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The Stones, the Light, and the Lamb	

The Urim and Thummim, the Twelve Tribes, and the Foundations of 
the New Jerusalem	

Bible Study Notes Prepared by Brian Neill | Format and Structure by Claude.ai | Grammar by Grammarly	

This study follows a single thread from the high priest's breastplate to the foundations of 
the New Jerusalem. It explores what the stones symbolize, what they do not symbolize, 
what light reveals about them, and what one specific stone — which isn’t even a true crystal 
— can tell us about a tribe that Scripture almost forgot, and what it does not.	

I. The Urim and Thummim and the Twelve Stones	

Two Provisions, Not One	

The high priest's breastplate carried two distinct provisions, physically joined but 
functionally separate. Exodus 28:16 describes the breastplate as "foursquare, being 
doubled" — a single piece of cloth folded over itself, the fold creating an internal pocket. 
The twelve stones, each engraved with a tribe's name (28:17-21), were fixed to the 
outward-facing side of that doubled cloth. The Urim and Thummim were placed inside the 
pocket of the fold created:	

"And thou shalt put in the breastplate of judgment the Urim and the Thummim; and they 
shall be upon Aaron's heart, when he goeth in before YAHWEH." — Exodus 28:30	

The phrase "put in" marks the Urim and Thummim as something added to a pouch that 
already held the twelve stones on its outer face — a separate provision, not a second name 
for the same objects. Verses 29-30 repeat "upon Aaron's heart" three times in two verses, a 
deliberate emphasis: YAHWEH's care for Israel, carried in the very place where Israel's 
questions would be judged.	

The stones carry no operative function. They represent — visibly, externally, by name — 
whose case is being brought before YAHWEH. The Urim and Thummim render the actual 
judgment, hidden within the fold, their material and form never described anywhere in 
Scripture. Representation and revelation are carried together over the same heart, but the 
first does not produce or empower the second. The only real connection between them is 
shared purpose, not shared mechanism: both exist for Israel's sake, carried by the one 
mediator who stands for the nation before YAHWEH.	
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Light as Understanding, Not Luminosity	

Scripture never says the stones, or the Urim and Thummim, glowed or illuminated 
anything. That association comes from a much later rabbinic tradition (Talmud, Yoma 73b), 
which describes the engraved letters somehow projecting themselves to spell out a 
message — an idea centuries removed from the text of Exodus, Leviticus, or Numbers, none 
of which describe any visible light.	

The name "Urim" does carry a root meaning tied to light, and that is almost certainly where 
the later legend began. But Scripture's own consistent use of "light" points to a different, 
better-grounded meaning: not physical glow, but revealed truth and understanding 
breaking into what was previously dark.	

"Thy word is a lamp unto my feet, and a light unto my path." — Psalm 119:105	
"In thy light shall we see light." — Psalm 36:9	
"The entrance of thy words giveth light; it giveth understanding unto the simple." — Psalm 
119:130	

Read against this pattern, the Urim's "light" was never meant to shine from the stone. It was 
the light of disclosed truth — understanding given, not luminosity produced.	

When the Light Went Out	

Scripture records, in at least one explicit case, exactly why the Urim and Thummim fell 
silent. When Saul sought YAHWEH's answer and received none — "neither by dreams, nor 
by Urim, nor by prophets" (1 Samuel 28:6) — the chapter itself supplies the cause a few 
verses later: Saul's own disobedience regarding Amalek (28:18). The silence was not 
random or worn out by use. It was conditioned on faithfulness, and it withdrew the 
moment faithfulness did.	

What becomes of the Urim and Thummim across the rest of the monarchy is less explicit in 
the text — it simply disappears from the record of active use. By the post-exilic return, it is 
described as unavailable, awaited rather than functioning: certain priests could not be 
confirmed in their office "till there stood up a priest with Urim and Thummim" (Ezra 2:63; 
Nehemiah 7:65). Scripture does not restate a single cause for that longer silence the way it 
does for Saul — but the one case we are given a reason for is unmistakable, and it falls 
across exactly the centuries of Israel's deepening idolatry that followed.	

This sharpens a wider pattern that holds all the way into the New Testament: physical, 
undeniable proof has never been the cure for unbelief. Even Israel's most concrete, tangible 
provision for discerning YAHWEH's will eventually fell silent — and unbelief continued 
straight through that silence, into the era of the harshest prophetic rejection (Isaiah 
through Malachi).	

"Though he had done so many miracles, yet they believed not on him." — John 12:37	
"If one rose from the dead, they will not be persuaded." — Luke 16:31	
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The instrument of light could not outlast the rejection of the One it was meant to reveal. 
Human nature is human nature; the heart, not the evidence, has always been the true 
bottleneck.	

II. The Hebrew Stones, Honestly Identified	
The twelve Hebrew stone names of Exodus 28:17-20 are genuinely difficult to pin to 
modern gem species with certainty. This is not a case where translations merely phrase 
things differently — in several instances, scholarship itself remains divided. The table 
below gives the Hebrew transliteration, the familiar KJV rendering, and the best-supported 
modern identification, with confidence noted honestly rather than smoothed over.	

Row Hebrew KJV Gloss Leading 
Modern 
Identification

Confidence

1 odem (אדֶֹם) Sardius Carnelian (red 
chalcedony)

Fairly solid

1 pitdah (פִּטְדָה) Topaz Peridot 
(chrysolite)

Fairly solid

1 bareketh (בָּרֶקֶת) Carbuncle Emerald, beryl, 
or rock crystal

Disputed

2 nophek (ְנפֶֹך) Emerald Turquoise or 
garnet

Disputed

2 sappir (סַפִּיר) Sapphire Lapis lazuli (not 
corundum 
sapphire)

Fairly solid

2 yahalom (יהֲָלוֹם) Diamond Rock crystal 
(clear quartz)

Uncertain

3 leshem (לֶשֶׁם) Ligure Amazonite or 
zircon/jacinth

Uncertain

3 shevo (ֹשְׁבו) Agate Agate (banded 
chalcedony)

Fairly solid

3 achlamah 
(אַחְלָמָה)

Amethyst Amethyst 
(purple quartz)

Fairly solid

4 tarshish (ׁתַּרְשִׁיש) Beryl Peridot/
chrysolite or 
yellow jasper

Disputed

4 shoham (שׁהַֹם) Onyx Onyx or 
carnelian

Fairly solid
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Two notes worth keeping in view as we go further. First, sappir is almost certainly lapis 
lazuli, not the corundum gem we call sapphire today — "sappir" throughout the ancient 
Mediterranean world consistently described the deep-blue opaque stone now called lapis. 
Second, and more important for the optical study ahead: lapis is not a single mineral at all. 
It is a rock — an aggregate of lazurite, calcite, and pyrite — which sets it apart from every 
other stone on this list before we even ask how light behaves in it.	

A Tradition Worth Naming, and Holding Loosely	

Exodus itself never states which stone belongs to which tribe. The familiar tribe-by-stone 
pairings come from a later tradition — recorded by Josephus — assigning the stones to the 
twelve tribes in birth order: Reuben, Simeon, Levi, Judah, Dan, Naphtali, Gad, Asher, 
Issachar, Zebulun, Joseph, Benjamin, laid in sequence against the four rows of three in 
Exodus 28:17-20. Under that tradition, the fifth stone — sappir — belongs to the fifth 
name: Dan. This is a real and old tradition, not an invention for this study, but it remains a 
tradition, not a text. It carries real interpretive weight; it is not proof.	

III. The Greek Stones of the New Jerusalem	
The twelve foundation stones of Revelation 21:19-20 are considerably less disputed than 
their Hebrew counterparts. The Greek terms map fairly directly onto known gem names 
from the Greco-Roman world, giving this list a higher confidence level across the board.	

4 yashpheh (ישְָׁפֵה) Jasper Jasper 
(microcrystallin
e quartz)

Fairly solid

Order Greek English

1 iaspis (ἴασπις) Jasper

2 sappheiros (σά πφειρος) Sapphire

3 chalkedon (χαλκηδώ ν) Chalcedony

4 smaragdos (σμά ραγδος) Emerald

5 sardonyx (σαρδό νυξ) Sardonyx

6 sardion (σά ρδιον) Sardius

7 chrysolithos (χρυσό λιθος) Chrysolite

8 beryllos (βή ρυλλος) Beryl

9 topazion (τοπά ζιον) Topaz

10 chrysoprasos 
(χρυσόπρασος)

Chrysoprasus

11 hyakinthos (ὑ ά κινθος) Jacinth
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Two structural points are worth keeping distinct as we move toward the light study. First, 
Revelation 21:19-20 names the twelve foundations, and 21:14 explicitly states that the 
foundations bear the names of the twelve apostles, not the twelve tribes. Second, the twelve 
gates of the city (21:12) are named separately for the twelve tribes of Israel, with an angel 
standing at each — not Old Testament prophets, nor a duplicate of the foundation-stone 
list. Gates and foundations are two different namings, serving two different purposes; 
keeping them separate matters for the Dan thread developed in Section V.	

IV. Anisotropic and Isotropic Light	

The Real Mechanism	

Gemstones fall into two optical categories, determined by crystal structure. Isotropic stones 
(cubic crystal system — diamond, garnet, spinel) have a uniform internal lattice in every 
direction. Light passes through them at the same speed regardless of angle, producing one 
constant color and behavior, no matter how the stone is turned.	

Anisotropic stones (every other crystal system) do not share that uniformity. Light entering 
an anisotropic crystal splits into two rays traveling at different speeds along different 
internal axes, and each axis can absorb color differently. Viewed from different angles — or 
through polarized light — the same physical stone can show genuinely different colors. This 
is called pleochroism (two colors: dichroic; three: trichroic), and it is a standard, well-
documented gemological identification tool. Tanzanite, iolite, and andalusite are textbook 
examples.	

The specific test behind the viral comparison of breastplate and New Jerusalem stones is 
the crossed-polarizer test (a polariscope): two polarizing filters set at ninety degrees to 
each other, with the stone rotated between them. Isotropic stones go dark and stay dark 
through a full rotation, because their uniform structure does not alter the polarization of 
light passing through. Anisotropic stones alter that polarization, and show shifting 
brightness — sometimes vivid interference colors — as they rotate. This is real, established 
science. It is not folklore.	

Correcting the Viral Claim	

The claim behind the comparison — that the New Jerusalem's twelve foundation stones are 
anisotropic, producing color under polarized light — holds up well against the standard 
identifications in Section III: jasper, chalcedony, sardonyx, sardius, and amethyst are all 
quartz-family (trigonal); emerald and beryl are hexagonal; chrysolite/peridot is 
orthorhombic; jacinth/zircon is tetragonal. All anisotropic.	

12 amethystos (ἀ μέθυστος) Amethyst
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The companion claim — that the breastplate was a single isotropic stone type, dark and 
unresponsive under the same test — does not survive contact with the actual mineral 
identifications from Section II. Run the same classification on the Hebrew list, and the result 
is nearly identical to Revelation's, not its opposite:	

By the best available identification, the breastplate is overwhelmingly anisotropic — ten of 
twelve stones are cleanly so, one (nophek) genuinely disputed between the two categories, 
and one (sappir) is not a true single crystal at all, set apart from the binary altogether. The 
dramatic contrast — breastplate dark and absorbing, New Jerusalem blazing with color — 
does not hold. If anything, the call and the Prince's own provision share the same kind of 
light-responsiveness. The single exception, sappir, is not the odd stone out because it 
absorbs light differently. It is the odd stone out because it is not a crystal at all.	

V. The One Stone That Isn't a Crystal — Sappir and the Tribe of Dan	
If the Josephus tradition holds, the fifth stone on the breastplate — sappir, lapis lazuli, the 
one stone that is not a single crystal but an aggregate rock — belongs to the fifth tribe in 
birth order: Dan. What follows is Dan's own arc through Scripture, traced in four moments, 
and it gives the optical anomaly a remarkably fitting tribal home.	

Hebrew Stone Identification Crystal System Optical Class

odem Carnelian Trigonal Anisotropic

pitdah Peridot Orthorhombic Anisotropic

bareketh Emerald/beryl Hexagonal Anisotropic

nophek Turquoise or garnet Triclinic / Cubic Anisotropic or 
Isotropic (disputed)

sappir Lapis lazuli Not a single crystal 
— aggregate rock

Does not fit the 
binary

yahalom Rock crystal (quartz) Trigonal Anisotropic

leshem Amazonite or zircon Triclinic / Tetragonal Anisotropic

shevo Agate Trigonal Anisotropic

achlamah Amethyst Trigonal Anisotropic

tarshish Peridot or jasper Orthorhombic / 
Trigonal

Anisotropic

shoham Onyx/carnelian Trigonal Anisotropic

yashpheh Jasper Trigonal Anisotropic
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The Warning, Embedded at the Point of Blessing	

Jacob's blessing over Dan in Genesis 49 is double-edged from the start:	
"Dan shall judge his people... Dan shall be a serpent by the way, an adder in the path, that biteth 
the horse heels, so that his rider shall fall backward." — Genesis 49:16-17	

And immediately, in the same breath, almost a gasp inside the blessing itself:	
"I have waited for thy salvation, O YAHWEH." — Genesis 49:18	

The fall and the hope for rescue are planted together from the beginning, not added as an 
afterthought once the fall actually happens.	

The Fall, Fully Realized	

Judges 18 records Dan setting up its own graven image and its own priesthood, departing 
from the tabernacle system entirely. Centuries later, when Jeroboam needed to anchor a 
rival, idolatrous kingdom, Dan was one of the two cities he chose for the golden calves (1 
Kings 12:28-30). Dan becomes a permanent, named center of Israel's idolatry — not a 
single lapse, but a lasting one.	

The Judgment	

Dan is the one tribe conspicuously omitted from the sealed 144,000 of Revelation 7:4-8. 
The list there runs Judah, Reuben, Gad, Asher, Naphtali, Manasseh, Simeon, Levi, Issachar, 
Zebulun, Joseph, Benjamin — twelve names, with Manasseh listed separately to keep the 
count whole, and Dan simply absent.	

The Restoration — Without an Asterisk	

Ezekiel 48 does not merely mention Dan. It gives Dan a full territorial allotment, the same 
as every other tribe (48:1), and a full gate in the city wall, the same as every other tribe 
(48:32). No reduced portion. No demoted status. Whatever happened in Judges and in 
Kings, and whatever exclusion shows up in Revelation 7, Ezekiel's final vision restores Dan 
to full and equal standing — "once was lost, now is found" (cf. Luke 15:24), not as a 
sentiment but as a textual fact, stated plainly in the land division itself.	

Two Kinds of Mercy, Side by Side	

This is worth comparing to the demoted Levites in Ezekiel 44:10-14 — Levites who "went 
astray... after their idols" and remain, even in the restored temple, permanently barred from 
approaching the altar, though still kept in service. Dan's restoration does not carry such a 
permanent mark. Scripture does not apply a single pattern to every failure. The Levites 
endure discipline that lasts; Dan experiences discipline that ends. Two distinct, textually 
grounded outcomes sit side by side in the same prophetic vision.	
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A Third Comparison: The Foolish Virgins 

The demoted Levites of Ezekiel 44:10-14 have an echo elsewhere in Scripture worth setting 
alongside Dan, because it sharpens the distinction rather than blurring it. Matthew 25's 
foolish virgins ran out of oil, arrived late, and found the door already shut: "Lord, Lord, 
open to us... I know you not" (Matthew 25:11-12). They are not damned by the parable — 
they are simply not seated at the wedding feast in that hour. That is the same shape as the 
demoted Levites: not cast out, not stripped of all standing, but kept from the innermost 
place because they lapsed when others did not.	

"Yet they shall be ministers in my sanctuary, having charge at the gates of the house, and 
ministering to the house... but they shall not come near unto me, to do the office of a priest unto 
me, nor to come near to any of my holy things." — Ezekiel 44:11, 13 

So the priesthood of Ezekiel 44 actually maps three companies, not two: the sons of Zadok, 
who never went astray (44:15) — the wise virgins, granted nearness; the demoted Levites, 
who went astray but still minister (44:10-14) — the foolish virgins, saved and serving, but 
kept from the innermost place; and the uncircumcised-in-heart strangers (44:7-9), barred 
from the sanctuary altogether — those outside the covenant entirely.	

Dan does not fit cleanly into any of these three. Dan is not a faithful remnant like the sons of 
Zadok, not a lineage permanently kept at a lesser station like the demoted Levites, and not 
excluded outright like the strangers. Dan is the one case in this study where the failure is 
corporate and total — an entire tribe, not a faithful few within it — and the restoration is 
just as total, with no lesser station assigned at all (Ezekiel 48:1, 32). The demoted Levites 
show that discipline can be permanent within ongoing covenant standing. Dan shows that, 
for some, discipline is not. Both are real outcomes of unfaithfulness, named plainly in 
Ezekiel's own pages, and Scripture lets both stand without imposing a single pattern on the 
other.	

Why the Lost-and-Found Thread Belongs to Dan, Not Judas	

It would be a natural impulse to reach for Judas Iscariot when looking for a "once lost, now 
found" figure among the twelve. But Judas belongs to a different list entirely. Revelation 
21:14 names the city's foundations for the twelve apostles — that is, the only place a Judas 
question would even apply, and it was Paul, not Matthias, and not Dan, who filled that seat 
(Acts 1:26). The gates of Revelation 21:12 are named for the twelve tribes, the same tribes 
carried on the breastplate in Exodus 28. Sappir's tribe, if the tradition holds, is Dan — and 
Dan's lost-and-found arc is carried entirely within the tribal thread, not the apostolic one.	
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VI. White Light, Many Colors — Bringing the Threads Together	

White light is, physically, the sum of the visible spectrum — every color combined into one. 
Refract it, or polarize it and pass it through an anisotropic crystal, and it separates back out 
into the colors it was always carrying. This is not a metaphor imposed on physics; it is the 
physics itself, and it sits naturally alongside everything traced in this study.	

An isotropic stone reflects the same consistent appearance no matter how the light hits it. 
An anisotropic stone reflects a different face depending on the relationship between the 
light and its internal axis — same stone, same light, but its self-revelation changes with 
orientation. Applied to both the breastplate and the foundations— both unmistakably 
anisotropic, as Section IV established — this illustrates a fitting picture of representation 
that changes based on the relationship of the one receiving the light: the same Word, the 
same revealed truth, landing differently depending on the heart that receives it. Just as the 
Urim and Thummim's light — understanding, not brightness — depended entirely on the 
faithfulness of the one carrying it (Section I), so too does this.	

And the one stone that breaks the optical pattern entirely — sappir, not a crystal at all, but 
an aggregate of several minerals fused together — carries, by the same tradition, the tribe 
whose history is itself a story of fracture and restoration: lost from the sealed list, yet never 
lost from the land, never lost from the gate, never lost from YAHWEH's purpose for the 
twelve.	

The stones represent. The Urim and Thummim reveal. The light shows, faithfully, what was 
always there to be shown — in the crystal, in the tribe, and in the heart.	

A Note on Method	

This study was built collaboratively — theological direction and final authority resting with 
the author, research and structure provided in partnership, every identification checked 
against the best available textual and scientific evidence rather than against popular claims 
circulating without sources. Where Scripture is silent, or scholarship is divided, that silence 
and that division are stated plainly rather than smoothed over for the sake of a tidier 
conclusion. Iron sharpening iron (Proverbs 27:17).
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