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Brief introduction and dedication

I have no other merit other than having been witness to what I have lived and shared with other cursillistas from the first hour until the present, which is to say, on the path of more than sixty years of the Cursillos in Christianity Movement.

Allow me this brief introduction which, in my condition as a lay person, devoted by the Grace of God to the cause of the Gospel since my youth, dedicate this modest note to our patron, the Apostle of the gentiles, understood as the marginalized, who are the preferred objective of our charism. What I propose to do with complete humility and frankness is an exercise in truth and freedom, conscious that “it is for freedom that Christ set us free,” (Gal 5:1).

I consider, in honor of the truth, that it has been and remains very difficult to understand an integration of the Cursillo Movement and the diocesan pastoral.

1. Endemic factors that make the genuine ecclesial understanding between the Cursillo Movement and the parochial institution difficult.

By simply taking a brief look at our domestic history, beginning with what happened in the forties and fifties, we soon notice that, in contrast to the enthusiasm and warm welcome of many pastors and their respective faithful, the first obstacles surged forth for the recently born Cursillo Movement. Obstacles which we interpret were due in part to the misunderstanding of some who were faced with the unexpected occurrence of deep spiritual renewal and partly the resistance of others who feared the crumbling of traditional structures already in peril in which they had been educated.

The first factor that brought difficulty to the beginnings of Parish Cursillos, in my judgment, was what is called excessive clericalism, centered on the attitude of pastors that absorbed practically all the apostolate within their respective jurisdiction, without leaving hardly any space for the Christians that had no title.

In Mallorca, birthplace of Cursillos, this excessive clericalism was made evident in the extent of the School of Leaders that surged until 1949, and in which as laity we were trying to promote small groups of reflection and study in common. I remember that the documents and drafts we laity developed in that atypical school had to be submitted to a rigorous censorship of the priest designated by the Bishop. And it is just that, from what could be seen, it wasn’t understood that in Cursillo the leader isn’t he who could present a truth with greater or lesser ability, but rather, he who internalizing it in their life, is able to communicate it to others; our Pastors hadn’t even come to realize then that the contemporary man wasn’t necessarily persuaded and won over by arguments. What is more, the state of things continued to deteriorate, between 1955 and 1956, when the Movement, already approved by Bishop Msgr. Hervás and counting within its numbers a group of enthusiastic priests and laity, was flourishing in our Diocese, and had propagated beyond our Frontiers.

Having said this, what happened was that some priests and laity from our group, who were misinformed and believing to be doing a good cause for the Kingdom of God, tried to bring our Movement under suspicion even to the point of urging the successor of bishop Dr. Hervás to urge by decree that every Ultreya be parochial; that all who had attended a Cursillo should direct themselves to their parish and present themselves to their pastor so that they could incorporate themselves in the life of the parish.

A difficult challenge, from which our Lord freed us, in 1966, through Paul VI, who being well informed of the essence, mentality, method and charism of Cursillos as a true lay Movement, gave us an open citizenship to the Universal Church, on the occasion of the I World Ultreya in Rome before five thousand Cursillistas from twenty-eight countries.

2. Cursillos and the Parish from 1966 to 1987

We Cursillistas, as a matter of fact, feel especially aided by the council Decree regarding the apostolate of the laity, when we read, “The Laity exercise their multiple apostolates in so much in the Church as in the world. Laity with true apostolic spirit complement what their brothers lack and return those to the Church who were perhaps marginalized.”

At the same time, we understood why with all reason the Pontifical Council for Laity warned, in accordance with the mentioned council Decree, on October 3, 1978: “The structure of the parish has proven to be too wide and too vast in order to satisfy the needs of the pastoral and the formation of the entire faithful.”

Just as we are in accordance with the Synod of Bishops of 1987 when they urged the parishes to be truly missionary, since not even the pastor is able to follow all his faithful, nor do the faithful live out their lives solely within the confines of the parish.

Just as in the expressed indication, in the Congress regarding the evangelizing parish (Madrid 1981) in which the fact that Movements contribute a missionary sense and an openness to the marginalized, was highlighted as a positive experience.

3. We are comforted and inspired by the words of the Sovereign Pontiff John Paul II pronounced at the IV Italian National Ultreya on May 6, 1995:

“Your Movement asks of you to be the yeast in the ‘dough’ of the world.”

Likewise, we are encouraged by the theme His Holiness chose for the III World Cursillo Ultreya in Rome on July 29, 2000:

“To Evangelize the ‘environments’: a challenge for Cursillos in Christianity.”

And that is because that “dough” and those “environments” were the goal and finality of Cursillo since the first moment.

Because that “dough” and “environments”, that world, especially those who are marginalized, is the place where Cursillos focuses and carries out its apostolic action.

4. This having been said, the contribution of Cursillos to the renewal of the parish I understand first by emphasizing on how our Movement, since its beginning, has a clear vision of the role the laity has in the missionary action of the Church, the apostolic purpose of every baptized person, and that the person, the Gospel, and the world in which we have been given to live must converge.

It is a conceptualization that focuses above all else on the perspective of drawing close the marginalized, they who generally are the ones who best understand the identity between their longing to be happy and the life of Christ, as they begin to see it realized in other cursillistas in whom they soon thereafter find some true friends.

This is because when the marginalized understand the Good News, the absence of previous historic-religious corsets causes a flowering of an awe-inspiring evangelical creativity in them.

With this they generate an atmosphere in which this evangelical creativity is not restrained, but rather fostered.

It is this and nothing else which is the key so that the encounter of the marginalized will not fail. It is about a key atmosphere, which is founded on friendship, in its dual dimension of intimacy within the group and universality at the Ultreya.

In Cursillos what we have always wanted and in what we joyfully began from, in faithfulness to our foundational ideas and charism, is the joining and alignment with the most genuine ecclesial pastoral quality, proclaiming to be a Movement that has no other spirituality other than that of the Church itself.

All this in coherence with Cursillo not being fruit from a more or less empirical search, but rather from an intuition that is believed to be inspired by the Holy Spirit, that has progressively transformed into    a marvelous instrument whose deepest foundations radiate from the Gospel, are certified by the Council and encouraged by recent Pontiffs.

I think that Cursillo finds itself beyond the individual apostolate that Vatican II would ratify as essential in the life of a lay person with faith but does not go so far as to be a co-associated apostolate that seems to be the vocational alternative most recommended by many. I believe that Cursillos are not and should not be an organization or a community with a specified end, although it may have some of one and the other.

In my estimation Cursillos are massively and naturally a lay Movement, but without being exclusive to laity, as becomes evident to those who have lived them in a creative perspective of dialectic complementarity between laity and priests.

Cursillos has, by its very nature, been a movement that in fact has functioned basically with diocesan features, and it appears that this has not reduced the possibility for contact and convergence of everyone.

With respect to the recruitment of cursillistas, especially those who have recently lived their Cursillo, by certain pastors, in order to incorporate them into various tasks or areas of specific parochial apostolates, such as catechism, social work, care for the sick and other ministries, I consider that requirements such as these in and of themselves will not constitute in progress, for the Cursillista in question, in being Christian, above all when such an incardination in new ecclesial service will take time from their basic Christian action, within their daily lives, that gives testimony to Christ in the place that God has planted them.

What is more, cursillistas, just as all people, have the urgent need to be understood, that is, to be and to feel loved. This is why it is convenient for bishops with their priests and closest collaborators to live with the correct disposition so that they might benefit from the experience of one who has been through a Cursillo, for if they don’t, it is almost certain even though they think they are making an offering to God, they distort its finality, taking the water of its spirit to its routine mill of always, so that they follow the path that has been laid out. It is a shame when there is a lack of awareness that the automatic employment of converts, in the pastoral understood in this way, has come to deprive the genuine pastoral of the most human, most spontaneous, and most in tune with our society, and therefore, what has most foundation in order to achieve what is integrally Christian.

The greatest novelty of Cursillo is that it directs the lay person to    the apostolate that is their specific runway and with their ordinary peculiar style, their own, the one God has given them, thrust into   the joyful adventure of simplifying and facilitating the path in order to find themselves, and so that from themselves they discover that the encounter with Christ and with their brothers can dilate and become a friendship, in the measure that the Group Reunion and the Ultreya become a reality.

The parish is not the most appropriate platform, and even less so the exclusive one to reach a certain sector, especially those most marginalized, in order to ferment them to being Christian. Something more is needed.

As much as it is fair to recognize that many men, women, youth, and children have been able to grow, develop and mature under the umbrella of the parish and many associations for the glory of the holy Church. And from them there are people who are living evidence of the efficient fertility of the parish. I want to reemphasize that the type of community that the world needs today, and in so much the Church, needs to be centered on and gathered by the gift of the most disinterested interest; to take seriously each and every person for what they are, by the fact that they are persons, not for what they have, nor for what they know or what they are able to do, not even for what they can contribute to the Church, since all that prevents the ability to make transparent with the maximum clarity the tenderness of God, because the sense of reality coincides with the sense of the Gospel, which is love. The pretension of those who would remove the role from the laity that the Cursillo Movement has given them is incomprehensible. It is like wanting to cut off one of the branches most full of life, the Gospel, as lived by priests and laity, obtained in the Church, persevering, and growing in Christ by means of friendship lived in a personal way in the Group Reunion and as community in the Ultreya. Both being concrete points, Group Reunion and Ultreya, with which the Cursillos in Christianity Movement counts on specifically in order to be able to mature and grow.

The Group Reunion, which is friendship taken to the level of the supernatural which creates a circumstance that makes the authentic, continuous, and progressive testimony of what is Fundamentally Christian possible in life.

5. My vote of confidence

I conclude by making mine the words of Pope Ratzinger (Benedict), in the Report on Faith: “What on the breadth and width of the universal Church rings out with notes of hope is the flowering of new Movements that no one planned nor convoked and surge from the intrinsic vitality of faith…I think for example…in Cursillos…Tensions surge at the moment of inserting them into the present form of institutions, but they are not tensions with the Church hierarchy itself…I find it marvelous that the Spirit be, once more, more powerful than our own projects… The renewal is silent, but it advances with effectiveness.”
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