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Preface

To the ill and homebound of our parish community, I'm fond of
saying: “If you can’t come to church, the Church will come to you!”
Those words came to mind in July, as I was riding a train from Utrecht
to Amsterdam with Father Peter-Ben Smit, the director of the 2019
Utrecht Summer School, in which I had just participated. Rephrasing
my dictum, I wondered: For our many sisters and brothers of the
Independent Catholic Movement here in the United States, who
might be unable to travel to the Netherlands, how might we bring
Utrecht to them? How might we enable them to learn more about the
rich history and theological tradition that sprang from “the Cradle of
Independent Catholicism”? Thus, as I waited at the Schiphol Airport
in Amsterdam for my return flight to Texas, the dream began for
“Utrecht Sweet Utrecht,” an interjurisdictional/non-jurisdictional,
“all-are-welcomed” gathering of Old/Independent Catholic clergy
and laity!

My goal for “Utrecht Sweet Utrecht” was to share with
Old/Independent Catholic clergy and laity all that my classmates and
I learned at the Utrecht Summer School. The magnanimous
volunteers of our parish community here at Holy Family embraced
the idea—and expressed their willingness to assist with the details of
hospitality. Our Parochial Vicar, Father Roy Gomez, suggested that
we keep the cost of this gathering low, to avoid any financial barriers
for those desiring to travel to Austin.

I shared the dream of “Utrecht Sweet Utrecht” by email with 800
Independent Catholic clergy. Bishop Francis Krebs, the Presiding
Bishop of the Ecumenical Catholic Communion, responded with
openness to the idea, suggesting that we invite Bishop Raphael
Adams and Bishop Rosemary Ananis to help plan the event. In
response to our concern that we balance the male energy of this
gathering with the gifts of our many sisters, he also proposed that we
invite Bishop Denise Donato to preside and preach at liturgies.

Father Kevin Przybylski graciously accepted our invitation to lead
the music at one liturgy, to preach at another, and to share the “secret
sauce” of Rabbouni Catholic Community, the vibrant parish
community that he helps lead in Louisville, Kentucky. Father Kevin
also deserves credit for the title of this work, which springs from a
phrase of his homily in honor of those who have gone before us in the
Old/Independent Catholic tradition.



Father Libardo Rocha enthusiastically responded, publishing a
treatise for this gathering in his recent work, Islands and Bridges. He
offered to lead all present in a reflection on the Amazon Synod of the
Roman Catholic Church, which concluded as our encounter began.

We hosted 37 attendees from 16 states for “Utrecht Sweet Utrecht”:
12 bishops, 13 priests, four deacons and eight members of the laity.
Twenty-one attendees represented nine jurisdictions, with 11 being
from the Ecumenical Catholic Communion, three from the Ascension
Alliance, two from the Catholic Apostolic Church of Antioch, and one
each from the Apostolic Celtic Church, the Communion of Christian
United Churches, the Eaglais Uilioch Arsa Solas Criost, the National
Catholic Church of North America, and the Old Catholic Church
Province of the United States. Sixteen attendees self-identified as not
belonging to any jurisdiction (viz., those in attendance from Holy
Family Catholic Church in Texas, Christ the Good Shepherd in
Michigan, All Saints Priory in New York, and Rabbouni Catholic
Community in Kentucky).

I wish to recognize the courage of those who attended this
encounter: Not knowing entirely what to expect, they invested
personal resources and came to Texas, likely with the hope that the
experience would be valuable to them.

I also express my gratitude to our corps of selfless volunteers here
at Holy Family Catholic Church, who worked behind the scenes
during this experience. Rosa Gil coordinated meals and snacks, with
the assistance of Mario and Maria Cruz, Janie Gomez, and Mary
Raigosa. Becky Saenz, Terry Ann Caballero, Rafaela Leal and
Christopher Leal prepared the details for our liturgies, staffed our
welcome table, and pitched in with innumerable “go-for” tasks. Also
assisting with numerous details were Parochial Vicar Father Roy
Gomez, Associate Pastor Father Libardo Rocha, Deacon Johnny
“Canica” Limon, Deacon Angelita Mendoza-Waterhouse, Seminarian
Elsa Nelligan, and Aspirant Vincent Maldonado.

During our concluding session on Sunday morning, I sensed
unanimous support for repeating an event like this in the future. May
we together discern the promptings of the Spirit in this respect, for
the sake of the Old/Independent Catholic traditions of which we are
part. In the meantime, it is my great pleasure to share with you the
following proceedings from “Utrecht Sweet Utrecht: A Gathering of
Old/Independent Catholic Clergy in Austin, Texas”!



A Homily for the Mass of the Holy Spirit

Bishop Denise Donato
Ecumenical Catholic Communion
Fairport, New York

Our encounter in Austin began with a Mass of the Holy Spirit on the
evening of October 24, 2019. Bishop Francis Krebs, the Presiding Bishop of
the Ecumenical Catholic Communion, led us in prayer, and Bishop Denise
Donato of the Ecumenical Catholic Communion broke open the Word of God
for us. The text of her homily follows.

It is so very good to be with all of you, to gather together at this
time, and to begin a journey that we don’t know where it will lead.
Today, as we begin, this really is the Mass of the Holy Spirit--and so,
it is appropriate for us to hear the readings from Pentecost! And who
doesn’t love the story of the first Pentecost?

This motley group of Jesus’ followers are up in the locked room.
Now, this is the group that had argued over who would be at Jesus’
right, and who would be at his left (Mk. 10:37). It's the same group
that had denied him (Mt. 26:33-35; Mk. 14:29-31; Lk. 22:33-34; Jn.
13:36-38), and one of their number even betrayed him (Mt. 26:14-16;
Mk. 14:10-11; Lk. 22:3-6; Jn. 6:70-71, 13:2, 13:27)!

At the foot of the cross, they had all abandoned him, save Mary
Magdalene, a few of the other women, and John (Mt. 27:55-56;, Mk.
15:40-41; Lk.23:49; Jn. 19:25-27). A few days later, when Mary
Magdalene and the other women came to announce the resurrection
and proclaim the good news that Jesus had risen (Mk. 16:9-11; Lk.
24:10-11; Jn. 20:18), they considered it an idol tale (Lk. 24:11)!

I've always envisioned Mary Magdalene —the first to experience
the risen Christ —being among them in that locked room. Jesus stood
in their midst and said, “Peace be with you” (Jn. 20:19 & Jn. 20:21).
And the story continues with today’s gospel (Jn. 20:19-23).

In today’s first reading (Acts 2:1-11), we hear the story of that first
Pentecost and how the Holy Spirit appeared to that motley group of
Jesus’” followers. They were gathered together in Jerusalem for the
Festival of Weeks (Acts 2:1). There were people from every nation
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gathered there in Jerusalem for that very same reason (Acts 2:5). And
Jesus’ friends experienced this rushing wind, this wind that roared
through their midst (Acts 2:2). And they were filled with the Holy
Spirit (Acts 2:4)!

The Hebrew word for the Spirit is a feminine noun, and it really
speaks of the breath of God. And that breath of God, that Holy Spirit,
reminds us of the winds of creation (Gen. 1:2) and how it is that God,
in the very beginning, breathed life into the first humans (Gen. 2:7).

This motley group of Jesus’ followers now experienced that
rushing wind in their midst as a sign of the Spirit of God at work
again—and just as God breathed life into the first humans and
brought life to our world, and just as God created from that Spirit the
Word made flesh, Jesus, God was now refashioning a diverse world
and bringing people together through that same Spirit!

We've all had our own experiences with the Holy Spirit, in ways
that are beyond our ability to sometimes make sense of it. For myself,
I will never forget taking a pilgrimage to Rome and to Assisi just less
than a year ago. One of the reasons for that pilgrimage was to explore
the places that contain archaeological evidence for the presence of
women in the early Church. One of the places that we visited was the
Catacombs of Priscilla. I previously had the very grandiose thought
that perhaps we might be able to celebrate Mass—or at least a brief
prayer service—in the catacombs. Instead, our Vatican guide rushed
us through the catacombs and told us, “One minute. You may pray,
but just one minute.”

I had visited the catacombs before, so I knew of one area with a
great opening, where early Christians are believed to have gathered
to break bread —an celebration of early Eucharist. When the Vatican
guide said we had one minute, I quickly led the group to that wide-
open space, where I read the story from the Gospel of Mark of the
woman who anointed Jesus’ feet (Mk. 14:3-9). The disciples tried to
speak poorly of her, and they were arguing over the cost of the money
for the perfume (Mk. 14:4-5). Jesus supported her, saying, “Truly, I
tell you, wherever the good news is proclaimed in the whole world,
what she has done will be told in remembrance of her” (Mk. 14:9).
And then, from that gospel, I began my prayer.

I called on the great cloud of witnesses. I said, “Loving God, as we
stand before you in this catacomb, we are surrounded by many who
have gone before us—many whose stories may no longer be
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remembered, and some whose stories are.” And then I spoke to that
cloud of witnesses, and I said, “Thank you. Thank you for your
journeys. Thank you for your faith, for your witness, for your
courage, and that, even if your stories are not remembered, you have
created a way. You have created a foundation. You have provided for
us this Church that is still alive and breathing and moving!”

As I prayed, it felt like the room was electrically charged: The hair
on my arms was standing up, and I could feel the same on the back
of my neck. As I concluded that prayer, Gary, one of the gentlemen
on pilgrimage with us came running over, and he exclaimed, “Denise,
they were here! I saw them!”

I said, “What do you mean?”

Gary said, “I closed my eyes for a moment, and this room was filled
with men and women in white robes, and they were all bowing and
nodding in unison with your prayer!”

Others said it was electrifying, too. We could feel the presence of
the Holy Spirit! (I still wonder what the Vatican guide experienced at
that moment: Did he even notice, or was he looking at his watch
instead?)

That'’s the thing about having an experience of the Holy Spirit: It's
powerful! Gary explained it this way: “It was scary when I closed my
eyes and saw them there—but in a good way.”

Those powerful experiences of the Holy Spirit are a little scary —if
we don’t understand the Spirit —but they bring us to a new place. The
Spirit is not meant to stay in locked rooms. It's not meant to stay in
the catacombs. It is meant to change our hearts and to invite us into a
new way of being!

As we gather this week, we invite the Holy Spirit into our midst,
to move and to breathe and to ignite the fires within us and between
us and around us.

Many, if not all, in this room have experienced the dismay, the
alienation, the loneliness, the desperation of feeling exiled from what
we sometimes call “the Mother Church.” Some may have been forced
out, and others may have chosen to break out into something new.
That which is supposed to be a place to encounter the Divine at times
is instead a harbinger of sectarianism and clericalism and narrowness,
that has left many in its wake.



But, in that exile—and I don’t believe I speak only for myself —we
have found freedom. We have experienced joy. We have found our
hearts moved. And we have found the freedom to be ourselves, to
follow the call of our hearts—regardless of gender or sexual
orientation. We have found a way where there appeared to be none.

And I'm not just speaking for the clergy in the room: Every one of
us gathered here has found freedom and renewed energy and
renewed spirit— the Breath of new life! Jesus said, “Peace be with you.
As my Father has sent me, so I send you” (Jn. 20:21)!

As we gather here now, we undoubtedly have differences in our
expressions of faith, but we find ourselves serving the same God. I
sometimes say that when the Holy Spirit creates a way where there is
no way, it's much more like a firecracker, than it is a single path: The
way is broken open, there are many paths that present themselves,
and then there comes a time when it is important for us to come back
together.

It's uncanny that earlier this very week, a group of 18 of us—
primarily Independent or Old Catholic Bishops from different
jurisdictions in the United States—also gathered. We planned that
encounter not having known yet about this gathering —and I'm sure
that Father Jayme didn’t know about ours. But the Spirit brings things
together in ways that we might not have expected.

In preparing for this time with you today, I looked to different
theologians and authors. One that I discovered was Chung Hyun
Kyung, a South Korean Presbyterian theologian. Why is she
remembered? In 1991, Chung Hyun Kyung was asked to address the
World Council of Churches in Canberra, Australia. She shared a
powerful sermon about the power and the gifts of the Holy Spirit. She
acknowledged the differences and the diversity that were present
among all the churches gathered there. And she challenged people to
come together in new ways. She said,

The wild wind of God breaks down all divisions among us
and around us. The wild wind of life calls us to be
passionate lovers and workers of a new creation. And that
Holy Spirit draws us into relationships of love and
commitment, to search for visible unity and more effective
ministry.
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Shane Claiborne, who writes for Sojourners, shared an article,
“Why I Love Fire, Pentecost, and the Beloved Community.” He says
that, at Pentecost, God united scattered peoples from different
languages and different cultures and identities, and, in order for the
Spirit to help the disciples be understood, the Spirit had two options:
The Spirit could have made everyone understand Aramaic, or She
could have given each the ability to hear and understand in his or her
own language. The Spirit chose the second path (Acts 2:6-11), which
is very significant, because, if She had chosen to help everyone
understand the Aramaic of the time, it would have sent a message
that there is one language, one culture, and one way of being —only
one way to follow God! In enabling people to understand in their own
languages and cultures, the Spirit gave value to the beauty of
diversity —regardless of ethnicity, culture, race, creed and every other
way that we are divided in our world.

The Holy Spirit united scattered people then, and perhaps the Holy
Spirit unites scattered people now, into a new beloved community,
not made by our own hands or by a shared, single language, but by
the Spirit of God. The Spirit of God, the Holy Spirit, reminds us that
we can be diverse, but still be of one heart and mind through the
Spirit. We're reminded that unity does not mean uniformity; it does
not mean that we all homogenize into one. We're called to dream new
ways of being!

I love the Canadian metaphor for diversity: Whereas the United
States is a “melting pot,” where we all become one, the Canadian
metaphor is of a mosaic, where each individual brings a piece—a
beautiful reflection of the Divine—and a beautiful picture is created
by the coming together in that diversity! Perhaps that’s an image for
us today.

Our time together can be a time of dreaming. David Lose, who
writes for Working Preacher and is the former President of Lutheran
Theological Seminary, says, “All of us, through the power of the Holy
Spirit, have been commissioned to be official Christian dreamers”
(Acts 2:16-18). “Official Christian dreamers”! He reminds us that
dreaming involves risks. If we dream, we might be disappointed —so
sometimes we don’t want to get our hopes up. Sometimes your
dreams are different from mine: How do we settle that? Lose reminds
us that it’s neither about us, nor up to us. But it is up to God, who is
the Creator, the Sustainer and the Redeemer of this cosmos. Only God
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can bring about the connection we long for. Our job is to partner with
God’s work and to allow the Holy Spirit to breathe through us!

In order to feel the Holy Spirit, Chung Hyun Kyung says we have
to turn ourselves to the direction of the winds of life, because that is
the direction that the Holy Spirit blows. I add: We must allow
ourselves to be open to that Spirit in our midst. Otherwise, like that
Vatican guide, we might miss the wonder and the surprises that the
Holy Spirit —who blows where She will —has for us!

I conclude with the prayer of Chung Hyun Kyung;:

Come, Holy Spirit!

Come, Teacher of the humble,
Judge of the arrogant.

Come, Hope of the poor,
Refreshment of the weary,
Rescuer of the shipwrecked.

Come, Holy Spirit, have mercy on us.
Imbue our loneliness with your power.
Meet our weakness with the fullness of your grace.

Come, Holy Spirit,
renew the whole creation!

Come, Giver of life,
sustain your creation!

Come, Spirit of truth,
set us free!

Come, Spirit of unity,
reconcile your people!

Come, Holy Spirit,
transform and sanctify us!

Amen.



The Greatest Joys for Old/Independent Catholic
Clergy and Laity in the United States

As we gathered to begin this time together, we shared our greatest joys as
Old/Independent Catholic clergy. Our responses included the following.

“What I love about Independent Catholicism is the ability to be
pastoral, to be loving. I was with the Roman Catholic Church for a
while, and it limits your ability to accept people for who they are and
where they are in life. And the Old Catholic Church allows us to tell
people that they’re loved, that they're welcomed at the table of the
Lord without exception. And so, for me, that’s my inspiration for
being an Old Catholic priest.”

Father Harry Posner

Ferndale, Michigan

“What I most love about Independent Catholicism is that I can be my
authentic self when I participate. I can be fully involved. I grew up in
a Roman Catholic setting, and I always felt a sense of detachment and
alienation as I became an adult—that I couldn’t bring my authentic,
full self into service. Here I can, and I can fully participate, and I can
be actively involved. And I don’t have to deny anything about who I
am — which is just beautiful.”

Jonathan Quirk

Berkley, Michigan

“What do I love about Independent Catholicism? I paraphrase the

words of Bishop Kera Hamilton, who is from Norristown,

Pennsylvania. She’s got a wonderful catchphrase, that I just love: “The
tradition and the room to grow.””

Bishop Alan Kemp

Gig Harbor, Washington
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“Independent Catholicism offered a way for me to follow the call of
my heart. As a Roman Catholic woman—and really feeling called
within Catholicism — I never thought it would be possible to be called
to ordained ministry. And so that’s one of the things that I love about
Independent Catholicism.”

Bishop Denise Donato

Fairport, New York

“The thing I love about Independent Catholicism is that it allowed me
to finally answer the call that I felt since my youth. As a small boy,
going to church on my own and never having that voice, I grew up in
the United Methodist system. I was finally invited into ministry —as
long as I was the only minister in the state of Michigan who signed a
celibacy pledge, because, as a gay man, I was viewed as ‘flawed.” And
I thank God every day that my dear friends, Monsignor Harry and
Father Charles, invited me into the Old Catholic movement. I've been
ordained as a priest for two years now. It's been a true blessing.”
Father Michael Cadotte

Berkley, Michigan

“From the standpoint of a clergy person and former religious in the
Roman church—and my colleagues who came from that same place
will appreciate this—we no longer have to hide whatever we were
hiding. Everybody’s hiding and limiting themselves, or standing at
the altar and...pretending —that’s a better term. Here we don’t have
to pretend anymore. I love walking into church with my wife and my
children. I love walking down the street with my collar, and hearing
people say, “Wow, look: A priest with a family!” Many of those who
continue in the mainline traditions say, ‘I can’t leave because I'm
stuck here,” but they look at us and still say, ‘Man!" It’s just the
freedom—and my colleagues who come from the other side
understand. We no longer have to pretend. And that’s one of my
greatest joys in this tradition. The pretending part hurt me the most
when I was a religious in a mainline denomination, and now I feel
very free and joyful.”

Father Mike Lopez

Ridgewood, New York
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“What I love about this movement is that we have a great
entrepreneurial spirit: of people who build ministries from scratch.
While that can be tough, it’s worth it in the long run, when you see
folks come together and see that you can think ‘outside the box” and
bring folks together.”

Bishop David Strong

Tacoma, Washington

“What I love most about Independent Catholicism is the feeling of
coming home. When I experienced this call, I thought, “Well, God, if
you want me to be ordained, I guess I can’t stay Catholic!” And so,
after a while—being a ‘cradle Catholic’ from New Orleans—1I felt I
was in exile within the Roman Catholic Church. And so I went over
into the Ecumenical Catholic Communion, and I've done a lot of
things —but that was the main experience that brought everything
together. It does the same for many people: It provides that feeling of
coming home.”

Rev. Cynthia Drew

Aurora, Colorado

“What I love about Independent Catholicism is that I can be me. I can
be accepted and loved for who I am. As a lay person, the [Roman
Catholic] nuns trained me very well: I'm a Catholic, but with a lot of
thoughts that go against what Rome says. Being a non-Roman
Catholic seemed an oxymoron, and my friends would ask, ‘Why are
you still Catholic?” I'd reply, ‘If I'm not Catholic, I'm not going to
believe anything.” That was my comfort level. In the Independent
Catholic Church, I can now be who I am. I find Independent
Catholicism to be all the things I wished the Roman Catholic Church
was: all-inclusive and accepting, not looking to discount people, but
seeing how we can gather people in.”

Joe Fedorczyk

Farmington Hills, Michigan

“I have a former Roman Catholic priest friend of mine, who’s also a
theologian, and so we spend a lot of time talking about the
Independent Catholic movement. He’s very traditional and probably
isn’t terribly supportive of the movement. But he says that one of the
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things about Independent Catholics is that we’re able to go places and
to minister in ways that Roman Catholic priests and clergy cannot.
We get calls from hospitals when a Roman Catholic priest won’t come
or can't come. We get calls when people want to celebrate their
weddings outdoors in a beautiful setting, and they’re not permitted
to do that in the Roman Church. We've got the freedom to be. We've
got the freedom to do it the way that we know it needs to be done, to
be able to respond to the Holy Spirit, and to meet the pastoral needs —
to feed God’s sheep, and to do it in a creative, loving way. That’s what
I love the most about the Independent Movement.”

Bishop Alan Kemp

Gig Harbor, Washington

“What I love most about Independent Catholicism is the authenticity,
in all ways—that we’re able to be authentic, but also that we’re able
to serve anyone in any way. There are no limitations on whom we
serve and how we serve.”

Bishop Leonard Walker
Kingman, Arizona

“What do I love about Independent Catholicism? It's not so much a
what; it's a who. I swam the Tiber 45 years ago. I'm at that point where
I know a lot more dead people, than live ones—but I've loved them
all, because they have all been lovable people.

When I go around the Ecumenical Catholic Communion’s Diocese
of Mid-America, I get excited. I get excited knowing these people. I'm
excited to know Fred and Sarah Ball — people who started with six
people in their living room, and every time I go down there, I'm
confirming five more people every year. It doesn’t seem like a big
number —unless you started with six, and now you're up to 40-
something! I'm excited about their work with the homeless. I'm
excited about the relationship they have with the Daughters of
Charity, when Roman Catholics wouldn’t go into places where
they’re willing to go. I'm excited about that opportunity to follow the
Spirit. I'm excited about the folks in Oshkosh. I'm excited about Mary
Hartjes and Mimi Maki. I'm excited by all the people that I've seen,
because I see the Holy Spirit working, moving in each of those
parishes, in each of those people in a unique way. And, guess what?
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When I visit my Roman Catholic friends, I don’t see that. I don’t feel
that. It's not alive. That’s what I get excited about and enthused about.
It’s that “Yea, God! freedom.

I'll share the story. It goes back to Deacon Mary Sylvester, who was
always doing strange things to me. When I'd get upset, she would
say, ‘Honey, you just gotta leave some of that sh** where Jesus flung
it!" Years ago, one Sunday morning, out of nowhere, Mary just went,
“Yea, God!" I stopped and looked at her. And she said, “‘What do you
think hallel yah means?” Every Sunday after that, it was “Yea, God!

That’s what Independent Catholicism is to me. It's that “Yea, God!
freedom. It's freedom from, but it's also freedom to—freedom to
respond to the Spirit in the way that the Spirit moves each one of us.”

Bishop Raphael Adams
Chicago, Illinois

“I was telling Bishop Frank and Bishop Rafe today that life only keeps
getting better. As a Roman Catholic priest, I thought I had reached
the height of my life. The Roman Catholic Church greatly empowered
me. The bishop here in Austin named me president of his high school
at age 33. I thought I had come to the maximum expression of who I
could ever be. After that, he named me pastor of his largest Spanish-
language congregation here in Austin: We had nine Masses on a
Sunday, only one of which was in English. I thought I had died and
gone to heaven! After I left the church, over the issues of immigration
and women’s reproductive health, I admittedly felt somewhat
crushed. I didn’t think I'd reach those heights again. But life only
keeps getting better, and I feel I've reached new heights. I wake up
every day believing I'm the happiest man on earth — to be doing what
I'm doing, shepherding the flock that we have here at Holy Family,
and seeing how it is that we can help them to grow in their
relationship with God and with all those people around us. So, I just
love the freedom that I have in Independent Catholicism—to
continue to minister and to proclaim Jesus’ gospel of mercy and love
to all people.”

Father Jayme Mathias

Austin, Texas
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“What I most love about Independent Catholicism is that we receive

everyone and treat everyone equally. We don’t discriminate against
anyone, including women. And priests can be married.”

Deacon Johnny H. Limon

Austin, Texas

“I love the inclusivity and welcoming, the lay involvement, the
equality in and of ministries, that women and LGBT folks can be
called to ordination, and that we're “free to be.””

Rev. Rosa Buffone

Newtonville, Massachusetts

“What I most love about Independent Catholicism is the full embrace
of the Tradition, but also the ability to be authentic as a leader and as
a praying person. What do I love about Independent Catholicism?
Sacraments for all. Love of God for all. Community for all. The ability
to follow God’s call. And I enjoy more integrity as a theologian.”
Rev. Trish Sullivan Vanni

Edina, Minnesota

“What I most love about Independent Catholicism is the true
inclusivity and diversity. I can be my authentic self. I can be true to
my call to the priesthood. As a former Roman lay person, I felt called
to the priesthood. So, now, as an Independent Catholic, I love being a
woman priest! I feel free from dogmatic constrictions that I found
limiting. And I really enjoy the freedom to think theologically in more
inclusive and more diverse ways. I'm free not to take things literally.
I'm free to use non-canonical scripture. I'm free to read a wide range
of theologians and other commentators. I really appreciate that. I also
love that we provide sacraments for all—or, as Julie Byrne calls it,
sacramental justice!”

Bishop Cathy Chalmers

Everett, Washington



15

“What I most love about Independent Catholicism is the freedom to
be myself within the Catholic tradition—both as a gay man and
theologically.”

Bishop Theodore Feldmann
New Orleans, Louisiana

“What I most love about Independent Catholicism is it broadens my
perspective of our Lord.”

Deacon Angelita Mendoza-Waterhouse
Austin, Texas

“What I most love about Independent Catholicism is the freedom to
worship where “all are welcome.” We don’t discriminate against those
marginalized by the Roman church.”

Greg Yonker
Aurora, Colorado

“What I most love about Independent Catholicism is the freedom
from constricting legalism and the openness to differences and
diversity.”

Anonymous

“What I most love about Independent Catholicism is the allowance of
ministers and communities to truly grow and to make the changes
that the Spirit leads us to and through.”

Anonymous
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The Greatest Challenges for Old/Independent Catholic
Clergy and Laity in the United States

As we gathered to begin this time together, we revealed our perspectives on
the greatest challenges facing Old/Independent Catholicism. Our responses
included the following.

“I was a Roman Catholic priest for 31 years. The challenge I find as
an Independent Catholic is finding the same sense of rootedness, of
knowing who we really are. That’s what attracted me to Utrecht. The
challenge for us here in the United States is to establish an authentic
sense of deep rootedness as Independent Catholics, not in
relationship to the Roman Catholic Church.”

Bishop Leonard Walker
Kingman, Arizona

“The challenge for us as Independent Catholics in the United States
is to find our voice as one —and our path forward is to allow that voice
to be heard by others who need it.”

Father Michael Cadotte
Berkley, Michigan

“One of the greatest challenges in Independent Catholicism comes
from clergy themselves, who limit the possibilities of ministry in their
own lives. I want to urge you all —since I took that damn four-and-a-
half-hour “plane ride from hell,” from New York to here —not to limit
yourselves. Please, I beg you all: Don’t limit yourselves in your
ministries —because then we’d be just like everybody else. Go for it!
Jump out the window! You already did! So just keep moving!”
Father Mike Lopez

Ridgewood, New York
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“One of the biggest things that we have to worry about is aging
clergy. A lot of our people are older in our communities, and they
can’t afford to get a Master of Divinity. Like me, I'm 69 years old. I
can’t afford to get an M.Div. —and yet I've wanted to be a priest since
I was eight or nine years old. And, of course, I couldn’t do that as a
Roman Catholic. But I'm working toward that now, hoping that we
can break down some barriers. So that’s one of our biggest challenges:
We have to have clergy, to be there for our younger people and to
show them the way in Independent Catholicism.”

Mary Hartjes

Combined Locks, Wisconsin

“There are two great challenges for us. One is our sustainability: How
do we carry this message and this great story to people in a way they
can hear it? We may have to learn evangelism from folks outside our
tradition—a way of reaching people with the sacraments, with a
message of community. The other challenge is diversity. If Black and
Hispanic congregations are growing in the Roman church and the
Episcopal church, then we should see the same in the Independent
Catholic movement, because we have greater freedom and
opportunity.”

Bishop David Strong

Tacoma, Washington

“One of our greatest challenges is explaining who we are. It’s tough
trying to explain to people, “You're what?” And unpack all that. It's
not something you can do in a 30-second elevator spiel.”

Father Dewayne Messenger

Sand Springs, Oklahoma

“Our greatest challenge is coming together interjurisdictionally.
That's what I like about this gathering: that it's not just one
jurisdiction, but it's interjurisdictional —or non-jurisdictional. At
Rabbouni, we are totally independent. Holy Family here is now
totally independent. We’re not connected, but it's important for us to
come together in some way, interjurisdictionally, and also with a
variety of worship styles. Can we somehow come together? I find that
a challenge. I also echo what has been said about formation and
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education: They're a challenge. Financial concerns are a challenge,
particularly for young people or middle-aged people or older people
who want to have a good theological education—and that gives
Independent Catholicism a sense of validity. But it's a financial
challenge. When we educate young people, it costs money. It costs
money to get an M.Div. Do we have the financial resources to support
them when they get ordained? Those are challenges.”

Father Kevin Przybylski

Louisville, Kentucky

“One of the challenges we face as Old Catholics is that we're
fractured, that we’re not a united church. It makes us an easy target
for bullying by the Roman Catholic Church. In the Archdiocese of
Detroit, they publish the names of priests in the Old Catholic
movement as ‘fake priests.” Fortunately, our church has not been part
of that. I have a friend who was fired as a hospital chaplain because
he’s a priest outside the Roman church. And so, when we're divided
and we don’t speak with a common voice, we're an easy target for the
Romans to bully us or suggest that we’re excommunicated or no
longer Catholic. And it's really unfortunate how they treat
Independent Catholics—at least in the Archdiocese of Detroit. The
archbishop was a professor of mine at the seminary, so Christ the
Good Shepherd has been shielded from some of the attacks —but that
isn’t the case for other churches in our area. It's unfortunate.”

Father Harry Posner
Ferndale, Michigan

“Our greatest challenges include small communities, growth,

financial hardship, educating others about ‘the Other Catholics,’
aging clergy, lack of living wage for pastors, and sustainability.”

Rev. Rosa Buffone

Newtonville, Massachusetts

“I'm thinking about the broad diversity of the people who come to us.
Many are unchurched. Many have spouses of very diverse
backgrounds. It's not like when I went to grammar or high school in
the Catholic schools of New Orleans, where everybody had the same
background, the same biblical knowledge and theological awareness.
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So, it’s hard to bring them together into one group. That’s a challenge.
I don’t think people talk about that as much. It’s nice to be able to
come together as churches, but our congregations are very different.”
Rev. Cynthia Drew

Aurora, Colorado

“Our greatest challenges include ‘legitimacy’—whatever that
means —and fractiousness. Sometimes we overuse our energy to be
schismatic. As Father Harry says, let’s be diverse without splitting.”

Bishop Cathy Chalmers
Everett, Washington

“We have to really be cautious about being single-issue Catholics. In
my inclusive and welcoming church, our slogan is ‘Loving All of
God’s Wondrous Creation.” Period. One of the things that was
concerning for me coming from the outside into the movement, was
that I saw a lot of single-issue stuff from the movement as a whole.
And I continue to be concerned about it, whatever the issue is.
Please, —I don’t want anyone to take this the wrong way —but when
we become single-issue, we turn off people who might otherwise be
welcomed into our church. In my parish, I have to really be careful,
because I'm all about the poor. When I preach every Sunday, I always
find a way to say that Jesus is telling us to love the poor more. Even I
have to be careful with that single issue, because there are people —
my wife, for instance —who is not in love with the poor the way I am.
She wants to hear how she can be a better Christian mother. We need
to be for everybody. We're all-inclusive. We're not just ‘the Catholics
who have gays.” We're not just ‘the Catholics who have married
priests.” We're not just ‘the Catholics who...whatever.” There’s a deep
tradition that we demonstrate, and I'm so glad that Jayme put this
together, to talk about our roots in Old Catholicism, as we speak of it
coming from Europe. Do we understand what that means and the
different theological pieces that make us Old or Independent
Catholics? We're not Old or Independent Catholics simply because
our priests can marry or because we accept gay people or because
everybody can receive communion.”

Father Mike Lopez
Ridgewood, New York
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“The greatest challenge facing us is getting the word out to others and
creating a sense of connectedness within and among us.”

Bishop Denise Donato
Fairport, New York

“Our greatest challenges include the lack of training of our clergy,

frivolous ordination based on whim or ego, and constant splits and
morphing into new jurisdictions.”

Bishop Theodore Feldmann

New Orleans, Louisiana

“Our greatest challenge is getting the word out about Independent
Catholicism — that it’s O.K. to be Catholic and loved for who we are.”

Joe Fedorczyk
Farmington Hills, Michigan

“Our greatest challenge is not having greater recognition, as the
Roman church has.”

Deacon Angelita Mendoza-Waterhouse
Austin, Texas

“Our greatest challenges are establishing deep rootedness in the
Independent Catholic tradition, finding our voice, and letting it be
heard.”

Jonathan Quirk
Berkley, Michigan

“Our greatest challenges include indifference to faith communities by
current culture, disconnecting families from churches, and
fragmentation of the Independent Catholic Movement.”

Rev. Trish Sullivan Vanni
Edina, Minnesota
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“Our greatest challenges include attracting young Catholics. We

struggle to grow, and we have some bullying from the Roman
Catholic Church.”

Greg Yonker

Aurora, Colorado

“It's important for us to be more ‘for,” rather than simply being
‘against” or ‘not Roman Catholic.”
Anonymous

“Our greatest challenge is the bias against the Independent Church
Movement and the lack of clarity around the Independent Catholic
Movement. People think we don’t want to be under structured
leadership.”

Anonymous

“Our greatest challenge is the lack of awareness that ‘Catholic” isnt a
term that belongs solely to the Roman church—which causes
confusion for Independents and saddles us with many of the failures
of the Roman church.”

Anonymous
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Our Hopes and Dreams for
Old/Independent Catholicism in the United States

As we gathered to begin this time together, we shared our hopes and dreams
for Old/Independent Catholicism. Our responses included the following.

“I hope this is the beginning. I keep discovering what I wasn’t able to
frame in language as ‘the Independent Catholic Movement,” because
if I don’t know about it, it must be a well-kept secret. I told some
people that I was coming to a conference of Independent Catholic
communities, and their response was, “What?” My friends have heard
of the Ecumenical Catholic Communion, because I never shut up, but
I have to keep reminding my friends about Independent Catholicism.
This is an enormously important start to what needs to be a strong PR
marketing effort. Collectively, we can do it, as a federation, as a
community of communities. There are a lot of people who've never
heard of us, but who would love who we are and what we do.”

Father Donald Sutton
Denver, Colorado

“There’s power in sacramental evangelism and there’s power in being
church in places like coffee houses, where we can invite people to just
come and have a cup of coffee with us as a group. My group does
‘Beers, Brews and the Bible,” where we go on Wednesday nights to a
coffee shop. There are people who ask, “You drink beer at a Bible
study?” Yeah. People who would never come to church on Sunday
show up to that. That kind of imagination for us is a way and a vision
for us.”

Bishop David Strong

Tacoma, Washington

“One of my dreams is already coming to fruition: There is a growing
movement in this country of Independent Catholics, and we are
slowly coming together. My dream is that we continue to do that.”

Father Kevin Przybylski
Louisville, Kentucky
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“For the most part, with very few exceptions, look around this group:
We are “old Catholics’! What keeps me awake at night is that I want
to see younger people. I want somebody to be here and to carry on
when we’re gone. We're past the day when we can say, ‘If we build
it, they will come.” I go back to Erasmus, who said if Christians really
were the people they claim to be, then people would see that we really
do care about this world and the poor and the environment and all
those things that the gospel challenges us to care about. Until we
show people that and abandon moralism, they’re not going to hear
us. So, to me, that’s the biggest challenge that we face.”

Bishop Raphael Adams

Chicago, Illinois

“I hope that we can get to a space where we no longer have to keep
comparing ourselves to other traditions. That’s the biggest bullsh**
that happens in this movement. It hinders us. I never talk about it. We
work collectively with a Roman Catholic soup kitchen, where we
operate with them. I've been called by priests in other traditions, to
celebrate their liturgies at their altars. When we keep acting ‘lesser,’
we hurt ourselves. It's so important that we understand the
theological differences and not just say that we are ‘Roman Catholic
lite” We should stop comparing. We just spent two hours comparing
ourselves, making mention of Rome. I did. We do it all the time. I
want to get to the place where we don’t have to do that. That's my
biggest dream. And when we do the work, nobody cares. I've never
had a homeless dude or a couple that wants to get married on the
beach say to me, ‘Let’s talk about the Immaculate Conception.” It
doesn’t happen when you're doing the work. And, if we don’t do the
work, then we have to compare and play catch-up and play games.
But, if you're “in the field,” doing the grunt work, it just happens.”
Father Mike Lopez
Ridgewood, New York

“My hope is for the Holy Spirit to continue to inspire and help others
to find their way to us—and for there to be ways to come together as
a movement.”

Bishop Denise Donato
Fairport, New York
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“I hope we find a language. I certainly agree with Father Mike. When
I saw the Holy Family Facebook page, it was all on the theme of
‘We're Catholic, but not Roman Catholic.” It felt so defensive. I was
thinking of St. Francis: ‘Preach the gospel at all times, and use words
if you must.” The language we’ve been using is limiting. There are lots
of studies on millennials: They want intimate relationships, they want
to include everybody, and they love creation. We have to find a way
to be out there with them and to ‘do the gospel’—and then they’ll
want to be with us.”

Rev. Cynthia Drew
Aurora, Colorado

“My wife is a new thought minister in a Unity Church, and ‘new
thought’ doesn’t mean that they’ve figured out something new. It
means ‘to change your own thought,” to think a new thought. That's
what new thought and metaphysical Christianity is about. And even
the Buddha said, ‘Our thoughts become who we are.” And so, if we
can pray together a new vision for Independent Catholicism, even if
we're praying for different pieces in the mosaic, if we can create that
mosaic of what it means to be Catholic —without the comparison to
the silverback —we will make that happen. So, it kind of is, ‘If you
build it, they will come” —but it's from the inside-out, not the outside-
in. We have to do it from the interior landscape of our contemplation
and our prayer. And we have to remake ourselves before we can do
anything manifesting externally. If we can be of one mosaic mind, we
will create a thing of beauty: a stained-glass window that really is
translucent and colorful and lets in all that divine light and reflects
and projects who we are.”

Bishop Cathy Chalmers
Everett, Washington

“My dreams include improvement in education and training, and
also an umbrella organization that would allow for freedom but
provide support and dialogue without the ‘Roman’ hierarchical
power structure and control.”

Bishop Theodore Feldmann

New Orleans, Louisiana
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“I don’t have a hope or a dream, but one of the things that occurs to
me is that schools of theology and ministry are busting at the seams,
but they’re busting at the seams with people who are middle-aged
and beyond — people who are doing spiritual searching. So, what is it
that we're trying to do? We need young priests if this movement is
going to survive. Maybe it’s going to be different than the old schools
of theology and ministry that we’ve had up until now. Maybe there
needs to be something new. So mine is less a hope or a dream, and
more of a reflection on what we’re doing.”

Bishop Alan Kemp
Gig Harbor, Washington

“My hopes and dreams for the future include representing Christ-
consciousness and wisdom much more than ekklesia, creating parishes
and robust seminaries and formation programs, communion with
each other, and possibly communion with Utrecht.”

Bishop Cathy Chalmers
Everett, Washington

“My dream is that all Catholics might acknowledge Independent
Catholicism.”

Deacon Angelita Mendoza-Waterhouse
Austin, Texas

“My vision is for the love of God to be experienced fully by the people
who discover us!”

Rev. Trish Sullivan Vanni
Edina, Minnesota

“My hopes and dreams for the future include growth, more youth,
sharing what we have, and the creation of seminaries.”

Greg Yonker
Aurora, Colorado

“My vision is for us to form a federation of Independent Catholic
Churches, which speaks with charity and unity.”

Anonymous
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Reflections on the First Evening of “Utrecht Sweet Utrecht”

As the first full day of our time together dawned, we shared subsequent
reflections on the conversations of the previous evening. The following
remarks were shared.

“I was struck by the many common themes in our individual lives —
and, subsequently, the fact that we still earnestly desire to be Catholic.
What I was hearing last night was an expression of that desire, a
desire that greatly overrides any anger, hostility or disappointment
with the tradition that raised us. And I think that’s really important.”
Father Donald Sutton

Denver, Colorado

“I woke up this morning thinking about the idea that the Church has
always been in turmoil. And I'm grateful that we still are. The epistles
were written in the midst of turmoil. It’s very clear that we shouldn’t
be dismayed by the current swaying of the sea— to refer to the title of
the next presentation. It helps us continue to be where we need to be.”
Father Mike Lopez

Ridgewood, New York

“I woke up this morning thinking of homecoming and the joy of the

Spirit, which is very alive. There’s turmoil on the surface, but there is

a deep, abiding spirit of joy and fellowship, and we connected last

night on that heart level. And that’s something that doesn’t happen
every day.”

Rev. Cynthia Drew

Aurora, Colorado
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Old Catholicism and Independent Catholicism:
Vessels in the Catholic Sea

Rev. Dr. Jayme Mathias
Holy Family Catholic Church
Austin, Texas

I begin with a question: When a person walks up to you and asks
who you are or what you do as an Independent Catholic —as a bishop,
priest, deacon or lay person in the Independent Catholic tradition—
how do you respond? What do you tell them? To use a phrase that we
heard last night, do you have an “elevator speech,” a brief way of
describing who we are, for those who've never heard of Independent
Catholicism? My own Independent Catholic “elevator speech” goes
something like this:

We all know that there are various Catholic churches in the
world. The largest is the Roman Catholic Church, with more
than a billion people. We've all heard of that one, right? The
second largest is the Orthodox —or “right-believing” — Catholic
Church, which excommunicated the Roman church in 1054 A.D.
It's a fascinating history! That’s right: The Greek Orthodox
Church is a Catholic church, led by the Patriarch of
Constantinople, and it has over three-hundred million people.
And there are all sorts of smaller Catholic churches that split
from the Roman church on other issues—like purported “papal
infallibility’ and the universal jurisdiction of the pope, which
resulted in the Old Catholic Church. You might say that
Independent Catholicism is a form of Old Catholicism here in
the United States. We identify with that Old Catholic tradition,
and we, like the Old Catholic Church, are independent from
Rome. We are, as I like to say, “Catholic, but not Roman
Catholic.” Most importantly, like the Roman church, we possess
apostolic succession and valid sacraments!

That last point is important. Here in Austin, I dare anyone to say
that my sacraments aren’t valid. I tell people here at Holy Family that,
if any priest doesn’t accept our sacramental certificates or suggests
that our sacraments are not valid, I will visit him the very next day.
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I'm always happy to school our brothers on the things that not even I
learned during my years of study in the Roman church!

But setting that “elevator speech” aside for the moment, I'm going
to attempt today another description of the various Catholic churches,
but this time with a much more visual image. Jesus of Nazareth
preached in a way that was highly visual. He spoke of seeds and
weeds, of flour and fish, of birds and bowls and boats. Yes, Jesus
spoke of some very concrete things! So, in the spirit of the very visual
Jesus of Nazareth, I'd like to talk today about the various “vessels” —
the “boats” —on the “waters” of Catholicism.

On the “waters” of Catholicism, you'll find various “boats” —
which is appropriate, since Jesus himself lived in a world of boats.
Jesus found his first followers among the boats (Mt. 4:18-22; Mk. 1:16-
20; Lk 5:1-11). He preached in boats (Lk 5:3). He slept in boats (Mt.
8:24). He calmed storms and made for smoother sailing (Mt. 8:23-27;
Mk. 4:35-41; Lk. 8:22-25). He even invited people to literally step out
of their boats, to show them what they were capable of (Mt. 14:22-33).
Jesus invited people to trust him, to take risks, and, yes, according to
one story, he invited Peter to “jump ship” and to come to him on the
water!

It's hardly surprising that above the entrance to the Old Saint
Peter’s Basilica, there is the image of a boat. It's a mosaic by Giotto di
Bondone, called the Navicella, the barque of Peter —Peter’s boat! The
barque of Peter is an ancient symbol of the Church: If you're in the
“boat” of the Church, you're saved, and, if you dare leave the safety
of the “boat,” you'll perish. Extra ecclesiam nulla salus, right? “Outside
the Church, no one is saved,” we used to say.

In the 1960’s, the bishops who gathered at the Second Vatican
Council returned to that image of Peter’s barque in Lumen gentium,
saying that “whoever, therefore, knowing that the Catholic Church
was made necessary by Christ, would refuse to enter or to remain in
it, could not be saved” (LG, 14). They also stirred our imagine with a
renewed liturgy that fostered the “full and active participation by all
the people” (SC, 14). They left us with the image that, in this boat that
is the Church, we all have to “row” together each time we gather to
celebrate the Eucharist. There are no spectators on the “boat” of the
post-Vatican II liturgy: Pick up your oar, and help us row!
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Because the ancient Church—the first “Old Catholic Church” —
imagined the Church as a boat, let's do the same: Let’s recast my
“elevator speech” in terms of boats!

The Roman Catholic Church, as we said, is the largest of the
Catholic churches: To what type of boat shall we liken it? Well, what's
the largest class of boats in this world? Supertankers! Are we all
familiar with supertankers? They transport large quantities of
petroleum for thousands of miles at a time. It’s largely because of
supertankers that we can do all the gas-powered things we do in this
nation! Supertankers are huge. They're long and wide, and they
displace a lot of water, which is how they stay afloat. So, in the waters
of Catholicism, the Roman Catholic Church is the supertanker, and, if
you're disappointed that the Roman Church hasn’t changed its stance
on various issues, just remember: You can’t turn such a large ship on
a dime. It's going to take time.

We love our sisters and brothers of the Roman Church. In fact, 1
served that church as a priest for over ten years. But we all know that
there wasn’t a “Roman Catholic Church” for the first thousand years
after Christ. For the first millennium after Jesus’ birth, the Church was
building up steam—but we didn’t call it the “Roman Catholic
Church” yet. The Roman church wasn’t branded in the same way
then, as it is today. That happened after the first group of Catholics
decided to “jump ship.” Have you heard the story?

At the end of the first millennium, there were captains and
commanders on Peter's Barque, who were displeased with the
direction in which the Church seemed to be heading. In their
estimation, the Church had veered off course. For centuries, the
Church was guided by the “North Star” of its creed, and now some
captains were beginning to slightly adjust the course of the ship. They
tampered with the creed, thus charting a new course for the Church.

We like to think of the Church as holy and divine, but the Church
is also very human and contains many sinners. (In fact, some might
suggest that the Church is comprised entirely of sinners!) And so the
human beings on Peter’s Barque began to fight. Ultimately, they
fought over three things.

First, they fought over the creed, with some defending the
innovation of a new word, filioque (“and with the Son”), and with
others staunchly opposing it and choosing to hold instead to the faith
of the Old Catholic Church.
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Second, the innovators suggested that, in our celebrations of the
Eucharist, we should eat unleavened bread —just like the ancient
Israelite. I don’t know what you use in your church, but we use
unleavened bread —we use hosts —here at Holy Family. That was a
Western innovation at the end of the first millennium, and those who
wanted to maintain the course of the Old Catholic Church found no
reason to deviate from the leavened bread they had been using for
over a thousand years.

Finally, the innovators suggested that all clergy should be
celibate — that we shouldn’t have wives or kids, to whom our property
might be passed. Say, what? That’s right: It's a lot easier to support a
single guy—and I apologize, but women had been definitively
excluded from the ministries of the Church by the Second Council of
Orange in 529 —rather than having to support guys with their wives
and children. That’s right: Mandated clerical celibacy was an
unheard-of innovation! Sure, celibacy was esteemed by those who
eschewed the goodness of the body and of sex—for those with
Manichaean tendencies—but would we let the Church legislate
celibacy as being mandatory for all clergy? The innovators aspired to
a celibate ideal, all the while knowing that their repressed sexuality
found —and would continue to find —expressions in other ways.
Those who wanted to maintain the course of the Old Catholic Church
opposed the innovation of mandated clerical celibacy.

So, the sinful human beings on Peter’s Barque had their differences,
largely owing to the sins of human nature. Divorce was imminent,
and some decided to “jump ship.” Here at Holy Family, we say that
divorce is sometimes the most faithful response to a broken
relationship. This was certainly the case here: Two roads were
diverging in a yellow wood, and, as is the case in any divorce, both
sides invented their own stories to explain the split, with each side
saying it excommunicated the other.

It appeared that the innovators lost the marketing battle, though,
since those who clung to the faith of the Old Catholic Church and
gathered around the Patriarch of Constantinople labeled themselves
as “Orthodox” (or “right-believing”), in contrast to the innovators
who, due to their allegiance to the Patriarch of Rome, were labeled as
Roman (or Roman Catholic).

To their credit, the Roman Catholic innovators knew the two
secrets to power and influence in this world. They’re the principles of
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community organizing. My “sole mate,” Bishop Frank, mentioned
last night that I serve on the local school board here in Austin. I
represent a district of 55,000 voters, and, in order to represent 55,000
voters, you have to organize two things: You have to organize people —
you have to get them to the polls—and you have to organize money,
which helps to get them to the polls. Those are the two secrets to
power and influence in this world: organizing people and organizing
resources. (And yes, this helps to explain why Independent
Catholicism doesn’t enjoy more power and influence in this world at
present!)

The innovators lost the marketing battle, but they knew that if they
could use fear and guilt to get enough people to their churches —“if
you don’t go to church, you'll go to hell!” —and if they passed around
the collection basket at each gathering, there was a chance that their
power and influence could eclipse that of the “right-believing”
Catholics who had excommunicated them. And that is exactly what
happened.

So, each boat went its own way, with the Roman church charting a
new course while the Orthodox church attempted to steer back in the
direction of the Old Catholic Church. The Roman church picked up
steam and eventually came to be the supertanker of Catholic
churches, while the Orthodox churches together came to resemble,
let’s say, a somewhat smaller — though still large — container ship.

An important event in the history of the supertanker of the Roman
church would occur in the early sixteenth century, when a revolt of
crew members led to a mass exodus from the Roman church. I refer
to it as the Halloween Mutiny of 1517. It was a strike, purportedly
launched on Halloween of 1517 and led by Martin Luther, a low-
ranking crew member, whose followers, hoping to reform or adjust
the direction of the ship, would assume his chant and his name.
Martin Luther was an Augustinian canon and Roman Catholic priest
who had 95 questions for his church. Chief among them were his
concerns for the church’s fundraising tactics: The Roman church
avariciously dreamed of building the largest church in the entire
world, and how were they going to finance it? With the sale of
indulgences —of time out of Purgatory! Imagine that for a moment:
that I, a human being, could sell you —depending on the size of your
donation —time out of Purgatory! Straight from the Roman playbook
of fear and guilt, it was ingenious, but some crew members had a
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problem with it. They chose to jump ship —or were made to walk the
plank, depending on who's telling the story. Those remaining on the
ship labeled them as protesters or “Protestants.” And, because of the
very low rank of these crew members, the admirals, captains and
commanders reorganized life on the supertanker during the Council
of Trent (1545-1563), quickly formulating and disseminating the
necessary justification for the course they had set for themselves — the
course that resulted in the Halloween Mutiny of 1517.

The supertanker of Roman Catholicism powered on until the next
mutiny: the Dutch Mutiny of 1724. At the dawn of the 18t century,
many cathedral chapters in Europe enjoyed the papal privilege of
electing their own bishops. This was true for the Cathedral Chapter
of Utrecht, in the Netherlands. There was a controversy, though: The
Jesuits claimed that the Netherlands had been downgraded to a
mission territory, such that the Chapter of Utrecht had lost its ability
to elect its own bishop. The Dutch clergy begged to differ, saying, in
essence: The Church is still alive and well in the Netherlands, and we
will elect our own bishop! And they did. They elected a candidate,
Cornelius van Steenoven, and prayed that they might find a
sympathetic bishop willing to consecrate him. In 1724, they found the
bishop for whom they had prayed, Dominique-Marie Varlet, the
Roman Catholic bishop of Babylon, who shared valid lines of
apostolic succession with four Dutch men. On the Roman Catholic
supertanker, they and their followers were made to “walk the plank.”
This was different from the Halloween Mutiny of 1517: This was no
ordinary uprising of crew members. Instead, the Dutch Mutiny of
1724 included captains and commanders now ousted from the
supertanker. They might have been lost from history had it not been
that several other persons on the supertanker would also soon come
to realize that their ship was headed in the wrong direction.

That brings us to the next mutiny, the famous Vatican Mutiny of
1870. In 1856, the admiral of the Roman supertanker made a statement
that split his crew: Though nearly 1,900 years after the purported
event, he affirmed the longstanding tradition that Mary of Nazareth
was conceived without original sin. The church was split, and it was
again clear that there were two roads leading into the yellow wood.
The crisis came to a boil, and the First Vatican Council was convened
to justify the pope’s assertion 14 years earlier. His assertion was
deemed “infallible.” We know it today as the “dogma” of the
Immaculate Conception. It was the pope’s way of saying, “What I said
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14 years ago, I said infallibly!” And, as if that weren’t enough to rend
the Roman church, the bishops who gathered at the Vatican Council
decided to further deviate from the belief of the ancient Church and
to now cede universal jurisdiction to the bishop of Rome. Those two
issues — purported papal infallibility and the universal jurisdiction of
the pope — culminated in a mass exodus of Dutch, German and Swiss
clergy, and the resulting Old Catholic Church —named for their desire
to steer the ship back in the direction of the ancient Church —might
be likened to a cruise ship, to a real party boat!

In the waters of Catholicism, then, the Old Catholic Church is
hardly the supertanker that Roman Catholicism is, and it is hardly the
container ship that the Orthodox Church is, but it is sizeable. Perhaps
more importantly, because it possesses bishops with valid lines of
apostolic succession, its sacraments are recognized as valid by the
Roman Church.

Now that we’ve discussed the Roman Catholic “supertanker,” the
Orthodox “container ship,” and the Old Catholic “cruise ship,” to
what might we liken Independent Catholicism in the United States?
Four images come to mind.

A dingey? No, not necessarily, though there is some humor in that.
A kayak? Well, some might be likened to kayaks, but that’s not the
image that most immediately comes to mind for me.

First, let’s take a look at some data. When Bishop Frank arrived
yesterday, I shared with him a spreadsheet that I've been compiling
of all the clergy and communities in the Independent Sacramental
Movement in the English-speaking world. Holy Family parishioners
have long asked me where they might worship if traveling outside of
Austin, so I've amassed a spreadsheet of all Independent Catholic
clergy and communities in the English-speaking world. It now
includes 1,436 clergy who might self-identify as part of the
Independent Sacramental Movement in the English-speaking world:

e 647 of us identify as Catholic.

e 349 are marked “TBD” for now, since, short of making nearly

350 phone calls, I'm not sure how they might self-identify.

e 261 are Independent Anglicans.

e 92 are Independent Orthodox.

e 75 are Celtic.

e Seven are Gnostic.

¢ And five are Johannine.
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This helped to address some questions that I've had since joining
the Independent Sacramental Movement in 2012: How many
Independent Catholic bishops and priests and deacons are there in
the world? And how many communities and lay persons are there in
the Independent Catholic Movement? While I'm not yet able to
estimate the number of Independent Catholic laity, I believe I have a
fairly good estimate of the Independent Catholic clergy who are
readily discoverable through the internet.

Of those 1,436 clergy, some 1,163 of us are here in the United States.
That's a huge number, considering the fact that there are other
English-speaking countries, like Australia, Canada and the United
Kingdom. The countries of 200+ clergy are still to be determined. How
do we compare to other countries? I've been able to find 17
Independent clergy in the United Kingdom, 14 in Canada, nine in
Australia, five in South Africa, and five in Brazil.

So, how are we going to describe ourselves as Independent
Catholic “vessels”? I'll sidestep the suggestion of describing us as
kayaks and dingies. Kayaks are a little too slow for my liking — though
they may adequately describe some Independent Catholic clergy in
some places. Instead, I'll draw on a few other images.

Let’s begin with the image of the jet ski! Most jet skis are one- or
two-seaters —so I use this image for the lone rangers who self-identify
as Old or Independent Catholics and jet around on the fringes of the
Catholic sea. I'm particularly fond of the image of those who dress
up —like Santa Claus or other characters —on their jet skis. As we all
know, a number of those on their Old and Independent Catholic jet
skis enjoy dressing in character as well.

Instead of the image of dingies, let’s go with the image of the small
fishing boats that we see on rivers and reservoirs. These boats
typically hold some two to six people. These boats might be a more
fitting image for those very small communities that some Old and
Independent Catholic clergy gathered around themselves. They're
not jetting alone on their jet skis; they’re providing a different
expression and experience of Catholicism than the lone rangers.

There are, of course, several classes of smaller boats. I might liken
a community like Holy Family here in Austin—with the 200 to 300
people that we draw together on any given Sunday —to a slightly
larger vessel. Perhaps you might say that our community is more like
a whale-watching boat. On Labor Day weekend, my husband and I
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traveled to the Pacific Northwest and enjoyed a day of whale
watching. Being on that boat is a different experience from being on a
small, three- or four-seat fishing boat. And those who step aboard the
whale-watching boats are looking for a certain experience. How
interesting that so many people hop aboard the similar boats of this
world —literally and, yes, in this instance, figuratively.

I'm not sure I would classify any vessels in the waters of
Independent Catholicism as being any larger than a whale-watching
boat—but I would be remiss if I didn’t make a final nautical analogy.
Within the Old/Independent Catholic world in the United States, we
have various jet skis and small fishing boats and larger vessels coming
together to form what I might call fleets. In church terminology, we
call them jurisdictions. So, think for a moment of these jurisdictions
as fleets, as vessels that band together.

Ready for more data? Here are some numbers on the largest
“fleets” on the Old/Independent Catholic seas here at present. These
data are gleaned from my own research of the publicly-available
information on current websites beginning in June 2018.

In my research, the largest “fleet” on the seas of Independent
Catholicism in the English-speaking world is the Ecumenical Catholic
Communion, with some 54 clergy. A number of you here today
represent the ECC. That tells us something. Thank you for
representing your “fleet” —and thank you for bringing resources to
this gathering. I give credit where credit is due: It was Bishop Francis
Krebs who was the first to respond to our invitation, saying, “We're
having a gathering of bishops the same week, but is there some way
for us to support this?” A lot of the talent that we’ll enjoy today and
tomorrow is a result of that call: Bishop Frank suggested that we
invite Bishop Raphael and Bishop Rosemary and Bishop Denise.
That’s the power of a “fleet” —and I like Bishop Frank’s analogy of
“fleets” doing “maneuvers” together: Maybe we need to do more
maneuvers together as vessels in the Independent Catholic sea!

The second-largest “fleet” at this time is the Ascension Alliance,
with Archbishop Alan Kemp, who is here with us. They have some 52
clergy.

The clergy comprising these “fleets” seem to be constantly in flux,
and I share here an estimate of how those numbers have changed over
the course of 16 months, according to publicly available information.
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The reasons for these changes are unknown, but the actual numbers
likely approximate these estimates.

Est. Clergy in | Est. Clergy in
Jurisdiction June 2(5);1}’8 OctobergZ}(l)19
Ecumenical Catholic Communion 54 54
Ascension Alliance 41 52
Communion of Synodal Churches 43 31
American National Catholic Church 29 29*
CACINA 30 25
Old Catholic Churches, International 20 25
Liberal Catholic Church (U.S. Province) 38 22
Old Catholic Confederation 20 20*
Reformed Catholic Churches International 18 18*
TOCCUSA 17 17*
Progressive Catholic Church 16 16*
American Catholic Church in the U.S. 20 14

* Recent estimates are not available for some jurisdictions

Let’s return to the analogy of supertankers, container ships, cruise
ships, and the various vessels in the in the Catholic “sea.” At this
point, we begin to compare and contrast various vessels.

We look first at the ability for each vessel to change course. As you
can imagine, the jet ski and all smaller vessels are going to turn much
more quickly than the supertanker or the container ship. If you're
dissatisfied with the Roman Catholic Church’s apparent inability to
quickly adapt to the world around it, just remember that it takes
fifteen minutes and a body of water at least 1.2 miles wide for a
supertanker to turn around. In contrast, Independent Catholic jet skis
can turn with little notice —and they often do. A member of the clergy
in the Independent Catholic tradition can change his/her creed or
liturgy in a way that crew members on the supertanker cannot.
Because of their size, Independent Catholic vessels are able to more
nimbly respond to the needs of those whom they serve. We “turn”
more quickly on issues like the acceptance of women into the
ordained ministries of the Church, of our sisters and brothers of the
LGBTQIA+ community, and those who are divorced and remarried.
I'll never forget: When we formed this community in 2012, there were
married couples who hadn’t received communion in 20 or 25 years —
because the vessel on which they previously found themselves
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forbade it to them. Here at Holy Family, we created a community that
quickly “turned” on that issue.

This ties back to an old saying that begins, “If you want to go fast,
go alone.” Think about this for a moment: the larger your vessel, the
slower you go. A supertanker can reach a maximum speed of 19 miles
per hour, a container ship can go 20.5 mph, a cruise ship can reach 23
mph —but you can drive a jet ski up to 65 mph!

The saying concludes, “If you want to go far, go with others.” Sure,
you can go fast on a jet ski, but you'll only go for as long as you have
energy; your jet ski certainly doesn’t carry the same amount of fuel as
any larger vessel, and you'll likely head ashore in stormy weather.
Not so with larger vessels, where several people help pilot the ship,
where there are more plentiful resources, and where their size allows
them to more gracefully weather storms. Jet skis are “one, fun and
done,” while supertankers are able to cross the ocean.

Here at Holy Family, we’ve realized our desire to go far, to leave a
legacy. If the Lord calls me home—if the Lord calls me off this
“ship” —I want it to continue forward. As pastor, I recognize that I
need to form and empower others to sail this ship in my absence.
None of us is getting younger; what I heard last evening was a
concern that we need to be providing a “hand-up” to those who
follow behind us, that we need to be equipping others with the
necessary knowledge and skills to do what we do and to lead our
communities and our Church into the future. Otherwise, what will
happen when the Lord calls each of us home? Our boats will sink!
This is a historical challenge for the Independent Catholic movement
in the United States.

Here at Holy Family, we also recognize that we’re stronger with
others. In Spanish, we say, la union hace la fuerza, “there’s strength in
unity.” I think it’s fair to say that we’re interested in learning more
about the “fleets” that fill the Catholic “sea.” We're aware of the
strength and resources that we might enjoy if we were to work with
others and pool our resources.

All of us, it seems, should reflect long and hard on these two
questions: How will we go far? And how will we weather the storms
ahead?

Earlier this summer, I had the opportunity to check out one of those
larger vessels, the Old Catholic Churches of the Union of Utrecht. I
toured the “cruise ship,” if you will. Without hesitation, I recommend
the Utrecht Summer School: It's an opportunity to see “the Cradle of
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Independent Catholicism” and to trace our roots back to the Dutch
Mutiny of 1724. It's a chance to connect with others from throughout
the world, to learn the history of Old Catholicism —a history much,
much longer than the history of any of our congregations. You can
learn of their structures, their theology and ecclesiology, and of the
unity they enjoy as national churches. They have the Dutch Old
Catholic Church, the German Old Catholic Church, the Swiss Old
Catholic Church, et cetera. Here in the United States, we have nothing
that resembles a national church. They have theological faculties at
recognized universities. They have peer-reviewed journals, where
they can get feedback from other experts in their fields. They have a
bibliography. What steps might we take today, to more closely
resemble this “Mother Church” in the future?

Finally, I was struck by their sense of ecumenism in Utrecht. On the
last day of the Utrecht Summer School, Archbishop Joris Vercammen
shared a lecture at St. Gertrude’s Church on ecumenism, and, as you
can imagine, all of us, the Americans in the room, looked at one
another and wondered: What might we do to raise our eyes from the
very small, myopic visions we have of “Church,” to a more
universal —indeed, a more catholic—vision of the universal Church
to which we all belong? What will it take for all of us to see one
another as the sisters and brothers we are? And what will it take to
bring us all together to see if there is any possibility for the unity-in-
diversity that we might one day enjoy?

That inspired the genesis of this gathering.

Before we turn it over to Bishop Frank, who is here to speak with
us about ecumenism in the Old and Independent Catholic traditions,
take a moment to imagine yourself as a commander or crew member
on the “cruise ship” of Old Catholicism. If you were in that role, what
relationship, if any, would you want with all those little “jet skis,”
“fishing boats” and “whale-watching boats” near the shore? How
would you respond to the suggestion of any “fleet” that it tie its
“vessels” to yours? That, for me, is the challenge we face with Utrecht
and with Rome —indeed, with any larger, more-organized vessel that
enjoys more history and structure than we do. It's understandable
that they would have little, if any, interest in what’s happening on our
side of the “sea.”

I conclude. Here in the United States, as Bishop Denise pointed out
in her homily last night, we’ve often turned to that image of our
nation as a melting pot. Many have eschewed that image, suggesting
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that the United States is less like a melting pot, and more like a mixed
salad. Independent Catholicism is indeed a mixed salad! Look around
the room, we are the “mixed greens” and the varieties of “tomatoes”;
we’re the “onions” and “carrots” and “artichoke hearts” of the great
salad that is Old/Independent Catholicism in the United States!

Bishop Denise suggested that we think instead of the Canadian
depiction of who we are, which brings us back to di Bondone’s
Navicella—his depiction of Peter’s barque. Look carefully: It's not a
painting; it's a mosaic. Di Bondone brought together all those small
pieces to form a single, very beautiful work of art! Will we allow
ourselves to be part of such a work of beauty, for the sake of our
communities, our movement and our world?

Or, to use the imagery suggested by Bishop Cathy last night, will
we allow ourselves to be part of the beautiful stained-glass window
we are called to be. Yes, that single piece of colored glass is beautiful.
It's magnificent. But it's when we bring together all those magnificent
pieces of all those magnificent colors, that we begin to form the
magnificent stained-glass window of Peter’s Barque in the Old and
Independent Catholic tradition!
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Reflections on “Vessels in the Catholic Sea”

“My parish initially belonged to a jurisdiction with a bishop. We
quickly planted a parish and grew, and then our bishop went berserk
and tried to pull rank. It was really absurd and highly frustrating. He
didn’t provide anything for our ministry, and he eventually
‘excommunicated” us —which I thought was great.

Because I really believe in episcopal presence in the church,
particularly for the faithful, we hooked up with another bishop.
Catholics like bishops, and Latinos love visuals: They love the pointy
hat and the stick. So we really tried to maintain an episcopal presence
in our life as a parish. But the second bishop went berserk, too.

It comes down to formation: The first guy wasn’t really formed, and
the second guy was super-formed as a Roman priest for many years.
Interestingly, many large Independent Catholic parishes, like Holy
Family here in Austin and Rabbouni in Louisville and St. Stan’s in St.
Louis—and I'd like to say All Saints is in that group—are
independent. None of us belongs to a jurisdiction! I have to wonder:
What does it say that these large parishes that are doing great aren’t
attached to a jurisdiction? As a priest, my only desire is to serve a
parish. I was a Vincentian. The Vincentians were diocesan priests who
got together and lived together to serve the poor. So, for me, the
parish life is the reason for my priesthood. Is there any other reason
for us to be priests, outside of the sacramentality of our priesthood?
All that to say I am highly disappointed in the people in this
movement who call themselves ‘bishops’ but don’t provide the
fullness of the priesthood to the people they serve. They don’t exercise
care of the faithful. People need parish priests. As Old and
Independent Catholics, we need to stop playing games—and I don’t
say this to offend anyone. Our movement needs parishes. The only
way we'll grow is if people see a true presence of us. I want to belong
to a group. I want to belong to a diocese on a larger scale. I want to do
all those things because that brings some normalcy, particularly to
people who come from the Roman Catholic tradition —but how the
hell do we do it when it’s so crazy?”

Father Mike Lopez
Ridgewood, New York
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“Part of the problem, in response to that, is that so many of the smaller
‘vessels’ try to become another Rome. They keep taking the Roman
way of doing things, instead of the Old Catholic way of doing things,
and they end up becoming ‘big chiefs,” telling you what to do and
how to do it, versus being more organic and allowing the local
churches to do the things they need to do.”
Father Dewayne Messenger
Sand Springs, Oklahoma

“Thank you for putting this together in a way that really resonates
with me. Thinking of the Roman Catholic Church as the ‘supertanker’
is really freeing for me. I understand why so many people stay on the
supertanker: It's comforting. You're not going to worry about that
thing capsizing! If there’s a storm, you go below deck. At the same
time, | understand why this resonates for me: As safe as that is, there’s
very little risk. Somebody will tell you what to do. “You go down
below. You're going to be taken care of.” But I'd much rather be out
on the choppy seas where maybe there is a risk of capsizing. It's going
to be more challenging—but there’s also more opportunity for
growth. That distinction is just really inspiring to me.”
Jonathan Quirk
Berkley, Michigan

“The thing that surprised me about Utrecht is how regional they are.
There are only two dioceses, rather than a multiplication of bishops.
So they can be a national church. And the Philippine Independent
Church, which is probably the largest Independent Catholic church
in the world, is a national church. It makes me think about how that
applies here in the United States. My own jurisdiction has the most
pretentious of all names: the—and I emphasize the — National Catholic
Church of North America. That’s anathema to the Old Catholic
tradition, at least according to Utrecht. I don’t think we could ever
come to the kind of unity that they have in the Netherlands or the
Philippines. But what can we come to? It's a challenge to reflect on:
Utrecht’s focus is regional, small, and how parishes and ministries can
relate to their bishop. There’s an intimacy between bishop and
community. That was a real revelation, that they’re very focused on
relationship and intimacy between the bishop and the laity.”
Bishop Leonard Walker
Kingman, Arizona
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“I love the image of the stained glass window. I wonder if there’s a
way to create that. I think we're giving birth to something here —kind
of like the early Church. We don’t quite know the way, we don’t know
how, and we may have struggles, but I really feel that we're giving
birth to something here. The crazy thing I want to say is: Is there a
way for us to come together without coming together? That's why I'm
excited about this gathering: It’s interjurisdictional. As a member of a
community in Louisville that is totally independent —like you here at
Holy Family —we’re very leery of joining a jurisdiction. Much like
Mike’s experience, we were burned. So, is there a way of coming
together without coming together? Is there a way for us to come
together interjurisdictionally or non-jurisidictionally?”
Father Kevin Przybylski
Louisville, Kentucky

“I like being independent, and I love being “illicit.” However, the seas
are rough in religion these days —all the way across the board and not
just for Independent and Roman Catholics. One of the places they’re
rough is in mainline Protestantism. When I pastored an Independent
parish in inner-city Baltimore, we worked with the Lutherans, as you
do here at Holy Family, and they were very eager to work with us. So
I really hold up this ecumenical approach and think that we can work
together without homogenizing. I'll share one quick anecdote: Right
after I was ordained a priest, I was in a Cajun museum in heavily-
Catholic South Louisiana. I was dressed in shorts and a T-shirt, and
this woman came up to me, and she asked, “You're a priest, aren’t
you?” And I started in: “Well, we’re not Roman Catholic...” And she
said, ‘I don’t want to hear all that stuff. You're a priest, and I want a
blessing. That’s all I'm interested in. I want your blessing.” Before I
knew it, there were five people lined up, all wanting my blessing. And
they didn’t care about these things. They wanted to be touched.”
Bishop Theodore Feldmann
New Orleans, Louisiana
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Ways to Think About Unity Together:
Old/Independent Catholic Ecumenism

Bishop Francis Krebs
Ecumenical Catholic Communion
St. Louis, Missouri

Jayme’s presentation points to the scandal of unity, of how it is that
Old Catholics in this country don’t have a good track record of
coming together. We don’t know how to solve this problem, and it’s
hard to get our arms around this. It seems too vexing to us. This
presentation is an attempt to formulate helpful ways to think about
unity that come out of the Old Catholic tradition.

There’s a long history of conferences like this, of Old Catholics
trying to get together —and of it not working. It's almost like we're
somehow allergic to unity. So, let’s look at how the Old Catholics of
the Union of Utrecht do it.

We begin with a very famous phrase: “In essentials, unity. In
doubtful matter, liberty. In all things, charity.” This 17t-century
phrase has been attributed to a lot of different people, and Pope John
XXIII quoted it in his very first encyclical, Ad Petri cathedram (1959).
It's a phrase that everyone gloms to. It rings true and makes sense.
When we hear the phrase, we're left thinking, “It really seems that
this could possibly work.” What if we decided that the way to get our
arms around unity was to say, “In essentials, unity. In doubtful
matter, liberty. In all things, charity”? The problem with this phrase
is that it’s just a good slogan. It might look good on a Hallmark® card,
but it doesn’t tell you how to go about achieving unity. That’s really
the problem.

Let’s start first with the last part of the phrase: “In all things,
charity.” That's the way that Old Catholics do ecumenism: It's always
through relationship. When they say, “In all things, charity,” they
mean that relationships are everything. They see relationships as the
heart of the gospel and the heart of the Trinity. The Trinity is
relationship. It's community. It's God being communal. And, if we
enjoy God’s life, we are communal—which means we're in
relationship. Bishop John Zizioulas of the Greek Orthodox Church
says that even the word “person” means someone who’s in
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relationship. An “individual” is an individual, but if you're a human
person, you're defined by being in relationship.

This is the heart of our faith: that we are able to interact with each
other and participate in each other’s lives. Just as the Father
participates in the Son, and the Son participates in the Spirit, we
participate in each other’s lives, and there’s something flowing
between us, which is divine. That’s the gospel. That’s where we start.

And so, for the Old Catholics of Utrecht, when they wrote their full
communion agreement with the Church of Sweden at Uppsala, it
started off with relationship. They gathered, they got to know each
other, and it was always about relationship. For them, relationships
were so important. So, if we're going to talk about unity, it's got to
begin with relationship, with getting together —like we’re doing here.

Right before this, some of us — Denise, Rosemary, Rafe, Mark, Scott
and I—were at a bishops gathering where we had 14 bishops from
seven jurisdictions. We prayed. More importantly, it was an
experience of relationship. We weren’t going to try to build anything
yet; we aren’t in the fleet-building business yet. We were just trying
to get together. And, by the time it was over, we were laughing,
joking, slapping each other on the back, and just feeling like friends.
And it feels like that’s happening here, too.

That's absolutely essential. I can’t stress that enough. It pertains to
the heart of Christianity, which is divinity pulling us together in
relationship, in koinonia. That's what it's all about—and that is
salvation. And that’s how Utrecht talks about salvation now: They
talk about salvation in terms of coming into the communion of God
and enjoying relationship with each other. Soteriology flows from our
ecclesiology.

“In essentials, unity.” The phrase used to say, “In non-essentials,
liberty.” Perhaps you’ve seen that before. The challenge with that is,
if you say that there are “essentials” and “non-essentials,” it sounds
like these are somehow objectively known—that we know what's
essential and what isn’t. Well, we don’t. These are things people have
to agree on. So, moving it to a more personal level, you have to talk
with each other and dialogue, to see what you both view as essential.

Then we have to find a different way to connect with each other on
things that are doubtfully essential —the things that we don’t agree
are essential. Can we have liberty in that? This is key in looking at
how we do unity, but it still doesn’t tell us how to go about unifying.
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The way we move down to the level of praxis is through
differentiated consensus, a term borrowed by Old Catholics from
European, Protestant denominations that have worked on
ecumenism for many years. You can see beautiful expressions of this
in the full communion agreements and in the ecumenical dialogues of
the Old Catholic Church.

I like the example of differentiated consensus that we see in the Old
Catholic/Roman Catholic dialogue. You can find it on the Vatican
website. Look at the way they talk about the ordination of women,
where each side presents exactly how it sees the issue.

Let’s think of differentiated consensus in a more down-to-earth
way. If you're trying to decide if you're united with someone, start by
listing all the things you have in common, then list the things you
don’t have in common. Like a cooking show, put all the things you
have in common off to the side, and focus on the things you don’t
have in common. Explore them a little bit further. Look at them more
deeply. Do you really see them differently, or is it just a matter of
semantics? Hear the other’s perspective, and see if there’s not more
unity there than you thought. If so, move those things over into the
column of things you actually agree on.

When you come up with a certain number of things that you don’t
agree on, you have to ask each other, “Is this okay? Are we okay with
this? Can we not disturb our unity, by allowing some liberty in these
things?” Consider this example: If the Armenians are going to have
pointy hats — that may look really funny and weird to us —is that okay
with us? Or, will their pointy hats be an obstacle to unity? Or, to use
a domestic example: If your partner wants to load the dishwasher one
way, in a way that’s different from your way of loading the
dishwasher, is that okay?

Our problem is often that we just react to each other, reloading the
dishwasher, rather than having a conversation and saying, “I don’t
understand what you're doing,” or “I don’t like what you're doing.”
If we were much more reflective, we’d ask ourselves, “What's really
important?” “Are these things really essential?” “What if we just love
each other?” “What if we just make each other laugh before we go to
bed, so that our hearts are light?” “What if we concentrate on that?”
If we're doing the things that are essential, who cares how the
dishwasher is loaded? It's okay if you don’t make the bed the same
way that I make the bed. That’s really what we're getting at here.
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Lutherans have an understanding that Christ is present in the
eucharistic elements, but that, after the Eucharist, Christ is no longer
present. This becomes problematic when Catholics and Lutherans are
in the same space together: Catholics see Lutherans taking the
elements after the liturgy and treating them like any other thing, even
throwing them in the trash. Catholics will ask, “How could you do
that? How could you throw them in the trash?” It’s visceral. We find
ourselves saying, “That’s awful! Why would you do that?” Lutherans
and Catholics both believe that Christ is really present in the
eucharistic elements—but even Catholics have to step back and
realize that they believe that Christ is only present sacramentally, that
Christ is present only as long as the bread is really bread, or the wine
is really wine. If the wine turns into vinegar, it's no longer considered
the sacrament! If the bread gets moldy, it's no longer the sacrament!
We've always believed that. I like that example, because it has come
up in our churches where we’re witnessing with Lutheran churches,
and it’s actually been something we have to think through. It's good
for Catholics to realize deep down that we, too, have a temporal
understanding of how long the sacrament lasts. It's just that we
believe it lasts a little longer. That should help us come to some
understanding here.

The question then becomes: “What are the areas in which we don’t
have unity —and can we live with those?” Here in this room, we might
ask ourselves, “What would it mean for jurisdictions to interact and
to be in communion with each other, but not have to do everything
the exact same way?” “What would it mean for us to achieve some
level of unity, without uniformity?” This is what unity is about! This
is how we want human relationships to be. For this to work, we’ve
got to be able to clearly explain our consensus about what's essential,
and then spell out the things in which we don’t have unity, but are
fine with. And that’s perfectly okay. “You love reggae, and I like
bluegrass: It's really fine. I don’t need to convert you. We're just going
to be married anyway. If that’s where you're at, it’s going to be okay.”
Can we do that on an ecclesial level?

One of the first people to attempt in modern times what we now
call “ecumenism” was Dr. Ignaz von Dollinger. He was one of the
founders of Old Catholicism—perhaps even the founder of Old
Catholicism. Shortly after he was excommunicated by the Roman
Catholic Church for his participation in Old Catholicism, he shared a
vision of churches coming together. The end of the 1800’s saw a new
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age of confessionalism, and denominations very strongly and
staunchly tried to show how they were different from each other.
They were proud of their differences, and they wanted to be separate.
Even in the middle of this, von Déllinger argued that there is nothing
more scandalous than a Christianity where members of the Christian
church don’t even talk to each other—and perhaps even hate each
other! They wouldn’t let each other in each other’s churches! How
could this possibly be the same church of which Tertullian said, “See
how they love one another”? Or, how could this possibly be what
Jesus had in mind? And von Déllinger was so motivated by this
scandal that he wanted to find a way for Christians to come together.
He was a brilliant theologian and was able to command people
coming together, so, on his own authority, he hosted several unity
conferences, as he called them. He invited Orthodox, Anglicans, Old
Catholics, those of the Reformed tradition, and they came together to
work on the issues of unity. He believed the essentials —the things all
Christians could agree on—were to be found in the early Church.
Jayme spoke about the things that the Orthodox wanted to preserve
from the early Church, how they didn’t want to deviate from the
essentials of the early Church. These eventually became the same
essentials for Old Catholics.

For von Dollinger, the essentials included scripture, the creeds, the
apostolic ministry, and the sacraments. He knew we needed to
achieve unity on these things, which are generally considered the
essentials of the Christian tradition. I don’t know anyone who doesn’t
say that the sacred scriptures are at the heart of Christianity, and,
though we might argue over whether to include certain books —like
the beautiful deutero-canonical books—we agree that the sacred
scriptures are at the heart of Christianity.

The creeds can be somewhat more challenging: The large, historic
churches won’t vary on the creeds, but some people will argue over
the creeds, particularly those who read them in a prima facie way,
rather than look at them in a more scholarly way. If we read the
scriptures like that, we're fundamentalists. In the same way, we
shouldn’t be fundamentalists when it comes to creeds. We should
look at creeds in their context. We should study them as things that
are hermeneutically inflected and reflect on how we interpret them.

For Old Catholics, it’s very clear that the Nicaean creed means two
things. First, the creed suggests we believe in the Trinity, that we
believe that God is communal, and that God invites us into communal



48

life. Second, the creed speaks to the dual nature of Christ—that if
humanity is going to be raised above itself, it has to participate in
divinity. This is true of Jesus —and of everyone who follows Jesus into
a place where divinity raises us up, so that we can experience life on
a different level. In the creed, we assert our own divinization! It’s
important for us to say that we believe the same thing, which is why
Old Catholics say, “Don’t mess with the creed.” Belief in the Trinity
and in the dual nature of Christ are important. They’re at the heart of
Christianity, our sacramental tradition, and our liturgical life —even
if we celebrate the sacraments in different ways from church to
church. The creed is a common language that we have.

The threefold ministry of the Church—how the early Church was
ordered with bishops, presbyters and deacons—is also important to
historic churches.

Jayme suggested that jet-ski clergy go in different directions when
it comes to liturgy. Our liturgy is like a language, and, if we're going
to get together and celebrate the liturgy with Lutherans, it’s helpful
for all of us to know what the liturgy is and what we can expect—so
that we can do it together. It’s either gumbo, or it's not. We have to
know whether this is a Eucharist. We have to have an understood
level of commonality with each other.

If you're familiar with ecumenism, you might say that our “top
four” are like the “top four” of the Chicago-Lambeth Quadrilateral,
the four things that Episcopalians and the whole Anglican
Communion came up with, that have to be agreed to for ecumenism.

What Old Catholics add to the conversation on ecumenism is
synodality —the fact that we don’t want to have a church that’s just
made up of clergy. For Old Catholics, Church means including all the
people —not just welcoming them to our churches, but inviting them
to participate in decision-making and in the mission of the Church.
This is extremely important to Old Catholics, and, even though they
know that the significant role of lay people developed over time, they
believe that synodality was incipiently present in the scripture, in
Acts 15, where “the apostles and elders, with the whole church” (Acts
15:22) were in agreement at the so-called “Council of Jerusalem.”
They see this as a symbol of how the Church might go forward.

We can disagree about other things, but, in our 30,000-foot view of
ecumenism in the Old Catholic tradition, those are the five “hinges”
of what it means to be Church. Those five things are absolutely
essential, and I would recommend that we take advantage of this
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wisdom for our own thinking about how we might be united here in
the United States.

Think of Old Catholics on a personal level, not as an ideation or on
a theoretical level. Think of them as a people who were hurt by being
excommunicated in 1724. It took them a long time to even realize that
this had happened. You've got to imagine that they believed “Oh,
we're excommunicated, but people get excommunicated all the
time —and the next time there’s an ecumenical council, we’ll sit down
and work it all out!” Then years went by, and Rome was suddenly
setting up a parallel church in the Netherlands! The Old Catholics
must have thought, “You're acting like we don’t even exist! You're
setting up a parallel church!”

A few years later, while Old Catholics still clung to the hope that
they’d work it out at the next council, the Roman church sent out
invitations for the First Vatican Council —and the Old Catholics didn’t
get an invitation! Think of that on a personal level. They must have
felt shunned and cut off. It must have been horribly scarring, and it
took them a long time to shake it off.

When they were finally able to get beyond the pain of that
separation —like someone grieving and getting over a death or a
separation, they bounced back by drawing on their internal resources.
They did so by considering what is important. And what was
important for them? Connection! They could no longer be connected
to the Roman Church, so they looked around and wondered how they
might be connected to the Orthodox and to the Anglicans.

Significantly, the Old Catholics and the Anglicans were the first to
form a full communion agreement between any two churches since
the split of 1054 A.D. Thanks to von Déllinger, who set them up for
success, these two churches had the imagination and the energy to
make this work. They finally pulled it off in 1931, and, ever since then,
Old Catholics have been in full communion with the Anglican
Communion.

Old Catholics were also a very significant contributing force in the
founding of the World Council of Churches in Amsterdam in 1948.
They worked on this before World War II and finally pulled it
together after the war. Perhaps you're familiar with the World
Council of Churches” 1982 BEM document on Baptism, Eucharist and
Ministry, or its 2005 symposium on the future of ecumenism. Old
Catholics had a really big hand, a really big influence, on the creation
of those documents.
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The communion of Uppsala and Utrecht in January 2018, between
Old Catholic churches and the Church of Sweden, was a huge step
forward for Old Catholics: It was the first time that a Catholic church
ever entered into a full communion agreement with a Protestant
church. That never happened before —but Old Catholics did it, with
the Church of Sweden, which is a Lutheran church. I highly
recommend that you read the very inspiring communion agreement
between Uppsala and Utrecht.

The Old Catholic Church, the church that many of us say we want
to emulate, is very “on fire” with ecumenism —and has been from the
very beginning. They really care about ecumenism, and they’ve
learned to do it in a way that concentrates on essentials first, then on
the non-essentials for which they’re willing to allow liberty. Old
Catholics don’t have any need for the Church of Sweden to look like
them. They don’t have any need for Mar Thoma to dress like them or
to celebrate the Eucharist like them. They celebrate together the
essentials, but they recognize that they’re very different churches that
go about things in different ways. The same is true of the Old Catholic
churches’ relationship with the Independent Church in the
Philippines.

Earlier this week, we convened a gathering of 14 bishops
representing seven Independent Catholic jurisdictions in the United
States. We told Bishop Mike Klusmeyer, the ecumenical officer for the
Episcopal Church and the point person between the Episcopal
Church and the Union of Utrecht, that we were going to gather, and
he said, “We would like to be there.” He and Margaret Rose, the
Episcopal Church’s Deputy for Ecumenical and Interfaith
Collaboration, joined us. You can identify Mike in this photo because
he’s the one wearing khakis—but khakis are a non-essential. We
didn’t kick him out because he was wearing khakis!

The focus of our gathering was relationships. It was on getting to
know each other. And if you start there, good things will come from
it and soon you’ll have friends who are Lutherans and friends who
are Episcopalians. Trust builds slowly over time. Friendships grow as
you continue to meet with each other—and, before you know it,
they're willing to “go to bat” for you! Before you know it, they're
interested in helping you connect with and unite with others.
Friendship is very, very important. Indeed, it’s essential.

I'm so glad that gathering happened earlier this week —and I'm so
glad that this gathering is happening. Friends make us more. In my
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experience, our ecumenical partners help us to become more. People
ask me, “Why do you want to be a member of the National Council
of Churches?” I respond: “My whole experience gets bigger by
connecting with others. When I sit down with Lutherans, and when
we talk about gender-inclusive language in the liturgy, they’ve got
half a dozen women scholars working on that right now!” It's the
same with Episcopalians. It's the same with other Independent
Catholic jurisdictions. In less than 24 hours here, I've already learned
a lot, just from connecting with all of you here. That’s the way that
we’ll grow: by being open to each other and by being friends!
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Reflections on Old/Independent Catholic Ecumenism

“I really liked your emphasis on relationship, on ‘friends first.” That’s
what I'll take away from everything that you said. I think, for
example, of ECC’s hospitality toward Rabbouni. Even though we’re
not part of you, you have invited us to your synod, and I know that
other churches have been invited, too. It's about building those
relationships. That’s ground zero. And, if we continue to do that, and
if we continue to gather, then something will come to birth.”
Father Kevin Przybylski
Louisville, Kentucky

“When I was a part of founding the Ecumenical Catholic Communion
17 years ago, I formed a new community. Because of the fear resulting
from experiences with previous bishops, my new community did not
want to join the ECC right away.

Bishop Tom Altepeter wrote a document called ‘Here I am among
you, as one who serves.” Available on our ECC website, it reflects on
the role and the function of diocesan bishops within the ECC. This
document was instrumental in my community’s understanding of the
ECC and its decision to become part of the ECC.

We have found that being a part of something greater is so
important. It's foundational to who we are, but it's also extremely
important that we have some autonomy and know that our
connections are not hierarchical and juridical. It's important for us to
talk about ecumenism because it’s part of who we are. It's a part of
being in relationship. The role of bishop is a pastoral/relational role,
not a juridical role, and it’s a key element in determining how to move
forward from here — because we’re not all called to be part of the ECC
or any single jurisdiction. It's healthy to have different expressions
and different ways of being, but with the ability to come together in a
bigger sense, and under some umbrella that unites us. For me, that’s
part of why this experience, with this particular group of people, was
so very exciting, because it’s really about how we are in relationship
with one another. We share so many of the important essentials, so
how can we come together in a way that also acknowledges the
significance of our differences —without seeing one another as less?”

Bishop Denise Donato
Fairport, New York
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“At Christ the Good Shepherd, we are an unaffiliated church right
now. We have episcopal coverage, but we haven't found a
jurisdiction. We’'ve just begun the search as a parish community. In
our short history, we’ve had two bishops. Our original bishop
provided some episcopal coverage, but no oversight or jurisdictional
coverage. The bishop we just withdrew from was a little more hands-
on, so I can understand what Father Mike was talking about:
Sometimes, as pastors, we need to be a firewall between our bishop
and our community. We're pulled in two directions. In our search, I
really appreciate the metaphor of “friends first.” It's about developing
that relationship, walking this journey together, and, if we can agree
on a number of things, yet remain our unique parish—since each
community has its own identity, and people come together for a
reason. In the search for that greater connectedness, what our parish
longs for is to have a greater connectedness in the larger community,
while maintaining our uniqueness and our independence. It's a
struggle, and it's something that a lot more communities out there are
looking for. As we grow, people want to be connected. And, as we
grow older, we want to have the understanding that there is going to
be something more when we end our journey, that someone’s going
to step up and continue that walk as a community.”
Father Harry Posner
Ferndale, Michigan

“At our parish in New York, we work with all the other churches
around us. In “Holy Mother Church,” in a large diocese like Brooklyn,
there are priests who don’t know each other, which is uncommon in
other smaller dioceses. In our neighborhood, in Ridgewood, we have
five Roman churches, and those priests don’t work together. So, we
shouldn’t be alarmed by Independent Catholics not working together
all the time. Our relationship with the Coptic Orthodox Church has
helped us tremendously to grow in our identity as a parish,
particularly for the laity. They have the largest church in our
community, with 1,000 families, but they perform less service. When
they want to do service, they call us. The second thing to remember is
that we aren’t the only ones with challenges: Other churches are
suffering, and the mainline churches are suffering, so don’t be
dismayed if you have 15 to 20 people in your community. Your 15 or
20 is more than a lot of Presbyterian and Lutheran churches. We were
kicked out of a Presbyterian church, because they told us that our
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work with the poor was not the mission of their church—and our
community was ten times larger than theirs! We're currently housed
at a Lutheran Church, and our community is five times larger than
that community. We work with those people all the time. We've been
fortunate to get a contract from the city for a million dollars. We run
homeless shelters in New York City, and we operate out of an
Episcopal Church and a Lutheran Church. They have opened their
doors and, in turn, we have made amazing strides in those churches.
I just put $30,000 of renovations into a Lutheran church that doesn’t
belong to me. Everybody thinks I'm nuts, but I fixed up that church.
Now, the Lutheran pastor is saying, ‘I'm going to rebuild my
congregation!” He’s been there for forty years, and now he wants to
rebuild his congregation!

When we talk about ecumenism, I don’t think any of us can show
up at a church for communion and not be able to receive. Three years
ago, when I came to Austin for my brother-in-law’s wedding, I came
to the barn church that Jayme had. He made me vest and get on the
altar and share a word with the people, and I thought, “What the hell
is this guy doing?’ But that’s also the beauty of what we have. I hope
that we can continue to understand that we all practice the same
thing, even with our brothers and sisters in Rome and with the
Lutherans and with the Anglicans. I have a giant family, and we're
really screwed up —but when we get together and party, we all dance.
Hopefully, we won’t break our heads trying to create a national
church. If we can continue to talk to each other, maybe even put a web
page together —so that we can all be listed as doing what we do—
that’ll be helpful for us.”

Father Mike Lopez
Ridgewood, New York

“We can’t emphasize enough the core of what you started with:
relationship. The relationship with the Trinity. The relationship that
we have when we're at communion at the altar. Our relationship with
God and one another. That’s the defining thing about Utrecht. We are
a local church and are synodal. Relationship, relationship,
relationship: That’s what defines us from the Roman church or the
Latin church, in terms of universality. We're not into universality;
we're into local church. And it doesn’t make sense to be a bishop
without relationship to priests and parishes. Relationship defines
ministry.
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You can’t have ministry without relationship to others. Those
Independents who claim to be priests and just celebrate Mass alone —
that’s incomprehensible in terms of what we’re supposed to be about.
My local parish is blessed: The Episcopal Church hosts us for Mass
and community. The pastor and the laity are welcoming, and that
relationship is now expanding into an interfaith relationship: Ina very
small “Trump’ community, we publicly witness alongside Muslims,
the Jewish community, and even the Latter Day Saints. We just
brought a bunch of donations down for refugees at the border. And
our communities are starving for the public dialogues we host.”

Bishop Leonard Walker
Kingman, Arizona

“I'd like to underline and put in bold that relationship is what God is
teaching us. It's the heart of the gospel. And the gospel tells us over
and over again that Jesus had no problem finding faith outside his
own faith tradition. He connected and dialogued with the Samaritan
woman at the well (Jn. 4:4-42). To the Syrophoenician woman, he said,
‘I've never seen faith like this in Israel” (Mt. 15:21-28; Mk. 7:24-30). You
all know the examples. So, yes, when we’re connected with interfaith
circles, we are very much in a spiritual mode of allowing God to build
relationships among us. Absolutely. And the world is hungry for it.
They love it when we show that we’re working together.”
Bishop Francis Krebs
St. Louis, Missouri

“Emmaus in Oshkosh floundered a while and bounced around a bit
between churches, but a couple of years ago we approached a United
Church of Christ congregation in Oshkosh, and they invited us in. It’s
been a slow relationship, and it’s really been a very, very good one for
us. Our communities do things together. We just put a bunch of
homeless kits together for the UCC world church. They only have a
temporary pastor right now, so Father Mike fills in at some of their
services. We've really become a very closely-knit group, combining
the two churches.”
Mary Hartjes
Combined Locks, Wisconsin



56

“I love what I'm hearing, but I have to present a minority viewpoint,
because I work as a professional healthcare chaplain, and that is my
“tentmaking’ occupation. At the end of my work week, I do not have
time or energy for parish ministry, because hospital chaplaincy is
exhausting. As a bishop in the Ascension Alliance, my episcopal role
is different. I don’t do much parish ministry. I say Mass quarterly, in
an interfaith capacity, at a Unity church. I do have a relationship with
other bishops and priests and deacons, and I teach in our seminary,
but my pastoral ministry is in the hospital. My parish is the hospital.
I rarely do sacramental ministry, but I'm still a bishop, and I'm still
doing ministry. I'm very much a less-ecclesial bishop, but I'm still
legitimately, ‘illicitly” a bishop (although Rome would argue that the
matter is insufficient, since I lack a Y chromosome). I'm still a bishop,
and, through the Ascension Alliance and other Independent
colleagues, we have an energetic, contemplative, metaphysical
component to orders and sacraments. That’s part of what happens
when you lay hands on somebody; it’s not just an empty ritual.”
Bishop Cathy Chalmers
Everett, Washington

“This is an opportunity for us to dialogue with each other, and to
learn from each other, and to listen empathetically to each other, and
to allow each other to explain our stories and what it means to us. If
I'm French and I go to Germany, you'll get my French interpretation
of the German culture. But if I go to Germany saying, ‘I'm going to
learn a new culture, and I really want to explain to you what it’s like,”
then we have a better chance of communion with each other. I've
actually been thinking a lot about churches that are more into ministry
than into building Eucharistic communities. There’s something to be
said for the example of religious orders in the Roman Catholic
Church, where they celebrate the Eucharist with each other and then
go out and teach in schools or minister in hospitals. There’s something
already there in the history of the Church that we could look at, and
maybe it would help us understand each other —and still appreciate
the centrality of a Eucharistic community with lots of lay disciples. I
don’t know why it can’t be ‘both/and.” It's something we should
explore.”
Bishop Francis Krebs
St. Louis, Missouri
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The Foundations for Ultrajectine Ecclesiology

Bishop Raphael Adams
Ecumenical Catholic Communion
Chicago, Illinois

Bishop Francis was talking this morning about von Déllinger and
his focus on the early Church as the model for the Old Catholic
Church. Before everything started getting convoluted, contradictory
and sectarian, there really was a consensus way back in the beginning,
at least throughout certain parts of the Church, about what Church is,
what Church does, and how it does it. I want to start with that earliest
model of Church, and, when you look at that earliest model, two
people in particular stand out: Ignatius of Antioch and Cyprian of
Carthage. They are the two principal bishops from the ancient Church
who are mentioned by the Old Catholic Church today. They are the
bedrock on which we construct our ecclesiology.

Ignatius of Antioch: Bishop, Church, and Catholicity

We begin with Ignatius of Antioch. Ignatius is important because
it was the Ignatian church, the church of Antioch, which really
became the seat of diasporic catholicity. It was Ignatius who gave us
the word “catholic.”

To understand what the first Church was, we must do some parsing
of the language: “Church” did not mean what we mean by “church”
today. “Bishop” did not mean what we mean by “bishop” today.
“Presbyter” did not mean what we mean by “presbyter” today. All of
these concepts have had 2,000 years to coalesce — or sometimes to get
bent and twisted. So, let’s go all the way back to the start. Let’s go
back to our roots. Let’s be “radical” —and we all know the root of that
word, “radical.” Let’s really see where we came from. This was a big
deal for the first Old Catholics, for von Déllinger, and for those who
embraced the ideals of the early Church. We’re part of that legacy. So,
let’s connect with the early Church!

Some important voices in this journey of discovery include Allen
Brent, who did a really exhaustive analysis on the history of the
period and the theology of Ignatius; scripture scholar John Meier;
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Francis Sullivan, who did a very extensive study on the origin of the
episcopate; John Zizioulas; and Edward Schillebeeckx.

What are the first three rules of real estate? “Location, location,
location.” Similarly, the first three rules of interpreting history are:
“context, context, context.” So, let’s begin by unpacking the context of
Antioch. The third-largest city in the Roman Empire, Antioch had
well over 200,000 people between 95 and 115 A.D., the period when
we first went beyond scripture, to other written records. Part of the
scriptures, in all probability, came out of Antioch. The city is
mentioned in the Acts of the Apostles (chapters 11 & 13-18), after the
execution of Stephen (Acts 7:54-60).

Everyone has the idea that Stephen and the other six (Acts 6:5) were
called to a ministry of feeding widows who were neglected in the
distribution of food (Acts 6:1). We have to realize that that phrase “of
food” was likely an interpolation back into the text, which wasn’t
there in the first place, but that someone later thought that deacons
should be distributing food. The word “distribute” is also a word
that’s used in reference to the apostles: It's the parsing of something,
the packaging of it. While the apostles weren’t “distributing food,”
they were distributing the gospel, the story of Jesus of Nazareth.

Because the apostles were teaching — presumably in Aramaic—“in
the temple” (Acts 5:42), there was the perception that Greek-speaking
widows were being neglected in the distribution of the Word. Those
widows would have gotten nothing from listening to the apostles,
and, because women couldn’t go about unescorted in that culture, the
Greek-speaking widows were deprived of the opportunity to
participate in the apostles” teaching. The apostles needed a group of
bilingual, Aramaic/Greek-speaking people who could proclaim the
gospel of Jesus to the Greek speakers who didn’t understand
Aramaic. For this reason, some people hypothesize that there was
tension between the Hellenist Jews and the Aramaic-speaking Jews.
The Acts of the Apostles speak of a persecution (Acts 8:1)—and it
wasn’t just directed at Stephen. Stephen became the icon, the person
caught in the crossfire, for proclaiming the gospel in Greek. As a
friend of mine once said, the idea that Stephen was a deacon doesn’t
make sense: No one gets stoned to death for delivering food to old
ladies! There was obviously something else going on there.

Let's draw it back to Antioch: After the persecution of Stephen,
those who had been scattered by the persecution traveled “as far as
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Phoenicia, Cyprus and Antioch, spreading the word only among
Jews” (Acts 11:19). The story continues:

Some of them, however, from Cyprus and Cyrene, went to
Antioch and began to speak to Greeks also, telling them the
good news about the Lord Jesus. The Lord’s hand was with
them, and a great number of people believed and turned to
the Lord. News of this reached the church in Jerusalem,
and they sent Barnabas to Antioch (Acts 11:20-22).

“Then Barnabas went to Tarsus to look for Saul” (Acts 11:25). Why
would Barnabas go to Antioch on behalf of the apostles and try to find
Saul? Because half these people are speaking Greek —and Barnabas
didn’t! In contrast, Saul was bilingual. That’s why it was important
for Barnabas to bring Saul —who was not yet Paul —to Antioch. Saul
is a Jewish name; Paul is a Roman name: Saul/Paul had that dual
identity! Saul could move freely throughout the Empire as a Roman
citizen and Greek speaker, since Greek was largely the common
language throughout the empire. “And when [Barnabas] found
[Saul], he brought him to Antioch. So for a whole year Barnabas and
Saul met with the church and taught great numbers of people. The
disciples were called Christians first at Antioch” (Acts 11:26).

Depending on which translation you're reading, how many times
does the word “Christian” occur in the Bible? Twice. And neither of
them is nice. “Christian” is a label —and not a complimentary one. The
other time it occurs is in the first letter of Peter, where the author,
writing in Peter’s name and spirit, says, “If you suffer as a Christian,
do not be ashamed” (1Pet. 4:16). The author is basically saying, if any
of you is the victim of violent abuse because of the Christian label
applied to you, you're doing it out of your love for God! Being
Christian was an increasingly dangerous “occupation.” In a real
sense, Christians were considered atheists, because they didn’t
worship the gods of the Empire. There was only one group of people
who were exempt from the requirement of worshipping the gods—
mostly because the Romans were just tired of fighting them. They
were the Jews, and their insurrections every 10 to 15 years were
wearing down the Romans. So the Jews got away with not worshiping
the gods, and the Christians in Antioch got away with it, too, because
they were identified as being a sect of Judaism, at least in the
beginning.
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This presented a challenge: Gentiles were coming into the ekklesia
without first becoming Jews or having to observe Judaic practices.
We've all read in Acts of how there was a council, and the decision
was made that Gentiles could come in without observing the entirety
of the Law (Acts 15:28-29). Prophets of the church in Antioch imposed
hands on Barnabas and Saul, and sent them out to proclaim the Word
of God (Acts 13:1-3). This is significant. In the churches, there were
prophets, apostles and teachers. According to Acts, the prophets
made Barnabas and Saul apostles—those who were sent out to
proclaim the Word. The Church in Antioch was either large enough,
visible enough, controversial enough, or socially-prominent enough
to be noted and labeled (Acts 13:1).

On another note, Antioch is most likely the place where Matthew’s
gospel was first written. There are traditions that are unique to
Matthew, so we can assume that those traditions were unique to the
church in Antioch. One of the unique Matthean elements is the
confrontation with the Pharisees, the “blind guides” (Mt. 15:14, 23:16
& 23:24). Matthew is also the only gospel that uses the word “church”;
none of the other gospels employs it. Matthew also has one of the
most controversial passages in all of the gospels, one that people
would fight over for 2,000 years: “You are Cephas, and on this rock I
will build my church” (Mt. 16:18). That passage is found only in
Matthew’s gospel, which was likely written in Antioch around 85 to
90 A.D.—so there was a strong Matthean tradition in Antioch.

Why did the gospel of Matthew take the form it did? John Meier
suggests that we look at the constituency of the church in Antioch:
The Acts of the Apostles tells us it was a community of (1) Aramaic-
speaking Jews, (2) Greek-speaking, Hellenist Jews, and (3) Gentiles.
We had a potentially-volatile situation with these three communities.
So Meier’s understanding of Matthew’s gospel was that it was an
attempt to integrate three disparate perspectives of three
communities. Analogously, what might that say to us today? We have
people who come from disparate perspectives, and yet there’s a
commonality that we share. One of the messages of Matthew’s gospel
for subsequent generations is that we all come from different
perspectives, from different points of view, but that we can find a
common denominator that pulls us all together without undoing our
backgrounds, perspectives, histories and heritages. Peter is an
important part of that history and is an icon in the gospel of Matthew.
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Ignatius became a bishop in Antioch somewhere around the end of
the first century. I don’t want to be glib, but there’s a chance that
Ignatius knew the author of Matthew —whoever he or they may have
been —because only one generation, if that, separated them.

Most historians believe that Ignatius was the first bishop in
Antioch, though some legends suggest he was the second, after
Evodius, or even the third, if we believe that Peter established the
Church in Antioch and served as the city’s first “bishop.” Suggesting
that Ignatius was trying to “sell” his authority and his role, Allen
Brent notes that Ignatius doesn’t mention having a predecessor. If
Ignatius’ predecessor had been John the Apostle, Ignatius certainly
would have mentioned him. Instead, in the seven letters he wrote on
his way to execution in Rome, Ignatius mentions no predecessor.

There were other significant places in the early Church that didn’t
have bishops, in the sense in which Ignatius understood bishops. The
ekklesia in Rome, for instance, was still governed —and I use that word
very loosely —by a council of presbyters, of elders. It was a system of
governance likely inherited from the synagogue, where, through the
diaspora, a council of elders ordinarily presided within the
synagogue. A presbyteral structure was widespread in the early
Church.

Ignatius called himself an episkopos (érioxomog), a word we translate
as “bishop.” This is where we really need to start unpacking that word
episkopos. It's often translated as “overseer.” I grew up in Memphis,
Tennessee, and the word “overseer” has an unpleasant meaning
there. If you ever saw “Roots,” you know that “overseer” is not a good
word. Other legitimate translations include “guardian” or “the one
who watches over.” And how you translate words makes a big
difference. The author of the first letter of Peter uses the word
episkopos, referring to Jesus as “the Shepherd and Overseer of your
souls” (1Pet. 2:25). Here we see episkopos used in the context of a
shepherd “guarding” or “watching over” a flock.

We find the word episkopos in Matthew’s gospel as well, in the
separation of the goats from the sheep: “I was sick and in prison and
you did not look after me” (Mt. 25:43). The Greek root translated as
“look after” (émeoxépaot) is the root for the English word “bishop.”
We translate it as “you visited me” or “you reached out to me,” but
another translation might say “you came looking after me.”
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In that original sense of the word, a bishop is not a boss. The bishop
is the one who recognizes that, from the flock of a hundred sheep, one
is missing. The bishop is the one who goes looking for the lost. For
Ignatius, that’s what the bishop of the church of Antioch was to be. In
Ignatius’ letters, the bishop certainly exercises authority, but he
exercises authority within the presbytery, not over it. This is an
important distinction.

As his understanding of the episkopos evolved and developed,
Ignatius viewed the bishop as a chief presbyter within the body of the
presbyters. The bishop doesn’t stop being a presbyter! The bishop
remains one with the presbytery, which possessed the authority “to
bind and to loose.” This has nothing to do with the forgiveness of sins.
“Binding and loosing” was a Rabbinical term —and the early Church
was a synagoga before it was an ekklesia. That rabbinical term meant
for elders to sit together and attempt to parse the Word of God in
order to use the word of scripture to understand its relevance here
and now. So “binding and loosing” is all about trying to understand
what God’s will is for us in this situation. There’s a similar rabbinical
phrase that finds an echo in the New Testament: “When three eat at
one table and speak the words of Torah there, it is as though they have
eaten from the table of God” (Mishnah Avot 3:4). Do you hear an echo
with that in Matthew? “Where two or three come together in my
name, [ am in their midst” (Mt. 18:20). We sometimes interpret that as
meaning the Eucharist. In context, though, this literally means a
coming together for binding and loosing, for trying to understand the
will of God, as we encounter it in the scripture we’ve received. This
“binding and loosing” is the holy conversation that takes place within
the presbytery and within the entire ekklesia. It's the role of the
presbyters to engage in this conversation, and it’s the role of the
bishop to kindle that conversation among the presbytery.

This is why the bishop holds the keys to the kingdom: to open and
close, to open the forum, to begin the conversation! Why the bishop?
Because the bishop, at least in this Ignatian model, is also a prophet —
which is a difficult idea for us to grasp. Ignatius identified himself as
a prophet. He described one occasion when suddenly he was caught
up in the Spirit, and the Spirit spoke through him, “The word is not
mine, but God’s” (Epistle of Ignatius to the Philadelphians, VII).

Ignatius’ contemporary, Polycarp of Smyrna, was described by his
own ckklesin as “having in our own times been an apostolic and
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prophetic teacher and bishop of the catholic church which is in
Smyrna. For every word that went out from his mouth either has been
or shall yet be accomplished” (Martyrdom of Polycarp, XVI). This
may seem an odd idea for us—that the bishops were not just
successors to the apostles, but also successors to the prophets. So one
prerequisite for being a bishop was the gift of prophecy (1Tim. 4:14).
That's still relevant. The question is: What does it mean in our day to
be a prophetic voice within the community, the prophetic voice that
reads the signs of the times and challenges —not in a confrontational
way, but in a growth-oriented and encouraging way? For Ignatius,
prophecy was an important part of what it meant to be a bishop.

Now, let’s use redaction criticism to examine Peter in Matthew’s
gospel. We know that the gospel of Matthew was written somewhere
between 85 and 95 A.D.—just shortly before the time that Ignatius
referred to himself as the episkopos ekklesiae. Ignatius says—and
Cyprian of Carthage will say as well —that within the presbytery, the
bishop occupies the place of Peter in the midst of the apostles. Cyprian
of Carthage will say that each bishop is a successor to Peter, and the
First Letter of Clement says that presbyters stand “in apostolic
succession” (1Clem. 44:1-2). For Ignatius and for the people in
Antioch, Peter was the person upon whom the ekklesia was built, and
each bishop stands in Petrine succession. Now, does that mean that
each bishop is infallible? No, that’s not implied here.

In the church in Antioch, there was always the tradition that Peter
had presided in the Antiochian ekklesia. For them, Peter was a very
real, historical presence, a living memory, a representative of the
bishop within the local ekklesia. Jayme brought up the schism between
East and West in 1054 A.D., when the patriarchs of the East
excommunicated Rome, and Rome excommunicated them back. Not
to be glib, I pose a potential conundrum: If we grant that Peter resided
in Antioch, and that the Antiochian church regarded its bishop and
later patriarch as the successor to St. Peter, does that mean that he was
infallible and that he infallibly excommunicated Rome? Just sayin’.

Let’s look at the conversation in Matthew 16:18. Imagine Jesus
saying: “You are Peter. You're not the Rock of Gibraltar; you're a little,
bitty pebble, but on this, I will build my ekklesia—and by ekklesia, I'm
not talking about a universal institution. I will give to you the keys of
the kingdom of heaven.” Now here’s where it gets tricky:
“Whatsoever you shall bind on earth shall be bound in heaven, and
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whatsoever you loose on earth shall be loosed in heaven.” The
sentence structure is confusing. I'm not a linguist—52 years ago,
Father Emmanuel told me that I was a Latin comedy and a Greek
tragedy —but if we're going to transliterate word-by-word from
Greek to English, it might best be translated, “Whatsoever you shall
bind on earth shall having been bound in heaven. Whatsoever you
shall loose on earth shall having been loosed in heaven.” You
immediately see why we restructure these words into normal English
sentence structure—into simple English! How do we know that this
sentence has nothing to do with infallibility? Because of what happens
next! The time has come: The Son of Man will go up to Jerusalem and
there he will be handed over to his enemies (Mt. 16:21). And what is
Peter’s reaction? “This shall never happen to you” (Mt. 16:22). And
what is Jesus’ reaction? “Get behind me, Satan, because now your
words are the words of a human being, and are not the inspired Word
of God” (Mt. 16:23). If the passion, death and resurrection of Jesus is a
matter of faith—Peter just blew it! From the perspective of redaction
criticism, this is an implicit warning to the Antiochian ekklesia. It's a
warning to its presbytery. It's a warning to whoever is Peter in their
midst: You'll get it right when you parse the scriptures, which is your
job, and you'll get it wrong when you're not binding and loosing
according to the mind of God. You'll get it wrong when you let all
these distracting human considerations—like fear, anxiety, anger,
apprehension or aggravation—get in the way of the process you're
supposed to be engaged in! That’s the message to the Church. The
power to “bind and loose” is not the bestowal of some Voodoo ability
to always be right.

The words dynamis (6vvauig) and exousia (é§ovoia)—power and
authority —occur over and over again in the New Testament and in
the patristic writings. What's the difference between dynamis and
exousia? Those who are episcopo-phobic and who've experienced
autocratic bishops inevitably say, “bishops have too much power!”
Ideally, bishops have no power; bishops have authority. The person
with power is unaccountable and owes no explanation to anyone. The
person in authority —and the root is exousia, “that which has been
allowed,” “that which is permitted” —the authority has been
commissioned for a particular task by those in power. We see a good
example in the gospel of Luke: When the disciples were sent out, they
were given ovvaywv kai éSovoiav—power and authority (Lk. 9:1-6).
They received the power and the authority to drive out demons and
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to cure diseases. In order to heal diseases—the exercise of their
designated authority —it was necessary for the disciples to have the
power to cast out demons. Whenever this power/authority
relationship occurs in the New Testament, the power that is given and
the authority that is delegated are solely and specifically to get the job
done. The specific power bestowed is limited to that which is
necessary to accomplish the task. This is in no sense a universal power
over people or individuals. Power in this sense is a grace bestowed by
the Spirit—the power that God gives us to accomplish the task that’s
been set before us. For him, the bishop presides in the ekklesia —and
the word “preside” literally means “to stand in front of” somebody
and get their attention. That was his word to describe how the bishop
interacted with the congregation. Incidentally, it’s also the same word
that was used to describe the way that prostitutes got the attention of
their clients in the town square —not that there’s any correlation!

In the early Church, the bishop was a prophetic voice, and the
bishop was the person bent on unity. This keeps coming back over
and over again in Ignatius’ letters. The primary job of the bishop is
unity. The word is henosis. Literally, it's a “one-ing.” It’s a corollary to
the term koinonia. It's the establishment of interrelatedness, intimacy,
care and concern.

Ignatius shared a beautiful image for what results from the unity
of the local church: that the presbytery “is fitted as exactly to the
bishop, as the strings are to the harp” (Letter to the Ephesians, 4). The
bishop is the harp, and the presbyters are the strings. That’s where the
music is made, when all of the people of the ekklesia raise their voices
in tremendous harmony. What a beautiful metaphor of the symphony
of the Spirit-infused Church praising God!

The bishop was a tupos, a type, a representation of God the Father.
And this is a tough one for us: We think of the bishop or the priest
standing at the altar as the representative of Christ, whereas in
Ignatius” model, the bishop is the representative of God the Father. The
deacon was the representative of Christ, going out from the Father,
receiving the gifts and bringing them back, and then returning them
transformed. The presbytery represented the college of the apostles.
It's metaphor, not a divine mystery, but it's one that people could
relate to then — of Peter, in the midst of the apostles, and of the Petrine
office being the ekklesia’s source of unity.
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What was the Church — the ekklesia? The word “church” originally
applied to the public assembly in a city of those who were invited to
come out. So “church,” for Christians, when they took over that same
term, literally meant an event, an activity, not a group of people, not
an institution, not even a community, in the sense we use that word.
Ekklesia was the coming-together for an activity in which people
participated, and, for the ekklesia, that activity was the Eucharist!
That's what “church” meant to Ignatius and the followers of “the
Way” in Antioch.

Dom Gregory Dix writes,

Until the third century, the word “church” (ekklesia) means
invariably not the building for Christian worship, but the
solemn assembly for the liturgy, and, by extension, those
who have a right to take part in this....The phrase is
constant from St. Paul onwards, that the ekklesia is a
“coming together” epi to auto, (or eis to hen) not merely “in
one place,” but almost in a technical sense, of the “general
assembly” (The Shape of the Liturgy, pp. 19-20).

Similarly, Hans Kiing writes,

In the New Testament, kahal-ekklesin means both the
process of assembling and the assembled community itself.
That means that, without assembling, there is no
community, no church....That provides the norm once and
for all: ekklesia originally in no way meant an abstract and
remote hyper-organization of functionaries set above the
concrete assembly, but in origin a community gathered at
a particular time, engaged in a particular action
(Christianity: Essence, History & Future, p. 79).

Or, in the language of contemporary resourcement theologians—
particularly among Orthodox theologians and the Roman Catholic
theologians following them — the Church does not make the Eucharist;
Eucharist creates the Church! It is in the act of participating in
Eucharist that we become Church!

Ignatius provided this definition of “church:”

Take care, therefore, to participate in the one Eucharist—
for there is one flesh of our Lord Jesus Christ, and one cup
which leads to unity through his blood; there is one altar;
just as there is one bishop together with the presbytery and
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the deacons, my fellow servants —in order that whatever
you do, you do in accordance with God (Letter to the
Philadelphians, 4).

Contemporary Old Catholic literature will describe the Church as a
gathering of people, a communion of people around their bishop,
with their presbytery, with the Eucharist at its center. Within the
Ultrajectine ecclesiological tradition, this is still the meaning of
Church. So, should we translate Matthew 16:18 to say, “You are
Cephas, and on this rock I will build my...universal institution”?
Ignatius might suggest that we understand “my ekklesia” as a
participatory process: as “my henosis,” “my one-ing,” “my coming-
together of people as the body of Christ.” That’s the difference.

Ignatius described his ekklesia as being a “catholic” assembly. This
adjective specifically described the Eucharistic assembly, not the
individual people who participated in it. A helpful way to understand
what Ignatius meant by “catholic” is to employ the metaphor of the
“catholic duck.” There is such a thing as a catholic duck! Kath” olou, a
term borrowed from Aristotelian philosophy, denoted what is full,
whole, general or common in relation to a particular entity (cf.
Zizioulas). It means that if something has and does everything it
needs, to be whatever it is, it is that thing. Or, in simpler terms, if it
walks like a duck, if it talks like a duck, if it flies like a duck—it's a
duck! And sometimes we have to get more specific: It's not a goose,
and it’s not a swan. If it has whatever it needs to be a duck —and not
a goose or a swan—then it’s a catholic duck. That was the origin of
the term kath’ olou, catholic. That’s what kath” olou meant to Ignatius,
and he’s the first Christian author in the written record to use that
term. It’s the term he used to describe the ekklesia, in the sense in which
he defined it.

The local church, according to Ignatius, is the Church of God —the
eternal, full and whole church. It is the concrete form in space of time
of the whole body of Christ, of the generic kath” olou church. Each
individual church is the whole Church in itself, by itself, if it has and
does everything it needs to be Church. Each local church is complete
in itself!

For Ignatius, the Church is kath” olou. He would never think to
apply the word “catholic” to an individual person. For Ignatius, the
only thing that is catholic is the ekklesia itself, the coming-together. The
ekklesia is the people of God, coming together as the Body of Christ, to
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receive and become one with Christ—which is what makes us the
Body of Christ—so that, empowered by that, we go out into and
transform the world. In Pauline ecclesial language, we are the People
of God, the Body of Christ (1Cor. 12:27), and the Temple of the Holy
Spirit (1Cor. 6:19). In Ignatian terms, we go out from the ekklesia as
“God bearers,” “Christ bearers,” and “temple bearers.”

Hans Kiing provides a definition of a “catholic church,” consistent
with the Ignatian understanding of ecclesial catholicity:

This is no isolated, self-satisfied religious association, but a
community which forms a comprehensive community
with others....Each local church fully represents the whole
church. To it is given all that it needs in its place for human
salvation: the proclamation of the gospel, baptism, the
Lord’s Supper, the different charisms and services....Each
individual community and all its members may
understand itself as the people of God, the body of Christ,
a spiritual building (Christianity: Essence, History & Future,
p-79).

The church—the Eucharistic community—in Antioch was
therefore a catholic church, indeed the catholic church in that place, as
was the church in Rome, the church in Smyrna, et cetera. Every
genuine and authentic church that has and does everything it needs
to be genuine, whole, and complete is kath” olou.

For Ignatius, though, not every church was “catholic.” Ignatius had
to contend with two opposing “Christianities”: Docetism and Judaic
Christianity. The Docetists were a subtype of Gnostics. They believed
that Jesus was not really “in the flesh.” There were a couple of schools
of Docetism. One of them was that the divine Spirit came down and
inhabited Jesus” human body, but before all the tough stuff started —
the scourging, the crucifixion, the death —the divine Spirit left Jesus.
Another idea was that Jesus was never corporeal in the first place, that
he was an image, a kind of divine hologram that walked around doing
miracles. Ignatius had to avoid having his ekklesia confused with a
Docetist Christian assembly, and to address Docetist influences on
Gentiles in his own ekklesia.

Ignatius also had to deal with the tension that existed between
Aramaic-speaking Jews and those now known as Christians. The
Birkat haMinim, the twelfth of the Eighteen Benedictions,
excommunicated the “Nazoreans” from Judaism. Cursed as heretics,
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the Jewish Christians were now cut off from the synagogue. Imagine
the effect this had on Jewish Christians in the ekklesia in Antioch! They
now had to make a choice: They couldn’t go to the synagogue at
sunset on Friday and then show up at the ekklesia on Sunday morning;
they had to choose one or the other. Whatever tenuous claim the
ekklesia had on Jewish identity was now severed. The early Christians
lost their cover, and this had catastrophic consequences: Officially cut
off from Judaism, they no longer had a tenuous claim to legitimate
existence inside the Roman Empire, and this made them subject to
persecution as “atheists.”

Given these internal tensions and external threats, Ignatius
formulated an agenda to safeguard the integrity of his ekklesia and
preserve the unity of his flock. He determined to create an association
of catholic churches that ultimately would be called a synodal
association, a “walking-together.” On his way to execution in Rome,
Ignatius was obsessed with the idea of bringing together contiguous
catholic churches —but not to form a single “megachurch.” This idea
would have been incompatible with and contrary to their catholic
ecclesiology. Instead, Ignatius’ goal was to bring them into a
“walking-together” of catholic churches (Brent, 2006, 2009). Ignatius
imagined a fellowship, a union of catholic churches, not a big, honkin’
Catholic Church, with hundreds of little, itty-bitty pieces that in and
of themselves would otherwise be incomplete. This essential
distinction still influences the Old Catholic understanding of Church.

Each local church is whole and entire in and of itself. So, what
constitutes each church? The people of God, gathered together with
their presbytery and their bishop, with the Eucharist at the heart of
the community. That’s church!

Ignatius had the chance to write seven letters on his way to Rome,
to a very humiliating execution, but, as Allen Brent suggests, he took
advantage of that last journey to push his agenda of synodos, of
churches “walking together.” According to Brent, Ignatius realized
that this would be the only way for catholic churches to survive and
to flourish and to develop their own identities as real, individual
churches. In light of all the opposition, the only way for “the real
Church” to survive would be by coming together in mutual support.
That was the origin of this whole idea of synods of catholic churches.
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Cyprian of Carthage:
Democratic Processes in the Churches of North Africa

Cyprian of Carthage was born around 210 A.D. and converted to
Christianity at about 35 years of age. He was ordained deacon then
presbyter, then elected bishop in 249, some four years after his
baptism. Cyprian’s election was problematic, because his election had
to be ratified among the people of God, the laos tou theou, who were
the primary electors of their bishops. We can legitimately conclude
that he enjoyed unanimous support of the laos tou theou, who
remembered and appreciated his patronage when he first became a
Christian. His election then had to be affirmed within the presbytery,
where he found resistance, then by the neighboring bishops During
Cyprian’s election, the younger presbyters supported him, but some
older presbyters opposed him, largely due to his popularity and the
assumption that their seniority made them more qualified than their
younger colleague. The old farts were stuck, and they appear to have
been strong believers in the perquisites of the seniority system.

The matter was probably resolved by the synodal bishops over-
riding the deadlock in the presbytery, in favor of the lay consensus.
We can conclude a few things about the Church at that time. The laos
tou theou—the laity —were not a “leftover” class of people. In fact,
when a person became a deacon or presbyter or bishop, that person
didn’t stop being a laos. Those in the ordained ministries of the
Church weren’t “above” or separate from others in the ekklesia; they
served a role within the ekklesia. That’s an important distinction. In
fact, in the early Church and ideally in the contemporary Church—as
our Orthodox confreres point out — there were four orders of ministry
in the Church: the bishop, the presbyters, the deacons, and the laity,
whose ministry was reconciliation and evangelism. They were the
evangelists in the world. Vatican II did its best to recapture this idea
that the people of God —and not bishops or priests —are the primary
missionaries to the world.

You'll notice that I don’t use the word “priest.” That word is
problematic. It's the result of over 2,000 years of linguistic
deterioration: presbyteros (Greek), presbyter (Late Latin), prester
(Vulgate Latin), prestere (Old Frisian), prestar (Old Saxon and Old
High German), preost (Old English), priest (modern English). “Priest”
is simply the result of 2,000 years of getting sloppy with how we say
“presbyter.” As a result, we start confusing the presbyters of the
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Church with the Old Testament priests of the Temple, or with pagan
priests. But isn’t there a priesthood of all believers? Absolutely. But
there’s no presbytery of all believers! And that’s the distinction. The
presbytery is an order of ministry within the ekklesia —which is not to
say that the laity are not priests. We are all priests. Being a priest has
nothing to do with presiding. Being a priest implies the offering of
ministry, the offering of service, and the conversion of this world. It
implies sacrifice of self, for the sake of the gospel and for the sake of
bringing good news into this world. That’s the ministry to which
everyone is called —and the ordained ministries of the church exist for
only one purpose: to facilitate the ministry of those who possess the
universal priesthood.

The whole purpose of bishops, presbyters, and deacons—each in
their own way —supports, encourages and enhances the ministry of
the people of God. And their ministry comes down to actualizing two
parallel occupations: discipleship and evangelization. That’s it. The
bishops speak with a prophetic voice and focus on the unity and
integrity of the diocese—the local church. The presbyters are
ministers of Word and sacrament. The deacons are the agents—the
eyes and ears—of the bishop and the bishop’s hyperetai (executives,
the ones who get things done). They interpret the world to the Church
and facilitate the ministry of evangelization of the laos tou theou.

At that time, there was a three-step process of election. Cyprian
described it and suggested that it was normative throughout all the
ekklesiae in the middle of the third century. First was testimonium, the
testimony, discussion or discernment process that resulted in
nominations. The second step was sufragium—forming a consensus.
This went fine for Cyprian, at least among the laity and the younger
presbyters. But the final decision was made during the third step, the
judicium, when, based on the testimony of the people and the
presbytery, the neighboring bishops consented to consecrate.

So, in Cyprian’s case, who overrode the divided presbytery?
Obviously, the neighboring bishops, in this case, overruled the senior
presbyters. Nothing is written about this, but how else could his
consecration have happened? This judicium of the bishops of the local
synod was an aspect of the synodality, or “walking together,” of
contiguous churches. Had the church of Carthage not in been in union
with other churches, there would have been no agreed-upon vehicle
for the resolution of that conflict.
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Cyprian ran into a little trouble: When the Decian persecution
began in 250 A.D., Cyprian went into voluntary exile—or, as some
people would say, he “cut bait and ran.” He had trouble living that
down. He believed that a church without a bishop would have been
in severe trouble, and that it was better for him to work through
proxies among the presbyters than to leave the church orphaned.
Although any people retrospectively agreed with that assessment and
course of action, there was already resistance to Cyprian—and
sabotage by the dissenting senior presbyters. This gave them
ammunition. The next crisis came right after the persecution: There
was a question about what to do about the “lapsed.” If you think
“lapsed” Catholics are in trouble now, lapsed Catholics were in real
trouble then! “Lapsed” meant that you had broken down and publicly
burned your few grains of incense and acknowledged Caesar as God.
It’s hard to come back to church after that—at least without a lot of
people talking!

The community split on the issue, things got nasty, and the
presbytery in Carthage went into schism. There were three factions —
not just in Carthage, but in Rome and other ekklesiae as well. There
were the laxists, who, in essence, said, “What the hell, all is forgiven:
Come on back!” On the other end of the spectrum were those who
said, “When hell freezes over, you apostate scum!” And in the middle
were people like Cyprian who said, off the record, “Yeah, they are
apostate scum, but there are degrees of scuminess. Some people are
dirtier than others.” To a great extent, the degree of culpability was
determined by an individual’s motivation.

Some type of penance had to be done, and this very often was
determined by discussion within the ekklesia. Remember Matthew's
gospel? “If your brother or sister has sinned against you” (Mt. 18:15),
there was an evangelical schema for how to deal with it. By the third
century, churches were familiar with the synoptic gospels and John.
Cyprian was in favor of looking at each case individually. Some
people, for instance, made sacrifices to the gods because they didn’t
want to lose their estates, since the property of those who didn’t
sacrifice to the gods was often confiscated. As a result, those with
resources —those with something to lose —often became the target of
enforcement. If a person knuckled under and acknowledged the
pantheon of official gods and the divinity of Caesar, that was one less
potential insurrectionist that the government had to worry about. The
question arose: Did some people sacrifice to the gods simply because
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they didn’t want to endanger their assets? Did they do it because they
were concerned about what would happen to their spouses or
children or Christian slaves. You had people who cared about the
members of their households and what would happen to them. So
there was a realization that not all cases were the same; there was a
“middle ground” in the churches of Rome and Carthage —and some
people just stopped talking to each other on the basis of whether they
were hardliners or laxists or somewhere in the middle.

How did Cyprian deal with this? He wrote a number of letters that
finally became a treatise, De lapsis, “On the Lapsed.” It was a sort of
letter-writing campaign by Cyprian, to the bishops of North Africa,
who numbered some 67 at one point, since every single ekklesia had
its own episkopos.

How did those bishops resolve situations? They called a meeting
of the synodos, a council, and that’s where they had discussions. They
realized that they couldn’t solve everything in a single council. They
met three times and nailed down a common agreement among
themselves, but then the Valerian persecution began in 256 A.D. This
time, Cyprian did not run. He was imprisoned, then tried and
executed in 258 A.D.

There’s another part of Cyprian’s lasting legacy that must be
mentioned. In Rome, there were folks who decided that Cornelius, the
bishop of Rome, was too soft on the lapsed and too much of a centrist.
They elected Novatian, who, in turn, set up a rival bishop in Carthage.
The still-angry contingent of Cyprian’s presbytery also put forward a
candidate—so now they had multiple bishops in Carthage! The
African bishops rallied with Cyprian, who might appropriately be the
patron saint of survivors of church politics and infighting! They put
together their own letter-writing campaign, engaged the presbytery
of the church in Rome, and ultimately brought about an agreement
that restored Cornelius as the legitimate bishop of Rome. Do you
remember the canon of saints in the old Roman rite? “Linus, Cletus,
Clement, Sixtus, Cornelius”: They were all bishops of Rome. Who
comes next? Cyprian, the North African who saved their bacon!

Let’s turn now to Cyprian’s ecclesiology. In response to Stephen I's
assertion that there should be an episkopos episkopoi, a bishop of
bishops —and that he should be it—Cyprian and the North African
bishops responded that there is no hierarchy among the churches. In
contrast to Stephen’s proposed ecclesiastical innovation, the
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Cyprianic model of Church was collegial, not hierarchical, allowing
for greater diversity-in-unity.

Cyprian described the process of discernment of a bishop within a
community. He describes a democratic process, where there’s a
consensus, an ultimate coming-together, with a common perception
of who is best qualified to serve us as bishop —as the prophetic voice
among us. It's a process that begins by asking, “Who really challenges
us to be who and what we’re supposed to be?” And it’s a process that
doesn’t alienate anyone, but begins a conversation and pulls
everybody into it.

The chosen bishop has authority, but no power. The only power
this person has is the power given by the Spirit to exercise legitimate
authority. It is power to do a thing for the good of the Church, but not
a power over anybody. Prepositions are really important here.

I believe it was the late Father Donald Curry who coined the
phrase, “You guys are the ‘lowerarchy.”” Think of that for a moment:
We don’t do hierarchy; we do “lowerarchy”! The servants of the
servants of God aren’t adorned with a triple crown or carried in on a
dais by others. The apocryphal story is told of the Episcopal bishop
who visited Rome and saw the pope — perhaps Pius XII —decked out,
carried in, and blessing the people, as was customarily done. And
everyone bowed before the pope—including the bishops who
accompanied this Episcopal bishop. Being a bit hard of hearing, this
bishop, unaware of his vocal volume, looked down and tapped the
shoulder of another bishop, and asked, “Who the hell does he think
he is, the Blessed Sacrament?” That’s not a servant of the servants of
God. To use Father Donald’s phrase, that's not a member of the
“lowerarchy” —and any bishop who is not the “lowerarchy” has the
wrong understanding of what the job description of bishop is. That’s
part of the Ignatian and Cyprianic legacy.

We do have to consider the consequences of the “peace of the
church,” and how it affected ecclesiastical polity throughout the
Roman empire. Constantine did one really big thing for the church: In
315 A.D., he was the great liberator of the Church. He passed a bill
that we’ve always called “The Peace of the Church.” It literally said,
“Christians may exist.” This was an improvement. Before that, being
a Christian was technically a capital offense—even if, in practice, it
would have been a terrible waste of time and resources to go after
every Christian, rather than merely the wealthy and influential ones.
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Emperor Constantine was baptized by an Arian priest, so why was he
so sympathetic to Christians? His mother was a Christian!

“The Peace of the Church” allowed the bishops to come out of the
shadows, and Constantine gathered them together at Nicaea. From
that gathering, we received the Nicene creed, later the Nicene-
Constantinopolitan creed. And what do we hear shouted from that
creed? The voice of Ignatius is loud and clear: “one, holy, catholic and
apostolic ekklesia.” The ordering of those words is likely not a
coincidence: The only way for the Church to be one, to be henotic, is
for the Church to be holy —understood as being in koinonia with
Christ. And the only way for the Church to be holy is by being kath’
olou, to be a place where Christ in-dwells and the Spirit brings life.
And the only way for the Church to be kath’ olou is to stand within the
teaching of the apostles, to stand within the “apostolic succession.”

A few years ago, a great ecclesiologist, Joseph Cardinal Ratzinger
(who would later become Benedict XVI) addressed the idea of
apostolic succession and pointed out that, in the beginning, the words
“succession” and “tradition” —successio and traditio—were pretty
much interchangeable. To stand in the apostolic succession was to
stand in the apostolic tradition. For the integrity of any local church, it
was necessary that the church and its episkopos stand firmly within
that tradition (the good news of and about the Lord Jesus Christ).
What mattered was not whether the tradition/succession was passed
on by the hands of an apostle, but by the lips of an apostle. That was
Ratzinger.

We might also fall back on Don Gregory Dix. Before Constantine,
Christians couldn’t publicly exist, and the ekklesiae had just seen 10 to
12 years of the bloodiest persecution in their history. For this reason,
most of the bishops at Nicaea were “baby bishops,” since the bishops
who had preceded them had either died or had apostatized. Another
thing worth noting about the Council of Nicaea was that there was an
inordinate overrepresentation of Syrian bishops, due to the
geographic location of the council. This was, in effect, a Syrian council,
with many bishops who stood firmly within the Ignatian tradition.
That's likely why we can hear Ignatius speaking in this creed.

But now, a legitimate question: What does each word of that
phrase, “one, holy, catholic and apostolic,” mean to the bishops at
Nicaea? Were these terms meant to describe a great mega-
organization, a “universal church”? This was not possible, since no
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such entity even existed at the time of the council! The assembled
bishops understood ekklesia in the sense in which Ignatius and
Cyprian had understood it: “one altar; one bread and one cup, the
Body and Blood of Christ; one body of the faithful; one bishop,
together with the presbyterium and the deacons.” The word “church”
has admittedly undergone some change over the last couple of
thousand years —and its definition always depends on context. In one
place, in a single paragraph, Irenaeus used the word “church” in three
different ways, with three different meanings—and the context is
critical for understanding each one. In each case, the sense that’s
implied is closer to Ignatius” idea of Church, than Trent’s idea of
Church.

Then came the Council of Chalcedon in 451 A.D. With the
establishment of five patriarchates now, we have the beginning of a
hierarchy for the Church —one that approximates the government of
the Empire’s provinces. Note that the Roman patriarchate
encompassed central and southern Italy, Sicily, Sardinia and Corsica.
The patriarch of Rome oversaw only the lower part of the Italian
peninsula and the three contiguous islands! That was the extent of the
jurisdiction of the bishop of Rome. The patriarchate of Rome did not
include Milan, Cyprus, Carthage, Gaul, Spain or Britain. More
importantly, no Council has ever reversed or expanded this. From a
juridical sense, then, the idea of universal jurisdiction is an inherent
conciliar contradiction.

It's important to note a few other key dates. In 380 A.D,,
Theodosius made Christianity the official religion of the Empire.
Thirty years later, in 410 A.D., Alaric I and the Visigoths sacked Rome.
The next attack on Rome was by the Vandals in 455. In 476, Odoacer
deposed the last of the Roman emperors, Flavius Romulus Augustus,
and became the first German ruler of Rome. He claimed the West, and
the Vandals laid claim to North Africa.

Schillebeeckx writes, “After the barbarian invasions, the bishops
were the only authorities anywhere in the land who seemed to be in
a position to rebuild and reorganize the cities. The city magistrature
had disappeared and there was a complete power vacuum” (The
Church with a Human Face, p. 150). The idea of the bishop
administrator was thus a Theodosian creation, and the monarchical
bishop arose as a result of the worst cultural collapse in Western
history. The modern role of the bishop didn’t flow directly or
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indirectly from the tradition of the Church! And that’s how “power
bishops” came to be: administration of cities was forced on them—
and once they possessed that power, it was difficult for them to let it
go.

It is necessary to say a word about the Donation of Constantine,
part of the “pseudo-Isidoran decretals” long cited by the Roman
church as the basis for a good number of its claims to sovereignty that
turned out to be an eighth-century forgery. The decretals document
was attributed to St. Isidore of Seville—if you're going to blame
somebody for something, always blame a dead guy! The Donation of
Constantine stated that Emperor Constantine had written a document
giving the pope temporal jurisdiction of all the West. It was fake
history. It was the real “fake news.” The Donation of Constantine was
written in an era when nearly nobody could read, except in the
monasteries, so you could tell anybody anything. Cathedral schools
and monasteries were the real “light in the darkness” during this
period, during this time of the “Dark Ages.” They preserved
knowledge during a real low point in the Roman Empire, when
maybe 5% of the population could read or write.

Universities later arose in the 11* century, with their curricula of
the trivium and the quadraticum—the seven liberal arts. Most
universities started as cathedral or abbey schools. Oxford was a small
priory, the cathedral schools of Paris and Bologna developed into
universities, and, within 100 years, 90 universities were established
throughout Europe. This began the Renaissance, the “Great
Awakening” from that long period of darkness. People learned to
read and write. They could go back to and rediscover literary sources.
They begin digging up old stuff, and it was intellectual and cultural
party!

We would be remiss if we didn’t note the role of women in this
Renaissance. Hildegard of Bingen (1098-1179) spent her life acquiring
knowledge and writing it down. The ultimate herbalist, she spoke
with the wise women of her day and gave us an exhaustive, two-
volume, small-print pharmacopeia of natural remedies. Abbess
Herrad of Landsberg (1130-1195) of the Mont St. Odile Abbey in
Hohenburg created the first female-authored encyclopedia, which
was widely copied. She was an incredible artist and philosopher who
strongly believed in education, and her abbey school was a
tremendous center of learning. A colleague of happy memory once
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said the big difference between wise women in certain parts of Europe
and in the Low Countries was that the farther south you went, the
more these wise women tended to be burned as witches, and, as you
went north, they became the powerful abbesses of large monasteries.

With that, we come to the end of the Dark Ages—which is when
the headaches will begin for the Donation of Constantine and the
primacy of the papacy.
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Reflections on The Foundations for Ultrajectine Ecclesiology

“As I see it, the implications of this early history for who we are and

what we’re about is pretty significant. We're not a big mega-

organization, but a ‘coming-together” of churches. And that’s what I
see happening here this weekend.”

Father Kevin Przybylski

Louisville, Kentucky

“This presentation underlines the great mistake we all make when we
attempt to do theology or ecclesiology outside the context of history
and what’s going on in any given age. Our theology and ecclesiology
are often products of the politics of the time. Our early theology and
ecclesiology were products of the Diaspora Judaism of the day. Later,
in the Roman Empire, the Christian community lost cover when they
were no longer seen as sitting within a wisdom tradition that had been
largely left alone until that time. That lack of historical consciousness
really cripples the contemporary Church. We tend to think that
everything gets reified based on an earlier context. One of the things
I love about Ecumenical Catholicism is its ability to be in dialogue
with the day and to consider that maybe the Holy Spirit is still
unfolding and revealing and reworking this project.”
Rev. Trish Sullivan Vanni
Edina, Minnesota
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Ultrajectine Ecclesiology

Bishop Raphael Adams
Ecumenical Catholic Communion
Chicago, Illinois

What's the difference between Ultrajectinism & Ultramontanism?
It all comes down to questions of authority: What limits authority?
Who has it? Who has a right to have it?

The simplest translation of Ultramontanism is “the other side of the
mountains,” the other side of the Alps. The term was popularized by
Johann Nikolaus von Hontheim, a.k.a., Febronius.

Ultrajectinism is the older of the two ecclesiologies. What does
“ultra” mean? What is ultra-light beer? It's water with food coloring!
“Ultra” literally meant “beyond,” or “on the other side.” And
“jectine” comes from iacio, iacere, “to throw.” A loose translation of
“Ultrajectine” might be “as far as you can throw it,” or “way out
there.” Traiectum was the name of the Roman frontier garrison located
at a ford on the Rhine River, in modern-day Utrecht. It was located at
a place where you could get across the river without dying. At that
Roman garrison in Utrecht, you could literally throw a stone to the
other side of the river! The name of the city of Utrecht derives from
that Latin root, ultrajectensis.

This presentation examines the developmental sequence of
Ultrajectinism, the ecclesiological thought of the Low Countries of the
Rhineland, which included the Netherlands and northern Germany.
And we'll talk about all the important “-isms”: Conciliarism,
Gallicanism, Febronianism, Erasmianism, Jansenism, and
Modernism. We'll see how these are related. Conciliarism, for
instance, would be the battle cry of Gallicanism, which would, in turn,
influence Jansenism.

Conciliarism: William of Ockham & Marsiglio of Padua

Let’s begin with Conciliarism and William of Ockham (1285-1349).
Have you seen the 1986 movie, “The Name of the Rose”? It's based on
Umberto Eco’s 1980 novel of the same name. Sean Connery is the
protagonist, a Franciscan friar named William of Baskerville. When
the novel was published, people noted that this sleuthing tale was
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actually about William of Ockham. When you hear Baskerville, you
think of Sherlock Holmes. Do you remember Detective Holmes’
aphorism? “Once you eliminate the impossible, whatever remains, no
matter how improbable, must be the truth.” It’s a lot like “Ockham’s
razor”!

William of Ockham came from Oxford, where Greyfriars College
gave the world all sorts of incredible people, like Alexander of Hales,
William of Ockham, Robert Grosseteste, Roger Bacon, John Duns
Scotus, and John of Peckham, the Archbishop of Canterbury. How did
Greyfriars come to be? It all started at the Chapter of Mats, a large
assembly of Friars Minor in 1224, when Brother Richard of England
suggested to Francis of Assisi that the friars establish a community in
England. Francis, always ready to interpret subtle hints as direct
messages from God, thought it was a great idea. So, Francis sent
Brother Agnellus of Pisa, a deacon in his late 20's and recently
received into the order by St. Francis, to start a new community in
England. Due to the generosity of a Benedictine abbot who paid their
passage, nine or ten friars crossed the English Channel and presented
themselves to the Archbishop of Canterbury, who offered them a
house at Oxenfordia, a place where oxen could safely cross or ford the
river, which would ultimately become known as Oxford. Brother
Agnellus engaged Robert Grosseteste, one of the foremost theologians
in England, to teach theology to the friars and to other students as
well. That was the beginning of Greyfriars College at Oxford.

An alumnus of Oxford, William of Ockham formulated
Conciliarism, one aspect of which was the separation of church and
state, where the pope would have no temporal authority and the
emperor would have no religious authority. William of Ockham
essentially told the pope and the emperor, “Go to your separate
corners!” He suggested that the pope should be subject to the emperor
in temporal matters.

William of Ockham also believed that the pope was not exempt
from criticism. As C.B. Moss pointed out, past popes have fallen into
heresy: Pope Liberius signed an Arian form (367 A.D.), Pope Zosimus
was suspected of Pelagianism (417-418 A.D.), and Honorius was
convicted of heresy by the sixth ecumenical council (680-681 A.D.).
William of Ockham said that, if the pope falls into error, a general
council may be convened without the pope’s consent. He also
advanced the notion that the pope be subject in ecclesiastical matters
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to the general councils of the Church, which should include not only
the bishops and presbyters of the Church, but lay people as well,
“even women.”

As though William of Ockham hadn’t pushed matters far enough,
Marsiglio of Padua (1280-1343) rejected the idea of exclusive Petrine
succession by the bishop of Rome--the assumption that the bishop of
Rome is the direct successor of Saint Peter. He maintained that Christ
is the only head of the Church and that the Donation of Constantine
and the Isidoran decretals were “fake news.” He advanced the idea
that only a general council has the right to define heresy and to
excommunicate. He also believed in the sovereignty of the people—
that people have a right to elect their clergy and temporal leaders—
which was remarkable for the 14t century.

William of Ockham and Marsiglio of Padua attempted to elude the
grasp of the pope, and they sought refuge with the emperor. Whereas
it was more usual for people to flee to the temple authorities for
sanctuary, William and Marsiglio did the exact opposite: They ran
from the Church and found sanctuary with the emperor.

The Council of Constance: Jean Gerson & Peter d’Ailly

Conciliarism gave birth to Gallicanism, where the “rubber” of
Conciliarism hit the “road” of a now-divided Church. The Roman
church was divided by the Great Western Schism of 1378 A.D., with
two men —and three by 1410 — claiming to be pope. We had a pope in
Rome and a pope in Avignon, each claiming to be the lawful pope.
Which pope should people listen to? More importantly, how could
this conflict be brought to resolution? Jean Gerson and Peter d’Ailly
of the University of Paris thought through various options. Plan A:
Ask both popes to resign. It sounds easy and seemed like a good
idea —but neither pope went along with it. Plan B: Hold a council to
decide this. The only challenge: Only a pope could convene a council!
In 1409, the College of Cardinals convened the Council of Pisa,
deposed both popes, and elected a new pope. It was a classic failure:
The two previous popes still refused to go away, so we now had three
popes!

“Third time’s a charm.” It was time for Plan C: Gregory XII
resigned, and the Council of Constance convened in 1414 to depose
both John XXIII of Rome and Benedict XIII of Avignon. With the
election of Martin V, we had a single pope for the first time in 70 years.
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An important source for ecclesial Conciliarism, the decree Haec sancta
synodus (1415) gave primacy to the councils of the Church, saying:

This Holy Synod of Constance, being a General Council
lawfully assembled in the name of the Holy Spirit...has
received immediately from Jesus Christ a power to which
all persons of whatever rank and dignity, not excepting the
pope himself, are bound to submit in those matters which
concern the faith, the extirpation of the existing schism, and
the reformation of the church in head and members.

Of course, the papacy would later object to this.

This was a great triumph for the University of Paris. Jean Gerson
and Peter d”Ailly did their job, the council elected Otto Colonna, who
took the name Martin V, and the council concluded with the idea that
a general council would be called roughly every five years so that all
the bishops and delegates of different dioceses could come together,
consult and deal with problems. That was the plan: recurring general
councils for the Western church! Unfortunately, Martin V, despite
what may or may not have been discussed beforehand, was not really
inclined to do this. C.B. Moss writes,

In spite of this great triumph for the University of Paris and
its divines, the council of Constance committed two fatal
mistakes... They elected Otto Colonna pope, as Martin V,
and he and his successors took care that the opportunity of
reforming the Church and setting limits to the growth of
the papal claims should never recur. From that day the
Reformation became inevitable.

The Council of Constance made a tragic mistake in its treatment of
Jan Hus (1369-1415), the Czech priest, theologian, philosopher and
church reformer who was a seminal figure in the Bohemian
Reformation. Hus was granted safe passage to the council by Emperor
Sigismund —but the council had opined that one need not keep a
promise to a heretic! Hus advocated for consubstantiation over
transubstantiation, and he spoke out against the crusades and the sale
of indulgences. He suggested that villainous priests would grab “the
very last penny” of people eager to pay for Mass, confession,
sacraments, indulgences, blessings, burials, funeral services, and
prayers. He preached that Christ, not the pope, is the head of the
Church, and that the Church is not the clerical hierarchy, but is the
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entire body of those predestined for salvation, and that people had a
right to read the scriptures in their own languages. He refused to
recant at the Council of Constance and was burned at the stake as a
heretic, thus provoking what would come to be known as the Hussite
Wars.

Gallicanism: Jacques-Bénigne Bossuet & the Gallican Articles

We now come to Gallicanism and the Gallican Articles of 1682. In
essence, Gallicanism was the belief by the French church that the
pope’s jurisdiction was limited and could not trump the existing
tradition of the Gallican church. This tiff between Rome and France
went back at least to the fifth century, when Pope Celestine I (+432)
thought it was silly for bishops in Gaul to wear a particular insignia
to designate their role in the Eucharist. It was the first recorded
instance of episcopal drag.

There was also a tiff between King Philip the Fair (1268-1314) and
Pope Boniface VIII (1230-1303), when the pope insisted that God had
given him temporal jurisdiction over every human being, including
the French. Philip sent troops to attack the pope’s residence, and to
capture and beat him. After the pope died a month later, Philip
pressured Clement V to stage a posthumous trial of Boniface on
charges of heresy and sodomy. It was as if tension between France
and Rome was built into the ecclesiastical DNA.

In 1682, Bishop Jacques-Bénigne Bossuet presided over a synod of
clergy in Paris, where they formulated and approved the four
Gallican Articles. One article stated that the pope has supreme
spiritual power, but no temporal power. This was a reiteration of the
position of William of Ockham and Marsiglio of Padua. Another
article declared that the pope is subject to the general councils of the
Church. This was stated by William of Ockham, Marsiglio of Padua,
and the Council of Constance. The third article: The pope must accept
as inviolable the long-standing customs of the French Church. The
French were clearly getting touchy here. And the fourth article: Papal
infallibility in doctrinal matters presupposes confirmation by the
whole Church. The French didn’t deny the possibility of papal
infallibility, but they did significantly qualify it: to have any validity,
papal decisions and pronouncements must be approved and ratified
by local synods throughout the entire Church.
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Febronianism: Johann von Hontheim

That was not the end of Gallicanism. A little more than a half
century later came Febronianism, which I often refer to as
“Gallicanism on steroids.” Febronianism is Gallicanism gone global.
In 1740, the electors of the German states met to choose a new
emperor; three of the electors were prince archbishops. Prior to the
election, the papal nuncio had asked the electors to annul two
constitutional requirements in the emperor’s job description:
opposing papal encroachments and recognizing the rights of
Protestants in Catholic states. The electors replied that the pope
should first respond to the Gravamina nationis germanicae, the ten
longstanding complaints of the German people against the pope. The
electors appointed Johann von Hontheim, a priest and professor, to
assess the current validity of the grievances, since they were now
several hundred years old, and “specifically to investigate how far the
church in Germany was in accordance with the civil law.” (Moss,
pp142-143). His investigation slowed after he was named auxiliary
bishop of Trier and was responsible for the administration of the
prince archbishop’s diocese. In 1763, 23 years after the initial request,
Johann von Hontheim finally got around to publishing the results of
his investigation. He was smart enough not to use his own name. He
pseudonymously published it under the name of Justinus Febronius.
His work had taken on a life of its own, and he called it “On the State
of the Church and the Legitimate Power of the Roman Pontiff.” The
subtitle of the work expressed its second purpose: “To Reunite
Christians Who Differ in Religion.” He was trying to bring about an
ecumenical settlement between Protestants and Catholics, who, in his
estimation, were not so far apart. The big obstacle to reunification, he
thought, was the pope. Ever the optimist, von Hontheim defended the
rights of bishops and the rights of the state against papal claims. In
effect, von Hontheim debunked the pseudo-Isidoran decretals, said
the Gravamina were still valid, and asserted that the pope had no right
to insert himself into certain areas. While affirming that the pope is
primus inter pares, the first among equals, von Hontheim denied that
the “Tu es Petrus” passage in Matthew (Mt. 16:18) had anything to do
with the papacy. He also asserted that the pope’s primacy is conferred
by the Church, and not by God. It’s the distinction between order and
office: No one is ordained pope. Instead, the pope is elected to an
office. The pope is not infallible, nor is the papacy a divinely instituted
order; it’s an office meant to preserve the unity of the Church, through
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the facilitation of collaboration among bishops, presbyters and the
people of God. Like Erasmus, von Hontheim proposed a return to the
practices of the Church of the first four centuries—a return to
Ignatius, Cyprian and Augustine —as a means to unite all Christians.
He also reaffirmed that bishops are successors to the apostles, that
they govern the church collegially, that national councils of bishops
should meet regularly, and, when warranted, they should meet in
general councils, which represent the whole Church. Hearkening to
Cyprian, who said that each bishop is Peter in his own diocese, von
Hontheim said that all bishops were the successors to the apostles in
the sense that no single bishop could claim apostolic succession as
personal property. Each bishop participates in apostolic succession
which has both an internally focused ecclesial role and an externally
focused collaborative and collegial role in relation to other bishops.
Apostolic succession is participation in the apostolic collegium, and
von Hontheim affirmed this primitive Cyprianic assertion.

So, what was the difference between the Gallicanism of Bossuet
and the Febronianism of von Hontheim? C.B. Moss says it well: “The
Gallicanism of Bossuet was a claim for special privileges that had
survived in one country. The Gallicanism of Febronius was a demand
for ecclesiastical revolution in all countries” (The Old Catholic
Movement, pp. 144-145). As I'm fond of saying: Febronianism was
Gallicanism on steroids. It was galloping Gallicanism! Under the
pseudonym Febronius, von Hontheim was not just advocating for the
rights of France; he was advocating for the rights that belong to the
whole Church!

Devotio Moderna: Geert Groote, the Sisters & Brothers of the
Common Life, and the Canons Regular of the Windesheim
Confederation

Now, let’s step back in time a few centuries, to the Devotio Moderna
of the Netherlands, to the Sisters and Brothers of the Common Life,
founded by Geert Groote (1340-1384). Groote was a reformer,
preacher, teacher, and deacon of the Diocese of Utrecht. He preached
all sorts of reforms, to the point that he was censured by Pope Urban
VI. And as one commentator suggests: It was a good thing that the
Church was split between a couple of popes; otherwise, one of them
would really have come after Groote!



87

The Sisters and Brothers of the Common Life constituted a different
type of association: a pietist quasi-religious community that lived a
simple life of devotion to Jesus. The first community was a
community of sisters, and the brothers came later. They banded
together in communities, without vows, to live strictly-regulated lives
in common houses and devote every waking hour to attending divine
service, reading and preaching, working, and eating common meals
accompanied by the reading of scripture. Their two missions were
discipleship and evangelization, and they believed in the reciprocal
relationship of being and becoming: What we do shapes who we
become, and who we are motivates what we now do. And, once you
reach a certain level, you spontaneously do things that would go
under the heading of evangelization. Conversion, for Groot, meant
becoming Christlike, the imitatio Christi, the imitation of Christ.

The story is told of a certain young Brother of the Common Life
and who would later enter the Windesheim Congregation of Canons
Regular. It’s suggested that he may have been the only survivor of the
Black Death in his frater house. The brothers had the custom of riparia,
of journaling, to clarify and build upon their thoughts. One theory is
that, after the Black Death struck, the sole survivor in the frater house
collected all of the riparia of the brothers—the priests and laymen
alike—and published them under the name of Brother Thomas a
Kempis. We know it today as the Imitatio Christi (The Imitation of
Christ). Some readers of the book have noted that sometimes the
writer gives the impression of being a layman, and at other times a
priest. This legend could provide an explanation for the apparent
disparity of perceptions and plurality of voices. We'll never know but
I think it has some merit.

The Devotio Moderna was a school of practical spirituality, with its
own curriculum, reading assignments, practical exercises, and
problem-based experiential learning. They wouldn’t have called it
that, but retrospectively that's what it was. A large part of the
discipline —and note how “discipline” and “discipleship” are closely-
related term — was reflection on scripture, especially the gospels, with
the practice of immersion and projection, where you choose a gospel
story and become one of the characters. You become part of the
experience. That was Groote’s way of immersing people in the
gospel —and it appealed to clergy and laity alike. Groote was not the
originator of this method; it was part and parcel of Low Country
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mysticism —but he used it as a tool for bringing the laity into the life
of the gospel.

The Sisters and Brothers of the Common Life would parse the
gospel, engage in exegesis of it, then invite listeners to immerse
themselves in the story —and it’s a great way to pull together a homily
when you're in a hurry! Where did Ignatius of Loyola get the images
for his retreats? From a copy of exercises of the Brothers of the
Common Life that he received while on retreat at a Benedictine
Abbey! There’s a reason for the similarity of his retreat experience that
of the Common Life; and why both the Brothers and Sisters of the
Common Life and Ignatius Loyola both use a methodological
approach involving “spiritual exercises.”

There were other practical elements to this school of practical
spirituality. You begin your day by affirming the resolutions you
made the night before, through riparia, while reflecting on the events
of the day and engaging in your own examination of conscience. You
also seek correction and admonition as a way to know your
“unknown faults” (Ps. 19:12). We’d all benefit from that: monthly
going to another sister or brother and asking, “What do I do that’s
really irritating? Where am I falling down? What do I need to work
on?” And the flip side is giving others an honest answer, speaking the
truth to others in love (Eph. 4:15), which is one of the hardest things
for human beings to do. We're usually good at one or the other—
either veracity or empathy. Doing both at the same time can be a
challenge. Ephesians 4:15 is a scriptural reference turns up again in
our discussion of Jansenism and Port-Royal.

The Sisters and Brothers of the Common Life had several
apostolates. They hosted colloquia, where they parsed the scripture,
explained it, and invited people to reflect on it. They celebrated
scripturally-based paraliturgies, like lectio divina and other spiritual
exercises that brought people closer to God. They also preached in the
vernacular on street corners—and this is what got them into trouble.
While this type of public preaching in the vernacular was happening
throughout the Mediterranean, particularly by the likes of the
Franciscans, this was new in the Low Countries. They educated the
children of the poor, even providing food, paper, and lodging for
them. They also provided books. Gutenberg trained more than 50
brothers throughout the Low Countries in printing and metallurgy,
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so that they could create the casts for printing. The brother houses
shared five printing presses and often published their own works.

The Sisters and Brothers of the Common Life were unique in that
they were a third-order community —largely a lay community —that
created its own first-order for those who wanted to graduate to a
stricter religious life as clergy. The first order was known as the
Canons Regular of St. Augustine of the Windesheim Congregation,
which numbered almost 100 houses.

Who were some of the students of the Sisters and Brothers of the
Common Life and of the Windesheim Congregation? Perhaps the
most well-known was Martin Luther (1483-1546). Another
“graduate” of the Brothers was Nicholas of Cusa (1401-1464).

Erasmianism: Erasmus of Rotterdam,
the Philosophia Christi, and Irenic Ecclesiology

Desiderius Erasmus (1466-1536) was also an important product of
the Sisters and Brothers of the Common Life. Germain Marc’hadour
wrote of him:

Erasmus was a different priest, less clerical, indeed
somewhat anticlerical, perhaps even a congenital bachelor
before he also became a committed celibate. One of his
major tasks would be to complete that emergence of an
enlightened laity which had begun so vigorously in his
own native land with the Devotio Moderna (Erasmus’ Vision
of the Church, p. 115).

It is said that you can know a person by his or her friends. Erasmus’
circle of friends included the likes of Thomas More, John Colet, and
St. John Fisher. Erasmus referred to More as “a man for all seasons”
and as “my best disputant” —the guy I enjoy arguing with. In 1516,
Erasmus published More’s Utopia. John Colet was the founder and
dean of St. Paul’s Cathedral School in London, which has been in
continual operation ever since; he called for a general council to
consider Church reform and the education, formation and spiritual
integrity of clergy. Fisher was the bishop of Rochester who enjoyed a
lifetime appointment as Chancellor of Cambridge University, where
he hosted a visit by Erasmus.

Erasmus espoused a certain Christocentrism, which developed
into his philosophia Christi, his philosophy of Christ—that the only
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philosophy we need is Christ and the gospel. He took seriously the
assertation that Christ is “the way, the truth and the life” (Jn. 14:6) and
“the power and the wisdom of God” (1Cor. 1:24). He eschewed
classical Scholastic theology, which he considered a plague on
theology, in favor of a return to scripture and the Church Fathers,
which predated Scholastic theology by centuries. Erasmus suggested
that the goal of every Christian is to be “Christ-like,” since Christ
alone is the “great exemplar,” the pattern of piety and a life fully lived
in God. Piety, in Erasmus’ estimation, was not expressed through
“ceremonialism,” but through an internal, relational experience of a
living faith, experienced through word, sacrament, prayer, and
communion. He knew that rote prayers don’t change hearts or
necessarily bring a person closer to God. Genuine piety, he said, is
characterized by gospel peace, a real and active love of God expressed
in deeds, and in “otherworldliness” —living in this world, but as
citizens of another world whose values and norms we live. For
Erasmus, “the Church is the communion of love,” where love of
neighbor is to be esteemed above class distinctions and social
privilege. “The sum and substance of our religion is peace and
concord,” he wrote, suggesting there is no “just war” for Christians,
who are called to live in peace. Erasmus believed that these
characteristics of his philosophia Christi should serve as the charter of
the Church, as well as the guiding principle for all its members.
Because Erasmus believed the Church was a radical entity rooted
in scriptures and the Church Fathers and Mothers, he wrote an
authoritative Greek New Testament and translated such Church
Fathers as Ambrose of Milan, John Chrysostom, and Jerome.
Erasmus’ liturgical theology is also worthy of note. He believed
that the sacraments are vehicles of grace and salvation, and signs of
and means for creating unity and peace in Christ’s Body, the Church.
He called the sacraments “the special symbol of the closest union
between Christians.” He saw Baptism and Eucharist as the common
denominator, as the essential sacraments of the Church. He wrote,
“Baptism is what everyone has in common. We are all reborn in Christ
and separated from the world. We are each included as a member of
Christ. How can we be more united with one another than by being
members of the same body?” (Pabel, p. 67). Baptism brings us all into
the Body of Christ, where “there is no Jew or Gentile, slave or free,
woman or man” (Gal. 3:28). It was as if Erasmus was saying, “Stop all
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this highfalutin, ‘I'm-better-than-you’ stuff!” Believing that the
Eucharist preserves the Church’s unity, he wrote,

You are one with the Spirit of Christ, one with the Body of
Christ, a living member of the Church, if you love nothing
except in Christ: sharing what you possess with others,
sharing their misfortune as though it were your own.

It’s clear, then, that for Erasmus, the sacraments are not simply “Jesus
and me”; the sacraments are “Jesus and us,” because we're all
incorporated into the Body of Christ!

Erasmus’ ecclesiology is characterized by a belief that the Church
is comprised of all Christians, and that ordained ministries exist to
build up the Body of Christ, to preserve its unity, and to equip
Christians to live as citizens of God’s (otherworldly) kingdom, to be
agents of Christ’s love, and to be peacemakers. The “dignity” of the
priesthood, he said, comes from service, and not from the possession
of some supposed “power.” Priests should be respected “for the
quality of their learning and their outstanding virtue, for their
integrity and strict way of life,” (Pabel, p. 71) “for the counsel that
leads to salvation, for fatherly consolation, and for a pattern by which
tolive.” (Pabel, p. 71). Bishops are the vicars of Christ: Their “dignity”
flows from their service to the Body of Christ and their work to
preserve its unity, and not from the exercise of “power.”

Erasmus wrote on consensus in the Church—what he called the
consensus fidelium, “the consensus of Christian people throughout the
whole world.” Pabel writes that the consensus fidelium “embodies the
people of Christ in harmonious agreement on matters of doctrine”
(Pabel, p.78). This approximates what we would now call the doctrine
of reception, but neither majority rule nor the doctrine of reception
are adequate in and of themselves. For Erasmus, “the Church as
consensus is a reality that transcends the present moment and reaches
back into its past” (Pabel, p. 79). Though not explicitly stated, this
position appears to be firmly rooted in the “Rule of Faith.”

Erasmus’ possessed an aversion to the “dogmatization of doctrine”
and to “the multiplication of the articles of faith and the bitter
disputes this multiplication engenders” (Pabel, p. 77). Erasmus wrote,
“It seems to me that the substance of our religion is peace and
concord. This can hardly be the case unless we define as few matters
as possible and leave each person’s judgement free on many
questions” (Pabel, p. 77). He concluded that many people would be
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reconciled to the Roman church “if everything were not
indiscriminately defined as an article of faith. The number of such
articles should be kept small” (Pabel, p. 77).

Jansenism: Right versus Fact

This brings us to Jansenism, a theological movement, primarily in
France, that originated from the posthumously-published work of the
Dutch theologian Cornelius Jansen (1585-1638). Jansen’s work was
first popularized by his friend, Abbot Jean du Vergier de Hauranne,
of Saint-Cyran-en-Brenne Abbey (1581-1643), and by Antoine
Arnauld (1616-1698), who would become the prominent voice of
Jansenism after du Vergier’s death. The theological center of the
movement was the convent of Port-Royal-des-Champs Abbey, which
was a haven for such writers as du Vergier, Arnauld, Pierre Nicole,
Blaise Pascal and Jean Racine.

I like to imagine a conversation between Innocent X and Antoine. I
share here a glib paraphrase of what seems to have been at the heart
of Arnauld’s disagreement with the pope.

Innocent X: There are five heretical propositions in Jansen’s
Augustinus!

Arnauld: Yes, those propositions are heretical, but they’re not
in the book! I've read it.

Innocent X: I'm the pope. If I say they’re in the book, they’re in the
book!

Arnauld: With all due respect, Your Holiness, you have the
right to define something as “heretical,” but you're
insisting that this stuff is in the book, when it’s not.
That's just a fact, and you don’t have the right to your
own “alternative facts”!

Over time, the conflict about “right” versus “fact” escalated. Pope
Alexander VII required the clergy and religious to sign a “formulary”
condemning five heretical propositions in the Augustinus. The
formulary required the signers to affirm not only that the propositions
were heretical, but that they were indeed contained in the book, and
that Jansen had intended these propositions to be understood in the
sense in which the pope interpreted and condemned them.

Professor Sean Blanchard writes, “Jansenism plays such a major
part in the story of 18t-century Catholic reform that one cannot
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understand reform in this period without understanding Jansenism”
(Blanchard, 2019).

Jansenism as a “Woman Problem”

Increasingly scholars have begun to recognize that in the
ecclesiastical culture of its day, Jansenism was largely considered to
be “a woman problem.” Much of the ecclesiastical agitation around
Jansenism was focused on Antoine Arnauld’s sisters and other nuns
at the Cistercian Abbey of Port-Royal of the Fields. Hierarchical
acrimony directed at the nuns was generally more persistent, more
intense, and even more violent than that aimed at their male
counterparts.

Antoine’s sister, Jacqueline-Marie-Angélique Arnauld (1591-1661),
was received into the abbey as an oblation—with a substantial
dowry—at age 12. Later, as abbess, she initiated a sweeping reform
and effected the removal of the abbey from the jurisdiction of the
abbot of Clairvaux. After all, why should an abbess require the
oversight of an abbot? Angélique wrote a constitution for the abbey,
doing away with oblations and with pension nuns—widows who
were pensioned out to an abbey after the death of their wealthy
husbands. She defined the role of the abbess as a spiritual director and
teacher, and she limited the term of the abbess to three years at a time.
She encouraged her sisters to read and reflect on scripture, patristics,
Bernard of Clairvaux and Teresa of Avila.

Angélique’s sister, Jeanne-Catherine-Agnes Arnauld (1593-1672)
succeeded her as abbess of Port-Royal in 1658. Agnés championed the
freedom of women: their spiritual freedom, vocational freedom, their
freedom to pursue education, their freedom to hold opinions on
disputed theological questions, and freedom in their exercise of
authority as religious superiors. Agnes said that there are two
columns supporting the Church: truth and love (cf. Eph 4:15).
According to this perspective, to deny the truth—for instance, in the
signing of the Formulary condemning Jansen and his Augustinus, or
to suggest that Jansen wrote various heresies not contained in his
book—would not only be dishonesty, it would be a sin against
charity. She accordingly constructed guidelines for resistance to
abuses of power, discussing the conditions under which cooperation
with illegitimate commands of civil or ecclesiastical authority should
be either tolerated or rejected.
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Jacqueline Pascal (1625-1661), the sister of Blaise Pascal, was also a
nun at Port-Royal. When ordered to sign the Formulary, she refused.
She declared, “I know the reverence I owe the bishops, but my
conscience does not permit me to attest by my signature that
something is in a book I have never seen” (Conley, 2013). She also
wrote, “We do not believe that [bishops] have the right to demand on
this issue a justification of their faith by persons who have never given
any reason to doubt it” (Conley, 2013). And my favorite quote by
Jacqueline: “I know very well that it is not up to women to defend the
truth, although on the basis of the recent, sad events, that since the
bishops currently have the cowardice of women, women must have
the courage of bishops” (Conley, 2013).

Angélique de Saint-Jean Arnauld d'Andilly (1624-1684), the niece
of Angélique and Agnes and of Bishop Henri Arnauld, entered the
Port-Royal school at age five and professed vows at age 19. Talk about
“all in the family” at Port-Royal: Angélique de Saint-Jean had four
sisters, four aunts and one grandmother at the convent; her father, one
brother, and three cousins were also solitaires at Port-Royal.
Angélique served as headmistress, novice mistress and subprioress.
She was fluent in Latin and Greek and knew the w