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TRABZON MANILERINDE OLUM TEMASI VE
OLUM ILE iLGILi BAZI GELENEKLER

Ferhat OZMEN!

1. GIRIS

Yasamin bir parcast ve her canlinin kaginilmaz sonu olan
6lim, biyolojik bir gergeklik olmakla birlikte toplumsali
dogrudan ilgilendirin bir olgu olarak farkli disiplinlerin ¢alisma
alanina girmistir. Mitoloji, felsefe, sanat, psikoloji, sosyoloji vb.
alanlarin ilgisini ¢eken 6liimiin ne zaman ve nasil geleceginin
bilinememesi onun insanlik tarihi boyunca ilgi ve merak konusu
olmasina neden olmustur. “Oliim, insanligin ortak kaderidir. Her
insan dogacak, yasayacak ve nihayet hayata veda edecektir.
Hayat ve Olim kavramlart her zaman bir u¢ simir olarak yer
almistir  hafizalarda... Oliim, insanlarin, nefesini ensesinde
hissettikleri, hep yaninda oldugunu diisiindiigii bir tiikenistir.”
(Senocak, 2006: 436). Teolojik ve metafizik agiklamalar ile
6lumu kabullenip yasamini devam ettirmeye c¢alisan insanlar
toplamdan topluma farklilik gosteren kiiltiirel uygulamalar ile
Oliim karsisinda ruh sagliginin korumaya ¢alismistir.

Kiiltirel hayat1 biitiin boyutlar1 ile yansitan edebi
eserlerde de oliim kaygis1 ve diisiincesi konu edilerek 6liime kars1
farkindalik gelistirilmeye c¢alisilmistir. Islamiyet ncesi Tiirk
edebiyatinda “sagu”, halk edebiyatinda “agit”, divan
edebiyatinda “mersiye” seklinde adlandirilan edebi tiirlerde 6lim
olgusu ele alinmistir. Halk edebiyatinin en yaygin tiirii olan ve

toplumsal yasami her yonii ile anlatan manilerde de Olim
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islenmistir. “Maniler, basta sevda ve ayrilik olmak iizere,
insanoglunun, aci-tatl her tiirlii duygusunu konu alan, az sozle
¢ok anlamn ifade edildigi, genellikle 7 heceli (4+3 seklinde
durakly) olup, aaxa seklinde kafiyeli miistakil (diger manilerden
bagimsiz) dortliiklerdir.” (Simsek, 2015:64). Cogu zaman
sevgiliyi duyulan askin ifade edildigi manilerde 6lim, 6limin
yarattid1 aci, mezarlik, 6liim sonras1 uygulanan gesitli adet ve
inanclar da vb. dile getirilir. Oliim kaygis1 ve diisiincesinin
manilerde islenmesi halk bilimi Grtnleri ile toplum arasinda
organik bagin varligini ispatlar.

2. TRABZON MANILERINDE OLUM TEMASI VE
OLUMLE iLGILI GELENEKLER

Doga Karadeniz bolgesinin 6nemli sehirlerinde biri olan
Trabzon, insanlik tarihi boyunca c¢esitli medeniyetlere ev
sahipligi yapmistir. Bu durum Trabzon’un ¢ok kiiltiirli bir
yerlesim yeri olmasini saglamistir. Trabzon’un bu ¢ok kultdrll
dokusu zengin bir sozlii kiltiiriin olusmasina da yardimci
olmustur. Calismanin kaynagini olusturan ve Ali Celik tarafindan
hazirlanan “Manilerimiz ve Trabzon Manileri” adli kitapta
Trabzon’un ¢ok kiiltiirlii yapisinin izleri gorilir. Trabzon ve
cevresinden derlenen manilerin bir araya getirildigi kitap,
halkbilimi alaninda biiyiik bir boglugu dolduracak niteliktedir.

Trabzon manileri Uzerine igerik ¢ozimlemesi yapmak,
6liim algis1 lizerine bazi tespitlerin elde edilmesine yardimci olur.
“Icerik ¢oziimlemesi iletilerin acik, agsikdar iceriginin nesnel,
olgiilebilir ve dogrulanabilir bir ac¢iklanmasint yapabilmek
amaciyla yapilir.” (Bal, 2001: 61). Igerik ¢dziimlemesi ile
Trabzon manilerinde Olum temi {iizerine anlam okumalari
yapilabilir: Bireyler 6liim olgusunu nasil degerlendirmistir?
Oliim sonras1 uygulanan adetler nelerdir? Oliimden hangi
mesajlar ¢ikarilabilir? vb. sorulara yanit bulunabilir.
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2.1.Trabzon Manilerinde Olim Konusundaki
Degerlendirmeler

Bu baglik altinda, bireylerin yetismis olduklar kiiltiir
baglaminda 6liim olgusu hakkindaki genel degerlendirmeleri, bir
baska ifadeyle Oliimii nasil algiladiklar1 analiz edilecektir.
Trabzon manilerine gore bireyler bu diinyada bir yolcudur ve bu
yolculuk &liimle son bulacaktir. Omiir bir sermayedir ve bunun
iyi kullanilmasi gerekir. Oliim ile ilgili bir bagka degerlendirmeye
gore ise yarden ayrilmak 6liim demektir. Sevgilinin ilgisizligi ve
vefasizigr asig1 her giin Sldiirmektedir. Oliim ile ilgili diger
degerlendirmeler su basliklar etrafinda siralanabilir.

Insanlarin oliimii asla unutmamas: gerekir:
“Oliirsem mezarimi

Yol Ustline koysunlar

Ordan gelip gecenler

Bu dertludir desinler” (Celik, 2005:490)

Modern yasam oliimii kabullenmeyi reddederek refah,
mutluluk ve cinselligin hakim oldugu bir diigiince tarzi ile
bireylerin yasamas1 gerektigini soyler. Oliimii hatirlatan her
seyden uzak durulmasi gerektigini kabul eden bu diisiinceye gore
mezarliklar sehir disinda olmali, 6liim hastane odalarinda ya da
film sahnelerinde yaganmalidir. Yukardaki manide mezarin yol
kenarina yapilmasini isteyen asik bu diigiincenin zit olarak 6liimii
hayatin merkezine koymustur. Oliimiin yadsinmaz bir gercek
oldugunu ve derdinin ¢ok buyik oldugunu anlatmak igin de
mezarini yol listiine koyulmasini vasiyet etmistir.
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Yaban ellerde/gurbette yasamak o6lmekten daha
zordur:

“Arpa ektim az oldu

Atim yaramaz oldu

Diistiim el koylerine

Bana 6lim farz oldu” (Celik, 2005: 228)

Bireyler cesitli nedenlerden dolay1 baska
yerlerde/gurbette yasamak zorunda kalabilir. S6z konusu yerlerde
kimi zaman biiyiik sikintilar ile karsilagilir. Bu sikintilar gurbet
elde bulunmanin neden oldugu ayrilik acisi ile birlesince birey
icin hayat cekilmez hale gelebilir.

Sevdalik, oldiiriir:

“Susadim susuzluktan

Bir su verin oluktan

Benim derdim su degil

Oliiyum sevdaliktan” (Celik, 2005: 199)

Manilerde asik olmak, cogu zaman Olmek demektir.
Sevgili, vefasizligi ile as1ga ac1 ve 1stirap verir. Onu 6ldirmek icin
her tarld zulmi yapar, kimi zaman da asigin canina kast eder.
Sevgiliyi ne aglik ne de susuzluk 6ldiiriir. Onun tek derdi yolunda
O0lmeye razi oldugu sevgiliye kavusmaktir.

Hesap vakti oliimle baslar:

“Ah yarim dleceksin

Mezara gireceksin

Dokuz tahta altinda

Ne cevap vereceksin (Celik, 2005: 199)
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Bireyler dunyada belli bir siire kalacak ve sonra hesap
vermek {izere dokuz tahta altina/mezara girecektir. Ister uzun ister
kisa yasasin biitiin bireyler bu ka¢inilmaz sonra karisilacak ve
hesap giiniinde her seyi hakkinda sorgulaya tabi tutulacaktir.
Bireyler bu biling ile hareket etmeli, 6lmeden 6nce kendilerini
hesaba cekmelidir.

Oliim genc yash dinlemez:

“Hig kimseler kalmadi

Habi benim halimda

Koydum kardas topraga

Yirmi dokuz yasinda” (Celik, 2005:244)

Yasamin bir ger¢egi olan 6liimiin nerede ve ne zaman
gelecegi belli degildir. Kimi bireyler ¢ok uzun siire yasamini
strdirdr kimi bireyler ise erken yasta hayata gozlerini kapar.

Asik sevgili icin kurban olmaya hazirdir:
“Esmerim kiyma bana

Kl oldum yana yana

Yilda kurban bir olur

Her gun kurbanim sana” (Celik, 2005: 126)

Asik, sevdigine kendini adar ve onun istedigi her seyi
yapar. Cok sevdigine hi¢ diistinmeden canini feda etmeye ve onun
yoluna kurban olmaya hazirdir.

Geng yasta oliim biiyiik acilara sebep olur:
“Yagmur vurdi topraga

Serpti da vurdi baga

Bu gencecuk gelini

Nasi goydiin tograga” (Celik, 2005: 119)
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Bireylerin yoluna 6lim kimi zaman beklenmedik bir
sekilde ¢ikar ve heniiz hayatin baharindaki kisileri yasamdan
koparir. Ozellikle geng yastaki dliimler biiyiik acilara neden olur.

Oliim melegi Azrail’den baskastmin camini olmasi
istenir:

““Kazan kazan ¢ bakla

Mevlam yarimi sakla

E ezrail gelirsen

Kayinbabami yokla” (Celik, 2005: 121)

Asik, sevgilisinden asla ayrilmak istemez. Bunun igin
Azrail’den sevgilisinin cani yerine kaymbabasinin canini

almasini ister.
Oliim Allah’in emridir:
“Bu daglar olmasaydi
Cigegi solmasaydt
Oliim Allahin emri
Ayrilik olmasaydi” (Celik, 2005: 147)

Ayriliga dayanamayan ve 6liim karsisinda herhangi bir
korku hissetmeyen asiklar, 6liimiin Allah’tan geldigini diisiinerek
tevekkul eder.

Oliim, bir vuslattir:
“Findik serdim harmana
Karisiyor samana

Tkimizin sevdasi

Kaldy ahir zamana” (Celik, 2005: 123)



Filoloji

Asiklar bu diinya cesitli sebeplerden dolay: bir araya
gelemez. Onlar bir araya gelmesi dliimden sonraya kalir. Oliim,
sevene sevdigini veren bir vuslattir.

Oliim bir cezalandirma yontemidir:
“Iki koyun bi kuzi

Yayilir diizi diizi

Babam gorirse yarim

Oldurur ikimizi” (Celik, 2005: 147)

Bireylerin  ¢esitli  suglardan  sonra  Olim  ile
cezalandirilmasi, insanlik tarihinin her doneminde bulunmustur.
Yasam hakkini ilgilendiren bu ceza kimi zaman birbirini seven
bireyleri ayirmak i¢in uygulanmistir.

2.2.Trabzon Manilerinde Oliim ile Tlgili Bazi Adetler

Uzerinde degerlendirme yapilan Trabzon manilerinde
6lim an1 ve sonrasinda yapilan bazi adetlere de rastlanmistir.
Bunlar su bagliklar etrafinda siralanabilir:

2.2.1.Sala Verme

“Olunce zayif gikar

Fukaranun selasi

Bir 6mur boyi olur

Alemun maskarasi”” (Celik 2005:385)

Kandillerde, persembe aksamlarinda, cuma namazindan
once okunan sala, Tirk kulturtinde 6ltimlerden sonra da verilir.
Bu manide sala verme adeti baglaminda zengin ve fakir 6lumi
birbirinden farklidir, mesaj1 verilir. Gelir yoksullugu, yeteri kadar
ekonomik gelire sahip olmama durumudur. Bireyler parasizliktan
dolay1 giinliik temel ihtiyaglarina erisemez ve konforlu bir hayat
stiremez. Bu durum 6ldukten sonra da gecerli olabilir ve fakirin
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Olimii sonrasi okunan sala hizlica okunup bitirilir. Manide
6limiin neden oldugu biiylik bir {iziintiide bile zengin ve fakir
ayrimi gozeten bireylere ironik mesaj gonderilmistir.

2.2.2.0lmek Uzere Olana Kuran Okuma
“Habu sudan iceyim

Ctkalim yiiksek daga

Kucagunda can versem

Kuran ne lazim baga” (Celik, 2005: 247)

Olim désegindeki bireylere Kuran-1 Kerim okumak
Ozellikle Yasin okumak yaygin bir inanigtir. Bu manide asik,
sevgilinin kucaginda can vermenin daha énemli oldugunu soyler.
Kendisine Kuran okumanin bir faydasi olmayacagini soyler.

2.2.3.Hoca Mezarlar (TUrbe) Ziyareti
“Benzemeyi bu daglar

Zigana daglarina

Haydi yarim gidelum

Hoca mezarlarina” (Celik, 2005: 275)

“Genellikle iinlii bir kimse i¢in yaptirilan ve i¢inde o
kimsenin mezart bulunan yapt” (URL-1) seklinde tanimlanan
tirbe, birtakim dileklerde bulunmak ve manevi destek almak i¢in
Tirk kiiltiirtinde ziyaret edilen mekanlar arasinda yer alir.

2.2.4.Mezar Tags1 Diktirme: insam1 En Iyi Mezar Tas1
Anlatir

“Erenler corbasinden
Katamadum asuma
Elursam cahil yazin

Mezarumun tasina” (Celik 2005:279)
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Bireyin kendini ve evreni sorgulamasi, bu sorgular
sonrasinda da yasamin gizemini ¢ézmesi gerekir. Yagam sirrini
¢Ozen bireyler erenler kervanina katilir ve bu kervanin ¢orbadan
tatma imkani bulur. Varlik gayesini ¢ozemeyen bireyler ise cahil
kalir.

2.2.5.Ag1t Yakmak

“Mezarima su dokiin

Caywr ¢cimen baglasin

Mezarimin basinda

Beni seven aglasin” (Celik 2005:458)

Agitlar, “basta oliim olmak iizere ayriligin yahut
tiztintiintin  dogurdugu 1stirap sebebiyle ortaya konulan lirik
urlnler” (Kaya, 2004: 258) seklinde tamimlanir. “Agit yakma”
gelenegi Tirk kiltir tarihinde ¢ok eskilere dayanir. EsKi
Tiirklerde kutsal bir 6zellik tasiyan ve Orhun Abidelerinde ifade
edilen “yug” torenlerinde “yugcu” ve “sigitc1” larin sdyledikleri
“sagu”lar agit yakma geleneginin en eski drneklerindendir.

2.2.6.0llyl Hayvanlarin Yemesi
“Dumanum ¢ekil dagdan

Goreyim giinesumi

Ben bu dertten 6lirsem

Kuslar yesun lesumi” (Celik 2005:361)

Tiirklerde 6lilyli defnetme gelenekleri arasinda agaglarin
iistiine yerlestirip birakmak da yer alir. “Cesedi bir agacin dallar
tistiine yerlestirirlerdi, boylece et ciiriir, fakat kemikler sakl
kalirdi; ya da cesedi bozkirlarda yasayan hayvanlara havale
ederlerdi; bazen de kemikleri etlerden ayiwrirlardi. Cesedi bir
agacin dallart tistiine yerlestirmek ¢ok eski bir gelenektir.”” ( Paul
Roux, 2020: 107). Yukaridaki manide cesedini akbabalarmin
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yemesini isteyen asik, Tirk kiiltiriinde oliylii defnetme
gelenegindeki farkli uygulamaya dikkat ¢eker.

3. SONUC

Trabzon manilerinde 6lum, ozellikle sevda konulu
manilerde seven, sevilen ve rakip ti¢liisii baglaminda bakildiginda
¢okea islenen bir temadir. Bununla birlikte manilerde bireylerin
Olimii Allah’in emri, yasamin kaginilmaz sonu ve hesaplagma
oldugu noktasinda da degerlendirmeleri vardir. Trabzon
manilerine goére Oliim, sartli bir var olustur ve biitiin canlilar
dogumla baglayan bu sartli var olusla karsi karsiya kalacaktir.
Manilerde 6ltimle ilgili Tiirk kiiltiiriinde goriilen ¢esitli gelenek ve
goreneklere de rastlamak mimkindir. Trabzon manilerinde
6liimiin incelenmesiyle Tiirk kiiltiiriinde 6liim konusunda genis bir
birikim oldugu goriilmiistiir. Bu tespit baglaminda kiiltiirlin
gelecek kusaklara aktarilmasina manilerin 6nemli bir islevi yerine
getirdigi sonucuna ulasilabilir. Birer bellek nesnesi olan maniler,
Tiirk kiiltlir hayatini biitiin boyutlar1 ile yansitmaktadir.

10
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LINGUISTIC HUMAN RIGHTS IN TURKEY

Eser ORDEM!?

1. INTRODUCTION

Linguistic human rights have become a central issue in
the discussion of social justice, particularly in contexts where
languages serve as markers of cultural and political power. In
Turkey, linguistic policies and practices have historically been
shaped by the nation-state’s commitment to creating a
homogeneous national identity. This has often come at the
expense of linguistic diversity, with local languages
marginalized or suppressed (Skutnabb-Kangas, 2012).

The rise of English as a global lingua franca, driven by
neoliberal globalization, has introduced new dynamics into
Turkey's linguistic landscape. English, now viewed as essential
for economic success and global integration, increasingly
threatens local languages. This linguistic shift can be understood
within the broader theoretical frameworks of linguistic
imperialism (Phillipson, 1992) and cultural hegemony (Gramsci,
1971), which explore how dominant languages displace others,
leading to linguistic homogenization and cultural loss. At the
same time, concepts like translanguaging offer alternative
approaches to language use, where speakers fluidly navigate
multiple languages, potentially fostering linguistic equity and
inclusion (Garcia & Wei, 2014).

1 Associate Prof. Adana Alparslan Tiirkes Science and Technology University,

Faculty of Humanities, Department of Translation and Interpreting,
eserordem@gmail.com, ORCID: 0000-0001-9529-4045.
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This chapter engages with these themes through the lens
of linguistic human rights, focusing on Turkey's unique socio-
political context. It also draws on the theory of radical
democracy (Mouffe, 2005) to explore how linguistic rights can
play a role in creating more inclusive and pluralistic democratic
spaces. By addressing these theoretical concerns and providing
statistical and qualitative insights, the chapter aims to contribute
to ongoing debates on language rights and justice in Turkey. In
analyzing Turkey's approach to linguistic rights, combining the
theories of Hardt and Negri, Gramsci, and Agamben provides a
comprehensive critique. Hardt and Negri's Empire (2000)
explains how globalization and neoliberalism have created a
decentralized form of power that privileges English as a global
lingua franca, marginalizing local languages. This mirrors the
broader influence of global capitalist networks, where language
becomes a tool for maintaining economic dominance. Gramsci’s
concept of cultural hegemony adds another layer by showing
how the Turkish state has used language, particularly Turkish, to
maintain social and political control, marginalizing local
languages through state policies that reinforce Turkish as the
sole legitimate language (Gramsci, 1971). Agamben’s notion of
homo sacer (1998) further illuminates how local language
speakers in Turkey can be seen as "bare life" — excluded from
the political realm and denied full citizenship rights because
their linguistic identity places them outside the state's vision of
the national body. Together, these theorists help us understand
how both global and national forces perpetuate linguistic
inequalities in Turkey, suppressing local languages under the
guise of national unity and global integration.

1.1. The Rise of the English Language As A
Neoliberal and Neocolonial Practice

The rise of the English language in Turkey is deeply
intertwined with processes of globalization and neoliberalism. In

13
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many ways, English functions as the language of global
capitalism, embodying both opportunity and exclusion. The
dominance of English in global communication, trade, and
education has led to its privileging in many non-English-
speaking countries, including Turkey. English language
education, particularly in private schools and universities, is
increasingly viewed as a pathway to success in the global
economy (Harvey, 2005).

Neoliberalism has reinforced this linguistic hierarchy,
promoting English as the key to accessing global markets and
networks. The commodification of English has had significant
cultural and economic implications, often positioning English as
superior to local languages and perpetuating neocolonial
dynamics (Phillipson, 1992). In Turkey, the emphasis on
English has led to its widespread adoption in both private and
public sectors, while local languages are marginalized (Kaya,
2019).

The influence of English can also be linked to cultural
hegemony. Antonio Gramsci's concept of cultural hegemony
explains how dominant groups maintain power through cultural
means, including language. In the case of Turkey, the adoption
of English as a global language serves as a form of soft power,
where Turkey's elite can align with global economic forces at
the expense of linguistic and cultural diversity within the
country.

1.2. The Wane of Local Languages in Turkey

Turkey is home to a rich diversity of languages,
including Arabic, Kurdish, Laz, Arabic, Zaza, and Circassian,
among others. However, many of these languages are under
threat of extinction due to the dominance of Turkish as the
national language and the increasing prevalence of English.
According to UNESCO (2019), 18 languages in Turkey are

14
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classified as endangered, with several others at risk of
disappearing within the next few decades.

The Turkish state’s language policies have historically
emphasized linguistic homogeneity, promoting Turkish as the
sole language of public life. This has led to the marginalization
of local languages, which are often associated with lower social
status and limited opportunities. The decline in the number of
speakers of these languages is evident in census data: for
example, the number of Kurdish speakers has decreased
significantly over the past few decades, with only about 11
million remaining fluent speakers, and younger generations
increasingly opting for Turkish and English in education and
public life (Kaya, 2019).

Globally, the situation is similarly alarming, with
approximately 7,000 languages spoken around the world, but
more than 40% at risk of extinction (UNESCO, 2019). The
global spread of English as a lingua franca has exacerbated this
trend, contributing to the erosion of linguistic diversity both in
Turkey and worldwide. The wane of local languages in Turkey
reflects broader global patterns of linguistic homogenization,
where economic and political pressures drive the adoption of
dominant languages at the expense of local ones. Speakers of
local languages often face economic and social marginalization,
as their linguistic identity is associated with lower social status
and fewer opportunities. In many cases, local language speakers
are forced to abandon their languages to gain access to
education, employment, and social mobility. This creates a cycle
of linguistic and economic disenfranchisement, where speaking
a local language becomes a marker of backwardness, while
proficiency in Turkish or English is associated with success and
modernity. This political apathy toward local languages is
particularly glaring when contrasted with Turkey's push to
integrate English into its education system and global image.

15
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English is seen as the language of progress, while local
languages are left to wither in the shadows. The state’s failure to
support local languages economically and institutionally
exacerbates social inequalities and reinforces hierarchies based
on language.

International human rights conventions, such as the
United Nations Declaration on the Rights of Indigenous Peoples
(2007) and the European Charter for Regional or Local
Languages (1992), emphasize the importance of protecting
linguistic diversity. However, Turkey has consistently failed to
uphold these standards, leaving many of its local languages
without protection. The lack of state recognition and support for
local languages has contributed to their decline, especially
among younger generations. Languages like Laz and Circassian
are now spoken by only a fraction of the communities that once
used them, as Turkish dominates both in public and private life.
This decline is not just a linguistic issue but a form of cultural
erasure, as languages are intimately tied to cultural identity,
history, and community. When a language dies, so too does
much of the cultural knowledge and heritage it carries.

The state’s indifference to these languages can be seen as
a continuation of its policy of promoting a singular national
identity at the expense of its diverse cultural heritage. Despite
Turkey's pluralism, official policies often treat linguistic
diversity as a threat to national unity rather than as an asset.The
Turkish state has largely failed to provide institutional support
for the protection and promotion of its local languages. There is
no significant state-sponsored education in languages like
Kurdish, Arabic, or Laz, despite the sizeable communities that
speak them. While there have been token gestures, such as the
inclusion of Kurdish in elective courses in some schools and the
allowance for some private media outlets to broadcast in local
languages, these efforts fall far short of meaningful protection.
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In contrast, the state invests heavily in promoting
Turkish and, more recently, English, through education and
media. This apathy toward local languages reflects a broader
policy of linguistic assimilation, where the state promotes a
monolingual Turkish identity, ignoring the cultural richness of
linguistic diversity. Linguistic human rights scholars argue that
the right to use one's language is a fundamental human right,
tied to dignity, identity, and social participation (Skutnabb-
Kangas & Phillipson, 1994). By neglecting these rights, Turkey
is not only allowing linguistic diversity to erode but also
denying its citizens a key aspect of their cultural identity and
human dignity.

Turkey's political apathy toward its linguistic diversity
represents a missed opportunity to embrace its rich multicultural
heritage. The state's failure to support local languages has not
only contributed to their decline but has also marginalized the
communities that speak them, exacerbating social inequalities
and erasing cultural histories. To reverse this trend, Turkey must
adopt policies that actively promote and protect its local
languages. This includes providing state-sponsored education in
these languages, offering legal protections, and encouraging
their use in media and public life. Linguistic diversity should be
seen not as a threat to national unity but as a source of cultural
richness and resilience. Without such changes, Turkey risks
losing its linguistic heritage, as well as the unique perspectives,
histories, and identities that come with it. It is time for the
Turkish state to move beyond apathy and take meaningful action
to protect the languages that are integral to its diverse and
vibrant society.

1.3. The Potential of Translanguaging in Turkey

In response to the dominance of English and the decline
of local languages, the concept of translanguaging offers a
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potential solution. Translanguaging refers to the process by
which multilingual speakers draw on all of their linguistic
resources to communicate, rather than adhering to rigid
boundaries between languages (Garcia & Wei, 2014). This
approach not only validates speakers' diverse linguistic
repertoires but also challenges the hierarchical positioning of
languages.

In Turkey, translanguaging could be an effective strategy
for revitalizing local languages while promoting linguistic
justice. For example, in regions where local languages are
spoken, translanguaging practices could be incorporated into
schools to allow students to use both local languages and
Turkish, helping to preserve the local language while ensuring
access to the national language. Similarly, translanguaging can
challenge the hegemony of English by recognizing the value of
other languages in academic and professional settings. By
promoting flexible language practices, translanguaging can
create more inclusive educational and social spaces in Turkey. It
allows for a rethinking of language policies that prioritize
certain languages over others, offering a more equitable
approach to language use in a multilingual society. This could
also align with broader efforts to promote linguistic human
rights, as it supports individuals' rights to use their own
languages while engaging with dominant languages when
necessary.

1.4. Linguistic Human Rights and Radical Democracy
in Turkey

Radical democracy, a concept developed by political
theorists like Ernesto Laclau and Chantal Mouffe, provides a
useful framework for understanding linguistic human rights in
the context of Turkey’s linguistic diversity. At its core, radical
democracy emphasizes the importance of pluralism, inclusion,

18



Filoloji

and the continuous negotiation of power in democratic societies.
Rather than viewing democracy as a static system that merely
ensures formal rights, radical democracy calls for the active
participation of marginalized groups in shaping the political and
social order, challenging dominant power structures (Mouffe,
2005). In terms of linguistic human rights, radical democracy
advocates for the inclusion of local languages in public life,
arguing that linguistic diversity should not be suppressed in
favor of a single national language. From a radical democratic
perspective, language is more than just a means of
communication; it is a fundamental aspect of identity, culture,
and power. The term "historical fantasy," as used by Ahiska
(2003), refers to a collective narrative or imagination
constructed by a society about its own past, often shaped by
desires, anxieties, or ideals about modernity. In her work,
Ahiska uses "historical fantasy of the modern" to describe how
Turkey, in its pursuit of Western modernity, has created a
selective, idealized version of its history that emphasizes
progress and alignment with Western ideals while suppressing
or marginalizing alternative histories, cultural identities, and
languages.

Denying local groups the right to use and develop their
languages is not only a violation of linguistic rights but also a
form of political exclusion that undermines the democratic
process. By integrating linguistic human rights into a radical
democratic framework, the chapter can argue that true
democracy in Turkey cannot be achieved unless the voices of all
linguistic groups are heard and respected. This would require a
shift away from the monolingualism historically promoted by
the Turkish state and toward a more pluralistic linguistic policy
that recognizes and supports local languages. In this way, radical
democracy goes beyond mere tolerance of linguistic diversity; it
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actively seeks to empower local language speakers by giving
them a role in shaping the public and political sphere.

Radical democracy also challenges the neoliberal
tendencies that have elevated English to a position of dominance
in Turkey. The commodification of English as a language of
global markets and success can marginalize local and local
languages, reinforcing power hierarchies. Radical democracy
pushes back against this by advocating for linguistic equity,
ensuring that all languages, whether Kurdish, Arabic, Laz, or
Turkish, have an equal stake in the country’s democratic
processes. Radical democracy provides a theoretical basis for
promoting linguistic human rights in Turkey. By fostering
inclusive policies that recognize the plurality of languages,
Turkey can create a more just and democratic society where
linguistic diversity is valued, and marginalized communities are
empowered. This approach challenges both the dominance of
Turkish as the sole national language and the growing influence
of English, promoting a vision of democracy that is truly
pluralistic and representative of all linguistic identities.

The notion of linguistic human rights is closely tied to
ideas of social justice and equality. Linguistic human rights
encompass the right to use and develop one's own language,
particularly in education, media, and public life (Skutnabb-
Kangas & Phillipson, 1994). In Turkey, where language has
historically been a tool of exclusion, recognizing linguistic
human rights is crucial for fostering a more inclusive and
democratic society. Chantal Mouffe's theory of radical
democracy (2005) provides a useful framework for
understanding how linguistic rights can contribute to democratic
transformation. Radical democracy emphasizes the need for
pluralism and the inclusion of marginalized voices in political
life. In the context of Turkey, this would mean not only
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recognizing the linguistic rights of local groups but also
incorporating their languages into the fabric of public life.

Linguistic human rights, when aligned with radical
democracy, offer a path toward greater social and political
inclusion. They challenge the homogenizing tendencies of both
the nation-state and global neoliberalism, advocating for a more
pluralistic understanding of identity and citizenship. In Turkey,
this could involve legal reforms to protect local languages, as
well as the promotion of multilingual education and media that
reflect the country’s linguistic diversity.

The discussion on linguistic human rights in Turkey
reveals a tension between global pressures to adopt English and
the need to protect local languages. The rise of English as a
neoliberal and neocolonial force has contributed to the
marginalization of Turkey's linguistic diversity, while the state's
historical emphasis on Turkish has further exacerbated this
trend. However, emerging frameworks such as translanguaging
and radical democracy offer potential solutions for addressing
these challenges.

Translanguaging presents an opportunity to reimagine
language policies in Turkey, promoting a more flexible and
inclusive approach to language use. By allowing individuals to
draw on their full linguistic repertoires, translanguaging can help
revitalize local languages while challenging the dominance of
English and Turkish. At the same time, linguistic human rights,
when framed within the context of radical democracy, provide a
pathway toward greater social and political inclusion for
marginalized linguistic groups.

21



Filoloji

2. DISCUSSION

The impact of globalization and neoliberalism on
Turkey’s language landscape, especially regarding English’s
pervasive presence, highlights broader trends observed globally.
English has become the medium of academic discourse,
technological advancement, and international trade. In Turkey,
this has created a situation where linguistic hegemony aligns
with economic policies favoring market liberalization and
international engagement (Harvey, 2005). As English becomes
institutionalized in both private and public sectors, it reinforces
an elite-driven language economy where proficiency in English
opens doors to global opportunities while excluding those who
remain limited to local languages.

This exclusion disproportionately affects Turkey's local
language-speaking populations. As Kaya (2019) notes, linguistic
policies rooted in Turkish nationalism have compounded this,
creating legal and social barriers to the full expression of
linguistic identity. These dynamics are reflected in public
education, where Turkish dominates as the language of
instruction, and local languages are rarely afforded the same
legitimacy.

2.1. Theoretical Implications and Potential Resistance

From a theoretical perspective, this chapter has drawn
upon Phillipson's (1992) theory of linguistic imperialism, which
explores how dominant languages suppress indigenous and local
languages through systemic inequalities. This paradigm helps
frame the discussion around English in Turkey as part of a
broader process of cultural and linguistic colonization. English,
as the language of neoliberal globalization, operates not only as
a tool of communication but also as a medium of power. The
political implications of this are profound, as language can serve
as both a means of subjugation and resistance.
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In contrast, Garcia and Wei's (2014) concept of
translanguaging offers a vision of resistance to linguistic
hegemony. Rather than seeing English or Turkish as mutually
exclusive from local languages, translanguaging encourages
fluidity between languages. In practice, this could manifest in
Turkish classrooms where students use local languages
alongside Turkish and English, fostering a more inclusive
environment that reflects the country’s true multilingual
character. The theoretical foundation of radical democracy
(Mouffe, 2005) is also key to understanding how linguistic
human rights can intersect with broader democratic processes in
Turkey. Linguistic rights, framed within radical democracy, are
about more than mere tolerance or accommodation. They are
about actively creating political spaces where all linguistic
identities are valued equally. In Turkey, this would mean
rethinking current language policies to integrate local languages
into public institutions, education systems, and the media.

2.2. Linguistic Diversity and The Question of
National Identity

A central tension in Turkey’s language policies revolves
around the notion of national identity. The state’s historical
emphasis on Turkish as the sole language of the nation has led
to the marginalization of local languages. The promotion of a
monolingual identity, particularly during the Republican era,
was seen as a way to unify the country and consolidate national
power. However, this policy has also been exclusionary,
contributing to the decline of local languages. As of today,
Turkey is home to approximately 30 different languages, many
of which are considered endangered (UNESCO, 2019).

In contrast, global trends reflect a broader issue where, of
the nearly 7,000 languages spoken worldwide, around 40% are
at risk of extinction (UNESCO, 2019). English, with
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approximately 1.5 billion speakers globally, stands as the
dominant global language, used as a second or foreign language
by more people than any other (Phillipson, 1992). While this
linguistic dominance facilitates international communication and
cooperation, it also creates power imbalances that threaten
linguistic diversity. In understanding Turkey's approach to
linguistic rights, it is essential to examine the role of
nationalism, particularly how the nation-state has historically
used language as a tool for creating a homogeneous national
identity. This process of linguistic homogenization, which
prioritizes Turkish over local languages, can be critiqued
through the theoretical framework of postcolonial nationalism,
as discussed by Partha Chatterjee. Chatterjee's critique of
nationalism focuses on the distinction between “inner" and
"outer" domains of sovereignty in postcolonial states and how
national identity is constructed (Chatterjee, 1993).

Chatterjee argues that while postcolonial states like
Turkey adopt Western models of nationalism, they also seek to
differentiate themselves culturally by creating an "inner" domain
of sovereignty, where the nation is defined by its unique culture,
language, and identity. In Turkey’s case, this inner domain is
marked by the dominance of Turkish as a symbol of national
unity, while local languages are pushed to the margins. The
Turkish nationalist project, particularly in the early 20th century
under Mustafa Kemal Atatirk, sought to forge a modern,
secular, and homogenous national identity centered around the
Turkish language. This was a reaction against the multilingual
and multiethnic Ottoman Empire, which was viewed as
backward and divided.

From Chatterjee’s perspective, Turkish nationalism can
be seen as a form of "derivative discourse,” where Turkey
mimicked European models of nationalism but adapted them to
its own local context by constructing Turkish as the language of
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modernity and progress. However, this project of linguistic
homogenization effectively silenced local voices, as the state
imposed its version of a national language on a diverse
population. This process of national consolidation through
language can be seen as a form of internal colonization, where
the state's own citizens, particularly those speaking local
languages were subject to cultural and linguistic domination.

Chatterjee’s critique of nationalism highlights how this
emphasis on a singular national identity, built around the
Turkish language, overlooks the pluralism inherent in the
nation's population. Nationalist projects often equate linguistic
diversity with disunity or backwardness, and this has been a
significant issue in Turkey, where policies have historically
treated local languages as threats to national cohesion rather
than as valuable components of the country's cultural richness.

By critiquing Turkish nationalism through Chatterjee’s
lens, it becomes clear that the nation-state's apathy towards
linguistic diversity is not merely an oversight but a deliberate act
of cultural exclusion. The suppression of local languages serves
to consolidate the power of the Turkish state, reinforcing the
hegemony of Turkish as the language of modernity, progress,
and national unity. This linguistic domination mirrors the
dynamics of colonialism, where the language of the colonizer is
imposed upon the colonized, erasing local cultures and
identities.

2.3. Nationalism and Radical Democracy

In contrast to the exclusionary nature of nationalism as
critiqued by Chatterjee, the framework of radical democracy, as
discussed earlier, offers an alternative vision where linguistic
diversity is embraced as a central component of democratic
participation. Radical democracy challenges the monolithic
notion of the nation-state and its insistence on a singular
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national language. Instead, it argues for the inclusion of multiple
voices, recognizing that true democracy must reflect the
plurality of languages and cultures within the nation.

By promoting linguistic human rights within the context
of radical democracy, Turkey could move beyond its nationalist
project of linguistic homogenization. This would involve
shifting away from policies that view local languages as threats
to national unity and instead recognizing them as integral to the
country's democratic fabric. As Chatterjee suggests, the inner
domain of sovereignty—where national identity s
constructed—should not be rigidly defined by a single language
or culture. Rather, it should be open to negotiation, allowing
local languages to play a role in shaping the nation's identity.

In this way, Chatterjee’s critique of nationalism aligns
with radical democratic principles, both of which call for a more
inclusive and pluralistic approach to language in Turkey.
Nationalism, when rigid and exclusionary, can lead to the
erasure of linguistic diversity and the marginalization of local
groups. Radical democracy, on the other hand, offers a pathway
toward linguistic justice, where all languages have an equal
place in the public sphere, and national identity is seen as a fluid
and dynamic construct, shaped by the voices of all citizens.

Chatterjee’s critique of nationalism provides a valuable
theoretical lens for understanding the exclusionary language
policies in Turkey. The Turkish state's emphasis on a singular
national language, driven by nationalist ideals, has marginalized
local languages and contributed to their decline. This approach
reflects broader postcolonial dynamics, where the nation-state
imposes its vision of modernity and progress through linguistic
homogenization. However, the framework of radical democracy
offers an alternative vision, where linguistic diversity is not seen
as a threat but as a strength. By embracing linguistic human
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rights and promoting a more pluralistic approach to national
identity, Turkey can move beyond its nationalist project and
create a more inclusive society where all languages and cultures
are valued equally. This shift would not only preserve Turkey's
linguistic heritage but also strengthen its democratic fabric by
ensuring that all citizens have a voice in shaping the nation's
future.

2.4. Translanguaging and Practical Implementation

In Turkey, translanguaging offers not only a pedagogical
tool but also a political statement against linguistic oppression.
By recognizing the fluid nature of language use among
multilingual speakers, translanguaging can promote an
education system where students are empowered to use all their
linguistic resources. This approach acknowledges the realities of
Turkish society, where linguistic diversity is the norm rather
than the exception. For example, in regions where local
languages are spoken, teachers could allow students to use these
languages alongside Turkish in academic settings. This would
not only validate students' linguistic identities but also promote
cognitive flexibility and academic success. Research in
multilingual education suggests that students who are allowed to
use their home languages perform better academically and are
more likely to succeed in higher education (Garcia & Wei,
2014).

Furthermore, translanguaging in higher education could
challenge the dominance of English by promoting a more
multilingual academic environment. Turkish universities could
encourage the use of Turkish and local languages in academic
discourse, while still recognizing the importance of English in
global academia. This would create a more inclusive academic
culture that reflects Turkey’s linguistic diversity and resists the
pressures of linguistic imperialism.
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3. IMPLICATIONS FOR POLICY AND FUTURE
DIRECTIONS

The promotion of linguistic human rights in Turkey
requires significant policy changes. Current policies prioritize
Turkish and, increasingly, English, at the expense of local
languages. A shift toward recognizing and promoting Turkey’s
linguistic diversity would involve several key reforms,
including:

1. Multilingual Education Policies: Implementing policies
that support the use of local languages alongside Turkish
and English in education. This could involve the
development of curricula in local languages, teacher
training programs in multilingual education, and the
inclusion of translanguaging practices in classrooms.

2. Legal Protections for Local Languages: Strengthening
legal protections for local languages, including the right
to use these languages in public institutions, media, and
education. This could be achieved through constitutional
amendments or new legislation that guarantees linguistic
rights for all citizens.

3. Cultural Promotion and Media Representation:
Increasing the representation of local languages in media
and popular culture. This could involve funding for
television programs, radio stations, and online platforms
that promote linguistic diversity.

4. Public Awareness Campaigns: Raising public
awareness about the importance of linguistic diversity
and the value of local languages. This could involve
public campaigns that highlight the cultural, cognitive,
and social benefits of multilingualism.
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These policy changes would not only protect linguistic
diversity but also promote social cohesion by ensuring that all
linguistic groups are included in public life.

4. CONCLUSION

Linguistic human rights in Turkey are a critical aspect of
the broader struggle for social justice and democratic inclusion.
The rise of English as a neoliberal and neocolonial force has
posed significant challenges to local languages, while state
policies have historically reinforced linguistic homogenization.
However, through the adoption of translanguaging practices and
the promotion of linguistic human rights within a framework of
radical democracy, there is potential to resist these pressures and
create a more inclusive and pluralistic society.

Protecting linguistic diversity is not only a matter of
cultural preservation but also a fundamental human right. As
Turkey continues to navigate its place in a globalized world, it
must find ways to balance the pressures of English dominance
with the need to protect and promote its rich linguistic heritage.
By doing so, Turkey can lead the way in promoting linguistic
justice and human rights in a global context. Turkey can protect
its endangered languages by implementing multilingual
education, providing legal protections, and fostering cultural and
community support. Introducing bilingual schools, training
teachers in local languages, and creating inclusive curricula can
promote linguistic diversity. Strengthening legal rights, such as
recognizing local languages in the constitution and supporting
media in these languages, is also crucial. Community-driven
efforts, like cultural centers, festivals, and digital resources, can
help revitalize languages, while language documentation and
archiving ensure their preservation for future generations. Public
awareness campaigns can shift perceptions, making linguistic
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diversity a valued part of Turkey’s national identity, thus
creating a more inclusive society that embraces its rich cultural
and linguistic heritage.
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CONKLERDE GECEN MUFREDLER UZERINE!

Mehmet EROL?

1. GIRIS

Kiiltiir tarihinin 6nemli yazili kaynaklarindan olan
conklerin tanimi, igerik ve sekil ozellikleri {izerine pek cok
degerlendirme yapilmis olmakla birlikte bu el yazmalarin ne
zamandan beri Tirk kiltiiriine dair kayitlar tuttugunu heniiz tam
olarak bilmiyoruz. Bununla birlikte ilk 6rneginin XV.yy’a ait
olduguna dair bilgi® bulunsa da mevcut cénklerin daha gok XVIII
ve XIX.yy’larda yazilmis oldugu kanaati yaygindir. Ilk
orneklerinin zaman1 hakkindaki muglaklik conk teriminin mensei
hakkinda da siirmektedir. Hatirlatmak gerekirse, conk teriminin
kodken olarak Cava-Malaya dillerinden, Cinceden veya Tirkceden
geldigi goriisleri ileri siiriilmiistiir®. Bir edebiyat terimi olarak ise
conklerin Saz, tekke ve divan sairlerinin siirleri ile bazi anonim
urdinlere yer veren; kimilerinde tirlt dualar, fal, cifr, reml, vefk,
tilstm vb. gizli ilimlere dair kayitlar, ilag terkip ve tarifleri, riiya
tabirleri, mektup suretleri, muhtelif tarih kayitlar, alacak-
verecek hesaplart gibi siirle ilgisi olmayan her tiirli bilgi

10. Milletleraras1 Tiirk Halk Kiiltiiri Kongresi’nde sunulan bildirinin yeniden

diizenlenmis seklidir.

2 Prof. Dr., Gaziantep Universitesi, Fen Edebiyat Fakiiltesi, Tiirk Dili ve Edebiyat:
Bol. merol@gantep.edu.tr.

3 Sabri Koz (1977: 85), en eski conk 6rneginin DTCF Kiitliphanesi’nde XV.yy’a ait
oldugunu belirtse de katalog numarasi verilmedigi i¢in bu bilgi siipheyle
karsilanmaktadir (Koksal, 2017: 248). Bununla birlikte Z. V. Togan’in (1954)
“Topkapt Sarayindaki Dort Conk™ baslikli makalesinde ele alman 6rneklerin
Tiirkiye sahasi diginda yazildig1 ve XV.yy’a ait oldugu anlasiimaktadir.

4 Coénk kavranm hakkinda genis bilgi icin bkz.(Ulkiitasir 1967, Cunbur 1974,

Dizdaroglu 1977, Koz 1977, Gokyay1984, Alptekin 1987, Sakaoglu 1987, Elgin

1988, Yavuz 1988, Yildirim 2013, Altimigik 2021, Aslan 2022).
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notlarimin da bulundugu, uzunlamasina agilan, ensiz el yazmalar
(Koksal 2023: 593) oldugu, kisaca folklor Grdnlerinin
bulunabilecegi baslica kaynaklar arasinda sayildigi (Cunbur
1974: 69) kabul edilmektedir.

Bilindigi lizere halk edebiyati ve divan edebiyati Turk
edebiyatinin birer subesi olarak varliklarini siirdiirmiislerdir.
Genel kaninin aksine bu iki edebiyat subesinin temsilcileri tarih
boyunca birbirlerine uzak kalmamis zamanla birbirlerinden
etkilenmislerdir. Halk ve divan edebiyati temsilcilerinin siirleri
temelde dil, vezin, sekil ve tlr bilgisi yoniinden ayrilmakla
birlikte sire¢ icinde divan edebiyati sairleri halk edebiyati
cergevesinde, halk sairleri de divan edebiyati dairesinde eserler
vermislerdir®. Cemal Kurnaz bu etkilesimin son asirlara dogru
daha cok hissedildigini ve bu durumun asirlardir siiren bir sosyal
ve kiiltiirel olusumun sonunda ortaya ¢ikan dogal ve zorunlu bir
hadise oldugunu belirtmekte; nazim tiirii bakimindan “kaside-
destan, gazel-turkd, hiciv-taslama, mersiye-agut, liigaz-muamma-
bilmece vs. benzerligi veya aymiligi dsikdrdu” demektedir
(Kurnaz, 1997: 312-338).

Iki edebiyat subesi temsilcileri arasindaki etkilesimin
nedenine deginen Cem Dil¢in ise halk sairlerinin divan
sairlerinden etkilenerek belirli birka¢ bi¢cim ve kalipla siirler de
yazdigini, bunda halk sairlerinin aydinlar ve divan sairlerince hor
goriilmelerinin, degersiz ve gii¢siiz sayilmalarinin pay1 oldugunu,
bilgiclik gostermek igin aruz Olgiisiiyle agdali bir dille siirler
yazarak 0z kaynaklarindan uzaklastiklarin1 belirtmektedir
(Dilgin, 1995: 354).

Divan ve halk edebiyatlarinin etkilesimiyle ilgili olarak
Ali Duymaz’in “Soéziin Yazilasmas1 Yazinin Sozlesmesi:

5 Divan edebiyati gairlerinden Meali, Seyh Galib, Usili, Nedim gibi pek gok sair

heceyle siir yazmislardir. Halk sairlerinden aruzla siir yazanlara ise Asik Omer,
Stimmani, Erzurumlu Emrah, Seyrani gibi isimler 6rnek verilebilir (Cakir, 2021:
82).
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Conkler” bagliklt makalesi konuya farkli bir agidan bakmamizi
saglar. Arastirmaciya gore, conklerdeki malzemeler yazildiklari
zamanla uyumlu olarak en ¢ok asik edebiyati, dini-tasavvufi
edebiyat ve sl sayida divan edebiyati iriinlerini
barindirmaktadir. Bu dagilim tarihi siirecte yazi ile sdziin uzlagsma
arayiglariin neticesi olup folklorun “yazili kiiltiir’le uzlagsma
deneyimi yahut yazili kiiltiirtin folklora ilgisi olarak nitelenebilir.
Asik Omer, Gevheri, Levni gibi sairler bu uzlasmay: denemisler
hatta Nedim’den de karsilik goérmiisler fakat bu cabalar bir
deneyimden ibaret kalmistir. Ancak bu uzlagma siirecinde
conkler bir filtre gibi gorev tistlenmistir. Conkler bir yandan saz
sairlerinin siirlerini unutulmaktan kurtarirken diger yandan divan
siiri  Orneklerinden kendi zevkine uygun gordiiklerini de
bilinyesine katarak karsilikli iletisim ve etkilesimin sinirlarini
zorlamig, karsiliginda mecmualarda da bazi saz ve tekke
sairlerinin siirlerine yer verilmistir®. Bu cercevede tarih icinde
yazili ve sozlii edebiyatin uzlagmasinda veya ortak dil ve edebiyat
kurma olarak degerlendirebilecegimiz gegici siireglerde conkler
Ozel bir misyon tistlenmistir (Duymaz, 2016: 23-24).

Divan Siiri-Conk Iliskisi ve “Conk” Redifli Gazeller ile
Conklerde Divan Siiri, Divan Siirinde Cénkler baslikli
yazilarinda iki edebiyat subesinin etkilesimini ele alan M. Fatih
Koksal (2017; 2016) conklerde gecen klasik edebiyat sairlerinin
siirleri  hakkinda ilging istatistiksel bilgiler vermektedir.
Aragtirmacinin 550 civarinda conkii taramasiyla ulagtii sonuca
gore conkler i¢cinde divan sairleri ortalama %25, tekke sairleri
yaklagik %35, saz veya halk sairleri de yaklasik %40’lik bir
oranda yer almaktadir. Koksal’a gére (2017: 275) bu oranlar
“conk” tanimlarinda yer alan “gogunlukla halk sairlerinin”
siirlerinin bulundugu varsayimim gegersiz kilmaktadir. Ulasilan

6 Mecmualarda halk sairlerinin yer almasiyla ilgili olarak Hasan Ali Giines’in (2015:

7) hazirladigi 17.yy’a tarihlenen Mecmifia-I Es’ar basikli tezinde yer alan 147
sairden 21°1 halk sairidir.
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oransal dagilimlar tanimlardaki halk sairlerinin siirlerinin
cogunlukta olmasi tezini tartigmaya agmis olsa da ayni zamanda
conklerin halk ve divan edebiyat1 subelerinin etkilesimine isaret
ettiginin gostergesidir. Elbette bu etkilesimin derecesi bir conk
derleyicisinin (tertip edeni/sahibi) edebi zevkine, yetistigi ve
yasadig1 sosyal muhite, mensubu oldugu tarikata vs. bagli olarak
degiskenlik gosterecektir. Ote yandan daha ¢ok divan sairlerinin
siirlerinin toplandig1 mecmualarin da halk sairlerinin siirlerini
barindirmasin1 da s6z konusu etkilesimin gozlendigi bir mecra
oldugunu vurgulamak gerekir.’

Bu cercevede makaleye konu olan cOnklerde mdfred
baslikli nazim bi¢iminin yer bulmus olmasi, divan ve halk
edebiyatlarinin etkilesimiyle ilgilidir. Baska bir deyisle “ortak bir
edebi dil kurma ve buna bagl olarak ortak tiirler ve sekiller
kullanarak ortak bir edebiyat liretme anlayisinin” (Duymaz, 2016:
23-24) bir neticesi olarak agiklanabilir.

2. MUFRED NAZIM SEKLI VE CONKLERLE
TLISKiSi
Divan edebiyatinin bir nazim sekli olmakla birlikte
miifredlere hemen her coOnkte rastlanir. Divan edebiyati

arastirmalar1 arasinda miifred konusu miistakil olarak bir ytliksek
lisas tezinde® islenmis olmakla birlikte conkler tizerinde bu tiirden

Islevsel anlamda divan edebiyatindaki mecmualarin karsiligi halk edebiyatindaki
conklerdir. Mustafa Uzun (2003: 265-268), "Mecmtanin baslangigta, birgok
bakimdan benzedigi conk gibi ayetler, hadisler, fetvalar, dualar, hutbeler, siirler,
ilahiler, sarkilar, mektuplar, latifeler, lugaz ve muammalarla ilag tariflerinin ve
faydali bilgilerin (fevaid), notlarin, tarihi belge ve kayitlarin (tevarih) derlendigi bir
not defteri halinde ortaya ¢ikmis, zamanla gelisip diizenli bir tertip ve sekle
kavusarak tiirlerine gore bazi farkliliklar gosteren bir kitap veya telif ¢esidi 6zelligi
kazanmis" oldugunu ifade eder.

8 Pervane Abdulhaligova (2000) tarafindan hazirlanan Anadolu Sahasi Eski Tiirk
Edebiyatinda Miifredler baslikli tezde 15-20.yy arasindaki yasamis sairlerin
divanlarinda ve bazi mecmualarda gegen 1822 adet miifred tespit edilerek bunlar
45 konu baglig1 altinda incelenmistir.
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bir ¢aligma bulunmamaktadir. Conk ornekleri iizerine yapilmis
tezler/kitaplar olsa da bunlarin ¢ogunda asiklarin eserleri tespit
edilmis olup miifred 6rnekleri ¢alismalara dahil edilmemistir. Bir
kisim tezlerde ise miifred yahut beyitler aciklama yapilmadan
verilmistir.®

Divan edebiyatinda kafiyeli olmayan mistakil beyitler
ferd veya miifred olarak adlandirilmaktadir (Isen, 1990: 509). Bu
kisa nazim sekli genel olarak murettep divanlarda mifredat
bashgi altinda toplanmistir. Mufredlerin ne zamandan beri
conklerde yer almaya bagladigin1 bilmesek de mevcut conklerde
¢ok sayida oOrnekleri oldugunu gormekteyiz. Tespitlerimize
gecmeden o6nce konunun halk siiri ve conklerle ilgisine dair
bilgileri hatirlamak faydali olacaktir. A. Talat Onay bu kisa nazim
seklinin halk sairlerince kullanimiyla ilgili olarak su agiklamay1
yapmistir:

Iki misrainin kafiyeleri bir olmayan her miistakil beytin aruz
ve saz sairlerince adi mufreddir. Kalem ve saz sairlerinin
aruz vezniyle yazdiklar1 gazel, kalanderi ve divanin
nihayetinde ayni, yahut bagka bir vezinde misralari mukaffa
(kafiyeli) bir beyit, yahut kafiyesiz bir mifred bulundurmasi
ve bir fasildan digerine gegerken bu beyti gecilecek faslin
ahengiyle okumas adettir. Conklerde de beyt, yahut mifred
unvani altinda gecgerdi. Eger misralar mukaffa olur ve bir
siirin birinci beytini teskil ederse ismi matla’, sairin
mahlasini havi olan miifred beytin ismi makta’dir. Mahaza
saz sairlerince meseld bir gazelin matlamna beyit, diger
pargalarina miifred denildigi de vakidir. Bazi saz sairleri
makta’a sah beyit diyorlarsa da meshur olan ismi imza
beytidir. Halk bu beyte karalama/karalama beyti,

Conkleri bigim ve igerik olarak inceledigi Tiirk Halk Bilimi Arastirmalarinda
Conkler baslikli doktora tezinde Muhammet Emin Altinigik (2019) kismen miifred
konusuna deginir. Arastirmaci Inceledigi 20 conkte beyt ve miifret baslig altinda
8’1 Arapca ve 12’si Fars¢a olmak iizere 301 manzume tespit etmistir. Calismada
mifret baghg: altinda beyt 6zelligi tagiyan manzumelerin sayisi oldukca fazla
oldugu ve iki beyitten olusan, nazim ve kit’a ozelligi gosteren manzumelere de
“beyt” ve “miifret” baslig1 verildigine isaret edilmistir. Ancak sozii edilen miifred
metinleri ¢aligmada verilmemistir.
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Cankiri'nin Alevi asiklar1 da mihir beyti diyorlar. Bir siirin
her beytine saz Sairleri hane ismi de vererek boylelikle
digerlerinden tefrik ederler: Birinci hane, besinci hane gibi...
(Onay, 1996: 20).

Yine Cem Dilgin de “beyit” kavramini agiklarken benzer
ifadeler kullanmis ve halk sairlerinin mifred kullanimina dair
bilgiler vermistir:

Beyit, bir manzume i¢indeki durumuna, uyakli veya bagimsiz

olup olmamasina gore ¢esitli adlar alir: Uyakli beyte beyt-i

musarra’, uyakli olmayan beyte de ferd ya da mifred denir...

Mifredler divanlarda miifredat basligi altinda ayr1 bir boliimde

toplanir. Ornegin Seyh Galip Divaninda 7 sayfa tutan

miifredler ebyat-1 miifredat bagligi altinda toplanmigtir. Boyle
beyitler uyakli oldugu gibi uyaksiz da olabilir. .... Halk sairleri

gazel seklinde yazdiklari siirlerin matla’ beytine beyit,

Otekilerine mufred derler. Makta’” beytine de imza beyti denir.

Mahlasin bulundugu beyte halk arasinda karalama ya da

karalama beyti ad1 da verilir. Miihiir beyti de denilmistir

(Dilgin 1995: 101-103).

Halk sairleri ve miifred iliskisini gOsteren bir bilgi de Fuad
Kopriili tarafindan verilmistir. Kopriilii, 25 Nisan 1914 tarihli
fkdam Gazetesi’nin edebi ekinde yayinlanan Saz Sdirleri: Asik
Teskilati ve Asik Fasillar: baslikli makalesinde asik fasillarinin
duzeniyle ilgili olarak reis-i asikdnin hiiseyni, hicaz, saba, evc,
rast, ussak, kiirdi, hiiseyni makamlariyla fasila basladigini, 6zel
ezgisiyle meshur bir gazel ve bir beyt-i miifred okudugunu;
akabinde diger asiklarin katilimiyla divan denilen bir bestenin iki
inme bir ¢ikma diizeniyle okuduklarini, bunu her asigin ayri
caldiklar1 birer divanin izledigini ve sonrasinda bas asigin bir
kosma terenniim ederek taslama denen mizahli atigmalarin
basladigin1 belirtmektedir. Ayn1 bilgi Umay Giinay (2011: 68)
tarafindan 19. Yiizyil Istanbul Asik Fasillarinin Diizeni bashig
altinda “Reis-i 4sikan; hicaz, saba, evig, rast, ussak, kiirdT,
hiseyni gibi musiki makamlar1 ve taksimleri ile fash agar. Bir
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gazel ve beyt-i miifred okuduktan sonra fasil baglar.” seklinde
verilmistir.

Conkler ile saz sairlerinin miifred nazim sekliyle olan
ilgisine dair arastirmacilarin verdigi bu bilgilerden 19. asir saz
sairlerinin asik kahvelerindeki fasillar arasi gegilen makamda
mifred okuduklari ve zimnen de olsa bu nazim seklinin asik
fasillar1 yoluyla cOnklere gectigi anlagilmaktadir. Dolayisiyla
fasillarin diizeninde yer alan ezgiyle mufredlerin okunmasi asik
kahvelerinin miidavimleri tarafindan miifredlerin cOnklere de
aktarilmasini saglamistir'®,

Miifredlerin asik meclislerinde okunduguna dair bilgi
sadece arastirmacilarin beyanlarinda gegmez. Divan siirinin etkisi
acik sekilde hissedilen 17. yiizy1l halk sairi Asik Omer’in bir
kosmasinin son dortliigiindeki,

Omer (der) ehl-i irfan meclisi bunlar

Derilmis gelmisler merhaba canlar

Durr-i meknun sdylesem de kim anlar

Turkd nedir mifred nedir bilmezler (Elgin, 1987: 32)

seklindeki ifadeleri musiki meclislerinde asiklarin tiirkii ve
miifred okuduklarina isaret ederken dinleyenlerin bunlar1 ayirt
edemedigine vurgu yapar.

10 Ozkul Cobanoglu astk ve halk siirinin cénk ve mecmualarda toplanmasi

geleneginin kahvehanelerin tesekkiiliinden sonra ortaya c¢iktigi kanaatindedir.
Aragtirmactya gore kahvehane ortamlarinda icrada iglevsel ve yapisal yonden
gerekli olan bazi ozellikler vardir. Kahvehanelerle birlikte merakli gruplarin
olusmasi ve bunlarin kahvehanelere devam eden divan ve tekke edebiyati
mensuplariin  siirlerini  yazarak muhafaza etmelerinden etkilenmeleri sz
konusudur. Kahvehanelerin oncelikle biiyiik sehirlerde ve sehirlerin idari ve
ekonomik olarak {ist tabakalarina hitap edecek sekilde agilmalari kahvehanelerde
daima az veya c¢ok okuma yazmasi olan kisilerin bulunmasini saglamistir
(Cobanoglu, 2007: 47). Ayrica asik kahvelerinin toplumsal durumu igin bkz
(Emeksiz, 2009: 130).
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Yukarida zikredilen divan-halk edebiyati etkilesimi ve 19.
asir agik fasillarmin icrasiyla ilgili bilgiler, conk okumalar:
sirasinda  gordiigiimiiz ¢ok sayida miifred Orneklerine
odaklanmamiza neden olmustur. Neticede yuzden fazla conk
taranarak bunlarda gecen mufredlerin genel hususiyetlerine dair
baz tespitler yapmak miimkiin olmustur. Bu gercevede Istanbul
Biiytiksehir Belediyesi Atatiirk Kitapligi (54), Bibliotek National
(5) ve arsimizde (2) bulunan conkler!* ile YOK Tez
Merkezi’inde kayith (52) lisanststi tezler taranarak bunlarin
bazilarinda 1100 civarinda mifredin kayith oldugu gorilmistiir.
Orneklerinin bulundugu conklerde gegen miifretlerle ilgili
tespitlerimiz soyledir:

- Genel olarak conklerde gecen mufredlerin belirli bir dizeni
yoktur. Bazi conklerde miifred Orneklerine rastlanmaz.
Bulundugu conklerde nesir metinlerden sonra kayitli olabildigi
gibi kosma, tiirkii, gazel, ilahi, nat, divan, semai, kalenderi vb.
baglikli siirlerden sonra bir veya birden ¢ok drnekle kaydedildigi,
bazen sayfalara yanlamasina yazilmig oldugu goriiliir. Az sayida
olsa da conk sayfalar1 arasinda miifredler topluca miifredat basligi
altinda toplanmistir.

- Miifred baslig1 altinda conklere kaydedilmis siir pargalar1 divan
edebiyatindaki genel mifred tanimina uymamaktadir. Conki
tertip eden kisi/kisiler misralarin kafiyeli olup olmamasina
bakmaksizin ornekleri kaydetmislerdir. Bu nedenle conklerde
beyt baslig1 altinda verilen siirlerin miifredlerle ayrimini yapmak
miimkiin degildir. Anlam biitiinliigli olan iki misra, nadiren de
olsa bir dortlik, conk miirettipleri tarafindan miifred / ferd / beyt
basliklar1 altinda verilmistir. Bununla birlikte kafiyeli olan
miifredler conklerde ¢ok daha fazla yer tutmaktadir.

11 fstanbul Biiyiiksehir Belediyesi Atatiirk Kitapligi’ndaki cénkler Mc-Yz-K ve Bel-
Yz-K, Bibliotek National’deki conkler BN-Conk Turc ve BN-Mec, arsivimizdeliler
ise OA ile kodlanmustir.
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Acaba hasta olur mu gozu dilber gorenin

Akibeti hayr olsun bana bir bdse verenin (BN-Conk
Turc1620, 53a)

Amelim yok Hakka layik ciirmii isyan islerim

Basimiz kavgaya diisdii cengimiz diinya ile (Mc-Yz-
K0559, 2a)

Boyun serv ¢emen bag letafet oldu sultdnim
Dehanin gonce-i bag taravet oldu sultdnim
Dil-i nalanin isi setaret oldu sultanim

Gorelden gl yizin bilmem ne halet oldu sultdnim (BN-
Conk Turc 1615, 67a)

- Kayith mufredlerde aruz yahut hece 06lglsu kullaniminda
serbestlik s6z konudur.

Mef“ilii Mefa lii Mefa ilii Fe uliin
Bir yirde yatalum diyicek ndz1 uzatdi

Yatmam didi bir hayli inad eyledi yatd1 (Kilig, 2023:
101)

Eger hiisniin zekatindan verirse miisteri coktur

Gezersen ciimle ussaki benden miistehaki yoktur (BN-
Mec 1624, 94)
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- Genel olarak Tiirkge yazilmis olmakla birlikte Fars¢a ve Arapga
miifred 6rneklerine rastlanmaktadir!?.

Tu padisah-1 cihani velikin hayat mibayed

Eger hayat nebased cihan be ¢e kar ayed (BN-Turc 675,
2b)

Sen cihan padisahisin, hayatta olman gerekir; eger
hayatta olmazsan cihan ne ise yarar...

Hayat-1 cihan her dii bi-beka est
Fena ra taleb kon ki &hir fené est (BN-Turc 675, 2b)

Diinya ve hayat sonsuza kadar siirmez; sen fenayi talep
et, zira herseyin sonu yokluktur.

- Bazi1 conklerde beste adlariyla verilen siirlerden (glfte) sonra
mifred ornekleri kayithdir. Ornegin su bestelerin baslik olarak
verildigi guftelerden sonra birer mifred mevcuttur: Dugah,
segah, saba, cifte Isbehdn, cift ussdk, cift Kurdi, beste-i Hicaz,
cifte Acemsgiran, beste-i Irak, beste-i nevruz vd. gibi.?

Digéahtan sonra,

12

13

Conklerdeki Arapga ve Fars¢a miifredlerin oran1i hakkinda Muhammet Emin
Altinigik inceledigi 21 6rnekte “...beyt ve miifret bagligi altinda 8’1 Arapga ve 12°si
Fars¢a olmak tizere 301 manzume bulunmaktadir.” demektedir (Altinisik, 2019:
140).

Konuyla ilgili en belirgin 6rnek icin Istanbul BB. Atatiirk kitapliginda Bel-Yz-
K0053 kiinyesiyle katitli conk 6rnegine bakilabilir. Burada Talat Onay’in “Kalem
ve saz sairleri aruz vezniyle yazdiklar1 gazel, kalanderi ve divanin nihayetinde ayni,
yahut bagka bir vezinde musralari kafiyeli bir beyit, yahut kafiyesiz bir miifred
bulundurmak ve bir fasildan digerine gegerken bu beyti gegilecek faslin ahengiyle
okumak adettir.” seklindeki agiklamasi1 miifred nazim seklinin miizikli icraya dayali
olarak conklere dahil edilmis olabilecegini diisiindiirmektedir. Miizikli icralarin da
mekansal olarak asik kahvelerinde gergeklestigi malumdur. Bu ¢ikarimlar ayni
zamanda Ozkul Cobanoglu’nun asik ve halk siirinin cénk ve mecmualarda
toplanmasi geleneginin kahvehanelerin tesekkiiliinden sonra ortaya ¢iktigi tezini
giiclendirmektedir (Cobanoglu, 2007: 47).
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Biitiin diinya benim olsa gamim gitmez nedendir bu

Ta ezelden hak-i gamdan halk olunmus bu nedir bu (Bel-Yz-
K0053, 34a)

Cift isbehandan sonra,
Leblerinden hasta oldum gel timar eyle bana

Bildiler kim seni sevdim kimse yar olmaz bana (Bel-Yz-K0053,
34b)

Cift sabadan sonra,
Arzuhal itmek diler bu didiler canim sana

Giin gibi riisen degiil mi ciimle ahvalim sana (Bel-YZz-K0053,
35a)

Cift ussak-cift Kirdiden sonra,
Ehl-i ilme irmeye hergiz memat

[lme sa’y et oldiiriir ab-1 hayat (Bel-Yz-K0053, 40b)

Cift evs ussaktan sonra,
Zamane halkina yiiz bin nasihatler amel itmez

Eger sOylerse sairler bunun gibi vefa itmez  (Bel-YZz-K0053,
43a)

Beste-i Hicazdan sonra,

Ne mumkiindir vefa ummak cihanin bi-vefasindan
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Muhibb-i sadiki yegdir kisinin akrabasindan (Bel-Yz-K0053,
49a)

Cifte evs segdhtan sonra,
Bu cihinda ii¢ kimseye ays u isret yar ola

Biri asik biri masuk biri hizmetkar ola (Bel-Yz-K0053, 49b)

Cifte Acemagirandan sonra,
Harmani savurduk amma dane bekleriz

Asiyab-1 dehr geldi simdi nevbet bekleriz (Bel-Yz-K0053, 53a)

Beste-i Irak’tan sonra,
Gorin bu milk-i fanide ne sdret gosterr devran

Neden birbirine mihr-i muhabbet eylemez insan (Bel-Yz-K0053,
54b)

Beste-i Hiiseyni’den sonra,
Bilmedim kadr-i visal-i yari
Nola biilbiil gibi kilsam zar1 (Bel-Yz-K0053, 58b)

Beste-i nevruzdan sonra,
Bu hiiccet sahibin ya Rab cihanda sad idiip giildiir

Buna her kim adlv olsa murada irmeden 6ldur (Bel-Yz-K0053,
59a)
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- Baz1 miifredlerin conkler arasinda yahut ayn1 conk i¢inde tekrar
edildigi goriliir. Tekrarlar ayn1 olabilecegi gibi birtakim
ses/misra degisiklikleriyle yahut anlam benzerligiyle conklerde
yer alir.

Eger dilden gelen elden geleydi

Gedalar kalmayub sultan olaydi (Dokuz, 2006: 143)
Eger dilden gelen elden geleydi

Gedalar kalmayup sultan olaydi (OA1: 7)

Eger yarim benimle yar olaydi

Geda kalmayup sultan olaydi (OA2: 52)

Ehl ile sdyles kelami ehl olan ar eylemez
Cahile yiiz bin kelam1 sdylesen kar eylemez (OA2: 52)
Ehline sdyle kelami ehli olan ar eylemez

Daort kitabi tefsir etsem cahile kar eylemez (Mc-Yz-K0559, 39b)

Nice bir ah ideyim ben sitdn-1 felege
Nimeti kelbe virir devleti ddim esege (Durmaz, 2022: 147)
Nice kecrev dimeyiser ben bi-siitin felege

Nimeti kelbe verir devleti ddim esege (OAZ2.: 52)

- Ornekleri az olsa da conklerde muamma/liigaz tiriindeki
manzumelerin miifred bashigi altinda verildigi goralir.

Ol nedir ki agz1 dolu karni bos
Orta boylu kir sakall1 bir kodos (BN Conk Turc 1619, 30b)
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Bir acayip nesne gordiim yiizdiir onun parmagi
Hem sekiz ayak iizeredir onun duragi

Dorttilir can1 bestir basit ondur onun kulagi (Altimisik, 2019: 162)

- Mifredlerde konu: Coénklerde gecen mufredlerde bir konu
sinirlamasi yoktur. Conk miirettibleri duydugu yahut bir yerden
okudugu, belki de kendi iirettigi, herhangi bir konudaki mufredi
kaydetmislerdir. ~ Orneklerde  herhangi bir  kaynakta
karsilagilamayacak galiz kiifiirlerden sanat degeri yliksek
misralara kadar Uslup ve konu ¢esitliligine rastlanir. Konusuna
gore mufred se¢imi biraz da conk yazarinin mesrebiyle ilgilidir.
Cunkd her ne kadar geleneksel 6zellik gosterseler de nihayetinde
conklerin her biri benzersizdir ve yazan kisinin zevklerini/
karakterini yansitir. Bununla birlikte miifredlerde islenen
konularin  bir siralamasin1  yapmak gerekirse agk-sevgili,
atalarsozu-hikemiyat-ogiit, din-tasavvuf, hiciv-taslama,
mustehcenlik-kufir, dua-beddua vb. konulu mifredler 6n plana
¢ikmaktadir. Burada Dogan Kaya’nin (1999: 421) s6zIU kiltirde
yasayan ikilik yahut ti¢liiklerden olusan Ol¢ull ve 6zI0 s6zler igin
anonim halk siiri tiirleri arasina dahil edilmesini 6nerdigi
“dizgu”'* sekliyle conklerdeki mufredlerin bilyiik o6lclde
paralellik gosterdigini vurgulamak gerekir. Konu bakimindan
birka¢ miifred 6rnegi sunlardir:

Ask-sevgili:

As1gina cefa edici merhameti az giizel

14 Dogan Kaya, diizgii tanim igin sunlar1 sdylemistir; <’Muhtelif konularda ve daha
ziyade ikililik yahut iicliiklerde séylenen, tecriibe ve goriisleri yansitan; duygu,
inang, diigtince davrams igin diiziilmiis ozIii ve 6l¢iilii sozlerdir.”” Dogan Kaya’nin
bu tanimindan hareketle taramis oldugumuz conklerde tespit edilen mifredlerin
gerek icerik gerek ise yap1 bakimindan diizgiilerle benzer oldugu gorilmektedir.
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Bende senin meftinunum defterine yaz giizel (Mc-Yz-K0559,
8)

Sevdigim mekteptedir yolu lizre muntazir ben

Ey muallim liitfedip am azad eyle sen (OAL1: 28)

Oldiirtirsen naz ile kanim helal olsun sana

Senden gayr1 yar sevsem diinya hardm olsun bana (Bn-Mec-1, 95)

Eger adet eger kanun ezelden

Zekat olmus blse almak giizelden (OAL: 29)

Hep devlet ele girse sarilsam boynuna giil gibi

Gah emsem dudagin koklasam yanagm giil gibi (OA2: 61)

Kadir olsam sinem (zre bir ulu hammam eylesem

Gelse dilberler su yana ben de seyran eylesem (OA1: 37)

Cananima bir bise dedim dedi gel isde

Yanina vardim dedi bir dahaki gelise (OA1: 52)
Atalarsozi-hikemiyat-ggiit:

Kamilin gider vicadu nice eseri kalur

Er 6liir ad: kalur at 6liir meydan kalur (OA1: 52)
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Sev seni seveni hak ile yeksan olsa da

Sevme seni sevmeyeni Misra sultan olsa da (OA1: 52)

Edep bir ta¢ imis ndr-1 Hiidadan
Kim an1 basina kor kurtarir beladan (Bn-Mec-1, 96)

Ehline sdyle keldmi ehli olan ar eylemez

Dort kitabi tefsir etsem cahile kar eylemez (Mc-Yz-K0559-p4-
s15)

Az yiyiip az sdylemek insani eyler melek

Cok yiyiip ¢cok sdylemek insan1 eyler helak (OAL: 43)

Alim olmak isterisen al kalemi durma yaz

Cahil olmak isterisen al kazmay1 durma kaz (OA2: 22)
Din-tasavvuf:

Erenlerden timidin kesme himmet ol evliyanindir

Tevekkiil kil visal-i yare ¢lin virmek Hudanindir  (Bel-Yz-
K0053, 75)

Rah-1 mevtaya bakub da elin a¢

Bir gun sende olursun dudya muhtac  (Bel-Yz-K0053, 47)

O sohbetden olan &gah olur fikri heman Allah
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Eder hatm-i kelamullah budur erkén-1 beytullah (Bel-Yz-k0053,
86)

Yarab ne giinah ettim mihnet bana yar oldu

Diyar-1 gurbetde fena diinya basima dar oldu (OA1: 46)

Bana hicran belasi heb bir ¢arh-1 bi-vefanindir

Sefaat merhamet sefkat Resul-i kibriyanindir (Bel-Yz-k0053, 69)

Bileydim sirr-1 Hakki Hakdan etmezdim sual

Hakki bildim sirr-1 kalbim eyledim andan sual  (Bel-Yz-k0053,
82)

Hiciv-taslama:
Ah ne deyim ¢arh1 donmiis felege

Nimeti kelbe vermis devleti boz merkebe (Bel-Yz-K0053, 57a)

Bir acayib nesne gdrdim ismine derler sim U zer

Her kimin destine sundumsa ugkurun kendi ¢ozer (Mc-Yz-
K0559, 11)

Zemane halkina yiiz bin nasihatler amel itmez

Eger soylerse sairler bunun gibi vefa itmez (Bel-Yz-K0053, 47)

Ne revadir ki seha iki sakalli oplisiir
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Sanasin bakga kenérinda esekler opiisiir (Dokuz, 2006: 143)

Miustehcenlik-Kufur:
Ne reftarinda ol sihun ne giiftarindadir hikmet

Nezaketle glisad-1 bend-i salvarindadir hikmet (Dokuz, 2006:
145)

Satilik itmis metain yar bu eyyamda

Pestemala baglamis gordiim bugiin hammamda (Dokuz, 2006:
144)

Hamamda kurma basinda oturan dilber

Acep nice sabr ide anin altindaki mermer (OA 1: 68)

Cu... ohsamayinca diibiiriin def’-i hicb olmaz

Kapunin mandalin kaldirmayinca feth-i bab olmaz (Dokuz, 2006:
143)

Kagidin mefthumuyila gelmez isen davete

Sana bir is iderim ki eri ider avrete (Dokuz, 2006: 143)
Dua-beddua

Kimse yoktur kimsesiz her kimsenin var kimsesi

Kimsesiz kaldim medet hey kimsesizler kimsesi (OA1: 46)
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Déne-i hardal gida itsiin Hiida a¢ itmesin

Hak Teala sag gozii sol gdze muhtag itmesiin (OA1: 72)

[lahi bu makamin sahibi her dem sa’id olsun

Giriip cennet sarayin1 cehennemden ba’id olsun (OAL: 33)

Rakib bir dua buldu edecek

Kor olsun bulmasun baad edecek (BN-c2, 59)

Bu kitabin sahibini hak nazardan saklasin

Bu kitab1 kim ¢alarsa iki gdzii yansin (OA1: 1)

Bu hiiccet sahibin ya Rab cihanda sad idtp guldir

Buna her kim aduv olsa murada irmeden éldur (Bel-Yz-
K0053, 61)

3. SONUC

Conkler, tarihsel stregte halk ve divan edebiyati
subelerinin  etkilesim icinde oldugunun Onemli yazili
delillerindendir. Her iki edebiyat temsilcisi sairlerin siirleri, bu
subelere ait edebi sekil ve tiirler conkler i¢cinde yan yana buluna
gelmistir. Divan edebiyatina ait olan miifred nazim sekli de s6z
konusu etkilesimin bir sonucu olarak conklerde yer bulmustur.
Conk derleyicisinin egitim diizeyi, yasadig1 sosyal ¢evre, edebi
zevki ve sahip oldugu imkanlara bagli olarak ortaya konan
conklerin genelinde edebi tiirlerin yahut bilgilerin kaydinda
belirli bir diizene uyuldugu séylenemez. Bazi kiiltlr ¢evrelerinde
tutulanlar hari¢ conklerde kayith edebi yahut diger tiirden
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metinler karmasik halde verilmistir. Az sayida 6rnekleri disinda
conklerde yer alan mifredlerde de belirli bir dizen
gozetilmemistir. Hatta mdifredlerin kafiyeli olmama durumu
dikkate alinmamis aksine genel olarak kafiyeli iki misra miifred
baslig1 altinda verilmistir.

Mevcut bilgiler ve drnekler 1s18inda mifredlerin conklere
gecis seriiveninin iki yoldan gerceklesmis olma ihtimali iizerinde
duruyoruz. Birincisi divan sairlerinin halk sairlerine yahut conk
mdrettiplerine etkisi. Bu cergevede conk mdrettipleri divan
sairlerine 0zenerek divanlar ve mecmualardaki mifred
orneklerini conklere gegmis olmalidir. ikincisi ise Fuad Koprili
ve Talat Onay gibi arastirmacilar ile halk sairi Asik Omer’in
aktardiklar1 bilgilere gore miifredler asik fasillar1 diizeni iginde
yer bulmus olup bu icra geleneginden de conklere aktarilmig
olmalar1 muhtemeldir. Gliniimiiz asik fasillarinda miifred seklinin
kullanimiyla ilgili bilgi bulunmamakla birlikte ge¢mis icralarda
miifredlerin makamlar arasi gegis islevi tistlendigi agiktir. Asik
fasillar1 diizenine isaret eden bazi conk orneklerinin varligi da
makamlar aras1 gegislerde mufredlerin gecilecek makamda
okunduklarin1 gostermektedir. Muhtemelen Istanbul merkezli
asik kahvelerinin baz1 okur-yazar midavimleri bu mekanlardaki
fasillardan etkilenerek conkler diizenlediler. Bu conk dlizenleme
sekli de zamanla genis cografyalara yayildi. Conk biitinliigi
icinde kosma, destan, mani vs. tiiriindeki siir ornekleri arasina
yazilan miifredlerin de fasillarda oldugu gibi siirden siire
gecerken benzer bir islevi yerine getirdigi sOylenebilir.
Etkilesimin bir sonucu olarak da sozli kiiltirde yasayan iki
misralik hece 6l¢iisiiyle yazilmis kafiyeli manzum parcalar zaman
icinde miifred baslig1 altinda conklerde kolayca yer bulabilmistir.
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