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RESEARCH FOCUS*

Crusading in the parchment mirror: manuscript studies and 
the history of the crusades
Thomas W. Smith

Rugby School/Royal Holloway, University of London, London, UK

ABSTRACT  
This article surveys the intersection of manuscript studies and the 
history of the crusades. In sketching the main outlines of scholarly 
approaches to the source material from the early modern period to 
the present day, it contends that we must shift away from 
perceiving manuscripts as mere vehicles for the delivery of text, 
narrative, and document, and approach them instead as parchment 
mirrors which reflect the agendas, concerns, and interests of the 
crusading communities and society of Europe. Tracing a wider 
historiographical return to the manuscripts, this Research Focus 
article knits together historiographical developments in art history, 
crusading devotion, liturgy, memorialisation, and narrative. It 
proposes that the cross-fertilisation of manuscript studies and the 
history of the crusades represents one of the most promising and 
significant avenues for future research in the collective endeavour 
better to understand the crusades.
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In the upper margin of folio 66v of a late thirteenth-century manuscript, a crusade battle 
is unfolding. From the left side, a Muslim army – depicted by four soldiers on horseback 
wearing mail hauberks and brandishing lances, plain round shields, and a heater shield 
with a black bird – charges out from the colourful towers and spires of a city in the Holy 
Land to confront their foe. Closing the parchment space between them, from the right 
side of the margin, a crusader force is at full gallop, about to crash into them head-on. 
The Christian army – apparently smaller, according to the usual topos – is portrayed 
by three mounted knights wearing similar kit. At the front of the vanguard, we can ident
ify a king from his great helm topped with a crown, illuminated with precious gold leaf. A 
companion carries a triangular heater shield emblazoned with a fleur-de-lys. They are 
clearly French knights, members of the Capetian royal household. The horses kick up 
clouds of sandy-coloured dust in their wake, as the two forces race towards each 
other; a retainer of one of the crusader lords emerges from a tent behind them, also 
wearing fleurs-de-lys, and blows a horn.

Taking in this beautifully illuminated battle in the margins, the reader of this manu
script is equipped with all the visual tools to imagine the sights and sounds of combat in a 
gripping, visceral way. While this scene is quite typical of illuminations of crusade 
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combat, what is surprising is the type of book that it decorates. For this manuscript is not 
a crusade historia, or a gory chanson de geste, but a prayer book probably made for a high- 
status female patron. The thundering hooves of the holy warriors’ horses crash over the 
heads of two figures in a large illuminated historiated initial ‘D’. The initial contains a 
woman, presumably the patron, kneeling in prayer before Christ enthroned, who 
blesses her. The manuscript, known as The Hours of Marie, was made in northeastern 
France, probably in Reims, c. 1270–80, and was catalogued for sale in 2018. Christopher 
de Hamel suggests convincingly that the manuscript was probably ‘made for an intimate 
of the court of Philip III of France (r. 1270–85), a crusader, who was crowned in Reims 
Cathedral on 30 August 1271’. The intimate in question was probably Marie de Brabant 
(c. 1255–1321), queen of France: Philip III’s wife.1

In addition to the crusading imagery, the manuscript also includes a ‘crusade prayer’ 
on folio 87r which was a divine supplication for the liberation of the Holy Land: Deus qui 
ad [nostre] redemptionis.2 Apparently Queen Marie was interested enough in the cru
sades to have such material threaded through this deluxe commission, and must have 
meditated upon crusading warfare and prayed for the recovery of the Terra Sancta as 
part of her personal devotional life in the spiritual world – something intrinsically con
nected to the status of her husband, King Philip, as a crucesignatus in the physical world. 
Philip took part in the Tunis Crusade of 1270, and, although he only married Marie in 
1274, he was then under pressure from Pope Gregory X to lead a new crusade to the 
Holy Land.3 This object raises numerous questions about how manuscript production 
and use intersected with the crusades in the Middle Ages. It invites us to think about 
the manuscript as an artefact that was a product of, and played an active role in spiritual 
contributions to, the crusading movement. The Hours of Marie serves as an avatar for the 
medieval manuscript and devotional cultures that went hand-in-glove with the crusading 
movement.

Such ways of thinking about manuscripts connected with the crusades reflect 
modern historiographical developments in the wake of the material turn and the 
push to reintegrate the study of liturgy as a devotional praxis into the history of the 
crusades.4 I propose that the study of the manuscripts and manuscript culture of 
the crusading movement represents one of the most promising and significant 

1The Hours of Marie was catalogued for sale by Les Enluminures in Christopher de Hamel, Four Remarkable Manuscripts 
from the Middle Ages, Les Enluminures Catalogue 20 (London, 2018), 12–45. The marginal crusading battle scene is 
reproduced at 30 and discussed at 27 and 39. The Capetian courtly context and provenance of the manuscript is dis
cussed at 27–8.

2De Hamel, Four Remarkable Manuscripts, 27, 38. On the prayer Deus qui ad nostre redemptionis, see M. Cecilia Gaposchkin, 
Invisible Weapons: Liturgy and the Making of Crusade Ideology (Ithaca, NY, 2017), 200–1, 253, 289–307.

3For Philip’s participation in the Tunis Crusade: Michael Lower, The Tunis Crusade of 1270: A Mediterranean History (Oxford, 
2018), 123, 131–5, 138, 140, 175–6. For Pope Gregory X and Philip’s negotiations over a new crusade, see Philip 
B. Baldwin, Pope Gregory X and the Crusades (Woodbridge, 2014), esp. 3–4, 7.

4On material culture and the crusades, see: Anne E. Lester, ‘The Subject Behind the Object: The Language of Things in the 
Time of the Crusades’, The Medieval History Journal 26 (2023): 209–45; Anne E. Lester, ‘What Remains: Women, Relics 
and Remembrance in the Aftermath of the Fourth Crusade’, Journal of Medieval History 40 (2014): 311–28; Anne 
E. Lester, ‘Remembrance of Things Past: Memory and Material Objects in the Time of the Crusades, 1095–1291’, in 
Remembering the Crusades and Crusading, ed. Megan Cassidy-Welch (Abingdon, 2017), 73–94; Nicholas L. Paul, To 
Follow in Their Footsteps: The Crusades and Family Memory in the High Middle Ages (Ithaca, NY, 2012); Megan 
Cassidy-Welch, War and Memory at the Time of the Fifth Crusade (University Park, PA, 2019). On liturgical culture, 
see: Gaposchkin, Invisible Weapons; Amnon Linder, Raising Arms: Liturgy in the Struggle to Liberate Jerusalem in the 
Late Middle Ages (Turnhout, 2003); Christoph T. Maier, ‘Crisis, Liturgy and the Crusade in the Twelfth and Thirteenth 
Centuries’, Journal of Ecclesiastical History 48 (1997): 628–57; Richard D. G. Allington, ‘Prayer Warriors: Crusading 
Piety in Rome and the Papal States (1187–1291)’ (unpublished PhD diss., Saint Louis University, 2017).
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directions for new research in the field. By moving away from thinking about manu
scripts simply as repositories of historical data and envisioning them more holistically 
as artefacts of the devotional and memorial culture of the crusades, the interests and 
concerns of medieval people come more sharply into focus. Put simply, we can begin 
to approach the manuscripts connected with the crusades in a manner closer to that of 
medieval people. I contend that in so doing, we can not only better understand the 
manuscripts, but also the wider crusading movement which created them. This 
article seeks to review the state of the field of manuscript studies and the history of 
the crusades and to point the way (or, at least, some of the ways) in developing it 
in the twenty-first century. My focus falls on manuscripts produced by Latin Christians 
about crusading in the Holy Land, which is my area of specialisation, but I hope that 
the ideas presented herein might be extrapolated and applied to manuscripts produced 
by other cultures in the Mediterranean basin, as well as manuscripts concerning cru
sades in other theatres, such as the Baltic and Iberia.5 This article does not aim for 
completeness in terms of historiographical review. After all, since most studies and 
all editions trace their way back to the manuscripts in one way or another, it would 
render the essay unwieldy and unconstructive. Rather, this piece seeks to paint a 
picture of the status quaestionis in broad strokes. As with any overview article, what 
follows is a personal perspective, but I hope that it has something to offer the scholarly 
community in thinking about the past, present, and future of manuscript studies and 
the history of the crusades.

* * *                                                      

The attempt to draw an arbitrary dividing line between medieval modes of engagement 
with crusade manuscripts and ‘scholarly’, post-medieval approaches presents numerous 
challenges. The problematic nature of periodisation and the persistence of crusading 
ideas within European society into the early modern period render any historiographical 
breakwater fragile.6 Let us not forget that scribes were still copying and translating 
crusade manuscripts, such as Robert the Monk’s Historia Iherosolimitana, into the late 
sixteenth century.7 Simultaneously, though, there appears to have been a discernible 
shift around this time, when scholarly engagement with the manuscript corpus generally 
became more detached and was increasingly characterised by the impulse to collect 
manuscripts and publish editions of crusade texts, as Christopher Tyerman has sur
veyed.8 The European religious world was fractured in the wake of the Reformation; 
monastic libraries were being broken up and masses of manuscript material were 

5The other major literary language of the literature of the crusades is Old French. Readers interested in French literature 
consumed throughout the West should consult Jane Gilbert, Simon Gaunt and William Burgwinkle, Medieval French 
Literary Culture Abroad (Oxford, 2020) and Peter W. Edbury, ‘The French Translation of William of Tyre’s Historia: The 
Manuscript Tradition’, Crusades 6 (2007): 69–105.

6Norman Housley’s The Later Crusades: From Lyons to Alcazar, 1274–1580 (Oxford, 1992) traced the history of crusading 
activity to 1580. In the third edition of Jonathan Riley-Smith, The Crusades: A History, 3rd ed. (London, 2014), crusading 
activity is considered up to 1892 in chapter 11 ‘The Lingering Death of the Crusading Movement, 1592–1892’, 317–44. 
This is revised in the fourth edition, which considers the persistence of crusading in a more constrained period of 1520– 
1750 (chapter 12) and separates the legacy of crusading ideas after 1750 in chapter 13: Jonathan Riley-Smith and 
Susanna A. Throop, The Crusades: A History, 4th ed. (London, 2023), 343–72, 373–94.

7RM, xlvii.
8Christopher Tyerman, The Debate on the Crusades (Manchester, 2011), 37–66.
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coming on to the private market. Noted collectors such as Paul Petau (1568–1614) 
loomed large in the social networks associated with such acquisitions and facilitated 
the gathering together, comparison, and lending of manuscripts.9 From a historiographi
cal perspective, the most influential figure moving in the circles of collectors and editors 
in the late sixteenth and early seventeenth centuries was Jacques Bongars.10 His two- 
volume Gesta Dei per Francos, published in 1611, arguably represents the foundational 
edition of crusade studies.11 As Tyerman notes, Bongars’ texts were the result of critical 
comparison of manuscript variants ‘in libraries from Rome to Cambridge’ and it ‘proved 
a milestone in crusade historiography, [which was] used until the early nineteenth 
century by most serious subsequent crusade historians’.12 Indeed, it is still of use 
today when attempting to establish chains of manuscript provenance.

It was the nineteenth century, though, that witnessed the most intensive efforts to 
establish the manuscript source base for the crusades. This took place against the back
drop of nationalism and competition which extended to the editing of medieval texts.13

The period up to the First World War was a golden age of discovery and edition, in which 
manuscript collections were brought to international attention and the bounds of manu
script scholarship were inadvertently set for the next century. Scholarly journals hummed 
with identifications of manuscripts noted by scholars on discovery tours of foreign 
collections, and great national efforts to catalogue the manuscripts of archives and 
libraries – especially in France and Germany – turned up a great amount of material con
nected to the crusades.14 Between 1881 and 1884, the main focus of the fledgling journal 
Archives de l’Orient latin was on critical analysis of documents and sharing news about 
manuscript discoveries; its two published issues included sections on ‘Inventaires et 
descriptions de manuscrits’ in order to facilitate this.15 In 1893, the first issue of its suc
cessor publication, the Revue de l’Orient latin, maintained this focus with a section 
entitled ‘Notices et extraits de manuscrits divers’.16 The discovery of manuscripts was 
firmly on the agenda of crusade studies. Indeed, it went hand-in-hand with the drive 
to edit the texts preserved therein and to establish the source base for the field, as well 
as to write critical histories of crusading expeditions.17

In France, the masses of crusade manuscripts which had come to light in the two cen
turies since the publication of Bongars’ Gesta Dei per Francos made new editions both a 
scholarly desideratum and a source of national pride.18 In this, both individuals and 

9Petau lent Jacques Bongars his copy of the anonymous Gesta Francorum for the latter’s edition: Tyerman, Debate, 44–5. 
For a sense of the interconnected world of manuscript collectors and historians in this period, see Simon Thomas 
Parsons, ‘The Letters of Stephen of Blois Reconsidered’, Crusades 17 (2018): 1–29, at 7–9.

10Bongars’ collection of manuscripts is preserved intact in the Burgerbibiliothek Bern. It is catalogued in Catalogus 
codicum Bernensium (Bibliotheca Bongarsiana), ed. Hermann Hagen (Bern, 1875).

11Jacques Bongars, Gesta Dei per Francos, 2 vols. (Hanau, 1611).
12Tyerman, Debate, 44.
13On this, see Tyerman, Debate, 125–54.
14A sample of cataloguing efforts which turned up manuscripts of the Gesta Francorum Ierusalem expugnantium in Russia, 

Germany, and France include: Karl Gillert, ‘Lateinische Handschriften in St Petersburg (Fortsetzung)’, Neues Archiv der 
Gesellschaft für ältere deutsche Geschichtskunde 5 (1880): 597–617, at 614; [Anonymous], ‘Handschriften der 
Großherzoglichen Bibliothek zu Weimar’, Archiv der Gesellschaft für ältere deutsche Geschichtskunde 8 (1843): 685–93, 
at 685–6; Handschriftenverzeichnis der Seminar-Bibliothek zu Trier, ed. Jakob Marx (Trier, 1912), no. 51, p. 45; Catalogue 
général des manuscrits des bibliothèques publiques des départements, Tome VI: Douai (Paris, 1878), 637–43.

15AOL, 1–2 (1881–4).
16ROL, 1 (1893): 12.
17See Tyerman, Debate, 125–54.
18RHC Oc, 1: i–ii.
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institutions played prominent roles. Joseph Delaville Le Roulx (1855–1911) published 
some five thousand Hospitaller charters sourced from European collections.19 Louis de 
Mas Latrie (1815–97) produced editions of the anonymous Chronique d’Ernoul and 
Guillaume de Machaut’s Prise d’Alexandrie which were considered outstanding at the 
time.20 The Académie des Inscriptions et Belles Lettres published the largest assemblage 
of crusade sources ever collected between 1841 and 1906 in the Recueil des historiens des 
croisades, divided into five series of texts: assizes (‘Lois’), ‘western’ sources (‘Historiens 
occidentaux’), ‘eastern’ sources (‘Historiens orientaux’), ‘Greek’ sources (‘Historiens 
grecs’), and Armenian sources (‘Documents arméniens’).21 While the RHC editions com
pared manuscripts and published variants in the critical apparatus, the editorial prin
ciples in the selection of witnesses and the creation of base texts were driven by 
pragmatism rather than perfectionism, having more in common with the approach of 
J.-P. Migne than the Monumenta Germaniae Historica (MGH). This was publication 
which valued quantity and speed over decades of painstaking textual deliberation. The 
RHC editors got texts fixed, manuscripts printed, and publications disseminated so 
that they could be studied by other scholars. In this, they did the history of the crusades 
a lasting, monumental good. Without the appearance of a full corpus of crusade texts in a 
relatively short space of time, the field of crusade studies could never have flourished in 
this period. Indeed, some of the RHC editions have yet to be surpassed at the time of 
writing, and comparison of manuscripts against some of the editions demonstrates a gen
erally very high level of accuracy in transcription, even if one might quibble on points of 
detail.

In Germany, the MGH was the driving force in the critical edition of medieval manu
scripts, setting new standards for textual comparison and critique since the appearance of 
its first publication in 1826.22 Two of the most prominent researchers working on 
crusade manuscripts emerged from this context: the direct contemporaries Heinrich 
Hagenmeyer (1834–1915) and Reinhold Röhricht (1842–1905). Both men laid the foun
dations for the modern study of the crusades with a series of landmark editions and 
studies which are still in use today.23 The longevity of all these nineteenth-century 
works is testament to the impact that they had – and continue to have – on the field. 
But some of the editorial principles that underpinned these editions diverge from 
those of modern manuscript studies and render aspects of them problematic. For 
example, the realities of nineteenth-century travel, communication, and manuscript 
reproduction – as well as a predilection for speed of production – imposed limitations 

19Cart Hosp.
20Chronique d’Ernoul et de Bernard le Trésorier, ed. Louis de Mas Latrie (Paris, 1871); Guillaume de Machaut, La Prise 

d’Alexandrie, ed. Louis de Mas Latrie (Geneva, 1877).
21RHC Darm, Grec, Lois, Oc, Or.
22MGH.
23Hagenmeyer’s major works resulting from manuscript studies include editions of the letters from the First Crusade, the 

works of Fulcher of Chartres, Ekkehard of Aura, and Walter the Chancellor, and the anonymous Gesta Francorum: 
Heinrich Hagenmeyer, ed., Epistulae et chartae ad historiam primi belli sacri spectantes quae supersunt aevo aequales 
et genuinae / Die Kreuzzugsbriefe aus den Jahren 1088–1100 (Innsbruck, 1901); FC; Ekkehardi Uraugiensis abbatis 
Hierosolymita, ed. Heinrich Hagenmeyer (Tübingen, 1877); Galterii cancellarii Bella Antiochena, ed. Heinrich Hagenmeyer 
(Innsbruck, 1896); Anonymi Gesta Francorum et aliorum Hierosolymitanorum, ed. Heinrich Hagenmeyer (Heidelberg, 
1890). Röhricht’s publications include editions of the sources for the Fifth Crusade and a calendar of the acta of the 
kingdom of Jerusalem: Reinhold Röhricht, ed., Quinti belli sacri scriptores minores (Geneva, 1879); Reinhold Röhricht, 
ed., Testimonia minora de quinto bello sacro (Geneva, 1882); Reinhold Röhricht, ed., Studien zur Geschichte des 
fünften Kreuzzuges (Innsbruck, 1891); RRH and RRH Add.
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on the number of manuscripts that editors could consult. Figures such as Hagenmeyer 
leaned heavily on personal networks in Europe from which he sourced manuscripts 
and transcriptions – something he was transparent about in the prefatory matter to 
his editions. For his edition of the letters from the First Crusade, Hagenmeyer acknowl
edged that he had not seen all the manuscripts personally. For those he was unable to see 
in person, he relied on transcriptions supplied by contacts across Europe and the pre
vious edition of Paul Riant (1836–88).24 By way of another example, in the foreword 
to his edition of Ekkehard of Aura, Hagenmeyer explained that he had been unable to 
consult two of the three manuscripts.25 This created weaknesses in his texts. Comparison 
of the edition of the First Crusade letters, for instance, against the original manuscripts 
has revealed not only errors of citation but also a new witness, in a codex that Hagen
meyer used via proxy, of which he was unaware.26 As was normal for the time, the 
editors of the nineteenth century were relatively uninterested in the provenance of the 
manuscripts they consulted and treatment of this could be quite superficial. They also 
displayed a distinct lack of interest in the dynamics of regional manuscript transmission 
and reception, which can tell us so much about how contemporary people interacted with 
the manuscripts as textual vehicles. This also contributed to a generally dismissive atti
tude towards later, ‘derivative’, fragmentary, hybridised, and ‘minor’ crusade narratives, 
which were considered defective or inferior and hence worthless. Editors were preoccu
pied instead with establishing the primacy of manuscripts and delineating recensions. 
This can partly be explained by the sheer volume of manuscript material that these 
early editors were wrangling into order. Figures such as Hagenmeyer were not only 
editing texts but also establishing the chronology of what actually happened during 
the crusades as they went along, something which skewed scholarly approaches to the 
value of the sources. It pays to recall that it was not until Hagenmeyer had finished 
most of his editions that he published his Chronologie de la première croisade in 
1902.27 The great efforts of nineteenth-century editors inadvertently normalised their 
prevailing attitudes towards the value of manuscripts and established the bounds of 
the manuscript corpus. There was a sense, perhaps, that the essential spadework had 
been done and that most manuscripts were known to historians of the crusades. For 
better and for worse, the parameters of manuscript studies and the history of the crusades 
were firmly set. The work done in the nineteenth century helped to shape – and, in some 
ways, to constrain – the approaches and interests of twentieth-century scholars. After an 
age of discovery and edition, the texts called for interpreters. The general feeling was that 
not much new material was likely to turn up and that the main advances in scholarship 
were to be made through close reading of the available editions. Correspondingly, the 
dominant historiographical traditions which emerged were based on careful analysis of 
the edited sources rather than the manuscript material.28

24Hagenmeyer, Epistulae, vi–vii. See also, e.g. the text of Stephen of Blois’ first letter, which was supplied to Hagenmeyer 
by ‘Dr Schellhass in Rom’: ibid., 55.

25Ekkehardi Uraugiensis Hierosolymita, ed. Hagenmeyer, v.
26Thomas W. Smith, Rewriting the First Crusade: Epistolary Culture in the Middle Ages (Woodbridge, 2024), 5; Thomas 

W. Smith, ‘Scribal Crusading: Three New Manuscript Witnesses to the Regional Reception and Transmission of First 
Crusade Letters’, Traditio 72 (2017): 133–69, at 140.

27Heinrich Hagenmeyer, ed., Chronologie de la première croisade (Paris, 1902).
28For an overview: Tyerman, Debate, 155–246, and Norman Housley, Contesting the Crusades (Oxford, 2006).
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While the main historiographical trends of the twentieth century eschewed deep 
engagement with the manuscript sources, a vital strand of research that began to bear 
considerable fruit as the twentieth century turned into the twenty-first has been the cre
ation of new, critical textual editions, led by scholars such as Robert B. C. Huygens, Susan 
B. Edgington, Hans Eberhard Mayer, and Peter W. Edbury, among others.29 As the 
classic textual editions of the nineteenth century increasingly show their age and the 
wider field of manuscript studies continues to flourish, there has been a new-found 
emphasis on the value and untapped potential that the manuscript corpus holds for 
better understanding the crusades. Perhaps the most obvious manifestation of this poten
tial is the identification of new manuscripts of major sources, including, for example, the 
Gesta Francorum, Albert of Aachen, Fulcher of Chartres, letters from the First Crusade, 
the Gesta Francorum Ierusalem expugnantium, and Oliver of Cologne.30 It is not only 
incumbent upon scholars of the crusades to incorporate these new witnesses into the 
established textual traditions, but the expansion of the manuscript corpus also holds 
out the prospect of more representative surveys of transmission and reception, which 
have much to tell us about how audiences engaged with the crusades.

Manuscripts are some of the best indicators we have of contemporary interest and 
responses towards the crusades. If we employ the concept of the ‘mirror in parchment’ 
popularised in 1998 by Michael Camille, rather than simply functioning as textual repo
sitories, we can observe shimmers of reflections of the communities which created 
them.31 Damien Kempf and Marcus Bull pointed the way to such potential in 2013 in 
the introduction to their edition of Robert the Monk’s Historia Ierosolimitana.32 Focus
ing on the manuscript transmission of Robert’s narrative, Kempf and Bull posed new 
questions about where, when, and why religious communities were copying the Historia. 
They tracked the journey of Robert’s text from French Benedictine circles to the German 
empire, where it was widely copied, despite its promotion of the First Crusade as a 

29I do not aim for completeness here, but see, for example: GN; AA; Mayer, Urkunden; RM; The Historia Vie Hierosolimitane 
of Gilo of Paris and a Second, Anonymous Author, ed. and trans. C. W. Grocock and J. E. Siberry (Oxford, 1997); Jacques de 
Vitry, Lettres de la Cinquième Croisade, ed. R. B. C. Huygens, French trans. G. Duchet-Suchaux (Turnhout, 1998); Christoph 
T. Maier, ed. and trans., Crusade Propaganda and Ideology: Model Sermons for the Preaching of the Cross (Cambridge, 
2000); John of Ibelin, Le Livre des Assises, ed. Peter W. Edbury (Leiden, 2003); Hystoria de via et recuperatione Antiochiae 
atque Ierusolymarum (olim Tudebodus imitatus et continuatus): I Nomanni d’Italia alla prima Crociata in un cronaca cas
sinese, ed. Edoardo d’Angelo (Florence, 2009); Helen J. Nicholson, ed. and trans., The Proceedings against the Templars in 
the British Isles, 2 vols. (Farnham, 2011); William of Adam, How to Defeat the Saracens, ed. and trans. Giles Constable 
et al. (Washington, DC, 2012); Pierre-Vincent Claverie, Honorius III et l’Orient: Étude et publication de sources inédites 
des Archives vaticanes (ASV) (Leiden, 2013); The Historia Ierosolimitana of Baldric of Bourgueil, ed. Steven Biddlecombe 
(Woodbridge, 2014); The Conquest of the Holy Land by Salāh al-Dīn: A Critical Edition and Translation of the Anonymous 
Libellus de expugnatione Terrae Sanctae per Saladinum, ed. and trans. Keagan Brewer and James H. Kane (Abingdon, 
2017); The Chronique d’Ernoul and the Colbert-Fontainebleau Continuation of William of Tyre, ed. Peter Edbury and Mas
similiano Gaggero, 2 vols. (Leiden, 2023). Significant earlier editions include: WT; John France, ‘A Critical Edition of the 
Historia Francorum qui ceperunt Iherusalem of Raymond of Aguilers’ (unpublished PhD thesis, University of Nottingham, 
1967); Petrus Tudebodus, Historia de Hierosolymitano itinere, ed. John Hugh Hill and Laurita L. Hill (Paris, 1977).

30Thomas W. Smith, ‘New Manuscript Witnesses to the Gesta Francorum et aliorum Hierosolimitanorum, the Historia Ier
osolimitana of Albert of Aachen, and the Historia Hierosolymitana of Fulcher of Chartres’, in Chronicle, Crusade, and the 
Latin East: Essays in Honour of Susan B. Edgington, ed. Andrew D. Buck and Thomas W. Smith (Turnhout, 2022), 35–50; 
Smith, Rewriting the First Crusade, 197–8; Gesta Francorum Ierusalem expugnantium: The Deeds of the Franks who Con
quered Jerusalem, 1095–1106, ed. and trans. Susan B. Edgington and Thomas W. Smith (Oxford, forthcoming); Thomas 
W. Smith, ‘Oliver of Cologne’s Historia Damiatina: A New Manuscript Witness in Dublin, Trinity College Library MS 496’, 
Hermathena 194 (2013): 37–68.

31Michael Camille, Mirror in Parchment: The Luttrell Psalter and the Making of Medieval England (London, 1998). I have 
pursued this idea in a paper delivered at the Leeds International Medieval Congress of 2024, which I hope to 
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predominantly ‘French’ enterprise.33 Kempf and Bull suggest convincingly that the 
fervent interest in the text in imperial lands can be connected to German participation 
in, and enthusiasm for, the Second and Third Crusades.34 Similarly, analysis of the pat
terns of transmission and reception of the letters from the First Crusade demonstrates 
significant clusters of copying centred in imperial territories. Germanic interest in the 
First Crusade stemmed from a desire to assimilate the predominantly ‘French’ expedition 
into the longer history of imperial participation in the crusades which emerged from the 
time of the Second and Third Crusades onwards.35 The problem is that it can be remark
ably tricky to date and localise manuscripts. For instance, fierce debate swirls around 
whether a number of surviving ‘crusader manuscripts’ from the Latin East were produced 
in Acre or on Cyprus, and dating is often both conjectural and approximate.36

Connected to this, study of the reception of crusade manuscripts can reveal how med
ieval audiences consumed them. That First Crusade letters were copied with a wide 
variety of different texts – such as Robert the Monk’s Historia, letter collections, 
saints’ lives, sermons, homilies, Biblical commentaries, liturgical treatises, annals, his
tories, philosophical works, legal tracts, and the writings of Augustine, Bernard of 
Clairvaux and Isidore of Seville – demonstrates that the epistles commanded wide inter
est among medieval clergy.37 That they were copied alongside devotional and historical 
texts reveals something about the ways in which they were conceived and received in the 
Middle Ages. The value in studying manuscript transmission and reception intersects 
with Kempf’s concept of ‘textual archaeology’.38 He argues that we must abandon ‘a 
static conception of texts as data’ and attempt to approach them on their own terms, 
closer and more sympathetically to the ways of medieval audiences.39 We should also 
apply this, I suggest, to the manuscripts. They should not be seen merely as vehicles 
for the delivery of narrative and texts, but rather as constructions of the communities 
who were invested enough in the crusading movement to create these artefacts. The 
potential of this approach was demonstrated in 2004 in an article by Jay Rubenstein, 
which subverted traditional scholarly approaches to crusade manuscripts.40 Rubenstein 
developed a detailed case study of the twelfth-century manuscript book that a knight – 
the First Crusade veteran W. Grassegals – presented to Louis VII of France before the 
latter’s departure on the Second Crusade.41 Rubenstein conceptualised his approach in 
the following terms, and it is worth quoting at length: 

What I propose then is to look at this manuscript as an object of palaeographic, historio
graphic, and crusading interest. In doing so, I will reverse the normal direction of manu
script studies. Usually one works with copies of historical chronicles in order to escape 

33RM, xlii–xliv.
34RM, xliv–xlvii.
35Smith, Rewriting the First Crusade, 165–6; Smith, ‘Scribal Crusading’.
36David Jacoby, ‘Society, Culture and the Arts in Crusader Acre’, in France and the Holy Land: Frankish Culture at the End of 

the Crusades, ed. Daniel H. Weiss and Lisa Mahoney (Baltimore, MD, 2004), 97–137; Jens T. Wollesen, Acre or Cyprus? A 
New Approach to Crusader Painting around 1300 (Berlin, 2013); Peter Edbury, ‘Review of Jens T. Wollesen, Acre or 
Cyprus?’, Crusades 14 (2015): 265–9.

37Smith, Rewriting the First Crusade, 172–3.
38Damien Kempf, ‘Towards a Textual Archaeology of the First Crusade’, in Writing the Early Crusades: Text, Transmission 

and Memory, ed. Marcus Bull and Damien Kempf (Woodbridge, 2014), 116–26.
39Kempf, ‘Textual Archaeology’, 116.
40Jay Rubenstein, ‘Putting History to Use: Three Crusade Chronicles in Context’, Viator 35 (2004): 131–68.
41The manuscript is Paris, Bibliothèque nationale de France, MS lat. 14738.
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scribal accident and error and to move towards a more perfect text, towards an accessible, 
workable, and wholly imaginary scholarly edition. My tendency here will be to move away 
from the marvellous works of Hagenmeyer and the Recueil and back to the haphazard and 
untidy ways in which twelfth-century copyists communicated and transmitted their stories 
[…] At the end of the day, many of the secrets from this particular book will elude us, but by 
placing the manuscript more directly into its historical world, we can see how it reached the 
king, what its intended message might have been, and what lessons Louis VII may actually 
have drawn from this most beautiful and unusual gift as he prepared to undertake his dis
astrous expedition to Jerusalem.42

Rubenstein’s approach deliberately cut against the grain of textual scholarship 
bequeathed to crusade studies in the nineteenth century. He demonstrated how the 
study of a single manuscript on its own terms could be used to illuminate the wider cul
tural impulses of crusaders who produced and enjoyed it – the historical world from 
which the study of the crusades cannot be divorced. His work also emphasises the impor
tance of looking at manuscripts as entire volumes, and not simply extracting the ‘crusade’ 
text and ignoring the rest. Critical examination of the texts around those obviously con
nected to the crusades allows us to approach the books in a more sensitive way; it also 
raises the possibility of new appreciations of crusading relevance in other texts, pre
viously unrecognised, as shown recently by Eivor Andersen Oftestad and Bradley 
Phillis.43 This is also a central concern of the ‘Reading the Holy Land’ database, led by 
Jonathan Rubin and his team, which not only supplies a database of manuscripts and 
texts connected to the Holy Land, but also visually represents the relative length and 
location of crusade texts as segments in the codices which transmit them.44 If we ask 
the right questions of them, then, manuscripts offer us insights into the concerns and 
interests of the regular clergy, who participated in the crusades from behind the cloister 
walls through literary activity, and the curial and knightly classes who read them, listened 
to them, and gazed upon their illuminations. Writ simply, Rubenstein’s methodology 
allows us to approach the manuscripts and their contents in a manner more closely 
aligned with that of the medieval people we are studying.

One of the key elements that Rubenstein analysed in his article was the manuscript’s 
illumination, examining the images in the context of the surrounding texts. Manuscript 
illuminations depicting crusading events and themes reflect the lost world of the crusades 
back to us in vivid technicolour. Building on the foundations of Hugo Buchthal’s 1957 
study of miniature illumination in Jerusalem, Jaroslav Folda’s studies of crusader manu
script illumination done at Acre (1976), and the art of the crusaders in the Holy Land in 
the twelfth (1995) and thirteenth centuries (2005) – in which manuscripts made up a sig
nificant part – helped to open up manuscript illumination as a topic (Folda subsequently 
popularised his work in a book for a wider audience in 2008).45 In 1998, Daniel Weiss 

42Rubenstein, ‘Putting History to Use’, 133.
43Eivor Andersen Oftestad, The Lateran Church in Rome and the Ark of the Covenant: Housing the Holy Relics of Jerusalem, 

with an Edition and Translation of the Descriptio Lateranensis Ecclesiae (BAV Reg. Lat. 712) (Woodbridge, 2019); Bradley 
Phillis, ‘The Cursed Carolers as Crusaders in Twelfth-Century Flanders’, in The Cursed Carolers in Context, ed. Lynneth 
Miller Renberg and Bradley Phillis (Abingdon, 2021), 57–72.

44‘Reading the Holy Land’: https://data.readingtheholyland.org [accessed 5 January 2025].
45Hugo Buchthal, Miniature Painting in the Latin Kingdom of Jerusalem (Oxford, 1957); Jaroslav Folda, Crusader Manuscript 

Illumination at Saint-Jean d’Acre, 1275–1291 (Princeton, NJ, 1976); Jaroslav Folda, The Art of the Crusaders in the Holy 
Land, 1098–1187 (Cambridge, 1995); Jaroslav Folda, Crusader Art in the Holy Land, from the Third Crusade to the Fall 
of Acre, 1187–1291 (Cambridge, 2005); Jaroslav Folda, Crusader Art: The Art of the Crusaders in the Holy Land, 1099– 
1291 (Aldershot, 2008).
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contributed a study of the manuscript known as the ‘Arsenal Old Testament’ (produced 
in Acre in the second half of the thirteenth century) as part of his monograph on art and 
crusade at the time of Louis IX.46 There have been a number of more recent studies which 
focus on crusade manuscript illumination, such as the 2002 volume on the Morgan 
Library Picture Bible – another illuminated manuscript made during the age of Louis 
IX which is connected to crusading culture.47 In 2012, Elizabeth J. Moodey published 
a monograph study of the illuminated crusader histories produced for Philip the Good 
of Burgundy in the fifteenth century, and there have been a number of article studies 
of illumination in crusade manuscripts, such as those published in 2015 by Debra 
Higgs Strickland, Maureen Quigley, and Susanna A. Throop, and those in 2022 by 
Laura J. Whatley and Erin K. Donovan.48 All these works point the way to a body of 
source material of the greatest importance, yet it is a subject that remains largely 
untapped. There is a mass of illuminated crusade manuscript material awaiting its 
interpreters, especially in the Western manuscripts, which were not the subject of 
Folda’s studies. The question of how cycles of illumination keyed into wider narrative 
and artistic traditions, and the artistic circles involved in their production, remain a 
major scholarly desideratum.49

The very act of manuscript creation – inventing and copying texts and painting illu
minations – should be considered a form of active and direct participation in the cru
sades: the concept of ‘scribal crusading’ that I have propounded elsewhere.50 While 
secular book production increased from the thirteenth century onwards, it seems that 
most manuscripts connected to the crusades were still produced in monastic commu
nities.51 The study of contemporary interaction with manuscript production and con
sumption fits into a rich seam of recent research which demonstrates that medieval 
people understood crusading participation as extending beyond a simplistic conception 
of picking up a weapon and travelling to the East. As Christoph T. Maier argued in an 
article in 1997, the papacy codified the idea of universal participation in the crusades 
around the turn of the twelfth and thirteenth centuries in the encyclical documents 
Audita tremendi (1187–8) and Quia maior (1213), which conceived of and promoted 
crusading by means other than simply the martial.52 There is good reason to believe 

46Daniel Weiss, Art and Crusade in the Age of Saint Louis (Cambridge, 1998).
47William Noel and Daniel Weiss, eds., The Book of Kings: Art, War, and the Morgan Library’s Medieval Picture Bible 

(Lingfield, 2002).
48Elizabeth J. Moodey, Illuminated Crusader Histories for Philip the Good of Burgundy (Turnhout, 2012); Debra Higgs Strick

land, ‘Looking Back: The Westminster Psalter, the Added Drawings, and the Idea of “Retrospective Crusade”’, and 
Maureen Quigley, ‘The Visual Vernacular: Illustrating Jean de Vignay’s “Crusade” Translations’, both in The Crusades 
and Visual Culture, ed. Elizabeth Lapina, April Jehan Morris, Susanna A. Throop, and Laura J. Whatley (Farnham, 
2015), 157–84 and 185–99 respectively; Susanna A. Throop, ‘Mirrored Images: The Passion and the First Crusade in 
a Fourteenth-Century Parisian Illuminated Manuscript (Paris, Bibliothèque nationale de France, MS fr. 352)’, Journal 
of Medieval History 41 (2015): 184–207; Laura J. Whatley, ‘Eleanor de Quincy and Imagined Crusading in the 
Lambeth Apocalypse (London, Lambeth Palace, MS 209)’, and Erin K. Donovan, ‘A Royal Crusade Chronicle: Visual 
Exempla in King Edward IV’s Royal Eracles (London, British Library, MS 15 E I)’, both in Crusading Ideas of the Holy 
Land in Medieval Britain, ed. Kathryn Hurlock and Laura J. Whatley (Turnhout, 2022), 171–87 and 189–223 respectively. 
In the latter collection, see also Katherine J. Lewis, ‘Refashioning Henry VIII as a Crusader King: Edward I, Crusading and 
Ideal Kingship in BL, Royal MS 18 XXVI’, ibid., 225–55, which adopts a textual historical approach.

49On visual culture, see the important collection: Lapina, Morris, Throop, and Whatley, eds., The Crusades and Visual 
Culture.

50Smith, ‘Scribal Crusading’; Smith, Rewriting the First Crusade, 154–93.
51On secular book production in this period, see Richard H. Rouse and Mary A. Rouse, Manuscripts and Their Makers: Com

mercial Book Producers in Medieval Paris, 1200–1500, 2 vols. (Turnhout, 2000).
52Maier, ‘Crisis, Liturgy and the Crusade’, 632–4.
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that the papacy was catching up with wider cultural practices. Extensive evidence in the 
letters from the First Crusade reveals that contemporaries were involved in spiritual 
warfare in support of the crusade movement from the very beginning.53 Since Maier 
wrote in 1997, Amnon Linder, Suzanne M. Yeager, Anne E. Lester, Katherine Allen 
Smith, and Cecilia Gaposchkin have developed one of the most important historiogra
phical strands in the study of the liturgical contributions to the crusades on the European 
‘home front’.54 In 2008, Yeager argued that those who embarked upon ‘meditative jour
neys to Jerusalem’ via texts were involved in ‘imagined or virtual pilgrimage’, or ‘the 
crusade of the soul’. A contemporary equivalence was drawn between spiritual and phys
ical activity, and this was, as she observes, ‘accepted as an exercise in many ways equal in 
spiritual merit to actual pilgrimage’.55 In 2011, Smith underscored that, in the Middle 
Ages, some ‘viewed the religious profession as an alternative to going on crusade’ and 
that they thought of themselves as spiritual warriors, fighting for Christ as part of 
their religious lifestyle.56 The main vehicle for this spiritual warfare was prayer. As 
Lester wrote in the same year, ‘Prayers, both private and corporate, as well as processions 
and liturgical rites became a fundamental manifestation of crusade participation on the 
home front’.57 Crusading was not just happening on the frontlines of the Holy Land, or 
the Baltic, or in Iberia, but behind the cloister walls of European religious communities. 
Building on this work, Gaposchkin’s 2017 monograph study of prayer as an ‘invisible 
weapon’ factored the study of the manuscripts into this discourse, following the develop
ment of crusading liturgies – the Office, the Mass, and the Clamor – through a wide range 
of manuscripts.58 Gaposchkin’s analysis and comparison of numerous liturgical manu
scripts – including liturgical calendars and texts contributing to the celebration of the 
capture of Jerusalem in 1099 – demonstrates how they formed a central pillar of the cru
sading movement in the West.59

If we return to The Hours of Marie with which this article opened, its crusade elements 
begin to make sense when we view them through the lens of the liturgical and manuscript 
cultures which emerge so clearly from the works surveyed here. The crusading prayer and 
the illuminated crusade battle in the margins of the Hours supply evidence of the spiritual 
contribution of female kin in the West to the crusading project in the East, as well as the 
broader function of parchment as a vessel for crusading ideas and intercessory texts – key 
concerns which emerge from the work of Lester and Gaposchkin, in particular.60 These 
spiritual impulses among the crusading society of Europe are encapsulated neatly in a 
twelfth-century manuscript from Würzburg which preserves the triumphant ‘Laodicea 
letter’ from the First Crusade. At the head of the letter’s text is a rhymed Latin inscription 
which sought to promote and condition an active spiritual response in its audience: 

53Smith, Rewriting the First Crusade, 183–93.
54Linder, Raising Arms; Suzanne M. Yeager, Jerusalem in Medieval Narrative (Cambridge, 2008); Anne E. Lester, Creating 

Cistercian Nuns: The Women’s Religious Movement and its Reform in Thirteenth-Century Champagne (Ithaca, NY, 2011), 
147–70; Katherine Allen Smith, War and the Making of Medieval Monastic Culture (Woodbridge, 2011); Gaposchkin, Invis
ible Weapons.

55Yeager, Jerusalem in Medieval Narrative, 13.
56Smith, War and the Making of Medieval Monastic Culture, 53.
57Lester, Creating Cistercian Nuns, 164.
58For example, Gaposchkin, Invisible Weapons, 263–307.
59Gaposchkin, Invisible Weapons, esp. 130–91.
60Anne E. Lester, ‘A Shared Imitation: Cistercian Convents and Crusading Families in Thirteenth-Century Champagne’, 

Journal of Medieval History 35 (2009): 353–70, at 364–5; Gaposchkin, Invisible Weapons, passim.
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‘Those of you who wish to know, read of Jerusalem | praises multiply the accomplish
ment, if you rejoice well’.61 These manuscripts reflect back the spiritual concerns and 
interests of the scribes who created them and the audiences who consumed them, sup
plying new dimensions to the study of the liturgical and para-liturgical texts which 
they transmit. I contend that we should move away from accessing the manuscript as 
mere textual repository. If we hope to glean a more textured and nuanced understanding 
of how ecclesiastical and elite society perceived and interacted with the crusades, we must 
approach the evidence preserved in parchment on its own terms.

An interlinked research strand is the memorialisation of the crusades, led by scholars 
including Megan Cassidy-Welch, Nicholas Paul, Yeager, and Lester.62 Manuscripts fit 
into this discourse as physical artefacts of remembrance. Take, for example, the ‘ritual 
naming’ of dead crusaders identified by Paul in the first letter of Anselm of Ribemont 
from the First Crusade.63 Comparison of the earliest manuscript of the letter (preserved 
in Reims) against a slightly later version (preserved in Paris) demonstrates that soon after 
it began circulating, a scribe-reader responded to Anselm’s requests for prayers by adding 
a postscript: a long list of pilgrims known to have fallen.64 In such ways, manuscripts 
facilitated memorialisation of the crusades. Paul has explored this in an essay analysing 
the memorials of crusading at Santa Maria de Ripoll in Catalonia.65 His focus fell in par
ticular on a manuscript codex – now preserved in the Bibliothèque nationale de France – 
containing texts celebrating both the First Crusade and the deeds of the counts of Barce
lona in the wars against the Muslims in Iberia.66 He demonstrates how the manuscript 
played a central role in attempts among ecclesiastical and lay society in Catalonia to 
forge a spiritual equivalence between crusading in the Holy Land and Iberia on the 
one hand, and to utilise textual memorialisation as an exercise in the establishment of 
noble authority on the other.67 It is apparent, then, that the purposes of manuscript 
sites were not only multifaceted and malleable, but that they served an important role 
as memorial monuments for the inter-connected religious and lay communities who 
crafted and collected the manuscript material. In this, manuscript codices functioned 
in a manner akin to physical memorial sites, which scribes and audiences could visit 
to add textual tributes to fallen crusaders and to reanimate them in subsequent years 
in ongoing engagement with the evolving history of the crusades.68

Another means of observing medieval interest in and engagement with the crusades is 
through critical examination of their dynamic plasticity: the essential aspect of manu
script texts which distinguish them from their printed counterparts. Since they were 
manually copied afresh each time they were reproduced, it allowed scribes to alter 

61My translation. MS Würzburg, Universitätsbibliothek Würzburg, M. p. th. q. 17, fol. 90r: ‘Hec qui scire sitis lege de Iher
osolimitis | Multiplicant laudes rem si gestam bene gaudes’. Discussed in Smith, Rewriting the First Crusade, 64, 179; 
Smith, ‘Scribal Crusading’, 133.

62Cassidy-Welch, War and Memory at the Time of the Fifth Crusade; Cassidy-Welch, ed., Remembering the Crusades and 
Crusading; Nicholas Paul and Suzanne Yeager, eds., Remembering the Crusades: Myth, Image, and Identity (Baltimore, 
MD, 2012); Lester, ‘What Remains’; Lester, ‘Remembrance of Things Past’; Paul, To Follow in their Footsteps.

63Paul, To Follow in their Footsteps, 36.
64MS Reims 96, fol. 1v; MS Mazarine 1710. See Smith, Rewriting the First Crusade, 84–6, 187.
65Nicholas L. Paul, ‘The Fruits of Penitence and the Laurel of the Cross: The Poetics of Crusade and Conquest in the Mem
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1100–1500, ed. Torben K. Nielsen and Iben Fonnesberg-Schmidt (Turnhout, 2016), 245–73.

66Paris, Bibliothèque nationale de France, MS Latin 5132. See Paul, ‘Fruits of Penitence’, 247–9.
67Paul, ‘Fruits of Penitence’, 247–9.
68Smith, Rewriting the First Crusade, 189.
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their texts. Analysis of how scribes moulded manuscript texts and crusade narrative 
offers another avenue of access to the crusading ideas of the medieval world. Modifi
cations made to the letters of the First Crusade, for instance, reveal how contemporaries 
sought to update the common body of knowledge about the events of the crusade as new 
information became available, layering new sections and postscripts, assuming the voice 
of crusading heroes such as Bohemond of Taranto, inventing and interpolating material, 
and shaping the epistolary texts better to serve local purposes, interests, and concerns.69

The malleability of manuscript texts extended their relevance across decades and centu
ries. Stephen J. Spencer illustrates this in his 2024 study of how Fulcher of Chartres’ 
Historia was later repurposed at the priory of Holy Trinity, Aldgate, in Peter of Corn
wall’s Liber Revelationum, compiled around 1200.70 Connected to this, Simon Thomas 
Parsons’ 2018 reconsideration of the First Crusade letters of Stephen of Blois poses ques
tions about the construction of manuscript texts and argues that we need to be more 
careful in accessing the textual material which has been formed and re-formed by 
scribes from a multitude of sources.71

Viewing manuscripts and their texts through more critical lenses also has ramifica
tions for how we attribute value to sources. In an essay on the Hatton 77 manuscript 
of the Siège d’Antioche, Parsons argues that we need to ‘[move] away from considering 
texts as discrete, archetypal artefacts, and instead [view] them as manifestations of a 
wider underlying tradition’.72 The corollary of this is to ‘[render] null the earlier dismissal 
of texts as “derivative”’.73 If we seek to approach the manuscript material on its own 
terms, to relocate the parchment mirrors in their historical world, then we must reject 
the judgements of the nineteenth century about the relative value of manuscripts and 
texts. As noted above, in the great age of manuscript discovery, editors were attempting 
to wrestle masses of textual and manuscript material into some form of order. For them, 
the language of primacy and relevance served as a useful hatchet to cut the workable 
material down to size and ‘derivative’ texts and manuscripts were discarded. But to 
adhere to these outmoded values is to misunderstand medieval manuscript cultures. 
Take the Gesta Francorum Ierusalem expugnantium (GFIE), for example. Traditionally 
written off as a minor source, a derivative abbreviation of Fulcher’s Historia, new 
research emphasises not only previously overlooked original aspects of its composition 
but also its extensive influence on the reception of the crusade narrative in the medieval 
West. In our forthcoming edition and translation, Edgington and I have identified 
twenty-eight extant manuscripts and at least ten conjectured witnesses, now lost, 
which suggests that there were at least thirty-eight manuscripts of the GFIE in circulation 
in the Middle Ages; probably there were even more.74 In terms of numbers of manu
scripts in circulation, the GFIE therefore represented a major source for the First 

69Smith, Rewriting the First Crusade, passim.
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Crusade and the early years of the crusader states. Medieval audiences were more likely to 
receive their narrative from the GFIE than they were from the ‘premier’ sources, which 
survive in only a handful of manuscripts. Similarly, in 2022, Andrew D. Buck intervened 
to rehabilitate the reputation of the Secunda pars historiae Iherosolimitane – an underap
preciated narrative of the early years of the Latin East traditionally attributed to Lisiard of 
Tours which has previously been seen as largely derivative.75 The following year, Buck 
and Edgington published an edition, translation and study in which they argued for 
the importance of another ‘derivative’ text composed around the time of the Third 
Crusade, namely, the Historia regum.76 This historiographical shift in how scholars per
ceive ‘minor’ and ‘derivative’ sources forces us to reconsider how we understand and use 
the corpus of primary sources as a whole. It is apparent that the malleability and dyna
mism of crusade texts in manuscript need to be factored more fully into scholarly dis
course; these new findings only scratch the surface.

* * *                                                      

To conclude this review of the historiographical intersection of manuscript studies and the 
history of the crusades, I contend that we must shift away from perceiving manuscripts as 
simple vehicles for the delivery of text, narrative, and document. We should approach them 
instead as parchment mirrors which reflect – albeit imperfectly, as is the case with any 
source – the agendas, concerns, and interests of the crusading communities and society of 
Europe. Through so doing, I suggest that we can tap into the currents of medieval devotion 
in ways closer to those of the original producers and consumers of those manuscripts.

With previously unparalleled digital resources and increased access via databases and 
digitisation, there has never been a better time to return to the manuscripts. With these 
digital opportunities come challenges, though. It is more difficult to appreciate material
ity from reproductions. Blown up on a computer screen, it is hard to assess relative size 
and visual impact. Marginal annotations and doodles – significant evidence for recep
tion – are often trapped in the gutters of books and are not always captured in digitis
ation. Many older reproductions, digitised from microfilm, are black-and-white, which 
makes it challenging to identify rubrication and decoration schemes, and even high- 
quality colour reproductions cannot replicate the experience of seeing the glint of gold 
leaf illumination as the light catches it. As use of manuscripts becomes increasingly 
digital, we must not lose sight of the wider codicological context or how medieval 
producers and consumers engaged with manuscripts as physical artefacts.

The wider historiographical swing placing the manuscript centre-stage is a reaction to 
the prevailing trends of twentieth-century scholarship, which generally concentrated on 
edited sources rather than the manuscript material. The discovery of new manuscripts 
represents an injection of fresh impetus: it raises the possibility of new texts which 
have yet to be factored into scholarly analyses. This shift is also a result of a rich vein 
of recent scholarship that knits together exciting new directions and historiographical 
developments in art history, crusading devotion, liturgy, memorialisation, and narrative. 

75Andrew D. Buck, ‘Remembering Outremer in the West: The Secunda pars historiae Iherosolimitane and the Crisis of Cru
sading in Mid-Twelfth-Century France’, Speculum 97 (2022): 377–414.
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130 T. W. SMITH



I propose that the cross-fertilisation of manuscript studies and the history of the crusades 
represents one of the most promising and significant avenues for future research in the 
collective endeavour better to understand the crusades.
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