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Notes:

e Translation philosophy: While striving for clarity, I have not tried to produce an as fluid as possible English translation, but
rather to reflect Origen’s syntax and diction when able. Certainly, some of Origen’s constructions remain opaque to me, but |
have attempted to give a suitable reading of them pursuant to Origen’s argument at a given place. And I have called attention
to my own translation questions in footnotes. I welcome any suggestions to clarify or improve the translation, and will be
happy to acknowledge that indebtedness.

e Tuse [] in the English text to denote words added for clarity in English but have no counterparts in the Greek text.

e Klostermann uses a spaced font to denote Origen’s quotations of the Gospel lemmata throughout the commentary. I have
represented this with the use of italics. It should be noted, however, that it is not always easy to decipher when/what text is
spaced. Nor, does it seem, that the editors are always consistent in their practice.

e [ have presented section breaks and paragraph breaks exactly as they appear in Klostermann.

e All OT chapter and verse numbering is from the LXX.
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INTRODUCTION
Book 16 of Origen’s Commentary on the Gospel according to Matthew covers the following pericopes from Matthew:

§§1-3  —Matt 20.17-19, on Jesus’ third passion prediction
§84-7  —Matt 20.20-24, on the request of the mother of the sons of Zebedee
§8 — Matt 20.25-28, on honor and the exercising of authority in the kingdom
§§9-13 — Matt 20.29-34, on the healing of the two blind men
§§14-17 —Matt 21.1-5, on the lead up to the Triumphal Entry & the Prophecy of Zechariah
§§18-19 —Matt 21.6-11, on the Triumphal Entry
§§20-23 — Matt 21.12-13, on the Purification of the Temple
§§24-25 — Matt 21.14-16, on Jesus’ healing in the Temple & dispute with Jewish leaders
§§26-29 — Matt 21.17-22, on the Withered Fig Tree

Originally comprised of 25 books (St. Jerome, Ep. 33.4), only Books 10-17 of the Commentary have survived in the original Greek.
Until just recently, with the publication of Ronald Heine’s translation of what remains of Origen’s Commentary on Matthew, to my
knowledge no English translation of the Greek text of Books 15-17 was ever produced. The Ante-Nicene Fathers series contains a
translation of Books 10-14 (Greek), and no reason is offered for why the translation was not continued. One can find occasional
selections of the commentary translated in, e.g., Balthasar’s Origen: Spirit & Fire, the Ancient Christian Commentary on Matthew,
and in other secondary scholarly discussions.

For this revised translation of Book 16, as with that of Books 15 and 17, we did not have occasion to consult Ronald Heine’s
(assuredly superior) translation.! It is hoped that the side-by-side presentation of text and translation will be of benefit, in any case.
The revisions include a good number of corrections and general attempts to improve the rendering of the translation, as from a
growing competency in Patristic Greek.

In relationship to Origen’s body of work, the Commentary on Matthew, dating from AD 244 or after,? is one of his latest works, along
with Contra Celsum. These two works, says Heine, “provide Origen’s most mature thinking about the Christian faith”>—they are, as it
were, the crowning achievement of Origen’s career.*

Some of the “highlights” from this specimen of Origen’s work might include:

' Ronald E. Heine, trans., The Commentary of Origen on the Gospel of St. Matthew (2 vols.; Oxford Early Christian Texts; Oxford University Press,
2018). We hope an affordable soft-cover edition is forthcoming.

2 Quasten, Patrology 11.48.

3 Ronald E. Heine, Origen: Scholarship in the Service of the Church (Oxford, 2010), 222.

4 Cf. W. H. C. Frend, The Rise of Christianity (Philadelphia: Fortress Press, 1984), 380.
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e A reflection on how Christians should respond to the threat of persecution (§1)

e A reflection on martyrdom (§6)

e A division of the spiritual/ascetic life into the practical & the contemplative disciplines (§7)°

e A running concern with the character of Judas vis-a-vis Origen’s anti-Gnostic concern for “free will” (§2, 8)

e A withering critique of the abuses of the ecclesiastical hierarchy, with a clear articulation of the threefold offices of bishop,
presbyter, and deacon (§8, 21, 22, 24)

e An articulation of the “ransom theory” of the atonement, in connection with the “hypostatic union” of Christ (§8)

e A critique of Ebionite Christology (§12)

e The Hexapla—including the transliterated Hebrew column, and a mention of a fifth column for Zechariah—in use in Origen’s
exegesis (§16, 19)

e “Onomastica Sacra” as hermeneutical strategy (§17, 26-27)

In terms of biblical exegesis, this book provides several wonderful opportunities to see Origen “at work™ as an interpreter of Scripture.

To intiate a brief discussion, we would note the “symphonic” quality of Origen’s interpretive approach. Origen is keenly aware of, and
makes careful inquiry into, the Synoptic “problem” (including John’s Gospel), both as a textual matter and as an instantiation of the
theological “problem” of the “one and the many.” Because all of Scripture is in fact “one body”—a kind of textual incarnation of the
Logos in the logoi of Scripture®—the “symphony” extends to the whole of Scripture, such that the biblical interpreter must be attuned
to and constantly evoke the inner-biblical echoes that enable the spiritual reader to ascend from the multiplicity and “clear obscurity”
of the letter of Scripture up to the higher spiritual realities and ultimately to the person of the Logos in whom they find unity.

His exegesis of both the “Healing of the Blind Man” and the Triumphal Entry stories provide clear illustration of his hermeneutical
philosophy and procedure. In particular with Matthew’s Gospel, which Origen believes presents Jesus more “according to the flesh,”
Origen is endeavoring to show that Matthew’s story, like the rest of Scripture, is at the same time pointing to and is properly about
spiritual things. Recourse to the spiritual realities can and must be made to understand the “precision” of Matthew’s Gospel, for he too
was actually recording a spiritual narrative under the cloak of literal/sensible (and true) history.

In the story of the Blind Man, this premise forms the basis for handling the Synoptic disagreements on the details of this episode. Was
Jesus coming to or leaving Jericho? Was there one blind man or two? Why does Mark alone record his name? Are these the same
event or different similar events? While conceding, at least in principle, the “inerrancy” of the Evangelists’ memories and stories (un

3 This is particularly rich and intriguing inasmuch as it parallels the (implied) sacramental consumption of the Logos vis-a-vis John 6 and the Last
Supper, where “bread/flesh” correspond to praktike and “wine/blood” correspond to theoria.
® A metaphor developed in Origen’s treatise On Pascha.



gopiAnoay &v T® amopvnuovevey ol ypayavtec ovtd), Origen clearly prefers the mystical resolution to the discrepancy (Comm. Matt.
16.12):

Now, someone might say that, in terms of the mystical word, Luke’s version is first, Mark’s is second,
[K516] and Matthew’s is third. For it is necessary first to draw near to Jericho, then to come into it, and
<after these things> to go out from it. Luke recorded, then, that “it happened when he drew near to
Jericho,” and Mark that “he also came to Jericho, and when he was coming out of there” (Mk 10.46), but
Matthew recorded neither that he drew near to Jericho nor that he came to Jericho, but only that when
they were going out from Jericho, a large crowd followed him (Matt 20.29).

What is irreconcilable on the literal level becomes an avenue for attaining to the deeper spiritual reality intended by the Holy Spirit
who “cooperated” with the Evangelists in the composition of the Gospels.

Likewise, in the Triumphal Entry, many difficulties in the story that arise if read “according to the letter’” become avenues for a higher
spiritual reading. The classic problem of Jesus riding on two animals is “resolved” in that Matthew, while recording a literal event, is
actually more primarily recording the spiritual ascent of Christ to the Father either after the resurrection or at the eschatological
consummation, or both, wherein he rides upon the Church comprised of both Jews and Gentiles.

The use of “allegory”—and its varied synonyms—is hardly a hermeneutical tool reserved solely for the Old Testament, then. In fact, it
is the tool to probe, discover, and unveil the unity of the Two Testaments in Christ and the Church, and by extension, to explain the
continuity and discontinuity between these two epochs of salvation-history, particularly in light of the Jewish rejection of Christ. In
Comm. Matt. 16.3, we see that the advent of Christ, at one and the same time, reveals the fully “symbolic” quality of the Old Covenant
revelation, inasmuch Christ (and the Church) are shown to be the spiritual reality indicated therein, and by consequence abrogrates
the “letter/symbol” of the Old Covenant piety inasmuch as it has been fulfilled. God puts the definitive exclamation point on this
transfer of the “true religion” from Judaism to Christianity in the destruction of the symbolic (literal!) Jerusalem as prophesied by
Christ (Comm. Matt. 16.20).

A consistent theme that appears throughout Origen’s commentary on Matthew is humility, both of Jesus and of that which is requisite
of those who follow him and, especially, those who lead his Church. This might seem paradoxical in view of Origen’s confident
articulation of the transfer of “true religion” from the Jews to the Christian Church. Yet Origen is cognizant of how the two themes—
humility and (for lack of a better word) supersessionism—can and must inform each other (cf. §27). Indeed, Origen turns the tables on
the Church itself with deep prophetic critique of institutional abuses in the Church and of laxity/worldliness among the laity. The
“cleansing of the Temple” is an allegory of Christ’s work in the Church too. So also with the withering of the fig tree: what applied to
the nation of Israel applies as well to the Church and every Christian soul.



TEXT & TRANSLATION

[K461]
<Qpryévovg> 1@V €ig 10 kata MatOaiov vayyéliov
EENYNTIKAY TOUOG 16 .

1. MEéliawv ¢ 0 Thootc avafaiverv gic Tepoaoivuo wapelafe Todg
Scddexa kot idiov év Tif 606 Kol imev avroic kol T £Efig Ewg Tod- Kad
] ity Nuépa dvooatioetar (20.17-19). td 6¢ icodvvapodvta ToVTolS
Kol Tapd T Mapke dvayéypamtotl TodTov TOV TPOTOV- »Noav 88 &v T
08® avaPaivoveg eic Teposdivpa, koi [K462] Rv mpodymv adtovg 6
‘Incodc« kai T £Ei E¢ ToD »Kai Tf) Tpitn MUEPQY AVAGTNCETAL.« KOl O
AovKAG 6€ 06&el TOVTOLG GLVAdEV YPAWOS: »Tapaldfmv O ToVG
Seradvo eine TPOg oTodC« Kai & £EfG &g ToD »Koi 0dk &yivackov
O AEYOUEVOK.

‘O mpotpenduevog Nuag Iadrog pipeicHat avtov, mg Kol adTdg
Xplotov guunoaro, koi eindv- »pupuntoi pov yivese, Kabmg Kaym
Xp1otod«, 100V Xp1otdov 0pdGE T01G TPOPAVEST KIVOUVOLG XOPODVTA
Kol <mpoBOums> dvafaivovta eig Tepoodlvua petd ToD TPOEYVOKEVOL
Ot mapadoOioetor 101G Gpyiepedol Kol YpouUOTEDCL KO
KatakpOnoetol fovare kol o EERC, TO TAPATANGIOV TETOINKEY. O UEV
vop Ayofog Aafov avtod »Tnv {ovnv«, 0Noag EaVTOV XEPAV Kol
Tod®V Eleye- »Thde Aéyet TO Tvedpa 1O dylov- TOV dvdpa ob EoTiv 1)
Lovn avtn obTm dMcovciv« drelbovta gic » Tepocdivpo«. pabmv 8¢
tavta 0 [TadAog, d¢ TOV dS1dAcKAAOV LOVUEVOS avERatve TPoBHU®G
eic ta Tepoaoivuo. [K463] mabmv 6¢ 1 dvOpdmivov HVto TdV O1d TV
TPOG AVTOV AYATNV KAALOVTOV Kol KOAVOVT®V »a0TOV dvafaivery ig
TepocOAVO« Ele: »Ti mOlETTe KAAiOVTEG KOl GLUVOPVTLTOVTEG IOV TV
Kapdiav; Eyd yap ov pdvov oebfvar ig Tepocdrvpa yevopevog

[K461]

Book 16 of <Origen’s> explanations on the gospel
according to Matthew.

1. As Jesus was about to ascend to Jerusalem, he took the Twelve
aside in private in the way and said to them, etc., up to, And on the third
day he will rise again (Matt 20.17-19). For his part, Mark has recorded
things that are of equivalent force to this passage when he says, “They
were ascending to Jerusalem in the way, and [K462] Jesus was going
before them,” etc., up to, “And on the third day he will rise again” (Mk
10.32-34). Luke also seems to agree with these things when he writes,
“Taking the Twelve aside, he said to them” etc., up to, “And they did not
understand the things that were said” (Lk 18.31-34).

When Paul exhorts us to imitate him, even as he himself imitated
Christ, and says, “Be imitators of me, just as [ myself [am an imitator] of
Christ” (1 Cor 11.1), he is thinking of the fact that Christ accepted the
present troubles and <willingly> ascended to Jerusalem all the while
knowing ahead of time that he will be handed over to the chief priests and
scribes and will be condemned fo death (Matt 20.18), etc., [and that] he’
had done something similar. For when Agabas took his “belt” and bound
his hands and feet, he said, “Thus says the Holy Spirit: This is how they
will bind the man who owns this belt” after he comes to “Jerusalem”
(Acts 21.11). After Paul learned these things, he willingly ascended fo
Jerusalem as though imitating [his] teacher. [K463] And after suffering
something human® for the sake of those who wept on account of [their]
love for him and who were preventing “him from ascending to
Jerusalem,” he said: “Why are you crying and crushing my heart? For |
am ready not only to be bound for going to Jerusalem, but also to die for

" That is, Paul. We might raise a tangential question of chronology here. The incident with Agabas took place, it seems, around the spring of AD 57 at
the end of Paul’s third “missionary journey,” while 1 Corinthians was composed somewhere in AD 55 to spring AD 56 towards the end of Paul’s three-year stay

in Ephesus (cf. 1 Cor 16.8).

8 An idiom suggesting “fellow-feeling” or “in the human realm” (i.e., being bound by Agabas)?
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Erolpmg &ym, AL Kol dmobovelv VIep ToD OVOLOTOG TOD KLPIOL LoV
‘Incod«. TadT’ 0DV KATOVOODVTES, EGTIV OTE KOI YIVAOCKOVTEC
EMKEUEVOLS EMTOVOVS TTEPAGHIOVG, OLOCE OTOIG <TUETG aDTOL> KOTAL
10 €DAOYOV YOPNOWUEV, AAPOVTEC TAPAdELY LA TRV TOOVTOV
TPONYOVUEVMG UEV TOV COTHPO, UETA O€ TODTOV Kol TOV ATOGTOAOV
avTod. P vopiong 6¢ EvavtiodoBot TadTo Kol T 1 adTolc VO HUDY
elpnuéva T@ »€0v SIOKOGV DUAS €K TG TOAE®S TOOTNG, PEVYETE i
TNV £T€pav« Kol 1ol £ENG, Kol T® TOV Incodv dkovoavta »OTt
Tobdvvng TapeddOn« gig pLAAKNV dvakexwpNKEVAL. EAUEY Yap dTL 0VTE
mhvtote KaONKEL EKKAMVELY TOVG KIvOOVOLS 0UTE Gl OLOGE YWPETV TPOG
avTOVG: GoPod O€ Tvog &v Xplotd ypeia gic To dokipalewy, [K464]
010G HEV AMOTET KOPOG AvoydpNnoLy, TOTog O TNV €1g TOV AydVa
Tpobupiay ympic avoywpnoems. Kol TadTa eV Katd T fodAnua Thc
EKKEEVNC YT AeAEYO® €ic TPOTPOTNV TV TTEPL TOD <TOTE> Kol
Bovatov KIvoOVmV KOTOPPOVELV.

the sake of the name of my Lord, Jesus” (Acts 21.13). When we
contemplate these things, therefore, knowing that at some point painful
trials may press upon [us], may <we ourselves> accept them in a suitable
way, receiving the example of those who have gone before us, [namely],
the Savior, and after him also his Apostle. You should not consider these
things and what we have said about them (i.e., trials) to be opposed to, “If
they drive you out of this city, flee to another one” (Matt 10.23), etc., and
to when Jesus withdrew after hearing “that John was handed over” to
prison (Matt 4.12). For we affirm that it is not always fitting to turn away
from dangers nor always [fitting] to accept them. Someone who is wise in
Christ needs to test [K464] whether the time at hand requires withdrawal,
or whether [it requires] the willingness for the struggle without any
withdrawal. Let these things be said with regard to the intention of the
scripture at hand as an exhortation to despise that which concerns the
danger of death <at any time>.

2.
Tepocdivua, €inep wapélofe To0¢ dddeka kot idiov, €1G & TRV
Smdeka &t1 6 Tovdac v, kol oV Tovdav mapélafe kot idiav- ETt yop
(giKk0G) 8E10¢ v TOD petd TdV Aowmdv Evdeka maparapfavecOor kar’
i0iaw. kol 8T€ &v 1i] 606 elmev awroic 10 idov avafaivousy gig
Tepoodivuo kai o £Efig, SnhovoTt kai TodTov Ekpivey Eva etvol TV
dKovovImV O meiceTor 6 01046KAAOG, 0VK Amoyvmokmy 0Tt Tt Tovdag
NyvoEL @ oM GEL, OC EKOOTOG UMY (Kod Yop TACTY MUV AEAEKTOL » L)
Koy ® ta el abplov, od yap oidag ti TéEetan 1) Emodoa): obmm Yop
(olpar) BePAnket 6 dafolog »&ic v kapdiov Tovda Zipwmvog
‘TokapidTov, tva tapadd« tov Incodv. [K465] kai €nel 10 koTd

‘E&fic 8¢ mapatnpntéov 8t uéliawv o Tnoodg dvafoivery gig

2.
Jerusalem, since he took the twelve aside in private,'® Judas was still one

Next we must observe that as Jesus was about to ascend to

of the Twelve, and he took Judas aside in private; for he was still worthy
(it seems) to be included in private along with the rest of the eleven
[disciples]. And at the time he spoke to them in the way, ‘Behold, we are
ascending to Jerusalem’, etc., which makes it clear that the Teacher
judged him to be one of those listening to the things He will suffer, not
giving up hope because Judas was still ignorant of what he would do, as
[is the case for]| each of us (for indeed it is said to all of us, “Do not boast
of the things of tomorrow, for you do not know what the following [day]
will bring forth” [Prov 27.1]). For (I think) the devil had not yet cast “into
the heart of Judas Simon Iscariot, in order that he might betray” Jesus (Jn

° Origen’s comments in CCels 2.17 particularly parallel this passage: Kai ti Oavpactov, el 6 Incodg éniotépevog o cupupnodpeve ovk EEEKAVEY GALN
nepémnTEY 01¢ Kod mponmiotato; ‘Omov kai ITodiog 6 pabntig ovtod dkovoag Té cupuPneopeve adTd dvaPavtt gic Tepocdlvpo OPOGE TOIG KIVSHVOIC &xDpNCEY,
EMIANGo®V Kol T01G 8e60KPLEVOLS TEPT ODTOV Kol KmAvovoty avafiivar ig ta Tepocdivpa. Cf. Comm. Matt. 10.23; CCels 1.31, 65; 8.45 (Chadwick, 60; 484,

w/ n.3) on martyrdom and its possible avoidance.

10 There seems to be some play here on the fact that the expression xot” idiav can denote both “in private” and “individually/separately.”
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MatOaiov mpokettar viv £Eetdlety, EmUEAESTEPOV O SVVAUEVOG
apynBev tod evayyeAiov EXOTRHGOL TOIG UEXPL TDV TPOKEUEVMV
{nmodtw pnrote 0vdénm Tovdag katnydpnral Ko Tod Matbaiov,
GALOL LOVOV £V T KoToddym TdV dddeka gime 1O »<koi> Tovdag
Zipovog Tokapidtov, 0¢ Kol TapEdwKey anTOV«. TAElOVO 08 €iC
Kkataokevunv Tod kol Tovdav dpotov toig Aouroig AmocTOLoIg TPOTEPOV
yeyovévor Aédektol v, Mvika EENTAlopey TO »TOVTOVE TOVG dMIEK
anéotetlev 6 Incodc mapayyeilog adToig ALYV« TA AVOYEYPULUEVA.
ocvykplotéov On Ta EvtadBa Aedeypéva Toig AvOTEP® TOPATANGIMG
AvayeypapEVols: neimep kel pev €mi 101G To100TOg AOYOIS
TPOPNTEVOUEVOLG VIO TOD GOTHPOG »Tpocrafdpevog antov 6 [TéTpog
fp&ato EmTiudy avTd Aéymv- themg cot, KOpte: oV pn £6Tot 6ot
TOVTO«, Evtadba 6& 00dEV dveypaencav ol padntal eipnkoTeg q
TEMOINKOTEG ML TOIC TEPL TOV AMAVTNCOUEVOV GKLVOPOTOTEP®V
amnyyeluévorg. kai [K466] oipot 811 d1d todT0 61dmncoy viv ol
paontoi. éneimep €v T0ig AvoTépm, OTE »TPOSAaPOUEVOG TOV INGOdV
»0 [1étpog fip&ato avtd Emtipdy Aéymv- Themdg cot, KOpte: oL un Eotal
601 T0DT0«, »GTpageic« O Incodg »&ine 1@ [étpw- raye dnicw pov,
catovi: oKAvOaAGV LoV £, ETL 0V PPOVEIG Té ToD 00D GALL TOL TV
AvOpAOTOV«. £1KOG 0DV aTOVG HEPVNEVOLG TV PG TOV TTéTpov
Aedeypévov me@LAdyOat TavTa §| Kol xeipova dkodoat amd Tod
dacKdAov.

13.2).'' [K465] And since it is Matthew’s account that is before us now
for inquiry, let one who is able, giving careful attention from the
beginning of the gospel up to the passage at hand, inquire whether
Matthew has made any mention of Judas at all, except in the list of the
Twelve [where] he says, “<and> Judas Simon Iscariot, who indeed would
betray him” (Matt 10.4). We offered an even fuller account in
confirmation'? of the fact that at first Judas was indeed similar to the rest
of the apostles, when we were inquiring into “these Twelve Jesus sent
out, after charging them saying” the things there recorded (Matt 10.5)."3
One must compare, then, the things said here with the similar things
recorded above,'* since there in reference to these words the Savior
prophesied “Peter took him aside and began to rebuke him, saying, ‘Far
be it from you, Lord. This will never happen to you!”” (Matt 16.22), but
here the disciples are not recorded as having said or done anything with
regard to the things [they] were told pertaining to the quite gloomy things
yet to happen. Indeed [K466] I think that this is the reason that the
disciples are silent now. Since in the passages above, when “Peter took”
Jesus “aside and began to rebuke him, saying, ‘Far be it from you, Lord.
This will never happen to you!,” Jesus “turned and said to Peter, ‘Get
behind me, Satan! You are a stumbling block to me, for you do not have
in mind the things of God but the things of men” (Matt 16.22-23). It is
likely, therefore, that they who remembered the things spoken in response
to Peter [would want] to be preserved from hearing these things or worse
from the Teacher.

3. Ovoev 6¢ Amel €kBés0on TV TPoTEPAV Kol TapamAncioy Toig
EKKEUEVOLG AEEY 0DTMG EYovaay: »TdTe dleoTeilato TOTG pLobnToig
avTtod, tva undevi einmoty 6Tt aTog £ty O Xplotog« Kol Ta EET¢ Emg

3. It would do no harm to set out the first text that is similar to the
passage at hand which runs as such: “Then he expressly commanded his
disciples that they should tell no one that he is the Christ,” etc., up to,

' Origen mentions Judas in On Prayer 5.5 (Stewart-Sykes, PPS, 123-4) in the context of a discussion of predestination/determinism, with particular
reference to prophecy-fulfillment vis-a-vis Acts 1.20 and Ps 108.8. Cf. Origen, Hom. Ex. 6.2 (Heine, 287), for a contemplation of “Pharaoh” and “horse” as

“devil” and “Judas.”
12 On this term, note Peter Martens, Origen and Scripture, p. 50.

13 Origen’s commentary on this passage is no longer extant. Book 10 of his commentary picks up at Matt 13.36.
14 That is, the two prior predictions of the Passion (Matt 16.21ff; 17.22ff).




ToD »Kad T Tpitn NUEPQ Eyepdijvar«. &l TovTOo1g Yap ipnton TO
»TPooAafouevog antov O ITETpoc« kai ta EENC. £T1 0& AVOTEP® PEV
elpntan »amoktavOfivai« péAdey Tov cotipa- Evtadla o0& <kai> to
gldo¢ ThC dvanpéceng yéypamtol, T otavpmdijval. [K467] Eng pév odv
'Incodg oV mapedidoto &v TepocolONOLS T0ic dpyiepeton Kol
ypouuatedary 00OE Evemaileto N épactryodto | é6TavpodTo,
‘Tepocdivpa GUVEIGTAKEL Kol TO KAOAOVUEVOV Gyiacpo 0¥ KotefaAleTo.
Ote ¢ tavto T® Incod motfjout TETOAUKAGL, TOTE Ol TOPASOVTEG
aOToV dykotoleipOnoav kai ol dpyepeic Tod etvon dpylepeic
gmancovto O¢ UNdE pet’ adtodg etvol dpytepeic, Tote 8¢ Koi ol
Kkatakpivavteg Tov Incodv Gavdre ypopupatelc TopwbEvies v
dtdvotav kol TVPA®OEVTEG TOV AOYIGLOV 00K EPAemoV TO foOANUA TOV
aylov ypoppdtov. Kol mdvteg Ekelvol <oi> Katakpivavteg Tov Incodv
Bovar mopedodncav @ £x0pd Xpiotod Bavdate, Kol Euraifavteg T@
‘Incod &ig eumorypov yeydvoot kukAwbeiong »Hmo 6Tpatomédwv
‘Tepovoalip« dte Kai »Tyyroev 1 EPRUOGCLS OVTHG, GALL Kol TOV
‘Incodv pooty®cavteg avTol EHactiyddncay Kol pactryodviot £m¢
»TO TANPOUL TOV E0vDV elcéAON«- 0 yap »Bariov Aibov gig Dyog éri
[K468] v kepainv avtod PaAlei. kol whvta tadTo yeyévntot, v’
gkelvav P&V AmooTi) 1 EMoKOom, £l 8& TOVG Ao TV £0VDV HETAOTH,
o®COUEVOLS A0 TM »KOT EKAOYNV« AETUUOTL: »EL P« YOP »KVPLOG
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“and be raised up on the third day” (Matt 16.20-21). After these things it
is said that “Peter took him aside,” etc. (Matt 16.22). Yet it was said
above that the Savior was about “to be killed” (Matt 16.21), but here
<indeed> the form of execution is written “to be crucified” (cf. Matt
20.19). [K467] So long, then, as Jesus was not handed over to the chief
priests and scribes in Jerusalem (Matt 20.18), and was not mocked, or
scourged, or crucified, Jerusalem endured and the so-called sanctuary was
not cast down. But when they dared to do these things to Jesus, then those
who delivered him over were forsaken and the chief priests ceased being
chief priests since there are no chief priests after them. Then also those
scribes who condemned Jesus to death, being sluggish in mind and blind
in thought,'> did not see the intention of the holy writings. And all these
<who> condemned Jesus to death were delivered over to the hostile death
of Christ, and those who mocked Jesus became the object of mockery
when “Jerusalem” was surrounded “by armies” at the time and “her
desolation drew near” (Lk 21.20). But all those who scourged Jesus were
themselves scourged and are being scourged until “the fullness of the
gentiles comes in” (Rom 11.25). For “he who casts a stone to the heights
[K468] casts [it] upon his own head” (Sir 27.25). Indeed all these things
took place so that the providential care (1] émicokonn) might be removed
from them and turned over to those from the gentiles, those being saved
for the remnant “according to election” (Rom 11.5). For “unless the Lord
Sabaoth had left” to them “a seed,” they would have become “as Sodom,”
and they would have been made like “unto Gomorrah” (Isa 1.9). I myself
think that just as <the> ancient worship performed “with a copy and
shadow of heavenly things” (Heb 8.5) is abrogated on account of the
heavenly things [themselves], and when <the> true high priest comes
[then] the symbolic high priest ceases, and when the true sacrifices for
sins are performed the symbolic <sacrifices> are rescinded, so also in the
same way when the true Jerusalem received Jesus as he ascended on his
own body as a beast of burden (about whom indeed the daughter of Zion

15 The two accusatives here—nopw0ivieg Ty Siévotov kai Toerwdiveg OV Aoyioudv—can be read as related to Scripture: “those being sluggish in the

mind/meaning [of Scripture] and being blind to the reasoning [of Scripture].”
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rejoiced exceedingly and the daughter of the Jerusalem above proclaimed)
(cf. Matt 21.5), then the Jerusalem that is a shadow was rescinded and the
temple [made] from dead stones fell down on account of the temple of
living stones <that will be raised up>. And the altar below was razed to
the ground, since it corresponded to the heavenly one, with Jesus himself
performing the re-consecration with the true worship. [K469]

If according to one way of signifying things the city is the men
[who live in it], even now in Jerusalem [Iepocoivpoic'®] (and in this way
I am referring to those who have their hope set on the place on earth)
Jesus is being handed over by the Jews who profess the service of God,
and <those> who are, as it were, priests and the scribes who boast of
explaining the divine letters are condemning Jesus to death through the
things they say of him in malice. In fact there is no time when they are
not delivering Jesus fo the nations, mocking [both] him and his teaching
to them, and are continually scourging with their tongues the divine
religion through Jesus Christ.!” Indeed they crucify him through those
whom they curse and desire to destroy his teaching. But he who is better
than <all> of them is raised up after a brief interval and is shown as alive
to the <gentiles who> have received sight. For now “who is blind (as
Isaiah says from the person of God'®) <more> than my children. And who
is deaf, more than those who rule over them?” (Isa 42.19). [K470] For he
speaks with a great and prophetic character and spirit: “Hear, O deaf ones,
and O blind ones, look up to see. Who indeed is blind more than my
servants, and who is deaf more than those who rule over them? Indeed the
servants of God have been blinded” (Isa 42.18-19). For Jesus came “into
the world for judgment, in order that those who do not see (that is the
nations) might see and those who see (Israel) might become blind” (Jn
9.39). When indeed a light so great and true as this dawned and showed
forth his own word which said, “Behold a man, East is his name” (Zech
6.12), they did not see the light, since “their vice blinded them, and they

16 Origen is suggesting a metonymic understanding of the name “Jerusalem” in the plural (as is usual), with “city” referring to those living therein.

17 1Le., Christianity. Cf. PGL 635-6.

18 On the device of prosopopoieia (speech in character) and prosopological reading, cf. e.g., Matthew Bates, The Birth of the Trinity.
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did not understand God’s mysteries” (Wis 2.21-22), and something
unexpected happened to this nation and to the gentiles. For the nation
[Israel] was looking at each of the prophets who were a lamp, but they did
not understand the sun of righteousness when he dawned (cf. Mal 4.2).
Wherefore even if they seemed to have some light, it has been taken away
from them. But “the nation” of the gentiles “who was sitting in darkness
saw a light,” not that small one which Israel [saw] (for each of the
prophets was a small light), but “the people sitting in darkness saw a great
light” (Matt 4.16), our Lord and Savior Jesus Christ, whose greatness is
displayed stretching “mightily from one end [K471] of the earth to the
other end, and ordering” the churches “well” (Wis 8.1). Then his Spirit
filled the inhabited world, with that which was said by the prophet being
fulfilled, “in the last days the mountain of God” will become “visible”
(Isa 2.2). Even now “all the gentiles are coming unto it” (Isa 2.2-3), and
this [mountain] is Christ Jesus.
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4, Then the mother of the sons of Zebedee came to him with her
sons, etc., up to, When the ten heard [this], they became angry [K472] at
the two brothers. (20.20-24). Mark has recorded something similar to this
passage: “And James and John, the sons of Zebedee, came to him and
said to him,” etc., up to, “they began to be angry at James and John” (Mk
10.35-41).

Do seek out a worthy meaning in the present passage that is not
contemptible and is truly befitting the gospel of Jesus Christ. <We have
stated this at the outset,> since to those who are simpler and are
completely without guile, who do not understand [how] to inquire even
the depths of God and of his scriptures, the literal text exhibits a simple

19 [mpoorovvodoa koi aitodod 11 dr’ avTod. 6 68 eimev avtij- i Oéieic; Aéyet avtd- siné iva kabiowary obtor oi dvo viol pov eic éx Se1GV dov Kai elg &
ebwviuwy oov év T} faciisio cov. dmoxpileic 6¢ 6 Inoods einev- ovi oidate Ti aiteiole. Svvace meiv 10 moTHPIOV 6 EYdd P Tiverv; Aéyovary abtd- Suvdusla.
Aéye1 avToic- 10 UV moTHpIoV tov misole, 10 08 kabioal ék Sef1GV pov Kol &E ebwviuwy otk éotiv éuov dodvar, G olc fitoiuactar 6o 10D TaTPdC piov. Kol J[—
worshipping and asking something from him. He said to her, “What do you want?” She said to him, “Speak such that these two sons of mine might sit in your
kingdom, one on your right hand and one on your left.” Jesus answered and said, “You do not know what you are asking. Are you able to drink the cup which 1
myself am about to drink? " They said to him, “We are able.” He said to them, “You will drink my cup, but to sit at my right hand and left hand is not for me to

give, but to those whom it has been prepared by my Father.—]
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matter of a <certain> request and of Jesus’ reply to it. But should the
meaning exhibited at first glance be quick and easy and having nothing
<great> even to those who are able to whatever extent to closely examine
difficult questions (mpofAnpata), it is especially important that Jesus
responds [K473] by agreeing with [the request’s] loftiness of meaning (tf)
ueyoarovoiq). For just as in the case of a worldly kingdom those who are
seated with the king who is seated in the royal vestment seem to be in an
eminent position and they manage whatever is involved with the matters
of the royalty, so also (according to the literal sense) the mother of the
sons of Zebedee (or “James and John” as Mark recorded) will seem
deluded to request from the Savior that one [son] be seated on his right
when he came into the kingdom, and the other on his left. Indeed, on the
one hand, there is nothing extraordinary here, that a woman from the
simplicity <of womanhood> and want of education would deem it
<fitting> to request such things. But let it be conceded that the two
apostles also, as men who were still imperfect and not understanding the
deeper reality of the kingdom of Christ, had these notions concerning
those who would be seated with Christ. When Jesus, as though agreeing
that for someone to be seated on his right or left is a great thing, takes up
the request and says, You do not know what you are asking and it is not
for me to give, but to those it has been prepared by my Father, let
someone who seems to be an intelligent hearer of scripture inquire (cf. Isa
3.3), what it means to [K474] be seated on Jesus’ right or left in his
kingdom.

And for those who suppose that we are over-curious in
investigating these things, we must gather the things recorded concerning
the sitting of God and of Christ, in order that by the testing of those things
gathered about the subject and by the comparison of them to each other, a
certain sublimity of dogma can be raised up from the simpler example
that has been apprehended. For example, in the third [book] of Kingdoms
it is written that “Micaiah said”: “I saw the God of Israel seated on his
throne, and all the host of heaven stood around him on his right and on his
left” (3 Kgds 22.19), etc. Then in the second [book] of Paraleipomenon
Micaiah himself says similar things as these, “hear the word of the Lord. I
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saw the Lord seated on the throne of his glory, and the whole power of
heaven stood on his right and on his left” (2 Chron 18.18), etc. In Isaiah it
is also written: “And it happened in the year that the king Uzziah died that
I saw the Lord seated on a high and exalted throne” (Isa 6.1), etc. Yet
again in Daniel these things are written: “I looked up to where thrones
were placed. And the Ancient of days was seated” (Dan 7.9) [K475], etc.
One may also find similar things to this in Ezekiel at the beginning of his
prophecy, when he says: “Above the firmament which was above their
head (indicating that of the cherubim) as a vision of sapphire stone, the
likeness of a throne upon it, and on the likeness of the throne was a
likeness as though the form of a man above” (Ezek 1.25f). And in the
109" Psalm, “the Lord said to my Lord: Sit on my right” (Ps 109.1), it
shows the seat of the Father and the other [seat] of the Savior who is
seated on his right. And again in another Psalm the prophet prays and
says, “He who is seated on the cherubim, show forth!” (Ps 79.1), and
again, “God is seated on his holy throne” (Ps 46.9). If one also desires to
entertain examples from the Gospels, listen to the passage in Matthew
where he records that Jesus said to the disciples, “Truly I say to you that
you who follow me, in the regeneration, when the Son of man is seated on
the throne of his glory” (Matt 19.28), and Matthew <also> says these
things: “whenever the Son of man comes in his glory [K476] and all the
angels with him, then he will sit on the throne of his glory” (Matt 25.31),
etc., and “hereafter you will see the Son of man seated on the right of the
power” (Matt 26.64). Mark has recorded something of equivalent force to
this, “and you will see the Son of man seated on the right of the power
and coming with the clouds of heaven” (Mk 14.62). Luke also says
something similar, “For from now the Son of man will be seated on the
right of the power of God” (Lk 22.69).

Now the reason I deemed it necessary to gather these passages to
such an extent is that I desired <also> to present the more mystical
[reading] concerning the sitting of Christ in the kingdom and of those
who are seated on his right or left <after> the easy, simpler, and more
humble reading, in order that those who are of such a sort as to ascend to
the divine thoughts might be able reasonably to inquire and to find
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something worthy of the spiritual person who examines “all things” and is
examined “by no one” (1 Cor 2.15), who, in a way commensurate with
the expressions of Paul, searches out concerning spiritual things <and
concerning> the things of the Gospel (cf. 1 Cor 2.10).2! For as Paul says,
taking the things concerning the manna and the [K477] rock and the water
that came from it in terms of the spiritual law (cf. Rom 7.14), “And they
all ate the same spiritual bread, and they all drank the same spiritual
drink, for they drank from the spiritual rock that followed [them], and the
rock was Christ” (1 Cor 10.3-4), so in the same way the spiritual person
who stands on this rock and gives thanks to God upon it and says
concerning himself, “He stood my feet upon a rock, and he directs my
steps aright” (Ps 39.3), would say that the sitting of God is a spiritual
reality, on a spiritual throne, and similarly with that of Christ, that Christ
being seated “on the right of the power” is a spiritual reality. For nothing
is being indicated here of a bodily sitting, (which one might define as a
sitting down on the hips which are made to sit on a certain seat). For
indeed it would be absurd to think that because these things are referred
to in bodily terms that there are certain thrones that have been fabricated
in a <bodily way>, [K478] of what sort of material I know not, that are
receptive of the sitting of God or Christ or of those who are seated on the
right or on the left of Christ, for whom the Father has prepared such a
thing. I do not know if one can consider the host “of heaven” standing
bodily “on the right or on the left” of God to be a pure bodily state, or
again to think that those who are saved and commended are on the right
of our King Jesus Christ in bodily terms, but those blameworthy people
who are also being destroyed are correspondibly on the left in bodily
terms.

20 Lampe, PGL, 406.

2 T have rendered several passive verbs here as active to produce a more fluid English rendering, particularly as connected with the last dependent

clause.
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5. But perhaps, on the one hand, the restoration to the kingdom after
Christ receives his own rule, when the sin which rules in the mortal
bodies of men (cf. Rom 6.12) and all rule and authority and power which
rules in the evil ones is destroyed (cf. 1 Cor 15.24), is what is involved
with his being seated “on the throne of his glory” (Matt 19.28). But on the
other hand, the placing of all things on the right <and left> by God, in
order that nothing that is still askew?? might be near him, this is what will
happen with those who will be “on the right of the power” (Mk 14.62),
[K479] for an example to those who would eagerly hope to be seated “on
the right of the power” on the right and on his left in the kingdom of
Christ the Word; whom God is restoring, cooperating with them and
preparing [them] to draw near to the supremacy of Christ, in order that he
who is preeminent among those <others> drawing near <to Christ> might
be on the right and as if touching him and clinging to the right of the
Word, but the one who is more inferior is near to those on his left. *See,
then, if those on the right of Christ may be understood as those created
things described as “invisible,” whereas those on the left are those things
that are visible and bodily. But, on the one hand, Christ rules over them
all,»?* while on the other hand for those already drawing near to him they
have been allotted the things that are on the “right,” i.e., noetic, and the
others the things on the “left,” i.e., sensible. Indeed, perhaps the true
mother of the sons of Zebedee (whom the Savior called Boanerges,
“which is sons of thunder”), thunder <herself,> judging <great things>
concerning her [K480] sons James and John (for they were indeed great)
and supposing them to be able to have the first places beyond all created
nature since they accepted her loud proclamation, she approached and
requested of the Lord, in order that he might seat one of them on the
right, but the other on the left. The Savior, reproving the quite
vociferously voiced** mother of James and John as being ignorant of both
the fact that there are certain ones who are more prominent and that such
a great gift is a favor <only> from God who gives breath and cooperates
with all and seats in this superior place those whom he knows are

22 This is another word for “left,” but with negative connotations.

23 Passage between carrots (*) has also been translated in Balthasar, Origen: Spirit & Fire, 148 (§367).

24 More literally, “loud-mouthed.”
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suitable, said that you do not know what you are asking and to sit on my
right and on the left is not for me to give, but to those whom it has been
prepared by my Father. Let the one who is able attend to what things are
given by the Savior and what [are given] by the Father, seeing that there
is something which the Son might not give, but [only] the Father himself.
If the Gospels indeed present something of this sort, where on the one
hand they introduce the Savior praying concerning certain powers in
order that [his] requests from the Father might come to pass for him, and
on the other hand where he acts apart from prayer as though already
having the things concerning which he requests, let one who is daring
[K481] inquire, but likewise let the person who is able investigate these
things with reverence.”> And I think it is because he wanted to
demonstrate to the mother of the sons of Zebedee and to them, that indeed
they were deficient to bring to completion those things that are not
ordinarily within the capabilities of men, when, after you do not know
what you ask, he answered and said, are you able to drink the cup which I
am about to drink? (or as Mark recorded: “Are you able to drink the cup I
will drink, or to be baptized with the baptism with which I will be
baptized?” [Mk 10.38-39]).

6. Kai év toutoig 8¢ {nmoet ti¢ i 70 motyprov kai ti 1o Péntioua,
[K482] ig Etepa AAMA®V <Evta Auedtepa kol oVTMG OVOUOGUEVO>
Kai 0gopeva 00 THG TuyoLONG duVANE®G TG ToD Topévoy T ToD
BantioOncouévov, kai Topévov ovK dALO otipiov 1| 0 EpelAe mivery
0 'Inoodg Banticbnoouévou te mapoamincing fanticpa, 0 aTog
guedde BamtilesHon 6 kOPLOC. ol TOAOL LEV 0DV T APPOTEPQ BYOVGLY
€lg TNV Kotd TO HopTOPLOV OiKovopiay, o0 TaPLoTAVTEG OVTE €l dVO
gmwvoiag &yxet dnAovpévog St TdV 600 dvopdtwv &v Tf) VTOGTAGEL
ToyYavovVTOV, o0t €l dvvatol Koi dvo dniodohat v ToVTolg TPAyUATa.
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0¢ &t dvvarton kai dALO Tt SNAoDV Topd TaDTO TO VO OVOHOTA. Kol EMEl
TOAD £0TL TO VOV AKpIPAOC Stahafelv mepi avTtd®v, OAlya €ic TO oTijvol

6. Let someone also inquire about both the cup and the baptism in
these passages, [K482] how things that are different from one other <are
both named together in this way> and require no ordinary ability for one
to drink or to be baptized, and whether drinking the cup Jesus was about
to drink 1s nothing other than being baptized in a similar way with a
baptism, with which the Lord himself was about to be baptized. Many,
therefore, refer both to the economy according to martyrdom, not
considering whether the two concepts indicated through the use of two
names involve one thing in substance, or if it is possible that indeed two
[separate] matters are indicated in these things. As for us, we do not reject
this [first] reading out of hand, but let us attend if it is possible that
something different is indicated by these names. And since there is too

2 Or “caution.”
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much to grasp in these matters in a precise way here, we will endeavor to
present the few things that occur to us about this passage. So, as to the
martyrdom being indicated in these passages one might use not only [the
passage which says], “Father, if possible, take away this [K483] cup from
me” (Matt 26.39/Mk 14.36), as though painfully being drunk by one
taking upon himself the struggles in martyrdom, until one might drain
[the cup] dry who undergoes all the things brought to him with regard to
the trial of martyrdom, but [one might use] also what is said in the 115"
Psalm, “What will I repay to the Lord concerning all the things which he
has repaid me? I will take the cup of salvation, and I will call on the name
of the Lord” (Ps 115.3-4). “My vows to the Lord I will repay before all
his people” (Ps 115.9). “Precious before the Lord is the death of his
saints” (Ps 115.6). For [there is] no other way we can fully repay anything
to Lord from those things which we have been shown kindness than to
take up the cup of salvation willingly and to call on the name of the Lord
so as to drink it; by draining [the cup] dry, someone repays all his vows
“to the Lord before all of his people” (Ps 115.9). That he was teaching in
these passages that the cup 1s <martyrdom> is clear when he advances to
the things involved with the cup, “Precious before the Lord is the death of
his saints” (Ps 115.6). But martyrdom is twofold in concept, of which one
is called “cup of salvation,” and the other [is called] baptism. Indeed
insofar as someone undergoes the travails [of martyrdom], it is just as if a
cup [K484] is drunk by one who bears all the things brought to him,
taking them up even as if drinking the sufferings and not rejecting them
nor casting [them] away or vomiting [them up]. But insofar as one who
undergoes [the travails of martyrdom] receives forgiveness of sins, it is a
baptism, for if baptism offers forgiveness of sins, just as we have received
of baptism,?® and he who undergoes the baptism of martyrdom receives
forgiveness of sins, then one might reasonably say that martyrdom is a
baptism.

And that forgiveness of sins comes to <all> who undergo
martyrdom is indicated by, “All who confess me before men, I myself

26 Presumably a reference to the Apostolic tradition of baptism.
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will confess him before my Father who is in heaven” (Matt 10.32). Now,
the Savior indeed confesses before the Father who is in heaven all those
who confess [him], even though one might have sinned in whatever way
before the confession; for if those who [K485] are confe<ssing are
sin>ning in whatever way, he will not confess [them]. It will not truly be
[the case, then,] that ““All, therefore, who will confess me,” etc. I do not
think that the Savior will confess before the Father in heaven a person
who is in any way bound to*’ sin; for when <the Son> makes bold
proclamation before the Father the confession is upon the person who is
confessed as worthy of <Christ’s> confession to the Father. Let us not be
disturbed if, according to Mark, the Savior [both] drinks the cup and is
baptized with the baptism (cf. Mk 10.38-39), for indeed when John “came
into all the region of the Jordan proclaiming a baptism of repentance for
the forgiveness of sins” (Lk 3.3), Jesus also “came to John to be baptized
by him” (Matt 3.13), as if washing away our sins, in order that we might
be cleansed by his washing. Our cleansing by him*® is shown forth all the
more, inasmuch as he was baptized taking up our sins, in order that he
might loose them from us and from himself, since “the [death] <he died,>
he died to” our “sin” (Rom 6.10), since he died “to sin” that was not his
own but ours, if at any rate it seems to some that the [passage] has this
teaching.29 [K486] <In accordance with these things, as it seems to me,>
the sons of Zebedee have drunk the cup and were baptized with the
baptism, since Herod killed “James the <brother> of John with a sword”
(Acts 12.2), and the Emperor of Rome (as the tradition teaches)
condemned John who testified on account of the word of truth to the
island of Patmos (Rev 1.9). John teaches these things concerning his own
martyrdom, not telling who it was that condemned him, saying these
things in the Apocalypse: “I, John, your brother and fellow partaker in the
affliction and kingdom and perseverance in Jesus, was on the island

27 gvoyov has a range of meanings—guilty for, bound to, held in, subject to, liable for.
28 Antecedent of émi 1@ odt@ could be either Jesus or “washing” (16 Aovtp®d).
2 A suggestion that some understand Jesus to have died for his own sin?
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which is called Patmos on account of the word of God” (Rev 1.9), etc.
Indeed he seems to have seen the revelation on the island.*®
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7. One who would add to the previous explanation offered for the
cup and the baptism might say these things: [K487] Just as there is a
certain food of the Savior, about which he says, “My food is in order that
I might do the will of the One who sent me and that I might complete his
work”™ (Jn 4.34), so in the same way the cup is comparable to this food.
While it would be a daring thing to define [the cup] from the food and
present [it] competently, nevertheless let the person who is able attend if
perhaps the food is the practical [discipline] and the drink is the
contemplative [discipline]. For inasmuch as one eats of Christ by doing
“the will of the One who sent” him and completes “the work™ of the
Same, one is also to drink <of him by understanding> “the will of the One
who sent” him and perfecting the knowledge of him. You yourself judge
whether or not one may also appeal to this difference, “My flesh is truly
food, and my blood is truly drink” (Jn 6.55). For one might say that the
practice is “truly food,” and the contemplation is “truly drink,” and he
who affirms this will say that it is for this reason that, “after blessing” and
breaking “the bread,” he first gives [it] “to the disciples” — since the
practice is first, and after this “he took the cup, after blessing he gave to
them saying, [K488] “All [of you] drink from it”” (Matt 26.26-27) —
since it is necessary that those who are training in the practices and
setting right the practical [discipline®!] so also to proceed through
[practical] matters unto their contemplation. For indeed according to the
prophet it is said, “Sow for yourselves unto righteousness, harvest unto a
fruit of life” (Hos 10.12), so that we first practice what is necessary; and
after this, it says, “Shine for yourselves a light of knowledge” (Hos
10.12), for <as though> by a way someone may proceed, after the
cleansing of the habits, unto the knowledge and might shine with it.*?

30 See the discussion of this passage and the tradition of John’s martyrdom in Dean Furlong, “John the Evangelist: Revision and Reinterpretation in
Early Christian Sources” (PhD dissertation; Vrije Universiteit Amsterdam, 2017), esp. 81ff.
31 Or perhaps a reference to a faculty of the human person—the practical part/faculty.

32 Cf. CCels. 7.46.
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These things have indeed been said by way of digression for the
sake of a deeper inquiry concerning the cup. Also in the 22" Psalm it is
first said that, “You prepared before me a table opposite those who are
afflicting me,” and next, “Your cup intoxicates me as if the best [wine]”
(Ps 22.5). Let the person who reads this document™ not assume that we
held that it was necessary somehow to explain the things recorded
concerning the sitting of God and of Christ. For we would say in our
defense that the [passages] concerning “sitting” were proposed only so
that the reader is importuned from the letter and [K489] keeps away from
the humbler reading. At some other time one should make some inquiry
into the foregoing question concerning the sitting and standing and
walking of God or of Christ, which the present discourse did not require,
for the digression would be too inopportune. 8. But with those things the
Savior spoke [in response] to the request of the mother of John and James
or of the sons of Zebedee themselves, after hearing (it says) the Ten
became angry concerning the two brothers as they were requesting to be
honored above the rest. One might observe also that Judas was among
those who got angry (and Mark also recorded this [Mk 10.41]). Now if he
is included, along with the other nine, with those who got angry, then
perhaps the devil had not yet cast “into” his “heart,” “in order that he
might betray” our Lord “himself” (Jn 13.2), but Judas was still one of the
apostles by his own free will. But having said many things concerning
him in the lines above,* let us not involve ourselves again in a
demonstration of the fact that Judas was [in possession of] of free will of
some sort and, along with the rest, he fell into the snare of the evil one
(cf. 1 Tim 3.7), being a lover of money and betraying the Savior. [K490]

33 That is, I think, Origen’s commentary.
3 Cf. e.g., §2 of the commentary above.
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But Jesus called to them and said: “You know that the rulers of
the nations lord it over them, etc., up to, and to give his soul a ransom on
behalf of many” (20.25-28). Mark has also recorded things that are of
equivalent force to this. We have observed that, just as with many other
passages, whether with healings or with sayings, Matthew and Mark
maintain the [same] order of the things recorded, the situation is the same
here. For following the text from “as Jesus was about to ascend to
Jerusalem, he took the Twelve aside in private,” up to, “Immediately he
sent them out” (Matt 20.17-21.3), Mark has also preserved all these things
in order, from “They were ascending in the way to Jerusalem,” up to,
“Immediately he will send it back here again” (Mk 10.32-11.3). Should
you set the Gospels alongside one another in terms of these passages and
compare them you would find what we have said [is the case]. Luke also,
however, has in part recorded something similar, placing before them
“And strife occurred among them, as to [K491] which of them <might
b>e the greatest” (Lk 22.24). For he adds in this place, “And he said to
them, ‘The kings of the nations rule them, and those having authority over
them are called benefactors. But it will not be the same with you” (Lk
22.25—2637), etc. We have recounted these things, therefore, so that it does
not escape our notice that Matthew, Mark, and Luke in part, have all been
careful to record things of equivalent force in this passage. But now we
must inquire as to the meaning of the things said.

It was said previously that James and John were claiming the first
places alongside Jesus, and they requested to receive to sit on his right
and on the left in his kingdom (or their mother was asking this concerning
them), and we read that because of them, inasmuch as they were claiming
the first places alongside Jesus, the remaining “Ten became angry” (Matt
20.24), supposing®® James and John were wanting to snatch away the

3 [kai of pueyélor kateCovoialovory avt@v. 20 oty obtwe éotau &v buiv, aAl’ bg éav 0l &v buiv uéyag yevéoOar éotor Dudv didkovog, ¥ kai 6g &v Oéiy év
Buiv elvar mpdtog éotau Budv dodlog ?® domep 6 viog 10 dvOpdmov 0bk Ay SiaxovnOijvar 61 Staxovijoor] [and the great are domineering over them. It will
not be the same way among you, but he who desires to be great among you will be your servant, and he who desires to be first among you will be your slave. Just

as the Son of Man did not come to be served but to serve]

37 Luke seems, with the chosen vocabulary, to have subtly softened the critique of worldly power. Origen’s commentary goes on to tacitly note this
subtle difference, namely the amplified nature of worldly power over in Matthew’s account.

38 ¢, LSI B.7.1.
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close proximity to Jesus in terms of glory, as though they were superior to
the remaining ten. And with the things previously said as was suitable
Jesus summons either the ten who have become angry, or [the ten] along
with the remaining two, and he teaches the way according to which
someone might be great and first with respect to God. [K492] Such is
what is recorded that, on the one hand, the rulers of the nations (or “those
who seem to rule” them [Mk 10.42]), not being content to rule those who
are subjected [to them], lord it over them as they desire to control them in
a more violent way. The situation is similar with those who, as according
to status in this life, are great among the nations, in that they are not
satisfied by having authority over their subjects, but vaunting themselves
against® them they are domineering over them. But among you who are
my acquaintances, let these things not be, neither let those who have been
entrusted with a certain rule over those who believe on me, nor those who
have been deemed to have an authority in the Church of my God and
Father, lord it over their own brothers, nor let them be domineering over
those who have fled to the divine piety through me. But if in fact
someone desires to be judged great by my Father and as having a
preeminence by comparison to his own brothers, let him serve all those
over whom he desires [K493] to be greatest. And if indeed someone
yearns for the first [places] with me, let him understand that no one will
be first who does not perform the service that is available to him in
modesty and with a praiseworthy humility, nor who serves to benefit one
who is able to profit [him] rather than to give rest to those who are being
served. Luke includes in the passage “kings” and “those who have
authority over nations” (Lk 22.25), dissuading the one who desires to be
greatest among the brothers from imitating the authority characteristic of
royalty or the desire for flattery of those who have authority, <while>
teaching us that he who would truly be “greatest” among us must become
“as the youngest” (that is, as a child) for the sake of simplicity and
equality, and the one “who leads (thus I think he names the one who is

3 In Klostermann as xa (pg. 490, line 24). A misprint?
% Lampe, PGL, 729.
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called bishop in the churches) [must become] as the one” who serves
those who are subordinate (Lk 22.26).

Now, the Word of God teaches us these things, but, whether it is
because we do not understand the intention of Jesus’ teaching in these
passages, or because we despise precepts so great as these from the
Savior, we ourselves act at times with an arrogance exceeding those who
rule wickedly among the nations and [we] all but seek body-guards [for
ourselves] as the kings [do], and when we present ourselves as fearsome
and inaccessible especially to the poor, [K494] we act toward those who
worthily petition us for certain things in a way that not even tyrants and
cruel ones of those who rule [act] towards [their] suppliants. This is in
fact something one sees among many so-deemed churches, and especially
in the [churches] of great cities. Those who lead the people of God permit
no one <to have> free discourse <with themselves>, sometimes even to
the most excellent of Jesus’ disciples *** who are with them.* The
Apostle gives a command to lords concerning their house slaves, saying,
“Lords, provide what is just and fair to [your] slaves, knowing that you
too have a Lord in heaven” (Col 4.1), and he teaches masters to forego
threatening against their house slaves (cf. Eph 6.9). We have seen certain
<bishops> cruelly threatening, whether on the pretext of sin, or whether
because they despise the poor, in direct contradiction to the apostolic
word in which it is said, “They gave to me and Barnabas the right hand of
fellowship, in order that we [might go] to the nations, and they to the
circumcision; only that we might remember the poor” (Gal 2.9-10).
[These bishops] in turn neither understand [their] equality with those who

40 This is a very difficult sentence to translate. Our translation has been influenced by Chadwick (Origen: Contra Celsum [Cambridge, 1965], 148, n.1)
who renders the passage (perhaps too smoothly) as such: “In many so-called Churches, especially those in large cities, one can see rulers of the people of God
who do not allow anyone, sometimes not even the noblest of Jesus’ disciples, to speak with them on equal terms.” Chadwick alludes to Origen’s own experience
in Alexandria as a backdrop for this statement. As here, Origen uses the verb vouile in other places in the Commentary on Matthew to imply a dubious sense of
identity, though one wonders how far that can be pressed. Would Origen really agree with the implication of calling the church in Alexandria [et al] a “so-called”
church? (A more neutral/positive translation is possible as well, in line with vopifw, LSJ I1.1-2). It also seems to me that the full statement could be read with a
somewhat broader reference to inappropriate self-reliance or to some form of nepotism, particularly if the 1 is read disjunctively: “Those who lead the people of
God <have> no one as counterbalance <or have themselves> to rely upon ...” Cf. C.Cels. 3.9, 30 (Chadwick, 133-34, 147-48); On Prayer 28.4 for criticisms of
ecclesiastical hierarchs. Perhaps Origen has in mind the abuses of a contemporary of his, Paul of Samosata (ca. AD 200-275), though his bishopric, it seems, was
later (260-268), whose abuses are recounted in an episcopal letter which Eusebius preserves for posterity
(http://www.ccel.org/ccel/schaff/npnf201.iii.xii.xxxi.html), in language reminiscent of Origen’s criticisms here. The date range and Eusebius’ silence on the
matter suggest not, but is there any possibility that this is the Paul from Antioch whom Origen refuses to pray with in his youth (Eusebius, H.E. 6.2.13-14)?
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are subordinate nor have a conception that [K495] freedom from
arrogance and equality are fitting especially for Christians engaged in
public affairs, and especially among those who bear a certain eminence
with an ecclesiastical title. For it is written, “To such degree as you are
great, humble yourself to that same degree, and you will find favor before
the Lord” (Sir 3.18). We should also observe what is said in Proverbs in
this vein: “Before crushing, the heart of a man is exalted; but before
glory, it is humble” (Prov 18.12). But to prevent someone from
succumbing to <vain-glorious> thinking or from saying what he “who
desired to justify himself” (Lk 10.29) said to Jesus who was teaching that
“You should love your neighbor as yourself” (Lk 10.27), which man was
not ashamed to say to the Savior, “And who is my neighbor?” (Lk 10.29),
one must also read what Paul says, “While able to be a burden as apostles
of Christ, we were gentle*!' in your midst, as though a nurse caring for her
own children” (1 Thess 2.7). One should also imitate, “Or did I commit a
sin in humbling myself so that you might be exalted?” (2 Cor 11.7).

So, then, let the rulers of the nations lord it over them, but let [the
rulers] of the Church serve her. And let the great ones of the nations
domineer over them, but let [the great ones] of the believers listen to [the
passage] [K496], “Learn from me, for I am gentle and humble in heart,
and you will find rest for your souls” (Matt 11.29). Let us also be
instructed to not accept flattery nor to let men cajole [us] with
pleasantries, to those whom we might seem as “benefactors” (Lk 22.25)
because of certain good things we have done.** Nor do we say these
things in some unintelligent fashion, [as we] desire to humble ourselves
“under the mighty hand of God” (1 Pet 5.6) and according to his word
under the ecclesiastical ministry. But there is a time when it is necessary
(in accordance with the apostolic voice) to reprove “in the presence of all
those who are sinning,” “so that the rest may have fear” (1 Tim 5.20).
There is also a time when one must make use of authority “to hand over”
someone “to Satan for the destruction of the flesh, in order that the spirit
may be saved in the day of the Lord” (1 Cor 5.5). Rarely must this be

4! Interesting variant reading to vijmot “infants.”
42 Origen is attacking patronage.
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done, for one must admonish “the unruly” and one must comfort “the
faint-hearted”” and one must help “the weak” and one must be slow to
anger “with all” and one must “repay”” no one “evil for evil” (1 Thess
5.14-15). And one should not consider the one who is sinning an enemy,
but one must listen to the apostle who says, “Do not consider [him] as an
enemy, but admonish [him] as a brother” (2 Thess 3.15). I have said all
these things in the desire [K497] to demonstrate according to the word
that the ruler of the Church must not imitate the ruler of the nations, nor
emulate those kings who lord it over and are domineering over [their
people], but as much as one is able one must imitate Christ in these
matters, who was most agreeable and held converse with women and laid
hands on children. And even if there is a more significant meaning to the
account where Jesus poured “water into a basin” and purified “the feet of
the disciples” (Jn 13.5), it is no less important that we listen, on the literal
level, to him who said concerning these things, “You call me Teacher and
Lord, and you speak rightly, for [ am” (Jn 13.13), etc., for through these
things he teaches the disciples to become imitators of his praiseworthy
humility. But perhaps also, since it was the Lord who served on behalf of
men for the salvation of our race, it is said in this regard that he assumed
“the form of a slave” and humbled himself becoming “obedient unto
death” (Phil 2.8f). And since it was for this reason that “God highly
exalted him,” let him who desires to be exalted in similar fashion do the
same as what [Jesus] did to be highly exalted.

For indeed the Son of Man [K498] <did not come to be served,
but to serve; since> even if he was served, when “angels came to [him]
and served him” (Matt 4.11) and again when he was served by Martha
(cf. Jn 12.2), yet to be served was not the reason for which he came; for
he was visiting the race of men, in order that, in serving for our salvation,
he might serve and might travel so far as to give his own soul a ransom on
behalf of many who believe upon him. Now if the hypothesis [were true
that] all would believe upon him, he would have given his soul a ransom
on behalf of all. So to whom did he give his soul a ransom on behalf of
many? Certainly not to God, so would it not then be to the evil one? *For
he had control over us, until the soul of Jesus was given to him as a
ransom for our sakes, he who was deceived <quite clearly and imagined>
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that he would be able to lord it over [Jesus’ soul] and did not see that
torture would not suffice to constrain it. Wherefore indeed “his death”
which seemed to have mastered [him] “no longer masters [him]” (Rom
6.9) after he <alone> became “free among the dead” (Ps 87.5) and
[became] mightier than the authority of death. [K499] And [he became]
stronger to such a degree such that he is able to set free all those who
desire to follow him from being controlled by death, death no longer has
any strength with regard to them. For everyone <who is> with Jesus is
unassailable by death.** Among the discourses of the gospel that we are
examining it is written that our Savior gave his own soul a ransom on
behalf of many. But according to Peter it is said that “we were ransomed
from our futile manner of life received from our ancestors, not by
corruptible things, by silver and gold, but by precious blood” (1 Pet 1.18-
19). The apostle also says, “You were bought with a price; do not be
slaves of men” (1 Cor 7.3). We were bought, therefore, with the precious
blood of Christ, on the one hand, but on the other hand, the soul of the
Son of God was given a ransom for our sakes,* and neither his spirit (for
he first entrusted it to his Father, saying, “Father, into your hands I entrust
my spirit” [Lk 23.46]) nor his body (for we do not find any passage where
this is written about it) [are involved]. And since his soul was given as a
ransom on behalf of many, but it did not remain with that one to whom it
was given as a ransom on behalf of many, for this reason it says in the
15" Psalm, “You will not abandon my soul in hades” (Ps 15.10). [K500]

In regard to this subject I would simply make mention of those
who, by an illusion of right belief concerning Christ, confuse the things
concerning the Firstborn of all creation with those things pertaining to the
soul and body of Jesus, and perhaps also of his spirit, and who think that
what was visible and visited [this] life was one uncomposite being. But
they do not speak what is sound. For we might inquire of them whether [it
was] the divinity of the image “of the invisible God” and the supremacy

43 T have benefitted in a few points from the translation of Heine, Origen, 236 of the text between the carrots (*). This text is discussed in Gustaf Aulén,
Christus Victor (New York: MacMillan, 1969), 49. Cf. Comm. Rom. 2.13.29 (Scheck, 161) where Origen connects the blood of circumcision as part of the

redemption price offered by Christ to the devil.

4 In this connection, perhaps we should recall Origen’s discussion of Lev 17.11f, “the soul is the blood,” in Dialogue with Heraclides 144ff (Chadwick

& Oulton, 444ff).
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of the Firstborn “of all creation,” whether he in whom “all things in
heaven and on earth were created, either visible or invisible, whether
thrones or lordships, whether rulers or powers” (Col 1.15f), that was
given as a ransom on behalf of many; and to what enemy who was
holding us as captives was He given as a ransom until [this enemy] might
receive the ransom, and whether and to what extent he was capable of
receiving such a great ransom on behalf of many. Now I do not say these
things as though despising the soul of Jesus and minimizing it, but rather
wanting to [note] that, according to what is customary for a ransom, this
[soul] was given by the Savior of all, and that [Jesus’] supremacy and
divinity were not able to be given as a ransom. However today I do not
disconnect Jesus from the Christ, but I know that Jesus the Christ and his
soul are one to such a great degree in relationship to the Firstborn “of all
[K501] creation,” indeed along with his body, that [these together
comprise] one complete reality (if one may speak in such a way) in a way
more [complete] than even “he who is joined to the Lord is one spirit
[with him]” (1 Cor 6.17).%

45 Compare with CCels. 7.16-17 (Chadwick, 407-8): “Indeed, the persona and essence of the divine being in Jesus is quite a different matter from that of
his human aspect. Consequently not even Christians who are very simple, who have not been educated in dialectical subtleties, would say that it was the Truth, or
the Life, or the Way, or the Living Bread that came down from heaven, or the Resurrection, that died. ... [The prophets] prophesied that a certain ‘effulgence and
image’ [Wis 7.26] of the divine nature would come to human life together with the holy incarnate soul of Jesus, so that a doctrine might be spread abroad which
would make a friend of the God of the universe anyone who received it into his own soul and cultivated it, and which would lead him on to the ultimate
goodness, if he possessed in himself the power of the divine Logos who was to come to dwell in a human body. But this would happen in such a way that it was
not true that his rays were enclosed in that man alone, or that it could be supposed that the light, which is the divine Logos, which causes these rays, existed
nowhere else. So then, the things that were done to Jesus, in so far as they are understood to apply to the divine element in him, are pious, and not in conflict with
the accepted notion of God. But in so far as he was a man, who more than anyone else was adorned by sublime participation in the very Logos and Wisdom
himself, he endured as a wise and perfect man what must needs be endured by a man who does all in his power on behalf of the entire race of men and of rational
beings as well. There is nothing objectionable in the fact that a man died, and in that his death should not only be given as an example of the way to die for the
sake of religion, but also should effect a beginning and an advance in the overthrow of the evil one, the devil, who dominated the whole earth.” Cf. CCels 8.42
(Chadwick, 482f). Origen is adamant that God/divinity did not suffer on the Cross. CCels 3.25 expresses Jesus’ human solidarity.
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9. And as they were going out from Jericho, a large crowd followed
him. And behold, two blind men were sitting by the way, etc. (20.29-30
[34]).

Let the things of the literal history [recorded] in the passage be
true, namely, that when Jesus went out from Jericho with the disciples a
large crowd followed him. And that there were two blind men sitting by
the way of the exit-way from Jericho who heard that Jesus is coming by
that place, and they cried out saying: Have mercy on us, O Lord, Son of
David, and they agreed together when they cried out that which they are
recorded to have said. And because the blind men requested to be shown
mercy Jesus stood and called fo them, so that he might call them after
having stood, not while going around or passing by, and by way of
inquiry he said to them, What do you want in order that I might do [it] for
you? Further presenting [their] more particular request, the blind men
speak to him desiring [K502] that their eyes might be opened from Jesus.
And our philanthropic and sympathetic Savior has compassion on the
blind men, and has compassion (I think) by these men having anticipated
that the mercy of Jesus (if I may name it such) would be offered. Such is
what those who cried out said: Have mercy on us, O Lord, Son of David
and those who had believed so as to request that their eyes might be
opened. When he touches their eyes <and> a healing power flows through
the touch to [their] eyes, he causes the blind men to see again, and these
men follow Jesus with thanksgiving. Indeed, when someone believes
these things*’ and knows that “if you do not believe, you will not
understand” (Isa 7.9), let him receive the understanding that comes from
having believed “according to the analogy of faith” (Rom 12.6), and
having received [it] let him expound the things concerning these matters
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they cried out, saying, ‘Have mercy on us, [O Lord,] Son of David.’ But the crowd rebuked them so that they would be quiet. But they cried out even more,
saying, ‘Have mercy on us, O Lord, son of David.’ And standing Jesus called to them and said, ‘What do you wish [that] I might do for you?’ They said to him,
‘O Lord, in order that our eyes might be opened.’ And having compassion, Jesus touched their eyes, and immediately they saw again and they followed him.”

(Matt 20.30-34)
47 Or, with these ones, that is, the two blind men.
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in accordance with the foundation of faith concerning them, interpreting
them in accordance with “I believed, wherefore I spoke” (Ps 115.1). And
let this person not only believe in Jesus and in the things recorded in this
passage, but also come to know the meaning concerning them. For he
who remains in the truth of the faith and who, through the works of the
word, abides “with the word” according to the promise of Jesus will know
“the truth” and will be set free by it (Jn 8.31f). [K503]*

And as for us, since when we do not believe we do not understand
the intention of the things said, but when we do understand we do so from
having believed, do bear with these things that occur to us for this
passage. Praying to him who saved us from that which veiled “the
gospel” to us (2 Cor 4.3), let us offer [this reading] to the extent we are
able. First, let us consider why it is that when the disciples of Jesus are
going out from Jericho with the Savior a large crowd followed him. See,
then, if you remember those things we suggested for the parable in the
gospel according to Luke [which reads], “There was a man descending
from Jerusalem to Jericho, and he fell in with robbers” (Lk 10.30),
whether perhaps you can also understand that Jericho here is mentioned
as a symbol of the earthly place that Scripture is in the habit of calling
“world” (kosmos). When Adam (that is, mankind), therefore, descends
“from Jerusalem to Jericho,” he fell in “with robbers.” But on account of
the multitudes in Jericho (for a great crowd was in Jericho) let our
Jesus,* who was in [the city] along with the disciples, go out, undertaking
(on account of having entered into Jericho) to lead those [out of the city]
who desire [K504] to follow. For those who are in Jericho do not know to
come out from the worldly way of thinking, unless they might observe
not only Jesus going out from Jericho but also his disciples. And after
seeing these things, a great crowd follows him. One who contemplates
this passage can see this [group] as those who desire to live according to

48 Most, if not all, of the main verbs in this paragraph are 3™ person Perfect imperatives, conveying a jussive sense. When it involves a retelling of the
gospel story, we have translated them as simple past indicatives for purposes of comprehension. Origen does this here and other places, it seems, as part of his
rhetorical strategy to move his listeners from the literal historical level to the level of spiritual reality and application to their own soul’s spiritual journey.

49 “Our Jesus” perhaps to distinguish from Joshua in the Old Covenant. Cf. e.g., Hom. Josh. 1.4.
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the word® and are choosing to despise the world and the <whole> earthly
realm, who follow Jesus and his disciples and are advancing in step with
those who are going out from Jericho. Indeed, the great crowd follows
Jesus, so that travelling behind him and accepting his guidance they might
ascend to Jerusalem ***_10. (A little further on, then, it follows that
“when they were drawing near to Jerusalem they came to Bethpage, to the
mount of Olives, then Jesus sent out two disciples,” etc. [Matt 21.1]).
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Then it is written next, as it were with the word showing the blind
men who are presently to be healed, And behold, two blind men were
sitting beside the way, when they heard that Jesus is passing by, they
cried out, saying, “Have mercy on us, O Lord, Son of David.” You
should also give attention in these passages to And behold two blind men,
whether the [term] behold contains a demonstrative force.”” If indeed,
then, we are able to closely follow what the word indicates [K505] about
the two blind men and to see them, we might suggest that Israel and
Judah were the blind men before the coming of Jesus, yet they are sitting
beside the way by putting into practice the ways of life in the law and
prophets. [They are] blind, on the one hand, because they do not see the
true word in the law and prophets before the coming of Jesus to their
souls; but, on the other hand, they cried out, Have mercy on us, O Lord,
Son of David because they perceive together their own <blindness>, in
that they do not see the intention of the letters yet desire to recover their
sight and to see the glory in them. As they were still blind and imagined
nothing great concerning Jesus, but perceived him only according to the
flesh, they called him son of David who came “from the seed of David
according to the flesh” (Rom 1.3), since they could conceive of nothing
greater than this. And the loud call which seemed to them to be
completely in accordance with piety knew of nothing greater to say
concerning the Savior than that he was son of David. If I say that the two

50 Or “reason.”
51 860g, LST A.IV.5.

52 That is, Origen seems to be saying that Behold! is cueing a spiritual interpretation from the reader (two blind men = Israel and Judah)—that the reader

2 <

is to “contemplate,” “consider,” “look at” the two men as to spiritual meaning.
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blind men are Israel and Judah before the coming of Jesus to their soul,
you should refer yourself to the <two> kingdoms [K506], and
contemplate the times of Rehoboam who divided the people of Israel and
Judah. And look next at the prophets who prophesied sometimes to Israel
and sometimes to Judah, and sometimes to both. You will find, when
attending to the reading of the prophets, how they prophesied each to his
own [people], and to Israel and Judah together when God announces that
through Jesus he will complete a new covenant “with the house <of Israel
and with the house> of Judah, not according to the covenant which” God
“made with the fathers” who came out “from Egypt” (Jer 38.31f). And
while indeed Israel (concerning whom we have given an account on many
occasions, distinguishing it from the Israel according to the flesh) and
Judah are similarly blind, hearing (it says) that Jesus is passing by, they
cried out: for (I think) when they heard those who were proclaiming the
things concerning the coming of Jesus and that he is passing by the
Jericho which will pass away ([since Jesus] comes <in> it, but will go out
from it), they were concerned that he might not pass by them without
showing them mercy. Wherefore they had cried out to him, saying, “Have
mercy on us, O Lord, Son of David.” [K507] But, being beneficent, the
Savior does not pass by, but he stands, in order that when he stands, the
beneficence might not flow away and pass away, but having stood as
from a spring it might come to those who are to be benefitted.

11.  Ztac odv 6 Tnoods koi mANYEic amd tiic kpavyfig odTdv Kod Tiig
AE1doemS KAAET aDTOVG TPOS EAVTOHV, TNV APYNV THS gVEPYESTG IO
TOLOVUEVOG, OTE épavnaey adTovg: OVK AV YOp KEVIS épavnae Kol Eml
@ UNnodev avucOnvar v 1oig eovnbeicw. mg ie kKai UGV TPOG AOTOV
KEKPAYOT®V Kol AEYOVIOV- EAénaov fuag, kvpie, @OVAGOL UAG
ApYOUEVOLS AmO TOD viog Aowid, Kol 0TAS Y& POVAGAL UAG MG
TPOGEX®Y NUAY TH AEIOGEL. elmey oDV éxelvolg: tf Oélete iva moujow
duiv; émep TolodTov eivon vopilo- 7 Oélete TapooToUTE, SNADOGATE,
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11. Standing, therefore, and being struck by their cry and request
Jesus calls them to himself, already performing the beginning of [his]
beneficence when he called them, for he did not call in vain and with no
intention of being for the advantage to those to whom he called. Would
also that, when we who have cried out to him and say, Have mercy on us,
O Lord, he might call us who are beginning from the Son of David, and
standing he might call us as though attending to our request. He said,
therefore, to them, What do you want in order that I might do [it] for
you? Such is what I take this to mean: Present what you want, make [it]
apparent, in order that all those who are coming out from Jericho and are
following me might hear and see what [K508] happens. But they
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answered: O Lord, in order that our eyes might be opened. Such is the
answer that those of noble stock (being from Israel and Judah) but who
are blinded (by the ignorance of which they are together aware of having)
<cried> out to him after hearing those who are speaking about the Savior:
namely, that they desire in order that their eyes might be opened. And
what’s more, they say this who, while interacting with the holy scripture,
are not unaware of their own blindness to the meaning in it. For they say,
Have mercy on us and We desire that our eyes might be opened. "Would
that we also have the same awareness about the things to which we are
blinded and do not see, when we are sitting by the same way of the
scriptures <and> hear that Jesus is passing by. Through our request let us
cause him to stand and let us say that we desire that our eyes be opened.
And if we speak this [request] from a disposition that yearns to see what
Jesus would bestow upon [us] to see when he touches the eyes of the soul,
our Savior will be compassionate, and as he is the power and word and
wisdom and as many such things as are written concerning him, he will
touch our eyes which could not see before [his touch]. [K509] And when
he touches, the darkness and ignorance will flee, and immediately not
only will we see again, but we also will follow him, for he causes us to
see again by [his touch] for no other reason than [for us] to follow him
who made [us] to see again, in order that, continually clinging to him, we
might be guided by him to God and that we, with eyes restored to sight by
him, might see God together with the blessed [saints] by having a pure
heart (cf. Ps 50.12; Matt 5.8).%° We maintain, then, that the people
consisting of the great crowd that are coming out from Jericho and are
following Jesus are not Israel or Judah; but the rwo blind men who heard
that Jesus is passing by and knew that he is Son of David and perceived
together their own blindness and requested to have their own eyes
opened, those [we have] taken as Israel and Judah, whose eyes were shut
and closed together are restored to sight through the touch of Jesus. These
are things [recorded] according to Matthew.

33 The text between the carrots (*) has also been translated in Balthasar, Origen: Spirit & Fire, 238 (§631).
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12. But since Mark and Luke set forth the same story in a way that is
in certain respects similar and in other respects different, it is a worthy
endeavor, then, to look at their [accounts] as well. First, we must observe
that, according to Mark, the passage is recorded in this way: “And he
comes to Jericho. And as he was going out from there along with his
disciples and a considerable crowd, [K510], the blind son of Timaeus,
Bartimaeus,” etc., up to, “and he followed him in the way” (Mk 10.46-
52). He who gives attention to the bare history and does not want the
Evangelists to disagree will say that Matthew and Mark have not recorded
the same event, but that the [event when] fwo blind men received sight
again took place at a certain visit to Jericho, whereas the event involving
this one son of Timaeus, Bartimaeus, [took place] at another [visit], and
the [event] recorded in Luke involve yet another [visit]. For if indeed we
believe the Gospels to have been recorded with precision with the
cooperation of the Holy Spirit, and that those who wrote them did not err
when they related [things] from memory, it is clear, since it could not
possibly be true that in one and the same visit both two blind men and one
[blind man] were healed, that Matthew and Mark have indicated two
different visits, and Luke yet another, since this is something that can be
demonstrated confidently by carefully attending to the difference from
[Matthew] to the rest. Indeed it is no surprise that someone who observed
the first healing of the [blind men] in Jericho would want to be healed in
the same place through the same words and a similar request. And
someone might say [K511] <that> the blind man according to Luke is
another person who is healed in similar fashion. Nevertheless, he who
seeks a deeper explanation of all of these [accounts] might say that one
and the same matter can be represented with different readings. For (as
has been recounted) the two blind men are Israel and Judah, but they
together are one nation, when it is indicated that one blind man is healed.
When, therefore, a “considerable crowd” from the nations goes out from
worldly things to Jesus and to his disciples, a certain Israelite remnant
sitting “by the way” <that is, by the prophetic Scriptures,> and
impoverished in the intelligible things [of Scripture] and begging for the
things necessary for the soul, hearing “that it is Jesus the Nazarene” (Mk
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10.47), begins to cry loudly requesting the Savior as Son of David to
grant mercy to him. And when you look at the faith concerning the Savior
of those who believe on Jesus from the Jews, that at one time they
thought him to be from both Mary and Joseph, but then at another from
Mary alone and of the divine Spirit, although not with the theology™
concerning him, you will see how this blind man [K512] says, “Son of
David, have mercy on me” (Mk 10.47), he whom the “multitudes” were
rebuking (Mk 10.48). For there are many from the nations who are going
out from Jericho, who are rebuking the poverty of those who seem to
believe from the Jews. And [were you] to refer [this passage] to the noble
soul who is impoverished of these things and has come to the point of
begging, you would in no way be missing the point of the passage.

Since it occurred to Mark also to record that the name of the blind
man’s father was Timaeus, and that the [name] of the blind man was
called Bartimaeus, let us inquire whether Mark had a deeper meaning in
mind with this passage. Perhaps he provided the name out of a sense of
necessity to the historical record, but someone might say that he did it as
something useful. And even though we might seem to be making vain
inquiries in going so far as to investigate these things, let us inquire about
“Timaeus,” the eponym of honor, and his son, Bartimaeus, which means
“son of Timaeus [Honorable One].” Perhaps he is figuratively “Timaeus”
on account of the honor of the patriarch Jacob and Israel. Those who have
acquired the noble birth from [Jacob/Israel] are the blind Bartimaeus on
account of the things said beforehand, but similarly also he is sitting “by
the way” and “is begging” (Mk 10.46). Then, since the “multitudes”
rebuke him who says, “Son of David, have mercy on me,” “in order that
he might be quiet” (Mk 10.48), do inquire if you might say that the
multitudes are those from the Gentiles who, [K513] “in order that he
might be quiet,” rebuke the Ebionite who is indeed impoverished
concerning the faith in Jesus.’® These [multitudes] have all, by and large,
believed him to have been begotten from a virgin, and they are

S yoypedopar, PGL, 1555, “to make vain inquiries.”
35 That is, not with the full understanding of Christ’s true divinity.

% That is, the Gentile church who recognizes the full divinity of Jesus rebukes the Jewish Christian who understands Jesus as solely an exalted human

descendant of David.
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rebuking—*“in order that he might be quiet”—him who thinks [Jesus] to
be from the seed of a man and a woman, deriving his pedigree from
David. But in fact he cried out “all the more” when the multitudes
rebuked him, for he believed on Jesus, but believed [that Jesus] was
merely human, and cried out saying, “Son of David, have mercy on me.”
But when the philanthropic Savior stands [still], he does not now call to
him (as in Matthew), but he says that he is to be called (cf. Mk 10.49).
Those whom [Jesus] commanded say to [Bartimaeus], “Take heart,
arise!” (for they say “arise” to him who is sitting and had fallen back®’)
and they say, “He is calling you” (Mk 10.49). After this, Mark says that
“he cast off [his] garment, jumped up, and came to Jesus” (Mk 10.50). So
then, does [Mark] have nothing in mind when he recorded that he cast off
his garment when he jumped up to come to Jesus? Indeed, would we dare
to say that these things have been included in the Gospel in vain? For my
part, then, I do not believe that there is one iota or a single stroke (cf.
Matt 5.18) that is empty in the divine [K514] lessons, but I think that the
one who would be successful in interpreting them needs a robust faculty
of reason on account of the interpretive difficulty of the matters involved.
Perhaps, therefore, the [clothes] *** as though of a blind beggar, by
which the Bartimaeus has been covered, indicate the veils and coverings
which the blind man cast off when he heard, “Take heart, arise, he is
calling you.” And after casting away the veils and coverings of begging
“he jumped up and arose” in order that he might come to Jesus and, after
obtaining the answer to the request from what Jesus said, “What do you
wish that I do?,” even he himself might use a greater term than “Son of
David, have mercy on me.” For he had in mind something greater than
“Son of David” when he says “Rabboni”” and when he presents the form
of the merciful act through, “in order that I might see again” (Mk 10.51).
Indeed, the Savior did not offer his beneficence through [the petition],
“Son of David, have mercy on me,” nor when the garment of <blindness
and of> begging is around him, nor when he was sitting by the way
begging. But on account of “Rabboni, in order that I might see again,” he
says to him, “Get up, [K515] your faith has saved you” (Mk 10.52). The
Savior says to him, “Get up,” but [the man] performed something better

7 gvominto can have a physical sense and a reference to morale (“to lose heart, to flag”).

35




KPETTTOV MEMOINKEV- 0V Yap AmeAnIivbev, dALA »MKoA0VOE« T(® Tnocod
»EV Th] 000 «, Emel »eV0EmG AvEPLeyev«.

than this command, for he did not go away, but “followed” Jesus “in the
way,” when “immediately he regained sight” (Mk 10.52).
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13. Let us see what is present in Luke as well: “And it happened
when he drew near to Jericho, a certain blind man was sitting by the way,
begging,” etc., up to, “and when the whole people saw, they gave praise
to God” (Lk 18.35-43). We will not take up again the elements this
passage has in common with the previous ones for which we have already
offered an explanation as it occurred to us, but let us rather consider that
which is critical and unique insofar as we are able. First, you should
observe that both Matthew and Mark have recorded that this event with
the blind men or the blind man happened when Jesus was going out from
Jericho with the disciples. Luke, however, says, “And it happened when
he drew near to Jericho” (Lk 18.35). Thus, according to Luke, he
completed the [healing] ministry (oikovopiav) with respect to the blind
man when he was coming to Jericho and was near it. Now, someone
might say that, in terms of the mystical word, Luke’s version is first,
Mark’s is second, [K516] and Matthew’s is third. For it is necessary first
to draw near to Jericho, then to come into it, and <after these things> to
go out from it. Luke recorded, then, that “it happened when he drew near
to Jericho,” and Mark that “he also came to Jericho, and when he was
coming out of there” (Mk 10.46), but Matthew recorded neither that he
drew near to Jericho nor that he came to Jericho, but only that when they
were going out from Jericho, a large crowd followed him (Matt 20.29). It
is possible, therefore, that [Jesus] performed [this work of healing] when
he was drawing near to Jericho according to Luke, and according to Mark
when he came to Jericho, and according to Matthew when he came out
from it. Observe as well that, according to Luke, the blind man, “hearing
that a crowd was passing through (and presumably Jesus too), inquired as
to what might be happening” (Lk 18.36), while according to Mark,
“hearing that it is Jesus the Nazarene, he began to cry out” (Mk 10.47),
but according to Matthew the two blind men who were sitting by the way
cried out when they heard that Jesus is passing by (Matt 20.30). Indeed,
there is nothing in Matthew’s account from the blind men about Jesus
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being “a Nazarene,” but with other two accounts, according to Mark the
<blind man> hears that “it is Jesus the Nazarene” (Mk 10.47), and
according to Luke, when [K517] “he inquired” from the crowd “what
might be happening” (Lk 18.36), he learned from the those who reported
to him “that Jesus the Nazarene®® is passing by” (Lk 18.37).

Next in these passages you should take note that, to the blind man
who cries out <and> says, “Son of David, have mercy on me,” “those
who are going ahead rebuke [him] so that he might be quiet” (Lk 18.39),
saying as it were: those who are first to have believed rebuke him who
says, “Son of David,” in order that he might be silent and might not
address [Jesus] with an inferior name, but as if he should rather say, “Son
of God, have mercy on me.” But he “cried out all the more, ‘Son of
David, have mercy on me’” (Lk 18.39). Then (it says) “standing [still]
Jesus commanded him to be brought to him” (Lk 18.40). Now, see if
indeed (as we have carefully observed) this blind man is more inferior
[than those of the parallel accounts], for neither does Jesus call him nor
does he say for him to be called. But as though [this blind man] were not
capable of these things “he commanded him to be brought to him” <as
though> not being able of his own accord to come to him. Then (it says)
“when he drew near He asked him, saying, ‘What do you want me to do
for you?’” (Lk 18.41). And he did not ask him earlier except the man
questioning drew near to him,”® but when he drew near, on account of
being asked, he says, “In order that I might see again, O Lord” (Lk
18.41). Then (it says) “Jesus” answered and “said to him, [K518] ‘See
again! Your faith has saved you’” (Lk 18.42). According to Matthew, the
blind men have <something> greater, about whom it is written that Jesus,
having compassion, touched their eyes (Matt 20.34), but [Jesus] does not
touch either in Mark’s or Luke’s account. Yet again, [the blind man]
does, according to Luke, have a certain advantage, for when “he
immediately regained sight,” not only did “he follow him,” but there is
something greater than the rest. For “he followed him” (it says)

38 Nestle-Aland reads 6 Nalwpoioc. The Klosterman text does not indicate the extent of Origen’s quotation of the Luke text here, as we have.
% kal 00 TPOTEPOV EMNPD@TNCEY aDTOV fi 0 EpwTduevoc fiyyioev avtd: I am unsure if the blind man is the subject for both the first and second halves of
this clause. Or, if as connection with the Luke text suggests, Jesus is the subject of the first half (koi 00 Tpdtepov Emnpdnoey avtov), and the blind man of only

the second (] 6 épwTOUEVOG TyylIoEV OOTD).
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“glorifying God” (Lk 18.43). And at the end of this passage, when he
follows and is glorifying God, <the> whole crowd sees it and gives
“praise to God” (Lk 18.43). These are the things, <whether perceived> or
received, we understand at present with regard to these passages. But may
God grant to whom He wishes a richer word of wisdom and a clearer
word in light of knowledge, in order that it might be found that these
things are discerned by them from these gifts, as light from the sun.
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14. And when they drew near to Jerusalem and came to Bethphage, to
the mount of Olives, etc.,%0 up to, Mounted on a she-ass and on a colt, the
foal of a beast of burden (Matt 21.1-5). Mark also recorded the passage in
this way: “And when they were drawing near to Jerusalem and Bethany,
to the mount of Olives,” etc., up to, “And immediately he will send it”
(Mk 11.1-3). Luke [records the event] in this manner: “And after he said
these things, he went on ahead, ascending to Jerusalem,” etc., up to,
“Thus you will say, ‘For the Lord has need of it”” (Lk 19.28-31). It is
especially important for these discourses of the Gospel to give attention to
the intention of those who are recording [these things] and their purpose,
why they who contemplate [these things]®! recorded alongside the
marvellous and extraordinary things which the Savior caused to happen
things that manifest nothing of the sort. Let one stipulate that the
Evangelists gave systematic treatment concerning the recovery of sight
for the blind, the healing of the weary, the resurrection of the dead, the
cleansing of lepers, for edification concerning Jesus for those who would
read these [events] by means of their writing. [But] what would their
intention be for the present [K520] discourse, pertaining to when Jesus
was drawing near to Jerusalem with the disciples and had come to

0 [t61e Inoodc aréoteilev 5o uabdntag? Aéywv avroic mopedecbe €ig TV KouNY TV KaTEVOVTI DUDY, Kol e00mG ebprioete Svov Sedsudvny kai mdAov
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P08V d16. ToD Tpopiitov Léyovrog- ® eimate tif Quyatpi Zicdhv- i5od 6 Pacilebs cov Epyetal oor mpails kai] [then Jesus sent two disciples, saying to them, “Go to the
village that is opposite us, and immediately you will find a she-ass bound and [her] colt with her. You will loose them and bring them to me. If someone says

something to you, you will say that the Lord has need of them. And he will send

them immediately.” This took place in order to fulfill what was spoken through

the prophet who said, “Say to the daughter of Zion: Behold, your king is coming to you humble and]
61 This participle refers to the Evangelists, it seems, implying their prophetic inspiration, though difficult to render in English as it lacks a direct object.

Or is it a reference to the readers of the Gospels, and their contemplation of the

Evangelists’ intentions, etc?
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Bethphage, the neighboring [village] to the mount of Olives, [and] he sent
two disciples commanding them concering a she-ass and a colt, that they
might loose [them] and bring [them] to him? Up to this point [Jesus] has
had no hesitation to travel a greater distance on foot, and to complete the
journey with his own feet, as when he came from Jerusalem through
Samaria <into Galilee and> coming first to the well, he sat by it, resting
“from the journey” (Jn 4.6). Why also is Jesus himself portrayed as
commanding that a bound she-ass along with [its] colt be loosed <and> as
directing [the disciples] to say, the Lord has need of them, and
immediately he will send them, to whomever says something about it? For
would that the Lord who is so great show *** something worthy of his
magnificence in his having need of a she-ass and a colt of those things
bound of old.

The prophet Zechariah, the [son] of Berachiah, supplies the
explanation to this passage, when he prophesied concerning these things a
prophecy that is worthy of attention, in which [prophecy] these things are
written with the same wording: [K521] “Rejoice exceedingly, O daughter
of Zion; proclaim, O daughter of Jerusalem: Behold your king comes to
you, righteous and saving, he is humble and mounted on a beast of
burden, even a young colt” (Zech 9.9). If someone would like to learn
from the prophet how it is that joy is a fitting response to the things
prophesied for the daughter of Zion, listen to “And he will destroy the
chariots out of Ephraim, and the horse out of Jerusalem, and the bow of
war will be destroyed, and abundance and peace out of the nations; and he
will rule over the waters as far as the sea, and the rivers, the passages of
earth. And you, by the blood of a covenant, have sent forth your prisoners
out of the pit that has no water. You will dwell in a stronghold, O
prisoners of the synagogue: and for [every] one day of your sojourning I
will recompense you double” (Zech 9.10-12). And, so that we might not
go on at length about this passage, let us leave behind the investigation of
all the things with respect to these passages for the text that lies at hand,
[leaving them] for the one who desires to compare the prophecy with the
history according to the Gospel. Let us indicate, though, that just as in
other cases, Matthew and John have set forth the prophecy but not with
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the same wording,®* for this “Rejoice exceedingly, O daughter of Zion,
<proclaim, O daughter of Jerusalem>" is not the same as, Speak to the
daughter of Zion, <nor as “Do not fear, O daughter of Zion” (Jn 12.15)>.
Matthew has <also> not set forth the phrase which reads, “he is righteous
and saving,” that is situated after “Behold your king is coming to you”
and before “humble.” Again, instead of And mounted on a she-ass and a
colt, the foal of a beast of burden <[Zechariah] reads: “And mounted on a
she-ass> and a young colt,” or as in some [manuscripts] “colt of a beast of
burden.” But John, instead of “mounted on a beast of burden <and a
young colt>"" has rendered: “sitting he is coming on a colt of a she-ass”
(Jn 12.15). [John] indicates that the [teaching] according to this passage
requires knowledge when he asserts, “His disciples did not understand
these things at first” (Jn 12.16).
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15. But let someone inquire how it is with good reason that the
prophet commands the daughter of Zion to rejoice and the daughter of
Jerusalem [K523] to proclaim on account of him who is mounted “on a
beast of burden, even a young colt.” Shortly after, when Jesus sees
Jerusalem, he “wept <over it” (Lk 19.42) and says, “Jerusalem,
Jerusalem,> who kills the prophets,” etc. (Lk 13.34). You should attend,
therefore, if the “Zion” now in question, which is called a daughter of him
who commands her to rejoice, along with the “Jerusalem” who is the
daughter of him who directs her to proclaim, can be said to be, <not the
one who crucified the Lord, but the one who received him who was
crucified,> the heavenly <Zion>, about which it is written in the [letter] to
the Hebrews, “But you have come to Zion, to the mountain and city of the
living God, to the heavely Jerusalem, and myriads of angels, to a festal
gathering” (Heb 12.22), and in the [letter] to the Galatians, “The
Jerusalem above is free, who is our mother” (Gal 4.26). For perhaps these
are symbols of the Savior’s own riding stock whom he loosed from the
bonds through the disciples, [that is,] those who believed on him from the
people [of Israel] at that time and those from the nations. For the [K524]

2 Bither/or the LXX and each other.
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synagogue at that time was bound by sins, and the colt who also was
bound with it [is] the young people <who believes> from the nations who
came into existence afterward; and when he draws near to the ascent unto
the Jerusalem above the Savior commanded both of these groups to be
loosed by the teaching of the disciples, giving to them the Holy Spirit and
saying, “Receive the Holy Spirit. The sins of those whom you forgive,
they are forgiven them; Those which you retain, they are retained” (Jn
20.22f). And the disciples <of Christ>, whom “he made competent as
servants of a new covenant, not of letter but of spirit” (2 Cor 3.6), who are
continually loosing the bound she-ass and the colt, bring [them] to Jesus
who desires to use as riding stock those who are loosed by his own
genuine disciples from the bonds of the <sins> of old. And it is befitting
the Son of God to make use (for he is a lover of man) of the bound she-
ass and of the colt bound with it; but he has need of them, in order that
after he has sat on them, he might give a greater rest to those on whom he
is seated than he rests himself. [K525]
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16. But let someone inquire, how the passage to follow, which reads
like this, and immediately he will send them, or “and immediately he will
send it back here” (Mk 11.3), is consistent with [the interpretation] just
offered. You will solve the question just raised when you inquire about
the sending either of the two [animals] according to Matthew, or of the
colt according to Mark. Now it is clear that the Lord of those [animals]
that were bound is none other <than him concerning whom the Apostle
says>, “But for us the Lord Jesus Christ is one, through whom are all
things” (1 Cor 8.6), to whom <that> the person who says, “why are you
loosing the colt?” (Lk 19.33), or whatever they say [in the other Gospels],
was in no way about to oppose. For it is not as though people are going to
oppose him when the Savior says, And if someone says something to you,
you will say that the Lord has need of them, or, “if someone says to you,
why are you loosing the colt?, you will say that the Lord has need of it”
(Mk 11.3), and according to Luke “if someone (he says) asks you, ‘Why
are you loosing [it]?,” thus you will say, ‘For the Lord has need of it”” (Lk
19.31). [K526] Indeed you might inquire if after the Savior <ascends to>
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Jerusalem and is mounted on these [animals] or this [one animal], a
certain sending was about to happen to the place for some necessary
work, in order that the she-ass and the colt might do some work that has
been left in silence, [a work] that is implied but has not been clearly
indicated. I come to this understanding after attending to the order of the
Beatitudes in the [Gospel] according to Matthew, in which, after “Blessed
are the poor in spirit, for theirs is the kingdom of heaven” (Matt 5.3), it is
written then, “Blessed are the lowly, for they will inherit the earth” (Matt
5.5). For he maintains in these passages that “the kingdom” of those who
are blessed is first “of heaven,” and second “they will inherit the earth,”
not so as to be on it the whole age;63 for those who are comforted, and on
account of having hungered and thirsted for righteousness, have been
filled with it, and have been merciful and have seen God and are called
sons of God again, are restored to the kingdom of heaven. [K527] If the
she-ass and colt, on which the Savior travels, are those who have been
mentioned [in the Beatitudes], you should not take offence at the word
which compares those who bear Jesus who rides on them, with irrational
beasts of burden. For perhaps you will understand something of this sort
when the prophet speaks of having become <as> “like [unto] a beast,” not
in general but in relationship to God or to Christ, as it reads, “I even
became like a beast in relationship to you” (Ps 72.22). For as in
relationship to the Logos himself and to the majesty of God not only are
we like beasts, but also [so are] those much more rational and wiser than
us; in the same way also, as in relationship to the category of the shepherd
we are his sheep, the comparison between men and even the more perfect
with the Logos himself indicates [that] the distance [they have] from him
is greater than the degree the soul has a distance from a she-ass and colt
or of a sheep to a man. [K528] And perhaps those who are ascending to
Jerusalem (with Jesus seated thereon) are such as the beast of burden or
also the colt, but when they gets there they do not remain a beast of
burden or a colt, but are sent forth after being changed and benefitted and
partaking of the divinity of the Logos and supremacy of knowledge, so
that they <are deemed worthy> to be sent forth for the glory of God to the
place whence they were first loosed, the Lord transforming him and

 In Hom. Beat. 2, St. Gregory of Nyssa also expresses his perplexity at the seemingly inverted akolouthia of the Beatitudes.
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giving them this change as a reward for having carried him, as though
indeed having sent them out to the former place, <but> no longer for the
former works. For our Lord, <who is> philanthropic, and who once
receiving them to honor with the loosing from bonds and for his own
riding, was not about to send them again to bonds or to works inferior to
the work he had performed. After they received the Son of God on [their]
backs, it was appropriate that the daughter of God, Zion, rejoice
exceedingly and increase in joy (the fruit “of the spirit”) over this mystery
[K529] even with those who are mentioned with him, and that his
daughter, Jerusalem, proclaim; for he comes to her [as]“the King
righteous and saving,” <and not simply “saving,” that is> along with
preserving [his] being “righteous” [he is] also “saving” with
righteousness and making ready for salvation those who are being saved.
But he himself was coming to Zion and Jerusalem “lowly and mounted on
a beast of burden and a young colt” (as we have explained), visiting Israel
by destroying “the chariots out of Ephraim,” which are similar to the
chariots of Pharaoh, when “the chariots of Pharaoh and his force he threw
into the sea” (Exod 15.4). He also was coming to destroy [the] “horse,”
the beast of warfare from Jerusalem (Zech 9.10), in order that he might
cause there to be peace for Israel, turning back his wandering sheep (cf.
Matt 10.6), and [that there might be] peace also to Jerusalem when he
restores her children that have fallen away. But how could there not be
great joy worthy of the king who comes in this way [K530], righteous and
saving and lowly, to Jerusalem, when he was about to destroy every “bow
of war” (Zech 9.10), in order that “sinners” might no longer extend bows
nor prepare “arrows on a string for shooting those who are upright in
heart on a moonless night” (Ps 10.2)? Then there was also about to be
“abundance and peace” from the “nations” who believe and are saved,
with the Savior ruling “waters up to the sea” and ruling also “rivers,
passages of earth” and creating passage-ways and giving drink to its
multitudes (Zech 9.10).

He who desires to entertain a simpler [explanation] of “daughter
of Zion” and “daughter of Jerusalem” in reference to the people <of the
Jews> to whom the Savior visited, might say that, on the one hand, the
word commands the daughter of Zion to rejoice and the daughter of
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Jerusalem to proclaim; but on the other hand, if certain ones were
disobedient, neither doing the things worthy of rejoicing, nor receiving
the command to proclaim, these one become for themselves the cause of
the things that they suffer, so that it is said to them: “It was necessary that
the word [K531] of God be announced to you, but since you judged
yourselves unworthy, behold we have turned to the nations” (Acts 13.46).
One should also know that, after having encountered five manuscripts of
Zechariah, we find according to the Septuagint and Aquila, “he is lowly
and mounted upon a beast of burden and a young colt” or “on a she-ass
and a colt, a foal of an ass;” according to Theodotion, “He is obedient and
mounted on a she-ass and colt, a foal of an ass,” and according to
Symmachus, “He is poor and seated on a she-ass and a colt, a foal of an
ass.” And in the fifth manuscript [it reads], “he is poor and mounted on a
beast of burden and a colt, a foal of an ass.” Someone might indeed be
able to apply these things to the narrative of the Gospel passage just
examined, when the Savior came to Jerusalem “lowly” and “obedient”
and “poor;” for “he who was rich became poor, in order that” those who
listen to him who hearkened to us might, “by” his “poverty,” be made
rich (2 Cor 8.9).
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17. Let us observe that, according to Matthew, [the village
mentioned] is Bethphage, but according to Mark, “Bethany” (Mk 11.1),%*
and then according to Luke, “Bethphage and Bethany” (Lk 19.29). These
are “towards the mount [K532] that is called ‘of Olives’” (Lk 19.29). We
understand Bethphage to be translated HOUSE OF JAWS® (which was
the region of the priests), and Bethany [as] HOUSE OF OBEDIENCE.
He brings, therefore, those who are loosed or the one who is loosed to the
“house of obedience,” in order that Jesus might travel from there upon
them, or to the “house of the jaw,” the origin of which expression is taken
from [the book of] the Judges, in which there is a spring named “of the
jaw”, from which Samson drank when he was thirsty (Judg 15.19). Or

% Origen seems to have a different text than NA27.
8 Or “cheeks.”
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perhaps since “to him who strikes on the jaw®®” (Lk 6.29) it is necessary
also to provide the other [jaw for him to strike], Bethphage was a symbol
of endurance of evil of those being saved, whence Jesus is seated on those
loosed by the disciples according to the command of Jesus. And the
mount of Olives [K533] is <the Church>, which consists of those said to
be bearing the fruit of beautiful olives: “But I am like a fruitful olive tree
in the house of God” (Ps 51.10); and those who are beginning and being
initiated among them are “as newly planted olive trees around the table”
of Christ (Ps 127.3), those who are his children and “sons.” If it is
necessary to give attention also to the two disciples, whom Jesus sent to
the bound she-ass and the colt with it, in order that, after loosing [it],
they might bring [it] to him, one must say <perhaps not without reason>
that perhaps the two disciples are Peter and Paul, who gave to one another
the right hand of “fellowship” (Gal 2.9), in order that Peter might be for
the circumcision in reference to the beast of burden, the <people> who
existed under the yoke of the law, but Paul [might be] for the nations, the
young and untamed colt. And together they (I refer to the beast of burden
and the colt) were before Jesus in a village and not in a city, where they
were bound. But the disciples of Jesus loose [them] and bring both of
them to Jesus.

Returning again to the word [K534] about the two disciples, you
might say that one is the order of those who minister to those from the
circumcision, and another to those from the nations. Yet there is
communion among their works, for [both are] loosing those whom Jesus
commands to be loosed. If someone might say to them, when they are
loosing them, “Why are you loosing the colt?,” or whatever [is
recorded®’], he says concerning both of them: we are proclaiming that the
Lord has need of them who were first bound. He has need of them when
he travels on them, those who have been loosed from sins and have
received forgiveness of them, for Jesus does not sit upon those who are
still bound and are being held “by the cords of their own sins” (Prov
5.22). However, according to Mark and Luke the colt that is bound <in
fact> is one “upon which no man has sat” (Mk 11.2; Lk 19.30), for he had

% Or “cheek.”
%7 Le., in the various Synoptic wordings.
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performed nothing that is rational and in accordance with <human>
manner of life <at the time> that he is seated on the colt from the nations.
And this [colt] upon which nothing rational is seated before has the good
fortune to have God the Logos seated on it, the Son of God, in order that
being led by him who is holding the reins [K535] [the colt] might arrive
at the Jerusalem of God. Such are the things that present themselves to us
for this passage. Let him who is able and capable, by grace, of greater
things for the passage say greater and better things, and let him be heard
especially by those who thirst for a clear exposition of the Gospel.

18.  IlopevBévreg o¢ ol nabnroi koi woioovteg kabwg mpocetaley
av701s 0 Inoodvs fiyayov v Gvov kai T0v mdAov Kol T £ENG EmG TOD 6
aro Nolopér tijg Tatidaiog (Matt 21.6-11). 6 8¢ Mdaprog oDTm KoTd
1OV TOmOV £E£0€T0- »iad AmeddOVTEC DpOV THAOV dedEUEVOV TPOC THY
Bvpav EEm €mi ToD ApEOdoV, Kol AVovoty avTov« kol Ta £ERic Emg Tov
»£OA0yMuUéVN 1 épyxopévn Booiieia oD Tatpdg UMV Aavid: eiprvn &v
101G VYioTOIG«. Kol O AoVKAG 08 TODTA POV »ATeAOOVTESG 08 ol
AmecTOAUEVOL EDPOV KAOAOG EIMEV 0TOIC E6TMTA TOV TMAOVK KoL T
£Efic Emg ToD »Eav 0DTOL GLOTNGMOGLY, 0i Aot kekplEovTat«.
AkoA0VO®G 101G Am0dedOUEVOLS TTEPL TV ATOGTAAEVTMV dVO HOONTOV
€Ml TO ADoaL TNV dedeusvny Gvov kai TOV TdAoV TOV uet’ avtis Kol Taot
TO1G €i¢ TOV oMoV gipnuévorg, dmynodueba kai ta Ekkeipeva [K536],
8v oig AMéhexton 8T1 mopevbves oi Sbo uabytoi kai moeavreg T OO
10D GOTHPOG AVTOIG TPOSTETAYUEVA Yayov TPOG AOTOV THV GVOV Kaid
70V TAAOV- 0DG OVK APNKOGL YOUVOLG GAAL KOGHOV aTOlG TeptEdnkay
&V 1LaTiolg EVGYNUOCHVNV TEPITOLOVGOL, KOGUGAGL TV VT AVTOV
Aelopévy 6vov Kol TOV uet’ abTiic TdAov oig Kai oTol oo
KEKOGUMUEVOL Kal éoKeMAoUEVOL, [kai] Tva kKekoounuévolg ti dve kai
TG TOA® TOIG EVOVUAGT TAV JOUEAVTOV HanTdv Erava<pi kol
ava>movontal kol EpdpvoT] 6 Tod Beod AdYoC, YIVOUEVOS MGV HOVOC
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18.
them, brought the she-ass and the colt, etc., up to, He who is from
Nazareth of Galilee (Matt 21.6-11). Mark sets forth the passage in this
way: “And going away they found a colt bound to the door outside on the

The disciples, going and doing just as Jesus had commanded

street, and they loose it,” etc., up to, “Blessed is the coming kingdom of
our father David; peace in the highest” (Mk 11.4-10). Luke also records
these things: “Going away those who were sent found just as he said to
them, a colt standing,” etc., up to, “If these were to keep quiet, the stones
would have cried out” (Lk 19.32-40). In a way that is consistent with our
discussion concerning the two disciples sent to loose the bound she-ass
and the colt with it and with all the things said about the passage, let us
explain also the things set forth presently [K536], in which it is said that
The two disciples, going and doing the things the Savior commanded
them, brought to him the she-ass and the colt. They did not leave [the
animals] bare but placed around them a decoration with garments
conveying gracefulness, adorning the she-ass and the colt with it that they
had loosed with such things as they themselves were adorned and
covered, in order that with the garments of the disciples who teach
adorning the she-ass and the colt, the Logos of God might mou<nt upon
and might> rest and seat himself upon [them], being the sole driver above
those who were loosed and are bearing him. But Jesus is seated upon the
garments from those who teach that were placed upon the she-ass and
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colt, since each persons needs to contribute something to Christ the lowly
king seated on a beast of burden and young colt *#*% [K537]

<And a great crowd spread their own garments in the way, while
others were cutting branches from the trees and spreading [them] in the
way> (Matt 21.8). So, there was a great crowd which enters into
Jerusalem together with Jesus. And these people demonstrated the fruit of
accepting the Savior by strewing their own garments under [him], just as
they had done with the decoration and covering for when he was seated
upon the she-ass and the colt. Moreover, in the way according to which he
was leading the she-ass and the colt to Jerusalem, the great crowd spread
their own garments, in order that with <feet> pure of earth and earthly
matters and not having any dirt, the she-ass and the colt might travel to
Jerusalem. Indeed there is also a third order now mentioned along with
the two disciples and the great crowd that strews [their own] garments in
the way. For others procure <some> fair adornment for the way through
which Jesus was travelling to Jerusalem, riding on the aforementioned
[animals]; and the fair adornment consisted of those branches cut from
trees and spread out [K538] by each person whose garments were spread
out. In this case, there would be a fourth order. For the disciples who
loosed [the animals] are one thing, <and> the she-ass loosed and the colt
with it are another, and third the great crowd, and fourth those who cut
the branches from the trees and spread [them] in the way. It seems to me
from these things also a fifth and sixth order is mentioned among those
who go before Jesus and are following him. Indeed you might say those
who go before [Jesus] are those from the people [of Israel] before the
appearing,®® of the righteous perhaps and the prophets; but those who are
following are from those who approach the Logos after the appearing and
are following him, whether the righteous or indeed the apostles of Christ.
However, those who are going before were not saying anything different
than what those are following [were saying]; for all cried out together as a

%8 Klosterman, 536, notes the Series commentary completes the thought here with reference to Heb 3.14, retroverted to Greek: <iva dOvavrot eimelv 811
Xprotod Ecpev Epyov pétoxor> (“in order that they might be able to say that ‘we are partakers of Christ’s work’”).

% T.e., “advent,” the Incarnation.
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chorus agreeing and speaking in unison, and lauding the human [coming]
of the Savior with Hosanna to the Son of David, and his second [K539]
coming <with> Blessed is He who is coming in the name of the Lord, and
the restoration to the Holy Place with Hosanna in the highest.
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19. So, with these three acclamations being spoken by the unified
voice of those going before and those following Jesus, he was entering
into the true Jerusalem, on the one hand; but on the other hand, the
heavenly powers being astonished—which are said to be the whole city,
who were saying, Who is this? (Matt 21.10)—correspond to those things
prophesied in the 23™ Psalm concerning the ascension of the Savior and
of the astonishment of the heavenly powers who were astonished at the
novel spectacle of his bodily riding. The Psalm reads this way: “Lift up
your gates, O rulers, and be lifted up, O eternal gates, and the King of
glory will enter,” [K540] etc. (Ps 23.7). And in Isaiah something similar
is prophesied concerning the ascent of the Savior after the economy,”® for
it is said, “Who is this who is arriving from Edom, his garments red from
Bosor, this one who is fair in robe?” (Isa 63.1). As you read all the things
with respect to this passage, you yourself may be able to contemplate,
what the powers astonished at the bodily ascent of the Savior say and
what is answered to them. But I have taken these things [in this way] as [
desire to preserve the sequence of the tropology according to Scripture
that After he entered into Jerusalem the whole city was stirred up, saying,
Who is this? (Matt 21.10). After this it is next written that many were
saying, This is Jesus, the prophet who is from Nazareth of Galilee (Matt
21.11), [thereby] confessing what was prophesied that he who is devoted
continually to God “will” properly “be called a Nazarean” (Matt 2.23).
But in accordance with this explanation let [our account of] the things
with regard to the passage be circumscribed, and let us begin [to explain]
what follows in another pericope, in order that someone (connecting with
the explanation concerning these things from the earlier discussion) might
not need to seek for [an explanation of] [K541] those people who are

70 1.e., the Incarnation.
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chastised by being cast out from the temple of God, as though they have
made the house “of prayer” a “lair of brigands” (Matt 21.13). I do not
know if, even though someone be forced, one could preserve the whole
sequence of what follows the present passages in a way consistent with
“Rejoice exceedingly, O daughter of Zion,”

After these things let us examine also what Hosanna to the Son of
David! Blessed is He who is coming in the name of the Lord; Hosanna in
the highest! might mean. Clearly, therefore, the expression Blessed is He
who is coming in the name of the Lord occurs with this very wording in
the Psalm before the great Psalm,’”! which is called in certain manuscripts
the 117", But it seems to me that the things placed before “Blessed is He
who is coming in the name of the Lord” have been set forth in the
Hebrew language, “Hosanna to the Son of David,” rather than saying, “O
Lord, save indeed.” Here is how the Hebrew text reads: ANNA ADONAI
OSIANNA, ANNA ADONAI ASLIANNA, BAROUK ABBA BSAIM
ADONAI"? [K542] And so it seems to me that the Gospels, having been
written consecutively by Greeks who did not know the [Hebrew] dialect,
have commingled [the languages] used in this passage from the
aforementioned Psalm.” But if you desire to have the precise rendering of
the text, listen to Aquila who translated in this way, “O Lord, save indeed;
O Lord, help [us]; Blessed is He who is coming in the name of the Lord.”
But let us recapitulate again the things according to the passage and let us
say that, whether Paul and Peter or two other figures of those who are
teaching, after loosing those from the circumcision and those from the
uncircumicision from [their] bonds according to the command of Jesus,
they adorned them and made them fitting for the Logos to ride upon them
as he ascended to Jerusalem. And <in the same way also> the rest will be
according to one explanation. But according to a different [explanation] it
continually institutes **** for those who accept Jesus, who spread the
way for him through their own garments and who adorn it with branches

"I That is, Psalms 117 and 118 [LXX] (118-119 MT).

72 MT consonants: 771> W32 KT 7112 RI MO8 7070 RIX KD 90T 7370 KIR (Ps 118.25-26 MT).
"3 If I have read Origen correctly, this is an interesting statement, in light of the tradition about Matthew having originally perhaps been composed in

Hebrew/Aramaic.
4 Klostermann suggests <mAgiotog &yAoc> as the possible lacuna.
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and who go before and who follow. And alternatively each person,
through the things that have already been done, goes before Jesus, but
through those things that will be done, he follows him and he says the
things recorded. [K543] Such is what we understand about these
passages, but let one who differs from us see and teach greater things.
However, in one of our books on the Gospel according to John we
examined these things to some degree, when it was set before [us] to
explain, “On the morrow, therefore, a great crowd was coming to the
feast” (Jn 12.12), etc.
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20. And Jesus entered into the temple of God and cast out all who
were buying and selling in the temple, etc. (Matt 21.12-13).

The remaining three Evangelists” have all set forth the things
[recounted] with respect to this passage, but it is not for the present time
to explain the differences these have from one another. For it will be
sufficient, insofar as we are able, to expound on the Gospel being
investigated [at present]. <But> since the four Evangelists [all] recorded
the things pertaining to this passage, we made a fuller inquiry as able
when we expounded on the [Gospel] according to John’® and, as it were,
were explaining, “And he found in the temple those selling oxen and
sheep and doves” (Jn 2.14) [K544] etc. There’” we demonstrated that [the
work of Jesus in] the passage at hand is in no way inferior to the
extraordinary mighty works’® of Jesus because he who is deemed to be a
son of a builder (cf. Matt 13.55) made use of such boldness and authority,

75 That is, Mark, Luke, and John.
76 See Origen, Comm. Jn. 10.112-171 (Heine, 279-94).

77 Specifically, Comm. Jn. 10.145-49, here 145: Koitorye & péhet tiig dxpiBectépag dEetdoene émokoniost i katé T &v ¢ Pim tovte délopa Tod

‘Incod fv, vopiopévov viod elvar téktovog, T Atcodto motficon dappficar . ..

“Moreover, for the person concerned with a more precise inquiry, let him inspect

if it was according to Jesus’ status in this life, he being considered the son of a builder, to be so bold as to do something so great ...”; here 148: dote undevog TV
G(QOdpa. ToPdOEMG VT adTOD YEYEVILEVAOV KOl TPOKOAECAUEVOV d1d TTiG BEOTNTOG €ig ToTV TOVG TeBemPNKOTAG EAATTOVA EUPaively EvepynBgicay duvapy TV
Kot TOV TOToV ioTopiay, €1 ye kai adt yeyévnton “So that the mighty work which he effected that the literal history exhibits in the passage, if indeed it
happened, is in no wise inferior to the exceedingly miraculous things that He caused to happen and which summoned those who beheld [them] to faith through

[his] divinity”

8 In Comm. Jn. 13.449-552 (Heine, 163-64), Origen explores the distinction between “signs” and “wonders,” and in that context refers to Tdig pév
mapadodEovs Kol tepactiovg duvapels, per Heine, “the miraculous and marvelous mighty works.”
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otkodounf&v VIO LoAoUdVTOG TPMTOV Kol Avolkodoun ey 11 VO
"Ecdpa, mAnv petd v 100 cmtipog oikovopia vo Popaiov
kabapedév [K545]. kai olkog dkgivog drehauPaveto givor gvyfig, o0
kabarpedévtog dvaykoiov Tovdaiovg, Mg unKétt Exovag oikov
mpooevyiis, Aéyewv unkétt Eyev 10 €€aipeTov Th €mokontig Tod Beod, O
&xev Hovto Tapd O &V T® 0TK® TG TPoaoevyijs edyechHat, unde 10 Ta
g vopukig Aatpeiog émredeiv. Kol EkPePANKET® COUATIKDG A’
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avti oepviig movnyOpemg EmtteAovpévng v ovopatt Beod oyoraloviwv
6 TOAEY Koi dyopalety, ovk &v Tf Kadnkovon xdpe &v 1) Ed&1 TV
Kol ayopalew, GAL" €v 1@ igp®d, EvBa. ExpTiv LEV CLVEPYOUEVOLG
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avTd, OG &V 0TK® EUTOPIKD TmAoDVTESG Kol dyopalovteg Kai dpyvpia

casting out those people mentioned from the temple during a festal
celebration, and the leader of the nation recklessly using that sort of
[boldness and authority] would not achieve the same result that Jesus
did.” And after serving the letter, we offered a figurative reading, as we
were able, to the intention of John.** But since also now the sequence
compels us to say something with regard to the text of Matthew that is at
hand, come, let us call on the Father of Wisdom and see if we might be
able to say something worthy about this passage with Jesus’ bold action.
Indeed, we should first <on the one hand> say something about the
temple of God, which God confesses when He says by the prophet, My
house will be called a house of prayer. Corresponding, then, with the
circumcision according to the flesh and with the somatic feasts and
sacrifices of the law the remple of God was deemed to be that
construction built first by Solomon from insensate stones and was again
rebuilt by Ezra, but was then destroyed by the Romans after the
Incarnation (oikovopia) of the Savior. [K545] Indeed this house was
supposed to be for prayer (evyfic),®! and since it was destroyed, one must
say that the Jews, since they no longer have a house of prayer, no longer
have the special status of the oversight®? of God, which they presumed to
have by praying in the house of prayer, nor [are they able] to perform the
worship service according to the law. And let our Savior cast out from it
those who were buying and selling in a bodily way, which he brings about
as symbols of these properly spiritual acts, and let him cast down the
tables of the moneychangers and the seats of those selling doves. Let him
also say the things set forth about the overturning of the nation at that
time, which instead of performing a noble festival in the name of God
were devoting themselves to buying and selling, not in the prescribed area
in which one should buy and sell, but in the temple, where those who
came together should have been praying as though in a house of prayer,
but they were doing things in it opposed to prayer, buying and selling as
though in a house of merchandise and changing money with silver and

7 I am not completely sure of how to render this phrase: 6moig 008" 6 10D £0voug yoduEVOg YpdOEVOC EVXEPDC dv Fivuoe 1000  8nep Incodg memoinke.

80 Cf. Robert M. Grant, The Earliest Lives of Jesus (New York: Harper & Brothers, 1961), 67, who sets this comment within a possible progression of
Origen’s approach to the historicity and disagreements/tension within the Gospels.

81 Cf. On Prayer 3-4 where Origen discusses the biblical distinction and usage of £dyn and Tpocevyn.

82 An “episcopacy” as in oversight, providential care, visitation.

51




KoAAVPiovteg Kai £l kabedpdV kabelopevol, Tva TOADGL TEPIGTEPAC.

[K546] kai 10 doguvov 1@V yivouévav tapd Tovdaiolg tote 0 Tncodg
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were sitting on seats, in order that they might sell doves. [K546] And let
our Jesus destroy the indecency of the things taking place at the hands of
the Jews at that time, reproving those who, instead of keeping festival
according to the law, were acting as merchants and living in somatic
extravagance.

21.  Kaivdv 8¢ vopuilo igpov ék MBwv {dvimv oikodoun0av stvou
v ékkAncioy, kol sivon v avti Tvac ody O¢ 8v EkkAnsio {@dvrog
GAL" G »KOTA GAPKO«K GTPUTEVOUEVOVGS, OTTIVES KOl TOLODGL TOV THG
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YRS, Kol 0 KaTopB®V &V AVOPHOTOLG 0VY VTAPYELL. KOl £V TPOGKOTTNG
Y€ TO® TavTO Aéyey TOV Incodv kai mevhodvia UMV T0 TToiouaTo
(QACKELY TO »OTLOL YUYN«, CLVEEETOCOV TOVTOLG TO GO TOD
gvayyeriov, &vha yéypoamrat &1t idav Vv Tepovsodnu »Ekhlavoey €n’
o T, Kai elme«. kol LOAAGY e, ginep eDAOY@G Exhavoey Emi
‘Tepovoainp, edAoydTEPOV KAAOGETOL EML TV EKKANGiaY,
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00 AaoD) omrjiaiov Anotawv. [K548]

21. Now I also consider the Church to be a temple built from living
stones (cf. 1 Pet 2.5), and that there are certain people in it who are not
living as though in the Church, but as waging war “according to the flesh”
(2 Cor 10.3). These people also turn the house of prayer <built> from
living stones into a lair of brigands on account of their vice. For, after
considering the sins committed in some of the churches by <those
Christians> who deem “piety to be” another “means of gain” (1 Tim 6.5),
when one should live only “from the gospel” (1 Cor 9.14)—who do not
do this, but instead collect wealth and many possessions—what person
will not say that the great mystery of the Church has become a lair of
brigands?? Consequently, [K547] to those who are sinning in the living
temple that he built, Jesus address the passage from the Psalms that reads
in this way: “What benefit is there in my blood, in me descending unto
corruption?” (Ps 29.10) and the passage (I think) from Hosea, where the
soul of Jesus, displeased by the life of those sinning and who seem to be
in the temple, says, “Woe is me, for I have become as one who gathers
straw in harvest and as [one who gathers] grape-gleanings in the vintage,
when there is no cluster to eat the first-ripe fruit. Woe is me, O soul! For
the devout person has perished from the earth; and there is none among
men that directs himself aright” (Mic 7.1-2). If you might stumble at the
idea that Jesus says these things and that when he mourns over our
failures he says, “Woe is me, O soul!,” do give attention to these things
together with [the passage] from the Gospel, where it is written that when
[Jesus] saw Jerusalem “he wept over it, and he spoke” (Lk 19.41). And
what is more, since he with good reason wept over Jerusalem, he will
weep over the Church with even more good reason, for it was built so as
to be a house of prayer, but has become a lair of brigands on account of
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the foul covetousness and decadence of certain people (but would that
they were not in fact the leaders of the people!). [K548]

But at that time Jesus entered into the temple of God and he
purified it, casting out all those who were buying and selling in the
temple, and overturning the tables of the moneychangers along with the
seats in which those who were selling doves were sitting. But now, to
some extent they are not being overseen, those who are “together” <in>
the name of Jesus Christ (1 Cor 11.20) in the synagogues who are buying
and selling in the temple and doing <all> the other things, and Jesus is in
no way manifested to them, so that after casting <them> out, he might
save the rest or make those who have been cast out aware of [their] sin so
as to enter back into the temple, no longer with selling and buying, or
doing the rest. But when he oversees our sins and, out of his love for us,
might visit [us], in order that he might discipline and scourge [us] as sons
when he receives us (cf. Prov 3.11-12; Heb 12.5ff), then the power of
Jesus and of the Holy Spirit will enter those of us who are gathered
together, and after entering, will cast out all those selling and buying in
the temple; [with] those selling [it is] as if they are betraying® even the
useful thing they have, but are buying things that are worthless instead of
the [useful] things, [K549] and are then putting these things in practice in
the temple of God, the Church. But would that when [Jesus] enters into
the temple of the Father, the Church, the house of prayer, he might cast
down the tables of the moneychangers and <those with foul covetousness
and> lovers of money, who indeed convert the valid money into an
abundance of things that are cheap and worthy of no account, so that they
might damage those with whom they change money, while they
themselves put the money to use for what is not necessary. There are also
others in the temple selling and buying the doves of Christ and betraying
those who, as though doves, are without guile and pray, saying: “Who
will give to me wings as of a dove, that I might fly away and I might be at
rest?” (Ps 54.7), and who are obedient to rulers to whom it is not
necessary.>

8 This synonym for “selling” can connote betrayal, smuggling. Cf. Lampe, PGL, 182.
8 Could this, in some sense, be read as a “prophecy” of the monastic flight into the Egyptian desert of St. Anthony and followers?
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22. I also consider the word concerning those selling doves to be
fitting to those bishops, presbyters, and deacons who betray the churches
by their greed, tyrannical rule, faithlessness, and irreverence. [K550]
Wherefore Matthew and Mark mention the seats only of those selling
doves, which they say were overturned by Jesus. O, would that those
presumptuously sitting “on the seat of Moses” (Matt 23.2) and selling the
whole Church of doves and betraying them to those who are governing®,
would listen to these things with the meaning befitting the divine
Scripture, concerning whom one might cite that which was said by the
Lord in Jeremiah: “The leaders of my people do not know me; foolish
sons they are, and not understanding; they are wise in doing evil, and they
do not know [how] to do good” (Jer 4.22), and what is said in this way (I
think) in Micah: “The rulers of my people shall be cast out of their house
of luxury” (Mic 2.9). For if they were listening, they would not have sold
the doves of Christ, but they would have ordained their rulers who take
care of the doves, who provide for their salvation, and who do not look
about for certain ones, such that after sacrificing fattened doves, they
might have a feast for themselves. Jesus says to those who are being cast
out, since they are selling and buying and changing money and selling the
doves, putting them to shame from the prophecies spoken in the person of
the Father, that it is written, “My house [K551] will be called a house of
prayer” (Isa 56.7). For in [the] Church of God there must be nothing
other than the prayer of every holy practice which indeed invites the
oversight®® of God, being reckoned by God for prayer, insofar as it is
possible to “pray without ceasing” (1 Thess 5.17). But, woe to you, you
who have made the house of prayer [into] a lair of brigands by your
vices. Indeed one can find many places, in brief, where the matters of the
Church so-deemed are conducted in such a manner, as though the

85 10100101¢ MpoeosKdot. This could perhaps be a reference to hostile spiritual powers, on analogy to the Roman authorities to which the Jewish leaders
handed over Jesus. The root can also denote those who “approach, come near” e.g., here to worship. I am unsure what this would mean in Origen’s ecclesial-
spiritual reading of the account. On a second reading, Origen seems to recognize the “slippage” in categories, as he goes on in the next paragraph to articulate a

more precise typology.

8 Again the root for “oversight,” which connects with “bishop,” ironically in this case.
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congregation gathered together in the name of Christ differs in no way
from a lair of brigands, so that it is said to them, “On your account My
Name is continually blasphemed among the nations” (Isa 52.7).

If those who would contend over the clarity of Scripture require a
more careful explanation of the three forms®” occurring of the things here
recounted,® perhaps those among the people who occupy themselves in
the world with nothing other than maintaining their livelihood by selling
and buying, and who seldom adhere to prayers and to such works as the
divine Logos demands, are those selling and buying in the temple of God.
[K552] And the deacons who do not manage the possessions of the
Church well, but are continually groping after these things, and do not
manage them well, but hoard the so-deemed wealth and possessions, in
order that they might become wealthy from what the poor give to the
Word,* these are the money-changers who have tables of wealth, which
Jesus overturned. And the bishops and [their] presbyters who have been
entrusted the first seats of the people, and yet are, as it were, delivering
the whole Church over to those whom they should not and installing those
who should not be leaders, these are the ones selling doves, [K553] whose
seats Jesus overturned. Each of those, therefore, who are seated on an
ecclesiastical seat and who love “the first seats in the synagogues” (Matt
23.6), let him attend, lest he who is seated upon his own seat in the same
way [may be found] worthy of being overturned when Jesus comes to
overturn it. But also each of those who, from [diaconal] service, gathers
<for himself wealth and defrauds the poor> of [their] possessions, after
understanding the present Scripture let him no longer hoard money on the
tables, so that Jesus might not overturn them. But also let those give heed
who are <continually> going to the [places of] buying and selling for the

87 The “three forms” mentioned here and at the end of this section, are, it seems, the three activities of those in the temple which Origen enumerates in
§20 above [K545] : “but they were doing things in it opposed to prayer, 1) buying and selling as though in a house of merchandise and 2) changing money with

silver and 3) were sitting on seats, in order that they might sell doves.”

88 T am not entirely sure how to coordinate all the pieces of this introductory clause: Ei 82 8¢t T €161 tpio Toyydvovto tdv viadfo Koteeyuévay
mpocploveiknoavta tf] capnveig tig ypaots émpeléotepov duynoachat. Origen uses the verb mpocpiloveikém in CCels. 7.46, 49; 8.44 (Chadwick, 434, 436,
484). Is mpocpiloveiknioavta governed by or separate from ta €i6n Tpia Tuyydvovta? And is the sense positive or negative? Is one “contending for” or “disputing
over” the clarity of Scripture, or is it reference to the three forms of abuse in the temple cleansing story?

8 Cf. Comm. Jn. 6.111 (Heine, 200), where &ig Adyov means “to the Word.”
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TTOYOV> XPLATO, VONGOS TNV TPOKELUEVIV YPOPT)V UNKETL GOPEVET®
el¢ tag pamelag apyvplov, tvo un KataoTpEéYn anToc 0 Incods. dAla
Kol ol VO PEPUVAV TE Kol PpovTidov PloTik®dy <dael> dyduevor ig
ayopacovg Kol tphoeig ppoviiiétocay, unmote EAOmV 6 Tnoodg
EKPAAN adTOVG £k TOD 1EPOD <700 He0D>, BT O EKPEPANUEVOC 00O
EAmtida Tob eloelbely Exel 60gv EEePANON. kol doaivetal pot
EPEVLVAOVTL TNV EKKEWWEVIV YPOENV, UITOTE TODTA O THo0D¢ TOm o
[kai] Kota v devtépav Emdnpiay §j Kotd TV Tpocdokmuévny Osiov
kpiow. eioeABmv [K554] yap eic 10 iepov tod Oeod Olov, TV TacaV
gxknoiav, Thv (4 00 cuvéotn éxkincia) &v dvopatt Xpiotod
cuvestnkLiay pEXPL ThHe cvviedeiog Tod aidvog, obg av ebpr T@
TOAELY Koi dyopale oyoldoavtag TV vorlopévay eival &v ié iepd
<o¢ dvagiovg 10D iepod> 10D Beod EKPolel: kol odg Gv ebpn parelag
mEavtag Kol Yvopévoug KOAALPLoTOS ELEYEEL KATACTPEYOS QVTMY T0¢
tparélog Kol T® Mdyo deifag ola mepi TO dpyvplov fpaptiroct: ToTe
0¢ xai zag (¢ dmynoapeda) kabgopag 1@V TWAOVVTOV TOS TEPITTEPAS
KATOOTPEYEL €1 O€ TIC OVOEV TV TPLBV TOVLTOV EIOMV EXEL KOi €V T
va® gvpioketar tod Beod, Bappeitw: odte yap ekPAndnocetar KO TOD
"Tncod obte TL TOV aTOD KATAGTPAPHGETOL 0D MC TOMGAC TOV OiKOV
Tpocevyiic omnioiov Aotdv dvedichncetor g Anomg, dte
KohacOMGovToL 0l TOMGOVTES TH £0VTAY Anoteiq kai ddikig TOV olkov
Tij¢ mpoaoevyils oriiaiov Anotwv. [KS55]

sake of concern for the cares of this life, lest perhaps when Jesus comes,
he might cast them out of the temple <of God>, and from the point he was
cast out he has no hope of [re-]entering. It is suggested to me, as well, as |
interpret the present Scripture that perhaps Jesus might perform these
things with respect to his second coming or with respect to the anticipated
divine judgment. For after entering [K554] into the temple of God
completely, [that is,] the whole Church, which assembles in the name of
Christ (from whom the Church consists)®° until the consummation of the
age, those whom he finds occupying themselves with the selling and
buying of those deemed to be in the temple, he will cast them out <as
though unworthy of the temple> of God; and those whom he finds setting
up tables and becoming money-changers, he will reprove [them],
overturning their tables and with the word showing that, as it were, in
regard to money they have sinned. Then also, he will overturn the tables
(as we have explained [them]) of those selling doves. But if someone does
not have these three forms and he is found in the temple of God, let him
be bold, for neither will he be cast out by Jesus nor will anything of his be
overturned, nor will he be reproached as a brigand, as though [he were]
turning the house of prayer into a lair of brigands, at the time when those
who are making the house of prayer into a lair of brigands by their own
thievery and injustice will be destroyed. [K555]

23.  Eipnuévng toivuv &ig to pntov tig bmomecovong MUiv kol €ig
TNV EKKANGio diy®d¢ amodedopuévng dNynoems, PEPE UETA TADTA
dopev €i duvatal kol oVT® TA KT TOV TOTOV vonoTfjvat. ovk EAAatov
TG ékKANGiag PUGEL iEpOV €06TL BcoD TAGO AOYIKT PUGIG,
Kateskevacpévn va yopron 86&av 0sod, mepi Mg yéypamtot (& Ti

23. Having said what occurs to us with regard to the letter [of the
passage] and having offered a twofold explanation with regard to the
Church, come let us see if the things according to this passage can be
understood in this way. "Every rational nature is no less a temple of God
by nature than is the Church, having been prepared so that it might
receive the glory of God”*,”! with the account of its appearing in the

% Note the two usages, one active and one passive, of the root, cuviotnut. Cf. PGL 1332-3 for the wide possible range of meanings for this verb!
91 Passage between carrots (*) has also been translated in Balthasar, Origen: Spirit & Fire, 83 (§143).
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devtépa 1oV [Mopareumopévov kal i Tpitn 1@V Bacileidv) dpbeiong
UETA TNV oikodounVv Tod vem &v avT®. ToUTO O1 70 POGEL IEpOV TOD
Oeod, TV YUYNV, TETANPOKOUEV Ol AUAPTAVOVTIES TOAOVVTOV Kol
dyopaloéviwv Aoylopd®dv Kol GAA®V TTepl dpyvpiov TAVTO GKOTOOVI®MV
OLAOYIoU@MV: TETANPOKOUEY 08 AUAPTAVOVTES Kol AL®V TwAobviwy
Kol amepmolohvtav &l Tt dylov kaTdAsypo &v T yoyh Mudv
yeyévnro, dmep MV TEPLGTEPA. AEYEL 0DV TOIC ApapTévovsty 6 Incodg
Kol TEMANPOUEVOLS ANGTAY Aoyiopdy [K556] 1o yéypontal- 6 oixdg
Uov olko¢ mpooevyiic kAnOioetal, Busic 0 avToV memoujKaTe OTHAAIOV
Inotdv. 6 pev oby Incodg 1odg TOMCAVTAC oAV AotV TOV
oikov Tfig mpoaevyiic Anotac dEEBalev &k ToD igpod. oi 88 T ot TOIG
Anotaig epovodvteg mepl pev Inoovg gipnikact: »GTadhpov GTaPOL
avTOV«. ePl € T0D Anotod BapafPd- »amdivcov nuiv tov
Bapafpav«. domep péypt onpepov Tovdoiot Incodv pev ovk £yovotv
(oV yop memotedKacY €lG TOV LIOV TOD Be0D), Eyovot d¢ ped’ EavtdV
TOV Q1O TOV TVELUATIKGV »TT|g movnpilac« BapafPav tov Anotnv 1idn
KEKPOTNUEVOV Kol »EIG PLANKTV« KATAKEKAEIGUEVOVY, OV KO~ EoT@v
néiwoav arolvdijval. 610 TodTo dpyel TV dnictv Tovdainv

Bapafpdc 6 Anomc.

temple after its construction having been recorded (in the second [book]
of the Paraleipomenon [5.14] and in the third [book] of Kingdoms [8.11]).
Now, by sinning, we have filled this temple of God by nature, the soul,
with thoughts (Aoyioudv) of selling and buying and with other thoughts
(owAoyiop®dv) that examine all things in terms of money. And we, when
sinning, have also filled up [the temple] with other [thoughts of] selling
and bartering even a certain holy remnant that exists in our soul, which is
the dove. Jesus says, then, to those who are sinning and who have been
filled with brigands, [that is, these] thoughts, [K556] what has been
written: My house will be called a house of prayer, but you have made it a
lair of brigands. Jesus, therefore, on the one hand, casts out of the temple
those who are making the house of prayer [into] a lair of brigands, while
on the other hand those who think in the same way as the brigands say
[concerning Christ], “Crucify, crucify him” (Lk 23.21), but concerning
the brigand Barabbas, “Release to us Barabbas” (Lk 23.18). Wherefore
until this day Jews do not have Jesus (for they have not believed on the
Son of God), but they have among themselves the Barabbas from the
spiritual [forces] “of evil” (Eph 6.12), the brigand who has already been
condemned (cf. Jn 18.40) and has been confined “to prison” (Lk 23.25),
whom of their own accord they requested to be released. On this account,
Barabbas the brigand leads the faithless Jews.

24.  Kai mpoocijlBov adtd toplol kol ywiol év 1@ iEp®, Kal
&0spamevoey obtovg, Kol T EENG Emg TOD 611 €k oToMATOC VIV KOl
Onraloviwy katnpticm aivov. (Matt 21.14-16). T pév tiig AéEswg
ofAa. [K557] dxorovBmg 8¢ Taig TpoamodedoUEVOLS AVayYaig

Aektéov OTL €V 7@ igp® TOD B€0D. T@ 0ik® THG TPOGELYTC. T1] EKKANGIQ.

00 mavteg gioi PAEmOvVTES 0008 (Tv' obtg Ovopdcm) opBomododvres:
glol yap tveg Kai zoplol kol dAlotl ywlol Tdv aBpollopévmv, oitiveg
€k 10D ovvaicBéchan Tig EavTdY TVPAIGTNTOG KOl YOAOTNTOG Kol TOD
Ywookew 61t 000evog | Tod Beod Epyov €0Ti Kai ToD AdYoL Tod Oe0d
10 Ogpomedoat adrodg TpoceAdOVTES avTd BepamevovTal.

24.
them, etc., up to, for out of the mouth of infants and nurslings you have
prepared praise (Matt 21.14-16). Such is the what the text says at an
obvious level, [K557] but being consistent with the anagogical readings

And the blind and lame came to him in the temple, and he healed

propounded earlier, one must say that in the temple of God, the house of
prayer, the Church, not all who are there can see or (if I may put it in this
way) walk straight. For there are indeed some who are blind and others
who are lame among those who are gathered together, who from sensing
their own blindness and lameness and knowing that no one other than
God and the Word of God has the capacity to heal them, when they come
to him, they are healed.
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25. UETA TOVTO YEYpOmTOL OTL 0f ApYIEPEIS KOl Of YPOUUATETGS,
Kaitoye idovreg to Qavuaoio & éroinoev 6 Incodg, kol TV Taidwv
doHovteg S0EALOVT®VY TOV VIOV TOD 00D €V 7 igp®, 1| EKKAnGiq,
NYaVaKTHoaY KOTOQPOVOIVTEG TAV DUVOUVTOV TOV Incodv madimv,
KO QyQVOKTHGOVTEG PAGL TG COTAPL dKkovelg T obTol Aéyovoty; 6 8¢
doOTAV aTOVG AmekpivaTo Tl TOGOVT® YPOVE €v Taic Oeiong
AVOGTPEPOUEVOL YPOPAIg LEYPL TOD dEDPO OVK GveyvwTe, Tva Un
KOTOQPOVIGNTE TV €V T1] EKKANGIQ LKPAV Kol Tondimv DUVOLVT®V
€Ue Kal TOV €V TOIG OVPUVOIG TATEPO LLOV, OTI €K GTOUATOS VLWV Kol
Onialoviwv karnpriowm aivov; [K558]

Mrjmote obv, (¢ KoTd TV icTopioy yekTol gicty ovTOL 0f
ApYIEPETS KAl YPOUUOTELS, OVTMG KOL KOTA TNV AVOY®YNV €161 TIveg
WEKTOL dpyiepels, T0 dvopa TG EMOKOTTG 00 KOGUODVTES TA E0VTMV
Bim 008¢ dvdedvpévor Ty yvdowv kai v dAr0siav, oDTot odv,
Kaitorye BAémovieg zé oD 00D Gavudoia, 003EV NTTOV KOTAPPOVODGL
TV &V 1] EKKAnoig ikpdv PEV Kol vmimv Duvoivimv 6& Tov Bedv Kai
OV Xp1otov avtod, Kai dyavaktodotv €l Tf) TOVT®V TPOKOom] Kol
KOTIYOpoUotV aT@V TTop  a<OT®> T INcod g apoptavoviev, Kol
O¢ <UMN> AKovoVTL <UNOE> TAGAV TASY TNPOVVTL AEYOLGY AOTH-
Groveig Tl ool Aéyovot; kol TodTo 88 ETL HOALOV GLUVIGOUEY
EMOTNOAVTES, Tiva TPOTOV TOAAAKIG TO1G (E0VGL TM TVEDLOTL Kol tEYPL
QLAOK®V TPOG TOVG ATIGTOVG TOPAPUAAOUEVOLS KOl <TOVTOG>
KIVOOUVOU KOTOQPOVODGL Kol LeTd Thomg e0Toviag Aokodov ayveiov
kol wapBeviav iduwtang T AEEEL, EMMANGGOVGLY MG ATAKTOLG Ol WEKTOL
apyiepeic kol Eyxalodow [K559] avtoic mapd 1@ Incod, dg avtoi
SKAATEPOV TPATTOVTEG TAOV OVTMG <ATAGV Koi> 6movdainv Koi
YPNOTAV Tadiwv. AL 0 Thooic Tolg Tandiolg eV HapTLPETL, TOlG O
apylepedoy auadiov <ypapdv> £YKoAET d10 ToD AEyeELv- ovdEmote
avéyvarte 6ti éx oTduaTOC VTTiY Kad Onlaldviwy katnpticw alvov;

25. After this, it is written that the chief priests and the scribes, even
though they saw the marvels which Jesus did, when they heard the
children glorifying the Son of God in the temple, the Church, they were
indignant, despising those children who lauded Jesus. And being
indignant they said to the Savior, Do you hear what these [children] are
saying ? But putting them to shame, [Jesus] answered that have you who
occupy yourselves in the divine Scriptures hitherto for such a time not
read that out of the mouth of babes and sucklings you have prepared
praise, such that you might not despise the little ones and the children in
the Church who laud me and my Father who is in the heavens? [K558]

Perhaps, then, just as these chief priests and scribes according to
the letter are blameworthy, so also according to an anagogical sense there
are blameworthy chief priests, those who do not dignify [their] title of
bishop with their own life nor are endowed with knowledge and truth.
These then, even though they see the marvels of God, no less despise the
little ones and the children in the Church who are lauding God and his
Christ, and they are indignant at their progress and they accuse them by
Jesus hi<mself> as though [the children] are sinning. And they say to
[Jesus] as though he does <not> hear <and does not> preserve every
order”, Do you hear what these [children] are saying? And we will
understand this even further, when we attend to the fact that [“children”
is] a kind of figure frequently used for those who are fervent in spirit and
even go so far as to risk prison for the unfaithful®®
danger and with all vigor are privately®* engaging in the ascetical

and despise <all>

practices [dokodowv] of purity and virginity to the letter, the blameworthy
chief priests rebuke [them] as undisciplined and they bring an accusation
[K559] against them to Jesus, as though they themselves were living the
practical life more righteously than the children who are, as it were,
<simple and> earnest and beneficial. But Jesus bears favorable witness to
the children, and accuses the chief priests of being unlearned <in the

92 That is, presumably, of soul/person. Thus, souls that are yet “childlike.”

93 Unbelievers (non-Christians) or lapsed Christians?

%4 This has the connotation of someone unprofessional, lacking skill, on a lay level; cf. LSJ A.IIL
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Kol €mav g &v 11 EkkAnocig Tovg kata Tov [1étpov »mg dpTtiyévvnta
Bpépn 10 Aoykov ddolov yaha« Emmobodvrog kai OnAdlovtac avtod,
yaha motilopévoug, Ett kol Vuvodvtag Tov Beov Tf) Tiotel kol @ Piw,
Bempet OTL TANPODTOL €T ADTOV TO EK TTOUOTOS VATIIWY KOl
Onraloviwy katnpticm aivov. £00T® Yap 6 O£ aivov &v T0ig
10100701 Kataptiletal, €9’ 0i¢ eDyaAPIOTAY TG TATPL O VIOG AEYEL
»&Eopoloyoduai cot, Tatep, KOple ToD ovpavod Kol THS YTic, 6Tt
AmEKPLYOG TODTA GO GOPMY Kol GUVETMV, Kol ATEKAAVY OGS a)TA
vnmiog: vai, 0 matnp, 6t o¥TMG EyEveTo« Kol Td £ERG.

Scriptures> when he says: Have you never read that [it is] Out of the
mouth of babes and sucklings [that] you have prepared praise? And
whenever you see in the Church those who, according to Peter, are “as
newborn infants” yearning after “the pure rational milk” (1 Pet 2.2) and
who are nursing on it, who are drinking milk, all the while lauding God in
faith and life, you should consider that [the passage] is fulfilled by them
that out of the mouth of babes and sucklings you have prepared praise.
For God is preparing praise for himself in these very people, about whom
the Son gives thanks to the Father and says, “I confess to you, O Father,
Lord of heaven and earth, that you have hid these things from the wise
and understanding, and you have revealed them to babes. Indeed, O
Father, for thus it was” (Matt 11.25-26), etc.

26. Kai katatimawv adtodg éCiAOey E€w tij¢ molews [Ewg]
[K560] gic BnBaviav kai td £ERG E¢ TOD Kal mavta doa Av aithonte &v
] Ipoaoevyi] motevovieg Ayeole. (Matt 21.17-22)

Tivag koatatimarv 6 'Incodg 5jA0e tijc TV Tepocoidumv
néiewg, 4’ fc EeA0mv dv Bnlavig fjv §) Tovg id6vtag Lev dpylepeic
Kol ypoppoteig Tod Aaod »Td Bovpdoio o €roinoe kol TovC TAIdog
Kkpalovtag &v 1@ iep® Kai Aéyovioc: dcovve Td ViR Aavid«, ovdv &
frtov dyavokticovtag &l Toic aivodot Tov Xpiotdv, koi d1d todTo
EleyyBévtag g pun vevonkdtag t0 x ardpatog vymiowv kol Onialoviwv
Katnpiow aivov; Kol énel kotéMmey 8kgivo o Tepocdivpa koi &6
vé€yove tij¢ moiewg, dud ToDTO TEMTOKE Kol »AiBog €mi AMBov« fpEato
) pévey AL kol kabaipsicOar Emc mavto katodvdfi. N\ & eic
BnBovioy, tov g [K561] YITAKOHZ OIKON, v ékkAnciav, Evoa
Kol 7oAioln kol dvenovoato, émel un eixev &v Tepocorbpolg »mod v
KEPAATV KAIVI|«, GTE TOLOVTOV APYLEPEMV KOl YPOUUUATEDV OVIWV £V
avtoic. 8te 0¢ dvemavcaro €v T BnBavig, t@ tfig YITAKOHZ OIKQI,
LETAL TNV ApyNV TOD GLOTIH VoL TV EKKANGiov Kol dvaravcactal Tov
Xp1otov &v odti}, T0TE dmavayet eic iy moiv fiv kataréhome Kol g
&w yéyove, Kol Emavaywv eig aOTNV TEWQ, KOl uiav 10wV GvKiV €l Th¢

26. And taking leave of them, he went outside of the city [K560]
unto Bethany, etc., up to, and all such things which you might ask in
prayer, when believing, you will receive (Matt 21.17-22).

Taking leave of certain people, Jesus went out from the city of
Jerusalem. After coming out from it, he was in Bethany rather than [be
with] the chief priests and scribes of the people who saw “the marvels
which he did and the children crying out in the temple saying, ‘Hosanna
to the Son of David’” (Matt 21.15), and nevertheless became indignant at
those who praised the Christ, and on account of this were reproved as
though not having understood the [passage] Out of the mouth of babes
and sucklings you have prepared praise? And since he took leave of
those in Jerusalem and came to be outside of the city, on account of this
[the city] fell and “stone upon stone” began not to remain but indeed to be
razed until they all might be thrown down (Matt 24.2). But he came unto
Bethany, the [K561] HOUSE OF OBEDIENCE, the Church, where also
he spent the night and rested, since he had in Jerusalem no “where he
might lay [his] head” (Matt 8.20/Lk 9.58), seeing that these chief priests
and scribes were in its midst. But when he rested in Bethany, the HOUSE
OF OBEDIENCE, after the Church began to exist and Christ rested in it,
then he returned unto the city which he had left and from which he had
become outside. And while returning unto it, he became hungry, and
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6600, 1O 84vdpov 10D Aaod, fAfev én’ abtiv, kai 0vOEV bpev &v abTii
Bpdoipov dALL povov Lofic ELQootv: BAla yap Yopic Kapmdv Vv &v
Th oVKH. elt’ &mel Euyvyog Ny abTn 1| Gukd, 18 TodTO Adyer (g
dcovovon THY TPETOVGAV abTii Apdy. TO S& AeyOpEVOV TO0DTOV V-
0G0V CLUVEGTNKEV O EVESTMG DV, unkeTt YEVOLTO €V GOl Kopmog. il
0070 Akapmog Eotiv 1 Tovdaiwv cuvaywyn, kol Todto yivetatl avTh
»Ewg TN ovuvteleing ToD aidvoc«, Emc [K562] »10 mAnpoua tdv
E0VQV eloéAON«. élnpavin O& i ovki], Tl EmdNUODVTOG T® PBim TV
avOpOTOV Kol &v AvBpdT<o1g g avBpmToL TTEPITAT>0DVTOG INcoD.
i00vteg 0¢ of pabnrai é0oduacay Aéyovres: TS mopoypijua EEnpaven n
ovKd}; TOTG YAp THS WoxTig 0pOaiuoic £idov 1o Tiig Enpavieiong cukiic
puoetplov kol édaduacoy oy oVTmg &l T® £ENPAvOaL adTV, Og &ml
@ mopoaypiue Enpaviat, EBAemov yap Enpav TNV GLUKTV, TOV AAOV TOV
‘Topoan €xetvov. kai Bavpdlovot Toic pabntaic &v 1@ Empakévorl
mapaypijuc TV UKV Enpaupévny, droxpifeic 6 Incodg simev
(Eumed@®dV 1O Aeyopevov 1d dunv) OtL éav Eynte oty Kod pi
o10xp1ijte, 00 UOVOV TO TG GUKIIG TOUTETE, GALO KOV TQ Opel TOVTQ
eimnre: dpOnti kai PAnONT ig v Odlacoav, yeviioetol. OVKODV ol
TOTELOVTEG pobnTal Kol pn Stokpvopevotl TotodGL Kol 70 T7j¢ oVKTS
Aéyovtec aTi- »Opiv v dvaykoiov Aoandfjvon Tov Adyov tod Ogod-
émel 8¢ ovk a&lovg kpivete avtovg, [KS563] idob otpepoueda gic ta
£0vn«, Kol kataAMmovteg avtnyv Enpaivovsty adty, v’ 1 {oTikn
dvvapug avtig petafi éml Tovg and TV E0vav, Kol T0 TpdTEPOV
GLVEYOV TVED LD TOV A0V EKETVOV LETAOTH €l TOVS A TV E0VDV.

[1pdg @ d¢ motElv 70 Tij¢ ovKTS TOVG pabnTag <ET1>
gnayyéAdetar o0toig O 10D Be0d Adyog, éav Exwaot wionv Kol un
Skpdoy, 0Tt <kail> 7@ <PAemOPEVE TE KO1> OEKVOIEVE® DT 0OTOD
dpet, T AvTiKeévn évepyeig Emopopévn Katd TdV avopommy,
Aéyovorv- dpBnt kai finOnt gic v Odlaoooy, Ko yivetal. aipetot

seeing one fig tree along the way, the tree of the people, he came to it,
and he found on it nothing edible but only an indication of life, for there
were leaves without fruits on the fig tree. Then, since this fig tree was
living (Epyvuyoc), wherefore he speaks as though it might hear the curse
that befits iz. This is what was communicated: for as long as the present
age remains in place, may there no longer be fruit on you. For this reason
the synagogue of the Jews is unfruitful, and this is the case for it “until the
completion of the age,” until [K562] “the fullness of the gentiles might
enter” (Rom 11.25). And the fig tree withered, while Jesus was visiting
[this] life with humans and <went about> among huma<ns as a human>.
But when the disciples saw [this] they marveled, saying: How did the fig
tree wither immediately? For with the eyes of the soul they saw the
mystery of the withered fig tree and they marveled not just at its having
withered, but as its having withered immediately, for they saw the fig tree
[become] dry, [namely] the nation that is Israel.”> And while the disciples
marveled at having seen the fig tree withered immediately, Jesus
answered and said (confirming what is said by Amen) that if you have
faith and do not doubt, not only will you do this with the fig tree, but even
should you say to this mountain, ‘Be removed and be cast into the sea,’ it
will be [so]. Therefore, the disciples who believe and do not doubt may
perform also this [withering] of the fig tree, saying to it, “It was necessary
that the word of God be spoken to you, but since you judge yourselves
unworthy, [K563] behold we are turning to the nations” (Acts 13.46),%
and taking leave of it they make it wither up, in order that its life force
might pass over to those from the gentiles, and that the Spirit which was
at first connected to that people might change instead to those from the
gentiles.

With a view to the disciples performing the [withering] of the fig
tree the word of God <further> announces to them, if they have faith and
do not doubt, that they may <also> say to the mountain <which is seen
and> is shown by him, [that is,] to the opposing energy which is raised up
against humans, Be removed and be cast into the sea, and it will be [so].

dges9

% Origen’s reading here may relate (as a kind of solution) to the discrepancies in the Synoptics as to the timing/speed of the withering, on which see

below.
% Note, a text quoted earlier in §16.
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For the heavy mountain of vice is removed from each of those who are
benefitted by the disciples of Jesus, when [Jesus] removes [Satan] as he
conquers him, and Satan is cast into the sea, the abyss, when [Jesus] casts
[Satan] into the place of punishment worthy of him. And concerning this
sea it is said in the Psalms, “This great and wide sea; there ships go about,
small animals with great ones, this dragon which you have formed to play
in it” (Ps .25-26). And in another Psalm: there “you crushed [K564]
the heads of the drago<ns on the wat>er” (Ps #3.13), indicating that [it is]
in the sea. And, there “you crushed the head of the dragon, you gave it as
food to the people of Ethiopia” (Ps 73.14). A mountain which is seen and
shown by Jesus is taken away, therefore, with respect to each of those
who are prepared”’ for salvation by the Word, and it is cast intfo the sea in
accordance with the word of the disciple of Jesus who succeeds in the
teaching, who says fo the mountain which is involved with each of those
who hear, Be removed and be cast into the sea, and who says this while
having faith and not doubting, in order that what is said might indeed
come to pass. Indeed if he have faith and does not doubt, all such things
as he might ask in prayer, while believing, he will receive [them].

27.

KOTOKEL Kol TAG 0& 6 DITaKOL®V T® Ady® Tod Be0d Kal TOV AdyoV TG

AV 8¢ €01t Bnbavia, &vBa 0 €k vexpdv dvactag Incod eilog

vakof|g évidpupévoy <kai Evavilopevov> Eymv eavtd, OIKOZ éotiv
YITAKOHZ xoi Bnfavia, év 1 adAileton 6 ‘Incodg kai dvomodetat.
énel 8¢ mpaypota St Aappavery amd tdv Aeyouévov délo copiag Ogod
G’ Mg T eVayyEoL YEypomTaL, TPOGYES €1 1T KATA HEV TOVG
AmAOVCTEPOV VOOUVTAG TaPEAKEL TO Katatimwy [KS565] avrodg é5jAbev
&lw tij¢ moLews: TOC yap £dVvato ECw Tij¢ moAews yevéaOHar pn
KOTOMT®Y TOVG TPOTEPOVG TTap” 01 TV; KOTA SE TOVG GLUVETOTEPOV
AKoHOVTOG TV AEYOUEVOV <OV> TAVIMG KATAAEITEL TOVG TPOTEPOVG

217. This is the same Bethany where the friend of Jesus who rose from
the dead dwelt (cf. Jn 11). And yet each one who obeys the word of God
and has the word of obedience settled <and lodging> within himself, he
too is a Bethany, a HOUSE OF OBEDIENCE, in which Jesus lodges and
rests. But since one must take the matters from the things spoken [in a
way that is] worthy of the wisdom of God by which the Gospels were
written, do attend if it is not on account of those who understand more
simply that he withdraws, faking leave [K565] of them he went outside of
the city; for how could he have come to be outside of the city without
taking leave of those with whom he was at first? But in regard to those
who hear the things he says with greater understanding he does <not>
completely take leave of the first group when he comes to the others, but

7 Note the root here, xotaptilw, which alludes back to Psalm 8.2/Matt 21.16.
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he takes leave of the worthless and sinners, while having dealings with
the righteous and with the others he comes to be with the [one group] and
with the [other group]. But also when lodging in Bethany, he does not
take leave of Bethany when he returns fo the city, for it was indeed from
Bethany that he returned fo the city. ~And Jesus, who desires to
continually partake in the righteous one (&v 1@ dwaim)’® of the fruits of
the <Holy> Spirit <in them>, became hungry,” and the figs that are his
<food> (if  may put it this way) which he eats when he is hungry is the
love of the one who bears it as fruit, being the first “fruit of the Spirit,”
and [then] joy, peace, longsuffering, and the rest (cf. Gal 5.22). So long as
we are bearing such fruits, we will not be withered,A'?° but whenever we
do not provide <this> fruit to him when he appears and seeks [it] so that
he may eat, it has been recorded in reference to us: May there no longer
be fruit from you forever; [K566] for apart from the explanation delivered
previously concerning the fig tree in reference to the people [of Israel]
there is also one that refers the passage to each person, with fig tree being
either withered or bearing fruit and living and being cultivated, in order
that it might bear abundant fruit.

Perhaps just as “the sower went out to sow” with the seed and
“some fell by the way and the birds of heaven came and ate it” (Matt
13.3-8), and others [fell] on the rocks and others on “the thorns” and
others on “the fine” and good earth, so also there are different fig trees,
and should a fig tree be on the fine and good earth, it indeed bears “fruit”
and provides it to Jesus when he is hungry. But whenever [a fig tree] is
“by the way,” as it was written of in the case of this tree, and seeing one
fig tree on the way, it does not give fruit to Jesus when he comes. For he
will find nothing on the fig tree that is “by the way” except leaves only.
Wherefore he says to it, May there no longer be fruit from you forever,
since it was “by the way”” and with its leaves gave an indication of being
alive but was without fruit. Insofar, then, as he does not come to a certain
[K567] fig tree nor already seek its fruit, but patiently waits to see if in
fact the fig tree will bear fruit, it is not withered. *But when he appears

%8 This could be understood and rendered in several different ways.

% Unless I am mistaken, Origen switches to the imperfect here, énetva, instead of the aorist, éncivacev of the Matthew text (Matt 21.18).
100 pagsage between carrots () has also been translated in Balthasar, Origen: Spirit & Fire, 304 (§854).
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and is hungry <and is seeking> our fruits, should we be found having
nothing except the profession of faith alone ***!'°! with no fruits
accompanying it, immediately we will be withered, losing the appearance
of being faithful.*'°> One can certainly find such people as have borne the
name of the faith for a long time, giving the impression that they are
alive, <but> they are in fact completely dry. One can also see such ones
who, on account of not bearing fruit, are completely deserting the word
and are withered. When, therefore, a [fig tree] does not give fruit to Jesus
when he is hungry, it is withered, but another fig tree is commanded to be
cut down, in order that it might not waste “the earth” (Lk 13.7). So the
disciples, when they see a certain [tree] with the impression of being alive
being withered, they marvel, saying, How was the fig tree withered
immediately?

We may understand this [passage] even further, when we apply
the things according to the passage in one way, after giving careful
attention to a certain figure that it is in trials that Jesus asks for fruits,
[K568] let us say, when in persecution [the fruits of] confession and
martyrdom, and when a woman seduces someone [the fruits of] of
Joseph’s self-control and moderation (Gen 39.7ff), in the same way also
for each trial there is a fruit that corresponds to it. But he who is not
prepared to give to Jesus confession or self-control when he becomes
hungry and stops to check for [these things], will be withered
immediately, for he who denies will be withered, as will in like fashion he
who fornicates, even though for the season before the trials he exhibits a
living power and is similarly decked about with the leaves of the fig tree.
The disciples marvel about these things, how Jesus on the one hand stops
when he becomes hungry and seeks fruit, but when he does not find [any
fruit] immediately “he spoke” “and it happened,” that immediately the fig
tree that was not prepared to bear fruit was withered. [K569] It is often
the case that someone can be a fig tree for many years without being
withered, but when Jesus appears in the time of trial and demands fruit,
he who does not give to him immediately is withered and he loses the life
of so many years. And this happens because, according to the word of the

101 This lacuna, it seems, corresponds to nihil iustitiae in the Latin commentary.
102 pagsage between carrots () has also been translated in Balthasar, Origen: Spirit & Fire, 304 (§854).
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Savior, “to all who have it will be given and he will have an abundance,
but from the one who does not have, even what he seems to have will be
taken from him” (Matt 25.29; Lk 8.18). But each of the disciples, if he
has faith and does not doubt, causes both what was done to the fig tree
and what is suitably produced by it.

Logos = Word

28.
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28. We also have the task to show how the disciple of Jesus, after
seeking fruit on the fig tree and not finding [any], says to it, May there no
longer be fruit from you forever, so that the fig tree might also be
withered by him immediately. In regard to these things you should
understand the person who has professed the things of the faith and seems
to eat and drink in the name of Jesus and whom Jesus has instructed “in
the wide places” of his soul (Lk 13.26). Then should the disciple come,
seeking the fruit of wisdom and /ogos in him in accordance with the
profession concerning the teaching of the divine things [K570], and
seeking and inquiring after the logos, should he find no fruit there, and on
account of this, present him to those observing [as] empty of Christ, let
him present to the logos’? that it is impossible for it yet to have any fruit
forever104 as it has been hindered by self-conceit. See, then, if in this
matter, he who has faith and does not doubt acts in a similar way to Jesus
at the [withering] of the fig tree.'” Indeed it is something better, for the
deceptive fig tree which is deemed to be alive but does not bear fruit
having been reproved that it is unfruitful, is shown [to be] dry by the
words of Jesus’ disciples, rather than still deceiving “the hearts of those
who are innocent” and easily deceived (Rom 16.18) by being reckoned as
alive and with the pretension <of the profession>. [K571] The work of
both Jesus and his disciples with regard to the withered fig tree is shown
[to be] good. And (I think) in each unfaithful and lawless person a
mountain is situated that corresponds with unbelief and lawlessness,

103 1 think that the references to logos in the preceding few lines all refer to reason as the faculty of the soul.
104 Important to keep in mind the possibility of the more literal understanding of this phrase: unto the age.
105 Interestingly, in the Latin version of Origen’s commentary, Peter’s confrontation with Simon the Magician is used here as an example.
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which is removed and cast into the sea of its destruction by the word of
Jesus’ disciples. Indeed all such things that they might ask in prayer,
while believing, Jesus’ disciples will receive, seeing that disciples ask for
nothing that is unnecessary, and seeing that they trust in the Teacher, they
ask for nothing other than great and heavenly things. For Jesus says to his
disciples, “Ask for great things, and small things will be added to besides;
and ask for heavenly things, and earthly things will be added to you
besides” (cf. Matt 6.23; Lk 12.31).
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29. As for Mark, when recording the things with regard to the
passage, he added something incongruous'® (as regards the letter),
writing that “when” Jesus “saw from afar the fig tree having leaves, he
came [to it]” as though to find something “on it”; but “after coming to it,”
and finding nothing “except leaves” only (“for it was not the season for
figs”) “he answered and said to it, ‘No longer may anyone eat [K572]
fruit from you forever’” (Mk 11.13ff). For someone might say, since “it
was not the season for figs,” how did Jesus come as though to find
something “on it” and how is he just to say to it, “No longer may one eat
any fruit from you forever”? With regard to this it will be said that the
fruits of Spirit recounted by the Apostle—love, joy, peace, longsuffering,
kindness, goodness, faith, gentleness, self-control (Gal 5.22f)—have a
time when they produce in their own season. But how much better if,
when surrounding conditions call forth opposition to bearing fruit,
someone can nevertheless produce the fruits of the Spirit even then
because he has been greatly benefitted from the word. This is what I am
saying: Love is one fruit of the Spirit. And when it is the season for it, it
is not difficult then to produce the fruit of showing love. Indeed to love a
loving person is a fruit of the Spirit, yet surely that is not “out of season”
for figs (if I may put it that way). But when someone is summoned to hate
the person who believes, by deceiving him and plotting and ***!%7 [K573]
being hindered by character, so that [this person] seems worthy of being
hated, and the righteous man does not hate this person but (as a son “of

106 Cf. dmeppoive, PGL 182.

107 There is a break of several lines here vis-a-vis the Latin commentary.
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evopeoteichot Kai €v kapoic Tod dtpalectot kai tod pooctryodsban
Yoipe Kol ATADG €V TOVTL TEPIOTUTIKD Kap@d HepvT|oOat Tod »Tavtote
YOIPETEX, LOKAPLOG AV O TOLODTOG €11 KOPTOV PEP®V TNV YOPAV KOl EV OO
Kop® (v’ o0Tmg OVopudc®m) cOKMV.

To TopamAnciov 6€ oV YoAemOV Kol £l TV GAA®V KOPTHV
notfjoon Tod Tvedpatog. Boddeton yap sivor kpeittova tiig dvOpmmivng
PVGEMG TOV TTPOSIOVTO TM AOY® avTod 0 0edg [K574] kol dmattel adtov
mapddo&a kal (v obVTwg dvopdcm) Beod paAlov §j avBpmmov Epya. 610
Kol ot Aéyel oD koel &ml THY poakaplotTa- »&yd eina- Ogol éote Kai
Vil VYIGTOV TAVTECK, LEUPOUEVOC O TOTG UN fovAopévolg amobemOTjvat
Kol vioig VyioTov YevésOat Aéyel »DUELG 0 g vOpmmot amobviokeTE«:
KOTO YOp EKAGTNV auoptioy, 0T EGUEV »GAPKIVOL Kal KATO dvOpmmTov«
TEPMATOVVTES, OVOEV BALO EvepyoDueV T} TO dmoBvioKely, Kol avepoOv
Ot »&l Kot ohpra« {dpev, pEALoUEV »amodviokev«, a¢ £310aEev O
amdoTorOG. TadTA KOi 818 TO »0D Yap NV 6 Karpdg TdY cVKOV. O 88 KaTd
1OV Mapkov ITétpog i8mv » TV cukiiv éEnpappévny 8k pidve« eine ¢
o@Tipt- »100V 1 6LKN v KaTNPAc® EENPavin«- Katdpag yop Thg amd Tod
Adyov a&ia M pun eépovca T@ AOY® kopmov {ntodvTL. £mi TEAEL OE TL EYEL O
AOYOG TPOTPENTIKOV TOD ToTEHOVTOG AMyechat odyl GAL®G Yap
Ayopeda, el un aithoopey. E6tm ovv Kol 1 S1édecic dEio Tod TuyEly DV
aitoDpev kol 1 €0yn HeT™ EMOTAUNG Avarepmopévn aéio Tod

him who causes the sun to rise upon the evil and the good” [Matt 5.45]) in
fact loves him then, as it were, producing the fruit of love when it is not
the season for figs, he is blessed. You may understand the [fruit] of joy in
a similar way, for it is not difficult to bear the fruit of the Spirit, joy, when
there is nothing calling forth grieving and being displeased. But whenever
the surrounding conditions call forth grief and despondency and
displeasure, yet that person advances in this [fruit] from the benefit
according to the logos,'” so as to be satisified <even> in seasons that
seem unpleasing, and to rejoice in seasons of being dishonored and
scourged, and generally in every circumstance and season to remember to
“rejoice always” (1 Thess 5.16), this person may be blessed who bears the
fruit of joy even when figs are “out of season” (if I may put it that way).

It would not be difficult to give a similar account with respect to
the other fruits. For God desires him who would approach his own logos
to be better than human nature [K574] and he requires of him incredible
works more of God than of man (if I may put it in such a way).
Wherefore he says to all whom he calls unto blessedness: “I myself said,
“You are gods and all sons of the Most High,”” but censuring those who
do not wish to be deified and to become sons of the Most High he says,
“But you will die as men” (Ps 81.6-7). For in accordance with each sin,
when we are “fleshly and” going about “in human fashion” (1 Cor 3.3),
we are effecting nothing other than [our own] “dying,” and it is clear that
“if”” we live “according to the flesh,” we must “die” (Rom 8.13), as the
Apostle teaches. These things [we have said] on account of [the passage],
“for it was not the season for figs.” And according to Mark, when Peter
sees “the fig tree withered from the roots” (Mk 11.20), he says to the
Savior: “Behold the fig tree which you cursed has withered” (Mk 11.21),
for the [tree] that does not bear fruit for the Word when he seeks [it] is
deserving of the curse from the Word.'” And in conclusion the Word
contains something that encourages the person who believes that he will
receive, for otherwise we will receive nothing, except we ask. Let,

108 Faculty of reason, word of Scripture, or Word of God?

109 Origen avoids discussing a fascinating discrepancy between Matthew’s and Mark’s respective accounts here. For Matthew, the withering of the tree
is instantaneous, happening right in front of the disciples; for Mark, the tree is found to be withered the morning after Jesus curses it, as Jesus and the disciples

return to Jerusalem from Bethany.
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gmtevyOijvar, Kol T aitpraTo £0T® Emovpdvia Koi peydio kol dEwo Tod therefore, the account be worthy indeed of obtaining which things we ask,

61606001 H7o ToD OBe0d. and [let] the prayer sent up with understanding [be] worthy of succeeding,
and may the heavenly and great requests also be worthy of being granted
by God.
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