occurred on April 17,6 BC

Astronomer Michael Molnar has argued that this sequence of events fits the
description of the Magi’s “star” more closely than theories involving comets or
supernovae.”

Importantly, such an occultation:
« may not have been easily visible to casual observers
« could have occurred during daylight or near the horizon

« would nonetheless have been predictable and interpretable by trained
astronomer-astrologers
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This explains why Herod and the people of Jerusalem were unaware of the
sign, while the Magi were compelled to act.

Nisan 1 and the Timing of the Sign

March 20, 6 BC aligns closely with Nisan 1, the first day of the biblical year,
depending on the calendar system used.

Throughout Scripture, Nisan 1 consistently marks:
e new beginnings
« redemption
« theinauguration of God’s work

Within this framework, a royal celestial sigh occurring on Nisan 1 would have
carried exceptional significance to the Magi—particularly one involving Jupiter
(kingship) in Aries (Judea).

This timing does not prove a birth date, but it fits coherently within the larger
Nisan pattern developed throughout Scripture and tradition.

How the Magi Could “See” the Star

The Magi did not require constant visual observation to respond to a celestial
sign.

Their methods included:
» predicting planetary events years in advance
« tracking heliacalrisings (first visible appearance at dawn)
e monitoring Jupiter’s retrograde motion

« interpreting conjunctions, eclipses, and occultations symbolically
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Even if the occultation itself was difficult to observe directly, its occurrence
and meaning could be known with confidence through calculation.

Thus, “we have seen His star” may refer not to momentary sight, but to
recognized significance.

Following the Sign

Matthew’s account states that the star “went before them” and later “stood
over” the place where the child was (Matthew 2:9).°

This language does not require a hovering object in the sky. In ancient
astronomical terminology, it could describe:

« planetary motion
« changes invisibility
« oraculmination point recognized through calculation

The text communicates guidance, not mechanics.

Symbolism Without Sensationalism

The astronomical explanation of the Star of Bethlehem does not replace
theology—it complements it.

Scripture presents a God who:
« setlightsin the heavens “for sighs and seasons” (Genesis 1:14)
o speaks through creation as well as revelation
« communicates with people in ways they can understand

For the Magi, that language was written in the sky.
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Conclusion

The lunar occultation of Jupiter in Aries in 6 BC provides a historically
plausible, astronomically verifiable, and theologically restrained explanation
for the Star of Bethlehem.

It does not demand belief.
It does not claim certainty.
It does not diminish the miracle.

Instead, it shows how God may have used the established knowledge of the
Magi to announce the birth of a King—quietly, precisely, and at an appointed
time.

The heavens spoke.
The Magi listened.
Redemption entered the world.
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CHAPTER 17
JESUS’ BIRTH - REDEMPTION

CHAPTER 17
THE CYCLE OF REDEMPTION

Redemption Begins Where God Begins

Throughout Scripture, a consistent pattern emerges: what God accomplishes
through redemption, He initiates at the beginning He Himself established.

That beginning is Nisan.

115



God did not merely choose a month for Israel’s calendar—He redefined time
itself around redemption.

Nisan 1 as the Beginning of the Biblical Year
The biblical foundation is explicit:

“This month shall be your beginning of months; it shall be the first month of
the year to you.”
— Exodus 12:2"

Nisan (also called Abib) was established as the first month of the year,
marking the start of Israel’s sacred calendar. This instruction was given on the
eve of redemption from Egypt, tying time itself to deliverance.

Civil and Sacred Time
Jewish tradition recognizes two distinct “New Years”:

« Tishri (Rosh Hashanah) — the civil new year, associated with kingship,
judgment, and creation

« Nisan 1 —the sacred new year, used for counting months and ordering
God’s redemptive festivals®

This distinction is crucial. While Tishri governs civic life, Nisan governs
redemption.

Jesus and the Beginning of the New Creation
The New Testament presents Jesus using language that echoes beginnings:

“Therefore, if anyone is in Christ, he is a new creation.”
— 2 Corinthians 5:17°

Paul further describes Jesus as:

o “Thefirstborn of all creation” (Colossians 1:15)
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o “The beginning” (Colossians 1:18)

These titles do not suggest that Christ was created. They affirm His role as the
inaugurator of a new order of life—a restored creation grounded in
redemption.

Theological Convergence
When viewed together, a coherent pattern emerges:
« Nisan 1 marks the beginning of God’s redemptive calendar
« Passover, in Nisan, marks deliverance through sacrificial blood
« Jesus, crucified and resurrected in Nisan, inaugurates new creation
o New life begins where God declared beginnings would occur

The alignment of the sacred calendar with Christ’s redemptive work is not
presented as proof of a date, but as theological coherence—a pattern
consistent with how God acts throughout Scripture.

A Recognized Interpretive Framework

This perspective is shared within various Christian traditions, including
Messianic Jewish, Hebrew Roots, and evangelical scholarship, which
emphasize the prophetic and theological significance of the biblical calendar.

While not universally held, the framework rests on explicit Scripture rather
than speculation and seeks to honor God’s appointed times as meaningful
markers of His redemptive work.
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Conclusion

God begins redemption at the beginning.
Nisan marks that beginning.
Jesus fulfills it.

From Exodus to resurrection, Scripture presents redemption not as random,
but as ordered—moving according to divine appointment.

The cycle is consistent.
The pattern is intentional.
The beginning is clear.

References — Chapter 17
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CHAPTER 18
JESUS’ BAPTISM

THE BAPTISM OF JESUS
The Beginning of His Ministry

The Public Beginning of the Messiah

All four Gospels record the baptism of Jesus by John the Baptist as the
moment His public ministry began.

“It came to pass in those days that Jesus came from Nazareth of Galilee and
was baptized by John in the Jordan.”
— Mark 1:9'
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Unlike His birth, which was witnessed quietly by shepherds and later by Magi,
Jesus’ baptism marks the first public unveiling of His identity and mission.

Baptized by Water and the Holy Spirit

The Gospel accounts describe a theophany—God visibly and audibly
revealing Himself:

» Jesus emerges from the water

« The heavens open

« The Holy Spirit descends like a dove

o The Father’s voice declares His pleasure

“You are My beloved Son, in whom | am well pleased.”
— Mark 1:11?

This moment serves as:
« divine affirmation of Jesus’ identity
« divine authorization of His mission
o the formalinauguration of His ministry

From this point forward, Jesus teaches, heals, calls disciples, and proclaims
the Kingdom of God.

A Beginning Aligned With God’s Pattern

Some interpretations propose that Jesus’ baptism occurred on Nisan 1, the
first day of the biblical year. While Scripture does not state this explicitly, the
proposal rests on theological and typological alignment rather than
chronological certainty.

Nisan 1 consistently represents:
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e new beginnings
e consecration
» the start of God’s redemptive work

Throughout Scripture, God initiates major acts of redemption at appointed
beginnings.

The Tabernacle Pattern Revisited
A significant Old Testament parallel appears in Exodus:

“On the first day of the first month you shall set up the tabernacle of the tent
of meeting.”
— Exodus 40:2°

On that same day:

“The cloud covered the tent of meeting, and the glory of the LORD filled the
tabernacle.”
— Exodus 40:34*

God’s presence visibly descended, marking the Tabernacle’s dedication as
the place where He would dwell among His redeemed people.

The New Testament deliberately echoes this imagery:

“And the Word became flesh and dwelt among us.”
— John 1:14°

At Jesus’ baptism:
» the Spirit descends
» the Father speaks

« heaven and earth intersect
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According to this typological reading, Jesus is revealed as the true and living
Tabernacle—God dwelling among humanity, not in a tent made with hands,
but in flesh.

Prophetic Time and the Ministry of Jesus

Some scholars connect the beginning of Jesus’ ministry to the prophetic
timeline described in Daniel’s seventy weeks (Daniel 9:24-27).° Within this
framework:

o Jesus’ ministry begins around AD 29
« His crucifixion occurs “in the middle of the week”
o Thetiming alighs with Passover

This interpretation is not universally held, but it is widely discussed within
biblical scholarship and provides a structured framework for understanding
the duration and purpose of Jesus’ ministry.

Baptism as Consecration

In the Old Testament, priests and sacred objects were washed and anointed
before entering service. Jesus’ baptism reflects this pattern:

« water signifies cleansing
« the Spirit signifies anointing
« the Father’s voice signifies approval
Jesus does not repent at baptism—He consecrates Himself.

From that moment, He moves toward the cross with intention.
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Symbolism Without Overstatement

The proposal that Jesus’ baptism occurred on Nisan 1 is symbolic and
interpretive, not dogmatic. Scripture does not require it, but Scripture allows
it.

What matters most is not the date, but the pattern:
o God begins redemption at appointed times
o God marks beginnings with His presence

« God reveals His Son publicly before sending Him sacrificially

Conclusion

Jesus’ baptism marks the start of His mission.
His birth marks God entering the world.

His death marks redemption accomplished.
His resurrection marks new creation begun.

From beginning to fulfillment, the story unfolds with intention.

God does not rush.
God does not improvise.
God redeems according to His appointed time.

The cycle is complete.
The pattern is revealed.
The work is finished.

References — Chapter 18
1. Mark 1:9
2. Mark 1:11

3. Exodus 40:2
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4. Exodus 40:34
5. John 1:14

6. Daniel 9:24-27

7. Matthew 3:16-17; John 1:32-34
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WHY NISAN 1 REMAINS THE MOST COHERENT

The New Testament does not provide an explicit calendar date for the birth of
Jesus, and most biblical scholars agree that December 25 is historically
unlikely. As a result, several alternative timeframes have been proposed, each
drawing on different interpretive approaches involving Scripture, Jewish
custom, and historical context.

What follows is not an attempt to claim certainty, but to explain why Nisan 1
remains the most internally consistent option when the evidence is
considered together.

Commonly Proposed Alternatives
The Feast of Tabernacles (Tishri)

One frequently proposed alternative places Jesus’ birth during the Feast of
Tabernacles (Sukkot), in the seventh month (September-October). This view is
often based on:

« the language of John 1:14 (“the Word became flesh and dwelt
[tabernacled] among us”)

« calculations derived from Zechariah’s priestly service and the
conception of John the Baptist

« the symbolic appropriateness of God “dwelling” among His people

This interpretation is widely discussed and has theological appeal. However, it
presents several logistical and narrative challenges.
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The Pilgrimage Festival Requirement

The Torah commands that all able-bodied Israelite males appear before the
LORD in Jerusalem three times a year:

» Passover
o Feast of Weeks (Shavuot)

» Feast of Tabernacles (Sukkot)
(Exodus 23:14-17; Deuteronomy 16:16)

Because Sukkot required male attendance at the Temple in Jerusalem, some
scholars argue that Joseph would already have been obligated to travel for the
festival, making a separate census-driven journey less distinct.

The Census Narrative and Travel to Bethlehem

The Gospel accounts state that Joseph traveled from Nazareth to Bethlehem
because of a Roman census decreed by Caesar Augustus (Luke 2:1-5). This
journey is presented not as a pilgrimage, but as a civil obligation tied to
ancestry and registration.

A common counter-argument suggests that Roman authorities may have
coordinated the census to coincide with pilgrimage festivals, when travel was
already common. While this remains a possibility, it introduces an additional
assumption not stated in the biblical text.

The narrative emphasis in Luke is not on festival observance, but on
compliance with Roman authority — a detail that aligns more naturally with a
non-pilgrimage season.

Why Nisan 1 Remains the Most Coherent

When compared alongside other proposals, a Nisan-timed birth aligns
consistently with multiple independent lines of evidence:
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Calendar
Nisan 1 is explicitly established by God as the beginning of months
(Exodus 12:2), marking sacred time around redemption.

Redemption Pattern
Major redemptive events in Scripture repeatedly begin in Nisan: the
Exodus, the dedication of the Tabernacle, and Passover itself.

Shepherds and Seasonality
The presence of shepherds living outdoors at night fits Spring conditions
more naturally than winter.

Lamb and Sacrifice Imagery
Lambs are born in Spring, aligning with Jesus’ identification as the Lamb
of God and the Passover sacrifice.

Astronomical Context
The proposed astronomical sign in 6 BC coincides closely with Nisan 1,
offering a plausible backdrop for the Magi’s interpretation.

Ministry Framework

Jesus’ baptism, ministry, crucifixion, and resurrection all unfold within
the Nisan-Passover framework, reinforcing coherence from beginning to
fulfillment.

None of these elements alone prove a date. Together, they form a consistent

theological and narrative pattern.

A Measured Conclusion

The question of Jesus’ birth date remains open because Scripture leaves it

open. Faith does not depend on resolving it.

However, when biblical theology, Jewish tradition, agricultural reality, and

narrative coherence are weighed together, Nisan 1 emerges as the most
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internally consistent and symbolically alighed option among the major
proposals.

This conclusion does not demand agreement.

It does not diminish other interpretations.

It simply recognizes a pattern — one that reflects a God who works
deliberately, according to appointed times, and who begins redemption at the
beginning He Himself established.

Final Word

The goal of this book has not been to settle a debate, but to illuminate a
pattern.

If Nisan marks the beginning of redemption,

and Jesus is the fulfillment of redemption,

then it is fitting — though not required — that His entrance into the world
aligns with that beginning.

Coherence, not certainty, is the claim.
Faith, not dates, is the foundation.
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APPENDIX A

THE SEVEN FEASTS OF THE LORD (LEVITICUS 23)
In Chronological Order

The seven feasts appointed by God in Leviticus 23 outline a redemptive
pattern that many Christian theologians understand as foreshadowing the
work of Jesus Christ. The first four feasts occur in the Spring and are widely
viewed as fulfilled during Christ’s first coming. The final three occur in the Fall
and are commonly interpreted as pointing toward events associated with His
return.

This framework is theological, not dogmatic, and is presented as a lens
through which many believers understand God’s redemptive timetable.

SPRING FEASTS (Agricultural & Redemptive)

1. Passover (Pesach)
Commemorates Israel’s deliverance from slavery in Egypt through the
blood of a lamb.
In Christian theology, Jesus is identified as the Passover Lamb whose
sacrifice brings redemption.
References: Exodus 12; 1 Corinthians 5:7-8

2. Feast of Unleavened Bread (Chag HaMatzot)
A seven-day feast immediately following Passover, associated with the
removal of leaven (often symbolizing sin).
Commonly associated with Jesus’ burial and the sinless nature of His
sacrifice.
References: Leviticus 23:6-8

3. Feast of Firstfruits (Hag HaBikkurim)
Marks the offering of the first portion of the barley harvest.
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Many Christians associate this feast with the resurrection of Jesus,
described as the “firstfruits” of those who rise from the dead.
References: Leviticus 23:9-14; 1 Corinthians 15:20-23

4. Feast of Weeks (Shavuot / Pentecost)
Celebrated fifty days after Firstfruits, marking the wheat harvest and
traditionally associated with the giving of the Law at Sinai.
In the New Testament, Pentecost marks the outpouring of the Holy Spirit
and the birth of the Church.
References: Leviticus 23:15-21; Acts 2

FALL FEASTS (Agricultural & Anticipatory)

5. Feast of Trumpets (Yom Teruah / Rosh Hashanah)
A day marked by the blowing of trumpets, traditionally associated with
awakening, repentance, and the announcement of a king.
Often viewed prophetically as pointing toward future gathering and
divine intervention.
References: Leviticus 23:23-25

6. Day of Atonement (Yom Kippur)
The most solemn day in the biblical calendar, focused on repentance,
cleansing, and reconciliation.
Many Christian interpretations connect this feast with Christ’s atoning
work and future judgment themes.
References: Leviticus 23:26-32

7. Feast of Tabernacles (Sukkot / Booths)
A joyful harvest celebration commemorating Israel’s wilderness journey
and God dwelling among His people.
Often understood as foreshadowing God’s ultimate dwelling with
humanity and the restoration of all things.
References: Leviticus 23:33-44; Revelation 21:3

130



Summary Note

The feasts do not create redemption; they point to it.
Whether viewed historically, symbolically, or prophetically, they reflect a God
who works through appointed times and ordered seasons.
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APPENDIX B

Ezra’s Journey from Babylon and the Favor of God

Ezra’s return from Babylon to Jerusalem stands as one of the most remarkable
restoration events in biblical history. It was not merely a physical journey, but
a divinely ordered return centered on the re-establishment of God’s Law
among His people.

Understanding why Ezra received extraordinary favor from a foreign king helps
illuminate both the historical credibility of the biblical account and the
theological pattern of God granting favor for redemptive purposes.

Who Ezra Was
Ezra was both a priest and a scribe, uniquely qualified for his mission.
Scripture introduces him as:

“Ezra the priest, a scribe expert in the Law of Moses, which the LORD God of
Israel had given.”
—Ezra 7:6

Key qualifications:

o Priestly lineage: Ezra descended directly from Aaron, Israel’s first high
priest (Ezra 7:1-5).

« Scholar of the Law: He was trained in the Torah and recognized for his
expertise.

« Spiritual integrity: His authority rested not in political power, but in
obedience and devotion.

Ezra’s calling is summarized in a pivotal verse:
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“For Ezra had prepared his heart to seek the Law of the LORD, and to do it, and
to teach statutes and ordinances in Israel.”
—Ezra 7:10

This preparation of heart becomes the foundation for everything that follows.

The Historical Setting: Persia and Artaxerxes |

Ezra’s journey occurred during the reign of Artaxerxes | of Persia (465-424 BC),
one of the most powerful rulers of the ancient world. Persia governed through
a policy of relative religious tolerance, allowing subject peoples to practice
their faiths as long as they remained loyal to the empire.

This political climate made restoration possible—but it does not fully explain
the extraordinary favor Ezra received.

The Royal Decree and Unprecedented Favor

In the seventh year of Artaxerxes’ reign, the king issued a decree granting Ezra
permission to return to Jerusalem (Ezra 7:11-26). The decree included
provisions that go far beyond mere travel authorization:

Ezra was granted:

o Permission to lead any willing Israelites back to Jerusalem

« Authority to appoint judges and magistrates

o Therightto enforce the Law of God

o Exemption of Temple servants from taxes

o Avastallocation of silver, gold, and supplies for Temple worship
The scale of this support is striking.

Ezra himself explains the source of this favor:
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“And the king granted him all his request, according to the hand of the LORD
his God upon him.”
— Ezra 7:6

Again, later:

“Blessed be the LORD God of our fathers, who has put such a thing as this in
the king’s heart... and has extended mercy to me before the king.”
— Ezra 7:27-28

The narrative consistently attributes royal favor not to diplomacy alone, but to
God’s sovereign hand.

Why Ezra Was Trusted
Several factors help explain why Ezra received such extraordinary authority:
1. Moral and Spiritual Credibility

Ezra’s life demonstrated integrity. He was not seeking personal gain, power, or
political control. His mission was clearly defined: the restoration of God’s
Law.

2. Alignment with Persian Policy

Persian rulers often supported local religious systems to maintain order. A
people governed by strong moral law were less likely to rebel.

3. Divine Favor

Scripture emphasizes repeatedly that God Himself influenced the king’s
heart. Ezra’s success is presented as an act of providence, not coincidence.

The Journey Begins on Nisan 1

Ezra departed Babylon on the first day of the first month (Nisan 1):
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“On the first day of the first month he began his journey from Babylon.”
—Ezra7:9

The journey lasted four months and ended safely in Jerusalem.
Ezra notes:

“The good hand of our God was upon us.”
— Ezra 8:18

This timing aligns Ezra’s mission with the biblical pattern of new beginnings,
renewal, and restoration associated with Nisan.

Ezra’s True Mission: Restoration Through the Word
Ezra did not return to rebuild walls or structures. His work was deeper.
He returned to:

« Restore obedience to the Law

o Callthe people to repentance

o Re-establish covenant faithfulness

This spiritual restoration laid the foundation for Israel’s survival as a people of
the Book, especially during centuries without a Davidic king.

Conclusion

Ezra’s journey was not fueled by ambition, politics, or human strategy. It was
grounded in preparation of heart, obedience to God, and trust in divine
providence.

The favor he received from a pagan king illustrates a recurring biblical truth:

God grants authority and favor when His purposes require it.

136



Ezra’s story reinforces the central theme seen throughout Scripture:
When God initiates restoration, He also opens doors—often in unexpected
places—and supplies everything needed to complete the work.

References — Appendix B
o Ezra7-8
o 2 Chronicles 36:22-23
o Proverbs 21:1

« Nehemiah 2:8
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APPENDIX C

Migdal Eder — The Tower of the Flock
Location, Proximity, and Biblical Significance

Migdal Eder, meaning “Tower of the Flock,” was a watchtower associated with
shepherding activity in the region surrounding Bethlehem. Its location places
it just outside the city, within the pastoral fields historically used for grazing
flocks destined for Temple sacrifice.

This proximity is not incidental. It situates the birth narrative of Jesus firmly
within the lived geography of ancient Judea.

Geographic Location
Migdal Eder was located:
« South or southeast of Bethlehem
o Within a short walking distance of the town
« Alongthe shepherding fields traditionally used for temple flocks

Ancient sources consistently place Migdal Eder within the Bethlehem region,
not in distant wilderness.

Bethlehem itself was:
« Approximately 5-6 miles south of Jerusalem
o Close enough to supply sacrificial lambs to the Temple
« Known historically as a center for sheep raised for religious use

The Tower of the Flock functioned as a watchtower and shelter for shepherds
overseeing these flocks.
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Biblical Reference: Micah 4:8
Migdal Eder appears explicitly in Scripture:

“And you, O tower of the flock,

the stronghold of the daughter of Zion,

to you shall it come,

even the former dominion shall come,

the kingdom of the daughter of Jerusalem.”
— Micah 4:8

Jewish commentators long associated this passage with messianic
expectation, interpreting the “Tower of the Flock” as connected to the coming
of the Messiah.

Shepherds and Sacrificial Lambs

Rabbinic tradition and later Jewish commentary describe the Bethlehem
shepherds as specially trained, overseeing lambs intended for Temple
sacrifice.

Key practices included:
« Monitoring births to ensure lambs were without blemish
« Wrapping newborn lambs to protect them from injury
» Inspecting and preparing lambs according to priestly standards

These lambs were not ordinary livestock. They were destined for Passover and
daily sacrifices in Jerusalem.

Swaddling and the Manger

Luke’s Gospel records a highly specific sign given to the shepherds:
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“You will find a baby wrapped in swaddling cloths and lying in a manger.”
— Luke 2:12

For Temple shepherds, this description would have been immediately
recognizable.

In shepherding practice:
« Newborn lambs were wrapped to prevent injury
« Feedingtroughs or sheltered stalls were used during birth
« Such conditions were common at Migdal Eder

The description does not require symbolic interpretation to be meaningful — it
reflects familiar shepherding reality.

Proximity Matters

Understanding how close Migdal Eder was to Bethlehem reframes the nativity
account:

o The shepherds were nearby, not summoned from afar
« The sign was given to people already watching lambs at night

« The announcement of the Lamb of God came first to those entrusted
with sacrificial lambs

This is not coincidence of convenience.
It is coherence of calling.

Theological Significance
If Jesus is:
o the Lamb of God

e borninthe month of lambing

141



o announced first to Temple shepherds
« inthe fields near Migdal Eder
« within walking distance of Bethlehem
Then geography itself participates in the message.

God did not merely speak through angels.
He spoke through place.

Conclusion
Migdal Eder stands at the intersection of prophecy, practice, and proximity.
It was:

o close enough to Bethlehem to matter

» sacred enough to train shepherds for sacrifice

« named in Scripture

» tied to messianic hope

Understanding the Tower of the Flock does not prove a theory.
It clarifies a setting.

And once the setting is clear, the story reads differently — not as mythology,
but as history unfolding exactly where it should.
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APPENDIX D

Order, Meaning, and Coherence in Scripture

This appendix is not presented as proof, nor as hidden knowledge, but as an
observation—one of many—that points to the remarkable internal coherence
of the biblical text. The same God who orders time, seasons, covenants, and
redemption also appears to order language, structure, and meaning in ways
that surpass human design.

What follows is offered to support a single idea emphasized throughout this
book:
Scripture bears the marks of intention.

The Torah as an Ordered Foundation

The first five books of the Bible—Genesis, Exodus, Leviticus, Numbers, and
Deuteronomy—form the Torah, the foundation of Scripture. These books were
written over centuries, through different historical contexts, yet they present a
unified theological narrative:

o Genesis — Creation, fall, and promise

o Exodus — Redemption from bondage

o Leviticus— Holiness and atonement

o« Numbers — Testing and wilderness refinement

o Deuteronomy — Covenant remembrance and renewal

Together, they establish God’s pattern:
Creation > Redemption > Dwelling > Discipline > Restoration

This ordered progression mirrors the larger biblical story that unfolds through
the prophets, the Gospels, and Revelation.
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Meaning Embedded in Names: A Redemption Pattern

One of the most cited examples of internal coherence is found in the
meanings of key nhames in early Genesis. When read in sequence, the
meanings form a redemptive message that aligns with the Gospel narrative:

Name Meaning

Adam Man

Seth Appointed
Enosh Mortal

Kenan Sorrow
Mahalalel The Blessed God
Jared Shall come down
Enoch Teaching
Methuselah His death shall bring
Lamech Despairing

Noah Rest / Comfort

When read together:

“Man is appointed mortal sorrow;
the Blessed God shall come down teaching;
His death shall bring the despairing rest.”

This observation does not replace doctrine, nor does it stand alone as
evidence. Instead, it reflects a consistency of message—redemption through
sacrifice—that appears repeatedly throughout Scripture.
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Order Without Manipulation

What makes these patterns noteworthy is not complexity, but restraint.
« Scripture does not call attention to these structures.
 No passage depends on them for meaning.
« The Gospel remains clear even if they are unnoticed.

Yet they remain—quietly reinforcing themes already revealed plainly:
creation, fall, sacrifice, redemption, and restoration.

Such coherence would be extraordinarily difficult to engineer deliberately
across centuries, languages, authors, and historical settings—while still
producing a text that reads naturally, communicates clearly, and carries
theological depth.

Why This Matters Here

This book argues that God acts intentionally in time—that beginnings matter,
appointed times matter, and patterns reveal purpose.

Appendix D simply extends that same principle to the text itself.
If Scripture reflects order in:

o Time (appointed seasons)

« History (covenant progression)

« Redemption (promise fulfilled)
Then it should not surprise us to find order in:

» Structure

o Language

o Meaning

Not as a code to be cracked—but as a signature quietly left behind.
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Scripture Anchor

“Known to God from eternity are all His works.”
— Acts 15:18
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SUMMARY / CONCLUSION

Scripture does not explicitly provide a calendar date for the birth of Jesus.

What has been presented in this book is therefore not a claim of certainty, but

a pattern-based, prophetic, and symbolic case—one that draws together

biblical texts, historical context, Jewish tradition, and theological coherence.

When these elements are considered together, a consistent framework

emerges.

Historical Reasoning

Several historical factors support a Spring timeframe:

Priestly Courses and Chronology

Zechariah, the father of John the Baptist, belonged to the priestly
division of Abijah (Luke 1:5). The rotation of the twenty-four priestly
courses (1 Chronicles 24) allows an approximate dating of John’s
conception. Luke further records that Jesus was conceived six months
after John (Luke 1:26). Following this timeline places John’s birth in
Tishri (September/October) and Jesus’ birth in Nisan (March/April).

Prophetic Symmetry
John’s role as forerunner aligns with Tishri and the Feast of Trumpets,
while the Messiah’s arrival alighs with Nisan, the month of beginnings.

Shepherd Activity

The Gospel account of shepherds living in the fields at night fits more
naturally with Spring conditions, particularly during the lambing season
associated with Passover.

Early Christian Considerations
Early Christian sources demonstrate that December 25 was not
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universally accepted and that alternative dates were discussed long
before the later liturgical tradition was fixed.

Biblical Symbolism

Nisan carries rich symbolic weight that consistently alighs with messianic

themes:

The Tabernacle Dedicated on Nisan 1
Exodus records that the Tabernacle was set up on the first day of the
first month, and that God’s glory filled it (Exodus 40:17, 34).

“Tabernacled Among Us”

John’s declaration that “the Word became flesh and dwelt among us”
(John 1:14) deliberately echoes Tabernacle imagery, suggesting
theological alignment rather than chronological proof.

Lamb and Passover Imagery

Nisan is the month of the Passover lamb. Jesus is repeatedly identified
as the Lamb of God, tying His mission—and symbolically His arrival—to
this redemptive season.

Kingship and Authority
Jewish tradition recognizes Nisan as the “new year for kings,” aligning
with the coming of the King of Kings.

Prophetic Patterns and Astronomical Markers

Additional layers of coherence appear when broader patterns are considered:

Creation and New Creation

Jewish tradition associates creation with Nisan, while the New
Testament presents Jesus as the inaugurator of the “new creation.” This
thematic correspondence reinforces Nisan as a month of divine
beginnings.
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« New Covenant Beginnings
Nisan marks the birth of Israel as a redeemed nation at the Exodus,
paralleling Christ’s initiation of the New Covenant.

« Astronomical Context
Some researchers have identified rare celestial events occurring around
Nisan in 6 BC—particularly involving Jupiter—that may plausibly
correspond to the “star” described in Matthew’s Gospel. These
proposals do not demand certainty, but they fit coherently within the
broader Nisan framework.

A Measured Conclusion

Taken individually, none of these points establish a definitive date. Taken
together, they form a coherent and unified pattern.

For this reason, many conclude that Nisan 1 in early Spring represents the
most theologically, historically, and symbolically consistent timeframe for
understanding the timing of Jesus’ arrival—whether at His birth or at the
formal beginning of His ministry.

This conclusion does not claim proof.
It does not negate other interpretations.
It recognizes a pattern rooted in Scripture and God’s appointed times.

Faith does not rest on a date.
But meaning often rests in pattern.

If Nisan marks the beginning of redemption,

and Jesus is the fulfillment of redemption,

then it is fitting—though not required—that His coming aligns with the
beginning God Himself established.
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Final Reflection

This book has not sought to settle a debate, but to illuminate coherence.

The God of Scripture is not random.
He works through order, seasons, and appointed times.
And from Genesis to Gospel, redemption consistently begins at the beginning.
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A Note to the Reader (Disclaimer)

The reflections in this series are offered as personal meditation and
theological inquiry—not as doctrine, prophecy, or replacement for Scripture.

They are written from a place of reverence for God’s Word and a deep respect
for the authority of the Bible as the foundation of Christian faith (2 Timothy
3:16).

Throughout these pages, questions are asked, patterns are explored, and
Scripture is considered within its broader biblical and historical context. The
intent is not to challenge God’s truth, but to better understand it—to think
carefully, pray earnestly, and examine the Scriptures as the Bereans did (Acts
17:11).

Readers are encouraged to test every idea against Scripture, to seek wisdom
and discernment, and to hold fast to what is good (1 Thessalonians 5:21).

These reflections are not meant to persuade by force, but to invite thoughtful
consideration. If they prompt deeper study, prayer, or conversation, they have
served their purpose.

These reflections are personal meditations offered in humility, not doctrine.
Scripture remains the authority, and readers are encouraged to test all things
prayerfully against God’s Word.
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A Note Between These Pages

If you’ve made it this far,
you’re not just reading.

You’re noticing.

Patterns don’t ask us to agree with them.
They ask us to see.

This first book was written to slow you down long enough to notice how God
moves —

through beginnings, through order, through timing that is rarely rushed and
never random.

But noticing something
and following it
are not the same thing.

The pages that follow in the next volume are quieter...
and harder.

They are not about calendars, or history, or structure.
They are about cost.

Because once you see a pattern,
you eventually face a question:

What will you do with it?

This is where the story stops being about Scripture on a page
and starts being about Scripture lived.

If you choose to continue, do it slowly.
No one is counting how fast you turn the page.
And no one is asking you to be brave yet.

— Miss Bess
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Scripture never tells us the date of Jesus’ birth.
That silence has often been ignored —
or treated as if it couldn’t possibly matter.

This book takes a different approach.

Rather than filling in what Scripture does not say, it pays close attention to
what Scripture does:

the way God works through appointed times, ordered seasons, and
beginnings that are chosen with intention.

Creation follows a pattern.
Redemption follows one too.
Covenants arrive on purpose.
And restoration is never random.

So what if the beginning of Christ’s earthly life fits that same biblical order —
even without a numbered date attached to it?

This book does not rest on guesswork.

It does not argue from silence.

And it does not ask readers to accept conclusions without Scripture
beneath them.

Instead, it traces a pattern the Bible itself establishes —
carefully, patiently, and without forcing agreement.

Faith does not depend on dates.
But God has never been careless with time.

This book is for readers who are willing to look closely,
follow the pattern where it leads,
and decide for themselves what the text supports.

Sometimes the hardest partisn’t believing —
it’s admitting we were never taught to look here.

— Miss Bess
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