Devarim Ch. 21

Verse 10

“U| 7} L7t X ot af M2 T 0] Y] Elohim

“When you go out to fight against your enemies, and

YHWH your Elohim shall give them into your hand,

and you shall take them captive,”
PaRDeS

Peshat: Moshe instructs Yisrael concerning what is
to happen when they go to war against their enemies.
Victory is not described merely as the result of
military strength; YHWH gives the enemy into
Yisrael’s hand.

Remez: “When you go out” hints that spiritual
struggle requires movement. A person cannot
overcome an enemy while remaining passive; one
must step forward while depending upon YHWH for
the outcome.

Drash: The verse joins human responsibility with
divine sovereignty. Yisrael must go out and fight,
yet YHWH must give the enemy into their hand.
Faith therefore does not replace obedience and effort;
it determines the source from which victory
ultimately comes.

Sod: The external enemy may also reflect the inner
adversary—the impulses, desires, fears, and pride
that resist submission to YHWH. The promise of
victory begins when the inner battle is brought under
His authority.

Energetic Flow

Go Out — Face the Enemy — Fight - YHWH
Gives — Enemy Surrenders — Captivity

The movement begins with R¥? (yatsa, “to go out”).
Yisrael must leave the place of security and confront
what stands against them. Yet the decisive movement
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comes from YHWH: 7722 728 797 Sapay —
“YHWH your Elohim shall give him into your
hand.” Human movement meets divine
empowerment.

Meaning

The Torah does not teach Yisrael to remain passive
while waiting for YHWH to act. They must go out
and they must fight. At the same time, they must
never interpret victory as proof of their own
superiority. The enemy is placed “into your hand”
because YHWH gives the victory.

This establishes an important Torah pattern:
obedience requires action, but successful action
must remain dependent upon YHWH. The hand
fights, but the heart remembers who gave the enemy
into that hand.

Mussar

Do not confuse trusting YHWH with doing
nothing. Some battles require us to “go out”™—to
confront a weakness, repair a relationship, resist
temptation, correct an injustice, or obey something
we have been postponing.

But after stepping forward, we must guard against
the opposite danger: believing that our own strength
produced the victory. Verse 10 teaches both courage
before the battle and humility after the victory.

The discipline: Identify what YHWH is requiring
you to confront. Take the obedient step that belongs
to you, while leaving the victory in His hands.

Verse 11
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e 2
“and shall see among the captives a woman fair of form, “H7tUd 1 =5 FO| ofZ| M2 KXHE 210

and shall delight in her and take her for your wife,” J0f|AH Heisto] OfLf 2 At DX} SFAHE

PaRDeS

HALE: E2}= O|AZ}A 20l0| L2 JILE
Peshat: The Torah addresses a situation in which an IAFE f | F °l F2

Yisraelite soldier sees an attractive woman among ~ OFSLCH2 Q12 E10 J1H0{|A OF20| 229 OfLH 2
the captives and desires to take her as his wife.

MDXS= ASS CHECH MM S0 2o 2
Rather than ignoring the power of human desire in =~ Fots SES MR T8 30 202 5
wartime, the Torah immediately begins placing QAe olZto] 2ats BAISIK| (10 E2t= SA| 1
boundaries around it. N

SY0| A E M7 AEfotLt.

Remez: The sequence “see — desire — take”
reveals how temptation often develops. What enters 20| ({E A L H™SI=X|E E0f ECL. =22

through the eyes can awaken desire, and desire can

2
=3 A
quickly seek possession. The Torah interrupts this oA c== $ e -
progression before desire becomes uncontrolled HEOZ 0|0{E = QUL ECts EEU0| EX L/ K|
action. " -
ore S0l 5|7| M| 1 822 ot

Drash: Torah does not pretend that righteous people 24848} X| Q=C} 1 7} ™HS}X| Y=L} HESS
never experience powerful desires. Holiness is
demonstrated by what a person does after desire

ot

1=0] O of oA FAeHA 2
not give him unrestricted authority over her. His

k=3
appears. The soldier's authority over a captive does 1 2 of| Cjfst 2 QI
desire must come under Torah's discipline. E

Sod: The captive woman can symbolically represent °
something encountered during spiritual struggle that Of=2 AFE& = OfH A2 AAMO 2 LIEMH =

o
suddenly captures the heart. The deeper danger is OICH O 22 9|32 A20| XFAIO| 2 Of0|7}2

that while a person believes he has captured
something, his own desire may actually have ATER QLD MZHSHE=E 50t AN 2= XA Q|

captured him.

Energetic Flow

Seein Attraction — Desire — Possession at oy &
nE o S rarion T e o TE - 8% 4883 & - Eate| Y

Torah Intervenes

The verse moves rapidly from n°89) — “you shall see”

to AWM — “you shall desire/delight in her” and then O T2 **px7) — “U| 7k &17*+0| A npwim —

anpY) — “you shall take.” The Torah recognizes how «7142 st1/0p20] 2| 1», 12| 1 **pmpy) —

quickly sight can become desire and desire can become



action. The following commandments deliberately slow «x|&jCpwx2 w2 4 R EICH Egl= H=

this movement down.

Meaning

Verse 11 must be read together with the regulations that

immediately follow. The Torah does not simply authorize

the soldier to act upon attraction. Instead, it takes an

emotionally charged wartime situation and subjects it to

time, procedure, restraint, and responsibility.

This is especially significant because the woman is a
captive and therefore vulnerable. The Torah prevents

Xl ALY
Aot e 80| F| 0, U0 d52 =2 0|0 &
&= A=K E 7Bt} O|0fX| = BHEE2
O=MOZ 0| SES &Lt
Verse 11 2 HEZ F|0f| 0|0 X|= #E =1t A
Q1 0{OF StC} E2t= Q10| Et5| R}AIQ|
=20 et ASSHe = 5 85HX| Y=L

immediate possession. Before the relationship can proceed,

the soldier must return home, wait, and pass through the

process described in the following verses. Desire is forced

to wait.

Mussar

Not everything we strongly desire should
immediately become ours. Intensity of desire is not
proof that something is right. Torah places space
between attraction and action so that desire can be
examined rather than automatically obeyed.

One of the most important disciplines of holiness is
therefore delay. When emotion says, “Take it now,”
wisdom asks, “What does Torah require before I act?”

The discipline: When a powerful desire arises, do not
immediately ask, “How can I obtain this?” First ask,
“What happens to this desire when I place it under
the authority of YHWH?”
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Verse 12

“then you shall bring her home to your house, and she shall
shave her head and trim her nails,” HE|E Un 2ES2 HD”»

PaRDeS

Peshat: The captive woman is brought into the

soldier's household, but marriage does not occur 30| ZA| O|20{X|= Z{2 ofL|C}. 1 Cte
immediately. She undergoes a visible transition from ’ L alx| A .

.. . C =] =
her former condition before anything further takes A AEEZ Do A= ol SRR S H
place. SHOfLb= 4£0f Ho| = Mol IS AHAITH

Remez: Shaving the head and attending to the nails

RS0l YR E
remove or alter aspects of outward appearance. What
first attracted the soldier is no longer allowed to remain A& = QI2| O}F2 B/ E 27t O| &
the controlling factor. Appearance gives way to
cality, °P sYE ZYHQ Q42 HOt S 4 girt 2|27t
A

Ect3: Y2 25| AtLlof Jot= Hds
Prash: Des.lre often idealizes 1'ts object. Torah O|AFSISICH BBt A|ZHT} BISHEl AlStS
introduces time and changed circumstances so that the
soldier must encounter the woman as a human being 7§ A|7 #QI10| O {92 Tt&d| X2 724
rather than merely as the beautiful figure he saw HOIE O2CI m20| OfL|a} &t o7t 2

among the captives.

. . . . AC.OXO = MM eS &M
Sod: Spiritually, transformation sometimes requires £E: GO E Hots MR SHds Fddll =

stripping away the external things by which identity ~ ¢| & 0| 7

= HAA U= Hd S 270 2 2 2f
has been constructed. What remains when appearance, I

S
Flet =t el oo HALAE W H& A0

what is deeper. o 2

status, and immediate attraction are removed reveals
= &KX E =2t
Energetic Flow

Des.ir.e — Home — Separation — Transformation — 2op & _, 2a) _, M3} _, 7|Ch
Waiting

Verse 11 moved quickly from seeing to desiring to 11 BOME 2= Aol 208t X8}
taking. Verse 12 suddenly slows everything down. The

battlefield disappears, the woman enters the household, 2 LB AT 2Lt 12 B0 M= 2
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and outward appearance begins to change. The ZHRE7| =B RICH MAE = AF2FX| 2, of @l
emotional momentum of war is interrupted.

— |_ ="
FchEIC)
Meaning
Ol 3E2 #2lol Mz E8 E1H 2H
The comman‘d creates distance between'tl‘le soldier's AFO|O| {22 DHECH HEOo| S 20f A
initial attraction and any permanent decision. What
appeared desirable in the excitement of conquest must EMo2 EQ/E 42 O|M LA o4

now be considered in ordinary life. The battlefield is no 20| A CFA| A4 ZF8HOF ST R A EJ O] ZEX O

longer allowed to determine the future relationship. <
Oj2fo| A& 2F5t =5 58X E=C.

dEz Edts 538 == otLte
Torah therefore transforms an impulsive moment into a ™o 2 HSIA|ZICH L0 2 H Z{0f| M A|ZHEl
process. What begins with sight must pass through Q0re olokx! XH ol u
(=] o [
time before it becomes covenantal responsibility. Y2 AN MA2R 0]0{X]7] TOf| ZHEA]
AZtE Eatoli of ThLt
Mussar
ot 482 J=0| 2tk o 2 F5HA 20l=
S‘trong emotions often become clearer‘ whc.an‘ . ZOJ} DT} Sh7t HESH 2 912 M HoiD
circumstances change. What appears irresistible in one
moment may look very different after time has passed. A= A|ZtO| X|L}H M& CtEH £ 5= ULt
TOI?Ih therefore teaches us not to .make 'permanent P02 £l UA|IHO| MOl ZHEnto 2
decisions solely from temporary intensity.
QRO AYE La|x| ekn stz
. . .. S, 245t 4N 120 =Qst A™MS x
The discipline: Before making an important decision = d: g8 &7 Jhedl 38t 28E Wel7l o
under strong emotion, allow enough time for outward QMOl TEO| 7I2tQS LS A|ZHS =2 A3
excitement to fade. Then ask whether the decision still
Ct=s 1 Z2F0] 05| X[&| 2 A fat OF=| 7| CHSk

reflects wisdom, responsibility, and obedience to
YHWH.
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Verse 13

“and put aside the mantle of her captivity, and shall dwell
in your house, and mourn her father and her mother a
month of days. And after that you shall go in to her and be
her husband, and she shall be your wife.”
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PaRDeS

Peshat: She removes the clothing associated with her
captivity and is given a full month to mourn her father

and mother. Only afterward may the marriage proceed.

Remez: Before a new life can begin, the loss of the old
life must be acknowledged. Torah does not demand
immediate emotional transition. Mourning stands
between captivity and marriage.

Drash: The soldier's desire is not the only emotion that
matters. The woman has suffered separation,

displacement, and loss. Torah forces the powerful person

to wait while the vulnerable person is given room to
grieve.

Sod: There are transitions in which something old must

be mourned before something new can properly begin.
Spiritual transformation is not always instantaneous;
sometimes holiness requires a sacred interval between
what was and what will be.

Energetic Flow

Remove Captive Garment — Dwell - Mourn —
One Month — Afterward — Marriage

The key movement is 12 998 — ve'ahar ken, “and
after that.” Desire cannot determine the timetable.
Torah determines it. The soldier must wait until the
woman's period of mourning has been honored.

Meaning

d0|A|2 S0{7kM 12| HHOo| k[1 J=

4 ofLh 7} E AojK”

fot
10
N
£0
o
08
ikl



A striking reversal has taken place. In verse 11 the
soldier saw what he wanted. By verse 13, Torah has
forced him to recognize what she has lost. His desire
is no longer the center of the story.

This is a profound Torah principle: another person's x
vulnerability places limits upon my desires. Having T
power does not mean having permission to use that
power immediately for oneself.

™
Mussar
d=
Mature love asks more than, “What do I want .

from this person?” It also asks, “What is this

person experiencing?” Torah redirects attention ~ 2.of

from possession toward compassion. N
—
of &

The month of mourning teaches that another

person's pain should not be rushed merely because Ol

we are eager to move forward. Holiness gives grief &) \j

its proper time.

The discipline: Before pursuing what you want
from another person, consider what that person may
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be carrying. Desire asks, “What can I receive?” “Lf7F FAZ S = JA=7treta 2 X8 AS2
“« e
Covenant asks, “What responsibility do I now sxO| F| L7} Of T %012 & OF S} = 7o+ 1

carry?”

Verse 14

“And it shall be, if you have no delight in her, then you
shall let her go where she desires, but you shall not sell

her at all for silver. You shall not treat her harshly, since

you have humbled her.”

PaRDeS
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Peshat: If the man later no longer desires the woman,

he cannot sell her or reduce her to property. He must
release her freely. The Torah therefore places a firm
limitation upon the power of the soldier who
originally took her captive.

Remez: Desire may change, but responsibility does
not disappear merely because desire has changed.
What we once chose can create obligations that
remain after our feelings have faded.

Drash: Torah refuses to allow the powerful person to
turn another human being into a disposable object.
The woman cannot move from captive, to wife, and
then to merchandise. Once the man has altered the
course of her life, he bears responsibility for how he
treats her afterward.

Sod: Spiritually, this warns against a heart that values
people only while they satisfy personal desire.
Covenant consciousness sees dignity that remains
even when attraction, usefulness, or advantage
disappears.

Energetic Flow

Desire Fades — Power Is Restrained — No Sale
— No Exploitation — Freedom

The crucial command is 7D AnRPRY —
veshillahtah lenafshah, “you shall send her away
for herself.” The movement reverses. The man who
once “took” must now release. Torah turns
possession into responsibility and finally, when the
relationship ends, into freedom.
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Meaning

10-14 20|l = =22 SE0| ALt Of THE2 ALY
Verses 10—-14 form a remarkable progression. The St #0lo| 22 = A|ZSHA|T B2tz FA

passage begins with military victory and the soldier's

Jo| HHE KNststC O==A SHESE A O 7
desire, but Torah progressively limits his power. He [ AREH I- SA g S
cannot act immediately, must allow mourning, must Of=52| A[Zt2 S{El6{0F SH, A=0| MAUZ
accept marital responsibility, and if the relationship SHOFS G{OF SHCH T[T ZHA| 7} 2LHCHH O
ends, he cannot profit from the woman's
vulnerability. of lof F ofst XM X| & 0| &73l0] 0|e]E ¥= =
gACt
Torah therefore redirects the question from “What  [M2tA E2t= B E2 U7 FAS FT =
. 29 173
am I pe{'n.u.tted to take?” toward “What 01 .= ok Of A *k<eL| 7} St SHE [T 20 Of T
responsibility do I bear because of what I have
done?” M-S XOF St=7tr*+2 HHELE
Mussar

Changing feelings do not erase moral 2°80] HRCtD s M =K A J0] AtEpK] = AR 2

responsibility. We must consider how our ofL|C}. E3| 22|7} O 2 slo|L} AL} 2|3 9k =
decisions affect the lives of others, especially

. ol o AX = Al2FO| At
when we possess greater power, authority, or ZHR| 2 Q5 M, 220 27E0| THE A& ol a0l 0

advantage. Qe 0| K| =X| S A2t} OF Bht.

A2l M E 2 XAIO| /St= AS O{EA CHSt=7128
A person reveals character not only by how he el <% HIOl #ohs 2S oFEA thok= 7t

treats what he desires, but also by how he treats OfL|Z2} I O] & {I5}X| &= A2 O{EH|
what he no longer desires.
8 tH8h= 7L M 2 2 2f .

The discipline: When circumstances or feelings Z%: 4 20|Lt Z™HO| B [If “Lt= X|F FAS
change, do not ask only, “What do I want now?”

Ask, “What does righteousness require from
me now?” A2 2 F5t=7*+2ta 222t

=
Aot=7tr 2t 2X| Eef xQ 22 X5 Lo A

Verse 15

«Of @ AHZO|  OHLHE SR Stbs ALt
“When a man has two wives, one loved and the

other unloved, and they have borne him children, Y1 StLtE 0| S ©CH7E 3 A S e X2t
both the loved and the unloved, and the first-born 0|28 Y= X}7} £ C} oSS QL) 81X} 1
son is of her who is unloved,”

0| g3 &= Xhe| oF=0| EXjo|H~
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Peshat: Torah presents a household containing two

wives, one favored and one less favored. If the firstborn

son belongs to the less-favored wife, the father's
feelings toward the mothers cannot change the son's
legal status.

Remez: The placement immediately after the captive-
woman passage is significant. Personal attraction and

rejection can reshape a household, but Torah establishes
boundaries so that changing affection does not become

injustice toward the next generation.

Drash: Torah recognizes unequal affection without
allowing unequal affection to redefine justice. The
father may have preferences, but preference cannot
determine truth.

Sod: The unloved person may occupy a hidden place
from which something of great importance emerges.
What human affection undervalues is not thereby
deprived of its proper place before YHWH.

Energetic Flow

Love — Rejection — Children — Firstborn —
Conflict Between Feeling and Order

The contrast is between 13387 — ha'ahuvah, “the
loved one” and nxuws — hasenu'ah, “the unloved

one.” Yet the legal issue is determined not by affection

but by 912353 — habekhor, “the firstborn.” Torah
moves the household from subjective feeling toward
objective responsibility.

Meaning

HAIE: E2t= F

A NS B OE AZES B AZS

OFLAZ} QU= 7HE 2 M AlStLY,
uho O} APREE  ARZERES OFLH O] A

EHOf Wt CHOY, 52 Of 0 L|Off T3k OFef K| o] 2R O]
OFSo| #& X|9|2 uHE %= Qirt.

BHx: o FHO| Z2 =l o Qloj| T3t U HE2
=0 £0f 2

2HI ARE2 789 RS HiE & AR

ICHs He o|0|7} Uk eI 9l

Eche getots 40| th= Mol Tt = 2f 7t
X E=S B4 E MLt

Ect: EctE ML 01780] S EOHA| = =+
A= ISR, T XH0|7F S2| S A
oISt = 5 80HA| H=Lf. OfH X[ 0] 7|

St AtErel Ar2|off M 23]
0 S8t A0[ L& = ALt 21Zte] ofF ol
Sfl Al OFRl ROl 11 AbEfel

gt A2| 7} AtetX|= A= OfL| Lt

At - AR L Xh S BR Z 0 H A2
S
N RE|= HE2 wqmnyg — BF0FSHf, “AtEtet=

R Qf *#myniyny — SfAFOf, “ArHYX| Xot=

Ap#+O|Ct, 2Lt @A 2X|= 0Ol OfL|Et

**qi0ay — OF M E, «FAp*x2t= AHA Of 2f
AP L B2t 7PEE TR Z47EoAM

xHoloz o]y,



Torah does not command the father to pretend
that his feelings are identical. Instead, it
establishes something stronger: his feelings are
not permitted to control justice.

This becomes particularly important within
families, where affection can easily become
favoritism. Torah protects established rights from
the instability of human preference.

Mussar

Feelings are real, but they are not always
reliable judges. We naturally feel closer to some
people than others. The moral question is whether
those preferences cause us to distort what is right.

Torah therefore distinguishes love from justice.
Love may vary in intensity; justice must not vary
according to favoritism.

The discipline: When making decisions involving
people you favor and people you do not, ask
whether you would make the same judgment if
your personal feelings were reversed.

Verse 16
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“then it shall be, on the day he makes his sons inherit his

possessions, he is not allowed to treat the son of the
beloved wife as first-born in the face of the son of the

unloved, who is truly the first-born.”

PaRDeS

Peshat: When the father distributes his inheritance

may not declare the son of his preferred wife to be the

firstborn if another son is actually the firstborn.
Personal preference cannot rewrite birth order.
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Bl =: AFEf2 I 2 XHi 2] Of Z ol R0

Remez: Human beings sometimes try to reshape reality

according to affection. Torah insists that truth must be A= HHted ettt efi Eeks 20| Ao
acknowledged even when truth does not favor the ZO}S= AFRHOIA| S2|8FK| LCEtE A4S
person we prefer.

el gasof otk 7= FCt

= ot 7t ALEOl O EelE AFE Y]

Drash: Favoritism becomes injustice when someone
with authority uses that authority to give one person

what properly belongs to another. Torah therefore ZO0t5t= A0 A = I Hojl= =2/ 7 =IC}
disciplines not merely emotion but the exercise of P02 Eabs ZER e OfL 2} 20| ALR K|

power.
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Sod: Truth possesses an order that human desire cannot ol x| o o ot L
legitimately rearrange. Spiritual maturity means T Gls M7F QU BH =2 fel7t dote
learning to submit our preferred reality to the reality S{AIS OFE||TH M M2 Al Al ofll EEA|7|=
established by YHWH. o oL
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Energetic Flow

Inheritance — Temptation to Favor — Torah 7|19 _ mojo| &= _, Ealo| 2X| — it X2
Prohibits — True Firstborn Recognized — olxist X =g
Order Preserved g - EMLREE

A key expression is 1537 AR1RI"I3 "Dy —
“over the son of the unloved, the firstborn.” The
father cannot place affection over established
status. His authority has boundaries.
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Meaning
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The Torah protects the person who is vulnerable precisely ,ObaL o ol 11Bto
) e} = S HBS o
because he lacks the father's favor. Without Torah's Floreh /X0 U= MES 2200 Eefe
boundary, the father's emotional preference could become 4 A 7F G CHH O X| O ZH™ & O MS T}
economic injustice.
BHH 2 =2|= O|0f & =+ UL,
Of ZoIM Et= H=diM HH S Moottt

Thus Torah repeatedly restrains power in this chapter: the
victorious soldier, the husband, and now the father all
possess authority, but authority never becomes
permission to ignore righteousness.

HelS 7RI AR HRAZL 22 EE FAE
= A= 31717t &l = A2 ofL L}



Mussar

Justice matters most when we have the power to bend
the outcome. It is easy to appear fair when we cannot
change anything. Character is revealed when we possess
enough authority to favor ourselves or those we love but
choose righteousness instead.

The discipline: Whenever you hold authority, distinguish
between “what I have the power to do” and “what is
right for me to do.”

Verse 17

“But he is to acknowledge the son of the unloved wife
as the first-born by giving him a double portion of all
that he has, for he is the beginning of his strength—the
right of the first-born is his.”

PaRDeS

Peshat: The father must formally recognize the
actual firstborn and give him the prescribed double
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portion. The firstborn's right exists regardless of the ke - <
father's emotional preference. Ot X[ 2| 78X Ol M= ot A o] EXY St
glHl=: Ect= thedl 22| 5 XI5t AoM I
'Rfeme.z: Torah moves beyond‘n'lerely pI‘Ohlb.ltlng LIOFZFCE, OFH{R| = XFAIO| QBT AlS A& 9=
injustice. The father must positively recognize the
one he might otherwise overlook. Righteousness ~ AlE=2 MM 2 QUS| OF SICH S| 2&2 CHE
requires not 9nly refusm'g to. take someone's rightful AF2HO| RTHSE X}2| 2 WiOFK| St Z4 of Lz} 1
place but actively honoring it.
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Drash: The command 9°9° — yakkir, “he shall
acknowledge” is powerful. The father must allow
truth to overcome preference. Recognition becomes
an ethical act: “This is who he is, and I will give
him what rightly belongs to him.”

STt YL 0L 22

SECt OFH X| = T & 0]

tilel M= 2 0|7| =& sfof ghet. oIy alX ol
0| EITh «0|240] 19| Yot X|9I0|H, Lhe
204 OS] £ok A4S FHCH



[n
o
3
10
rx
ot
=2
1o
o
oy
ald
2
Ral
X
I

Sod: What is hidden or unloved by human
preference may nevertheless carry a divinely
established portion. Spiritual sight learns to
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recognize worth and order that personal emotion NE = ALE A w2 UM £H0| SE =+
might overlook. Rl Thxit WM S ISt Be Hlect

Energetic Flow

Truth — Recognition — Double Portion —

XA L olN =2 _, salg Ag _, 2o
Established Right — Justice =T EeTTMTEE |- &2l

V3 — OFF[ 2= *my (LFZF2)**0f| M LI

9°9° — yakkir comes from 921 (nakhar), in this form O 7| A= top & T Ol BICHS o|O|2 J}EICH
carrying the sense of recognizing or acknowledging. == —esTeTE sl
The Torah does not permit silent resentment combined E2tE £ Z2 HESIHM JAHOZOHIEE

with technical compliance. The father must recognize
P & O 02X %=Lt OfH K| & &RFO| |92

QIE sl 1 110j w2} S5 OF Bt

the firstborn's status and act accordingly.

Meaning
15-17 22 0’81t 2| & Aro|of Z=ot F &S

Verses. 15-17 estaF)hs}.l a powerful distinction betwee.n M- SCh OFH X| 7} AFAIO| OF2 0| =12 O

affection and obligation. The father may control neither

whom his heart naturally favors nor the circumstances of ZO}S=X| £= EMO| M2t2 OLZHE &

birth, but he is responsible for ensuring that his feelings

do not corrupt justice.

The double portion is therefore more than inheritance

) o
mathematics. It demonstrates that covenantal order must
be honored even when personal preference points uisk2 72| 2 mjof = eieko] EME =F 3| o}
elsewhere.

Mussar

M2 o252 AAS = A0 K20 &387t
Sometimes righteousness requires us to say

E|ALL 2|7t RIS A F0LS5HK| = AFE O A

plainly, “This belongs to you,” even when givin
y giving

it costs us or benefits someone we do not naturally ©0l0| g| [z} & *x«0| HL SHAIOf| H| &35+
favor.
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The Torah's answer to favoritism is not merely HOHof Ciet E2te| S B2 th=ot T &l 0| OfL| 2}
neutrality but recognition—seeing clearly,

acknowledging truth, and giving each person what
is rightly due. BE5HA =012 A2 F= AO|Lt.



The discipline: Practice yakkir—recognition. Ask 2%: Of7/=, & QI-H S HHSIEt AAE SO} «Lff
. 66 3
yourself: “Is there someone whose rightful JHoIxiol 7k mj 2 o x|t

contribution, position, or due I am minimizing
because of my personal feelings?”

Verse 18
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“When a man has a wayward and rebellious son who is

not listening to the voice of his father or the voice of his
mother, and who, when they have disciplined him, does

not listen to them,”

PaRDeS

Peshat: Torah describes a son whose behavior has
become persistently rebellious. He refuses to listen to
both father and mother and continues in rebellion even
after they discipline him. The issue is therefore not a
single act of disobedience but an established pattern.

Remez: The repeated expression “does not listen”
points to the deeper problem. Rebellion begins when a
person becomes unwilling to hear correction.

Drash: Torah distinguishes weakness from stubborn
rebellion. Everyone fails, but the dangerous condition
arises when correction itself is rejected. The question
is not merely, “Did I do wrong?” but “Can I still be
corrected?”

Sod: The rebellious son can reflect the inner will that
refuses the authority placed over it. When desire
repeatedly rejects discipline, what began as an
impulse can eventually become identity and character.

Energetic Flow
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Disobedience — Correction — Refusal to Listen » =T o — ic — =718 A5 - UEE= 2y
x

Repeated Rebellion — Hardened Pattern S 2 HWE

&+ THoj7p 9] JEfE 8L 1o — 242
Two words define the condition: 97i® — sorer, «QNSHHILFZE 2|10 *%qqin — 27
“wayward/stubborn,” and 713i» — moreh, oA L 9y E .
“rebellious.” But the repeated phrase ynir up% — “RFASt="++O[ Ok 5 Lt BH= k| = **ypty upy —
einennu shomea, “he does not listen,” reveals the 00/ Hll= ADYOF «A7} EX| Q=Cpr*at=
heart of the problem. The breakdown begins with the = o -5
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Meaning
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B1b1%ca1 hearing frequer'ltly carries the idea of =939 o|n|siCt 2l A] O] OFS O ZH|= CHed|

hearing that leads to obedience. The son's problem

is therefore deeper than failing to hear his parents’ £2°| T2 SMHQl 2 EX| Zt= A 2L} ZLC}
2 2

words physically. He hears their voices but refuses

: ) = f2of F42[& =X2 1 HeE BOor=0[X|

their authority.
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This also explains why discipline appears before JOTN . = s
judgment. The parents have already attempted 2ottt £ 2= 0[0] A8 WEokedd A|=RT
correction. Torah portrays escalation only after Eft= HHE MOl H{E 00| 0F AtElo| O Alztst
repeated refusal.
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Mussar

Hol 2ol 71 28t = 7120 stL=

One of the clearest signs of spiritual danger is X HbS A Ol Alab L o —
becoming uncorrectable. A mistake can be g2 ts 7 e MEo| &= Ao|cE EX2 1 E
repaired; stubborn refusal to hear makes repair OF E7|2 A 081H HESIH 3|22 M

increasingly difficult.
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The wise person therefore does not merely ask 4 e sel 2ol

whether criticism feels pleasant. He asks whether ~Z£2X|2F 2X| =L} 1 QHOf| Xp410] S0{0F &
there is truth within it that needs to be heard. XIAlO| 9/ =X|Z 2Lr}
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The discipline: When corrected, resist the ssEs | S HESes
immediate impulse to defend yourself. First ask, AX|StEr HA ==L 7F o 7| M 2 A= S0{0f
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What am I supposed to hear? Sp=Jpowsral T 203}



Verse 19

“then his father and his mother shall take hold of him and

«J9o| 37}

= 50

bring him out to the elders of his city, to the gate of his place,” 5 Mg Z2 S0f|A L}ot7FA >

PaRDeS

HALE:

Peshat: The parents are not authorized to impose the
final judgment themselves. They must bring the
matter before the elders at the city gate, the
recognized place of communal judgment.

diEl=: 7215 2l
SSH 2 ME

Remez: A private family crisis is brought into
accountable communal judgment. Emotion must
yield to established legal process.

Sap: uENoz 0g

Drash: Even parents who have been repeatedly
dishonored cannot simply act from anger. Torah
places judgment outside their private emotional
authority. Pain does not grant permission for

uncontrolled judgment.

Sod: The city gate represents the place where private
impulse encounters communal truth. Spiritually, our
strongest judgments should also be brought to a place
where they can be examined beyond our own
perspective.

Energetic Flow

Family Crisis — Parents Take Hold — City Gate —
Elders — Judgment

The movement is from the house to the gate. What could
have remained an emotional confrontation inside the family

is transferred into an ordered judicial setting.

Meaning
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The city gate in ancient Yisrael functioned as an A0 O 22t S22 X2 AE A ol
important place of public administration and judgment. 0|2 0{X|= ZQ 3t ZtA UL} OIS S A Z S0 A|
Bringing the son before the elders means that evidence o = N _
. L 7o = ojC M =
and judgment are no longer controlled solely by the Cl2dZtChe A2 Sedf HEHo] o O s S
offended partics. %2 YARHSTrO| SX| of2f UK QCHs Solct,
0| 42 Devarim 21 2| 2%t =X & A= 0|0
This C(.)ntmues a major theme o.f Verse power must be ZbCh MBS Eapof o|s) M SHE|0fOF BtCt,
restrained by Torah. The soldier's power was
restrained, the father's favoritism was restrained, and = @/12| M= 0| H|$tx| 0, OFEH{ X| 2| HOl 7t

now parental anger is also placed under judicial

restraint.
0

Mussar

The closer we are to a conflict, the harder impartial
judgment becomes. Torah therefore teaches the wisdom
of bringing serious disputes before people who are not
controlled by the same emotions.

The discipline: When anger makes you certain that your
judgment is completely correct, seek wise and impartial
counsel before acting.

Verse 20

“and shall say to the elders of his city, ‘This son of ours
is wayward and rebellious. He is not listening to our
voice; he is a glutton and a drunkard.””

PaRDeS

Peshat: Both parents present the accusation before the
elders. The son's rebellion is described more specifically:

he refuses their voice and is characterized by uncontrolled =

consumption—gluttony and drunkenness.

Remez: Rebellion against authority and lack of self-
control are connected. A person who refuses legitimate
boundaries externally can also become unable to establish
boundaries internally.
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Drash: The words “glutton and drunkard” point
toward appetite without restraint. The deeper issue is a
life increasingly governed by immediate desire rather
than wisdom, discipline, and responsibility.

Sod: The rebellious son portrays the danger of becoming
enslaved to appetite. What initially promises freedom—

will do whatever I desire”—can ultimately become
bondage to desire itself.

Energetic Flow

Refusal to Hear — Rejection of Boundaries —
Appetite Rules — Excess — Destructive Pattern
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The Torah uses 993t — zolel, “glutton/profligate,”
and 30 — sove, “drunkard.” The progression
shows rebellion becoming visible through
uncontrolled appetite.
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Meaning

The passage does not describe ordinary adolescent
disagreement. Rabbinic interpretation placed
exceptionally narrow legal conditions around the ben
sorer u'moreh, emphasizing how extraordinary the case
was. The Mishnah and Talmud discuss numerous
requirements that severely restrict its application.

The ethical warning remains powerful: unrestrained
appetite joined with refusal of correction creates a
dangerous trajectory.

Mussar
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Appetite becomes dangerous when “I want”
becomes “therefore I must have.” Mussar
teaches us to create space between desire and
consumption.

Interestingly, this returns us to the beginning of the
chapter. In 21:11 the soldier sees and desires.
Torah slows him down. Here the rebellious son
refuses that discipline and allows appetite to rule
him.

The discipline: Practice saying “not now” to

something you could immediately satisty. The

ability to delay desire strengthens the ability to
govern desire.

Verse 21

“Then all the men of his city shall stone him to
death with stones. Thus you shall purge the evil
from your midst. And let all Yisrael hear, and
fear.”

PaRDeS

Peshat: After judicial determination, the
punishment belongs to the community rather than to
the parents privately. The stated purpose is to
remove evil from Yisrael and create communal

awareness of the seriousness of persistent rebellion. A

Remez: “All Yisrael shall hear and fear” shows
that Torah views individual conduct as capable of
affecting the moral consciousness of the entire
community.

Drash: Rabbinic tradition famously narrowed this
law so severely that one opinion states that a
rebellious son “never was and never will be,” and
that the passage was given so that its principles
might be studied and rewarded. Thus the text itself

ot
o

f

iy

O sx«l = QSICp 7L« 1B 2 H

)

tC

rot

w2 Y I ST 7

Atolof &2t

|-
=

SEANII= A

AN |
= mo

_

|ru

Ct.

Olot

O &A= O] A2 CHA| O] Bl MS2= SO0t

o

Ct 21:11 (A 2912 B0 |A$ICE E2t=

7|Ch2| A ShCh, D2iLt of 7| A TSsh O

i

I-JN

b
HA

i=]
—

H=x =
_I_ =

23t 2212 HEsin

-

S0 Aril = X[ HIS

=

«1 480 BE AILE
01Z0] U7} 18] S0 %2 Mstet 125t 2

O] 18 =2 NELA[L

FeHot2|2p

Of



becam'e a profOI.md arena. for ex:.:tmlnmg par(.ente.ll. QiAo o185l 1 P2 XS L E 2 Fo{R LD
authority, appetite, rebellion, evidence, and judicial
restraint.

Sod: “Removing evil from your midst” can also call
us inward. Before‘attemptlng to purge evil around ||| SkS|A| ShCt = o| ot | AH8}E] 8l7| A
us, we must examine the stubbornness, uncontrolled 5

. . . o
appetite, and refusal of correction that may exist B
within us. 2t I™o| A

Energetic Flow

Persistent Rebellion — Judicial Process — X|&=ol dted |, xjm o} ., 254 - A2
Community — Evil Removed — Yisrael Hears —
Fear

Devarim Of| A BHE E| = **329pn vy nw —

The recurring Devarim formula 739p%» ¥97 2 w3y — o o
13 o) (o] X=X
uvi'arta hara miqirbekha, “you shall purge the evil -PH/OIZ2Ef ofef 07| 247, <43 Tk UM &S

from your midst,” shifts attention from the individual KA+ 2t ES2 S 7 Q10| AFHO|A] @1k
case to the covenantal health of the entire community.
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Meaning
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The rabbinic discussion is essential here. Mishnah Ao = 2/g Tt O|of et R EQ =9|=

Sanhedrin 8 and the corresponding Talmudic discussion oL
impose numerous requirements concerning the son's = °

age, conduct, parents, warnings, witnesses, and judicial 0| =H =2 2742 FLC}. L2tA O|H2 27t
procedure. The result is an extraordinarily restricted
category rather than a general authorization for parents

to punish disobedient children. i 85t= YNl #d0| OfL[2t S =2 X|otel

The passage should therefore not be reduced to “a child
disobeys and is executed.” Torah presents a judicial

case, and Jewish interpretation surrounds it with ShLto| XH T A}Z
extraordinary safeguards.

Mussar
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The progression of verses 18-21 gives a sobering lesson:

behavior repeated becomes habit; habit defended

becomes character; character that refuses correction

becomes increasingly difficult to change.

Therefore, the safest time to confront a destructive tendency

is while it is still small.

The discipline: Do not wait until a weakness becomes a

defining pattern. When correction comes, hear early,
repent early, and change early.

Verse 22

“And when a man has committed a sin worthy of death, then he
shall be put to death, and you shall hang him on a tree.”

PaRDeS

Peshat: Torah turns from the rebellious son to a
broader judicial case involving a person lawfully
sentenced to death. After execution, the body may be
displayed upon a tree, but the following verse will
place a strict time limit upon that display.

Remez: Even when judgment is justified, judgment

itself has boundaries. Torah does not allow punishment

to become unlimited humiliation.

Drash: Justice must never become cruelty. The guilty

person's wrongdoing does not grant society permission
to abandon all restraint. The next command concerning

burial demonstrates that even punishment remains
governed by Torah.

Sod: There is a difference between removing evil and
becoming consumed by hatred of the evildoer. Torah's
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bougd?rles Pre§erve the moral character of those who ~ Almt2 zI sl AtZIS O] T EHA M E K|
administer justice.

Energetic Flow

Serious Offense — Judgment — Death — Public Stieh £ - a&
3

Display — Boundary Approaches

The verse cannot be separated from verse 23. Verse 22
permits the display, while verse 23 immediately limits
it. Torah gives authority and then places a boundary X stsict E8}
around that authority.

Meaning

BH &2 O LIR0f Ch= e & Aty 2 & E
Rabbinic interpretation understood this hanging as .

. . = 7o
occurring after execution, not as the method of AHH|7t Of L2t M o] 20f O] FO{X|= X2
execution itself. The display served a judicial purpose, O|8BHCH 270 & Ol HA|= Xjmto| 2MS
but it could not continue indefinitely.

ZHRX 2 R2I|oh AL E == |IULH
This fits the larger pattern of the chapter: whether O|ZHd2 0| 2 MA|el ¢ & njE 1t LX|stCt, 23
deali ith desi tal authority, inherit "
caling with desire, parental authority, inheritance, or o U9 A4 EE HWS I Go|E
punishment, Torah repeatedly restrains human
power. Edtz BHES| A Q1Zte| & S H|stetrt,

Mussar
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Being right does not give us permission to become W7t SCha siA THRlsiE He|7Fd871= 22
cruel. Even justified correction must have boundaries. OfL|C}. MEtst DX = ZA 7 Q0| Of ShC},

Sometimes the greatest test of character comes not M= 49| 713 2 Alg2 f2[7F ol gla

N
when We are powerless but when we ppssess legitimate [ 7} OFL|2} ALK 2 XHRat AFZHO|| CH5HO] & bt
authority over someone who has genuinely done

wione. A2 7Ix| 1 Qe [ Rop2Ct,
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The discipline: When correction is necessary, ask not
only, “Is this deserved?” but also, “Where does
righteousness require me to stop?”
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Verse 23



“Let his body not remain overnight on the tree, for you
shall certainly bury him that day, for he who is hanged

“J MHE LIF ?l0f] M ES
0| ZALSHO] Y| Elohim OF2lIHIA L A|

A g3

is accursed of Elohim, so that you do not defile the land

which YHWH your Elohim is giving you as an
inheritance.”

PaRDeS

Peshat: Even after a condemned person has been
executed and publicly displayed, the body must not
remain exposed overnight. Burial must take place the
same day so that the land is not defiled.

Remez: Judgment has an ending point. Once its
purpose has been fulfilled, continued humiliation
becomes something different from justice.

Drash: Torah limits punishment even when guilt has
been established. The condemned person does not lose
all human dignity. Justice must be completed without
turning into desecration.

Sod: The land itself is treated as morally sensitive.
Human actions do not remain isolated within the
individual; injustice, bloodshed, and desecration affect
the holiness of the place where YHWH causes His
people to dwell.

Energetic Flow

Execution — Display — Time Limit — Burial
— Land Protected
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The command %292pn 292p — qavor tigberennu,
“you shall surely bury him,” is emphatic. Torah
does not merely suggest burial; it requires that
judgment move toward closure.
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Meaning

O] #& 2 Devarim 21 0| M HHE &= F=HE £
This verse reveals a re.currl‘ng theme‘ in Yerse power is Z=Ch A A3 ™MOxo|X| &t 2[5
never absolute. The victorious soldier is restrained, the
father is restrained, the parents of the rebellious son are Q= X|ote| D, Ot X| = K| ot=|H, T ot
restrained, and now even the community carrying out OlSo| 23T Xohe| T, OfF| AlTHS Flsysl=

judgment is restrained.
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Torah protects not only the innocent from abuse but also _, . . LA =
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the moral integrity of those who exercise authority.
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There is a time to confront wrongdoing and a time ol Aol @ = o1 x| N
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to stop punishing. Continuing to shame a person after 7} UCE wE o] X0| O|F01 T 20| = A%
correction has served its purpose can become its own APRES K| AR A QtE S {2 1 KpM|7) O 2
form of wrongdoing.
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The discipline: When you have addressed someone's 2&: 5+77t2| 222 CIE 20|= O AfEE2 1
wrongdoing, do not keep the person permanentl o
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hanging from the memory of the offense. Learn when =
justice requires closure. AKX OHFE| S /+ot=X| & B2}



