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The Midrash teaches that the “additional passage in the Torah” attributed to Yitro does not begin with his critique of 

Moshe—“The thing that you are doing is not good”—but with his constructive directive: “And you shall see from the 
entire people…” (Exodus 18:21). This deliberate framing reveals a foundational Torah principle: Torah does not 

eternalize criticism; it eternalizes transformation. What grants Yitro lasting significance is not his ability to identify 

a problem, but his courage and wisdom to offer a structure that could sustain holiness over time. 
 

This same principle lies at the heart of Matthew 19:16–26, where a rich young man approaches Yeshua with an 

earnest spiritual question: “What good thing shall I do to inherit eternal life?” The question itself echoes Moshe’s 

burden—an individual sincerely engaged in obedience, yet standing at the limit of what the existing structure can bear. 
 

Yeshua’s initial response functions as diagnosis, not condemnation. He affirms the commandments, and when the man 

claims to have kept them, Yeshua does not dispute his integrity. Instead, like Yitro, Yeshua moves past critique into 
constructive demand: “If you wish to be complete, go, sell what you have, give to the poor… and follow Me.” This is 

not a moral rebuke but a call to restructure life itself. 

 

Here the Torah logic becomes clear. Just as Moshe’s solitary leadership, though righteous, was unsustainable, so too 
the young man’s spiritual life—anchored in compliance and possession—could not advance without redistribution and 

release. Both figures are confronted with the same divine challenge: what once worked must now be transformed. 

The difference lies not in truth but in response. Yitro embodies  עֹז (oz)—the spiritual courage celebrated in Jewish 
tradition. He does not merely observe; he acts. He dismantles an old pattern and builds a new one aligned with divine 

flow. The rich young man, by contrast, encounters the same moment of potential tikkun but lacks the courage to let go 

of a structure that has defined him. He walks away sorrowful, not condemned, but unfinished. 
 

Yeshua’s concluding statement—“With man this is impossible, but with God all things are possible”—aligns 

seamlessly with the Torah and mystical tradition. Structural transformation is never achieved by willpower alone. It 

requires divine assistance to loosen attachment, rechannel energy, and sustain change. This is why Torah does not 
shame the hesitant; it leaves the door open. 

 

The Midrash’s decision to remember Yitro only from the point of solution now becomes luminous. Torah remembers 
those who build pathways, not those who merely speak truth. Matthew 19 presents the same axiom from another 

angle: eternal life is not earned by faultlessness, but entered through courageous restructuring. 

 

Both texts therefore converge on a single teaching: Holiness advances not by identifying what is wrong, but by 

accepting the cost of becoming different. 

 

Shalom. 


