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Guan Hexagram (Wind Earth)
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Guan Hexagram (Wind Earth)

Guan Hexagram (observation) is combined with Kun == (Earth) below and

Xun =(wind)above. The hexagram shows the wind above the Earth and it

equally blows across the land everywhere. Junzi (leader) was inspired by these
phenomena and realized that we need to comprehensively observe the changes
of nature with a serious and pragmatic attitude to discover a better way of
dealing with people. It is essential to judge people’s words and actions with a
fair and selfless attitude. Critically adapting other strengths to repay your own

weakness and also accept the observation and monitoring of others.

The Judgment of Guan: ‘Ablution before offering, show good faith and
solemnity’. The meaning of this hexagram is that before offering sacrifices, you
must wash your hands and bathe first, show respect to heaven and your
ancestors, and be full of piety and solemnity. Ancient worship is a very
important and complicated event with strict preparations and protocols followed
before the sacrifice. This is so heaven and ancestors can observe your sincerity
towards them and you can achieve a stronger connection with them. A Junzi
(leader) realizes that in order to influence others (the ordinary people), he must
have a sincere attitude and solemn image to cultivate those ordinary people -
like the warm wind blowing across the earth. The people who would submit and
obey you. This is the way to reach the purpose of the Guan hexagrams -

observing the changes in nature and then arranging the way of society.

Chu-Liu: ‘Childish observation, no harm for small men, but distress for Junzi’.
The first line uses ‘childish observation’ as a metaphor for when observing

things in a shallow way like a child, only observing the matter at the surface



level, lacking in-depth analysis and understanding. Such a superficial
observation of life and attitude towards problems will not be a disaster for an
ordinary person, but for the Junzi (leader), still staying at the naive stage, will
spell trouble. A Junzi should have a deeper perspective and comprehensive

understanding of a situation.

Liu-Er: ‘Observation through a gap in the door (peep), it profits for a woman to
be steadfast, but it is shameful for a Junzi. This line uses ‘peep’ to indicate that
narrow observation may be a proper way for women (cowardly character), but
this approach is not acceptable and is shameful for a Junzi. A Junzi should look
beyond the gap in a door and have a lofty vision, be open-minded, and observe

things from a broader perspective in order to find a better solution to a problem.

Liu-San: ‘Observation of life and decide to move forwards or retreat’. As this
line is the middle position that could be advanced or retreat. The purpose of
observation is to make a decision, whether to choose to advance or retreat, the
better way is to observe the actions and words of others, and then evaluate your
current situation. If your words and performances are supported and affirmed by
the masses, you can choose to move forward, otherwise retreat, so that you will

not be failed for your decision.

Liu-Si: ‘Observation of the nation’s glory, it profits to be the king’s guest’. This
line comes from the above triagram, you should observe the overall situation of
the country and understand the people's conditions, and bring tranquillity and
peace to society. By seeking the right path and improving your morality, as
well as observing the vision and behaviour of your leader and providing them
gentle suggestions, you are performing the important task of assisting your king
(leader) to govern the country (company) and you will become an honoured

guest and obtain much respect from your leader.



Jiu-Wu: ‘Observation of life through observing others, no harm for a Junzi. If a
Junzi wants to understand his performance. It is necessary to observe whether

the society is stable and the people are living happy lives to judge whether the
Junzi has received the support and trust of the people. In order to become a wise
king, the Junzi needs to always reflect on his own faults and adjust his words

and deeds.

Shang-Jiu: ‘Observation of the life of others (subordinates). For Junzi, no
harm’. This is the top line of the Guan hexagram. According to the concept of |
Ching ‘things that reach the top will fall’, so when you reach the highest
position, you should realize that you are facing a decision to retire, and you may
feel dismayed. At this time, you can only observe the behaviour of the Jiu-wu
(subordinates), and then vigorously support them and let them continue your
mission to society. You can abdicate in peace, practice self-cultivation and

prepare for a new journey.

Guan Hexagram (observation) is combined with Kun (Earth) and Xun (wind).
The hexagram instructs that the winds blow over the land everywhere and
equally. A Junzi should be inspired by this phenomenon and realise that shallow
and narrow observations are to be avoided. Rather, a Junzi should observe
matters both in-depth and broadly before making decisions. You also need to
strive to stay upright and consider other people’s observations of you. With
sincerity and loyalty, you can help the king (the leader) to govern the country
(company), take care of the needs of the people, and build a harmonious society.
At this time, some people who do not abide by the law will be sanctioned by
society. The next Hexagram ‘Shi ke’ (biting) will give tips for dealing with those

excluded people.



