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1:1 God, after He spoke to the fathers long ago through the prophets in many portions
and in many ways,' 1:2 in these the last days,? has spoken to us through the Son,* whom
He appointed heir of all things,* in view of whom He also made the ages,’ 1:3 who is the
radiance of His glory® and the likeness of His identity.’

After bearing all things with respect to His powerful utterance,* and having made
purification of sins,® he sat down at the right hand of the Great One in the heights,'® 1:4
because he has become far superior to the angeloi,'' inasmuch as he has inherited a
greater name than they.'? 1:5 Because to which of the angeloi did He ever say,

You are My Son; today I have given birth to you <Psalm 2:7>;'3
and again,
I will be a Father to him, and he will be a Son to Me <2 Samuel 7:14>.'4
1:6 And whenever He again leads the firstborn into the arena of His influence, ' it says,

Indeed, let all the angeloi of God bow down before him < Psalm 97:7; Deut. 32:43
(LXX)>.16

1:7 Thus, on the one hand, it says regarding the angeloi,
He makes the winds His angeloi and flaming fire His ministers <Psalm 104:4>;'7
1:8 and, on the other hand, regarding the Son,'*

Your throne, O God," is into the age of the age,?® and the scepter of uprightness
is the scepter of your kingdom;?!

1:9 You have loved righteousness and hated lawlessness;

Because of this, God, your God has anointed you with the oil of gladness above
your companions <Psalm 45:6-7>.2?

1:10 In addition,*

You, Yahweh, in the beginning laid the foundation of the earth, and the heavens
are the work of Your hands;**

1:11 They will perish, but You remain;

And all of them will grow old like a garment;?’

1:12 And like a mantle You will roll them up;

Like a garment they will also be changed.

But You are the same, and Your years will not come to an end <Psalm 102:25-27>.2¢

1:13 Now, to which of the angeloi has He ever said,

Sit at My right hand until I make your enemies a footstool for your feet <Psalm
110:1>7%7



July 6, 2020 Translation and Notes by Earle Craig
Hebrews

1:14 Are they all not ministering winds that were sent to serve on account of those who
will inherit salvation?*

2:1 Therefore,” it is necessary that we pay much closer attention to the things that we
heard,* lest we drift away.*! 2:2 For, if the message that was spoken through angeloi*
became established and every transgression and act of disobedience received a
justifiable response of deserved justice,* 2:3 how shall we escape, if we neglect so great
a salvation?** After it acquired a beginning to be spoken through the Lord, it was
confirmed to us by those who heard,* 2:4 as God bore witness with them by means of
signs and wonders and various displays of power and by distributions of the Holy Spirit
according to His desire.*

2:5 The point is that He did not subject to angeloi the future arena of influence (tnv
oikovuévny v uéddovoav) that we are discussing.’” 2:6 But someone has solemnly
declared somewhere, saying,*®

What is man that You remember him,

Or the Son of Man that You care for him?*°

2:7 You have caused him to be a little lower in status than the angeloi;*°
You have crowned him with glory and honor;

And You have appointed him over the works of Your hands.*!

2:8 You have put all things in subjection under his feet <Psalm 8:4-6>.4?

Now, in subjecting all things to him, He has not left one thing that is not subject to him.*

However, now, we do not yet see all things as being subject to him.* 2:9 Yet, we do “see”
him, who has been caused to be little lower in status than the angeloi, Jesus,* and who
has been crowned with glory and honor on account of the suffering of death,* in order
that, with respect to the grace of God, he would taste death on behalf of everyone.+ 2:10
You see, it was appropriate for Him, on account of whom everything exists and in light of
whom everything exists, because He leads many sons to glory,* to cause the leader of
their salvation to reach his goal (telos) (teleidoon) through sufferings.* 2:11 Therefore,
indeed, the one who sets people apart and the people who are set apart are all from
one.* It is on account of this reason that he is not reluctant to call them brothers,s! 2:12
because it says,

I shall proclaim Your name to my brothers;
In the midst of the assembly I shall sing Your praises <Psalm 22:22>.53

2:13 And furthermore,
I shall trust in Him <Isaiah 8:17>,5
along with,
Behold, I and the children whom God has given me <Isaiah 8:18>.5
2:14 Therefore, because the childrenss have shared in flesh and blood,*” even he,
likewise, participated in the same,* in order that, through death, he could nullify the one

who has the power of death, that is, the adversary,* 2:15 and he could free these ones,®
as many as were constrained by their slavery to the fear of death throughout their whole
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lives.o' 2:16 For, of course, he does not provide help to angeloi, but he provides help to
the seed of Abraham.®? 2:17 Therefore, he was obligated, according to all that he does, to
be like his brothers,® in order that he become a merciful and faithful High Priest with
respect to the things pertaining to God, to make propitiation for the sins of the people.*
2:18 For, having himself been tested by what he suffered, he is able to help those who
are tested.®

3:1 Therefore, brothers who have been set apart,* partakers of the heavenly calling,”
think carefully about the Apostle and High Priest of our confession, Jesus, 3:2 who was
faithful to Him who created him® just as Moses also was in His whole household.” 3:3
Now, he is considered more worthy of being honored than Moses by just so much as the
one who provides for the household has more honor than it.”* 3:4 For the whole
household is provided for by someone, and God is the One who provides everything.”
3:5 Indeed, on the one hand, Moses was faithful in His whole household as a servant to
bear witness to the things that were to be spoken in the future.” 3:6 On the other hand,
the Messiah was faithful as the Son over His household.” We are His household, if we
hold on to our confidence and the boast of our hope until the end.’

3:7 Therefore, just as the Holy Spirit says,’

Today, if you hear His voice,”

3:8 do not harden your hearts, as at Meribah (the place of strife),
As in the day of Massah (the test) in the wilderness,

3:9 when your fathers tested Me.”

They tested Me, even though they saw My accomplishments.”
3:10 For forty years,* therefore, I felt disgust for this generation,
And said, they always get it wrong because of their hearts,*!
And they do not know My ways.#2

3:11 As I swore in My anger,

Certainly, they shall not enter into My rest <Psalm 95:7-11>.%3

3:12 Watch out, brothers, lest there be in any one of you an evil, unbelieving heart in
withdrawing from the living God.3*

3:13 Instead, encourage one another each day, as long as it is called “Today,”® in order
that no one of you be hardened by the deceitfulness of moral depravity.* 3:14 We have
become partners with the Messiah,*” if, indeed, we hold on to the reliable beginning of
our title deed until the goal (telos) (uéxpr t€hovg),®® 3:15 because it has been said,

Today, if you hear His voice, do not harden your hearts
as at Meribah (the place of strife) <Psalm 95:7-8>.%

3:16 For who rebelled after they had heard? Was it not all those who went out of Egypt
through Moses?* 3:17 And with whom was He angry for forty years? Was it not with
those who committed evil, whose bodies fell in the wilderness?°! 3:18 And to whom did
He swear that they would not enter into His rest but those who disobeyed?°> 3:19 Indeed,
we see that they were not able to enter on account of unbelief.”

4:1 Therefore, let us fear, lest the promise to enter into His rest is left behind and anyone
of you seems to fail to reach it.*
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4:2 For, indeed, we have had good news proclaimed to us just as those ones did, but the
message they heard did not benefit them, because it had not been united with belief in
those who heard.* 4:3 For, we, who believe, are in the process of entering into the rest,*
just as He has said,

As I swore in My anger,
Certainly, they shall not enter into My rest <Psalm 95:11>.%

This is similar to what transpired at the foundation of the world.*® 4:4 It has said thus
somewhere concerning the seventh day,*”

Indeed, God rested from all His accomplishments on the seventh day <Genesis
2:2>,100

4:5 And, again, in this passage we have,
Certainly, they shall not enter into My rest <Psalm 95:11>.'"!

4:6 Therefore, because it remains for some to enter into it, and the ones who formerly
had good news proclaimed to them did not enter on account of disobedience,'®> 4:7 again
He fixes a certain day “Today” by speaking through David after so much time, just as it
has been quoted above,

Today, if you hear His voice,
Do not harden your hearts <Psalm 95:7-8>.1%

4:8 If Joshua had brought them to a place of rest, then He would not have spoken of
another day after these things.'*

4:9 Therefore, a Shabbat rest remains for the people of God,!% 4:10 and the person who
enters into his rest has also rested from his works just as God did from His own.'%¢ 4:11
Therefore, let us be diligent to enter into that rest,'” so that no one fall because of the
same pattern of disobedience.!

4:12 Indeed, the message of God is living, active, and sharper than any two-edged
sword, while penetrating to the division of soul and spirit,'® of both joints and marrow,!1
and is capable of discerning the thoughts and intentions of the heart.!"" 4:13 Plus, there is
no aspect of the creation that is hidden from His sight, but all things are naked and have
been laid bare before His eyes,''? before whom the matter exists for us.'

4:14 Therefore, because we have a great high priest, who has passed through the
heavens, Jesus the Son of God, let us hold fast the confession.!* 4:15 Certainly, we do
not have a high priest who is not able to sympathize with our weaknesses, but he has
been tested in all things similarly without being immoral.''s 4:16 As a result, let us
approach with confidence to the throne of grace, in order that we may receive mercy and
find grace for timely help.'1

5:1 Every high priest,'"” after he is taken from men,"'8 is put in charge of things pertaining
to God on behalf of men, in order that he may offer up gifts and tokens of loyalty on
behalf of sins.!? 5:2 He is able to have compassion on the ignorant and misguided,
because he himself is plagued by weakness.'? 5:3 Indeed, because of this, just as he is
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obligated to offer up something on behalf of evil actions for the people, he is obligated to
do so also for himself.'2!

5:4 In addition, no one grabs the honor for himself, but he receives it only after being
called by God, just as what happened to Aaron.'?? 5:5 Thus, also, the Messiah did not
glorify himself in order to become a high priest, but the One who said to him,

You are My Son; today I have given birth to you <Psalm 2:7>,'?3
5:6 likewise, also says in a different passage,

You are a priest into the age according to the order of Melchizedek <Psalm
110:4>,124

5:7 In the days of his flesh, he made offerings (npocevéykag) of prayers and requests with
loud cries and tears to the One who was able to save him from death, and he was heard
because of his reverence.'” 5:8 And although he was the Son, learned obedience from
the things which he suffered.'> 5.9 And having been brought to the end of his goal (telos)
(tererwoOeLg),'”” he became the ground of eternal salvation to all those who obey him!2
5:10 and was designated by God a high priest according to the order of Melchizedek.!?

5:11 Concerning him, the message is great for us and yet hard to explain, because you
have become slow to respond to things that you hear.'* 5:12 Indeed, you ought to be
able to instruct others by now, but you need again for someone to instruct you in the
basics of the beginning of the messages of God, and you have come to need milk
instead of solid food.'*' 5:13 Everyone who partakes of milk is unskilled with respect to
the message of justification, because he is an infant.32 5:14 In contrast, solid food is for
those who are well on their way to their goal (telos) (teieiwv), who, on account of
proficiency, have the mental faculties that are trained to make the distinction between
good and bad.'*

6:1 Therefore, leaving behind the beginning of the message of the Messiah,"** let us
move ourselves along to being well on our way to our goal (telos) (¢ni thv tedetdtnTa),'*s
not laying again for ourselves a foundation of repentance for actions that deserve death
and of belief in God,'"* 6:2 of instruction concerning ritual cleansings,"’ the laying on of
hands,'*® the resurrection of the dead, and eternal judgment.'* 6:3 Indeed, we shall do
this, if God permits. '+

6:4 It is impossible to renew again to repentance'*' those who were once enlightened,'+
such that they have tasted of the gift of heaven,'** have become partners with the Holy
Spirit,'* 6:5 and have tasted of the good message of God, specifically the significant
consequences of it with respect to the coming age,'* 6:6 and have fallen away,'* in so
far as they crucify again for themselves the Son of God and disgrace him publicly.'¥’

6:7 Ground that drinks the rain that often comes upon it and brings forth plants that are
fitting for those on account of whom it was indeed cultivated receives praise from God.!*
6:8 But ground that produces thorns and thistles is worthless and near being cursed,
whose end (telos) (10 t€\og) is burning.*

6:9 However, beloved, we are convinced of better things concerning you, things that do
indeed involve salvation, even though we are speaking like this.'* 6:10 Certainly, God is
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not unjust to forget your work and the love which you have demonstrated towards His
name, by your having served and serving the ones who are set apart.'s! 6:11 Still, we
desire each one of you to demonstrate the same diligence until you reach your goal
(Gxpt T€lovg) 2 as a consequence of the full certainty of hope,'s* 6:12 in order that you
may not be slow to respond.'** Therefore, be imitators of those who inherit the promises
through belief and patience.'ss

6:13 Understand that, when God made the promise to Abraham, because He had no one
greater by whom to swear, He swore by Himself,'s¢ 6:14 saying,

Surely I will bless you and multiply you <Genesis 22:17>.'57

6:15 (Indeed, in this way, because he was patient, he obtained the promise.)'s* 6:16 Now,
men swear by someone greater, and among them an oath is the conclusion of every
dispute for the purpose of validating the point.'* 6:17 God, because He desired even
more to demonstrate to the heirs of the promise the unchangeableness of His purpose,
guaranteed it with an oath,'® 6:18 so that in the light of two unchangeable things, by
means of which it is impossible for God to lie, we, who are fleeing from danger, may
have strong encouragement to seize the hope that is set before us.!¢!

6:19 We have this hope as an anchor of the soul, sure and certain and which enters
inside the veil,'s2 6:20 where Jesus, who precedes us, entered on our behalf, because he
has become a high priest into the age according to the order of Melchizedek.!s

7:1 As for this person, Melchizedek, king of Salem, priest of the most high god,'** who
met Abraham as he was returning from the defeat of the kings and who blessed him,6s
7:2 to him, indeed, Abraham apportioned a tenth of all that he had.!s

First of all, on the one hand, by the translation of his name, he was king of tzedek; i.e.,
justification.'s” Then, on the other hand, he was king of Salem, which is to say king of
shalom.'st 7:3 He was also without father, without mother, without genealogy and having
neither beginning of days nor end of life.'®* And, because he was likened to the Son of
God,'” he remains a priest into perpetuity (gig 10 dinvekeg).!” 7:4 Take note of how
extraordinarily important this man was, to whom Abraham, the patriarch, indeed gave a
tenth of the best part of the spoils.!”

7:5 On the one hand, those who are of the sons of Levi and who received that priesthood
have a commandment according to the Covenant to collect a tenth from the people—this
is to say, from their brothers, in spite of the fact that they have come from the loins of
Abraham.!” 7:6 On the other hand, the one who cannot trace his descent from them
collected a tenth from Abraham and blessed the one who possesses the promises.'”

7:7 In addition, there is no dispute to the fact that the less important person is blessed by
the more important person.'”s 7:8 Indeed, in the one case, men who die received a tenth,
but, in the other case, there was the one of whom it is witnessed that he lives, 7:9 even
as the verse says.!” He has collected through Abraham a tenth even from Levi, who
received a tenth, 7:10 because he was still in the loins of his father when Melchizedek
met him.!7?

7:11 Therefore,'”s if indeed reaching the goal (telos) (teAeiwoig) were through the Levitical
priesthood!” (for the people have been given the Covenant on the basis of it),'* then
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why was there yet the need for a different priest to arise according to the order of
Melchizedek, and not to be called according to the order of Aaron?'s!

7:12 When the priesthood is changed, there is, of necessity, a change of Covenant,'s> 7:13
because the one concerning whom these things were being said has participated in a
different tribe, from which no one has paid attention to the altar.'®* 7:14 And this all
becomes obvious because our Lord has arisen out of Judah, in regard to which tribe
Moses said nothing about priests.'® 7:15 And it is even more obvious if the different priest
arises according to the likeness of Melchizedek.'*s 7:16 He has become such, not
according to a principle that is part of a physical Covenant, but according to his
credentials of an indestructible life.!36 7:17 It is attested,

You are a priest into the age (eig 1ov ai@va) according to the order of
Melchizedek <Psalm 110:4>.!%7

7:18 Consequently, on the one hand, there is the setting aside of a preceding Covenant
because of its weakness and uselessness, ' 7:19 because the Covenant did not provide
the reaching of a human being’s goal (telos) (ovdev yap étedeiwoev).'® On the other
hand, there is the bringing in of a better hope, through which we approach God (5 1¢
£yyiCouev 1@ Be@®).'

7:20 Indeed, inasmuch as it was not without an oath, because, on the one hand, they
have become priests without an oath;!*! 7:21 on the other hand, he, with an oath, became
a priest through the one who says for his benefit,'*

The Lord has sworn and will not change his mind, “You are a priest into the age
(glg TOV odVaL)” <Psalm 110:4>,1%

7:22 so much more, Jesus has become the guarantee of a better Covenant.'*

7:23 Indeed, on the one hand, the many have become priests, because death hindered
them from continuing.'s 7:24 On the other hand, because he continues “into the age” (gig
tov ai®va), he has a priesthood without successor.!* 7:25 Therefore, he is also able to
save into the reaching of the goal (telos) (cdlewv €ig 10 Tavtedec) those who approach
God with him in mind (tovg Tpocepyouévoug 8t avtod 1@ 6e®), while he always lives in
order to intercede on their behalf.'’

7:26 It indeed fit the circumstances for us to have such a high priest'**—special,'*
innocent, separated from morally depraved human beings, and raised to greater heights
than the heavens.2® 7:27 He does not have the necessity daily (xa6’ nuépav), like those
high priests, to offer up sacrifices, first for his own evil actions, then for those of the
people, because he did this once and never again (¢pdarat), when he offered up
himself.20t 7:28 The Covenant appoints men as high priests who have a weakness, but
the statement of the oath, which was after the Covenant, appoints a Son who has
reached his goal (telos) (tetederwuévov) into the age (gig tov aidva).2?

8:1 The main point in what has been said is that we have a high priest,>* who has sat
down at the right hand of the throne of the Great One in the heavens,?* 8:2 an
administrator of the sacred things and of the true tent (tfig oxmviig tiig aAnbivig),2 that
the Lord pitched, not man.>s 8:3 Because every high priest is put in charge in order to
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offer both gifts and tokens of loyalty, it is consequently necessary that even this one
have something that he offers.>”

8:4 In addition, on the one hand, if he were on earth, he would not be a priest, because
there are those who offer gifts according to the Covenant,* 8:5 who serve a copy
(drodeiypatt) and a shadow (cx1i) of the heavenly things.2®

On the other hand, similar to Moses, who was warned when he was about to build/bring
about the goal (telos) of (¢mitedeiv) the tent,

“See,” He says, “that you make all things according to the pattern (tvmoc) that
was shown to you on the mountain” <Exodus 25:40>,21

8:6 he has obtained a superior service, inasmuch as he is the mediator of a better
Covenant, which has been legislated on the basis of better promises.>'!

8:7 Besides, if that first one had been capable of making people uncondemned before
God (Gueurntog), there would have been no occasion sought for a second.?'? 8:8
Therefore, after deeming them condemned (uepduevog), it says,?'?

“Behold, days are coming,” says the Lord,?'*

“and I will carry out/bring about the goal (felos) of (cvvierécw) a New Covenant
with the house of Israel and with the house of Judah,?!s

8:9 not like the covenant that I made with their fathers,?'¢

in the day when I took their hand to lead them out of the land of Egypt,
because they did not remain in My covenant,?'”

and I neglected them,” says the Lord.?'®

8:10 “Because this is the covenant that I will make with the house of Israel,?*®
after those days,” says the Lord.

“I will put My instructions into their minds,

and I will write them on their hearts;?2°

and I will be to them as God,

and they will be to Me as people.??!

8:11 And they will not teach, each one his fellow citizen, and each one his
brother, saying, ‘Know Yahweh,’

because they will all know Me,

from the least of them to the greatest,???

8:12 because I will be merciful to their transgressions,

and [ will remember their evil actions no more” <Jeremiah 31:31-34>.2%

8:13 By saying, “new,” He has made the first “old,” and that which has been made old
and is growing old is close to disappearing.?>*

9:1 Now, on the one hand, the first one had requirements of worship and the earthly
sacred setup.? 9:2 In line with this, the first tent was constructed, in which were the
lampstand, the table, and the offering of breads. It is called literally “The Holies.”¢ 9:3
Then, behind the second veil, there is a tent which is called “The Holy of Holies,”” 9:4
having a golden altar of incense and the ark of the covenant covered on all sides with
gold, in which was a golden jar containing manna, the staff of Aaron that sprouted, and
the tablets of the covenant.”® 9:5 Then, above it were the cherubim of glory
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overshadowing the place of mercy. However, it is not the time now to speak of these
things in detail >

9:6 After these things have been constructed in this manner, on the one hand, the priests
are continually (8w Tavtog) entering the first tent and completing/bringing about the goal
(telos) of (émitelodvteg) the performance of the worshipful things (tag Aatpeiog).2 9:7 On
the other hand, only the high priest enters once a year (Grag 100 éviavtod povog) into
the second tent, yet not without blood, which he offers on behalf of sins committed in
ignorance by himself and the people.>!

9:8 In the light of the spirit of the set apart one’s making this clear to him—that the way of
the holy things has not been revealed as long as the first tent still has standing,*? 9:9
which tent is a parable (rapapolin) for the present season, according to which tent the
gifts and tokens of loyalty are offered that, in accordance with his understanding, are
incapable of bringing about the reaching of the goal (telos) (teleidoon) for the
worshiper,?** 9:10 because they are requirements of a physical nature (dikcdpoato
ocoapkog), relating only to foods, drinks, and various washings, imposed until the season
of a new order—*** 9:11 the Messiah made his appearance, a high priest of good things
that are developing, by means of a tent that is greater and provides better for reaching
the goal (telos) (telelotépac oxnviic), not made with hands, that is to say, not of this
creation,” 9:12 and not with the blood of goats and calves, but with his own blood. And
he entered once and never again (¢parag) into the holy things, thus finding eternal
redemption.>¢

9:13 If the blood of goats and bulls and the ashes of a heifer sprinkling those who have
been defiled set apart for the purpose of physical cleansing (rpog v tfig capkog
kaBapotnta),?’ 9:14 how much more will the blood of the Messiah, who, in view of his
spirit that is focused on the final age, offered himself without defect to God,>** cleanse
our understanding from dead works (koaBapiel ThHv cLVEISNOLY MUAV GO VEKPOV EpYrV)>°
in order to serve the living God?** 9:15 Indeed, on account of this, he is the mediator of a
New Covenant, so that, because a death has occurred for the redemption of
transgressions committed under the first Covenant, those who have been called may
receive the promise of the eternal inheritance.>*!

9:16 Insofar as there is this Covenant, it is inherent in the nature of it that it bear the
death of the one who himself is doing the covenanting,?*? 9:17 because this Covenant
comes into play for the dead, since at no time is it enforced when the one who is being
covenanted is alive.?®

9:18 In line with this, the first Covenant was indeed not inaugurated without blood.?* 9:19
After every commandment of the Covenant was spoken by Moses to all the people, he
took the blood of bulls and goats, with water, scarlet wool, and hyssop, and he sprinkled
the book itself and all the people, 9:20 saying,

This is the blood of the Covenant that God commanded you <Exodus 24:8>.243
9:21 Likewise, he sprinkled both the tent and all the liturgical vessels with the blood.>

9:22 Almost everything was cleansed by blood according to the Torah. By deduction,
without the pouring out of blood, forgiveness does not happen.2
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9:23 Therefore, it was required, on the one hand, for the copies of the things in the
heavens (ta uev vwodeiyuoton 1@V €v T0ig ovpavoig Tovtolg) to be “cleansed” with respect
to these issues; on the other hand, for the heavenly things themselves with better
sacrifices than these.> 9:24 Thus, the Messiah did not enter into the holy things made
with hands, i.e., copies of the true things (&vtitvra t@v dindvav), but into heaven itself,
now to appear in the presence of God on our behalf.2* 9:25 And not so that he could offer
himself often, just as the high priest enters into the holy things each year (xat” éviavtov)
with blood that is not his own.>" 9:26 Otherwise, it would be necessary for him to suffer
often from the foundation of the system.>' Instead, now, once and never again (Gra) he
has been revealed at the completion/goal (telos) of the ages (éni cvvtereiq 1OV alOVOV)
for the removal of evil (gig aBétnowv t1ig apaptiog) through his sacrifice.?? 9:27 Indeed,
inasmuch as it is unavoidable for men to die once, and after this—judgment,>** 9:28 thus
also, the Messiah, having been offered once (Grag) in order to bear the evil of many, will
be seen a second time, apart from evil, by those who eagerly await him for salvation.>s

10:1 The Covenant, because it contains a shadow (sxuwv) of the future, good things,
thereby not having even a veritable image of the things that matter (ovx avtnv v
gikova TOV Tpayudtov), is never able, for all time, by the same kind of sacrifices which
they offer year after year (xat’ éviavtov), to bring to their goal (telos) (teheidoan) those
who come near (tovg mpooepyouevoung).2s 10:2 Otherwise, would they not have ceased
being offered, because the worshipers, having once been cleansed and never again,
would no longer have the thought of their evil deeds?*¢ 10:3 Nevertheless, with the same
kind of sacrifices, there is a reminder of evil actions year after year (kat’ éviavtov), 10:4
because the blood of bulls and goats is powerless to take away evil (&dVvatov...d@oipeiv
auoptiog).2s’

10:5% Therefore, the one who engages in the religious system says,*

You do not desire sacrifice and offering.

Instead, You have prepared a body for me.?*

10:6 You do not take pleasure in whole burnt offerings for evil.?*!
10:7 Then, I said, ‘Behold, I come;

in the scroll of the book it has been written of me,

to do your desire, O God’ <Psalm 40:6-8>.22

10:8 After saying above,

You do not desire and you take no pleasure in sacrifices, offerings, and whole
burnt offerings, even for evil <paraphrase of Psalm 40:6a & c>,2%>

which are offered according to the Covenant,>* 10:9 then he has said,

Behold, I come to do your desire <Psalm 40:7a & 8a>.26°
He takes away (&vaipet) the first in order to establish the second,?¢ 10:10 in which
“desire” we have become set apart in conjunction with the offering of the “body” of Jesus
the Messiah once and never again (¢panag).2’
10:11 In addition, on the one hand, every priest has stood daily (xa6” nuépav), serving and

bringing the same sacrifices often (roALdx1ig), that are never able to take away
(reprereiv) evil.2® 10:12 On the other hand, this one, having offered one sacrifice for evil
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for all time (uiov Vep auopTI®Y TPocevéyKag Buciay eig T0 dinvekeg), sat down at the
right hand of God,>* 10:13 waiting from now on until his enemies are made a footstool for
his feet.?’0 10:14 Thus, with one offering (w@ yop Tpooceopd), he has brought, for all time
(gig 10 dinvekeg), completion of their goal (telos) (teteleimkev) for those who are being set
apart (tovg ayrafouévong).r”!

10:15 In conjunction with this, the Holy Spirit testifies to us, for, after having said,*

10:16 ““This is the Covenant that I will make with them,
after those days,” says the Lord.

“I will put My laws on their hearts,

and I will write them on their minds,”?7?

He also says,

10:17 “their transgressions and their lawless deeds I will remember no more”
<Jeremiah 31:33-34>274

10:18 Where there is forgiveness of these things, there is no longer an offering for sin.>”s

10:19 Therefore, brothers, because we have confidence (rappnoiav) to enter the holy
things (gi¢ tv eicodov t@v ayiov) on the basis of the blood of Jesus,?’s 10:20 a fresh and
living way that he inaugurated for us through the curtain, this is to say, of his flesh,>”
10:21 and because we have a great priest (iepéa péyav) over the household of God,*”
10:22 let us draw near (rpocepymueda) with an authentic heart (ueta aAndiviig kapdicg) in
the full certainty of belief (¢v rAnpogopia mictewc),?”” having had our hearts sprinkled
from an understanding of evil (&ro cvveldrceng Tovnpac) and our bodies washed with
clean water.2s°

10:23 Let us hold on to an unwavering confession of hope (tnv opoloyiov g EAmidog
axlwi), because the One who made the promise is faithful.®' 10:24 And let us think
carefully how to rouse one another to love and good deeds,*? 10:25 not leaving out our
assembling together, as is the habit of some,? but, instead, encouraging one another,
and all the more as you see the day drawing near.>*

10:26 If we continue deliberately sinning (exovcing yop auaptavovieov nudv) after
receiving knowledge of the truth, there no longer remains a sacrifice for our sins,*s 10:27
but a certain horrifying expectation of judgment that will consume those who are
opposed.2 10:28 Anyone who rebels against the Torah of Moses dies without mercy on
the basis of two or three witnesses.?*’ 10:29 How much worse do you think he will be
counted worthy of punishment who treats with disdain the Son of God and has
considered as mundane the blood of the Covenant on the basis of which he has been
set apart, and has insulted the Spirit of grace?2s

10:30 We know Him who said,
Vengeance is Mine, [ will repay <Deuteronomy 32:35>,
and again,

The Lord will judge His people <Deuteronomy 32:36>.2%
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10:31 It is a terrifying thing to fall into the hands of the living God.>*

10:32 Therefore, remember the former days, when, after being enlightened, you endured
a great struggle of sufferings*'—10:33 on the one hand, by being put to public shame
with insults and tribulations, and on the other hand, by becoming participants with those
whose lives were thus turned upside down.?*> 10:34 Indeed, you showed sympathy to the
prisoners, and you accepted with joy the seizure of your possessions, because you
yourselves knew that you have a better possession and one that remains.>?

10:35 Therefore, do not throw away your confidence that has a great reward (tnv
TopPNoioy LUAV 1Tig €xel ueydAnv wobanodooiov).?* 10:36 Indeed, you have need of
perseverance (vropoviic), so that after you have done the desire of God (iva 10 8éAnua
100 80D momoavteg), you will receive the promise.?

10:37 For, yet, soon that which is coming will come and will not delay.?*
10:38 But My just one will live by virtue of belief,

and if he draws back, My soul is not pleased with him <Habakkuk 2:3-4; Isaiah
26:20>.%7

10:39 However, we are not those who are timid (broctolriic) that results in destruction,
but we are those of belief (ricteng) that results in the preservation of the person.>*

11:1 Belief is the guarantee of things hoped for, the proof of matters not seen.>”
11:2 Indeed, the men of old had witness borne to them by means of it.3®

11:3 With belief, we understand that the ages have been created by the speaking of God,
so that that which is seen has not come into existence out of things that are visible.>*!

11:4 With belief, Abel offered a better sacrifice to God than Cain, in view of which it was
borne witness to him that he was justified as God bore witness on the basis of his
offerings, and through it he still speaks, even though he has died.**

11:5 Because of belief, Enoch was removed so that he would not see death, and

he was not found, because God removed him <Genesis 5:24>.
But before his removal, it had been borne witness to him that he was pleasing to God.>%
11:6 Indeed, apart from belief, it is impossible to be pleasing, because it is necessary for
the one who comes to God to believe that He is and that He is a rewarder of those who
seek Him.3
11:7 With belief, Noah, having been warned about things not yet seen, showed
appropriate concern and built an ark for the salvation of his household, through which he
condemned the world and became an heir of dikaiosunay according to belief.?%s

11:8 With belief, Abraham, having been called, obeyed by going out to a place which he
was to receive as an inheritance, and he went out not knowing where he was going.>*
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11:9 With belief, he lived as a stranger on the land of promise, as foreign land, dwelling in
tents with Isaac and Jacob, who were fellow heirs of the same promise,**’ 11:10 and he
was waiting for the city which has foundations, whose architect and builder is God.**

11:11 With belief, even barren Sarah herself received the ability for the building of seed,
even beyond the proper time of life, since she considered the One who made the
promise to be faithful .2 11:12 Therefore, from one man, and one as good as dead, there
were born these as the stars of heaven in number, and as innumerable as the sand
which is by the seashore.?'°

11:13 All these people died in belief, having not received the promises, but having seen
them and greeted them from a distance, even confessing that they were strangers and
refugees on the land.’'* 11:14 Those who say such things make it clear that they are
seeking a homeland.*'> 11:15 And if, on the one hand, they were thinking of the one from
which they went out, they would have had the opportunity to return.>'* 11:16 On the other
hand, they now desire a better one, this is to say, from heaven.*'* Therefore, God was
not ashamed of them, to be called their God, for He prepared a city for them.3's

11:17 With belief, Abraham, when he was tested, offered up Isaac, and the one who
received the promises was offering up the unique one.?'s 11:18 With regard to him it was
said,

In Isaac shall your seed be called <Genesis 21:12>.

11:19 He considered that God is able even to raise him from the dead. Therefore, he
received him in a parable.’"”

11:20 With belief, Isaac also blessed Jacob and Esau concerning things to come.?'

11:21 With belief, Jacob, before he died, blessed each of the sons of Joseph, and he
worshiped on the basis of the extent of his tribe.’

11:22 With belief, Joseph, as he was reaching the goal (telos) of his earthly existence,
death (televt@v), made mention of the exodus of the sons of Israel. In addition, he gave
instructions concerning his bones.??

11:23 With belief, Moses, after being born, was hidden for three months by his parents,
because they saw that he was a special child, and they were not afraid of the king’s
edict.’!

11:24 With belief, Moses, after growing up, refused to be called the son of the daughter of
Pharaoh.?22 11:25 He chose, instead, to suffer with the people of God, rather than to have
the temporary enjoyment of immorality.>>* 11:26 He considered the disgrace of an
anointed one to be greater riches than the treasures of Egypt, because he was paying
attention to the reward.’*

11:27 With belief, he left Egypt, not fearing the anger of the king, because he endured, as
seeing the One who is unseen.’?

11:28 With belief, he performed the Passover and the sprinkling of blood, so that the One
who destroyed the firstborn would not touch them.32¢
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11:29 With belief, they went through the Red Sea as through dry land, in which, when
they made the attempt, the Egyptians were drowned.*”

11:30 With belief, the walls of Jericho fell after being encircled for seven days.3

11:31 With belief, Rahab the prostitute did not perish with those who were disobedient,
because she welcomed the spies with “Shalom.”s2

11:32 And what more shall | say? For time will fail me if | tell of Gideon, Barak, Samson,
Jephthah, David, even Samuel, and the prophets.’** 11:33 They, with belief, defeated
kingdoms, performed righteousness, obtained promises, shut the mouths of lions,*' 11:34
quenched the power of fire, escaped the edge of the sword, were strengthened from
weakness, became mighty in war, put to flight foreign armies.**? 11:35 Women received
back their dead by resurrection, while others were tortured, not accepting their release,
so that they would obtain the better resurrection.’** 11:36 Others received the test of
mockings and whippings, yes, and of chains and imprisonment.*** 11:37 They were
stoned, sawn in two, and murdered with the sword. They went about in sheepskins and
goatskins, being deprived, afflicted, and mistreated.?*s 11:38 The world was not worthy of
them who wandered in deserts, mountains, caves, and holes in the ground.*

11:39 And all these, having had witness borne to them in view of their belief, did not
receive the promise,*’ 11:40 because God has provided something better for us, so that,
apart from us, they would not be caused to reach their final goal (telos) (teleiwddo1v).??*

12:1 Therefore, indeed, because we have so great a cloud of withesses surrounding
us,** let us also lay aside every impediment and the sin that so easily distracts us,** and
let us run with endurance the race that is set before us,**! 12:2 while we fix our eyes on
Jesus, the leader in belief and the one who finished his race (tov... tekeiwtnv).’**2 For the
joy set before him, he endured the cross, while thinking nothing of the humiliation, and
he has sat down at the right hand of the throne of God.>*

12:3 Consider him who has endured such hostility by sinners towards himself, in order
that you not become weary in regard to the real purpose of your lives and give up.’* 12:4
You have not yet opposed them to the point of blood in your struggling against sin.**

12:5 Indeed, have you forgotten altogether the persuasion that instructs you as sons,**

My son, do not think lightly of the training of the Lord,

and do not give up when you are reproved by Him,

12:6 because the Lord trains him whom He loves,

and He disciplines every son whom He receives <Proverbs 3:11-12>7347

12:7 Persevere for the purpose of training. God deals with you as sons, because what
son is there whom his father does not train?**¢ 12:8 However, if you are without training,
of which all have become participants, then you are illegitimate children and not sons.’*

12:9 Furthermore, we had our fathers of the flesh as trainers, and we respected them.
Shall we not much more rather submit to the Father of spirits and live?*° 12:10 On the
one hand, they trained for a few days according to what seemed best to them, but, on
the other hand, He trains on the basis of that which is advantageous, in order to
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participate in His holiness.>s' 12:11 All training does not seem for the moment to be joyful,
but sorrowful. However, afterwards, it pays back the shalom fruit of justification to those
who have been exercised by it.>

12:12 Therefore, straighten the drooping hands and the weak knees.** 12:13 Make
straight the paths for your feet, in order that what is lame may not be dislocated, but
rather be healed.>*

12:14 Pursue shalom with all men and sanctification, without which no one will see the
Lord.’ss 12:15 Take care that no one fails to reach the sanctification that comes from the
grace of God, that no root of resentment spring up in bitterness, with which many
become defiled.** 12:16 Take care that there be no immoral or worldly person like Esau,
who sold his rights to be the firstborn for one meal.*s” 12:17 You know that, indeed,
afterwards, when he desired to inherit the blessing, he was rejected, because he found
no place for repentance, even though he earnestly sought it with tears.>s

12:18 You have not come to something to be searched for, to a blazing fire, to darkness,
gloom, a windstorm, 12:19 the blast of the shofar, and the sound of words, of which those
who heard begged that no more be said to them,** 12:20 because they could not bear the
command,

Even if an animal touches the mountain, it will be stoned <Exodus 19:12-13>,3¢0
12:21 In addition, so horrifying was the sight that Moses said,
I am terrified and trembling <Deuteronomy 9:19>.36!

12:22 Instead, you have come to Mt. Zion, indeed, to the city of the living God, the
Jerusalem from heaven,*** to countless thousands of angels, to a festal gathering, 12:23
the assembly of the firstborn ones, whose names have been put on the list in the
heavens,*® to God, the Ruler of all,’** to the spirits of those who are justified, who have
reached their goal (telos) (teteherwuévav),’s 12:24 to Jesus, the mediator of the New
Covenant, and to sprinkled blood that speaks better than Abel .36

12:25 See that you do not refuse him who is speaking. For if those did not escape on
earth when they refused him who was imparting a divine message, how much more shall
we not escape, who turn away from him who is from heaven.3*
12:26 His voice shook the earth then, and, now, He has promised, saying,

Yet once more I will shake not only the earth, but also heaven <Haggai 2:6>.3%%
12:27 As for the statement, “Yet once more,” it refers to the transformation of shaken
things, as they have been made, in order that unshaken things may remain.’® 12:28
Therefore, because we receive an unshakeable kingdom, let us be grateful, in view of
which we serve God acceptably with reverence and awe,*” 12:29 because, indeed, our
God is a consuming fire.?”!

13:1 Let brotherly love endure.’”
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13:2 Do not neglect to show hospitality to strangers, especially because, through this,
some have been unaware of receiving divine messengers.’”

13:3 Remember the prisoners who are being mistreated, as though in prison with them,
as those who are also in the body.*"*

13:4 Let marriage be honored among everyone, and the marriage bed be undefiled,
because God will condemn the sexually immoral and adulterers.>”s

13:5 Let your way of life be free from greed, while being content with what is presently
yours, because He has said,

I will never abandon you, and I will never leave you <Deuteronomy 31:6>.376
13:6 Consequently, we may courageously say,

The Lord is my Helper, and I shall not fear.
What will man do to me <Psalm 118:6>?377

13:7 Remember those who were leading you, who spoke the message of God to you,
and give careful thought to the end result of their way of life. Mimic their belief.’7

13:8 Jesus the Messiah—it is he who is yesterday and today and into the ages.’” 13:9 Do
not be carried away by various and foreign teachings. It is good for the heart to be
strengthened by grace, not by foods, in which those who conducted their lives were not
benefited.’** 13:10 We have an altar, from which those who serve the tent have no right to
eat.’!

13:11 The bodies of those animals, whose blood is brought into the holy things by the
high priest for sins, are burned outside the camp.*? 13:12 Therefore, Jesus also, in order
that he set apart the people through his own blood, suffered outside the gate.’®* 13:13 As
a result, let us go out to him outside the camp and bear his disgrace.*** 13:14 Here we do
not have a city that remains, but we are seeking the future one.*s

13:15 Consequently, in the light of who he is, let us continually offer up a sacrifice of
admiration to God. This is the fruit of lips which are acknowledging his name.** 13:16 And
do not neglect doing good and sharing, for God is pleased with such sacrifices.’

13:17 Obey your leaders and submit to them, for they keep watch over your lives as
those who will give an account, so that they may do this with joy and not groan, because
this would be unprofitable for you and prevent you from reaching your goal (telos)
(dAvoitereg).3ss

13:18 Pray for us. We are persuaded that we have a good understanding, and we desire
to conduct ourselves well in all things.*® 13:19 Thus, | encourage you all the more to do
this, in order that I may be returned to you soon.>*

13:20 May the God of shalom, who raised up from the dead the shepherd of the sheep,

the great one by virtue of the blood of the eternal covenant, our Lord Jesus,*! 13:21
strengthen you in every good thing in order to do His desire, who does in us that which is
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pleasing in His sight in view of Jesus the Messiah, to whom be the glory into the ages of
the ages. Amen.>*?

13:22 | encourage you, brothers, endure this message of persuasion, for, indeed, | have
written to you briefly.>* 13:23 You know that our brother Timothy has been released, with
whom, if he comes soon, | will see you.**

13:24 Greet all your leaders and all those who are different. Those who are from Italy
greet you.**s 13:25 May grace be with you all.>%
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! ToAvpepde Kol TOAVTPOTOS TEAoL 6 BedC AUAHCOC ToiC TaTpdoly T &v Toig Tpogrtaig — Paul is referring to the
messages from God to the Israelites regarding God’s project that came via dreams, visions, “word of the Lord,” etc. and
were recorded in the Old Testament. “fathers” — the first clue that this letter is addressed to Jews.

As far as his opponents in this letter are concerned, God has spoken through only the prophets, especially Moses, and
not through the Son, because they reject Jesus as the Son of God because he is ontologically only a man and not a
superordinary human being like the messengers of Yahweh in the OT. Thus the first chapter of this letter is about
arguing for the Son’s superiority to all the messengers of Yahweh in the OT. The latter are simply “ministering winds,”
while the Son is God’s proxy and representative as God within the creation.

2 ém réoydTov 1OV Muepdv tovTmv — In the time of the first coming of Jesus as the Messiah that sets the stage for the
end of the present realm that results in the final age. cf. Genesis 49:1, “Then Jacob summoned his sons and said,
‘Assemble yourselves that I may tell you what will befall you in the days to come (27377 D™IN3I) (én” oxdtov TdV
Nuep®v).”” Also Deut. 4:30 “When you are in distress and all these things have come upon you, in the latter days
(@777 D"OR2) (én” €oydte 1OV Muepdv) you will return to the LORD your God and listen to His voice.” Also Hos.
3:5 “Afterward the sons of Israel will return and seek the LORD their God and David their king; and they will come
trembling to the LORD and to His goodness in the last days (27377 0" 0XR3) (én” éoxdtov 1OV quepdv).” cf. Acts
2:17; 2 Timothy 3:1; James 5:3 “Your gold and your silver have rusted; and their rust will be a witness against you and
will consume your flesh like fire. It is in the last days (év éoyyatong Nuépaig) that you have stored up your treasure;”
and 2 Peter 3:3 “Know this first of all, that in the last days (¢n” éoydtov 1@V Nuep®d@v) mockers will come with their
mocking, following after their own evil desires.” In all these passages, the speaker/author is referring to the end of the
history of the present realm when God will bring about the final judgment and segue into the eternal Kingdom of God.
By the way, there is no use in the LXX of this Greek phrase with tovtov.

3 ghdAnoev Muiv &v vig — “Son” refers to the descendant of King David (circa 1000 B.C.), beginning with Solomon
(and actually David himself — cf. Psalm 89), who also calls God his “Father” and who continues the fulfillment of the
Davidic Covenant (2 Samuel 7), whereby God has promised that David’s kingdom, and thus the earthly Kingdom of
Israel (and, eventually, the eternal Kingdom of God), will go on into perpetuity with David’s descendants as the kings
of this kingdom. Jesus is the final Davidic king and therefore the final Son of God who has brought the most complete
and final message from God (cf. Hebrews 1:5). While the primary purpose of the letter of Hebrews is to exhort the
readers to continue in their belief in Jesus as the Son of God who has come into history and therefore their Messiah and
High Priest (cf. Hebrews 2:1, etc.), the secondary purpose is to argue that Jesus, as the incarnation of God, is an
ordinary human being in his ontology and has qualified to be the Messiah, High Priest, and eternal King by virtue of his
death, which was his offering for human beings who are evil. Thus, he qualifies to intervene for other human beings
and appeal for mercy on their behalf before God at the final judgment.

4 dv gonkev kAnpovopov mdvimv — In the Ancient Near East, the king of an empire was the Son of God, i.e., the “Son”
of the chief god of the people, who ruled over the god’s property as his proxy, stand-in, agent, and representative.
Therefore, he was the icon or image of the god and was to be treated as though he were the god himself. Thus, the
Davidic kings were God’s icon and proxy, and Jesus is the final Son of Yahweh whom God considers to be His
“firstborn” and heir to the whole creation, including and especially the eternal Kingdom of God (cf. Ps. 8§9:27, “I shall
also make him [David] my firstborn, the highest of the kings of the earth”).

38U 00 ko ‘émoinoev todg aidvac® — Here 81 means “in view of,” identifying this particular Son of God, Jesus, as
the central figure of all creation history (cf. Colossians 1:15, “He is the image of the invisible God, the firstborn of all
creation. For with respect to Him (¢v avt®) all things were created, in the heavens and on earth, visible and invisible,
whether thrones or dominions or rulers or authorities—all things have been created in view of Him (81 avto®) and for
Him (gig avtov).”) Thus, God had Jesus in mind specifically when He created the cosmos, and Jesus will rule over the
eternal age of the Kingdom of God. In other words, God has brought into existence and determined all of history to
fulfill His Son-centric plans of creating a realm where Jesus will be king forever (cf. use of Troiéw (poieow) in Hebrews
3:2 regarding Jesus—Jesus has been created to fulfill the role of God’s Son over the household of God’s people, i.e.,
authentic believers). Jesus is the most important character in God’s story as the final Son of God and Davidic king.

%8¢ dv amavyaouo Thg 86&ng — Jesus shares in the glory and moral perfection of the transcendent Father in the same
way that light beams from the sun share in its brightness. Thus, Jesus is God within the creation, i.e., the incarnation of
God. He is the only mother-born, flesh and blood human being who can claim to be God (cf. Hebrews 2).

7 kol yaporkThp THC VMooTdoeng ovtod — Jesus represents God in a manner that no other naturally born human being
ever has, by his being identified as God Himself within the creation. He has the very mark of God stamped upon his
person the same way that a typewriter leaves a carbon image on a paper that is the exact representation of the element,
so that Jesus is identified as God among mankind. In addition, unlike the man in Genesis 18 who visited Abraham and
who was Yahweh, i.e., an actual theophany of Yahweh, Jesus is an expression of Yahweh and, therefore, a separate
person from him. Also unlike the man in Genesis 18, Jesus is a permanent and eternal person within the created reality
and not just a temporary one.

8 rpépov 1e TO mAVTOL TG PriwoTt The dvvdpeme avtod — Jesus has patiently born, i.e., carried, and accomplished all
the things that God has powerfully said in the Old Testament regarding the Messiah, including that he would suffer,
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die, and then rule over the creation (cf. Hebrews 12:20, “For they could not bear the command, ‘If even...’”’;13:13, “So
let us go outside the camp, bearing his reproach;” also John 20:27, “Then he said to Thomas, ‘Reach (@épe) here with
your finger, and see my hands; and reach (@épe) here with your hand and put (Bcake) it into my side...””). Alternatively,
the Majority Text adds either 81" éavtod or 81 avtod, the latter of which makes sense if Paul, the author of Hebrews, is
referring with this added phrase to Jesus as the one through whom God supports His authority by speaking through
him, for example, when Jesus says, “Get up, pick up your pallet and walk” (John 5:8) (cf. Hebrews 2:4). Or Paul could
be referring to the three recorded times when the voice of God out of heaven said something to the effect, “This is my
beloved Son...” (cf. Matt. 3:17; 17:5; John 12:28) so that this would be translated, “by His powerful statement.”
However, if the 8t éorvtod or 81 adtod are not actually a part of the text, then the point is that Jesus patiently bears all
things about God’s saying that he is the suffering Messiah by his accepting the position of offering, ruler, and
intervener, thus proving that he is the Son of God to whom these readers need to listen, which then permits Paul to
move on to talk about the Son in v. 3b and following.

O T xoBapIoHOV TV GuopTIdV Tomoduevoc’ — cf. Exodus 30:10 where Aaron, as the first high priest of the Mosaic
Covenant, was commanded by God to “atone” for the evil acts of the Israelites once a year, “Aaron shall make
atonement (72237) (&1Adoetan) on its horns once a year; he shall make atonement (71927) (xabapiei) on it with the
blood of the sin offering of atonement (2772377 NRET 2772) (4nd 0 aipatog 100 kabapLGHOD TOV GUOPTIOV T0D
£€1laiono®) once a year throughout your generations. It is most holy to the LORD.” In Hebrews, Paul uses several
Greek words borrowed from the LXX or similar to words in the LXX, among which are ka6apiopog (purification,
cleansing, 1:3), Mtpooig (redemption, 9:12), pavtiCw (sprinkle, 9:13,19,21;10:22), xabapdtng (cleansing, 9:13),
kabapito (cleanse, 9:14,22,23;10:2), anoritpooig (redemption, 9:15), dpapéw (take away (sins), 10:4), Aovw (wash,
10:22), all of which both in the Old Testament and in this letter refer to the demonstration of the moral deficiency of
people, their need for God’s mercy, and God’s granting His mercy by virtue of a proper offering’s being made in the
light of the people’s authentic inwardness, belief, and repentance. While exhorting his readers not to give up their belief
in Jesus as the Son of God, Paul’s main argument is that Jesus, the human incarnation of God, is the most important
High Priest who also has offered himself as a sacrifice for sins in order to qualify to intercede on our behalf at the
judgment (cf. Hebrews 5-10). Paul’s opponents have not put together the two ideas of Messiah/King and High Priest
from the NT with respect to one, future individual who fulfills both roles within the creation and human race. A Son of
God who is merely human and suffers death is not part of their picture of the Messiah. But Paul is going to argue that
this is the only understanding of the Messiah that makes sense of the OT data, especially Psalm 110.

10 ¢xaoioev v ekl Tic peyalmovvng &v vymhroic — cf. Psalm 110:1, “Yahweh said to my Lord, “Sit at my right hand
until I make your enemies a footstool for your feet (LXX — kd6ov €k de&i1dv pov, Emg &v 8@ T0VG EXOPOVS GOV
Yronddiov T@v mod@v cov).”” This idea in Psalm 110 of sitting at God’s right hand is a key concept for Paul in
demonstrating Jesus’ importance to his readers, that Jesus’ own exalted authority is just under the transcendent God’s
by virtue of his “sitting at His right hand,” metaphorically speaking. After Jesus suffered death as an offering for sin, he
earned the title “Son of God” as ruler over the creation and advocate for sinners at the final judgment, which is why
God resurrected him from the dead. This statement is metaphorical because the created Jesus cannot go outside the
creation and transcend it as God the Father does. Besides, God, assuming He is incorporeal, does not have an actual
right hand and arm? ‘

' 1060Vt KpeittoV Yevopevos 1@V dyyéhav — cf. the “angel of Yahweh” (FTI1T7 N712) (éyyerog kupiov) — 56x in
the Old Testament. Two reasons within the context to interpret angeloi as theophanies of Yahweh and not conventional
angels. First is Hebrews 2:2, that the Mosaic Covenant came through the angeloi of Yahweh. In light of Exodus that
states that Yahweh appeared to Moses on Mt. Sinai, the phrase angeloi of Yahweh refers to the ways that God appeared
within the created reality—Dby a thick cloud in Ex. 19:9, and thunder, lightening, and a thick cloud in Ex. 19:16. Second
is Hebrews 2:7 that quotes the LXX’s translation of Psalm 8:5 as saying that the Son of Man is a little lower than
angeloi, when the Hebrew text of this verse in Psalm 8 says a little lower than God, i.e., Elohim. Thus, the Son of Man
is a little lower than any manifestation of Yahweh, because the Son of Man, as the ruler of the created reality within the
creation, is still lower in authority than the transcendent Creator Himself, i.e., than Yahweh. Consequently, Paul is
referring to the physical and temporary theophanies of Yahweh that were not ordinary mother-born flesh and blood
human beings but some sort of superordinary beings. Other examples of angeloi of Yahweh are the burning bush of
Exodus 3, the “man” who appeared to Abraham in Genesis 19, and the “angel” who wrestled with Jacob in Genesis 32.
We can conclude that some Jews were under the impression that the Messiah would be a superordinary and
indestructible being, an “angel of God” like those of the Old Testament, who obviously then would not die on a cross.
Instead, the “angel of God” as the Messiah would only crush his enemies, leading these Jews to the conclusion that
Jesus cannot be the Messiah.

In contrast, Paul in this letter is arguing that the Messiah is an ordinary human being like David and Solomon, albeit
morally perfect and the “likeness of [God’s] identity,” i.e., God within the creation (cf. Hebrews 1:3). In chapter 1, Paul
demonstrates that Jesus as the Son of God has greater honor and a greator role within the creation than any of the
angeloi of Yahweh, the temporary theophanies of Yahweh, because he will exist eternally and rule over God’s
property, the whole creation, including and especially the eternal Kingdom of God. Nevertheless, in chapter 2, Paul will
use Psalm 8 to argue that Jesus is less than the angeloi of Yahweh, the temporary theophanies of God, because they
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refer to the transcendent Creator Himself and His authority. Thus, because Jesus is an ordinary man who died and yet
who rules over the whole creation, he still is less in authority than the transcendent Creator. Jesus as the Son of God
submits to the authority of Yahweh but also plays a much greater role within the creation of the theophanies of
Yahweh by having become a faithful High Priest who propitiates God’s anger with his sacrifice and offering of himself
and intercedes for sinners by obtaining God’s eternal mercy and forgiveness for them.

2 860 Sropopdtepov map avTovg kKekAnpovounkev dvopa — “Name” in the Bible refers to all that is involved in
describing a person, i.e., his personhood, character, role, and function within all of reality. Therefore, the transcendent
Creator, God the Father, obviously has the greatest “name.” Then, while His proxy as ruler of the universe, the Son of
God, has a “name” a little lower than God’s (cf. Psalm 8:4,5; Hebrews 2:5-8), he still has a greater role and function
than any of the temporary angeloi of God such as the burning bush. This particular Son of God, Jesus, is both the
permanent and eternal manifestation of God within the creation and also the eternal ruler of the Kingdom of God.
Therefore, the name or title of Son of God involves the right to rule over God’s creation (cf. Hebrews 2:5-9; Psalm 8), a
name and role which Jesus “inherited” and acquired by suffering death on the cross for the sins of his people (cf.
Romans 1:4). To have the name “Son” is greater than having the name “angelos,” i.e., “messenger,” because the Son’s
role is to die and rise from the dead for providing eternal mercy for sinners and then rule over God’s creation and bring
order and justice to it for all eternity.

B Tivi yop einév mote 1@V Gyyéhov: vidg Lov €l 6V, £y ofuepov yeyévvnkd oe — Psalm 2, cited as a Psalm of David
(Acts 4:25), was written to extol God at the coronation of Solomon, the new king of Israel who succeeded his father
David. Thus, David says that God gave birth so to speak to Solomon as His “Son” when Solomon was crowned king.
Consequently, Solomon, a mere human being and king of Israel (even morally depraved human being in this case) was
greater than all the angeloi of Yahweh, the theophanies of God, because of his right and responsibility to be God’s
proxy on earth and ruler over the creation (cf. Psalm 8; Hebrews 2:5-9).

4 o maAv €yo €copon ot el ToTépa, Kol odTOC £6TON POt €l vVidv — 2 Samuel 7 lays out the Davidic Covenant
that God made with David, first, in regard to Solomon as the Son of God, and, ultimately, in regard to Jesus, the final
and eternal Son of God and king of both Israel and the eternal Kingdom of God. God borrowed, so to speak, the idea
that He had already written into His story regarding the kings of the Ancient Near Eastern empires who were each
considered the Son of the people’s chief god and therefore had the right and responsibility to rule over the god’s
property, which, in the case of Yahweh, was and is the whole creation (cf. Psalm 8; Hebrews 2:5-9). Clearly, Paul is
not interested in demonstrating that Jesus is the co-eternal 2™ person of the trinity. Otherwise, he would have made a
direct trinitarian statement rather than focusing on the Davidic Covenant. Indeed, Paul’s argument pertains to Jesus’
role and status as the very human king and high priest of the Davidic Covenant and New Covenants respectively, not to
his prior existence or co-eternity with God the Father.

15 8tov 8¢ maAv elcoydyn oV mpatédTokov gig TV oikovpévny — cf. Psalm 89:27 where God calls David not only His
Son but also His firstborn, the one who rules over the creation as God’s proxy and deputy. God led each Davidic king
into the “world” (tnv oixovpévnyv) so that each king was God’s firstborn, His Son. Thus, €ig t1v oikovuévnv means
into the arena in which the Son of God as the Davidic king has authority and influence, i.e., his dominion that involves
his rightful rule over the creation (cf. Psalm 8), the rule which God has granted him through the Davidic Covenant by
calling him and appointing him His “Son.”

But God is going to lead Jesus again into the Davidic arena when he returns to restore the Kingdom of Israel and truly
begin the ages of the eternal Kingdom of God (cf. Hebrews 2:5). Thus, God’s calling each Davidic king His Son
culminates in God’s “leading” the final king and eternal firstborn Son of God, Jesus of Nazareth, into the “world” at his
return when all the angeloi of Yahweh (wind, rain, etc.) will effectively bow their knee to him because he will rule over
them (even the burning bush to some extent because after all it is only a bush ontologically that had a temporary role as
a theophany of God).

16 Aéyel kol TPooKLYNGATOGAY GVTH TAvTeg Gyyedol Beod — The superscription before Psalm 97 in the LXX reads,
“For David, when his land is established,” thus indicating that when the psalmist writes “Yahweh reigns” in v. 1, he is
speaking not only of the transcendent God whose name is Yahweh, but also of his deputy on earth, David as the Son of

God and king of Israel. cf. v. 7c — D’?L)N HD i5- W‘ﬂt.ﬁ LXX — npockvvicate adT®, TAVTEG 01 GyyeAOL oOTOD

(notice, his angeloi, which Paul interprets as God s angeloi). Therefore, in line with the LXX, the false gods, as aspects
of nature, are like the angeloi of God. They are “winds” and “ministers” of Yahweh (cf. Psalm 104:4 and Hebrews 1:7).
It is consequently appropriate for the false gods and the angeloi of God to “worship,” i.e., show respect, to Yahweh and
the Davidic king, even David and, ultimately, Jesus, since the king of Israel has a higher status and greater role than the
theophanies of God who temporarily serve the people to whom God is appearing. This also makes the most sense when
we consider that the created reality is ontologically completely different from God, so that even the angeloi of God,
e.g., the burning bush, were of created ontology and not of transcendent ontology. They were ontologically no greater
than wind or fire. However, they were manifestations of Yahweh. Thus, the point in this passage is that Jesus is of
created ontology, i.e., merely an ordinary human being, but he plays a greater role than the temporary theophanies of
God. He is not only God within the creation but also the ruler and high priest of God’s people for all eternity in the
Kingdom of God.
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17 kot mpdg eV Tovg GyyéAovg T Aéyel 6 TOldV ToVg GyyErovg adtod wvevpato — The winds of nature serve human
beings with temporary existence and for temporary purposes that are far less than ruling over the universe. Therefore,
they can be called “messengers” (angeloi) of God, like the theophanies of God in the Old Testament (cf. Hebrews
1:14). Thus, Jesus’ role as an eternal incarnation of God and the Messiah is greater than that of the temporary
manifestations of God such as the burning bush and greater than any other kind of “messenger” (angelos) of God. This
may seem quite shocking that the Bible speaks of the forces of nature such as wind and fire as being on the same par as
the manifestations of God when it comes to their fulfilling the same kind of role of being servants and messengers of
God. Yet, when it is all said and done, a messenger of God within the created reality is still simply playing the role of a
messenger of God, while the Son of God, the Davidic king, plays the role of ruler of the creation within the creation.

18 pog 8¢ 1ov vidv — Again, Paul has in mind the Davidic king, not the 2" person of the trinity. This passage and the
upcoming quote from Psalm 45 are about any king of Israel as a fulfillment of the Davidic Covenant, not about the
trinity.

19°6 Bpévog cov 6 Bedg — Psalm 45 was written to honor the king of Israel during his wedding. He is called “God”
(D”ﬂ%;ﬁ, Elohim) (6 6€dg) in v. 6 (“Your throne, O God, is forever and ever; a scepter of uprightness is the scepter of
Your kingdom”), because, according to the Davidic Covenant (2 Samuel 7; Psalms 2,8,89), the king of Israel is God’s
Son, proxy, and stand-in, who rules over the creation with the authority of God, i.e., as God’s deputy. Paul is thus
saying that the Son of God, specifically Jesus, is greater than all angeloi, i.e., manifestations of God in the Old
Testament, that are merely temporary servants of God as wind or fire might be. Starting with David, the king of Israel
was concerned about righteousness and morality, for which reason God anointed (messiahed, christed) the king.
Therefore, David, Solomon, Rehoboam,_ et al. were each God’s Messiah, and Jesus is the final and eternal Messiah.

20 ¢ic 1OV aidvo 210D oidVOC (@ DJ‘?W) — The Davidic kingdom will last forever. It will survive into eternity and
eventually become the eternal Kingdom of God in the new realm that God will create after the current one.

2l oy ) paPSog Tig eVBVTINTOC PAPdoc Thc Pactreiog "sov — The staff of the Son of God symbolizes not only his
sovereignty over the Kingdom of Israel but also his concern for moral uprightness within his kingdom. Eventually
Jesus will rule over only people who are morally perfect in the eternal Kingdom of God.

2 fydmnoag Sikoosvvny Kol Epionoog Tdvopioy St 10910 Xploév oe 6 Bedg 6 Be6C GOV FAOOV BYUAMGGEDS
Topa 100G ueTéYovg cov — It was and is the Davidic king’s responsibility to lead his people in fundamentally being
interested in moral purity as defined by God. Because the king has fulfilled this responsibility and because of his status
as God’s proxy on earth, the psalmist addresses him with the vocative case, referring to him as God, i.e., ruling with the
authority of the transcendent Creator. He tells him that God has anointed him with oil, which is to say that he is God’s
Messiah and Christ. In addition, this is the oil of gladness, referring to the fact that God is pleased with him as even
God says of Jesus, for example at his baptism, “You are My beloved Son, in whom I am well-pleased” (Luke 3:22).
This human being as God’s Messiah clearly has a higher status than all other of his fellow Jews, because he has been
granted by God the authority to rule over the entire creation.

23 xadi — At this place in his argument, Paul is continuing from v. 9 what he is saying about the God of the king of Israel
as the Creator of the cosmos and grantor of the Davidic kingdom, who will cause the kingdom to survive the
destruction of the present creation. Paul quotes Psalm 102 where Yahweh, God the Father and the transcendent Creator,
is addressed in the 2™ person and is said to be eternal, while His present creation is temporary. Thus, Paul implies that
his readers, who are struggling to continue to believe in Jesus as the Messiah, can be assured that God’s plans for the
Son of God, specifically for Jesus as the final and permanent Son of God, to rule over the eternal Kingdom of God will
come to fruition. Then in v. 13 Paul will basically say, “Now, in light of who God as the transcendent Creator is as I
have quoted from Psalm 102, notice that the Son and not any of the angeloi sits at God’s right hand to rule over the
universe.” This makes the Son superior to the angeloi.

24 60 kot GpxGc, KOple, TV YRV £0epedinoag, Kol §pya TV XEWPOV 60V eictv ol ovpavoi — cf. Psalm 102:25, a direct
quote from the LXX. D’QL:? 170 TI{Z/'JFNI R707 TR D”J@?. The Psalmist is declaring God to be the maker of
the present reality that includes the earth and all that is “above” it in the “heavens.”

2 aotol amorodvion, ob 3¢ "Sropuévelg, kol mdvieg oG ipdtiov takowdicovion — cf. Psalm 102:27a, a direct quote
from the LXX. 1‘73’ 7322 D?DW 773.’!7 Ifahy| Eh .

26 o woel TepPOAOIOV TEAIEELS aDTOVE, PO IUGTIOVN Kol GAAOYGOVTOL (E'K?T_'jﬁ“ DJE’?QE m;‘?a)- oV 8¢ 0
a0t0g €l kol té €11 cov ok éxdeiyovowy (N7 N? ﬂ”ﬂutﬁﬂf NIRRT — cf. Psalm 102:27b-28, pretty much a
direct quote from the LXX. Paul’s point is that God is permanent and indestructible, unlike the creation, which will
eventually be changed by God. Two options — 1) This temporary creation will be destroyed and an entirely new and
eternal one created by God which will include an earth on which Jesus will rule over all believers from all history (cf. 2
Peter 3), or 2) This age will end with another new age within this temporary creation, where the new age will be that of
the millennial kingdom of Revelation 20. #1 is probably makes more sense in the light of, for example, the rest that
Paul talks about in chapter 4.

Therefore, the implication is that God’s plans and purposes, especially with respect to the Son, are permanent and
indestructible also. Consequently, the Son is permanent and indestructible, unlike the angeloi of Yahweh, i.e., the
theophanies of God which were only temporary, thus implying the greater status of the Son over the angeloi as Paul has
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been arguing. And in this case, anyone who has the title “God,” Jesus as the eternal king of Israel, will go on into
eternity with the transcendent, eternal God and His plans.

2T wpog Tiva 8¢ 1OV GyYELoV eipnKkév ToTe KABOL Kk SeE1dV LoV, E0g GV BG TOVE £XBPOVE GOV VTOTESIOV TOV TOSDV
oov (LXX —Psalm 110:1, k&6ov €k de€i@dv pov, Eng &v 8@ T0VG EXOPOoVS 60V VTOTOdI0V TOV TOd®V Gov) — cf.
Hebrews 1:3 and all of chapters 5-10. Therefore, in light of who God is as quoted from Psalm 102, notice that the Son
and not any of the angeloi sits at God’s right hand to rule over the creation. This obviously makes him as an ordinary
human being to be superior to the angeloi (cf. chapter 2).

This statement from Psalm 110 is central to Paul’s argument that a suffering Son of God is biblically necessary as
opposed to a superordinary Messiah as an angelos of Yahweh. Thus, the Messiah is David’s “Lord,” the Son of God
who is not only the king and ruler over the creation, but also the High Priest according to the order of Melchizedek (cf.
Psalm 110:4). Nevertheless, the Messiah, i.e., Jesus of Nazareth, must offer himself and does offer himself to God
through death in order to qualify to intervene on behalf of sinners at the final judgment. As a result, it is Jesus, not the
theophanies of Yahweh, who sits at the right hand of God so to speak, which is a position reserved for the co-ruler of
God’s property, the creation. And this is the God who sovereignly controls the state of being of each element within the
creation, whether it currently exists or is being destroyed to make room so to speak for the new heavens and the new
earth that will exist into eternity. Therefore, he is more exalted than the angeloi of Yahweh because they were
temporary “manifestations” of God who never sit at God’s right hand while the Son is an eternal “manifestation” of
God, indeed an “manifestation” who plays the role of the king of the eternal Kingdom of God.

28 o0y1 TAVTEG EIGIV AgLTOVPYLKG TVEVUOTO EiC "Slokovioy GmocTeAASpeve 1 TOVC UEAAOVTOC KANpOvourely
cwotpiav — The angeloi of Yahweh as theophanies of the transcendent Creator were sent to present important
messages to the descendants of Abraham, the nation of Israel, regarding how they were to obtain the blessing of
Abraham of eternal life. Thus, they only “serve” temporarily like the wind while the Son of God, Jesus, rules
permanently and eternally over the universe as God’s proxy within the creation. Paul asks, Isn’t this all that they are?
And the answer is, Yes.

29 8§1& ToH10 — Because the Son has more clout than the angeloi of Yahweh, the theophanies of transcendent Creator, it
is all that much more important to listen to him in comparison to what God said in the Old Testament through His
theophanies.

30 8el mepLoGOTEPOC TPOGEXELY Mubic TOig dikovaBeiotv — Paul is referring both to himself as an apostle and
authoritative spokesman for the Messiah and to his Jewish readers who have heard from someone the message of Jesus
as the Messiah and believed it to be true. If the Jews of the Old Testament were obligated to listen to the theophanies of
God when they spoke, how much more important is it to listen to the Son of God, God’s permanent and eternal proxy
within the creation and the one through whom God has spoken “in these the last days” (cf. Hebrews 1:2).

3 uirote mapapvdpev.s — The verb is possibly a nautical term, i.e., like a ship without a rudder or mooring. The
primary purpose of the letter of Hebrews is to exhort the readers to continue believing in Jesus as the Messiah and to
confront them with the consequences both of perseverance of their belief, which is eternal life, and of giving up their
belief, which is eternal condemnation and destruction by God. Obviously, Paul wants them to persevere.

326 8 raryyéhmv Aandeic Adyog — This is referring to the message of the Mosaic Covenant dramatically
communicated in the midst of the various and multiple theophanies of thunder, lightening, thick cloud, and a loud
trumpet sound, i.e., the manifestation of Yahweh as the transcendent Creator using natural, created elements that were
familiar to the Israelites (cf. Exodus 19:16).

Acts 7:53 you who received the law as ordained by angels (eig diataydg (Sratdoom) dyyélmv), and yet did not keep it.
Gal. 3:19 Why the Law then? It was added because of transgressions, having been ordained through angels (Siotoyeig
(Swtdoow) 8u dyyélav) by the agency of a mediator, until the seed would come to whom the promise had been made.
cf. Acts 13:48 When the Gentiles heard this, they began rejoicing and glorifying the word of the Lord; and as many as
had been appointed to eternal life (601 Aoav tetayuévol (tdocm) gig Loy aidviov) believed.

2 Thessalonians 1:7 and to give relief to you who are afflicted and to us as well when the Lord Jesus will be revealed
from heaven with His mighty angels (uet” dyyélov dvvdpeng avtod) in flaming fire, 8 dealing out retribution to those
who do not know God and to those who do not obey the gospel of our Lord Jesus.

Genesis 16:7 Now the angel of the LORD found her by a spring of water in the wilderness, by the spring on the way to
Shur. 8 He said, “Hagar, Sarai’s maid, where have you come from and where are you going?” And she said, “I am
fleeing from the presence of my mistress Sarai.” 9 Then the angel of the LORD said to her, “Return to your mistress,
and submit yourself to her authority.” 10 Moreover, the angel of the LORD said to her, “I will greatly multiply your
descendants so that they will be too many to count.”

Genesis 21:17 God heard the lad crying; and the angel of God called to Hagar from heaven and said to her, “What is
the matter with you, Hagar? Do not fear, for God has heard the voice of the lad where he is.

Genesis 22:11 But the angel of the LORD called to him from heaven and said, “Abraham, Abraham!” And he said,
“Here I am.”

Genesis 22:15 Then the angel of the LORD called to Abraham a second time from heaven,

Genesis 24:7 “The LORD, the God of heaven, who took me from my father’s house and from the land of my birth, and
who spoke to me and who swore to me, saying, ‘To your descendants I will give this land,” He will send His angel
before you, and you will take a wife for my son from there.
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Genesis 31:11 “Then the angel of God said to me in the dream, ‘Jacob,” and I said, ‘Here I am.’

Exodus 3:2 The angel of the LORD appeared to him in a blazing fire from the midst of a bush; and he looked, and
behold, the bush was burning with fire, yet the bush was not consumed.

Exodus 14:19 The angel of God, who had been going before the camp of Israel, moved and went behind them; and the
pillar of cloud moved from before them and stood behind them.

Numbers 22:31 Then the LORD opened the eyes of Balaam, and he saw the angel of the LORD standing in the way
with his drawn sword in his hand; and he bowed all the way to the ground.

Judges 2:1 Now the angel of the LORD came up from Gilgal to Bochim. And he said, “I brought you up out of Egypt
and led you into the land which I have sworn to your fathers; and I said, ‘I will never break My covenant with you,
[many times in the book of Judges]

Judges 6:22 When Gideon saw that he was the angel of the LORD, he said, “Alas, O Lord GOD! For now I have seen
the angel of the LORD face to face.”

3 gyéveto PEPaiog kol TGO TOPGPUCIC KoL Tapokon FAafev Eviikov mobamodooiay — God was serious about the
613 commandments that He gave to the Israelites in the Mosaic Covenant. As a result, every act of disobedience by
them that we have recorded for us in the Old Testament incurred the temporal and earthly punishment, literally “just
wage,” that God stipulated in the covenant (cf. Hebrews 10:35;11:26). These responses of justice were from both God
and the Israelites, so that Paul must be assuming that justice was carried out against violators of the Mosaic Covenant
even if the violations and punishments have not been recorded for us in the Old Testament.

3 wd¢ Nueic EkeevEduedo TNAKONTNG dueAioavies cotnpioc — Because we are talking about a salvation through the
message that God has spoken through the eternal Son, not through mere temporary theophanies, and regarding eternal
salvation in the final age (cf. Hebrews 1:1-3) and not just rescue from Egypt, this is obviously a much greater salvation
for the Jews. So not only does Jesus have more clout than theophanies in the Old Testament, even those at Mt. Sinai,
his message of eternal salvation is ultimately more significant also.

However, the contrast here that Paul is drawing is between the justice of the Mosaic Covenant and the salvation of
Jesus through the New Covenant (cf. Hebrews 7 and following). If it is important to listen to a message from God about
earthly justice, how much more important is it to listen to a message from Him about eternal salvation? This is the
difference between the value and emphasis on the Mosaic Covenant and those of the New Covenant and Jesus.

3 fitig dpynv AaBodoo AareicOon S 10D Kvpiov HIO TV GKoVGEVTOV gl Hudg éPePaddn — The message of
eternal salvation (feminine Aafodoa referring to the feminine cwtnpiog as a metonomy standing for the message) was
originally proclaimed by Jesus as the Messiah in person (cf. Hebrews 1:1-3—and in contrast to the message existing in
the Old Testament but lacking the truly personal touch of an actual human being who is speaking the message). Then,
he commissioned his apostles, including Paul, to present the same message with the same accuracy and level of
authority (cf. John 13-17). As a result, the apostles are the only authoritative spokesmen for the message of salvation
spoken through Jesus, and they fulfilled their responsibility by proclaiming it as if Jesus himself were doing so.

36 rGUVETUOPTVPOTVTOG TOD BE0D GNUEIOG °Te KOL TEPOGIV KO TOUKIAGLS SUVENESY KOl TVEVUOTOC Giyiov
UEPLOLOIG Kot THV "ordtod B€Anotv — God confirmed the authority and accuracy of the apostles’ message regarding
Jesus as the Son of God by performing miracles through them (as he did with Jesus to confirm that he was the Messiah)
and by distributing gifts of the Holy Spirit in the midst of their teaching, e.g., the unique gift of tongues, also to confirm
the genuineness of their message. The implied question is, Isn’t this worth something that these designated hearers of
Jesus’ message proclaimed it with the accompaniment of God’s miraculous works to confirm the truth of the message
and the authority of the messengers.

“According to His desire” indicates that God sovereignly conrolled all that the apostles have said and done for the
purpose of revealing the truth through them.

3700 yop dyyéhoig dmétatey Thv oikovuévny Ty uéAlovoav, mept fig Aaroduev — The implication of Hebrews 1 is
that the Jews who are persecuting these Christians believe that the Messiah will be a superordinary being like the
theophanies of the Old Testament. However, Paul reminds his readers that God has not said that a theophany will rule
over the Kingdom of God starting with the millennial kingdom and culminates in a new heavens and a new earth that
lasts for eternity(cf. 1:6,8; 12:27-29; 13:14), but that a descendant of David will. This is to say that an ordinary human
being will be God’s proxy, the Son of God—even Solomon as Psalm 5 actually declares because it was written by
David after the events of 2 Samuel 7 when God made the Davidic Covenant with him. Therefore, part of the point is
that the very human Son of God is greater in his role than the temporary theophanies of God.

38 Srepoptipato 8¢ mov T Aéyov —David wrote Psalm 8 after God had declared in 2 Samuel 7 that his son, Solomon,
would be God’s Son and ruler over the creation. This fact so awed and humbled David that he wrote the psalm (cf.
David’s prayer immediately following the Davidic Covenant in 2 Samuel 7:18-29). The psalm is not referring to the
creation mandate of Genesis 1:26-28 and the role of man in general but specifically to the Davidic Covenant. This is
clear also by virtue of the fact that Paul is discussing “the future arena of influence” of the eternal Kingdom of God (v.
5), not the present world.

39 r1{ gotv GvOpomog 8TL LUVHoKN adTod, ) Vidg vBpdToV 8Tt EmickénTy avtév — David is referring to the Son of
God, the king of Israel according to the Davidic Covenant, who is from mankind, i.e., who is simply a lowly, real
human being, e.g., Solomon, David’s son who will succeed him to the throne of Israel and will rule over the universe
with an authority that is just a little less than God’s. This is because the king as the Son of God is God’s representative
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on earth.
40 pAdttmcac avTov Ppayd TL map dyyérovg (LXX also) (DTF’ENFD DY WTDMNT) — There are two issues in this

quote from Psalm 8:5. First is that Bpoy refers either to time (NAS95, NRSV) or position (KJV, NIV). Position makes
the most sense in Psalm 8 and here. God has exalted Solomon, David’s son, and David’s Messianic descendants, who

are mere men, to the position of ruling over God’s creation, i.e., a position that is a little lower than God’s own position
of authority as the transcendent Creator. Second, the Hebrew text uses 2771 “);57,_3, than elohim, while the LXX uses wap’

ayyélovg, than angeloi. The word elohim can refer either to God or to gods, while angeloi can refer either to
theophanies of Yahweh or conventional angels. It makes the most sense in this psalm that the LXX translators are
referring to theophanies and therefore to Yahweh himself. Thus, David and, therefore, Paul are both saying that the Son
of God who is from humanity is a little less than Yahweh by virtue of the Messiah’s ruling over Yahweh’s creation
with the authority just under that of Yahweh. Such is the notion that is so humbling and awesome to David that he feels
compelled to write this psalm, a statement of the exaltation of the very human king of Israel and anointed one, i.e.,
Messiah.

41 56EN KoL TWLT E0TEPAVOGOC AVTOY, T KoL KOTEGTNOAC 0OTOV £ TO Epya TV Xepdv cov — God has crowned
Solomon and David’s descendants with the glory of ruling over the entire creation, including the works of God’s hands
that will be the future realm of the eternal Kingdom of God.

2 gévra dnétatag YToKdTe 1@V T0ddV adtod — cf. Othmar Keel’s The Symbolism of the Biblical World: Ancient
Near Eastern Iconography and the Book of Psalms (1997), pages 254 & 255, where images of Egyptian art depict
Pharaoh’s sitting on the lap of the god Ra with his enemies under his feet and therefore in subjection to him. God
“borrows” this ANE imagery to describe what the final Davidic king will experience with respect to not only his
enemies but also the entire created reality.

B gv 1@ yap dmotdEon °[avTd] TO ThvTa 0VSEV G@Tikev 0VTd Gvurdtaktov — Him = the Son of Man, the Son of
God and king of Israel. Paul is emphasizing the fact that, in Psalm 8, David is stating unequivocally that Solomon, the
Son of Man and therefore the Son of God, along with all his royal descendants and especially the final Son of God,
Jesus, in contrast to the angeloi, have been appointed to rule over the whole of God’s creation with the same level of
authority as God Himself—but just a little under that of the Transcendent Creator. Plus, the angeloi existed temporally
to present important information to the Israelites while Jesus exists eternal to present information of salvation and to
rule forever over God’s Kingdom. Thus, David is humbled and awed by such generosity by God. Again, this is the
point. Angeloi serve only by conveying messages and leading the Israelites, e.g., the cloud by day and the pillar of fire
by night. The Son of God, especially the final Son, Jesus, rules over the cosmos and provides eternal salvation to
sinners. Clearly, he is greater in his role than the angeloi. Thus, he will rule over even the future millennial kingdom
that will culminate in the eternal new heavens and new earth, which is all truly important to all believers, even Jewish
ones.

44 Nov 8¢ obmo dpduev ovTd 1é Tdvia vrotetorypévo — The Davidic king, the Son of Man and Son of God, does not
yet rule over the creation completely, because Jesus has not yet returned to restore the Kingdom of Israel, and the final
enemy, death, has not yet been eliminated when God will create the new and permanent realm of the eternal Kingdom
of God (cf. Hebrews 1:13;10:13).

This statement by Paul makes the most sense only with the understanding of the concept of the Son of God in the ANE,
i.e., the chief god’s proxy who rules over his property.

45 7ov 8¢ Bpayt TL Tap’ Gyyélovg HAatTopévov Prémopey Incodv — cf. the LXX’s translation in Psalm 8:5 of 27y
with &yyélovg and the previous discussion regarding this. nAottwuévov is a perfect tense participle so that Paul is
referring to Jesus’ having been given a little lower status than that of the angeloi of Yahweh, and he still is lower in
status than them, i.e., lower in status than the transcendent Creator, God Himself. Jesus is the Son of God, the Davidic
king, who rules over the creation with the authority of God, but even he as the very incarnation of God within the
creation never becomes transcendent like Yahweh. He remains God within the creation into eternity (cf. Hebrews 2:7)
and therefore “a little lower in status” than the transcendent Creator Himself, the Father. It is this Jesus, who has
“ascended into heaven” by this time, whom Paul says that we “see,” i.e., that believers have heard of, believed in, and
embraced as their Messiah (and high priest as he will go on to explain).

46§10 10 TEBMUOL ToD BovdTov SEEN Kol T éoTepovapévov — Solomon was crowned with glory and honor simply
because God designated him the Son of God according to the Davidic Covenant of 2 Samuel 7 (cf. Psalms 2 & 8;
Hebrews 2:7), while Jesus has earned his glory and honor and has been designated the Son of God not only because he
is David’s descendant like Solomon, but, ultimately, because he fulfilled his role by suffering death on the cross and
offering himself to God on behalf of sinners. This is truly remarkable because the greatest honor and glory does not
come to people who die, even for their country, but to those who rule and gain tremendous power over people and
territory. Thus, Jesus qualified to be not only king of the creation but also High Priest of sinners, as Paul will go on to
demonstrate in chapters 3-10. No other Davidic king was assigned the role of offering himself in order to become
everyone’s High Priest. Only the final one was. And, again, this is the point.

47 88 mag ydprTt 820D VIEP TovTOC YevonTon Bavdtovn.s — God’s purpose in having Jesus die was both to demonstrate
the eventuality of death and, therefore, eternal condemnation that all morally depraved human beings deserve unless
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they obtain God’s mercy and so that Jesus could qualify to intervene at the judgment as part of the work of God’s grace
on behalf of those who have genuine belief.

48 "Enpemev yap adTd, ST OV TO TAVTO Ko 8T 00 TG TAVTO, ToALoVE viovg eig 86Eav dyorydvia — God the Father
and transcendent Creator will lead many human beings to inherit both His property of the eternal Kingdom of God and
moral perfection under the rule of Jesus as the king of this kingdom. Thus, Solomon and Jesus are not the only “Sons of
God” per se. All believers are also in the sense that they will submit to the ultimate Son, Jesus, and help rule over
God’s eternal property of the Kingdom of God. Paul’s use of the word “sons” here makes no sense if his argument is
that Jesus as the Son of God is the co-eternal 2" person of the trinity. If we, too, are Sons of God, then obviously Paul
is arguing that Jesus is an ordinary human being with the role of God within the creation and the responsibility to rule
over the cosmos as the fulfillment of the Davidic Covenant.

4 10v dpyyov ¢ cotpiog adTdV St ToemudTtemv Tedeidoor — Paul says literally that Jesus fulfills, fill outs, or
completes the leader of their salvation through sufferings. Jesus leads the way to God’s mercy and the eternal Kingdom
of God by obeying God perfectly to such an extent that he was willing to die on the cross for sinners and thereby
qualify to intervene for them at the final judgment. No other Davidic king was assigned this particular responsbility.
Thus, Paul can say that it was appropriate for God to make the very instrument of human beings’ receiving His mercy
to be a human being just like them, except morally perfect and the icon of God within the creation.

308 1 youp GyrdLov kol ol dytafdpevor £€ évog Tdviec — Jesus actively sets people apart for God’s mercy and
salvation when he intervenes at the final judgment and appeals to the Father for mercy on their behalf. In addition,
Jesus and these people are all from one kind of process of God’s bringing people into existence and leading them in life
through moments of suffering in order to reach the eternal Kingdom of God. Both Jesus and his followers who obtain
eternal life come into existence from God’s creating and manipulating the stuff of this creation, the organic material
that starts out as zygotes in women’s uteri and results in ordinary, mortal human beings (cf. Psalm 22:9,10). This was
just as true for Jesus, the leader of our salvation as it is for us. Rather than his being a superordinary being, an angelos
of Yahweh, who did not have a physical origin like all other human beings (except, of course, Adam and Eve, but they
are unique for the sake of how God wanted to bring about the initial creation), Jesus was an ontologically ordinary
human being (cf. 2:14ff). He was born of Mary and died on the cross to qualify to rule as God incarnate and the Son of
God in the eternal Kingdom of God. Then it was also true for Jesus as it is for us his followers that he suffered before
obtaining his eternal destiny. His suffering was specifically through death on the cross while our suffering is through
our moral depravity and its effects in this world that extend all the way from our personal, internal guilt to outward,
physical harm from other people or disease. These effects include also mental and emotional ill-health and culminate in
a “slavery to a fear of death” (cf. 2:15).

SUSU fiv aitiov ok émaisyvveton Gdedpove avtode "kaeiv — Even though Jesus is the ruler of the cosmos and
morally perfect in contrast to the morally depraved human beings whom he saves, he does not feel that it is a disgrace
to call other ordinary human beings his brothers, because he and they have all been born of women and trust God for
His promises of the eternal Kingdom of God while experiencing similar suffering in this world that allows them to
commiserate with one another.

32 Méyov droyyed® 1o Svopud cov toig delpoig pov — In Psalm 22, David laments his condition of suffering and,
yet, by referring to the fact that the forefathers of the Jews had trusted (122) (LXX — éAnilw) God and by making this
statement that Paul quotes, he affirms his trust and hope in God and His promises to the nation of Israel and to the
Gentiles. In addition, even though David as the Messiah (anointed one) is the king and ruler of the entire cosmos (since
he is included by God in the group who are each called a Son of God — cf. Psalm 89), he has no problem considering
himself humbly equal to his fellow Jews who are his subjects, because they have the same ontological origin and trust
in God to fulfill His promises of the Abrahamic and Davidic Covenants. They are created beings born of women and
who have a mortal, human nature (cf. Ps. 22:9). In addition, they have the same kind of belief as David. Thus, they are
not only David’s subjects but also his “brothers.” Certainly David knows that his role and status are God’s doing, not
his. The same is true of Jesus in the midst of his suffering death on the cross. The suffering in no way detracts either
from his origin as having been born of a woman resulting in his being a mortal, organic human being or from his role as
the eternal Davidic king and Son of God. Despite his status as Messiah, Jesus, like David, is willing to call his fellow
human beings his “brothers,” who trust God for His promises. .

3 ¢v péow éxxncicg duvico oe — The phrase in the Hebrew text for év péow éxxAnciog is “,’CTPT TIN2. The Greek
word ekklaysia is typically translated “church” in other verses in the New Testament. It merely means assembly or
gathering so that, in Psalm 22, it is the assembly of God’s people, specifically believing Jews within the nation of Israel
whom David calls his brothers, because they, like him, are trusting God for His promises. Thus, in Psalm 22, David, the
Messiah and Son of God (by extension of the Davidic Covenant — cf. Psalm 89), is suffering oppression from his
enemies. Yet, he trusts God on the basis of the Davidic Covenant that he will not be killed and made to leave his
responsibility of ruling over Israel and the entire cosmos. Thus, he informs God that he will proclaim His greatness and
faithfulness to those who are of the same ontological origin as he and who also are believers in God like him. An
angelos of Yahweh, i.e., a theophany of Yahweh (man at the entrance to Abraham’s tent, the burning bush, the cloud
and pillar of fire, etc.), would not be able to call other human beings his “brothers.” So the Son of God, whether David
or any of his royal descendants, including Jesus, must be ontologically different from an angelos of Yahweh and
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ontologically the same as all other human beings. Yes, both angeloi of Yahweh and Jesus are creations within the
creation, but only Jesus was born of a woman and considered a mortal human being, which he demonstrated by dying
on the cross and suffering in a similar manner to that of other human beings, i.e., sinners who require his priestly
function for them to acquire God’s forgiveness and mercy.

3 ko TdAw €yo Eoopon memofag en ot (Is. 8:17 — ko memoOhe Eoopat En 0HTH (7{7_”5”3]?7:)) —Isaiah as a
prophet is a Messiah (cf. 1 Kings 19:16 below) like David, who is a king. In addition, Isaiah trusted God to fulfill His
promises of preserving the Davidic Kingdom in the midst of oppression from Judah’s enemies. Aram and the northern
kingdom of Israel, in alliance with one another, were amassing their troops on the northern border of Judah in order to
invade the southern kingdom and replace King Ahaz. Rather than being afraid like Ahaz, who wanted to make an
alliance with the Assyrians and solicit their help in defending Judah from Aram and Israel, Isaiah declares that he is
trusting Yahweh for the Davidic Covenant. Thus, Isaiah was a true Messiah, prophet, and spokesman of God. As a
result, Paul quotes Isaiah as properly representative of Jesus’ attitude toward God, especially since Jesus is considered
the greatest prophet of God. This, too, was like David’s attitude toward God (cf. Hebrews 1:1,2). Cf. 1 Kings 19:16,

“and Jehu the son of Nimshi you shall anoint (ﬂ;;f?;m) (xpioeig) king over Israel. And Elisha the son of Shaphat of

Abel-meholah you shall anoint (ﬂﬁ@m) (xpioeig) as prophet in your place.” This last verse is the only one in the OT

where a prophet is mentioned as being anointed.
The bottom line is that Paul is showing that all truthful statements by prophets, priests, and kings can be appropriately
applied to Jesus as the final Messiah. Whatever they said, Jesus would say likewise.

35 ko TEAY 1800 yo ko To moundio & pot Edwxev 6 Bedc (LXX — same in Is. 8:18 (G ’;?_]Ij; 7@/‘& D”T‘?’:m:

’Djks i137)) — The same was true of Isaiah’s children, ordinary human beings who were born of his human wife (cf. Is.

8:3), that they followed their father, a prophet and Messiah, in trusting God for the promise of the Davidic Covenant.
This is to say that they were a Messiah’s children. Hence, any “children” of Jesus, i.e., those who follow him in his
belief in Yahweh, are including themselves in the promises of God and trusting Him for His promises. Also, by quoting
this verse in Isaiah, Paul is emphasizing the humanness of the Messiahs of the OT such as David and Isaiah. By
extrapolation, he is emphasizing the humanness of Jesus. David was an ordinary human being. His fellow Jews were
ordinary human beings. Isaiah was an ordinary human being. And his children were also. Jesus is an ordinary human
being, like those who believe in him for the sake of their salvation as sinners.

36 Emet ovv 10 mondia — The children of Isaiah, i.e., the children of a Messiah, were certainly genuine human beings.
Thus, Jesus, the final Messiah, in order to rescue them from God’s eternal condemnation, was required to be like them
in their humanity. As a result, he can stand with them at the judgment and appeal to God for mercy on their behalf. The
upshot of all this is that Jesus is an ordinary human being like David, Isaiah, and Isaiah’s children, all who trusted God
for His promise of the eternal Kingdom of God according to the Davidic Covenant. Jesus is not a superordinary angelos
of Yahweh.

37 kexowvdvnkev aipotog ko oopkéc — Certainly Paul could mean “flesh and blood” by this phrase as we normally do,
i.e., regular human physicality, but it makes sense in this context to see him referring to both normal, human birth from
a woman that results in mortal, physical human nature. Therefore, Paul is arguing that it was entirely appropriate that
Jesus, the Messiah, be an ordinary human being who was born of a human mother, then suffered and died (as our leader
and high priest who offered himself to God). Consequently, he was not an extraordinary human being, like some of the
angeloi of Yahweh, who were not born of a woman, did not suffer, and especially did not experience death (cf. Genesis
18-19 where Yahweh was one of the three men who appeared to Abraham, and Exodus 3 where Yahweh was the
burning bush. These theophanies suddenly came into existence as creations within the creation and then went out of
existence. They were not born of a woman.)

38 ko adTOg TOPATANGING LeTécKEV TOV adT@®V T — In contrast to the angeloi of Yahweh, who could not be
considered as actually “sharing in blood and flesh,” i.e., in human birth and mortal, physical nature, so that they were
not susceptible to dying or destined to die in their role of manifesting God, Jesus, not only as an ordinary human being
born of a woman, but also as the literal embodiment of God, could legitimately call other human beings, that is to say
authentic believers, both Jews and Gentiles, his brothers. These two things, Jesus’ ordinary humanness and his death,
were probably the key elements about Jesus that were causing the Jewish persecutors of Paul’s Jewish readers’ to reject
him as the Messiah. It is much more attractive if the Messiah is a conquering super-hero as opposed to a crucified
carpenter and stone mason.

39 {va, §10 10D BovETOV KOTAPYHOT TOV TO KpATOg £X0via T0D 8avaTov, To0T éoTIv 1OV SidBorov — Cf. Psalm
109:4,6 — “In return for my love they act as my accusers (’HJ@&?’.) (év31€Balrdv pe); But I am in prayer... Appoint a
wicked man over him [them], And let an accuser (]@W) (xa SiaBoirog) stand at his [their] right hand.” Satan, the devil
(diabolos) and accuser, will also “stand with us at the judgment and accuse us before God of deserving His eternal
condemnation” so to speak, and he will be right. This gives Satan the “power of death” over morally depraved human
beings if God follows his advice and eternally condemns them. However, by being an ordinary human being and
suffering death on the cross, Jesus qualified to be our advocate to counteract Satan’s accusations and appeal to God the
Father for mercy at the judgment. Thus, Jesus will prevail on behalf of true believers. This means also that it will not be
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enough for us to appeal to God for mercy at the final judgment. Only Jesus’ appeal as the Son of God who died on the
cross will work (cf. John 5; 1 John 3:8, iva. Adom 16 épya 10D d1f6Aov).

0 kot maAAGEN TovTovg — Jesus’ death as an ordinary human being (since he is not an extraordinary angelos of God)
sets people free eternally from the innate fear of God’s eternal condemnation by his qualifying to appeal to the Father
for their mercy at the final judgment (cf. John 5; Romans 1,3).

1§01 POPw BovaTov dud TovTog ToD LRV Evoyor foav dovAeiag — All human beings have been unavoidably
constrained throughout the entirety of their lives by slavery to the fear of death, i.e., to the fear of eternal condemnation
at the judgment. As Paul indicates in Romans 1, it is because of their moral depravity. Every human being, regardless
of when and where he has lived in human history, knows that he is morally accountable and condemned by God
because of his rebellion against Him. Thus, every human being not only knows that he deserves God’s condemnation at
the final judgment, but also is terrified of the judgment and is in despair (cf. Romans 1:32), regardless of how little he
may display his fear and despair outwardly to himself and others. Nevertheless, people’s moral depravity constrains
them from escaping eternal condemnation apart from God’s grace and keeps them enslaved to their “fear of death.”
This fear of God’s condemnation and inextricably being tied to it apart from God’s grace leads people to place all their
hope for happiness and fulfillment in this life and the things they can acquire along with the experiences they can have
(cf. Matthew 6:25-34, Philippians 4:4-9). They therefore become more afraid of physical death and not getting the most
out of this life than they are of God and His eternal condemnation. And they harshly criticize and try to force into
compliance anyone who does not agree with their view and decisions to maximize their earthly security and lives, even
if they reduce others’ freedom to choose how they want to handle the risks of life.

cf. Soren Kierkegaard’s The Sickness Unto Death where he argues that every human being is in despair and fear at the
prospect of God’s condemnation, regardless of how happy people may appear. I have also written a commentary of the
same title on Kierkegaard’s book that can be found on the biblicalphilosophers.com website.

2 00 yap dMmov Gyyélov émhauBdveton dALL omépuatoc APpad émhaupdveton — There is the principle of like for
like. An angelos of Yahweh would provide help for the angeloi of Yahweh. A created human being would provide help
for other created human beings. Besides the fact that an angelos of Yahweh would or even could not die, Jesus’ death
would be meaningless for us ordinary human beings if he were an angelos of Yahweh. By virtue of the principle of like
for like, his death would be for those who do not require a high priest before God. Only morally depraved human
beings need an advocate before God for His mercy. Therefore, by virtue of his being an ordinary human being, at the
final judgment Jesus provides help to other ordinary human beings who are of the same belief as Abraham and,
therefore, the true “seed of Abraham,” i.e., who have the same kind of inwardness and belief that Abraham had (cf.
Galatians 3:7, “Therefore, know that it is who are of belief who are sons of Abraham.” This kind of inwardness means
that they believe in Jesus as the Son of God and Messiah who suffered death on their behalf, resulting in his appealing
to God the Father for eternal mercy on their behalf.

03 §pev deehev kaTd TEVTa Toig Aded@oic opotwdTFval — Paul reverts to the “brothers” signification of Psalm 22. God
had assigned Jesus the moral responsibility of suffering death as an ordinary human being in order to qualify to be other
ordinary human beings’ advocate at the final judgment.

4 {va, ELeNUOV YEVITOL KO TIGTOG GpYIEPEDS T TPOG TOV BEOV £i¢ TO IAGoKesH TS GuopTiog’ Tod Aood — This
is the main point of the whole letter (cf. chapter 8). Jesus offered himself as a sacrifice to God in order to qualify to be
the High Priest of sinners who need his advocacy in order to obtain God’s eternal mercy.

Not only must there have been a contingent of Jews who were claiming that the Messiah had to be some sort of
superordinary being, i.e. an angelos (theophany of Yahweh) like the man of Genesis 18 or the burning bush of Exodus
3, but they also had not adequately connected the notion of high priest with that of the Son of God, Messiah, and king
of Israel. Who would ever think that a king would also present himself as an offering to God in order to become a
priest? Therefore, these Jews believed that not only were both Jesus’ being an ordinary human being and his suffering
death on the cross good reasons for not believing that he was the Messiah, but they also would have believed that his
death had nothing to do with the notion of high priest in the Old Testament. High priests do not offer themselves as a
propitiatory offering. They offer something else, e.g., a bull or goat. On the contrary, Paul is arguing that Jesus’
ordinary humanity and death are exactly what qualify him to be both Son of God and self-offering high priest. Indeed,
he was obligated not only to be an ordinary human being born of a woman, but also to die in order to qualify to be both
Messiah and high priest. It was thus fitting that the final Son of God and Messiah be an ordinary human being like
David, Solomon, Isaiah, et al. (while also being both God in the flesh and morally perfect), in order to be able to offer
himself as a legitimate propitiatory sacrifice to God and, thereby, qualify to intervene as a high priest at the final
judgment for his fellow human “brothers,” who are sinners (cf. Hebrews 7:25), and obtain for them salvation from
eternal condemnation and death. In other words, by dying on the cross and appealing to God for mercy at the judgment,
Jesus “makes propitiation for the sins of the people.” Later, in chapters 7 & 8, Paul will argue that changing priests also
requires changing covenants, and thus Jesus is a high priest under the New Covenant. Cf. Exodus 28:41, “You shall put
them on Aaron your brother and on his sons with him; and you shall anoint them and ordain them and consecrate them,

that they may serve Me as priests (”:? 13037 DQ& }jW'_TPW aunoR QN5D7 Dé& Ijﬂ&'/'?;?) (xal ypiceg avTong
Kol Euminoelg adTdV Tag Xelpag kot aydoelg avtovg, va iepatevwsiv wo).” Cf. Exodus 29:7, “Then you shall take
the anointing oil and pour it on his head and anoint him (W'Iji’{ QHQFQW ﬁ;f&ﬁ’“).’g QPS:W HUWDD ]DJCZI_NN
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\Ijﬂ P_?W) (kat Muyn 10D €Aaiiov ToD YPIcUOTOG KOl ETLXEEIS GVTO £ML TNV KEQUATV 0DTOD KOl Xpicelg avTov)
(¢mxéo is used only once in NT in Luke 10:34 when the good Samaritan pours oil and wine on the victim’s wounds).”
Cf. Exodus 29:21, “Then you shall take some of the blood that is on the altar and some of the anointing oil, and
sprinkle it on Aaron and on his garments and on his sons and on his sons’ garments with him; so he and his garments
shall be consecrated, as well as his sons and his sons’ garments with him.” Cf. Leviticus 21:10, “The priest who is the
highest among his brothers, on whose head the anointing oil has been poured (]FJ}'I | \ﬂfj @'7'7;33 W'CJZI'&'W_%S_J PJSH”_TL:/‘Z_‘Q
(100 €mikexVUEVOL €L TNV KEQPUANV TOD €laiov 10D ¥proToD) and who has been consecrated to wear the garments,
shall not uncover his head nor tear his clothes.” Thus, Aaron was high priest in the Levitical order of priests, and he
was a Messiah besides.

95 gv @ yop Témoveey adTOC TEWGOEC, SVvarton Toig Tepalouévolg Pondficar — Jesus, by fulfilling his obligation to
the Father through suffering death on the cross, will help his fellow human beings, who by virtue of their immoral
condition deserve God’s eternal condemnation. Instead, at the final judgment Jesus will intercede for them and appeal
to God for mercy after their faith has been tested and proven to be genuine like his in the present realm (cf. Hebrews
4:15,16). Thus, it was appropriate that he go through normal human testing of his belief in God the Father just as Paul’s
readers are going through it. Indeed, Paul’s primary purpose in this letter is to exhort his readers to persevere in their
belief in Jesus as the Messiah as their fellow sufferer of the exigencies of life in the present realm in the midst of a
world hostile to the truth. In addition, certainly no angelos of Yahweh could have his faith tested because each one was
simply a manifestation of Yahweh with the main purpose of communicating information and ideas to sinful human
beings.

Therefore, the help which Jesus provides is not direct involvement in the sustaining of believer’s faith. This is the
transcendent Creator’s responsibility as He remains faithful and loyal to those whom He has chosen to obtain eternal
life. Jesus’ help will come later at the first resurrection when he acts as all believers’ advocate before God.

% “0gev &derpot Gytol — In line with the previous discussion of Jesus’ calling other ordinary (and yet morally
depraved) human beings “brothers,” Paul now addresses his Christian readers as “brothers.” They are set apart because
Paul believes that they have been inwardly changed by God to be authentic believers.

7 kMjoemg émovpaviov pétoyor — If Paul’s readers are genuinely changed in their inwardness, then they are
participants in an irreversible process whereby the transcendent Creator has caused them to respond with authentic
belief to the message that Jesus is the Messiah.

8 xatovoroate TOV AndsTolOV Kol Gpylepéal Tig Oporoyiog Nudv Incodv — The point of this letter by Paul is to
encourage his readers to focus on Jesus as the Messiah on the basis of his credentials. He is the apostle of their
declaring themselves to be believers in him, which refers to Jesus’ having been sent by God to proclaim God’s message
of his messiahship (cf. Hebrews 1:1-4). Paul’s secondary purpose in this letter is to argue that Jesus is the Messiah by
virtue of his human nature and his death, which was his offering for sin as our high priest, so that he qualifies to
intervene for us and appeal for mercy before God at the final judgment. oof our common acknowledgement and
agreement with God the Father that Jesus is the Messiah

9 mi61ov dvta 1) momoavtl adTov — Just as all human beings are “made,” i.e., created, by God, Jesus was too, with
the express purpose of his being not only the incarnation of God, i.e., God in the creation, but also the Jewish
King/Messiah who suffered death in order to qualify for his role and responsibility of being sinners’ advocate at the
final judgment, so that then he could move on to be the king of the eternal Kingdom of God. Jesus was faithful to God
the Father who created him for this specific role within the created reality.

70 ¢ kol Mabofig év °[6Am] 16 oike avtod — The household of God is the people of Israel. cf. Numbers 12:7, “Not
so, with My servant Moses; he is faithful in all My household (LXX — 00y oUtwg 6 6gpdnwv pov Movetic v 6A@ @

ok pov TieTég Eotv) (RNT TR *m’;“wg); with him I speak mouth to mouth, even openly, and not in dark

sayings, and he beholds the form of the LORD. Why then were you not afraid to speak against My servant, against
Moses?” When Miriam and Aaron questioned whether or not God spoke through only Moses, He said, yes. In fact, God
said that He speaks to other prophets through dreams, but not so with Moses, with whom He speaks face to face. Thus
Paul is making the point that his readers should listen to Jesus more than to Moses, whom their persecutors are insisting
is God’s most important spokesman in His household, i.e., among God’s people, the Jews (cf. Hebrews 10:21).

"I mheiovog yop “00T0¢ S6ENC Toapd Moboiv nEintol, koo dcov TAeiovo TV €xel T0D 0TKOV 6 KATUCKEVHCUS
ovtov — Jesus as the icon of God (1:3) and the Davidic ruler over God’s creation with the same authority as God (cf.
1:5, 2:5-8, etc.) is more important than both Moses and God’s “household,” i.e., His people the Jews, because Jesus has
provided for the “household” by offering himself to God in order to qualify to be everyone’s high priest. In other
words, Moses is just a member of God’s household, while Jesus as a member is also the unique provider of the
household, because he does not need salvation. Indeed, he has provided salvation for even Moses.

72 méig yép oikog KoTooKeVELeETOL DTS TIvog, 6 8¢ T mavto kataokevdoag 0edc — Ultimately, of course, God the
Father is the one who transcendently provides salvation for His people, while the Son as the embodiment of God,
provides salvation within the creation. Therefore, Jesus as the Davidic king, high priest/advocate at the final judgment,
and heir of the Father’s property is obviously a more important spokesman than Moses. With this argument Paul is
intimating that his readers need to listen to what God has done by providing mercy for the household through the
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ordinary human Son of God, a concept that the readers’ persecutors misunderstand and are unwilling to believe to their
eternal destruction if they persist in their unbelief.

7 kol Movofic pev moetog &v 6o 1@ 0ike adTod O¢ Bepdrmv el popTtiplov T@v Aainoncopévev — cf. Numbers
12:7, “Not so, with My servant Moses; he is faithful in all My household (LXX — o0ty otUtwg 6 8gpdrov pov Movoic
£v 0L @ 0ik® pov moTog €0TLv)...” Moses was not as important as Jesus. He merely bore witness to more important
things that would be said by Jesus, the Son, as God’s ultimate and most important prophet and spokesman in the last
days (cf. Heb. 1:11f.; 2: 1ff.).

74 Xp1o10g 88 (¢ vidg Ml TOV oikov adTod — Jesus is not a mere servant, like Moses, among God’s people. As the Son
of God, the Davidic king who rules over the eternal Kingdom of God, Jesus “provides” for God’s people with the same
level of authority as the transcendent Creator Himself. He provides by ruling over them and by offering himself to God
in order to qualify as the people’s intervener for mercy at the final judgment. Indeed, he is the very embodiment of God
on earth (cf. Hebrews 1:3).

ot 0ikdg écpev Ml "eav[mep] v Tappnoiov Kol 1o Kobynua Thg EATiSog T [uéxpt TEA0VC] KOTAGYOUEY —
Ultimately, the Jews who are really God’s household are those who embrace ALL the truth that God has proclaimed
through His prophets, especially through the greatest prophet Jesus, the Son of God. Embracing God’s truth and
holding on to it until the end of his life provides a Jew with the confidence of receiving God’s promises, so that he can
be bold in his expectation of being granted eternal mercy and life at the final judgment. Thus, while exhorting his
readers to continue to believe in Jesus as the Messiah, Paul is implying that the whole meaning of human existence is to
be willing at the core of one’s being to undergo any and all circumstances in the present realm, no matter how difficult,
while waiting expectantly for God to fulfill His promise of mercy and life in the eternal realm, i.e., to be constant in
belief, which is greatly helped by knowing and embracing the complete and accurate truth of the Bible, especially about
the Messiah, Jesus, and what God has done with him through his created existence (“confidence” (rappnoio) — cf.
Hebrews 4:16; 10:19,35; “hope” (éArig; éAmilw) — cf. Hebrews 6:11,18,19; 7:19; 10:23; 11:1).

76 A16, kaBhG Aéyer 1O Tveduo 10 &ylov — Interesting way of stating this, that the Holy Spirit, God’s activity within the
creation, has spoken in Psalm 95, so that the psalm is not merely the voice of the human author, David (the
superscription in the LXX is aiivog ®3fg t® davd = David’s praise song (cf. Hebrews 4:7)). Actually, David himself
switched from speaking from his perspective to speaking from God’s perspective (notice the change in pronouns in
Psalm 95:7-9 from the third person “He/Him” to the first person “I/Me.” Here, in Hebrews 3, this is born out in verses
7-9. Thus, we have an example via Paul’s perspective on this of the meaning of biblical inspiration, that human authors
with their thoughts, ideas, and intentions were ultimately speaking on behalf of God. Therefore, what they wrote was
truth.

77 sruepov €4V Thc @oviic avtod dkovonte — God had expressed “His voice” through Moses His prophet—with both
words and actions (cf. v. 9 — “My accomplishments” (t& €pya pov)). Then, He expressed “His voice” through David in
Psalm 95. Now, He has expressed “His voice” through the Son, Jesus, to whom the readers do well to listen and believe
and not engage in inappropriate inwardness. cf. Numbers 12:6-8 — [God] said, “Hear now My words: If there is a
prophet among you, I, Yahweh, shall make Myself known to him in a vision. I shall speak with him in a dream. Not so,
with My servant Moses, He is faithful in all My household; with him I speak mouth to mouth, even openly, and not in
dark sayings, and he beholds the form of Yahweh. Why then were you not afraid to speak against My servant, against
Moses?” In other words, by extrapolation from the context of Numbers 12, why are the Jewish readers’ persecutors not
afraid to speak against God’s Son, Jesus, similarly to how Aaron and Miriam had spoken against Moses after God had
made it clear through His actions that Moses was His primary spokesman at the time. Consider, for example, the
miracles in Egypt and the parting of the Red Sea vs. the miracles that Jesus and his apostles performed (cf. Hebrews
2:1-4) and, especially, Jesus’ death as an “accomplishment” of God whereby he qualified to be our high priest (cf.
Hebrews 2:9-18)?

78 1M oxAnpivnte TOC KopSiog DUAY MG &V TG TOPUTIKPUGUG KOTX TV NUEPAY T0D TEPAGHLOD &V TH £pTue 00
Emeipacay Tol TaTEpeg VUMV év dokipaciy' — Just as David in Psalm 95 referred to the Israelites’ disobedience of
God in the wilderness as they journeyed from Egypt to the promised land as a means to encourage his contemporary
Jews to trust God for His promises, Paul does the same with his Jewish readers. cf. Exodus 17:7, “[Moses] named the

place Massah (11979) (nepacpuog) and Meribah (i12777) (howdépnoig) because of the quarrel of the sons of Israel, and
because they tested the LORD (73777 0N DIJ?D; (75_.7) (8100 10 wewpalew kvplov), saying, ‘Is the LORD among us, or

not?’” The Israelites’ quarrel in the desert with God was after He had rescued them from slavery in Egypt with a great
demonstration of His power and faithfulness. Thus, rejecting God’s goodness in the midst of His promises and previous
faithful actions is to test God and incur His judgment and condemnation, which means failing the test that God brings
on His people. cf. Exodus 16:4, “Then the LORD said to Moses, ‘Behold, I will rain bread from heaven for you; and

the people shall go out and gather a day’s portion every day, that I may test them (13238 ]457_35) (6nog Tewpdon
avtovg), whether or not they will walk in My instruction (N2™2N *min; '[{7”1_7) (gl mopevooviar 1@ vOu® pov
ov).”

7 gv doxipacia kol eidov o Epyo pov (LXX and the Majority Text (TR) have édoxipacay kol eidocov (ei8ov — TR)
T €pyoL pov) (’L,/‘;g’ D IRT03 "33 = they tested me even though they saw my accomplishments) — It makes more
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sense to follow the LXX and Majority Text with édoxipacav = they tested, as well as to follow the Hebrew (23) (gam)

and translate the xou (kai) as “even though.” Therefore, David and Paul mean that, even though the Israelites had just
seen God perform the ten miracles of the plagues in Egypt, plus the miracle of parting the Red Sea, they still refused to
trust God soon afterwards when the spies had been sent into the land of Canaan for reconnaissance purposes and before
they were to enter and conquer the land. The implied point is that Paul’s readers should not test God after “seeing” His
accomplishments with and through Jesus (and his apostles) as the earthly Son. It is this seeing of God’s
accomplishments that is included in “hearing his voice” (cf. v. 7) and for which people are accountable, whether it was
the Israelites and what they say in Egypt and the desert or Paul’s readers and what they have seen in regard to Jesus
through being presented with the message of his being the Messiah.

80 tecoepdrovro €tn — It also makes more sense to follow both the Hebrew text and the actual story in order to connect
these words with what comes after them, that for forty years God was angry with the Israelites after they disobeyed
Him and refused to enter into and conquer the land of Canaan after the spies had reported back to them that giants lived
in the land. cf. Numbers 32:13, “So the LORD’S anger burned against Israel, and He made them wander in the
wilderness forty years, until the entire generation of those who had done evil in the sight of the LORD was destroyed.”
81 810 mpocdyBico TH Yeved TTavTn Ko eimov: del mAav@dvion ‘Tf kapdie — Here is the main issue, that people are
characterized by their inwardness, that is oriented either toward authentically and humbly desiring goodness and mercy
from God, or toward rejecting God through some sort of man-made worldview and way of living life, even in the midst
of appearing to be attracted to the biblical message like the desert Israelites.

82 avtol 88 ovk Eyvosav T 680vg pov — The Israclites intellectually knew what God had said and commanded them
to do, but they were unwilling to obey His message. Thus, their knowing lack authentic belief and therefore could be
labelled as not knowing. cf. Soren Kierkegaard’s The Sickness Unto Death and the chapter entitled “The Socratic
Definition of Sin.” .

83 ¢ duoco &v T OpyR Hov el eicedevoovial gig TV KOTATOVGTV OV (”BUWJFQ_“)Z;{ ]WXD’:_DX) — Several passages
are important for understanding Psalm 95 and this verse which Paul quotes. First, Deuteronomy 12:8-12, Deut. 12:8
“You shall not do at all what we are doing here today, every man doing whatever is right in his own eyes; Deut. 12:9
for you have not as yet come to “the resting place (7177137217 '“/‘23) and the %inheritance which the LORD your God is
giving you. Deut. 12:10 “When you cross the Jordan and live in the land which the LORD your God is giving you to
inherit, and “He gives you rest (DS;(? U’jm) from all your enemies around you so that you live in security, Deut. 12:11
“then it shall come about that the place in which the LORD your God will choose for His name to dwell, there you shall
bring all that I command you: your burnt offerings and your sacrifices, your tithes and the contribution of your hand,
and all your choice votive offerings which you will vow to the LORD. Deut. 12:12 “And you shall “rejoice before the
LORD your God, you and your sons and daughters, your male and female servants, and the *Levite who is within your
gates, since he has no portion or inheritance with you.” Thus, 500 years before David and Psalm 95, God says that He
intends to give the Israelites rest from their enemies in a particular geographical location, the land of Canaan. Therefore,
when He swore that the Israelites in Moses’ day would not enter His rest, this is at least part of what He meant, the rest
from their enemies which He would give them.

Second, Numbers 13:1,2, Num. 13:1 Then “the LORD spoke to Moses saying, Num. 13:2 ““Send out for yourself men
so that they may spy out the land of Canaan, which I am going to give to the sons of Israel; you shall send a man from
each of their fathers’ tribes, every one a leader among them.” Thus, God intends to bring the Israelites safely into the
land and give it to them regardless of the apparent difficulties of, for example, the strength of the people currently
living on the land. Therefore, not to believe God for His promise of giving them the land would be rebellious towards
Him.

Third, Numbers 13:30, Num. 13:30 Then Caleb quieted the people before Moses and said, “We should by all means go
up and take possession of it, for we will surely overcome it.” Here we find that Caleb believed God for His promise that
the Israelites would defeat the Canaanites regardless of how strong they looked, and he was encouraging the fearful
Israelites to believe God as he was.

Fourth, Numbers 14:5-9, Num. 14:5 “Then Moses and Aaron fell on their faces in the presence of all the assembly of
the congregation of the sons of Israel. 6 Joshua the son of Nun and Caleb the son of Jephunneh, of those who had spied
out the land, tore their clothes; 7 and they spoke to all the congregation of the sons of Israel, saying, ““The land which
we passed through to spy out is an exceedingly good land. 8 ““If the LORD is pleased with us, then He will bring us
into this land and give it to us — *a land which flows with milk and honey. 9 “Only “do not rebel against the LORD;
and do not *fear the people of the land, for they will be our 'prey. Their *protection has been removed from them, and
the LORD is with us; do not fear them.” And Moses, Aaron, and Joshua also believed God for His promise to bring
them all safely into the land and reacted to the people’s unbelief.

Fifth, Numbers 14:26-32, Num. 14:26 The LORD spoke to Moses and Aaron, saying, 27 “How long shall I bear with
this evil congregation who are “grumbling against Me? I have heard the complaints of the sons of Israel, which they are
'making against Me. 28 “Say to them, ‘““As I live,” says the LORD, ‘just as “you have spoken in My hearing, so I will
surely do to you; 29 “your corpses will fall in this wilderness, even all *your 'numbered men, according to your
complete number from twenty years old and upward, who have grumbled against Me. 30 ‘Surely you shall not come
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into the land in which I 'swore to settle you, “except Caleb the son of Jephunneh and Joshua the son of Nun. 31 ““Your
children, however, whom you said would become a prey — I will bring them in, and they will know the land which
you have rejected. 32 ““But as for you, your corpses will fall in this wilderness.”

Thus, God means by “rest” in Numbers 13 & 14 living securely on the land of Canaan/Israel free from the Israelites’
enemies. It must be specifically this that God through the psalmist, David, means by “My rest” in Psalm 95:11 (cf.
Deuteronomy 12;10;25:19;28:65 (the Holocaust?) Joshua 21:44; 23:1). In addition, He probably means the cessation of
the hard work of persevering in belief through the desert during the journey from Egypt to the promised land of Canaan
(cf. Numbers 10:33;14:20-24; Deuteronomy 12:9; Joshua 22:4). So Psalm 95 is an exhortation to worship Yahweh for
His greatness as the Creator and Shepherd of His people, the Israelites, and to avoid rejecting Him as the Israelites did
after He had rescued them from slavery in Egypt, which moved God to swear that they would not enter the land of
Israel.

However, because the Psalm involves authentic belief in contrast to a hard heart, then there is a further ramification of
the Israelites’ unbelief, which is to miss out on the “rest” of the Kingdom of God after resurrection from physical death,
first on the land of Israel at the return of the Messiah and second in a new creation. In other words, the Israelites’
unbelief was not a one time event but was coming from an unchanged heart of unbelief. It is this which David has in
mind as he exhorts his readers to believe God’s promises to them, both to have a changed heart and to demonstrate
authentic belief (cf. Hebrews 4:6-11). What follows in this passage and, especially Hebrews 4:8, makes it clear that
God through David in Psalm 95 is referring to eternal life, which begins with the Kingdom of Israel in the present
realm and culminates in an eternal realm.

84 BAémete, adeloi, pimote Eo0Tal EV TIVL DUV KOpdio, TOVNP GTISTIOG €V T@ GmosTivol &md Be0D {dvTog — The
danger to Paul’s readers is their engaging in inappropriate inwardness like the Israelites in the wilderness and, thereby,
forfeiting eternal life by abandoning the message of Jesus as their Messiah and high priest who will intervene on their
behalf at the final judgment (cf. Hebrews 2:1). Thus, Paul uses the experience of the OT Israelites and David’s
exhortation and warning to his contemporary Israelites 500 years later to exhort and warn his own contemporary
Israelites who are considering abandoning God’s truth in a similar manner. Even though they are thinking of focusing
on Moses and the Mosaic Covenant, nevertheless, they would actually be abandoning God if they gave up believing in
God’s ultimate spokesman, Jesus of Nazareth, their Messiah, King, and High Priest.

85 gL TopokaleiTe EqVTODE KOO EKAGTNY Tupa, dxpig o 10 oruepov "koeiton — “Today,” as when David used
the word in Psalm 95:7, is in the sense that Paul and his readers still live in the present realm before God brings about
the final judgment and creates first the Kingdom of Israel on the land of Israel and then the new, future realm of the
eternal Kingdom of God. As long as God is not finished with the present realm and has not brought about the final
judgment of the second resurrection, there is time, i.e., “Today,” to continue to respond to God’s accomplishments
(épyo) through Jesus and his apostles and to believe the truth that God has spoken regarding him as the eternal
Messiah.

86 fvor u orANpLVeT TTic €€ DUV dmdtn T duaptiog — The Israelites’ moral depravity, in the midst of their
suffering in the desert, led them to refuse to believe that God is faithful to His promises. Paul’s readers’ own moral
depravity would lead them to the same kind of conclusion—that eternal life and trusting God are not worth the pain and
suffering that is sometimes necessary to endure because of their belief in Jesus as the Messiah. Paul’s encouragement is
for them not to let sin deceive them into this false perspective.

87 uéroyor yop t0d Xpiotod yeyévauev — Paul now includes himself with his readers and claims that they have all
become co-heirs with Jesus of the eternal Kingdom of God where he will be king first of the Kingdom of Israel and
then the eternal kingdom in a completely new realm.

88 ggvmep TV GpxMV THC "OmocTdcENg LEXPL TéLOVE Pefaiav katdoymuev — Paul’s readers will reach the goal of
escaping from God’s condemnation and thereby gain eternal life only by persevering in belief in the message that God
has communicated to them through Jesus and his apostles, which is like a title deed showing that they will inherit
salvation. Thus, belief in God’s message is a reliable beginning to their journey toward eternity. Yréotacig refers to
the basis of their expectation of obtaining eternal. This basis is the message that they have heard of Jesus as the
Messiah that acts as a kind of title-deed to their “owning” the entirety of what they will receive, i.e., eternal life and
citizenship in the eternal Kingdom of God.

89 &v 1® AéyecOor onuepov €0V THG POVIC 0DTOD GikovenTe, Ui GKANPOVITE TAC Kopdicg DUBY BG &V TG
noparikpooud — In Psalm 95 David emphasized persevering in belief after hearing God’s message, which is what the
first generation desert Israelites did not do. Thus, Paul uses David’s message to the Jews’ of his day to exhort his
readers to belief, so that they may avoid the negative consequences of unbelief, i.e., eternal condemnation.

90 rriveg yop GkovoOVTEC TaPETIKPpOVOY: AL 00 TavTeg ol elBbvTec €€ Aiyvmtov S Movcéng — cf. as above
Numbers 13:1-14:45, especially 14:20-38 — This is the story of the spies who were sent into the land. After hearing the
spies’ report, the Israelites, frightened out of their minds, rejected God’s exhortation to enter and destroy the
Canaanites, even after God had saved them from the Egyptians with so many miracles through Moses which
demonstrated His power and commitment to them. Here is the same kind of “sin” by which Paul’s readers could be
deceived (Hebrews 3:13). After hearing the final message from God, “seeing” what He has done through Jesus,
including the miracles performed by the apostles, and then initially embracing the message, they would rebel against
God and reject the message of Jesus as the Messiah and the Son of God because they are frightened of experiencing
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pain in the midst of persecution and suffering in the present realm (cf. Hebrews 1:1-3). The message which they have
heard and the negative example of the Israelites in the Sinai wilderness should give them adequate motivation to
continue to believe.

ol ticwv 8¢ T mPocHYOIGEY TEGGEPAKOVTQ ETT); OVXL TOIG "GUOUPTHCOGTY, OV T KAAX Emecev év i &pruw — cf.
Numbers 14:32, “But as for you, your corpses will fall in this wilderness (koi t¢ k®@Ao VU@V TeceiToL €V TH EPHUD
tavtn).” This verse makes it clear that “rest” for the Israelites was not only protection from their enemies but also a
particular geographical location, the promised land of Canaan, as a stepping stone to the eternal Kingdom of God.
Thus, God forbade them from entering into the promised land by causing them to die in the desert. In other words, the
Israelites could not experience the “rest” of protection from their enemies merely by God’s shielding them in the
desert. They would have had to enter into the land of Canaan in order to encounter the first step towards the “rest” of
eternal life to which God and David were referring in Psalm 95, culminating eventually in the Kingdom of Israel on the
land and then the eternal Kingdom of God in a new creation. Therefore, by their dying in the wilderness, God
demonstrated that they lacked changed hearts and authentic belief. Indeed, they were characterized by abject rebellion
against God.

22 tictv 8¢ Buocev Uy eicedevoechol £ig TV KATATOVGLY 0DTOD €l uf Toi¢ "dmedfoacty — Again, the OT Israelites
rejected God’s promise to cause them to defeat the giants in the land of Canaan, which would have brought them the
first step of rest from their enemies and from working hard to persevere in belief in the midst of desert difficulties.
Instead, this disobedient generation of Israelites died in the wilderness before their sons and daughters reached the
eastern banks of the Jordan River opposite Jericho (cf. Numbers 10:33; Deuteronomy 12:9; Joshua 21:44; 22:4; 23:1).
Thus, they would miss out on all the “rest” which God has in store for His people that includes the eternal Kingdom of
God.

93 ko PAémopev 811 00K RdVVIONGAY eiceldeiv 81 dmistiov — Thus, Paul is saying that the disobedience of the
Israelites by refusing to enter into the land and conquer the Canaanites is the same as unbelief, which we can conclude
is the same as having an unchanged heart, which we can also conclude will result in all the possible consquences for
these Israelites, including that they will miss out on the eternal Kingdom of God. Paul is also making a direct
connection between the unbelief/disobedience of the Old Testament Israelites and that which could possibly occur
among his Jewish readers. The implication is that just as God did not permit the unbelieving and disobedient Israelites
to enter the promised land of Canaan and eternal life, neither will his readers enter into eternal life if they abandon their
belief in Jesus as the Son of God, especially after “seeing God’s accomplishments” through Jesus so to speak (cf. Psalm
95:9; Hebrews 3:9). They will encounter the same kind of anger from God, and it will last for all eternity, resulting in
eternal condemnation and destruction. Consequently, if these Jewish readers exist at the time of Jesus’ return and in the
light of the Mosaic Covenant and its relevance to the Jews as God’s chosen nation, they as a conglomerate of
unbelieving people could collectively and even individually experience God’s anger and earthly consequences
stemming from His anger and judgment of them as described in the book of Revelation when disaster comes upon
Israel and Jerusalem prior to the return of Jesus.

%4 Dopnoduey 00V, UNTOTE KOTAAELTOREVIC T Emaryyehiog eloehelv €l TV KATATAVOLY 0)TOD SOKT TIC €€ UMV
votepnréval — Here, Paul is referring to God’s rest of eternal salvation, in the same way that God had promised to the
Israelites the land of Canaan as a place of rest from their enemies and hard work of persevering in belief in the desert as
a stepping stone towards eternal life. Paul will go on to exegete this phrase for his readers in the next verses by showing
that the rest that God has promised them is neither that of the land of Canaan nor that of the cosmos (cf. Genesis 2:2).
Thus, Paul means that, if his readers fail to continue to believe God for the Davidic promise of the eternal kingdom
through Jesus as the Messiah, then, like the unbelieving Israelites in the desert who failed to reach the “rest” of the
promised land of Canaan and this kingdom, they will fail to reach the “rest” of this same eternal kingdom. cf. Hebrews
12:15 regarding , “See to it that no one comes short of the grace of God...”.

% kol yap EGEV eVNYYEAMOUEVOL, KABATEP Kikelvor GAL oDk d@EANGeY 6 AGYoc THS Gkofig ékeivoug,

un "ovykekepacuévong tf mticter ‘toig dkovoactv’ — The OT Israelites had heard the message of God’s promise of
their entering into the land of Canaan by virtue of His grace and power in defeating their Canaanite enemies. They both
“heard” and “saw” this message through Moses’ teaching and God’s miracles respectively. Paul is saying that the
Jewish believers and he have likewise heard and seen God’s message through Jesus’ proclamation of it orally and his
miracles. However, the OT Israelites refused to believe what God was saying, which meant that the message was
useless in their lives. God demonstrated this uselnessness by not allowing them to enter into the promised land. In this
verse, we also are made privy to a key concept in the whole Bible—the combining into one package inside a human
being of the knowledge/understanding of God’s message, regardless how much or how little a person grasps it, and
authentic belief in the message that stems from divinely caused true inwardness. It is these two human elements
together, understanding and belief, that qualify a person for eternal mercy and life in the Kingdom of God where Jesus
will rule (cf. Hebrews 3:19).

% reicepyouedo Fyap €l °[tv] kotdmavov ol miotevsovtec — Just as the OT Israelites could have been in the
process of entering the promised land if they had committed themselves to believing God for His promises, Paul says
that the Jewish believers and he are actually in the process of entering into the “rest” of eternal salvation in the
Kingdom of God.
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o7 xabog elpnrev, ‘Qc duoco &v Th Opyf pov, °el’ eicelevcovion gig THY katdmavsiv pov — Like David, Paul uses
Psalm 95 as a kind of negative exhortation. In other words, he is telling them, don’t be like the OT Israelites. Instead,
do be like any authentic believer who receives the fulfillment of God’s promises, whether the “rest” of the promised
land of Canaan for the Israelites (that will eventually be actualized in the millennial kingdom after Jesus’ return and the
Jews become a “great nation” (cf. Genesis 12:1-3), or the “rest” of eternal life for David’s and Paul’s readers.

% kaitol 1OV Epymv and kotaforiic kKéouov Yevneévimv — Paul now uses the story of God’s initially bringing things
into existence during the creation as described in Genesis 1 and draws a comparison between it and his readers’
experience of working that will result eventually in rest.

9 eipnkev °ydp mov mept Thg EPSOuNg ovtwc — As in Hebrews 3:7, Paul continues to refer to what the Holy Spirit, i.e.,
God’s working within the creation, says about God and His “rest” by means of the Bible.

100 yeqry xoténavucey 0 Oedg év TR Muépg th £B30uN Grd mdviev tdv Epyov avtod — cf. Genesis 2:2, kot cuvetédecev
6 8e0g &v i Muépa Th £kt TA EPYL UTOD, O Emoincey, Kol Kocrsnowosv T Muépg 11 ERSOUN GTO TAVI®V TOV

#pyov o109, OV Enoincev (ﬂy TUN m:xﬁrs {7373 "":‘.Uﬂ DT’: n:wm Paul is doing two things. One, he is

asking if the rest that God promises to his readers is God’s rest as declared in Genesis 2:2, whereby God rested from
His “moral,” creative actions of bringing the whole cosmos into existence. Since it still remains for some to enter into
God’s rest (v. 6,9), the answer is, no. Instead, God’s rest for his readers is God’s rest from His present cosmic creating
actions that will actually involve another creation(?). Second, Paul is drawing an analogy between God’s “resting” from
His “moral,” creative actions of bringing the whole cosmos into existence and two other events. First, there was the
opportunity for the Israelites to enter into the promised land of Canaan and “rest” from their conflicts with their
enemies and from their working at persevering in belief while on their journey from Egypt through the desert to
Canaan. Arriving and living in Canaan would be rest from their “moral” obedience to God in the desert. Second, there
is now the opportunity for Paul’s readers to “rest” from enduring persecution and from working in the present realm at
persevering in belief in Jesus as the Messiah. Just as God finished His actions of the initial creation and rested, Paul is
exhorting his readers to finish out their earthly actions of enduring suffering and persevering in belief with authentic
inwardness, so that they will be able to rest in the eternal Kingdom of God. However, they must finish their works as
God finished His (and as the desert Israelites should have finished theirs) in order to rest. However, this they will do
only if they do not abandon their belief in Jesus. Therefore, Paul’s readers need to work like God in order that they can
rest like God. Thus, through the Genesis passage, Paul is instructing his readers that “rest” has always been an
important biblical theme, and that God first demonstrated this through His own resting after the “work” of the initial
creation. As people read this passage, they can know that God has planned a “rest” for them, if they obey the biblical
message.

0T e &v T0VTR MMV Tl eloelevoovial gl THY Kotdmawsiv pov — Because he is comparing the Jews’ work and
rest to God’s work and rest, Paul once again mentions the lack of both in the OT Israelites’ experience.

102 276y 0OV dmoleimeTan TIVEG eicelDELY eig OTHV, KOl 01 TPOTEPOV VY YEMGOEVTEC 0VK eicTiABOV 81 "dimeifetoy —
There is still a future rest for both David’s readers and Paul’s readers. This is the rest of eternal life, which will
constitute God’s rest for them, i.e., the rest like God’s that God actually grants them, as implied by Psalm 95 that was
written to Israelites who were living around 1000 B.C. The Israelites could have enjoyed the “rest” of the land of
Canaan, safe and secure from their enemies, and the “rest” like God’s of Genesis 2:2, where they could stop working
hard at believing and obeying God in the wilderness once they entered the land of Canaan and conquered it.

103 v Tver opiler Muépay, onuepov, v Aavid Aéyov HeTd T0G0DTOV XPOVoV, KOOME "TpoeipnTalr SHUePOV £V THC
QwViig avTod Gkovonte, Ui okAnpvvnte tog Kopdiag vu@v — In other words, God has always been saying to the
Israelites, “Today, do not harden your hearts,” and, ultimately, in regard to eternal life. This is especially true now in
the light of the final and complete message of God that Jesus has brought as the Messiah (cf. Hebrews 1).

Above, in Hebrews 3:7, Paul identifies the “author” so to speak of Psalm 95 as the Holy Spirit, “Therefore, just as the
Holy Spirit says, ‘Today, if you hear His voice...” Here, he states that David is the human author. Interestingly enough,
this is the only instance where Paul names David with respect to the three important OT passages that he quotes as
pertaining to the Messiah and High Priest of God’s eternal plans and that David wrote—Psalm 8 in Hebrews 2:6-8,
Psalm 110 in Hebrews 5:6 & 7:17,21, and Psalm 40 in Hebrews 10:5-10.

104 &1 yap adtoVg Incode katémavoey, ovk "dv mept GAANG EAGAer petd tobto Muépag — If God, through Joshua, had
brought the Jews to a place of final “rest” in the land of Canaan that involved all that He had in mind regarding the
concept of “rest,” then God through David in Psalm 95, 500 years later, would not have spoken to David’s fellow
Israelites who were actually living in the land of another day and of another “rest.” Therefore, David was speaking of
the eternal Kingdom of God. Paul properly interprets David this way and is using David, the first Son of God, as his
model of exhortation to his readers.

105 §pow dmodeinetal coPBaTIoNOC TH Ao® 700 6e0b — Sabbath comes from one of the Hebrew words for “rest,”
Shabbat (ﬂ;Lj — the other Hebrew word is i1 f:f; from 113). Paul is arguing that the Messiah brings about an even
greater Sabbath and rest than that of the promised land of Canaan. This greater Sabbath is what God through David
ultimately meant in Psalm 95 and that Paul is concerned about with respect to his contemporary Jewish readers.

106 & yaup loeABdV €ig TV KATETAVOY 0DTOD Kot AHTOG KOTERQVGEY A TOV EpYoV adTod Hdomep Gnd TV idiov
0 0g0¢ — By definition, rest implies that a person has worked hard beforehand such that the rest is a cessation of work
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and indicates a completion or finishing of the work. Therefore, just as God rested from His works of bringing the
cosmos into existence at the “creation” in Genesis 1 after finishing this particular work (cf. Hebrews 4:4), so will
authentic believers enter into their rest, i.e., a rest in eternal life from their works of being diligent to persevere in belief
in the present realm (cf. Hebrews 4:4-5,11) after finishing these particular works.

107 srovddomuev odv eicerely gi¢ ékeivny Thv katdmavoily — Paul is saying that the present realm is a time to work
hard at persevering in belief. This perseverance is a person’s “work” that will be complete and come to an end when his
life in the present realm ends and he enters into the eternal Kingdom of God. The primary purpose of this letter is to
exhort the readers to persevere in belief in Jesus for the benefit that it brings—eternal life (cf. Hebrews 6:11).

108 {yer um év 1@ adTd Tig drodelyuatt méon Thg "dmedeiog — Paul is referring to his readers’ failing to enter into the
eternal Kingdom of God and, instead, incurring God’s complete destruction by disobeying Him and not continuing to
believe in Jesus as the Messiah, just as the Israelites “fell,” i.e., died physically, in the wilderness because of their
disobedience and inappropriate inwardness, thus failing to enter into the “rest” of the land of Canaan (cf. Hebrews
3:8,15,17).

109 7Z&v yap 6 Adyog T0D 020D KoL "EvepYNG KOl TOUDTEPOS DIEP TACAY UAYAIPOY SIGTOLOV KO Silkvovuevog dxpt
ueptopo® woytg kot "rvevpatog — Whenever God speaks, it is through His spokesmen, whether prophets or the
angeloi of Yahweh. In this case, God has spoken through His Son, the final Davidic king, Jesus, and his apostles. And
the message of God that they have brought is that Jesus is the Son of God and high priest of God’s and his people at the
final judgment (cf. Hebrews 1:1-2;2:3-4). Paul’s point is that the truth regarding Jesus as the message invades and
reveals the innermost condition of a human being, where “soul” and “spirit” meet, i.e., where the person as a person
(the combination of his spirit and body) and his spirit (God’s conception of the person for the purposes of all eternity)
reside. Is the person humble and desirous of truth for the sake of eternal salvation, or is the person proud and closed to
truth? The answer to this question is what the message of God brings forth from a person.

10 gpudv te kot poedd@v — “Joints™ is probably not the best translation. The point is that the gospel message infiltrates
the innermost part of a person’s being where the important aspects of his personhood meet, his soul and his spirit.
Therefore, “bone casings” is a better rendition of apu@v, i.e., “of bone casings and bone marrow.” cf. Louw & Nida’s
article on pveldg.

Mo kpricdg évevproenv kol évvoldv kapdicg — The message of God is capable of revealing what kind of
heart/inwardness a person has, either receptive or not to His message and truth, which, in this case, is that Jesus is the
Messiah. Thus, the most important issue for a human being is his inwardness, what kind of person he is internally with
respect to the biblical truth, i.e., as to whether or not a person perseveringly desires and believes this truth throughout
his whole life and lives a life commensurate with the truth.

12 o 00K 6TV KTIGIC BQUVIG EVOTIOV 0DTOD, TAVTO 8¢ YOV Kol TeTpoynAouéva Tolg 0@0aiuoic avtod — God
sees every aspect of the created reality at every moment. Therefore, Paul’s readers will not be able to hide their
rejection of Jesus if they merely pretend to believe in him. cf. Soren Kierkegaard’s concept of “confidentiality.” God is
not just “confidentiality about confidentiality.” He is the very essence of “confidentiality” (Kierkegaard, Works of Love,
“Love is a Matter of Conscience” [and a pure heart and a sincere faith], pages 151-153).

13 mpd¢ 6v fuiv 6 Adyog — Ultimately, Paul’s readers’ belief in Jesus as the Messiah will become the matter at hand at
the final judgment, where all of their and our most confidential secrets will become known to God along with the true
nature of their and our hearts.

14 *Eyovieg o0V dpyrepéa péyav SteAnivboto todg ovpovoc, Tneodv tov vidv 10D 00D, KpaTdUeY THG Ouoroyiog
— Paul is getting back to the point that he was making at the end of chapter 2 where he was connecting the idea of high
priest to the idea of Messiah and Son of God while also demonstrating that Jesus with his suffering death was the
perfect candidate for both. Paul will now describe in detail in Hebrews 5-10 how the Son’s high priesthood fits with the
OT texts and Jesus’ role by means of the New Covenant in contrast to the Levitical priests’ role under the Mosaic
Covenant. Thus, Jesus has transitioned from his earthly existence as an ordinary human being and Son of God to his
“sitting at the right hand of God” as an ordinary human being, the Son of God, and the high priest who intervenes
eternally for sinners at the final judgment. The point of this whole letter is that Paul’s readers need to continue to
believe this about Jesus for the sake of their eternal destiny.

115 remepoacuévov 8¢ kotd mAvTo Ko 6UodTNTO XOPIC Guaptiog — Jesus can sympathize with our moral weaknesses
(taig doBeveiong nudv) even though he was morally perfect, since he, as an ordinary human being and not a
superordinary being like the angeloi, was tested with respect to his own belief in God as his God and Father. Consider
the tests that Jesus endured in the desert after his baptism (Matthew 4, Luke 4) as well as in the Garden of Gethsemane
(Matthew 26:36ft.). cf. John 20:17 — Jesus said to her, “Stop clinging to Me, for I have not yet ascended to the Father;
but go to My brethren and say to them, ‘I ascend to My Father and your Father, and My God and your God’”.

116 rpocepyduedo 0OV netd ToppNoiog T@ Bpéve THS YGPLToc, Tva AGBouey FAeoc Kol xapLy ebpopey el eDKoLpOV
Bonderav — Paul could be speaking of the Messiah’s throne from where he rules over the universe (cf. Hebrews 1:8;
Psalm 45:6), but, in this context about Jesus’ role as high priest, he is referring to God’s throne of both sovereign rule
and judgment (cf. Hebrews 8:1;12:2). Paul’s claim is that the only way to have confidence at the final judgment that
God will grant one eternal mercy is through persevering belief in Jesus as the Messiah and intervening high priest, in
light of the fact, as he will go on to explain, that the OT makes it clear that a superordinary angelos of Yahweh as
Messiah would be useless at the judgment. By virtue of having a suffering, human Messiah and high priest, the
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judgment seat of God becomes a throne of grace, because a morally depraved human will be able to take advantage of
Jesus’ priestly actions of self-offering and intervention (cf. Hebrews 5-10).

In this verse, Paul is stating the goal (telos) of a morally depraved human being. It is to approach God’s throne of
judgment with confidence of receiving eternal mercy. Then, once the approach is made, God grants the petitioner His
mercy and life in the Kingdom of God as the ultimate part of the goal, and this all takes place because of Jesus’
intervention on the person’s behalf now that he has qualified through his death to be both ruler and high priest. Cf.
Hebrews 3:6; 10:19,35 in regard to mappnoia. Cf. Hebrews 7:25; 10:1,22; 11:6; 12:18,22 in regard to mpocépyopat and
Hebrews 7:19 in regard to éyyiCw. Therefore, the “timely help” is at the judgment when it will be most needed and the
penitent sinner will receive God’s eternal mercy and forgiveness through Jesus as high priest.

17 réc yop épyiepede — Paul now begins his in-depth comparison of Jesus as a high priest to the Levitical high priests
of the Mosaic Covenant as he earnestly works to convince his readers that Jesus is the only high priest to trust with
their obtaining eternal mercy from God. Cf. Leviticus 4:3, .. if the anointed priest (I ”jaff@nj Lﬂbﬂ) (6 apyrepedg O
Kkeyplopévog) sins so as to bring guilt on the people, then let him offer to the LORD a bull without defect as a sin
offering for the sin he has committed.” The word dpyiepevg appears only two times in the LXX (Lev. 4:3; Josh 24:33)
and 11 times in the apocrypha. The more common phrase is 0 iepetg 0 uéyog which appears 21 times in the LXX. Cf.
Leviticus 21:10, “The priest who is the highest among his brothers (Wj Nid Eﬁ'.}ﬂ 713 2 (6 iepede 6 péyag Gmd 1OV
adehpdv avtov), on whose head the anointing oil has been poured and who has been consecrated to wear the
garments, shall not uncover his head nor tear his clothes.” Cf. Exodus 28:41, “You shall put them on Aaron your

brother and on his sons with him; and you shall anoint them (Dij& Ihﬂ&'/'?;?) (xpioeg avtovg) and ordain them
(T8 DNDMI= you shall fill their hand) (éunivice adtdv T yeipeg) and consecrate them (IR oUIRY
(ayidoeg avtovg), that they may serve Me as priests (’? 13037 (iva iepatevmoiv pot).” Also cf. Leviticus 8:12,
“Then he poured some of the anointing oil (WM 7AE) (o éraiov Tig ypiceng) on Aaron’s head and anointed
him to consecrate him (15;77]3_‘7 71\78 ﬂ/\'uf‘@f]) (ki Exproev avTOV KoL Nylocey avtév).”

118 ¢ Gvepadmov Aappoviuevoc — Paul is referring to the fact that the Levitical high priests were picked from among
the Israelite tribe of Levi. Therefore, each high priest was a real human being and not a superordinary being like the
angeloi of Yahweh. The argument continues that, like the Levitical priests and high-priest, the Son of God as the final

Davidic king of Israel and of the the Kingdom of God is an ordinary human being. In addition, the Son of God as the
high-priest who replaces the Levitical high-priest is also. Cf. Exodus 28:1, “Then bring near to yourself Aaron your
brother, and his sons with him, from among the sons of Israel, to minister as priest to Me (’AL,/‘_T'JU: ;z?) (iepateverv pot)
— Aaron, Nadab and Abihu, Eleazar and Ithamar, Aaron’s sons.”

While Paul will sometimes refer to daily sacrifices by all the priests as prescribed by the Mosaic Covenant, his
argument is mainly about the high priest who brings the annual sacrifice on Yom Kippur and sprinkles blood on the ark
of the covenant in the holy of holies.

19 {yo mpoceépn dpd °te ko Busiog vrep duaptidy — CL. 5:3,7; 8:3,4; 9:7,9,14,25,28; 10:1,8,11,12; 11:4,17; 12:7,
Here, in one sentence, Paul states the main responsibility of the Levitical priests under the Mosaic Covenant — that they
were to offer up to God gifts (§@pd. — Hebrews 8:3,4;9:9;11:13) as a means to appeal to Him for mercy in light of
people’s sins and immoral actions and their deserving God’s condemnation and the punishment of death (cf. Hebrews
8:3,4;9:9;11:4).

Cf. Numbers 18:1, “So the LORD said to Aaron, ‘You and your sons and your father’s household with you shall bear
the guilt in connection with the sanctuary (WQPDU ]].y’_ﬂN ﬂ{if;.ﬂ) (Muyeo8e tag apaptiog T@V ayiov), and you
and your sons with you shall bear the guilt in connection with your priesthood (DPNJHD ]]‘,’ “nR R{L:m) (Mjpyecbe
Tag auaptiog Thg tepateiog vpu@dv).”” This translation from the NAS95 does not quite interpret properly God’s intent.
Notice that the LXX translates mwn (from N@/’J) with Muyeode (from Aappdve). In other words, “bear,” i.e., carry
per se, is not what the priests do with Israel’s sins and immoral actions. Instead, they take or receive the responsibility
to deal with their evil and intervene between God and them in order to appeal to Him for mercy. However, Paul will go
on to argue that the Levitical priests were entirely unsuccessful themselves to obtain mercy, i.e., complete and eternal
mercy. In other words, Paul’s whole argument in chapters 5-10 hinges on the fact that the sacrificial ceremonies
required by the Mosaic Covenant involving mere animals were and are complete effectiveless for obtaining God’s
eternal mercy. In fact, the entire Mosaic Covenant is one big effectiveless religious system that God gave to the
Israelites simply so that they could be a didactic tool and signpost for the benefit of all the rest of humanity. The Jews’
obedience to the Mosaic Covenant provides the Gentiles and themselves with a means to observe what kind of God the
transcendent Creator is and that He is a God of morality, goodness, love, provision, and mercy. However, Paul will
argue that with respect to this last issue, mercy and especially complete and eternal mercy, the continual and multiple
offerings of bulls and goats communicate only that the problem of a morally depraved human being’s deserving God’s
eternal condemnation is never resolved by virtue of them. In other words, some other methodology and, indeed,
sacrificial offering, is necessary to obtaining God’s eternal mercy. And Paul will argue from the OT that Jesus as the
real, human Messiah, who offered himself once on the cross, qualifies to secure complete mercy from God. Therefore,
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anytime that God granted complete forgiveness to the Israelites, it was on the basis of Jesus’ high priesthood and
offering of himself in order to qualify for his priestly responsibility.

Cf. Leviticus 1:2, “Speak to the sons of Israel and say to them, ‘“When any man of you brings an offering to the LORD
(ﬂlﬂ’&/‘ 1277 8212 2°7P7779) (84 mposaydyn ddpa 1§ kupiw), you shall bring your offering (3242727 1R
127P0) (npocoicete ¢ ddpa Hudv) of animals from the herd or the flock.”” Cf. Leviticus 4:13,14,16,20, “Now if
the whole congregation of Israel commits error and the matter escapes the notice of the assembly, and they commit any
of the things which the LORD has commanded not to be done, and they become guilty; when the sin which they have
committed becomes known, then the assembly shall offer a bull of the herd for a sin offering and bring it before the tent

of meeting... Then the anointed priest ([T"&77 J71277) (6 iepevg 6 xprotdg) is to bring some of the blood of the bull to
the tent of meeting... He shall also do with the bull just as he did with the bull of the sin offering; thus he shall do with

it. So the priest shall make atonement for them (qn‘m_: 1227 (éhdoeton Tept avtdv), and they will be forgiven
(@15 1203 (Gpetroetan abtoi 4 Guopric).” This last phrase, BT 2011 and dpedroeton avroi 7 duapric,
should be translated better with something like, “and it (the sin) will be overlooked,” i.e, until God deals with the
Israelites’ moral depravity at the final judgment through the high priesthood of the Messiah.

120 yetpromadeiv Suvauevog Toic Gyvoolowy Kol TAAVOUEVOLS, mel Ko avTog Tepikertor doféverov — There is an
important similarity between the Levitical high priest and the rest of the Israelites. They are both morally depraved.
Thus, if the Levitical high priest truly understands his immoral condition, which the priests of Jesus’ day did not for the
most part, he can exercise compassion and patience toward his fellow Jews just as he would want God to exercise
compassion and patience toward him (cf. James 5:14-20). In other words, whenever a Levitical priest intervenes on
behalf of the evil actions of an Israelite or the Israelites, he should ask himself, “What good is this really going to do,
because [ need someone to intervene on my behalf?”” And, indeed, his actions did not really do any good. The issue of
complete forgiveness only got prolonged by means other sacrificial offerings of the Mosaic Covenant. It did not get
resolved. Thus, eternal mercy and forgiveness towards any human being, including a Jew, has always been and will
always be on the basis of Jesus, the morally perfect and eternal high priest.

21 o '8t adTnv d@eirel, KobOC Tept ToD A00D, 0UTOC Kol TEPL TodTOD TPOsEEpeLY TEpL GuopTidv — A Levitical
priest is morally and covenantally obligated to deal with his own sins and immoral actions before God in addition to
those of the other Israelites by bringing an offering to God. It is this issue of a high priest’s obligation to bring an
offering to God that Paul will exploit in this letter as he compares Jesus as high priest to these others. Cf. Leviticus 9:7,
“Moses then said to Aaron, ‘Come near to the altar and offer your sin offering and your burnt offering, that you may
make atonement for yourself and for the people (Q¥] Y27 702 T227) (ki é&ilacon Tept ceavToD Kol T0D
oikov cov); then make the offering for the people, that you may make atonement for them, just as the LORD has
commanded.” As with the the word 1192 as quoted above from Leviticus 4:20 in the notes for v. 1, 9227 and
é€idacou refer to only prolonging the issue of God’s justice and mercy, but not resolving it.

The point that Paul makes in this paragraph is that the high priest’s responsibility is to bring a sacrifice to God in order
to hold off His condemnation, as well as, in the case of the Levitical high priest, to bring the sacrifice in order to do the
same for himself, because he, too, is a morally depraved human being. Yet, if he really understands what God requires,
he would know that eventually it must be some other high priest, indeed, a morally perfect high priest, who settles the
issue of eternal mercy between God and all morally depraved human beings.

122 o 00y £avTd TIC AouPdvel THY TNV GALG KaloVpevog VIO 10D Be0D rkabmoTep kol Aapadvy — Here is
another similarity between Jesus as high priest and the high priests of the Mosaic Covenant. They are both chosen by
God. cf. v. 1 and Exodus 28:1, “Then bring near to yourself Aaron your brother, and his sons with him, from among the
sons of Israel, to minister as priest to Me — Aaron, Nadab and Abihu, Eleazar and Ithamar, Aaron’s sons.” Cf. Exodus
28:43; Leviticus 8-10. Cf. Leviticus 16:32, “So the [high] prlest who is anointed and ordained to serve as priest in his

father’s place (172N N0 ﬂ3z7 W'T” nR &“’D” wwm iR mm* TUN who anoints it (?) and fills its (?) hand

to act as priest after his father) (ov Qv xpicOG1Y AHTOV KOl OV GV TELEIOGOVGLY TOG XEIPUG OVTOD 1EPUTEVELY UETA
Tov Tatépo. avToD = same as translation of the Hebrew) shall make atonement....” Cf. Numbers 3-4,8:5-26, especially
vs. 24,25, “This is what applies to the Levites: from twenty-five years old and upward they shall enter to perform
service in the work of the tent of meeting. But at the age of fifty years they shall retire from service in the work and not
work any more.” Also, cf. Numbers 18, especially v. 23, “Only the Levites shall perform the service of the tent of

meeting, and they shall bear their iniquity; it shall be a perpetual statute throughout your generations (D?”Dﬁﬁ?
\wa DRI (vépyov aidviov eig téig yevedg avt@v), and among the sons of Israel they shall have no inheritance.”
Also cf. Deuteronomy 18:1-8, especially v. 5, “For the LORD your God has chosen him (773 12) (avtov sEerétato)
(the tribe of Levi) and his sons from all your tribes, to stand and serve in the name of the LORD forever (D’{'.J:U_‘-?;)

(The LXX translation is not available).”)
123 oBte¢ ko 6 Xpiotog ovy E0vTOvV E36EacEY YevnBfivon Gpxlepéo, GAL 6 Aadicog Tpog adTév: VIGS Lo €l 6V, EY®
onuepov yeyévvnkd oe — Jesus as the Messiah did not appoint himself to be a high priest. Instead, it was the person

36



July 6, 2020 Translation and Notes by Earle Craig
Hebrews

who had spoken in Psalm 2 about Solomon’s becoming the Son of God when he was crowned king of Israel. This
person in Psalm 2 was God. However, every Davidic king after Solomon also became God’s Son at his coronation,
including now Jesus. Distinct from all the other Davidic kings, Jesus also became a high priest, as Paul will go on to
demonstrate in the next verse and mainly in Hebrews 7. Because Psalm 2 was written by David at the coronation of
Solomon, and because God “gave birth” to Solomon as His Son at the coronation, it makes sense that God “gives birth”
to Jesus as His Son, indeed, the final Son of God of the eternal Kingdom of God. However, in contrast to Solomon and
the other Davidic kings who were coronated during their lifetimes, Paul is arguing in this letter that Jesus has to fulfill a
unique role and qualify to become the king of Israel, a high-priest, and the Son of God by suffering death on the cross.
Therefore, God’s resurrecting Jesus from the dead becomes his coronation ceremony, which is also the moment when
Jesus qualifies to be the only advocate on behalf of morally depraved human beings at the final judgment. As a result,
Jesus’ resurrection is also the moment, in line with Psalm 2, when God “gave birth” to Jesus as the Son of God. Notice
that, rather than refer to the three recorded times when God spoke audibly from heaven to declare Jesus His Son (cf.
Matthew 3:17;17:5; Mark 1:11;9:7; Luke 3:22;9:35; John 12:28), Paul refers to these Old Testament passages of Psalm
2 and Psalm 110, because he is dealing with believing Jews who need to know better their Old Testaments in order to
refute the arguments of the unbelieving Jews who are pressuring them to abandon their belief in such a low-life
Messiah, Jesus of Nazareth.

124 a0 KoL 8V E1ép Aéyer ob T iepedg ig TOV aldvo katd T TaEv Medyiogdek (LXX — Psalm 110:4, o &l
1epeg €ig TOV aidvo kote TV Ta&y Mehyioedek) — Psalm 110:4 becomes the key to Paul’s argument about Jesus’
ordinary humanness and importance, which will become clear in Hebrews 7. Just as God declared that Jesus is His Son
by virtue of his having qualified to be such through his death (see previous verse and note), so also, through David in
Psalm 110, God declared that Jesus is a high priest who intervenes eternally for morally depraved and rebellious human
beings who are willing to accept his advocacy. It is putting together the two ideas of Son of God (Psalm 2) and high-
priest (Psalm 110) that Paul does so marvelously in this letter in order to convince his readers to continue in their belief
in Jesus as the Messiah, i.e., as the human King and High Priest of both Israel and the Gentiles. Paul’s point here is that
Jesus as the Messiah, unlike the angeloi of Yahweh, receives his role, function, and the accompanying honor from God
through the words of the Bible, since he is an ordinary man. By virtue of their being simple manifestations of the
transcendent Creator, the angeloi of God are so closely associated with Him that they can be said to “grasp” their own
glory and honor. For example, the burning bush would have naturally been able to refer to its divine glory, because it
was the transcendent Creator who was merely appearing in the form of the bush. In contrast, Jesus was an ordinary (but
morally perfect) human being, and rather than his taking on his roles simply by assuming them, he realized that God’s
methodology for his becoming the Son of God and a high-priest was by virtue of God’s statements in both Psalm 2 and
Psalm 110 that found their fulfillment in God’s resurrecting Jesus from the dead after he offered himself on behalf of
the moral depravity and mankind.

Therefore, the statement in Psalm 2 of God’s conferring “Sonship” onto the ordinary human being Solomon (and Jesus
by extrapolation) only makes sense if the Son of God is an ordinary human being as God who has written himself into
the story of creation as a separate person and not an angelos and theophany like the burning bush who is the same
person as the transcendent Creator. Similarly, the statement in Psalm 110 is addressed to a human being, not to an
angelos of Yahweh and theophany.

As aresult, in this last paragraph, Paul makes the point that high priests cannot be presumptuous and claim the right of
this responsibility for themselves. They must be appointed my God. Likewise, God appointed Jesus to his role and even
assigned him to be a member of a completely different order from the Levitical priesthood. He is of the order of
Melchizedek, and he holds his priesthood “into the age,” i.e., into the age of the Kingdom of God, which is eternity.

125 3v 1aig Muépong TG copkdg adTod Sefoelc Te KO TKeTNnpiog TPOg TOV SUVAUEVOV GOLEWV ODTOV €K BOVATOV UETH
KPALYRg 1oxupas Kol Sokp¥mv Tpoceveykag Kol elcakovsdelg ano t1ig evlopeiag — Here Paul refers to a very
human moment in Jesus’ experience as the Son of God, a moment that one would certainly not expect a superordinary
angelos of Yahewh to have to go through. Not only did Jesus not grab for the honor of being a High Priest, he actually
tried to avoid it when praying in the Garden of Gethsemane with loud groaning and even tears—albeit righteously, by
sorrowfully praying that his responsibilities could be different. Yet, he was willing to submit to God’s calling for him.
God the Father accepted the human Jesus’ prayer in the Garden of Gethsemane because of his authentic inwardness,
even though God could have saved him from suffering death on the cross. However, He did not, and neither did Jesus
ultimately want to avoid death, because he knew that this was his destiny in order to qualify to be the eternal high priest
for morally depraved human beings. These events in the Messiah’s life make no sense if he was supposed to be a
superman and angelos of Yahweh. One would certainly never expect an angelos of Yahweh to groan, cry, and pray for
release from suffering. Nor would one expect an angelos to suffer, period.

126 xoimep Gdv vide, fuabev G’ GV Emabev TV vmokory — While it might seem reasonable to think that the final Son of
God, who is the ruler of the universe (cf. Psalm 2,8), would not suffer death at the hands of his enemies and would not
have to learn obedience to the Father, this is exactly what happened to the very human Jesus, in order for him to qualify
to be our priest and intervener at the final judgment, because his suffering was his offering to God as a priest (cf.
Hebrews 9:11,12). Jesus willingly allowed the sufferings he endured to teach him obedience to the Father at a deeper
level than he had experienced up to the time of his arrest, trial, beatings, and crucifixion. Jesus had been relatively in
control of his life up to that point—traveling where he wanted, saying what he wanted, healing when he wanted, and
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even escaping from the Jewish leadership when he wanted. Then others took control the night before his crucifixion,
and he suffered greatly as a result.

Thus, Paul is saying that suffering was a tool of God to enhance Jesus’ own obedience to him, and the inference we can
draw is that it is also a very important tool for us in our process of learning what it means to obey God—to listen to His
voice (cf. OT uses of this phrase), to believe what we hear from Him, and to choose to respond to what He says with as
much ready willingness as His grace allows. And to work hard to this, because, as with Jesus, we should not expect it to
be an easy thing to choose. At lower levels of suffering, we have the sense that we are in control of our lives to a large
degree. As the suffering increases, our sense is of less and less control, and we are led to trust God to a greater extent
than we have had to before. Thus our journey can look very much like Jesus, even if we do not suffer death at the hands
of those who violently oppose God.

127 oy Tedetwdeig — The telos or goal of Jesus’ existence on earth as the one person who would qualify to be the final
Son of God was to suffer death on the cross for the sake of the people in order to become both their king and high
priest. Paul first mentioned this idea in 2:10, that it was appropriate for God the Creator to lead the one who solves the
problem of the moral depravity of human beings to his goal through the methodology of suffering. Cf. also Hebrews
3:14 — we reach our goal if we acknowledge and believe that Jesus as the Messiah reached his goal. Notice also the
passive voice of this verb, telewwdeig. Ultimately, Jesus was brought to his goal by the sovereignty of God.

128 ¢yéveto maov T0iC VMOKOVOVSLY DT aiTlog cmtpiog aiwviov — Paul is saying that, through Jesus’ suffering
death on the cross, he became the very basis of salvation from God’s condemnation at the judgment, having qualified to
be the intermediary for God’s mercy on behalf of fundamentally rebellious human beings. Thus, this is for all those
who obey Jesus by embracing the message that he spoke from God the Father, to the effect that he is the Messiah, i.e.,
the eternal king and high priest, for the sake of their salvation.

The implications of this is that we become what God intends for us and the effect that we are to have on other people
by our learning obedience through what we suffer.

129 mpocaryopevdeic Ko 10D Be0D Gpylepeds KoT THY TAEY MeAyioédek — Jesus’ path to acquiring the ultimate,
honorable role of king over the universe was through suffering, a path that would be highly unusual for a superordinary
angelos of Yahweh. Therefore, Jesus was an ordinary human being, who earned from God the titles of both Son and
High Priest by suffering death on the cross. Paul is making the point that his readers must never abandon their belief in
that which God has declared, that Jesus is both Son (Psalm 2) and Priest (Psalm 110) for the sake of their eternal
salvation. Paul will go on in chapter 7 to describe in more detail what it means for Jesus to be a high priest “according
to the order of Melchizedek.”

In this paragraph, Paul has explained that Jesus acquired his ultimate role of high priest by qualifying for it through
suffering, something that Paul is implying that Aaron and the Levitical high priests did not have to do to gain their
responsibility. Thus, by Jesus’ suffering as he did, he learned obedience to the Father and reached his own goal (zelos)
as the Messiah to be the high priest of those who would approach God to seek His mercy through him. Paul will go on
to use this idea of reaching a goal for morally depraved human beings, so that it becomes clear that their goal is to
approach God and gain His eternal mercy and life in the Kingdom of God. Consequently, the task of a sinful human
being is to prepare himself for the judgment.

And the effect of a sinful human being’s obedience to God is to become a “priest” to others who need instruction and
encouragement to approach God with repentance, belief, and obedience.

130 TTept 00 moAvg Muiv °6 Adyog kol Svoepuriventog Aéyey, mel vabpol yeydvate taig dkooic — Here is a
parenthetical section and excursus where Paul comments on the poor spiritual and intelletual condition of his readers,
hoping that they will take to heart his warning and his encouragement to continue learning and growing in their belief
in Jesus as their Messiah and high priest.

Paul says that the explanation of Jesus as both Son and high priest according to the order of Melchizedek is extensive
for us as human beings, because it involves understanding the relationship between passages such as Psalm 2 and
Psalm 110, both of which Paul has just quoted. He will go on to demonstrate the profundity of the explanation in
chapters 7-10. Now, though, he once again exhorts his immature readers to press on toward a more mature
understanding and belief in Jesus as the very human Son of God and high priest. The pressure and intimidation that
have been applied by their persecutors have made it difficult for them to respond positively to the concept of Jesus as
God’s Son (cf. Hebrews 6:12). It sounds as though Paul has already had some firsthand or at least secondhand
experience with his readers’ slowness to learn.

Bl xon yop o@eilovieg eivon S18GoKoA0L S16 TOV XpOVOV, TEALY xpeiov Exete ToD Siddokev DUaC” "TveL To oTotyElo:
TG GpXRg T®V Aoyiwv ToD Be0D Kol yeydvarte xpeiov €xovies yOAnKToG °[kal] 0¥ otepeds Tpo@Tic — At this point in
their journey as believers in the Messiah, Paul’s readers ought to be able to explain what it means for the Messiah to be
also a High Priest as Paul himself understands these concepts, but their dullness and reluctance to endure the
persecution that they are experiencing is hindering this ability. Consequently, their “need” is not a good one but a bad
one, i.e., one that Paul says that they should not have. This “need” is basically that the only message that they can hear
because of the intimidation from their persecutors is what the persecutors are saying about the Old Testament, the
basics of the biblical message that lacks a proper explanation of the Messiah and how one acquires eternal life through
his being their high priest at the final judgment. As a result, they need to move on from the infancy of a poor
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understanding of the Old Testament to the maturity of a more accurate and detailed explanation of the Old Testament
(cf. 5:13-6:2). Therefore, their current “need” is not really a need but a lack.

132 n6ic youp 6 petéymv yaAoktog Gmelpog Adyou dikaosvvng, vimiog Ydp T éotiv — Paul is referring to the person
who lacks the proper skill that comes from working diligently and arduously with the Old Testament in order to
connect the dots of the various passages that paint a whole picture regarding the Messiah and eternal salvation,
including a proper understanding of grace. Indeed, it is through belief in this message that a person acquires eternal
forgiveness and the promise of eternal life, which are both at the heart of this message. Notice that dreipog comes from
the same root as weipdlm = test, approve.

133 tedelmv 8¢ €oTv 1| GoTEPER TPOEN, TOV S1 THV EEWV TO CIGONTNPLO. YEYVUVOGUEVE, EXOVIMV TPOG SIEKPIGTY KOAOD
te kol kokod — Paul is referring to theologically mature people who are fully committed to their goal (telos) of eternal
mercy so that they have worked hard at understanding the extensive message of God’s project involving a Messiah who
is both king and priest. This is the “solid food” that only the mature of thought can grasp, so that their mental faculties
have been adequately trained to discern theological truth from error. This is what he is most concerned about for them
in addition to the perseverance of their belief. A theologically mature person understands the “good” of the message of
the gospel of Jesus as the very human Messiah and high priest, while a theological infant holds on to the “bad” of
Paul’s readers’ Jewish persecutors by rejecting the proper explanation of God’s message, thinking that the Messiah has
to be a superordinary being, an angelos of Yahweh, and that the idea of the Messiah does not connect to the idea of
high priest via suffering death on a cross. In other words, it takes competence and proficiency of thought to think
through and learn the various components of the Old Testament message that results in a person’s truly knowing and
following the truth. Cf. Hebrews 9:8ff.

The theologically mature person can also be said to be a morally depraved human being who really is on his way to
reaching his goal (felos), i.e., the goal of eternal mercy and life in the Kingdom of God (cf. Hebrews 7:11, etc.).

134 810 dpévtec TOV THS Gpyiic T00 Xprotod Adyov — It seems that for most modern Christians, the word “Christ” did
not become relevant in biblical history until Jesus arrived on the scene so that they interpret Paul as speaking of Jesus
and Christianity in this verse. However, the word “Christ” is simply the word Messiah, which was a relevant term
meaning anointed one in Old Testament Israel regarding priests, kings, and prophets. Therefore, it makes more sense
that Paul is not referring to the message of Jesus Christ per se, i.e., the message of Jesus as the Messiah, but to the
explanation of the Messiah and eternal salvation in the Old Testament by which it becomes natural to conclude that
Jesus is the Messiah and we are saved by grace. Paul would have been quite happy for his readers at least to embrace
the beginning of the message of Jesus as the Messiah, but they were considering giving up belief in this message.
Therefore, Paul is concerned about his readers’ leaving behind the basics of the message of the Messiah as taught in the
Old Testament and moving on to a more mature understanding of the message as taught in the Old Testament. As a
result, he brings together Psalm 2 and Psalm 100 in Hebrews 5:5,6 before he heads into a lengthy explanation in
chapters 7-10. For Paul, the written message regarding the Messiah begins and ends in the Old Testament (since the
New Testament did not yet exist), to which, of course, the Jews had access. While Paul had learned from Jesus what he
had said about himself as the Messiah, even Jesus based his understanding of himself on the Old Testament. Cf. John
5:39, “You search the Scriptures because you think that in them you have eternal life; it is these that testify about Me.”
In other words, Jesus obtained his understanding of what it meant for him to be the Messiah from the Old Testament.
And Paul is saying that his readers need to move on from a basic and erroneous Judaistic understanding of the Messiah
derived from the Old Testament, i.e., that he is coming and makes relevant the basic concepts that Paul lists in vs. 1 &
2, to an accurate and fuller understanding that covers the extent of the concept of the Messiah as both king and priest.
This latter understanding would then lead them to embrace the very human Jesus as the Messiah and count strictly on
God’s grace.

135 ¢mi thv tederdtno gepdueda — Paul is exhorting his readers and even himself to head diligently in the direction of
their goal, which, in the short term on earth, involves biblical, “adult” knowledge and behavior that come from fully
embracing Jesus as the Messiah. In the long term, their goal is to move beyond a basic knowledge of Judaism from the
Old Testaement to a sound, Old Testament knowledge of the Messiah, which makes it clear that Jesus is both the final
Son of God and the Melchizedekan High Priest. In turn, this will lead to the final goal for a morally depraved human
being of eternal mercy and life in the Kingdom of God.

136 uf médv Bepéhiov kataforlopevol petavoiog &md vekpdv épyov kol Tioteng &l 0eév — Correctly, the Jews
were aware of the Old Testament’s call for them and all human beings to appeal to God for mercy because of actions
that are contaminated by a fundamental rebellion against God and that lead to a person’s deserving His eternal
condemnation and death. Also, clearly and obviously, the Old Testament calls for the Jews and all others to believe in
the one true God. But these are only foundational concepts on top of which a proper understanding of the Messiah as
presented in the Old Testament should be built.

B37 Bomtiopndv "S18ayfc — cf. Leviticus 14:8 regarding the cleansing of a leper, “The one to be cleansed shall then wash
his clothes (W”ﬁ;;_ﬂzﬁ 717('5?3:7 D:‘.DW) (xal TAVVEL 0 KaBapLoBeig T ndtioe avtod) and shave off all his hair and
bathe in water and be clean. Now afterward, he may enter the camp, but he shall stay outside his tent for seven days.”
138 ¢mbéoenc e xepdv — cf. Exodus 29:10, “Then you shall bring the bull before the tent of meeting, and Aaron and
his sons shall lay their hands on the head of the bull (127 WNT™2L Q777NN 17327 178 D2 (xei
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¢mBricovoty Acpov ko ol viol avTod Tag ¥elpag avTtdv émt Ty keparny T0d udoxov).” Cf. Leviticus 16:21, “Then
Aaron shall lay both of his hands on the head of the live goat (*771] T’J@D wxj ‘7’.:’ [1”'}:] 7 ”Jﬁgf_mﬁ ﬁﬂk&
'[?:3@7) (xal €mBioel Aopav Tag XEIPag oDTOD £TL TNV KEQUANV TOD Yudpov T0D {@vtog), and confess over it all the
iniquities of the sons of Israel and all their transgressions in regard to all their sins; and he shall lay them on the head of
the goat and send it away into the wilderness by the hand of a man who stands in readiness.”

139 gvaiotdioede °1e vekp®dv Kol kpipotog aiwviov — cf. Isaiah 26:29, “Your dead will live; their corpses will rise.
You who lie in the dust, awake and shout for joy, for your dew is as the dew of the dawn, and the earth will give birth
to the departed spirits.” All these things were what not only the Old Testament but also the Judaism of Paul’s day
taught. And they were the focus of his readers’ persecutors. However, these things also fall short of a complete
understanding of the Old Testament and the Messiah as Son of God and high priest, as Paul is showing.

140 w0y ToDT0 "TOMGONEY, EGvTep EmTpémn 6 Bedc — Paul states the biblical fact that his readers and he will reach
maturity, i.e., their goal (felos), (6:1) only if this is part of God’s sovereign and eternal plan. This is to say that they will
fully grasp the message of the Messiah with Jesus as the high priest according to the order of Melchizedek (5:10) if
God in His grace allows, because ultimately it is up to Him as to whether or not any human being fully embraces the
biblical truth and perseveres in belief throughout his life. All the NT authors continually emphasize this point. It is a
definite check on human presumption in regard to anything good that occurs in our lives. Cf. John 16:7,8, “But I tell
you the truth, it is to your advantage that I go away; for if I do not go away, the Helper (6 mapdxAintog = the Persuader)
will not come to you; but if I go, I will send Him to you. And He, when He comes, will convict (¢éLéy&el = convince)
the world concerning sin and righteousness and judgment.” Here Jesus states that it is God through His activity within
the creation who causes both the apostles to be fully persuaded of what he has taught them and the world to become
convinced of the apostolic message of God’s perspective on human moral depravity that will result in His
condemnation if people do not embrace salvation through the Jewish Messiah.

11 g8vvatov...méAv dvakovilew gig petdvoroy — Humanly speaking, if a person remains entrenched in unbelief
after grasping intellectually or at least giving intellectual assent to the messages of Jesus as Messiah/high priest, of the
profundity of human moral depravity, and of the consequences of either eternal life or death that come from believing
the message or rejecting it, it is hard to call someone back from this. In addition, in the instance of someone’s having
initially responded positively to the NT message but then having changed their minds by rejecting the message, it
becomes humanly impossible to renew them to embracing the message authentically. This is meant as a warning to
Paul’s readers not to let themselves slip into unbelief and rebellion against God.

142 10v¢ Gmag poticoéviac — Paul is referring to those who have been exposed enough to the NT message of Jesus the
Messiah to make an informed decision to change from an erroneous and superficial Judaistic perspective on the Old
Testament’s information regarding the Messiah and immorality to an accurate perspective that includes acknowledging
the profundity of one’s moral depravity, belief in Jesus as the Messiah, and recognizing the significant consequences of
eternal life or death that come from believing or rejecting it.

143 yevoapévoug 1e Tiig dwpedc ¢ émovpaviov — Paul is referring to those who have been exposed, through Jesus the
Son and through his apostles, to God’s gift of the message of Jesus’ Messiahship and salvation on account of his death
and from the eternal consequences of moral depravity. The te indicates that the three phrases that follow, “tasting the
gift of heaven,” “becoming partners with the HS,” and “tasting the good message of God” are subordinate to and
explanatory of the phrase “become enlightened.”

144 ol petdéyovg yevnOéviog mvevpotog dyiov — Paul is referring to those who have matched intellectually the Holy
Spirit’s (God’s) grasp of the NT gospel message, but they lack the proper inwardness to embrace the message for the
sake of their eternal salvation.

145 ol KoAOV yevoouévoug Beod prino duvdpelg 1€ uéAlovtog aidvoc — Paul is referring to those who have
intellectually come to grips with the NT message and the consequences of either eternal life or death, and, yet, have
chosen to reject the message and incur God’s condemnation and eternal death. In this context, it would be because they
are relying on the Mosaic Covenant and its animal sacrifices to provide them with eternal mercy. Cf. Matthew 12:32
regarding the phrase “coming age,” i.e., “Whoever speaks a word against the Son of Man, it shall be forgiven him; but
whoever speaks against the Holy Spirit, it shall not be forgiven him, either in this age or in the age to come (oUte év
T00T® 1) oidvi ovte &v 1d péddovti).” Cf. Ephesians 1:21 also regarding the phrase “coming age,” i.e., “far above all
rule and authority and power and dominion, and every name that is named, not only in this age but also in the one to
come (0V povov €v 1@ 0idVL ToVTE GAAL kol €v T@® puéldovtt).” The te indicates that the phrase “the authorized
requirements of the coming age” is subordinate to and explanatory of the phrase “the good message of God.”

146 ot mapanesévroc — Paul indentifies this as the real problem in a so-called believer’s life, even a Jew’s life. The
person has all sorts of biblical knowledge and engages in all sorts of apparent biblical obedience to God. Yet, he has
taken what he now grasps intellectually of the NT message and willfully chooses to reject it. Therefore, by deduction,
neither his knowledge nor his obedience is actually biblical.

147 gvaioTorupodviag EavToig TOV VIOV T0D B0 Kol mapadetyuatioviog — Anyone who intellectually grasps the
message of the profundity of human moral depravity along with Jesus’ role as Messiah and high priest who has
suffered death on the cross and then rejects this message is, in effect, hanging Jesus on the cross again. Like Jesus’ first
opponents in the Jewish community and the Roman Empire who executed him by crucifixion, the person in Paul’s day
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(and ours, too) who refuses to embrace Jesus as the Messiah might as well be hammering the nails into Jesus’ hands
and feet again. This person has basically given up the goal of eternal mercy and is settling for something far less than it.
Thus, anyone who remains in this state of willful rejection of the NT message puts himself in a position whereby it is
very difficult to believe the message again because of his intentionally hardening his heart.

148 vij yop M moBoa TOV €T VTG EpYOUEVOV TOAAGKIC VETOV KOl TikTovso, BoTdvny ebBeTOV EKeivolg St 0D Kol
veopyeital, petaloufdvel evhoyiag ano tod 6eod — Paul uses an agricultural metaphor to illustrate the point that he
has made in vs. 1-6. Those who embrace with authentic belief that Jesus is both the Messiah and high priest of their
existences as morally depraved human beings will continue to grow in their understanding of him, in their repentance,
and in the firmness of their belief, with the result that God eventually, at the end of the present realm, praises them and
grants them eternal life.

149 sk pépovca 8¢ GkavOOC Kol TPIBOLOVS, BSOKILOG KOl KaTpag EyYVe, Mg TO TéA0g €ig kadolv — Those who hear
the NT message, grasp it intellectually, and then reject it, never to embrace it at all or again, will incur God’s eternal
condemnation and destruction. Cf. the Parable of the Sower in Matthew 13:1-23.

130 TTereioueba 8¢ mept UMV, "GryamnTol, T0 Kpeicoova kol éxdueva cotnpiog, &l kol ovtog Aaioduey — To the
degree that it is possible for a human being to evaluate the authenticity of the belief of another human being, Paul is
convinced that his readers are genuine Christians, so that they will heed his exhortation to persevere in their belief in
Jesus as the Messiah and High Priest, resulting in eternal salvation for them.

31 00 yap &dtkog 6 Bedg EmAaOécOoL ToD Epyov UGV Ko T THS Gydmng "¢ évedeitoobe eig T Gvopo adToD,
Srakovicavteg toig ayiowg kal drakovovvieg — Genuine, inwardly sourced love of fellow believers is intimately tied
to a mature knowledge of the message of the Messiah, and Paul has become convinced of the authenticity of the belief
of his Jewish readers by virtue of their mutual care and concern since the time of their initially believing the gospel.
Thus, he is speaking of a salvation by works of sorts, in the sense that love and care for fellow Christians demonstrate
authentic inwardness and belief in Jesus as the Messiah, both of which result in eternal life (cf. Hebrews 10:32-34;1
John). In turn, Paul is implying that their genuine love for one another should lead to their accepting his exhortation to
believe what he is teaching them in this letter.

152 ¢miBopodpev 8¢ ExaoTov DUV THY AdTV EveikvucOol oTovdny TPOg TV TANpo@opioy Thg "EATIS0C dypt
téhovg — Paul is exhorting these discouraged believers to engage now in the same eager diligence of serving and caring
for their fellow Christians as they did in the past. They probably have become reluctant to do so because of the intensity
of the persecution that they are experiencing. It keeps increasing and has made them less enthusiastic about Christianity
and exposing themselves to more persecution as a result of helping their fellow Christians. But Paul is emphatic. It is
only by renewing their enthusiasm for belief and serving that they will receive eternal life as promised by the NT
message.

153 mpoc THv mAnpogopioy Tiic éAmidoc — Paul is saying that their diligent and eager serving of their fellow Christians to
the end of their lives should and will occur as a consequence of their embracing and being completely confident in the
NT message that proclaims the inviolability of God’s promise to grant eternal salvation to authentic believers (cf.
Hebrews 10:22). Counting on God’s promise and His faithfulness is the only way to stay motivated to obey Him in the
midst of pain and suffering. Thus, along with their genuine love should be a confident hope of eternal mercy that comes
from understanding exactly what Jesus the Messiah is about such he has reached his goal and can be their high priest.
Likewise, they will reach their goal through his intervention before God at the final judgment.

154 {yo, um vodpot yévnode — Paul is hoping that his readers consider carefully God’s promise of eternal life to those
who believe all the truth to which He exposes them, so that they can then respond immediately and positively to the
extensive message of the Messiah as king and priest that he is presenting them.

I35 umta 88 tdv 16 TioTemg Ko pokpobvpiog kAnpovopovvimv tag émayyeiiog — Paul wants his readers to act
like all those who, since Abraham, received the fulfillment of these promises by virtue of their patient, persevering
belief that authentically mimicked Abraham’s. Abraham initially received the promises from God (especially the
promise of eternal life), and God said that those who are like Abraham in terms of their belief will also obtain the
fulfillment of these promises. Paul also states that it takes great patience to wait for God to finish giving them eternal
life, especially in the face of all the suffering on earth that Christians are prone to experience in association with their
Messiah, who also suffered greatly.

136 T@ yop "APpadip émoryyelldpievog 6 00, €mel Kot 00devog eiyev petlovog opdcat, dupocev ko ovtod — “For’ is
not the best way to translate yop as Paul goes on to make the point of why it is that receiving the same promises that
God gave to Abraham has such tremendous benefit for those who have authentic belief and patience—because God
actually had future believers in mind when He swore an oath to Abraham in order to guarantee the certainty of His
fulfilling His promises to him and them. The process of God’s making His promise(s) to Abraham began much earlier
in his life when God called Abraham to leave Ur and travel to Canaan (cf. Genesis 11 & 12). But God repeated and
“made” the promise in Genesis 22 when He tested Abraham by asking him to sacrifice Isaac and then swore an oath to
Abraham in order to “guarantee” the promise with even future believers in mind. Cf. Genesis 22:15-18, “Then the
angel of the LORD called to Abraham a second time from heaven, and said, ‘By Myself | have sworn, declares the

LORD (ﬂ]ﬂ’:_mﬁ; nras "2) (Aéyov kot épovtod opoca, Aéyel kvplog), because you have done this thing (ﬂiﬂ

RS

[2TTTON O’UA; TR 1L7) (0b eivexev émoinsog 10 piipe tob10) and have not withheld your son, your only son,
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indeed I will greatly bless you, and I will greatly multiply your seed as the stars of the heavens and as the sand which is
on the seashore; and your seed shall possess the gate of their enemies. In your seed all the nations of the earth shall be
blessed, because you have obeyed My voice ("2P2 D¥RY N JPJ) (Gve’ dv dmikovsag T dufic ovic).””

37 cgi umv' edAoy®v evhoyicm oe kol TANOVVOY TANOLV® ot — If we look at the whole statement that God makes to
Abraham, we see that He states this promise affer He has sworn His oath — Gen. 22:15 “Then the angel of the LORD
called to Abraham a second time from heaven, 22:16 and said, ‘By Myself | have sworn, declares the LORD, because
you have done this thing and have not withheld your son, your only son, 22:17 indeed I will greatly bless you (7 uiv
€VAOYDV €VAOYNO® G€ KOl TANOVVOV TANOVVA 10 oépua cov), and I will greatly multiply your seed as the stars of
the heavens and as the sand which is on the seashore; and your seed shall possess the gate of their enemies. 22:18 In
your seed all the nations of the earth shall be blessed, because you have obeyed My voice.”” Therefore, God backs up
His promise with the oath, thus making the promise doubly certain, even though, theologically, it is completely
unnecessary for God to do so. His promise is good enough to ensure His fulfilling it.

158 ot oBTag porkpodouncag émétuyey Tic émayyehiog — Paul makes a parenthetical statement to the effect that
Abraham’s patient belief in God’s promises, including his being willing to sacrifice his son Isaac, resulted in his
obtaining the fulfillment of His promises to him sometime after God had sworn the oath and made the promise again.
Of course, God’s fulfillment of the promise of eternal life occurred long after this whole event, i.e., once Abraham had
died, and, perhaps, even after the final judgment that is still to come, depending upon exactly how the process of dying,
being eternally forgiven, and entering into the Kingdom of God actually occurs.

139 GvBpomor T yop Kot ToD peilovog dpvHoveLY Kol Taong avToic dvtihoyiog mépag eig PePainoty 6 Spkog — Paul
comments that there exists a cultural norm within both a pagan society and Judaism of swearing to the gods (God)
when wanting to back up a statement that a person makes. Therefore, if God swears an oath regarding promises that He
has already made, it is a huge deal, absolutely eliminating any question of God’s fulfilling His promises (as if there
were any question).

160 3y @ rmeplocdTEPOV *POVAGUEVOC O BEDC FEMISEIE ML TOIC KANPOVOLOLS THG EmoryyeAMog TO GueTdfeTov THg
BouvAiig avtod éuesitevoev 6pke — The heirs of the promise are those who qualify for the fulfillment of the promise,
i.e., those who authentically mimick Abraham’s belief, both within the Jewish community, because they themselves are
fulfillments of the promise that Abraham would have many descendants, and within the Gentile community, because
they are individual fulfillments of the the promise that through him all the families of the earth would be blessed with
eternal life.

Paul is saying that God’s purpose for responding to Abraham’s belief by swearing an oath regarding His promises was
for the believing “descendants” of Abraham (both Jews and Gentiles), that they may understand even better and feel
just that much more assured of the certainty of God’s fulfilling His promises. Thus, they, too, can count on them with a
confidence equal to that of Abraham’s. God, therefore, will definitely fulfill His promises for Paul’s readers just as He
fulfilled them for Abraham. What we have then is this, after first making the promises to Abraham in Genesis 12 and
confirming them through the covenant ceremony in Genesis 15, God swore an oath in Genesis 22 in the midst of
repeating the promise (cf. v. 17) in order to “guarantee” that He would fulfill His promises. Only the first action on
God’s part, the making of the promises in Genesis 12, was necessary to ensure that He would fulfill these promises.
However, God made it doubly clear that He would do so via the promise of Genesis 12 and the oath in Genesis 22, not
to mention the significance of the covenant ceremony in Genesis 15. This explanation of the oath to Abraham allows
Paul to refer to this same concept in 7:20-22 with respect to the Messiah himself.

161 fvor $1d 80 TPOYUGTOV GUETAUOETOV, £V 01 GdVVITOV WevoacOal °[Tov] Bedv, ioVpav TapdkAncty §xouev ol
KOTa@Uyovteg kpatficon Thig Tpokeuévng éaridog — Paul is commenting on the purpose for which God both made a
promise to Abraham about eternal life and swore an oath to him. It was so that anyone in the future who wanted to
escape God’s eternal condemnation and found out about these two events would have just that much more certainty in
their belief that He was going to fulfill His promises that would include them as authentic believers. Understandably,
therefore, the only way that it makes sense for morally depraved human beings to reach out metaphorically and seize
the message of eternal life is if it is presented to them from God on the basis of His guaranteed faithfulness to His
promises. Through the means of the Bible, we know that God has made His faithfulness clear by not only making
promises but also swearing an oath to fulfill them. This message from God is now repeated and clarified through the
Son, Jesus the Messiah.

162 v cd¢ drykvpav "Exopev THS Wuxiic AoaAi Te Ko BePaioy kol eicepyopévny el 10 £660TEPOV TOD
katonetdopatog — The absolute, guaranteed certainty of God’s mercy through His promises/oath anchors people to
this mercy through their persevering belief in Jesus as the Messiah. Also, the final judgment will be a kind of Holy of
Holies, where human beings will somehow appear before God and receive either complete mercy or condemnation.
Through Jesus’ suffering, death, resurrection, and ascension, he precedes believers into the courtroom and God’s
presence to plead for mercy on their behalf. The anchored hope that they have, i.e., the guaranteed fulfillment of God’s
promise of eternal life for them, also guarantees God’s eternal mercy on their behalf, because their high priest goes into
God’s presence to intervene on their behalf for all eternity (cf. the next verse) (cf. Leviticus 16; Hebrews 8-10).

163 §mov TPdSpopog Ve UMV eicTiAev Tnoodg katd TV TAEW Melyioédek Gpyiepeds YEVOUEVOS €l TOV o0idVOL —
Jesus precedes believers into the courtroom of the final judgment and into the eternal Kingdom of God. While he does,
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he also assuredly appeals to the Father for mercy on their behalf. Thus, Paul makes Jesus a theological part of God’s
“oath” to Abraham and the guarantee that God was demonstrating to “the heirs of the promise.” In effect, God
guaranteed (to Abraham) that Jesus would come along as the Messiah in order to appeal to Him for mercy on believers’
behalf. Having entered inside the curtain of the heavenly and eternal temple, so to speak, Jesus appeals for the sake of
repentant sinners for God’s mercy at the final judgment (cf. Hebrews 9:3; 10:20). Thus, by virtue of both the
Abrahamic promise/oath/guarantee and Jesus’ death to become a high priest, morally depraved human beings can say
that their “hope” of eternal life is as certain as God’ existence, because the eternal high priest, Jesus, has qualified to
intervene for them. Thus, they receive God’s mercy into the next and final age, while Paul will go on to show that
Levitical priests cannot bring about this result. Indeed, the existence of Jesus as the Messiah and high priest within the
story of the creation is God’s working out His promises and oath to Abraham.

In this way, Paul is tying the Messiah’s death and role for which he qualified to Abraham and God’s promise to him of
eternal life. By implication, if Paul’s Jewish readers want to be authentic descendants of Abraham, they must embrace
Jesus as their Messiah and high priest.

164 0Bt0c YOp 6 MeAyioédek, Pacireds oy, iepedg 10D Beod 10D Vyictov — cf. Genesis 14:18, ]177.&7 5}’(5 =
NI 1 Dﬂ? N’giﬂ Dﬁ@' '[(“J?J ‘]77:‘3_’3(?7_34 (LXX — kot Mehyioedex Baocirevg Tainu EEnveykev dptovg Kol
oivov' v 8¢ iepedg 100 Beod T0D VyicTov). Now that Paul has brought up the issue of God’s promise to Abraham and

Abraham’s patience in waiting for it, he finds it appropriate to compare Melchizedek to Abraham, because these two
men figure so prominently in understanding the Messiah as King as High Priest. Paul quotes the LXX exactly. This

man Melchizedek is both king and priest, indeed king of a city whose name is Shalom (m’"ﬁ@‘) and a priest of El Elyon

(]1’}“! ‘7};{), i.e., “God/god Most High.” Even though El Elyon could refer to Yahweh, the God of the Jews, the more
likely possibility is that Melchizedek is the priest of the greatest god of the Canaanite pantheon, whom he worships. Cf.
NIDOTTE, pg. 395, “El is a common, generic Sem. appellative for the deity. El is also the name of the high god in
some cultures, as evidenced in the Ugaritic texts (see 7DOT 1:242-53). El ‘is the primordial father of gods and men,
sometimes stern, often compassionate, always wise in judgment’ (253). Some of the El compounds...also have West
Sem. counterparts; they are probably to be understood as local manifestations of El. The use of El Elyon by
Melchizedek in Gen 14:18-19 may be one such reference.”

Another possibility, as I have mentioned but that would require more data in the text in order to verify it, is that

Melchizedek actually worships Abraham’s God (]17“).;7 (7}3), Yahweh, the one true God (cf. Genesis 14:19-22).

Therefore, this would be a reference to Melchizedek’s previous conversion at some point to worshiping Abraham’s
God instead of the Canaanite pantheon and is similar to Rahab’s conversion to worshiping the God of the Israelites
after hearing about His defeating their enemies. However, Paul’s point can be made even if Melchizedek worships only
the chief pagan god, and, to me, this seems more likely in the light of the religious culture in Canaan at the time around
2000 B.C. Therefore, “Priest of God Most High” was a common title throughout the ANE for those men who
functioned as intermediaries between the pantheon and the people, so that this title implied that there was a chief god,
and it was to him that the priest and the people owed the greatest allegiance.

165 5 o suvaviioog "APpady VTOGTPEPOVTL GO THE KOTHG TV Pactiénv T kol evioyroag avtév — cf. Genesis
14:19,20, “He blessed him and said, ‘Blessed be Abram of God Most High, Owner of heaven and earth’ (1711 DT]_D@
HQP ]1”5;’ z?}f_é‘? ‘Dj;ZS 173 TI_JN'”] 2737 (LXX — kot noAéynoev tov APpap kol eimev EvAoynuévog
ABpop 1d 0ed T® VYicTE, 0 £KTiceV TOV 0Vpavov kol TNV yiiv).” In the ANE, the gods were considered to own the
land on which their worshipers lived, so that, even when their worshipers fought against another group of people who
invaded their land, the most important part of the battle, which they believed actually determined the outcome on earth,
took place between their gods in the heavens. In this case, Melchizedek has recognized the greatness of Abraham’s God
by calling him “Owner/Creator (LXX) of heaven and earth” and not just owner/creator of a particular land on the earth.
Melchizedek, in true ANE fashion, also recognized the favor that Abraham’s God was showing him by defeating his
enemies, the kings from whom Abraham had just rescued Lot in Genesis 14. If Melchizedek was not a worshiper of
Abraham’s God alone, then he was at least acknowledging the unique role of Abraham’s God as sole maker of the
entire created reality. Exactly how he was fitting this into his pagan worldview we do not know, but the fact remains
that Melchizedek was making an important international, diplomatic gesture by bringing Abraham a meal and
“blessing” him. .

166 & kol SexdTnv &mo Tavimv épéproey "APpadu — cf. Genesis 14:20b, 5;73 gl7pial T‘?_]@Tj (LXX — kol 88okev
ovT@® dexdtnv ano navimv). Abraham’s giving a tenth of his spoils to Melchizedek is the first mention of the concept
of tithing in the Old Testament, probably demonstrating that it was a common practice in the ANE prior to God’s using
it within the Mosaic Covenant. What exactly was Abraham communicating to this “priest of god most high?” First, if

we take into account that Melchizedek referred to Abraham’s God as 77IN] D’,]_JC;? HQP (LXX — 6g éxticev 10v

ovpavov kot TNV yiv), the One who has created the cosmos, then it seems that Melchizedek acknowledges an aspect of
the greatness of Abraham’s God, even if he is still worshiping the chief Canaanite god. Therefore, Abraham is willing
to show ANE deference towards Melchizedek and even present to him a gift deserving of a priest. Melchizedek brings
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a meal to Abraham and praises his god, i.e., THE God, and Abraham brings a tenth of the spoils to finish the process of
the demonstration of mutual respect for one another vis-a-vis the ANE customs. For Abraham to be the the progenitor
of the chosen people of God certainly makes him a great man. For Melchizedek, a priest who is not from the line of
Abraham and Levi, to respect the progenitor of the chosen people of God allows David in Psalm 110 to use him as an

example of greatness, even eternal greatness (see below).

167 tp@Tov pev épunvevduevog Pactred dikonosvvng — Melchizedek’s name (}DT:,S,"E??_J) is made up of two Hebrew

words, melek (= 573 and tzedek \77\,3 , meaning king and righteousness/justification respectively. Abraham would
[ =

have recognized the significance of this, which probably contributed to his ascribing greatness to Melchizedek.
108 grertor 8¢ wol Pacihede Loy, & éotiv Basihevg eipivng — Besides Melchzedek’s name meaning “King of

Righteousness/Justification,” he was also the king of a city named Salem (D%}C;f), which is similar to the Hebrew word

Shalom (m‘;rg‘). Thus, this man, coincidently, covered the bases so to speak of two of the most important concepts in

the Bible, forgiveness and life that is characterized as whole and good. As a result, we can assume that Abraham made
these connections, and they, too, helped him to respect Melchizedek by offering him a diplomatic gesture of tithing in
return for the meal that he served him.

169 gméitop duntop dyeveakdyntoc, wite Gpyiv Nuepdv prite Cofig 1éhog éxov — Genesis 14:17-20 does not actually
say this. Therefore, Paul is using these ideas literarily (notice, not literally). In other words, he is saying that, from the
literary narrative of Genesis 14:17-20, we know very little about this man Melchizedek. For example, we do not know
who his father was, who his mother wasy, etc. He merely appears on the scene and then immediately disappears, never
to be heard of again—until David mentions his priestly order in Psalm 110, which becomes hugely important. Thus,
David’s reference to Melchizedek (and now Paul’s too) had nothing to do with his actual origin or destiny. It had to do
only with his name, title, and role as a Canaanite king and priest of El Elyon. Therefore, as far as we know, there was
nothing in Melchizedek’s family lineage that qualified him to be a priest, even a priest of Yahweh, especially because
he was not from the Israelite tribe of Levi, which God chose 500 years later as the one and only group who could
supply priests to the nation of Israel under the Mosaic Covenant. Paul will go on to show that, similarly, there is
nothing in Jesus’ family lineage that qualifies him to be a priest of the nation of Israel, especially under the Mosaic
Covenant. Jesus’ priesthood is entirely dependent on God’s swearing an oath through David in Psalm 110:4 that
results in his becoming one. It is this fact that sets Jesus apart from all other priests who could possibly affect the Jews’
(AND the Gentiles’) relationship with Yahweh.

170 gpoporopévog 8¢ 1@ vid T0d o — The fact that David /ikens Melchizedek to his “Lord,” the Messiah, in Psalm
110 becomes the foundation for Paul’s argument that the final Davidic king and, therefore, Jesus, is both a king and a
priest. This is what the Jews of Paul’s day were missing in their study of the Old Testament regarding the Messiah and
why Paul is going through this in such detail. Notice that Paul does not say that Melchizedek was the Son of God. In
other words, Melchizedek was not Jesus, in spite of many people trying to make him such by misinterpreting this
passage. Thus, David in Psalm 110 was also not claiming that his “Lord” was Melchizedek. Melchizedek was an ANE
Canaanite priest, and the manner in which Genesis 14 presents him, as someone about whom we know only the barest
of details from the passage, makes it possible for David to liken him to his “Lord,” i.e., to comment on a similarity
between him and his “Lord,” who is eventually revealed in biblical history as Jesus of Nazareth.

171 néver epedg elg 10 Simvexeg — For all time, again literarily (not literally) speaking, Melchizedek’s genre of
priesthood does not end as the Levitical priesthood does, because information about his death is left out of the story
in Genesis 14 (cf. Hebrews 10:1,12,14), which allows David to write his priesthood as eternal for his own literary
purposes in Psalm 110:4. Thus, Paul can say that Jesus becomes a person /ike him, a king of shalom and a priest of the
only God Most High, because he is carrying on the eternal priestly order of Melchizedek—so to speak. To put it
another way, Melchizedek, even though he died, “remains a priest into perpetuity” because his priesthood remains into
perpetuity, indeed into eternity—through the eternal existence of Jesus as Messiah and High Priest. It would be like
saying that Aaron, the first high priest of Israel, “remains a priest” until God ends the Levitical priesthood when He
brings the present realm to a conclusion and creates the new Kingdom of God. Just as the word Aaron stands for all the
Aaronic priests down through time, so also Melchizedek stands for all the Melchizedekan priests down through time
and into eternity by virtue of what is said in Psalm 110. However, as far as David and Paul are concerned, there were
and are only two Melchizedekan priests—Melchizedek and Jesus. Therefore, Jesus, and only Jesus, will carry on the
Melchizedan order into eternity.

172 gewpeite 8¢ mnhicog ovtog, @ °[kai] Sexdtny "APpodu Edwkev €k TOV dkpodviov 6 matpidpyng — If Abraham is
important to the Jews, think about how important Melchizedek is, because he was the first of the priesthood of the
“order of Melchizedek,” of which Jesus is the most important and final member as our high priest. We can think of it
this way. If we have a choice between a priest who is available to appeal to God for His mercy on our behalf or
Abraham as the progenitor of the Jews, we would obviously rather have the priest and not Abraham. In line with this,
the mere fact that the receiver of God’s temporal and eternal promises, Abraham, tithed to Melchizedek, would indicate
that Abraham certainly considered him important in accordance with ANE customs. Therefore, Abraham simply
followed ANE protocol, and the two men granted deference to one another in an historically and, eventually,
theologically significant manner—because of David’s use of Melchizedek in Psalm 110. When Paul refers to David’s
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use of Melchizedek in Psalm 110:4 whereby he associates him with the person who will ultimately fulfill the Davidic
Covenant and be David’s “Lord” (cf. Hebrews 7:8,9), Paul latches onto this and uses it as part of his argument for why
his Jewish Christian readers, who are thinking of giving up their belief in Jesus as the Messiah, should not do so for the
sake of their own eternal destinies. Thus, through mainly David’s comments and also Abraham’s actions, Melchizedek
becomes extraordinarily important in cosmic history as the one in whose footsteps and priestly order the Messiah as our
High Priest follows.

173 kol o pev &k T@dv vVidv Agvl THV iepateioy AouBGvovTeg VIOV §X0V0TV BTOSEKATOBY TOV AXOV KATH TOV
vouov, 1001 €611V ToVG ASELPOVS OOTAV, Kainep EEeAnAubotag €k Thg do@vog ‘APpadu — The Levitical priests
received their assignment from God under the Mosaic Covenant to be priests who mediate between the Jews and God,
which the non-believing Jews of Paul’s day are insisting should be the focus of their relationship with God, rather than
Jesus as the Messiah. Thus, their interpretation of Psalm 110 did not lead them to believe, for example, that the Son of
God and king of Israel of Psalm 2 is the same person as the “priest...according to the order of Melchizedek™ of Psalm
110. Nor did they ascertain the significance of the “priest...according to the order of Melchizedek™ in Psalm 110. They
had not grasped the fact that this man was their efernal priest instead of the Levicitical priests, especially in the light of
the facts that Abraham tithed to Melchizedek, as the Israelites were supposed to do to the Levites, and that Melchizedek
blessed Abraham, just as the Levites blessed the Israelites (cf. Numbers 23-26, “Speak to Aaron and to his sons, saying,
‘Thus you shall bless the sons of Israel. You shall say to them: The Lord bless you and keep you; the Lord make His
face shine on you and be gracious to you; the Lord lift up His countenance on you and give you peace.’”)

Paul is, therefore, making the point that certain descendants of Abraham are to be viewed as “more important” than
other descendants of Abraham in spite of the fact that they are all descended from Abraham. However, Paul will go on
to say that these more important descendants of Abraham, the Levites, are not as important as Melchizedek (a non-
Israelite) because of what David writes about him. By extrapolation, the Levites are not as important as Jesus who is
the ultimate “High Priest according to the order of Melchizedek,” the concept which Paul is exploiting in his argument
here. Cf. Leviticus 27:33-34; Deuteronomy 12,14,26; Numbers 18:20-32 regarding the commandment for the Israelites
to tithe.

174 6 8¢ um yeveoloyovpevog €€ adtdv dedekdtokey T TAPpad Ko TOV Exovio T émaryyeliog Tedddynkev — A key
element in the analogy between Melchizedek and Jesus is that, just as Melchizedek is not from the line of Levi, neither
is Jesus, who is of the tribe of Judah (cf. Hebrews 7:13,14). In addition, Melchizedek was “paid” and honored by
Abraham for his being a high priest of El Elyon, “god Most High.” Thus, in a sense, Abraham recognized Melchizedek
as a great person, who was also exercising his responsibility as a king. This greatness of Melchizedek was even in light
of the fact that it was Abraham in Genesis 12:1-3 to whom God had promised land, descendants, being a great nation,
eternal life, and being the location of eternal salvation for the Gentiles, including for Melchizedek himself. Yet, it was
Melchizedek to whom Abraham tithed (not the other way around), and it was Melchizedek who blessed Abraham (not
the other way around).

175 yopic 8¢ mdong dvtihoyicg T0 ELattov Do 10D kpeittovog edloyeitan — Paul points out that someone whose
geneaology did not require, on the basis of God’s commandments such as those in the Mosaic Covenant regarding the
Levites, that he collect a tithe from Abraham and, by extrapolation, from the Levites, did actually do so. In addition, by
virtue of David’s comment about Melchizedek in Psalm 110, this latter person theologically becomes more important
than Abraham, a man of promise and blessing from God. All this data, put together as Paul is doing so, would be quite
shocking to the Jews who are currently rejecting Jesus as the Messiah and persecuting the Jews who have believed in
him. Nevertheless, all this data is exactly what the Bible is teaching and is meant to lead the Jews to see the relative
importance of the Levitical priests in the light of the absolute importance of David’s Psalm 110 priest.

176 xon @S¢ pév dexdtog amodvickoviec GvopomTol AauPdvovoty, kel 8¢ Loptupoduevog 6Tt (i Kol og émog eimewy
— The Levitical priests of Paul’s day are rebels against God who die, while, as Psalm 110:4 says, and therefore literarily
speaking, Melchizedek lives on, which is to say that his priestly order lives on. In other words, David causes
Melchizedek to “live on” by writing about him in his explanation of his “Lord,” who ends up being Jesus of Nazareth,
the eternal priest, who, like Melchizedek, is both priest and king.

177 8v "ABpoduu kol "Agvt 6 dexdtac Aappdvov dedekdtoTor 1L YOp &V TH 00@UVT T0D TaTPOS NV OTE GUVIVINCEV
avt® T Mekyioédex — Thus, in a sense that relativizes the significance of the Levitical priesthood, Levi and his priestly
descendants acknowledged that Melchizedek was greater in importance than they are, because, at the time of
Melchizedek’s meeting with Abraham, he was greater than Abraham, Levi’s great-grandfather (cf. Hebrews 7:7). As a
result, if given the opportunity, the Levites would actually defer to Melchizedek, and, by extrapolation, defer to Jesus
for him to intervene before God on their behalf for eternal salvation. Clearly, God has set up a greater and more
important priesthood than that of the Levitical. In David’s language of Psalm 110:4, it is the priesthood of
Melchizedek.

178 o%v — On the basis of the fact that even the Levitical priests would recognize the superiority of Melchizedek and his
priesthood. ..

179 &l pgv ovv 1eleimoig S THg Asvitikiig ieposvvng °fv — cf. Hebrews 5:9, “and having been brought to the end of
his goal (telos) (ko tekewwdeis), he became the ground of eternal salvation to all those who obey him.” Also cf. James
1:4 And let endurance have its perfect result (€pyov 1élelov = goal completing effect (?)), so that you may be perfect
and complete (téhelol ko 0A0KANpor = those who complete their goal and reach their destiny), lacking in nothing.
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If the first clause of this verse in Hebrews is objective in its sense, then it is referring to the Mosaic Covenant’s ability
to provide complete and eternal forgiveness and salvation for the Jewish believer. If subjective, then it is referring to
the Jew’s being able to ascertain that he is completely forgiven via the Levitical priests’ mediation with the sacrifice of
animals, therefore giving the worshiping Jew complete confidence that he will receive God’s eternal mercy. As Paul
will go on to argue, the meaning is the latter, because the multiple and continuous sacrifices of the Mosaic Covenant
were intended by God to communicate to the Jewish worshiper within the nation of Israel that he was not forgiven for
the sake of eternal life by means of them. Instead, all of the Jew’s obedience to the Mosaic Covenant, including his
bringing his offerings and sacrifices to the Levitical priests to complete, was simply to qualify him as a bona fide
member of the nation of Israel. Paul will go on to say in v. 19 that the Messiah/Priest’s repsonsibility was “the bringing
in of a better hope,” i.e., a better means to giving the Jewish believer confidence that he can obtain complete and
eternal forgiveness at the final judgment.

Thus, the main point of chapters 9 & 10 will be that the daily, annual, and ongoing animal sacrifices of the Mosaic
Covenant could never provide the worshiper with complete confidence in his being completely and eternally forgiven
by God. Otherwise, why not just stop sacrificing the animals and rest in one’s complete and eternal forgiveness, or
think that the animal sacrifices will actually continue into eternity and provide the basis for eternal forgiveness this
way? Indeed, Paul is arguing that a careful exegesis of Psalm 110, the key passage for Paul, leads the Jew to understand
differently in regard to God’s efernal mercy—that it is David’s Lord who provides this and not the animal sacrifices,
which for any Jew who is wholly focused on the Mosaic Covenant would be a shocking revelation!

180 6 Aowdg YOp &m TadTiic "vevopo®étnton — This is a parenthetical statement by Paul to remind his Jewish readers that
the main reason for God’s giving the Mosaic Covenant to the nation of Israel was to set up the Levitical priesthood—as
an insufficient forerunner of the sufficient “Melchizedekan” priesthood that Jesus would fulfill for the sake of morally
depraved human beings’ being granted eternal mercy (cf. Numbers 8:5-26). The Levitical sacrfices and offerings were
merely part of the process of a Jew’s demonstrating that he desired to participate authentically in the society of the
chosen people of God, the nation of Israel. But as goes the Levitical priesthood, so goes the Mosaic Covenant and vice
versa. If the Levitical priesthood has limited importance and effectiveness, then so does the Mosaic Covenant.

81 1ic &1 ypelo xotr TV TEEW Mehyioédex Etepov dvicTacOon iepéa Kol 0O KaTd TV TAEw Aapdv Aéyeshot; —
Here is Paul’s main point. The mere fact that the OT explicitly states that there is another priesthood, indeed one where
the high priest is also David’s Lord (cf. Psalm 110:1,4), indicates that the Mosaic Covenant, along with the Levitical
priesthood, is not the means by which even the Jews can attain their goal (telos) of eternal mercy and life. In Psalm
110:4, David chose to associate and align the coming Messiah with Melchizedek, thus identifying the need for his
“Lord” also to be his high priest who is NOT a Levitical high priest, and, by inference, must be a priest of another
covenant besides the Mosaic Covenant, i.e., of the New Covenant as Paul goes on to explain. It is these inferences that
a careful exegete of the whole OT is supposed to draw.

182 netaTiBepévng yap Thc iepootvng €8 dvdykng kol vopov petddesic yivetor — Paul has just said in v. 11 that the
basis for the giving of the Mosaic Covenant was the Levitical priesthood (and, therefore, the effect that this priesthood
could have on appealing to God for mercy, which was minimal and only intended to allow the Jew to be a member in
good standing of the nation of Israel). Consequently, if another priesthood is instituted, as David has done in Psalm
110:4, then this requires a change from the Mosaic Covenant to another covenant, i.e., the New Covenant (cf. Hebrews
8-10). Probably, the readers’ persecutors are claiming that the Mosaic Covenant is the perpetual focus of any Jew’s
relationship with God. Paul is arguing that the Bible teaches a change in covenants to the New Covenant that is
completely separate from the Mosaic Covenant in its priesthood and that the Messiah is the High Priest of this latter
covenant (cf. the next verses). It is the new high priest who must become the perpetual focus of any Jew’s (or Gentile’s)
relationship with God with respect to being a person who qualifies for efernal mercy and citizenship in the Kingdom of
God, and not just citizenship in the nation of Israel.

183 2@’ 6v youp Aéyeton TodToL QUATIC £T€poc TLETEOYMKEY, Gl MG 0VSEIC "TpocéaymKkey 1@ Bvctoctnpie — The person
about whom David speaks in Psalm 110 is clearly from another tribe besides Levi. Indeed, he must be from the tribe of
Judah, because David, who is from the tribe of Judah, is calling him Lord and, therefore, referring to the person who
will be the final King and fulfillment of the Davidic Covenant, which involves only his descendants and, therefore,
members of the tribe of Judah.

184 tpédnhov yap 811 € Tovdo Gvatétahkey 6 KOPLOC MUAY T, €1¢ v LAY ‘Tept iepéov 0vdev Mabotic EAdANceV
— Because Paul understands that it is vital to follow David in his line of reasoning, he calls this person of Psalm 110
“our Lord,” thus agreeing with David about the authority that this person will exercise over all Jews of authentic belief
(and, therefore, by extrapolation, all Gentiles of authentic belief). In addition, it is clear from the Mosaic Covenant that
it prescribes only Levites to perform the function of priest. Thus, it should be obvious that another Covenant is
necessary in order to accommodate this new priest who is from the tribe of Judah.

185 ko mepLocdTEPOV £T1 KATASNAGY £6TLY, €l KaTd Thv dpotdTnTo Mehyioédex dviototon iepede Etepog — Two
factors indicate the necessity for a change in covenant. 1) David’s Lord is from the tribe of Judah and not from the tribe
of Levi. 2) David has inerrantly declared that his Lord is a priest, but a priest of a different order from the Levitical.
Indeed, David’s Lord is a priest “according to the order of Melchizedek,” who himself was a king and priest and not a
Levite. Thus, the manner in which this different priest, i.e., Jesus, has arisen according to the order of Melchizedek is
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by David’s saying so in Psalm 110, including the fact that “Yahweh has sworn and will not change His mind” that
David’s Lord is this priest “according to the order of Melchizedek.”

136 5¢ 00 Kot VOOV EVTOATC Gapkiving Yéyovev GAAL kotd Svvoutv {ofic dxataidtov — The Levitical priests
qualified one after the other under the Mosaic Covenant to perform their function on the basis of their physical lineage,
i.e., they were all from the same tribe. The priest, who is David’s Lord in Psalm 110:4, qualifies for his function on the
basis of God’s having sworn an oath in Psalm 110 that he will exist forever. In other words, a portion of the inerrant
truth from God, written by David, is that which causes the Davidic King to take on the additional responsibility of
priest “according to the order of Melchizedek.” This new priest from the tribe of Judah has the proper credentials, those
of an indestructible nature in the eternal truth of God, that he will be permanent in the eternal Kingdom of God and a
priest who is adequate to mediate on behalf of moral rebels for the sake their receiving God’s eternal mercy.

87 rnoptopeiton yép 6t1 o T igpede eig 1OV aidvo kotd Ty TdEw Mehyioédex (LXX — b €l iepede gig 10V aidvo
kota TNV taEv Melyioedex) — Paul’s emphasis here in his quote from Psalm 110:4b is the phrase “into the age (eig
tov ai®dva).” Within the priesthood of Jesus as intermediary at the final judgment, there is the potential for immortal
life in the age of the eternal Kingdom of God. The Levitical priests can act as intermediaries within only the present,
mortal realm. If God requires a priest to intervene at the eternal judgment for the sake of the future, immortal realm,
and He does, then another kind of priest will have to come along. Jesus is this priest, according to the order of the
king/priest Melchzedek. This inerrant and oathlike statement by God through David becomes the set of credentials that
Jesus needs in order to acquire an indestructible life of intercessor and king on behalf of morally depraved human
beings.

188 G9gNoIC eV Yo YiveTon Tpooryovong EVIoARc i 10 adTig Gobeveg kal dvageiéc — The Mosaic Covenant
cannot provide the worshiper with either his goal of God’s complete and eternal mercy or subjective, complete
confidence that God has forgiven him. Consequently, its place in the life of a Jew is relativized by the Mosaic Covenant
itself and must never be allowed to dominate the Jew’s thoughts, life, and pursuits in comparison to the New Covenant.
God Himself always intended to move on from the Mosaic Covenant to the New Covenant, and so must the Jews.
Therefore, the former covenant should not figure into a Jewish worshiper’s thinking when it comes to the issue of
eternal life, only to participating well in the society of the Jews. Actually, it never should have and did not for those
like David who understood the importance of both inwardness and God’s providing mercy apart from continual animal
sacrifices. Nevertheless, the Mosaic Covenant still retains a place of importance in the present, temporal realm for
historical and didactive purposes—for the Jews to demonstrate in a striking manner that they are God’s chosen people
in history, as well as to communicate via the animal sacrifices that God is serious about man’s immorality and His
granting them mercy.

139 005¢v yap Etereimoev 6 vouog — Again, Paul is emphasizing that the Mosaic Covenant could not provide the
worshiper with adequate confidence of eternal mercy through its method of appeal to God by means of inherently
immoral priests and continual animal sacrifices. Instead, God requires and provides a permanent, eternal, and morally
perfect intercessor at the final judgment, in order to grant people the mercy that they will need to go on into the next
age of the eternal Kingdom of God. This provision is even for the Levitical priests who themselves are morally
depraved human beings and, therefore, need an intercessor other than themselves at the final judgment in order to
acquire eternal salvation (cf. Hebrews 5:1-3). Thus, only the New Covenant and David’s Lord of Psalm 110 as priest
according to a different order, i.e., that “of Melchizedek,” fulfills the requirement of the right, eternal intermediary for
moral rebels (cf. Hebrews 5:1-3 and chapters 8-10), such that they can have complete confidence in obtaining eternal
mercy at the final judgment.

190 ¢rercayoyn 8¢ kpeittovog éAmidoc 8t fic éyyilouev 16 0ed — Paul is referring to not just a better hope, but to hope
in contrast to NO hope. The New Covenant along with the Davidic “Lord/Priest” both provide greater confidence to the
worshiper with respect to his being able to acquire eternal life and mercy at the final judgment by virtue that his
confidence is complete. The Jew could was commanded to approach God through the Levitical sacrifices with the hope
that God would view him as a genuine member of the people of Israel. Likewise, Paul is arguing that it makes sense for
Jewish worshipers to approach God at the judgment having embraced the ideas presented in Psalm 110, rather than
relying on devotion to the Mosaic Covenant, because the latter covenant will be forever terminated by God at the end
of the present realm. The task of a human being is to prepare himself for the judgment of God, and the Bible/Paul
speaks of two available ways to approach God, 1) with the Levitical priests mediating for human beings, which method
provides no confidence for eternal mercy to the worshiper, or 2) with David’s Lord mediating for them, which provides
more than enough confidence for eternal mercy to the worshiper. Paul will go on to say that even the Levites will need
Jesus’ at the last judgment in order to obtain mercy from God and escape eternal condemnation. Thus, it makes no
sense to rely on the Levitical priests to mediate adequately for anyone who is a rebel against God. Indeed, the Levitical
priests cannot even rely on themselves for themselves.

T ot k00’ 80V 01 YmPic OPKMUOGICS 0l LEV Yo xopic dpkoposiog eiciv iepeig yeyovéteg — Paul has already
established in 6:13-18 regarding Abraham the importance of God’s swearing an oath, that it is the foundation of
confidence for human beings to the effect that what He says He is going to do, He will do. Here, Paul uses the fact that
God did not swear an oath in regard to the Levitical priests. Thus, he is arguing that they lack importance in
comparison to the Melchizedekan priest of Psalm 110 for the benefit of whom God did swear an oath. Therefore, if the
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reader combines the significance of God’s oath to Abraham with the significance of God’s oath to David’s Lord and
high priest, he has grasped the importance of believing in a Messiah who died and qualified to be an efernal high priest.
192 6 8¢ petd dpxoposiog St 10D Aéyoviog mpog avtév — Just as God’s oath to Abraham was partially for eternal
purposes (cf. Hebrews 6:13-20), i.e., with respect to His promise of eternal life, so also His oath through David to
David’s “Lord” in Psalm 110, i.e. the final Son of God, was for eternal purposes. Consequently, an oath by God
implies eternal purposes and effects. As a result, Aaron’s and any Levitical priest’s role was neither permanent nor
eternal, because they were only “called” but had no oath sworn by God on their behalf (cf. Hebrews 5:1). While
promises can be strictly temporary, oaths are eternal and, therefore, likewise make specific promises eternal.

193 Guocev kiplog kol 00 LeTaueANOceTal oV T iepedg eig Tov aidve T — Paul quotes all of Psalm 110:4.

194 ot "toc00T0 °[K0i] KpeitTovog Srobnkng Yéyovev Eyyvog Incode — The fact that God swore an oath regarding
David’s Lord in Psalm 110 that is in addition to the promise that God made to David in the Davidic Covenant of 2
Samuel 7 demonstrates the eternality and, therefore, greater effect of Jesus’ fulfilling the role of this high priest
“according to the order of Melchizedek.” Jesus’ intercession on behalf of eternally condemnable human beings at the
final judgment even more guarantees the eternal effect of his priestly role (cf. vs. 23-25). Just as God will not renege
on His promise to Abraham to grant him eternal life (cf. Hebrews 6:13-20), so also will He not renege on His
commitment to Jesus to be our successful advocate at the eternal judgment. In other words, the “betterness” of the New
Covenant is ultimately its provision of an eternal priest, that, in turn provides for “complete confidence” of eternal
mercy for the Jewish worshiper (cf. vs. 19, 23-25).

195 §160 10 Bovdte koAveshat mtapapévely — The morally depraved Levitical priests would die, and the next morally
depraved generation of Levites would have to take over for them, thus requiring a constant succession and procession
of priests down through history. But, like the Levitical priests, Jesus also died. But he did so on the cross. Therefore,
“death” here primarily refers to its cause, i.e., mankind’s moral depravity, while also referring to physical death. Jesus
did not die because of his own moral depravity. He died because of everyone else’s moral depravity. It is mankind’s
innate and eternally problemmatic immorality, along with its consequence of even physical death, that prevented the
Levitical priests from intervening on behalf of other morally depraved human beings at the eternal judgment. And this
is precisely the issue for Paul. God requires a permanent and eternal high priest to intervene in order for immoral
human beings to receive eternal mercy. But only a morally perfect priest, who does not deserve either physical or
eternal death, can do this. Otherwise, like all the Levitical priests, if an immoral human being had to stand alone before
God, he would be condemned at the judgment too. As a result of needing an intermediary other than themselves at the
judgment, all the Levitical priests will be disqualified to continue as priests into the eternal age. In the final analysis,
the eternal condemnation that they all deserve prevents them from continuing as priests into eternity.

196 6 8¢ S100 1O uévely avTOV €lg TOV alidva dmopdpotov éxel Thy Niepmovvny — Jesus’ role as high priest and advocate
lasts “into the age (eig tov aidva),” i.e., into eternity, which makes his intervention “better” than that of the Levitical
priests, just as the New Covenant is “better” than the Mosaic Covenant (cf. Hebrews 7:21,22). Rather than deserving
eternal condemnation like the Levitical priests, Jesus deserves to be both king and priest on behalf of those who are
otherwise eternally condemned by God. In addition, no one ever succeeds Jesus as eternal high priest, because he never
dies after his resurrection and ascension. He is sa permanent priest and king.

197 8Bev ko cdlev €l TO TOVTEAES SVVOLTOL TOVG TPOGEPXOUEVOVE St 0DTOD T Bed, mhvToTe MV €l

10 évtuyyxavew vmep avt@v — Paul is referring to those who approach God at the final judgment with Jesus in mind as
the one who will appeal to God for their mercy and be successful in doing so vs. their having in mind the Levitical
priests as their advocates, which would fail to bring them eternal mercy. Thus, Jesus provides the means into a state of
complete and eternal salvation for people, even Jewish people who genuinely qualify to participate in Israel through
their inward obedience to the Mosaic Covenant, in the midst of his being the only person qualified to intercede as a
priest without successor on their behalf at the final judgment. Levitical priests cannot do this, because they, like
everyone else except Jesus, need an intercessor and, thus, disqualify themselves from continuing as priests at the final
judgment and into eternity. The Levitical priest have been adequate to provide the Jewish worshiper the confidence that
he is a bona fide member of the people of God, the Israelites, but he is no good at providing him with confidence that
he is an authentic participant of the eternal Kingdom of God. Thus, if anyone relies on someone besides Jesus for
intervening before God for eternal mercy after hearing about him, they will receive only eternal condemnation.

198 1o10070¢ Yép Muiv °kal Empemev dpyepevc — The situation of the Mosaic Covenant, whereby it merely started a
person on the road to God’s complete forgiveness by using the sacrificial practices involving animals and morally
depraved priests as a means to participate properly in the nation of Israel but did not provide for complete confidence in
God’s eternal mercy or for complete and eternal forgiveness meant that Jesus, with his offering to God that qualified
him to intercede at the final judgment and God’s oath through David in Psalm 110:4 that determined that he would be a
permanent priest, truly “fit the circumstances.”

199 §610¢ — This word is usually translated “holy,” but in this context the reference is to Jesus’ being special in all that
he is and does as a human being. He is the very presence of God within the created reality (Hebrews 1:1,2). He fulfills
the role of both king and priest according to the Davidic Covenant and Psalm 110. He is morally perfect and has
suffered death in order to qualify for both his eternal roles of king and priest/advocate.

200 §510¢ BKOKOG BUIOVTOC, KEXMPLOUEVOS GO TOV GUAPTOADY KO DYNAGTEPOC TOV 0VPavAY yevopuevog — With
these various necessary qualifications and as the king of Israel according to the Davidic Covenant, i.e., as the Son of
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God, Jesus rules over the heavens, which is to say that he rules over the entire creation as the Davidic king and God’s
proxy. In this sense, he is higher than the heavens and, thus, than the Levitical priests just as even Solomon was (cf.
Psalm 8).

201 5c o0k Exel ko HUEPAV BVAYKNY, GOTEP ‘0l BPYLEPEIC’, TPOTEPOV VTEP THV ISIOV CGuUpTI®Y "OVGing Gvopépev
énerta 1OV 100 Aot T00T0 Yop Emoinoev panat Eavtov "avevéykoc— In this whole context, Paul is not speaking of
only the Yom Kippur sacrifice for the Jews’ sins and immoral actions, but the daily and annual offerings that the priests
would bring. As long as God was requiring the ruler of the eternal Kingdom of God to mediate for the people who
would inhabit it, He also chose to have him offer himself as a propitiatory offering in order to qualify for his roles of
king and high priest. Yet, this was a onetime offering by Jesus, because it was for others and not for himself. The
Levitical priests used themselves and their own sacrifices to God to qualify to be in the nation of Israel. But this is all
that they could do for themselves. It would take the Messiah/Priest of Psalm 110 to be the means to their entering into
the eternal Kingdom of God by his bringing the only offering which God accepts for the result of eternal mercy and
forgiveness—himself as both priest and offering. Thus, Jesus is an eternal priest as David states in Psalm 110 by
literarily associating him with Melchizedek and as Paul is explicitly stating here by his bringing the only and only
offering acceptable to God for eternal purposes—himself.

202 5 véuog yop GvepdTOVS KaBIGTNGIY TGpYLepEiC ExovTag GoBEvelo, O AOYOC 8¢ THG OPKMUOGIOG THS LeTd TOV
vouov viov gig Tov aidva tetedeiwpévov — Here, again, Paul mentions the importance of God’s oath with respect to
Jesus as the Melchizedekan high priest, in light of the oath that He swore to Abraham. The Levitical priests’ moral
depravity would lead to their own eternal condemnation, if God were not to grant them mercy through some other
means. Thus, they need a completely different priest and cannot be their own priests according to what God has
designed for the story of history and the way that these truths have been described in the OT, e.g., in Psalm 110. Paul
emphasizes that, in Psalm 110:4, God swore that the final Son of God would be an eternal priest “according to the order
of Melchizedek.”

Paul is also saying that, because David wrote Psalm 110 five hundred years after the Mosaic Covenant, we know that
his statements in the psalm supersede the Covenant. Thus, Jesus’ responsibility as the Son of God was to die for the
moral depravity of the people, in order that he could qualify to be their priest and intercessor at the final judgment and
their king and high priest in the eternal Kingdom of God (cf. Hebrews 5:9-10). For God to appoint a Son, i.e., a king, to
be also the ultimate priest for His people, does sound quite unusual, unless one takes a look, as David did in Psalm 110,
at the ANE and people like Melchizedek. Then, it makes all the sense in the world. But a Jew must allow the Mosaic
Covenant to be relativized in its importance in his mind, or he will miss these vital aspects of the OT.

203 xepdhoov 8¢ Témi 1ol Aeyopévolc, Tolobrov éxouev dpyiepéo — Paul’s goal in this letter and especially in this
section of chapters 5-10 is to provide an adequate argument for Jesus of Nazareth’s being both a high priest and a king,
both an advocate for moral rebels and their ruler over the entire creation in the eternal Kingdom of God. In addition, he
has argued that Jesus is fully human, morally perfect, eternal, and brings the proper, eternal offering of himself in order
to intercede successfully for morally depraved human beings before God for His eternal mercy. Not only is a theophany
of Yahweh incapable of fulfilling such a role as Messiah and high priest (cf. chapter 1), but so are the Levitical priests
(chapters 5-10). It is the latter that Paul has focused on in chapters 5-7, ending with 7:23-28. This high priest is
different from the Levitical priests who are completely inadequate to intercede eternally and completely for rebellious
human beings. Jesus is not only different in his moral ontology (he is morally perfect), but he is different by also being
a king over the people whom he rules.

204 5¢ gkGOoey £v SeELd ToD BpOVOL THE peYolwsvVNG &v Toig Fovpavoic — cf. note at Hebrews 1:3; cf. Psalm 110:1.
David’s Lord, who fulfills the Davidic Covenant, rules over God’s creation eternally, both over the temporal Kingdom
of Israel and over the eternal Kingdom of God. David was speaking metaphorically when he mentioned his Lord’s
sitting at the right hand of God, because no created king, even Jesus, can escape the creation and become transcendent
like Yahweh, the Father and Author of the story. To sit at God’s right hand is to be granted the authority to rule over
God’s creation. This aspect of Jesus’ role makes him completely different from the Levitical priests who only advocate
for the people of Israel but do not rule over them.

205 1y Grylov Aertovpydg kol Thg oxnvic Thg &Andiviic — Just as Aaron and the Levitical priests administrated all the
sacred tasks involving offerings to God in the earthly tabernacle/temple under the Mosaic Covenant in order to appeal
to God for His approval of the individual Jews as members in good standing of the nation of Israel, so also Jesus, as the
high priest of the New Covenant, administrates these tasks in the “heavenly temple” under the New Covenant by means
of his offering himself and appealing to God for eternal mercy at the final judgment (cf. Hebrews 9). It is not that an
actual, eternal temple building exists, but that Jesus appeals for eternal mercy within the courtroom of God at the
judgment so to speak. 1 Thessalonians 4:13-18 indicates that the “judgment” for believers takes place when Jesus
returns, so that, if someone is raised from the dead or ascends alive from the earth into “the clouds to meet the Lord in
the air,” he has received God’s mercy through Jesus’ appeal to Him.

Also, there are at least three specific meanings for 6 Gywog in the OT. 1. The different compartments of the
tabernacle/temple. Cf. Exodus 26:33, “You shall hang up the veil under the clasps, and shall bring in the ark of the
testimony there within the veil; and the veil shall serve for you as a partition between the holy place and the holy of

holies (2727 WP 1°21 WIRT 1"2) (4ver péoov t0d dryiov kol Gver péoov tod dyiov t@v &yinv).” Also, cf.
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Hebrews 9:1-12, especially v. 12. 2. The moral commandments of God. Cf. Leviticus 19:20 (26:2), “You shall keep My
sabbaths and revere My sanctuary (X1 ’ijfﬁ) (ko mo T@V Gyimv pov @oPndncecde); I am the LORD.”
Rather than “sanctuary” being the correct translation here, in the context it is more likely that it is “sacred
commandments involving morality and offerings.” 3. The sacred offerings of the people that involve the prescribed
rituals of the Levitical priests under the Mosaic Covenant such that these offerings also become literal food for the
Levites. Cf. Numbers 18:10, “As the most holy gifts (2" 127 ¥J23) (év 1@ &yie 16v dyiov) you shall eat it; every
male shall eat it. It shall be holy to you.” Notice that the words literally translate “in the holy of holies,” as though God
is speaking of the room where the ark of covenant was kept. However, He probably is not speaking of the priests’
eating the offerings of the Israelites in the Holy of Holies. Instead, he is saying that they need to treat these offerings as
really sacred stuff, even while they eat them as their payment and compensation for their fulfilling their duties as priests.
Indeed, there are very many uses in Exodus through Numbers of a form of 0 Gyiog that refer to the Levites and the
sacred place of the tabernacle along with the sacred rituals and offerings. For example, cf. also Numbers 8:19, “I have
given the Levites as a gift to Aaron and to his sons from among the sons of Israel, to perform the service of the sons of
Israel at the tent of meeting and to make atonement on behalf of the sons of Israel, so that there will be no plague

among the sons of Israel by their coming near to the sanctuary (UWPH (72'4 ‘7&1 27723 n“'l: TJJ “mw 332
TT’"I’ sz:) (xal 00k €otan €v 10ig vioilg IopanA wposeyyilwv Tpog Té Gyw).” Then, in regard to the eternal

“temple,” cf. Exodus 25:8,9, “Let them construct a sanctuary (WjPFJ) (ayiooua) for Me, that I may dwell among
them. According to all that I am going to show you, the pattern of the tabernacle (10 rapdderypno tfig oxknvig) and the
pattern of all its furniture, just so you shall construct it.” Thus, Jesus serves in the true, heavenly tabernacle/tent so to
speak of the judgment room of God (cf. Hebrews 8:5;9:1-28), and his attention is toward the really sacred things of
God’s eternal mercy (cf. Hebrews 9), not the earthly issue of properly participating in nation of Israel.

206 iy gnnEev 6 kdploc, T ovk &vBpmmoc — God has set up a place for eternal purposes where Jesus as high priest
administrates his duties of appealing for mercy on behalf of morally depraved human beings. This place is the
courtroom of God so to speak where the final judgment of all human beings’ takes place upon Jesus’ return (cf. 1
Thessalonians 4:13-18).

207 maic yap GipylEPEDS €1 TO TPOCPEPELY SDPG Te KoL Buoiag kabicTotar 60ev Gvorykoiov £xewv Tt Kol TodToV O
npocevéykn — cf. Hebrews 5:1. High priests mediate on behalf of human beings who have rebelled against God in order
to gain His mercy for them. However, an offering is a necessary part of the process as God has designed the story of
creation. No offering, no mercy. The right offering, mercy. And, in the case of Jesus, eternal mercy, because he is the
only right offering with respect to it, which, in turn, qualifies him to act as high priest. He was assigned by God the
function of acting as high priest for people, but he could not exercise his function until he had qualified to do so by
dying on the cross as an offering to God. Thus, he carries out his responsibility into eternity while he also rules over the
creation and the eternal Kingdom of God.

208 i uev Todv NV £mL YAic, 008 &V MV iepevc, BvTOV T TOV TPosPepSVIOV Kortd T vopov o ddpa — The Mosaic
Covenant specifically stipulates that the tribe of Levi are responsible for being priests, not the tribe of Judah of which
Jesus is a member. Therefore, Jesus is theologically and biblically not permitted to be a priest under Mosaic Covenant.
Indeed, it would be outright disobedient and illegal of him to practice the rites of the Levites according to the Mosaic
Covenant. He would be condemned by God for doing so. Thus, Jesus’ service as a priest has nothing to do with the
Mosaic Covenant, demonstrating that this covenant is irrelevant when it comes to gaining God’s eternal mercy. The
Levitical priests, therefore, by definition, are not performing their function with respect to eternal mercy. Their function
has to do with something completely different. It has to do with gaining God’s statement of approval that the individual
Jews are participating properly in the nation of Israel. Thus, Jesus’ service is not on earth, but in heaven. His is the
priesthood that pertains to eternal life and the Jew/Gentile Kingdom of God and not just this life and the Jewish nation
of Israel as was the case for the Levites.

209 oitiveg dmodelynott Kol oK1§ Aatpevovsty tdv émovpaviov — The earthly temple, along with its prescribed rituals
under the Mosaic Covenant, is merely a copy of the heavenly place and its sacred “ritual” of Jesus’ appealing for mercy
on behalf of morally depraved human beings, in the sense that the temple follows the drawings that were shown Moses
on Mt. Sinai and provides a place where the Levites can perform the same kind of function for earthly and temporary
benefit for the Israelites.

210 eaBirg KexpnuaTioTon Mobotc LéAAmV ETLTELElV TV GKNVIV: Gpol YEP @NOLY, TOMGELS TAVTO KOTO TOV THTOV
Tov dexBevta oot &v 1@ dper — cf. Exodux 25:40, “See that you make them after the pattern for them, which was

shown to you on the mountain (713 AR TAR™ TQN Dﬂ”J:ﬂ: HU_’T IR (Bpa morioelg kot TOV THTOV

T0v dederyuévov oot év 1@ Sper).” 173N is derived from 132 = he built. Thus, the word basically means a building

plan. God showed Moses something on Mt. Sinai that gave him an image of exactly what the portable tabernacle and,
eventually, the stone temple, would look like, along with all its sacred implements. Probably, it was just a floor plan,

because it is the placement and location of the various objects used in the tabernacle/temple that was most important.

For example, the Holy of Holies had to be separated from the rest of the tabernacle, in order to provide a place where
only the High Priest entered once a year during Yom Kippur.
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Paul is using the idea of God’s showing Moses a building/floor plan, a pattern (tVmog), and telling him to stick to it
exactly to say that this is similar to the relationship between the actual building that Moses built and the “building” in
which Jesus serves, that the former is a merely a pattern (tv9rog) of the heavenly “temple.” Jesus was told to stick
exactly to the plan that God had for him to obtain a way to serve morally depraved human beings that is superior to
both that of Moses and the Levitical priests.

21 ryyv[i] 8¢ S10LpopmTEPOC “TETVYXEY AELTOVPYIOC, 60K °Kal KPEiTTOVOC 0TIV S1001KNG pesitng, fTic £ kpeittootv
emayyeMoig vevouoBétnton — Moses’ service of the actual earthly temple was superior to his service of the pattern
(tdmog) that he was shown by God. Similarly, Jesus’ service of the heavenly temple is superior to the copy, i.e., pattern
(td¥mog), of this temple that is on earth. The “better promises” of the New Covenant is, most explicitly according to
Jeremiah 31:31-34 that Paul will quote in a moment, the promise to forgive eternally the Jews simply on the basis of
His changing their hearts and the offering of the Messiah (the latter being implied in Jeremiah 31:31-34), not on the
basis of animal sacrifices, even if God were to change all their hearts so that they all “keep” the covenant, as He states
in Deuteronomy 29-31 that He is eventually going to do. Thus, within this context, Paul will go on to argue that the
eternal forgiveness of the Jews also includes a new priesthood that is heavenly and not earthly, that goes beyond
merely the temporary effects of the Mosaic Covenant, because the Messiah will intervene on behalf of human beings at
the final judgment. The Levitical priests cannot do this. Indeed, they themselves need Jesus’ advocacy. In addition,
Paul has already explained that the “promise” of the Mosaic Covenant could not provide an intercessor and priest at the
final judgment and on into eternity. However, Deuteronomy 30 did promise a change of heart for all the Jews, but it
should be considered as comments by God that also imply a change in covenant and a new priesthood, that of the New
Covenant and the priesthood of Melchizedek respectively. Thus, Deuteronomy 30 is making the same promise as the
New Covenant of Jeremiah 31:31-34, that, at some point in the future, all of the nation of Israel would become
authentic believers (cf. Deuteronomy 30; Hebrews 8:8-12;10:5-10,15-18). And both passages are implicitly referring to
both the Davidic Covenant and God’s calling the final Davidic king to function as a high priest “according to the order
of Melchizedek.”

Therefore, Jesus’ service to morally depraved human beings is superior to that of Levitical priests and, by
extrapolation, Moses, because he brings about eternal forgiveness and not just the same kind of temporary effects of the
Mosaic Covenant. In addition, he will serve as king in the eternal Kingdom of God, so that he rules and intervenes at
the same time, which neither any of the other Davidic kings nor any of the Levitical priests ever did.

To put it succintly, the “better promises” of the New Covenant is the promise of a new high priest whose function will
bring about eternal forgiveness and participation in the Kingdom of God, not just in the nation of Israel, even though
God made the New Covenant specifically with the Jews.

212 &1 yéip M mpdTN keivn MV Gpeuntoc ovk Gv "Sevtépog Elnteito ToTOC — Bepmtog is typically used to refer to
people who are uncondemned before God (cf. Luke 1:16; Philippians 2:15). In this case, Paul is saying that the Mosaic
Covenant is incapable of bringing about a standing before God whereby a morally depraved human being is eternally
uncondemned, because it did not provide for the proper high priest who could appeal for eternal mercy. In other words,
the Mosaic Covenant uses only mortal, immoral priests, who themselves need Jesus to appeal to God for eternal mercy
on their behalf. The New Covenant, with Jesus as its high priest, provides eternal mercy and will involve eventually all
living Jews because they will become changed of heart by God, as Paul goes on to explain in vs. 8-12. Cf. Hebrews
9:1-10:18, which is a full explanation of this statement in Hebrews 8:7. Thus, even the Jews should have been seeking a
second covenant besides the Mosaic Covenant in order to obtain God’s eternal mercy. All the time, energy, effort, and
thought that the Jews have put into understanding and obeying the Mosaic Covenant seems incredibly ridiculous and
wasteful in the light of what Paul is arguing here. Likewise, all the time, energy, effort, and thought that Christians
have put into creating and maintaining a religious system that includes such things as buildings, staff, payrolls,
administration of organizations, etc. seems incredibly ridiculous and wasteful in the light of what Paul is arguing here.
213 nepdpevog yop "avtovg Aéyer — Hebrews 8:8-12 is tricky, because these verses seem to indicate that the only
problem with the Jews was their hearts, so that, if they had acquired changed hearts under the Mosaic Covenant, then
God would grant them eternal mercy. However, this would not be coherent with Paul’s argument in Hebrews. Instead,
there were two problems with the OT Jews under the Mosaic Covenant. One was that they lacked the kind of hearts that
God required for even obeying properly the Mosaic Covenant and participating correctly in the nation of Israel. But
even the Mosaic Covenant in Deuteronomy 30 promised to correct this problem. Therefore, there must have been
another problem that is implied by both the Mosaic Covenant and God’s statement of the New Covenant in Jeremiah
31. This was the problem of a less than adequate priesthood for Jews’ obtaining God’s eternal mercy. As a result, the
New Covenant promises not only changed hearts for the Jews, but also a new and eternally adequate priest for them,
indeed, the Messiah and Davidic king who is a “priest according to the order of Melchizedek.” It just so happened that
it was clearly the case that God could consider the OT Jews condemned (uep@duevog) because they lacked proper
inwardness. But He also considered them condemned because they were rejecting the clear message of the Mosaic
Covenant by virtue of its multiple, animal sacrifices and Levitical priesthood (cf. Hebrews 9 and 10) that a second and
different covenant was going to be necessary to grant them eternal mercy. Thus, God deemed them condemned and
declared that He would institute a New Covenant whereby He would forgive them all completely and rescue them
eternally from His condemnation by changing the heart of each one of them (v. 8) in the midst of providing them with a
different and effective high priest (cf. Hebrews 10:5-10,15-18, which is a fuller explanation of this point and includes
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comments by David that he understands the importance of another method besides the sacrifices of animals for
obtaining eternal mercy). The implication of all this, as Paul will go on to argue in Hebrews 9 & 10, is that the New
Covenant applies to only Jews who are not only inwardly changed but also grasp the significance of the eternal
Melchizedekan priest.

2141800 fuépor Epxovron, Aéyer kiprog — Cf. Jeremiah 31:31, LXX — i8ob fiuépon épyoviat, noiv kvpiog; Heb —
T1T°TaNRI O°R32 3137 737 - God said this back about 580 B.C., and we are still waiting for Him to fulfill these

words. He is definitely not in as much a hurry as we typically are or would like Him to be.

1% ki ovviehéon émt Tov oikov Topaih kol €xi tov oikov Tovda Sabriknv kawiv — Cf. Jeremiah 31:31, LXX — ko
Sradfoouont T@® otk Ioponh kol t@® oikw Iovda drodrkny koviv; Heb — ﬂgjfj D" 77 DPRTONY “)/N'lf&'l’
n°a™oN ”ﬂj;? — Paul is helping to clarify that the New Covenant is to be made specifically with the Jews, “the
house of Israel [the northern kingdom of Israel] and the house of Judah [the southern kingdom of Judah], while
Gentiles will certainly be able to take advantage of it in order to obtain their goal of eternal mercy. Therefore, Gentiles
are hitchkiking off it when God changes their hearts and they demonstrate authentic belief in both Yahweh and the
Jewish Messiah. In addition, God specifically planned to make a covenant with the Jews that would permit them not
only to fulfill the Mosaic Covenant in order to live securely on the land that God promised them through the Abrahamic
Covenant, but also to move beyond the Mosaic Covenant and obtain eternal forgiveness by virtue of the special high
priest that the New Covenant provides.

216 0% katd TH Sanrny, v énoinca Toig Totpdowv avtdy — Cf. Jeremah 31:32a — DNIINTIN \’D\W_? R
nmM22 N? — LXX, 00 xato v d1o0xnv, fiv Sieféunv 10ig totpdotv ovt®dv. Not like the Mosaic Covenant,
within which specifically God did not change the hearts of all the Jews so that they could obey it properly, which God
goes on to mention indirectly in v.9.

217 gv riuépa émAaBopévon pov Thg xePpdg adTdY EEayayelv adtodg Ek Yiig Alyvmtov 611 adTol Ol’ZK Evépevov €v
1 d1enxn pov — Cf. Jeremiah 31:32 — LXX — 611 odtol ovk évéuevay év i Siadkn pov; Heb —"N"27AN 17D7
i1 @ﬁ‘?s‘&'& — Here, God points to the problem with the Jews, that they lacked the proper inwardness to obey the
Mosaic Covenant. Therefore, while they were journeying through the desert to the land of Canaan that God had
promised to them, and even after they arrived in the land, they continually demonstrated their inward inability to
“remain” in the covenant. Nevertheless, another of God’s promises under the Abrahamic Covenant is to turn the Jews
into a great nation at some time in history. This radical transition from a relatively rebellious and ragtag group of
people to a nation that clearly has inwardly and intellectually grasped the eternal plans and purposes of God will
require that they ALL have changed hearts. Thus, Paul will go on to quote in v. 10 that the New Covenant is stating that
all living Jews at some point in history will have changed hearts. Then, the part of the quote in v. 12 implies that there
will be a change in priesthood for the Jews’ (and Gentiles’) eternal sake, which is most important for Paul’s argument
in this section.

218 éyo RuéAoo avtdv, Aéyer kiprog — Cf. Jeremiah 31:32 — LXX — kot éyd fuédnco adtdv, gnoiv kiprog; Heb —
mja) ’ﬂ(“)_] 2 ’PJZ;(W — The Hebrew says, “And I was a husband to them,” while the LXX says, “And I neglected them.”
Maybe the Hebrew word can mean two things, to be devoted to a woman as her husband, and its opposite, to divorce
her. The better explanation is that Paul is right and the Jews’ own scriptures claim that God abandoned them of sorts
because of their massive disobedience even in the Sinai desert after He had rescued them from slavery in Egypt. As
unattractive an idea as this might be to any Jew, Paul is saying that it is true, which can be verified by God’s ejecting
the Jews from the land of Israel both in the 700-600 B.C. time period and in A.D. 132 after the Bar Kokba Revolt. Yet,
God through Jeremiah and Paul are declaring that God will remain faithful to the Jews, even to the point of ensuring
that they become a great nation and acquire eternal life and mercy.

219 811 abTn 1 SOk T, fiv Srdrcopon @ otkm Topoanh petd Tag Muépag éxeivac, Aéyel kplog — cf. Jeremiah
31.:33 — LXX — 611 aitn M drodnxm, v drodncopat ¢ oike Iopand uetd tog nuépag ékeivag, noiv kvplog ; Heb —
MITTTEND BT O N SR 00370N DAON R 1792 1INT 3 - Here, “house of Tsrael” refers to
the whole nation of Israel, i.e., the ethnic Jews in their entirety, with whom God will make this New Covenant. He is
not referring to Gentiles, who will participate in the eternal benefits of this covenant through their belief in the Jewish
Messiah and counting on him to appeal to the Father for mercy on their behalf in order that they obtain the fulfillment
of God’s promise to Abraham that through him “all the families of the earth will be blessed.”

220 §1800¢ VOROVE LoV €lg TV Sidvorav adTAV KO £ TKopdiog adTdv "Emiypdye avtovg — Cf. Jeremiah 31:33 —
LXX — 81800¢g 8tdcm vépovg pov eig Tv didvotav otV Kol €nt kopdiog adtdv ypdyo avtovg; Heb —iTI20IN
D;{?_“}SJ] D;WP:‘. "Djﬁiﬂ_niﬁ "0 — Here is the crux of the New Covenant from an obedience standpoint. God
states explicitly that He will cause the Jews to obey it by changing them inwardly, and, thus, He will forgive them
completely and eternally (v. 12). Because this eternal forgiveness will be by means of the new Melchizedekan high
priest, i.e., Jesus of Nazareth from the tribe of Judah, it will be the commandment to believe in this high priest that will

dominate all of God’s instructions (\’Djﬁfﬂ) (véuovg) in the minds and hearts of the Jews. In other words, the Torah of
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Mosaic Covenant will be included in this set of New Covenant instructions, but it will be secondary to the Torah of
believing in the crucified Jewish Messiah and high priest, Jesus. Consequently, there will come a time when all the
Jews, for the first time in history, will properly obey the Mosaic Covenat by virtue of the changed inwardness that God
will cause them to have (cf. Deuteronomy 29,30), AND they will properly obey the Torah to believe in and follow the
crucified Jewish Messiah. In this way, the New Covenant and the Mosaic Covenant exist together for the Jews this side
of eternity, such that the Mosaic Covenant, for them, will be under the umbrella of the New Covenant when God
changes all their hearts. For Gentiles, there is only the application of the New Covenant to them by their participating in
its eternal benefits through changed inwardness and belief in its different and Melchizedekan high priest—Jesus of
Nazareth. Cf. Ezekiel 36:22-38.

21 ey Eoopon adTolg £ig Bedv, Kol avTol fsovial pou eig hadv — Cf. Jeremiah 31:33 — LXX — kai €copon adroig eig

0edv, kal avtol Ecovtai por eig Aadv; Heb — D.\J‘? ”5 PR D’ﬂﬁ&zﬁ Dﬂz7 117777 — The result of all the

Jews’ becoming inwardly changed is that they can claim that God is their God, and God can say that they are His
people—finally, for the first time in history, with respect to the entire nation of Israel, who received the promise
through Abraham as his physical descendants that they were God’s people. So two levels of this, 1) spiritual level as a
result of a changed inwardness, i.e., God’s people in complete actuality, and 2) physical level as a result of being
Abraham’s descendants with the potential to rise to the level of #1 through changed inwardness, while also having
properly qualified for eternal life by believing in the new high priest of the New Covenant. Therefore, God’s ultimate
plan has been to take the physical, ethnic group of Jews whom He promised to Abraham in Genesis 12 and cause all
them at some point in history to obtain not only the land of Israel that was included in these promises but also the
eternal Kingdom of God that was also included in these promises.

222 o 00 P S18GEMGIV EKAGTOC TOV "TTOATNV adTOD KOl EKOGTOC TOV BSEAPOV °adToD Aéyov: YV@BL TOV KVPLOV
611 TAVTEG €18160VGTV pe Ao Uikpod T émg peydiov owt@v — Cf. Jeremiah 31:34 — LXX — 611 mdvteg €idfcovciv
UE GO uikpod avTOV Kol Ew¢ ueydrov avtdv; Heb — Dﬁﬁl mta DJL’?PD“’ *mx W'T” DﬁD 2 — It will be the

entire nation of Israel who will have changed hearts such that evangehsm among them will be completely unnecessary.
Because we know that this action by God had not occurred by the time that Paul wrote this to the Jews in the first
century, it is clear that God must mean that knowing Him will include knowing, believing in, and following the Jewish
Messiah who was crucified on their behalf. Paul is exploiting this aspect of God’s declaration of the New Covenant
around 600 B.C. through Jeremiah to prove that a new high priest from a tribe different from Levi in necessary for all
this to come about.

223 §11 Theog Ecopon ToAg ASTKIONG ODTAY Kol TOV "AUOPTIAV adTOV 00 ut uwvnodd étt — Cf. Jeremiah 31:34 — LXX —

411 Thewg Eoopon Taig GdIKINIG OVTAOV KoL TAOV GUUPTIOV AOTAV 0V Ut pvnodd éti; Heb — -H.\IJ TN N?

DQN@U?W D.:HAJ :? ‘HZTDN 2 — Here is the crux of the New Covenant from a mercy/advocate standpoint. This last
statement in v. 12 is not only the one that Paul is emphasizing by quoting all of Jeremiah 31:34 but also the one that
Paul goes on to explain in chapters 9 and 10 regarding the difference between the continuous animal sacrifices of the
immoral Levitical priests and the single sacrifice of the morally perfect Melchizedekan priest Jesus. The basis for
God’s acceptance and mercy is always a propitiatory offering by a priest, and Jesus’ new Melchizedekan
priesthood/offering, while it cannot operate on earth within the Mosaic Covenant but must do so in heaven at the final
judgment within the New Covenant, also provides for eternal mercy, so that God “will remember their evil actions no
more.” At best, the Mosaic Covenant can provide only a temporary mercy of sorts, i.e., an approval by God of a Jew’s
participating properly in the nation of Israel, while the New Covenant provides eternal mercy and the approval by God
of either a Jew’s or a Gentile’s participating properly in the community of believers who qualify for citizenship in the
eternal Kingdom of God. Consequently, even though this description of the New Covenant in Jeremiah makes no
explicit statement about a priesthood and sin offerings to God, it implies it as Paul has argued in Hebrews 7:11,12 and
will argue in Hebrews 9 and 10—that when there is a change in priesthood, there is also a change in covenant, and vice
versa.

224 2y 1) Méyelv KOV TETOACIOKEY TV TPOTNV' TO 88 TOAKIOVUEVOV KO yNpdokov éyyVe dpoaviopod — God has
explicitly stated in Jeremiah 31:34 that, because He is making a New Covenant with the Israelites, by definition, the
Mosaic Covenant is Old and, therefore, not the basis for eternal mercy with its priesthood. In this sense, the Mosaic
Covenant is close to disappearing along with the present realm when God brings an end to this realm and creates the
eternal Kingdom of God with Jesus as priest and intercessor on our behalf forever. At that point, the temporary, earthly,
and historical purposes of the Jews through the Mosaic Covenant will also disappear. In the meantime, the Mosaic
Covenant simply grows older and older so to speak. It becomes less and less permanent for the Jews as they look to or
should look to the New Covenant and, specifically, Jesus’ priesthood in line with Psalm 110:4 for their obtaining God’s
eternal mercy.

In addition, the animal sacrifices of the Mosaic Covenant are completely irrelevant and unnecessary from an eternal
perspective now that the new high priest has qualified for his role through suffering death on the cross. This clear and
explicit relativizing of the animal sacrifices allows for a Jew to omit them from his Jewish life under the Mosaic
Covenant without forfeiting God’s eternal mercy and existence in the eternal Kingdom of God, as, for example, was the
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case with Paul during his travels in Turkey, Greece, Rome, ete. As long as a Jew has changed inwardness and embraces
Jesus as his king and priest, God certainly will grant him mercy and eternal salvation.

225 gixev pev oov °[koi] N mpdTn T Sikoudpato Aotpeiog 6 te Gylov kooukév— With the Mosaic Covenant, God had
established specific religious rituals for the Levites and a specific and unique place where they would perform them—
the “sanctuary” or “tent/tabernacle” during their wanderings in the wilderness and in the Land of Canaan. Cf. Exodus

25:8,9 “8 Let them construct a sanctuary for Me (wgpr: ’i? 1\'2737 D (xoi movioeig pot Gyiaopa), that I may dwell
among them (D;ﬁﬂﬂ; ’DJDQ;N) (ko 6pOMoopon év vuiv = and I will be experienced (literally “seen” among you). 9
According to all that I am going to show you, as the pattern of the tabernacle (];WDD 07328 DN) (10 rapdderypo
i oknvig) and the pattern of all its furniture, just so you shall construct it.” Regarding 11?331 = pattern, see notes for

Hebrews 8:5. The word ];WDD is from ]DC? = he dwelt, he settled, which seems synonymous with 2&/*. Notice that

the Hebrew word “dwell” in v. 8 is the verb form of the noun “tabernacle” in v. 9. The LXX uses 6@081couoi in the first
case and t1i¢ oknvfic in the second. Our word “tabernacle” comes from the Latin faberna = hut, tavern, and is the
diminutive of it, i.e., tabernaculum. Paul will go on to say that the New Covenant has sacred requirements also, but
ones that that Jesus alone fulfills by his singular death and that produces eternal mercy and entrance into the Kingdom
of God. In other words, there are no sacred, ritual requirements for followers of Jesus as the Messiah, except the
Mosaic Covenant for Jews, but it is highly relativized and made almost trivial in comparison to the New Covenant.

226 GV YO KOTECKEVAGON 1| TpdTN &v 1 1] Te Avyvio kol 1| Tpdmela kol | TPoBesIC TOV dpTtov T, T AéyeTon
"Ayw — There were two compartments in the original tabernacle/tent that God directed the Israelites to construct in the
wilderness. The first, or outer one, was a sacred place and contained the two items of the lampstand, i.e., the menorah,

and the table with its showbread. Cf. Exodus 26:33,34, “You shall hang up the veil (ﬂ;ﬁ@ﬂ “NR) (10 xotamétacuo)
under the clasps, and shall bring in the ark of the testimony there within the veil; and the veil shall serve for you as a
partition (223 NID9BM M 727TY) (3toptet o xoramétacpa vuiv) between the holy place (WD) (10 dyiov) and
the holy of holies (D”W'j‘?ﬂ W'TP) (t0 aylov T@v ayiov). 34 You shall put the mercy seat on the ark of the
testimony in the holy of holies (D’s';f'j[?ﬂ W?PJ) (&v 1@ ayi® T@V aylwv).”

27 netdl 8¢ 10 SeVTEPOV KATATETOG IO SKNVA 1 Aeyopévn ““Ayio ‘Ayiov' — On the one hand, first, God instructed the
Israelites to make ten “curtains” that would form the outer walls of the portable dwelling place. Cf. Exodus 26:1-6.
Here is v. 1, “Moreover you shall make the tabernacle with ten curtains (ﬂl:] 77 (adAaiag) of fine twisted linen and

blue and purple and scarlet material; you shall make them with cherubim, the work of a skillful workman.” Second, He
instructed them to make eleven “curtains” that would form the roof of this portable dwelling place. Cf. Exodus 26:7-14.

Here is v. 7, “Then you shall make curtains of goats’ hair (2% ﬂJJ 77 (8épperg tprxivag) for a tent over the
tabernacle; you shall make eleven curtains (ﬂjj’jf) (8épperg) in all.” Third, God instructed the Israelites to make a
“screen” for the doorway of the tent. Cf. Exodus 26:36-37. Here is v. 36, “You shall make a screen for the doorway of
the tent (EHNU HDJDL) L[Cj?;) (émiomactpov) of blue and purple and scarlet material and fine twisted linen, the work

of a weaver.” In this last case, the LXX uses the one word ériocmactpov to translate three Hebrew words for “a screen
for the doorway of the tent.” This is the only time that éricnactpov is used in the LXX, and it is not used in the NT.

Notice also that the LXX translates ﬂ.ﬁJ 7" = curtain as adAaiag when the Hebrew word refers to the walls (Exodus

26:1-6) and as 8éppeig when it refers to the roof (Exodus 26:7-14). Fourth, God commanded the Israelites to surround
the tent with a court, i.e., courtyard, that was a wall around the entire tabernacle/tent by “hangings” with a “screen” for
a gate. Cf. Exodus 27:9-18. Here is v. 9, “You shall make the court of the tabernacle. On the south side there shall be

hangings for the court (T:IT:[% D’S}?E) (iotio Tfic a0Afig) of fine twisted linen one hundred cubits long for one
side.” Also, v. 16, “For the gate of the court there shall be a screen (7]27) (k&Avppa) of twenty cubits, of blue and

purple and scarlet material and fine twisted linen, the work of a weaver, with their four pillars and their four sockets.”
Then, on the other hand, God instructed the Israelites to make a “veil” that would form the partition between the two
parts of the sanctuary, i.e., between the outer “holy place” and the inner “holy of holies.” Cf. Exodus 36:31-35. Here is

v. 31, “You shall make a veil (ﬂ;ﬁ?) (xatarétacpa) of blue and purple and scarlet material and fine twisted linen; it
shall be made with cherubim, the work of a skillful workman.” In v. 33, God says, “You shall hang up the veil
(ﬂ;ﬁ@ﬂ “NR) (10 xorarétaocpa) under the clasps, and shall bring in the ark of the testimony there within the veil
(ﬂDW@ﬁ n°an ‘H?Q‘C;l) (éodtepov tod kartaretaopatog); and the veil shall serve for you as a partition (DD?
\ﬂ;ﬁ-;ﬂ ﬂj?’?;ﬂ 7 (ko Sropiel 10 katamétacpa duiv) between the holy place and the holy of holies (D’ILfij;:U
WIB 1727 WIPT 172) (Gver pécov 0o dryiov ko avit péoov 100 dyiov 1@ dyiov).” The Greek word Siopito is
defined as “to set limits.”

Thus, with the words “the second veil (et 8¢ T0 devtepov katanétacpua),” Paul is referring to the curtain, the “veil
(ﬂDW@ & kotométaocpa in Exodus 36:31),” that separated the inner sanctum of the Holy of Holies from the outer
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sanctum of the Holies, so that “the first veil” so to speak, that Paul does not mention explicitly, would be the curtains
that formed the shape of the tabernacle/tent as instructed by God in Exodus 26:1-6. Paul is calling in v. 2 the outer
sanctum of the The Holies “the first tent (6knvn... ®pdtn).” Thus, the “second tent,” that he does not explicitly
mention with these words, would be the “Holy of Holies” as the innermost section of the tabernacle which contained
the ark of the covenant. It was here that the high priest entered once a year on Yom Kippur, according to the
instructions in Leviticus 16 (cf. Hebrews 9:7). It was also this curtain or “veil” that split and revealed the Holy of
Holies in the temple in Jerusalem when Jesus died on the cross, thus symbolizing that the new and only manner to
approach God for His eternal mercy had been brought into existence by Jesus’ death. Cf. Matthew 27:51 — «oi 1800, 10
KOTOTETAG RO T0D vooD €o)iotn eig 8V0 amo dvmbev €wg k&t® — “And behold, the veil of the temple was torn in two
from top to bottom.” Cf. Hebrews 6:19 and 10:20.

228 cyp1VGODY EXOVGO BVULOTIPLOV KL THY KIPOTOV THS S1aBKNG TEPIKEKOAVUUEVV TAVTOOEY YPUGI®, &V 7
GTAUVOG XpVoT £xovca TO uavva kot M papdoc ‘Aapmv °n BAacticaca kol ol TAdKeg Thg dtadrkng — Paul
includes the altar of incense that stood in front of the second curtain, the “veil,” but belonged to the Holy of Holies as
part of its own importance. The ark of the covenant with its contents and mercy seat, i.e., place of propitiation, mainly
provided the Holy of Holies with its importance. The stone tablets on which were written the Ten Commandments were
located in the ark. But this is in contrast to the New Covenant when God writes His Torah on the hearts of all the Jews,
thus causing them to become appropriately obedient as morally depraved human beings and provides them all with
forgiveness through an eternal high priest “according to the order of Melchizedek,” the Messiah Jesus (cf. Jeremiah
31:31-34; Hebrews 8:8-12; 10:15-18.

229 Hrepdve 8¢ aOTHC XEPOLPLY SOENC KATACKIALOVTO TO IAMXGTNPLOV: TEPL MV OVK EGTIV VOV AEYELV KATO UEPOG —
cf. Exodus 25:17,18, “You shall make a mercy seat (ﬂjb;) (iLactiprov) of pure gold, two and a half cubits long and
one and a half cubits wide. You shall make two cherubim (2°2712) (xepovpu) of gold, make them of hammered work
at the two ends of the mercy seat (ﬂj}DQU) (r0® iMactnpiov).” Also, God says to Moses regarding the Holy of Holies,

Ex. 25:22 “There I will meet with you; and from above the mercy seat (ﬂjé?ﬂ h/‘J.KJT,_J) (&veBev T0D iAacTnpiov),
from between the two cherubim which are upon the ark of the testimony, I will speak to you about all that I will give
you in commandment for the sons of Israel.” Therefore, it was during Yom Kippur and from His “position” within the
Holy of Holies and above the ark of the covenant that God would grant the Israelites a level of mercy that indicated that
He considered them all rightful participants of the nation of Israel, whom He would faithfully protect from enemies and
provide them with abundant food, clothing, shelter, etc. on the Land of Israel. In other words, whatever God was
dispensing from His position in the Holy of Holies, it pertained to only the Jews as His earthly chosen people. His
operation from this position would also exist for only the time that the Jews existed on the earth as a separate nation of
people, which is until the end of the present realm when He will destroy this realm so that the eternal Kingdom of God
will be the only location for human beings to inhabit.

20 200T0V 88 0VTOC KATECKEVOOUEVOV EIC UEV THY TPOTNY SKNVAV 10 TOVTOC elciaotly ol iepeig Tag Aatpeiog
émwtehodvteg — The first or outer section of the tabernacle, the Holy Place, was used every day by the priests. Thus,
daily the Israelites were to bring their offerings to God to demonstrate their desire to participate wholly in the nation of
Israel. Because the Levitical priests were acting as mediators of a sort, God would lend His approval to the worshipers
and grant them proper status among His chosen people. But this is all that He would grant them with these offerings
through the Levitical priests.

Bl gic 8¢ TV devTépay Gt TOD EVIOLTOD UGVOC O BPYLEPEVG, 0D XOPIC CILOITOC O TPOGPEPEL DITEP EVTOD KO TAV
100 Aood dyvonuatov — The second or inner section of the tabernacle, the Holy of Holies, was used only once a year
on the Day of Atonement, Yom Kippur, by the high priest who performed the ritual necessary for obtaining God’s an
earthly and temporary “forgiveness” of sorts for the Israelites’ evil actions as well as for his own. God granted this as
long as whole nation of Israel were not in a state of abject rebellion against Him that originated from their innate moral
depravity so that they were lacking in any level of authentic inwardness and belief (cf. Leviticus 16).

The OT speaks of sins and immoral actions on the Jews’part that were unintentional, as well as sins that were
committed defiantly. The former can be “forgiven,” so that He grants the individual Israelite the status of properly
participating in the nation of Israel. The latter cannot be “forgiven.” Cf. Numbers 15:28 & 30, “The priest shall make

atonement (]ﬂ oty 227 (ki €ghdoeton 6 iepedg) before the LORD for the person who goes astray when he sins
unintentionally (ﬂ;f.;l@'f:) (&xovoimg), making atonement for him that he may be forgiven (1'.? ﬂ;’OJT 1”?;’ 1;3;;:7)
(¢€Mdoacbar mept avtod)” & “But the person who does anything defiantly (7 ng 732 = with a high hand) (év xept
omepn@oviag), whether he is native or an alien, that one is blaspheming the LORD (F737 K37 13777 0R) (10v 6eov
ovtog mapo&vver); and that person shall be cut off from among his people.” It would seem that the LXX’s use of tov
Beov ovtog mapogbvel indicates the its translators consider the word #7177 to refer to God’s response as a result of the

Israelite’s defiant action, not to the defiant action itself or its quality. Thus, the word “blaspheme” would be better
translated “evokes or elicits a response from God of His anger, justice, and condemnation.” But God’s justice occurs
because the Israelite is choosing to rebel against God.
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Paul uses the word dyvonudtov to refer to the OT concept of sins done “unintentionally.” Cf. Numbers 15: 24, “then it
shall be, if it is done unintentionally (i7 ;;le)) (axovsimg), without the knowledge of the congregation (F7XiT 3" 013
= away from the eyes of the congregation) (¢ 0p8aAu®v tig cuvaywyig), that all the congregation shall offer one bull
for a burnt offering, as a soothing aroma to the LORD...” Cf. also Leviticus 5:18.

Therefore, even though the high priest, in effect, was entering into the presence of God to intervene on behalf of other
people and on behalf of himself, the ritual itself made sense to only those Jews who had genuine belief and for whom
the high priest was actually interceding. In other words, the Mosaic Covenant was intended for only Jews who had
authentic inwardness (cf. Deuteronomy 10:16, “So circumcise your heart, and stiffen your neck no longer.”). Anything
less than authentic inwardness meant that the worshiping Jew would not understand what was really go on with the
covenant. In fact, no offering to God, including the sacrifice of bulls and goats prescribed by the Mosaic Covenant,
would make proper sense to a Jew apart from his having genuine belief (cf. Cain and Abel in Genesis 4). Thus, the
Mosaic Covenant was even requiring a changed inwardness just as much as the New Covenant does. In addition, the
whole message of the Bible is that a human being cannot really bring an appropriate sin offering to God and expect to
receive forgiveness without authentic inwardness and repentance. Rituals alone are insufficient, and a person with a
heart of abject rebellion will never receive God’s mercy, because this person is operating strictly on the basis of his
moral depravity. Consequently, a word such as “undefiantly” or “unwillfully” would be a better translation than
“unintentionally” in Numbers 15:24 & 28. Cf. Hebrews 10:26-29, Heb. 10:26 “For if we go on sinning willfully after
receiving the knowledge of the truth, there no longer remains a sacrifice for sins, Heb. 10:27 but a terrifying expectation
of judgment and THE FURY OF A FIRE WHICH WILL CONSUME THE ADVERSARIES. Heb. 10:28 Anyone who
has set aside the Law of Moses dies without mercy on the testimony of two or three witnesses. Heb. 10:20 How much
severer punishment do you think he will deserve who has trampled under foot the Son of God, and has regarded as
unclean [mundane] the blood of the covenant by which he was sanctified, and has insulted the Spirit of grace?”

232 20%10 dNAODVTOC TOD TVEVULOTOG TOD Cyiov, PHT® TeQUvVEP®GOUL TV TV dyiov 680V £T1L Tiig TPOTNG SKNVAG
éxovong otdow — The first clause contains a genitive absolute. While most translations interpret to% wvevpotog 100
ayiov as the Holy Spirit of God, it makes more sense in the flow of Paul’s argument that he is thinking of a Jew who is
an authentic believer, e.g., David, whom he will quote from Psalm 40 in Hebrews 10. Part of what Paul has been doing
is not only explaining the biblical role of the Messiah, who is Jesus, but also exhorting his Jewish readers to become
more biblical in their understanding of the Messiah, which involves grasping the significance of the New Covenant
with its ritual of the sacrifice of its High Priest in comparison to the Mosaic Covenant with its rituals (plural) of
offerings, etc. by both the worshipers and the priests. Paul has been weaving the necessity of a Jew’s understanding the
various elements of the OT into his explanation of the identity and role of the Messiah (cf. Hebrews 5:14, “In contrast,
solid food is for those who are well on their way to their goal (telos) (tekeimv), who, on account of proficiency, have
the mental faculties that are trained to make the distinction between good and bad.”). The latter is useless for a human
being without the former.

Therefore, the words in the genitive case, 100 wvedpatog 100 Gyiov, refer to the spirit of the Jew whom God has set
apart by virtue of His miraculous inner work. This person’s inner thoughts and understanding have made clear to him
something important about the Mosaic Covenant and its prescribed rituals. The word tob7to refers to what follows after
the genitive absolute and what the set apart and theologically discerning Jew clearly understands—that, as long as the
Mosaic Covenant has more standing intellectually, emotionally, morally, and spiritually for someone than it should,
then the functionally and actual way of obtaining God’s eternal mercy, i.e., by means of some other way, i.e., the death
of and intercession by the Messiah, has not yet been revealed to and actualized in this person. It was certainly not
uncommon in Paul’s day (and in modern times, too) for a Jew to focus strictly on the Mosaic Covenant, relative to all
other elements of the OT. Indeed, Paul himself had done just exactly this before his conversion on the road to
Damascus in Acts 9.

The third clause, €11 tfig TpdTNG 6KNViig £X0V0oNG GTAGLY, also contains a genitive absolute like the first clause,
referring to the fact that the tabernacle, with its process of seeking God’s mercy, still has a primary position of
importance in a Jew’s life as long as this Jew has not properly grasped the propitiatory significance of the Messiah,
especially now that the Messiah himself, Jesus of Nazareth, has appeared. Whereas the phrase | Tpdtn cknvn in
Hebrews 9:2 and 9:6 refers to the first compartment of the tabernacle called The Holy Place, which the priests entered
daily, in contrast to the inner sanctum of the tabernacle, The Holy of Holies, where the high priest entered once a year,
here | m=pdTn oxnvn as the “first tent” refers to the whole Mosaic Covenant tabernacle/tent as opposed to the “second
tent,” i.e., the heavenly tabernacle, where Jesus enters to appeal to God for efernal mercy on behalf of the believing
Jew at the judgment.

While God was dealing with the Israelites in OT times, He was making it obvious through the offerings of the Mosaic
Covenant that having an advocate who could mediate between Him and them was at the heart of their relationship with
Him (cf. Hebrews 7:11, “Therefore, if indeed reaching the goal (felos) (teleiwoig) [of eternal mercy and life] were
through the Levitical priesthood (for the people have been given the Covenant on the basis of it), then why was there
yet the need for a different priest to arise according to the order of Melchizedek, and not to be called according to the
order of Aaron?” (emphasis mine)). In addition, the focus of the Jews’ appealing to God for mercy, even eternal mercy,
was daily on the basis of the rituals of the Mosaic Covenant and the earthly tabernacle/tent. However, for the authentic
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believing Jew, this daily attention to the physical matters of the Mosaic Covenant, including its animal sacrifices, was
clearly not enough to convince him that he had obtained God’s efernal mercy, as Paul will go on to show in chapter 10
with a quote from David and Psalm 40!

Therefore, Paul is arguing that when the focus shifts for a believing Jew to some other way different from the Levitical
priesthood and offerings under the Mosaic Covenant, i.e., to the crucified Messiah as “priest according to the order of
Melchizedek,” then the actual reality of efernal mercy through him also becomes true for this Jew.

23 fng T moapoforn eig TOV KapOV TOV EvesTNKOTO, KOO THV S@PG Te KoL Bucion Tposeépovion Ui Suvdueva
Koth cvveldnov teleidoa Tov Aartpevovta — Paul says that the | mpdtn oxnvn (feminine noun to which fjtig refers)
serves the role of being an analogy, something that is like something else, with respect to what is happening now by
virtue of the revelation of the Messiah as Jesus of Nazareth. The Levitical offerings are similar to the offering that the
Melchizedekan priest brings, but they are clearly not the same. They lack the ability to convince the worshiper that he
is completely and eternally forgiven. Thus, the Levitical priests and their offerings are unable to provide an
understanding of and confidence for complete and eternal salvation, which is what Jesus’ death does since it is both the
offering of himself and that of him as the Messiah, who qualifies to intercede for rebellious human beings at the final
judgment. It should be obvious, especially by now in Paul’s explanation, that neither the Levitical priests nor their
animal sacrifices can intercede for human beings at this judgment, because the priests need their own intercessor, and
dead bulls as offerings do not rise from the dead to appeal to God for mercy for the ones who offered them to God!
Nevertheless, the whole concept of a new separate high priest, in accordance with the Davidic Covenant and the New
Covenant, was certainly difficult to figure out for the Jews as they studied their OTs. Only certain Jews, such as David,
did so along the way, and this is why he was able to write Psalm 110.

234 16vov Tl PPOUOGTY KO TOUAGLY KO S106@3POLS POTTICNOIG |, SIKOLMUOITO GOPKOC LEXPL KOpod SlopBdcemg
émwkeipeva — cf. Leviticus 14:8 regarding the cleansing of a leper, “The one to be cleansed shall then wash his clothes
(7’7;;:;‘.772;4 71_;,{@?;37} b:DT) (xal TAVVEL O KaBaPLoBeig TG wdtior avtod) and shave off all his hair and bathe in
water and be clean. Now afterward, he may enter the camp, but he shall stay outside his tent for seven days.” The
rituals of the Mosaic Covenant qualified a Jew to participate properly in the society and life of the nation of Israel. This
was all that they accomplished. If it is possible to talk about forgiveness that God grants to the Israelites through their
their offerings, it is a very puny forgiveness in comparison to that which is obtained as a result of Jesus’ offering
himself and becoming their High Priest according to the order of Melchizedek. Nevertheless, it was this process of
earthly, physical offerings and rituals that were to remain at the physical center of a Jew’s daily worship of God, even
after a new and improved process could provide efernal forgiveness along with moral perfection. This latter process
was instituted through the New Covenant and involved the offering of the Messiah and his intervention at the final
judgment. While the Mosaic Covenant certainly requires authentic inwardness, its focus on continuous outward
religious rituals and the earthly tabernacle that required constant attention to the rituals by the Levitical priests indicates
that it is not eternally substantive. The New Covenant is quite boring in comparison with its one time sacrificial act by
its Melchizedekan priest and without its explicit requirements of multiple religious rituals, but it is nevertheless, in
contrast to the Mosaic Covenant, eternally effective, which ultimately is the most important issue.

In addition, the Mosaic Covenant remains in effect for the Jews only until the New Covenant corrects this shortcoming
of the Mosaic Covenant by completing God’s promises of fulfilling the Abrahamic Covenant’s promise of eternal life
in the Kingdom of God of the next creation. Therefore, while the rituals of the Mosaic Covenant physically dominate
the daily worship of an authentically believing Jew, it is the ritual of the human offering of the Messiah of the New
Covenant that intellectually and theologically dominates his overall worship of Yahweh, because he understands that it
is only the latter by which he will be granted eternal mercy by God.

A version of the word 16pbwog appears as diopdwtng in Wisdom 7:15 and seems to mean corrector, specifically that
God is the corrector of people who are wise and willing to be corrected by Him, i.e., to become even wiser.

235 Xp1oT0¢ 88 TOpUyEVOIEVOC GPYLEPEVC TV TYEVOUEVOVY GYolO®V 16 TG Hellovog Kol TeLeloTépag oKNVAG 0D
XEWPOTOITOL, T00T €TV 0V TOVTNG THG KTicewg — Here we have the subject of the sentence that began in 9:8. Jesus,
the Jewish Messiah and Jewish High Priest from the tribe of Judah, could not perform his priestly duties in the earthly
tent and has had to do so in the tent of the next creation. This latter tent exists so to speak in a realm that constitutes the
presence of God at the final judgment. Paul is pointing out that a high priest who performs his intercessory function in
the presence of God is, in effect, doing so in the Holy of Holies, which was where God dwelt among the Israelites as
stated in the OT (cf. Exodus 25:8, “Let them construct a sanctuary for Me, that I may dwell among them.”). By
extrapolation, God not only dwelt in the earthly tent of the Israelites in the wilderness, but He also dwells wherever is
His judgment seat at the final judgment. Thus, both locations can be called the Holy of Holies. The first is the
temporary place of propitiation and approval for the Jews to obtain from God good status as citizens of the nation of
Israel in the present realm, while the second is the place of efernal mercy for Jews (and Gentiles) in order to obtain
from God citizenship in the Kingdom of God in the next realm.

Paul is explaining that Jesus appears as a high priest of the really valuable things of eternal mercy and life for a Jewish
believer that are in the process of coming about through ultimately the intercession of Jesus for the Jew at the final
judgment (cf. “eternal redemption” in v. 12). Cf. Hebrew 10:1 — t@v pelhéviov dyaddv.
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236 008 SV aipoTog TpdymV Kol pocyov it 8¢ 1o idlov ainatog eicilOev EATAE eig To Gyl T almvioy
Mitpootv evpauevog — The Messiah has offered himself in order to qualify to be the Jew’s High Priest at the final
judgment in the particular Holy of Holies of God’s eternal courtroom in order to obtain complete forgiveness and
salvation for us. The “blood of bulls and goats” can obtain good standing in the nation of Israel for the Jew, but Jesus’
“own blood” obtains entrance into the eternal Kingdom of God for him, which is accompanied by God’s eternal mercy.
237 g yop TO OO TPAYOV KO TOOPOV KO 6T080G SaUdAeme PavTilovoa Tovg KEKOWOUEVOVS Gytdlel TpOg THY THS
capkog kabapotnto — The comparison is between the offering of animals and the offering of the Messiah and their
respective effectiveness vis-a-vis God’s response. The former can produce only a temporary effectiveness of life within
the community of the Jews as God’s chosen people. Therefore, it involves only their outward religious rituals, either as
a worshiper who brings his offerings to God, or as a priest who submits the worshiper’s offerings to God (cf. v. 10,
foods, drinks, and various washings). Paul is explaining that an animal offering keeps the worshiping Jew alive within
the nation of Israel. He is also in the process of explaining that Jesus’ offering keeps the worshiping Jew alive in the
eternal Kingdom of God. Cf. Numbers 19:1-10, “...This is the statute of the law which the LORD has commanded,
saying, ‘Speak to the sons of Israel that they bring you an unblemished red heifer in which is no defect and on which a
yoke has never been placed. You shall give it to Eleazar the priest, and it shall be brought outside the camp and be
slaughtered in his presence. Next Eleazar the priest shall take some of its blood with his finger and sprinkle some of its
blood toward the front of the tent of meeting seven times... Now a man who is clean shall gather up the ashes of the
heifer and deposit them outside the camp in a clean place, and the congregation of the sons of Israel shall keep it as

water to remove impurity; it is purification from sin (INBT) (Gyvioud— hapax legomenon, i.e., used only here I the

LXX in Numbers 19:9) [an offering with a ‘cleansing’ effect, i.e., it qualifies the worshiping Jew to participate properly
in the nation of Israel].””

In Psalm 51:7, the LXX translates "IN (=either the commission of an immoral act or the dealing with a person’s
immorality in such a way that mercy results, depending upon the context) with pavti{e (=sprinkle). Thus, this latter
physical term of splashing blood on a person or thing refers to God’s taking care of a person’s moral problem such that
He grants him mercy and escape from His condemnation and destruction. In the case of the Jewish worshiper obeying
the Mosaic Covenant, God granted the person life in the community of Jews, God’s chosen people. In the case of the
Jewish worshiper submitting to the New Covenant and its other way of bringing an offering to God, He granted the
person life in the eternal realm.

28 réom uaArov 1o aipo t0d Xpiotod, O¢ St TveVUoTog Tolmviov £0VTOV Tposveykev Gumuov 1@ 0ed — Eternal
salvation comes to rebellious Jews (and Gentiles) in view of what the morally perfect Jesus was all about as the
Messiah, whose role within the creation was to provide this eternal salvation through his death, resurrection, and
intercession (cf. Romans 1:4 — kot mvedua ayiwovvng). Paul is stating that Jesus was always focused on this role and
its effect, because he knew that not only would it eventually lead to his death as an offering to God, but also it would
have eternal effects for the true worshiper of God.

239 koBopiel THY cvveidnov "udv and vekpdv épyov — Paul explains that Jesus’ offering, and, by implication, not
the offerings of bulls and goats in obedience to the Mosaic Covenant, provides the worshiping Jews with the
understanding that they are saved from their innate rebellion against God by virtue of the death and intervention of their
one, eternally official High Priest, the Messiah. While the animal sacrifices of the Mosaic covenant demonstrate how
evil a Jew is, nevertheless, they, and the flagrant sins and immoral actions that any person commits, still leave him
“dead” and condemned eternally speaking before God. In contrast, Jesus’ death just that much more indicates how
nothing that the Jews did could qualify them for eternal forgiveness and salvation from God’s condemnation and
destruction. In other words, not only the Levitical priests but also all morally depraved Jews need Jesus’ divine and
morally perfect intervention at the final judgment. But, his offering as the Messiah and eternal high priest clearly
demonstrates to those who need God’s eternal mercy that they can confidently approach God and obtain His mercy
through Jesus. Additionally, this is in the midst of the eternally inadequate offerings of the Mosaic Covenant. Jesus’
blood and death show that all authentically believing Jews will certainly receive God’s mercy and entrance in His
eternal kingdom.

240 i¢ 10 Motpevely Bed (vt T — Jesus’ death, along with the inward work of the Holy Spirit (cf. vs. 8ff.), opens up
the eyes of the worshiper of God to the effect that he understands that he finds completion of his goal, forgiveness and
eternal life, through Jesus’ death and not through the Mosaic Covenant and its animal sacrifices. In addition, God is
alive, and the purpose of the present existent cosmos is to provide eternal aliveness to those who embrace the truth of
God and His offer of forgiveness through Jesus as the Messiah. When people embrace this truth in the present realm,
they can be said to be serving the living God, a service that will continue into the next and eternal realm. By
implication, Jews who are merely following the Mosaic Covenant without grasping the fact that they need another High
Priest, who must intervene on their behalf for God’s mercy, are not really “serving” God. They are as guilty as pagan
idolators of rebelling against God.

241 ooy 100 TODTO S1ONKNG KaViig Hecitng é0Tiv, STg BOVATOV YEVOUEVOD €1 ATOASTPOGIY TOV £ TH TP
o0k wopapdoeov T Enayyediov AMdBootv ol kekAnuévol Thg aimviov kAnpovopiog — Jesus’ death and offering
provides eternal forgiveness for all those sins and immoral actions that the Jews have committed under the Mosaic
Covenant, even after offering bulls and goats as sacrifices to God with genuine obedience, i.e., with authentic, biblical
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inwardness. However, all these sacrifices, even those brought by a worshiper who had authentic inwardness, only
qualified the Jew to participate appropriately in the nation of Israel. Thus, eternal forgiveness has always been on the
basis of another way to appeal to God for mercy, i.e., on the basis of Jesus’ death and sacrifice. As a result, God fulfills
the promise of eternal life that He made in the Abrahamic Covenant for those Jews whom He changes inwardly such
that they have grasped in OT times that God would use a different process from the Mosaic Covenant animal sacrifices.
He also fulfills His promise for those Jews whom He changes inwardly such that they have grasped in NT times that
this different process involves Jesus as the Messiah, who has offered himself to God on their behalf (cf. Genesis 12:2,3,
“And I will make you a great nation, and I will bless you and make your name great. Thus, you shall be a blessing, and
I will bless those who bless you, and the one who curses you I will curse. And in you all the families of the earth will
be blessed”).

242 8mov yop Solbnkm, BGvatov Gvdykm @épesbon ToD Siodepgévov — Paul is stating that Jesus® death was inherent in
the very nature of the New Covenant. It would provide for the complete and eternal forgiveness of any authentically
believing Jew (cf. Jeremiah 31:34 and Hebrews 8:12). However, in order to bring this about, God required that its new
and unique High Priest offer himself in order to qualify as its High Priest, even though God does not need this death
either from a legal or spiritual perspective. Basic mercy is a person’s saying, “Yes, I will grant you a complete reprieve
from paying for your wrongdoing, even if no one pays for it.” Nevertheless, for His own purposes, God has required
that the High Priest of the New Covenant qualify for his role by suffering a criminal’s death on the cross during the
times of the Roman Empire.

243 S1a0Mkm youp émi vekpoic BePoicr, Emel primote ioyver te LR 0 Sobéuevoc — Here Paul implies that the Mosaic
Covenant was intended for living Jews, i.e., Jews who were alive on earth and who could bring their offerings to God at
the tabernacle/temple. Nevertheless, it left them eternally condemned before God, because once a Jew dies, how can he
continue to bring his sin offerings before God? He can’t. So while he may have achieved a good standing within the
nation of Israel by his obedience to the Mosaic Covenant, he has no standing before God on its basis. Therefore, the
nature and effect of the New Covenant is that it is intended for dead Jews, i.e., Jews who have died, left this earth, and
yet who had authentic belief while they were alive. As a result, the New Covenant handles people’s moral rebellion
better than the Mosaic Covenant by providing not only a high priest who will be their advocate at the final judgment,
but who also has offered himself to God through death. Just as the death of bulls and goats under the Mosaic Covenant
made it clear that death is the consequence of moral rebellion against God, so does the death of the high priest, Jesus,
who advocates for rebels at the final judgment.

Thus, death, even physical death, is still a major part of the experience of the Jews who are moral rebels against God. In
line with this, the death of the High Priest as an offering to God becomes a key element of the New Covenant in order
to point out that it will not come into final effect until after people die, i.e., at the final judgment. While a Jew is alive,
there is technically the potential for salvation only at his death and at the final judgment. Paul is saying that it is in view
of this fact that Jesus died—the death of the covenanter for the dead who were authentic believers in life and now face
the judgment in their death in order to be granted eternal mercy.

244 8Bev 008E N TPHTN YoPI¢ oipotog eykexaivioton — When God instituted the first covenant, i.e., the Mosaic
Covenant, He prescribed that death play a major role in His granting life to the Israelites who deserved death because
of their immoral and disobedient actions under this covenant. However, as Paul is arguing, the blood of animals that
was spilt for the Jews was in anticipation of the death of the High Priest who would be instrumental in making the New
Covenant and providing eternal mercy and forgiveness for the Jews.

245 hoAnOeiong yop mdong T évioAfic katd °TOV vopov Yo Moicing Tovtl @ Aad, AABOV TO oL TOV ‘UOsYmV
[kl T@V Tpdymv] petd ¥8uTog Kol €piov KOKKIVOL KOl DGo®MTOV avtd Te 10 PipAiov kol TEvVIK TOV AoV
éppdvricev Aéymv 10010 10 aipa Tiig Srabrikng Mg Eveteilato mpog Vudg 6 Bedg — Cf. Exodus 24:8, LXX — idob 10 ai
po tfig Stodrrmg, Mg S1é0eto KVPLog TPOG VUAG TEPL TEAVTOV TOV Adynv TovTtev ; Heb. — ﬂ‘?&j D"j;’[ﬂ"?; ‘7}4’
DDFQJ ‘ﬂjﬂ’: N3 WQN \ﬂ’jgﬂ'ﬂj 1377 — When God made the Mosaic Covenant with the Israelites and even before
choosing the Levites as priests in Exodus 28 and Numbers 3:4{f., Moses made it clear through the ceremony in Exodus
24 that death was to play a vital and necessary role in the operation of the covenant. Indeed, it can be said that God
“cut” the covenant with the Israelites during this ceremony of killing the animals and Moses’ sprinkling their blood on
the utensils of the covenant. Therefore, sprinkling the items with the bulls’ and goats’ blood communicated that
everything used within the covenant had meaning only by virtue of its connection to the death of the offerings and
appeals to God for life in the midst of the people’s sins and immoral actions that deserved death. Cf. Leviticus 1:4, “He
[the Jewish worshiper who is bringing his offering to God] shall lay his hand on the head of the burnt offering, that it
may be accepted for him to make atonement (1”??5;7 1@;?) (é&hdoacBar mept avtod) on his behalf. He shall slay the
young bull before the LORD; and Aaron’s sons the priests shall offer up the blood and sprinkle the blood around on the
altar that is at the doorway of the tent of meeting.” Paul is arguing that all these offerings of the Mosaic Covenant
anticipated God’s making/cutting the New Covenant through Jesus’ death on the cross and the spilling of his blood for
the sake of “sprinkling” it on sinners (Jews in this context) so that they my obtain God’s eternal mercy.

246 eqiy THY oKMVIV 8¢ KO TAvTa T okevN THS Agrtovpyiag T@ aipatt dpoing éppdviicev — Cf. Exodus 24:6; 40:9;
Leviticus 8:15,19; 16:14-16 — The OT does not mention the sprinkling of blood on the tabernacle/tent. Instead Exodus
40:91f. describes the anointing of “the tabernacle and all that is in it” with “anointing oil” (ﬂfji;f?;:ﬂ ]FJQ'HN)
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(10 €horiov 100 xpiopatog). Perhaps what Paul means therefore is that sprinkling the scroll of the covenant and the
people in Exodus 24, it can be inferred that as each new piece of the MC religion came into existence, Moses did the
same with it. This is how important and vital is the contact of blood with the elements of God’s relationship to His
people, the Jews and the material stuff of the MC and all Christians and themselves metaphorically under the NC.

247 oy, oed0V &V oiLOTL TEVTO KOBoPILeTan KaTd TOV VOOV Kol X®PIS ailatekyvoicog od yivetal dpesic — The
point is that the granting of life from God’s mercy and forgiveness for people who deserve death because of their
immorality come through the process of something’s or someone’s death’s taking place. Therefore, almost everything
involved in the Jew’s existence is affected by this process. Eventually, the death of the Messiah as high priest fits with
all the death and blood that was poured out from animals as offerings to God under the Mosaic Covenant, including the
very first event of this kind when God was making the covenant with the Jews and Moses sprinkled blood over
practically everything within his reach (cf. Exodus 24).

248 Givéykm oDV T PEv DTodelyuota T@V £V T0iC 0VPEVOig TOVTOIG KoBapileshal, ovTh 88 TG Emovpavie KpeiTTooY
fvoiong wopa tovtag — Paul draws the conclusion from the example of Moses that God has set things up within
human history to make it theologically necessary that death play a major role in the acquisition of any temporary stay
of execution for the Jews under the Mosaic Covenant, and, likewise, the acquisition of efernal mercy for them (and any
others) under the New Covenant. Paul also draws the conclusion from what he knows and has been arguing about the
role of the Messiah that the New Covenant requires an offering and death that is superior to that of bulls and goats. In
the case of the New Covenant, the very human Messiah who is acting out his role as God within the creation, king of
the eternal Kingdom of God, and high priest for rebellious human beings at the final judgment is precisely this very
offering.

249 o0 yop eic xewomointo eloHAbey Gyror XpioTog, AVTITUTO TOV GANBIVAV, GAL €l ADTOV TOV 0VPOVOV, VOV
EUEOVIGHTiVOL TO TPOsHOT® ToD Be0D Vep Nudv — Paul has already argued that Jesus is not permitted to operate as a
priest under the jurisdiction of the Mosaic Covenant and, therefore, cannot operate as priest inside the physical, earthly
tabernacle. Instead, Jesus has to operate under the jurisdiction of the New Covenant and carry out his priestly role in the
heavenly tabernacle, i.e., at the final judgment, where, in the presence of the Father, he appeals to Him for efernal
mercy on behalf of the Jews who have believed God for another way to grant them mercy that is different from bulls
and goats as offerings.

It is not as though there is an actual building or temple in heaven. Paul simply uses the language of the
tabernacle/temple of the Mosaic Covenant to talk about the same kind of process of appealing to God for life in the face
of death that a person deserves. Wherever the actual “meeting” takes place between Yahweh and a morally rebellious
Jew with Jesus at his side to intervene on his behalf, Jesus will be successful in obtaining eternal mercy for this person.
230 998 Tvo, TOAAGKIC TPOGPEPT EQVTOV, DOTEP O GPYLEPEVC eloEPYETAL €iC TX Byl T KT EVIVTOV &V oliporTt
aArotpie — The Levitical high priests were ordered by God under the Mosaic Covenant to enter into the Holy of Holies
once a year an a continuous basis, year after year, with blood that did not belong to them but to the animals that they
sacrificed each time. Paul is stating that the Messiah’s offering is different in two important respects. His is not done on
a continuous basis. It is done only once. And his does not involve the blood of something or someone else. It is with his
blood through his death that he makes his offer.

21 émey £5e1 dTOV TOAMGKIC TaBeiv &md KotaBorfic kéopov — If Jesus® offering were of the same kind as that of the
Mosaic Covenants, where he was morally depraved and God required multiple sacrifices for his and other’s benefit,
then he would have had to offer himself continuously in order to obtain God’s postponement of execution for himself
and any one else who wanted to take advantage of his sacrifice and role as priest. And Paul is saying that this would
have needed to happen from the beginning of the system of the New Covenant with its designated relationship between
God and the Jews. However, the system of sacrifices under the New Covenant is different. Rather than repetitive and
multiple sacrifices being necessary, only one is required—that of Jesus, the system’s High Priest, on the cross.

252 yuwi 8¢ Gmal €my ovvielein TAV cidvev gig dOgtno ‘[tiic] Guoptiag St THS Bvoiag ovTod TEPovépmToL — It
seems that Paul is saying that God instituted the Mosaic Covenant with the plan that it, with its continuous animal
sacrifices, would exist for a rather long period of time in the history of the present realm, so that Jesus’ sacrifice has
come at a point in history where the time remaining for this realm is relatively short. Or, at least, Jesus’ sacrifice
definitely points to the end of the realm, while the animal sacrifices could point only to Jesus’ sacrifice. Thus, at the
beginning of the the period of time that constitutes the completion of the ages leading up to the eternal Kingdom of
God, Jesus, the king and high priest of this kingdom, with the single offering of his own death on the cross, is the
foundation of eternal salvation, who, eventually, brings it about for human beings whose basic, moral, and internal
structure is characterized by rebellion against God (cf. Hebrews 1:1-4).

253 oy ko’ Bo0v Grdkerton Tolg Gvep@Tolg Gmal dmodovelv, petd 8¢ tovto kpicic — God, the transcendent Creator
and Judge, has so arranged human existence that people die and then experience the final judgment that ultimately
results in either eternal forgiveness or eternal condemnation.

234 ottg Kol 6 XpLotog Gmat TpooeveyBels eic TO TOAAMV BveveyKelv GUOPTIOG £k SEVTEPOV XWPIS CuapTiog
0ponoeToL Tolg avTOV dmekdeyoucvolg eig cotnpiov T — Paul is showing that there is a single event that corresponds
to the single death that all human beings experience in the present realm. This single event is Jesus’ second appearance.
He died once during his first appearance, and human beings die once at the end of their own lifetimes on earth. Jesus
will appear a second time, and human beings will be able to experience the benefits of this second appearance by being
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rescued from God’s eternal condemnation. Paul is using parabolic language to refer to what he describes in 1
Thessalonians 4:13-18 where Jesus will return in order that those who have looked forward to it for their salvation will
rise up to meet him in the air and be with him for the rest of eternity, which effectively is his appealing to the Father “at
the judgment” for their eternal mercy.

235 Gy Yop X0V 0 VOUOC TOV HEALOVI®V Gyof@dV, fovK DTV TV elkGVR TV TPOYUATOV, KOT EVIGVTOV TOiC
avTaig Bvoiong T GG TPOGPEPOVSTY EIG TO SINVEKEG 0V3ETOTE "dUVTUL TOVG TPOGEPXOUEVOLE Tedei®daon — Paul has
been arguing that the Mosaic Covenant has only shadow-like elements of eternal mercy, the goal of a morally depraved
Jew. Now, he says that this Covenant does not have even an image of the things that really matter. In other words, the
Mosaic Covenant is so devoid of anything beneficial for helping an immoral Jew obtain eternal life from God, that it
can be said to lack even an image, e.g., a photograph, of Jesus and his death. Yes, there is a shadow of Jesus and his
death in the covenant. But this is all, which means that the covenant lacks anything really substantive to commend a
morally depraved Jew to God and obtain His eternal forgiveness. Consequently, Jesus’ death is the only way that this
level of mercy can be obtained by any other human being (cf. 8:5). Another way to say this is that the shadow that
consitutes the Mosaic Covenant is nothing compared to the actual death of Jesus that allows for a confident approach to
God for salvation (cf. Hebrews 7:3; 10:12,14).

Paul has been maintaining that the fact that many sacrifices year after year are necessary in order to fulfill God’s
requirements for the Jews under the Mosaic Covenant indicates that it is inadequate to provide efernal mercy. The Jew
who appeals to God for mercy through the methodology of the Mosaic Covenant always has next year (indeed, the next
day) to contemplate, thus correectly never feeling completely confident that he has obtained complete and eternal
forgiveness from God.

There are two distinct meanings given to the Greek word eixw@v the NT. The first, and more numerous, is its obvious
meaning (for us who speak English) of image or representation, referring to something that is far less than the reality
which the image represents. For example, a photograph of a beautiful landscape is still much less real than the
landscape itself.

There are a couple of places where eik@v means appearance, referring to the very thing itself. Cf. Romans 8:29 for the
meaning of appearance for eikov — “because those whom He foreknew, He also predestined to become conformed to
the appearance (gikwv) of His Son, so that he would be the firstborn among many brethren.” Cf. also 2 Corinthians 3:18
— “And we all with unveiled faces, while reflecting like a mirror the awesomeness of the Lord, are being transformed
into the same image (gix¢v) from glory into glory, just as from the Lord, that is, the Spirit.”

In spite of the possibility that Paul is here using this second meaning, his argument is stronger if he is using the first
meaning, so that the image is a very close representation of the real thing, but it is still not the real thing. Therefore, his
point is that the Mosaic Covenant’s sacrifices are not even an image of the real thing, which is Jesus’ sacrifice. They
are merely a shadow. As a result, Jesus’ sacrifice is the only valid avenue to the proper existential goal of a human
being—eternal forgiveness and life. Along with the inclusion of avthv in the phrase ovx avTnV TV gikévo T@V
npaypdtov where it means actual or very, Paul is saying that the Mosaic Covenant does not have even the very image
of the most important things with respect to a morally depraved Jew’s human existence, i.e., the completion of his goal
(telos) of eternal mercy and life that can come only through the Messiah Jesus. In this way, Paul, for the sake of
convincing his readers that they dare not abandon their belief in Jesus as the Messiah, is emphasizing the wide and
irreconcilable discrepancy between what God instituted through Moses and what He has instituted through Jesus.

236 g1l fovK GV EMOVOOVTO TPOGPEPOIEVOL S0l TO UNdepioy Exev €11 GUVEIINGLY GPAPTIOV TOVS AXTPEVOVTOC
drag kexobopiopuévoug — Once again, Paul mentions that that the multiple and continuous sacrifices of the Mosaic
Covenant were worthless for providing the worshiping Jew with eternal mercy and the confidence of eternal mercy. If
they had been adequate for such, then the Jews could have stopped bringing them to the Levitical priests, and they
could have felt settled in their hearts and minds that God would grant them salvation in the eternal Kingdom of God on
the basis of them. This is to say that, if one Levitical offering were eternally effective, then the worshipers who used it
to approach God for His forgiveness could think that the whole issue of obtaining and retaining God’s mercy had been
taken care of once and for all, so that they would never have to slaughter a bull or a goat again and offer it to God on
behalf of their rebellion against Him.

Clearly, Paul is indicating that there is something about the psychological and intellectual connection between bringing
a offering to God and the sense of what this has done as an important part of the process of seeking His mercy. What a
person would like to be able to do is bring one offering to God, humbly appeal to Him for eternal mercy, and have God
say, “Done deal! You will reach your goal (telos) of eternal life!” Afterward, the Jewish worshiper could leave the
tabernacle/temple, continue living his existence as a human being in, for example, the tribe of Naphtali near the Sea of
Galilee, and be completely confident that he actually has God’s eternal forgiveness and the certainty of living in the
eternal Kingdom of God, never having to do anything else or repeat coming to God with an offering. Paul’s whole
argument hinges on the fact that only Jesus’ single offering under the New Covenant accomplishes this.

257 GAN &V aDTOIC BVAUVIOLS CUOPTIAY KOT EVIGVTOV GSUVOTOV Yap OO TodpOY KoL TPEYyov "eQOIpely
auaptiog — Here is Paul’s definitive statement. The ongoing death of bulls and goats is absolutely useless for appealing
to God for eternal mercy. In fact, the daily and annual repetition is only a reminder that the problem of man’s innate
rebellion is not yet settled, so that there is still a lack of eternal forgiveness until God institutes another way to deal with
it. Indeed, the way that God has set things up within the creation, an eternal high priest, who is morally perfect and king
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of the universe, is necessary to appear at the final judgment and intervene on behalf of morally depraved human beings.
And it is the final judgment that is the main event for obtaining God’s eternal mercy. Slaughtered and resurrected, if it
were the case, bulls and goats will not be there to help. They actually will remain dead and destroyed. Paul has also
argued in chapter 7 that the priests who have brought these animal sacrifices to the altar of the Mosaic Covenant
tabernacle/temple need their own mediator, thereby rendering them useless for intervening on behalf of other human
beings’ eternal mercy. And the final piece of this puzzle is that the appropriate high priest who appears at the final
judgment qualifies for this eternally important role by offering himself as a sacrifice to God, which Jesus of Nazareth
did when he died on the cross.

258 Hebrews 10:5-18 are a fuller explanation of Paul’s point that the continuous sacrifices of the Mosaic Covenant are
merely a reminder that there must be another way to gain God’s eternal mercy. Paul uses David and his comments from
Psalm 40 to show that he, even as king of Israel, recognized this important point.

239 510 eioepyduevog eig 1oV kéouov Aéyel — Paul will now go on to explain that David, whenever he engaged in
performing the religious system of the Mosaic Covenant that God had prescribed, understood that God would provide a
method separate and different from the Mosaic Covenant in order for him to obtain God’s mercy. )

260 guoioy Ko TPOSEOPEV 0VK NBEANGOC, cdu 8¢ katnpTico pot — cf. Psalm 40:6a & b — DBSU_N‘? | ﬂf:?ijﬁ g
’L;/‘ "2 073N — these last three words = you hollowed out my ears; LXX — 6vciav kol mpos@opy 00k n6EANcaG
otia [i.e., cdpo] 8¢ xatnpticw potr = you put in order/prepared my ears [i.e., body] (or, “ears/body for me”). There
are two possibilities here —

1) In line with the Massoretic Hebrew text from around A.D. 500, David could speaking of how God caused him to
respond appropriately to his sins and immoral actions, with a changed heart and an inward commitment to obey God
by pursuing goodness. Therefore, the hollowing out of his ears would represent David’s desire and willingness to
embrace the truth of God, which he was able to do only because God had miraculously changed his inwardness. Thus,
the LXX translates it as putting his ears in order. However, there is a textual variant in the LXX that uses c@po. = body
instead of ®tio = ears, thus indicating that there is a possibility that David meant that God had put his whole body in
order by transforming him into a person who fundamentally understands the truth and the importance of inward
humility before God for the sake of appealing to Him for mercy. Thus, Paul would be talking about David’s
inwardness, not Jesus’ obedience, and the former as a precursor to what God would do for all the Jews according to the
New Covenant of Jeremiah 31:31-34 (cf. Hebrews 10:15-16). In addition, David understood, because of his changed
heart, that the actual ritual of offering animal sacrifices was not ultimately what God desired from him. Instead, He
desired a changed, humble, and repentant heart. Cf. Hebrews 9:8ff.

2) Another possibility is that Paul’s quote is from the LXX that uses c@po = body, while the Massoretic Hebrew text
had been changed by the Jews before A.D. 500 in order to counteract the arguments of Christians who used this
passage to argue exactly what Paul is arguing, that the multiple Mosaic Covenant animal sacrifices were and are
worthless for obtaining God’s eternal mercy, while the Messiah Jesus’ one sacrifice does provide for it. Therefore
o®po = body is not necessarily being used by David in Psalm 40 to refer to Jesus’ body, but David is simply saying
that God will provide something other than the Mosaic Covenant animal sacrifices for him, in the midst of his
authentic inwardness that can be assumed simply by virtue of the way that David is speaking. This “something other”
will be the ground for David’s appeal to God for eternal forgiveness. .

261 FOLOKOVTOUOTO KO TEPL apapTicg ovk evdoknoag — cf. Psalm 40:6¢ — ﬂ‘?IZSsL:/' x? HZ;{@U]’ ﬂf?il? ;LXX -
ohoxaTOUO KoL TEPL apopTiog ovk finoag — Paul changes “asked” to “were pleased,” that God neither asked for nor
was pleased with the actual animal sacrifices. They are worthless for obtaining His eternal mercy. What pleased Him
vis-a-vis the Mosaic Covenant was a changed and humble inwardness and the recognition on a morally depraved
human being’s part, such as David’s, that God would provide eternal mercy some other way. Thus, Paul has been
arguing that the New Covenant’s sacrifice, Jesus of Nazareth as the Messiah, is vastly pleasing and even necessary to
God, because he is required to be present and act at the final judgment on behalf of those who embrace him as their
High Priest on into the Kingdom of God.

262 16t gimov, 180, fiko &v ke@aridt PiAiov yéypamton T mept €0t tod Totfical, O Bedg, 10 OEANUG cov — cf. Psalm
40:7 — ’?.g 2102 1@{5_11(;73@:;‘. PONRITAT RTAN TN LXX — téte eimov idob fikw, €v kepaidt BifAiov
yéypamton mept énod ; Psalm 40:8a — "RZDT "HON T[JWBﬁ_mt./'.\JZﬂ ; LXX — 100 motfical to 0éAud cov, O Bede
pov éBovAnenv — David had grasped the fact that God had “written” in His book, i.e., His account/script of the story of
the creation (cf. John 1:1), that He had “written” before He began creating the story, that he would be an individual Jew
who did what God desires, i.e., a Jew whom God would choose to cause to become inwardly committed to His values
and desires, i.e., abhorring and repenting of immorality while recognizing that God would provide a different basis for
mercy from the animal sacrifices of the Mosaic Covenant. Thus, David is doing the desire of God by recognizing that
there must be another method of mercy, which bolsters Paul’s argument to his Jewish readers who are being persecuted
by Jews who claim that they know the OT, which requires that the Jews rely on the animal sacrifices for obtaining
God’s forgiveness.

263 Gvdtepov Aéyov GTL ‘OVGIOC KO TPOSPOPHC’ KOl OAOKOVTOUOTO KOl TEPL GUapTiog 0VK NOEANCHC, 0V8E
evdoknoag — Paul paraphrases Psalm 40:6a & ¢ and even adds more words to David’s text in order to make it clearer
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that David had realized that God was not fundamentally interested in the sacrificial rituals that he was performing
according to the Mosaic Covenant.

264 oitivec kaTéL T vopov mposeépovtat — Paul admits that the Mosaic Covenant did certainly prescribe and command
the Jews to present animal sacrifices and other kinds of offerings to God. Thus, they were truly being obedient to God
whenever they did so, i.e., when they did so with authentic inwardness.

265 161 elpnrev' id0d fiko 100 molficon T 10 ALY cov — David pursued obedience to God, not on the basis of the
the Mosaic Covenant rituals that he was performing, but on the basis of another method that God would provide, all of
which constituted David’s doing the desire of God, in complete contradiction to the theology of Paul’s readers’
persecutors. Thus, Paul has been arguing that, through the New Covenant and David’s Lord and priest according to the
order of Melchizedek, David will gain God’s eternal mercy.

266 gyanpei 10 Tp@TOV Tvar 10 devtepov otrion — David accomplishes a kind of theological switch, but one that God
actually intended. David switches out the rituals of the Mosaic Covenant sacrifices for the methodology that arises
through the New Covenant, the sacrificial offering of the High Priest of this latter covenant, even if David could not
have completely described this methodology.

267 v G BEMUOLTL YIOOULEVOL EOUEV T 818 TG MPosEopac 10D "cmuatog Tncod Xpiotod épdmat — Paul is saying
that, by following David’s example of recognizing the necessity of an alternative method for obtaining God’s
forgiveness, he and his fellow Jews become set apart by God from other Jews for the Kingdom of God, especially now
that Jesus as Messiah and sacrificed High Priest has appeared and made himself known as “the other way” (cf. John
14:6, “I am the way, the truth, and life. No one comes to the Father but by me.”). [If, with whatever Hebrew word was
used in Psalm 40:6, David was not referring to an actual human body but simply to another “method” that God would
use to provide eternal mercy, then Paul is using c@ua = body in the same way. Thus, the genitive phrase Inco®
Xpiotov is in apposition to the words tob cdpatog, indicating that Jesus as the Messiah is the method and alternative
way that God has used to correspond to what David had written.]

As a result, Paul is using David’s understanding to show that, now, the means for NT morally depraved Jews to survive
the final judgment is the Messiah’s death + belief in the Messiah and his death, because he is their high priest who
appeals to God for eternal mercy. Belief in the biblical truth of the inadequacy of the Mosaic Covenant and the
necessity of an alternative method of offerings is what God causes a Jew to do according to His plans and purposes for
the creation, so that, not only David, but also Paul and other NT believing Jews do the will of God.

268 oy TAIC HEV Miepeng FoTNKEV KOO NUEPOLY AELTOVPYDV KOl THC 0VTAC TOAAGKIC TPOSPEPMV BVGIOG, OiTIVEC
ovdémote dvvavron mepierelv "auaptiog — Paul once again repeats his argument of chapters 7-9 .The Levitical
priesthood was never intended do provide eternal mercy by virtue of their multiple offerings that never could suffice for
obtaining God’s complete and eternal mercy and never could give a Jew a sense of confidence such that he knew that it
was ok for him to stop bringing his animal sacrifices. In addition, Paul emphasizes the fact that the position of the
Levitical priests was always one of standing, in contrast to that of the Messiah and High Priest...

269 rohtog 8¢ Moy VTEP GUOPTIAY TPOGEVEYKNS Buciow eig TO dinvekec éxdbioey ‘€v de&1d’ 100 BeoD — In contrast to
the Levites, who kept offering the Jews’ and their own sacrifices, then died and remained dead, Jesus has died, risen
from the dead, and taken his eternal position of ruling over the creation by sitting down at the right hand of Yahweh
(cf. Psalm 110:1). In addition, by their very nature, the Levitical priests’ sacrifices were temporary and implied that
other sacrifices would follow only until the end of the present age. In contrast, Jesus’ sacrifice was once and eternally
effective, implying that no other sacrifices would follow for all of eternity. Therefore, Jesus is the only qualified eternal
High Priest. His single offering of himself as the morally perfect icon of God within the creation qualifies him to
intervene on behalf of even morally depraved Levitical priests in order to provide the right and confident sense of
complete and eternal mercy. In addition, as with the continual standing of the Levitical priests in order to fulfill their
priestly responsibilities, Paul is saying that the Melchizedekan High Priest was able to sit down after his own sacrifice,
and, indeed, he sat down at the right hand of Yahweh, thus resulting in his taking on the responsibility of ruling over
the creation, something the Levitical priests could never dream of doing. Only the Davidic king could do so as God’s
proxy within the creation according to the Davidic Covenant of 2 Samuel 7.

270 15 Aomov éxdexduevog Emg TeOOGIY 01 £xBpol °adToD HTOTESI0V THY ToddV 1o — As Paul wraps us his
explanation for why the new high priest of Psalm 110 is better than the high priests of the Mosaic Covenant, he
indicates why his readers and he do not yet see this high priest in action. It is because he is waiting until God gets to the
point in His story where He wants to crush this high priest’s enemies. Thus, besides ruling over the creation, the high
priest of the New Covenant can count on God’s crushing his enemies, which God promised to do for the Jews, and
therefore the Levitical priests, under the Mosaic Covenant also. However, the destruction of the Jews’ enemies was
strictly for earthly purposes, while the destruction of the Messiah’s enemies is for heavenly and eternal purposes.

Thus, Paul is declaring that Jesus, having qualified as High Priest and ruler over the creation, including over the
temporal Kingdom of Israel in the present creation and the eternal Kingdom of God in the new creation, merely waits
for God to complete His project when there will be no more enemies of truth, Jesus, and God within the creation. As I
have said before, this is ANE and Davidic Covenant language, thus tying together Jesus’ New Covenant and
Melchizedekan priesthood with his role as king, which Paul has been arguing since the end of chapter 2 (cf. 2 Samuel
7:14; Psalm 110:1; Hebrews 10:26ff; 1 Corinthians 15:54-57).

Psalm 110:1 — Yahweh said to my Lord, “Sit at My right hand until I make your enemies a footstool for your feet.”
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271 1@ youp Tpoc@opd Tetedeinkey gi¢ TO Sinvekec Todg Taryralouévong — This has been Paul’s main point. By virtue
of his role as the Davidic and Melchizedekan king and priest, Jesus can finish the task of obtaining eternal mercy for
divinely caused inwardly appropriate Jews (cf. the New Covenant of Jeremiah 31:31-34) and, by implication, all
morally depraved human beings with proper inwardness. Jesus will be able to appeal to the Father for mercy at the final
judgment, something the Levitical priests were incapable of doing, because they will need the Messiah’s intervention
just as much as any other morally depraved human being will need it (cf. Hebrews 10:10,15-18). Therefore, this
“completion” mentioned by Paul is more than just complete confidence for the Jewish worshiper. It is complete
salvation—for all time and eternity (cf. Hebrews 10:1 — gig t0 dinvekec), that Jesus brings with his role as the single
and unique offering of the New Covenant and mediator at the final judgment in contrast to the multiple and continuous
offerings of animals under the Mosaic Covenant.

272 nopTopel 8¢ MUiv kol 1O Tvedpo 1O Gytov petd yop 10 "eipnréval — Paul obviously believes the Bible to be God’s
communication to mankind and, therefore, inerrant (cf. 2 Timothy 3:16). In addition, it was God who was speaking
through Jeremiah when He spoke of the New Covenant in Jeremiah 31:31-34. But, because it was God in the creation
who was speaking through Jeremiah, Paul can appropriately identify the person who is speaking as the Holy Spirit, i.e.,
God as He operates within the creation.

2B o T 1 Sk fiv Sradrcopon Tpdg adTovg PeTd TOC NUépag ekeivac, Aéyel kKHPlog S180VC VOIOVE MoV ETY
Kopdiog adTOV Kol €L T1 TNV Sidvolay’ avT®dv Ertypdym avtovg — Paul first draws the readers’ attention to the
portion of Jeremiah 31:31-34 that he quoted in chapter 8. Here God says that He will eventually change the inwardness
of all the Jews with a new covenant, indeed, the New Covenant. This change corresponds to what Paul has just
implicitly pointed out in verses 5-10 about David, that he understood that, by understanding that God would provide an
alternative method to Mosaic Covenant animal sacrifices for receiving His forgiveness, he was doing God’s will and
being an authentically biblical inward person. And Paul is arguing that the Jews of his day can finally have God’s
Torah of believing in the crucified Messiah placed on their hearts, which would be the contemporary form of David’s
doing God’s will. In other words, with the the New Covenant, God commits to turning the Jews into a people who obey
Him appropriately with “circumcised hearts” by causing them to embrace His commandment to believe in and follow
Jesus of Nazareth as the Messiah (cf. Deuteronomy 10:16, “So circumcise your heart, and stiffen your neck no longer;”
Romans 2:28,29, “2:28 The true Jew is not the one who is such outwardly, and neither is circumcision that which is
outward in the flesh, 2:29 but the true Jew is one in his hidden, innermost parts. And circumcision is of the heart by
means of the Spirit, not of the letter. In addition, his praise is not from men but from God.”). It was all this that God
was promising in Deuteronomy 29 & 30. For example, Deuteronomy 30:6, “Thus, Yahweh your God will circumcise
your hearts and the hearts of your descendants so that you love Yahweh your God with all your heart and with all your
being, in order that you may live.” Thus, the commandment to embrace a crucified Messiah for the sake of eternal
forgiveness becomes the new Torah for the Jews vis-a-vis the New Covenant.

24T ko TOV GUOPTIOV CadTOV KOl TOV GVOULAY 0DTAY 00 ui "uvnoefcopot 1t — Secondly, Paul draws the
readers’ attention to the next portion of Jeremiah 31:31-34 that he quoted in chapter 8. God’s purpose for making the
New Covenant with the Jews is to provide them with eternal forgiveness and mercy, thus implying, by virtue of the
change in covenant, a change in priesthood. In other words, eternal forgiveness for the Jews cannot take place through
the multiple and continuous sacrifices of animals of the Mosaic Covenant without the single sacrifice of the New
Covenant. Thus, there is a new priesthood that further demonstrates that the Levitical priesthood and animal sacrifices
are useless for obtaining the goal of a human being, the Kingdom of God in the next realm. God did remember the sins
of the Jews who merely practiced the Mosaic Covenant and thought it was sufficient to obtain His forgiveness, while
He will not remember their sins who practice the New Covenant by embracing Jesus as a single sacrifice and high
priest (and who, like David (cf. Psalm 51), recognized that the multiple and continuous sacrifices did not bring
complete and eternal forgiveness).

Paul has been arguing that the change of priesthood is fulfilled by Jesus as the Messiah and High Priest according to the
order of Melchizedek, as stated by David in Psalm 110. It is this and not the performing of sacrifices according to the
Mosaic Covenant that is important for Paul’s readers to understand and believe, thus obviously putting them at odds
with their persecutors who are promoting only the Mosaic Covenant and its animal sacrifices as the focal point of a
Jew’s relationship with God.

275 8mov 8¢ Gpeoic °TovTmV, 0VKETL TPos@opd mept quaptiog — Here is the bottom line. As Paul has been arguing
since chapter 7, only Jesus’ one offering of himself, not the multiple offerings of the Levitical priests, suffices for
eternal forgiveness—so that even during OT times, God looked towards the future and Jesus’ death and resurrection to
forgive any Jew of a changed heart who was bringing his offerings and sacrifices to the Levitical priests in obedience to
the Mosaic Covenant. Theologically and logically, wherever God has declared a person completely and eternal
forgiven, He has also declared that no more sacrifices and offerings are necessary to bring to Him, because Jesus’ one
offering will result in his intervening on their behalf at the final judgment. Clearly, the psychological switch for a
worshiping Jew from all the instructions about the tabernacle/temple to the priest and offering of the New Covenant is
huge. However, it is absolutely necessary, Paul is arguing, in order to obey God properly and acquire His complete
mercy and forgiveness. And when this psychological switch takes place within a Jew, it is this one offering of the New
Covenant priest that he intellectually and spiritually focuses on and not the tabernacle/temple with its offerings.
Imagine this occurring on a grand scale among the Jews in Israel with the temple existing in Jerusalem, and one has a
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picture of the ramifications of what Paul is writing here. Even if the Jews were to continue offering animal sacrifices in
line with the Mosaic Covenant, their sense of the importance of these animal sacrifices would be hugely relativized by
their focus on their eternal high priest, Jesus of Nazareth.

In the millennial kingdom, the Jews will continuing offering animal sacrifices out of respect for God and their unique
position in the world as His chosen people, but they will know that their king and his sacrifice are all that they need to
acquire God’s eternal forgiveness.

276 gyovteg ovv, GdeAPOL, Tappnoiay gl TV eic0dov TOV Gyimv év 1@ aiuott ITncod — As Paul mentioned at the end
of chapter 6 and has been arguing since then, Jesus’ death qualifies him to enter the Holy of Holies of the heavenly
temple, i.e., the judgment room, and appeal to God for mercy on our behalf, thus permitting us also to enter this same
Holy of Holies and judgment room of God and actually receive eternal mercy through Jesus’ intervention. Paul now
goes back to the main purpose of his letter, to exfort his readers to embrace God’s whole truth that includes the
suffering Messiah as their High Priest at the judgment and to live morally now, while also confidently expecting eternal
salvation and life. If they were really honest with themselves, the Jews had no basis for courageously walking into
God’s presence and asking Him for eternal mercy in the midst of their bringing their animal sacrifices of the Mosaic
Covenant to Him. Only Jesus’ one offering and sacrifice is a legitimate basis.

277 fv évexaivicev Mpiv 680V TPEcEATOV Ko {DCavV 810 T0D KOUTATETAGHLATOC, TOVT £6TV THE GOPKOC DTOD —
Jesus’ offering of his own body by his death on the cross is the new and living way (680v) past the curtain that
separates the Holy of Holies from the rest of the heavenly tabernacle. His purpose in offering himself was so that Paul
and his fellow Jews (and all other authentic believers by extrapolation) may obtain God’s eternal mercy, because he
qualifed to be raised from the dead and become their high priest, in contrast to the bulls and goats who died at the hands
of the Levitical priests under the Mosaic Covenant. The bulls and goats were never raised to intercede for morally
depraved human beings. Nor were the Levitical priests themselves raised to do so, especially because they themselves
also need Jesus as their advocate at the final judgment.

278 kol iepéo uéyov €mi 1OV oikov T0d Beod — Having both confidence to appeal to God for mercy within the Holy of
Holies of the heavenly tabernacle, i.e., the judgment place, and also a High Priest who is great, eternal, and intervenes
on behalf of authentically inward Jews, means that these Jews actually obtain eternal mercy (cf. Hebrews 3:1-6). As
high as the High Priest of the Mosaic Covenant was and is, he is nothing in comparison to the great priest (iep€a
uéyov) of the New Covenant.

The “household of God” are the authentic believers in Jesus, and in the context Paul is emphasizing Jewish believers as
he did in Hebrews 3:1-6.

279 rrpocepyduedo petdr dANOvic kapdicg év mAnpogopiq mictemg (cf. Hebrews 6:11) — Paul wants his readers to
understand that they can be absolutely certain that Jesus will appeal to God for mercy for them as they approach God
with an authentic, biblical heart and inwardness, and, therefore, they will obtain eternal mercy. As a result, they should
approach God in such a manner even now in anticipation of the final judgment. However, he is implying that it takes a
different kind of inwardness and heart from that of most Jews in history who have been so focused on the Mosaic
Covenant at the expense of understanding the Davidic Covenant and Psalm 110. It is this kind of heart that makes it
clear to a worshiping Jew, like David (cf. Psalm 40:6), that God must provide another way to grant people mercy apart
from animal sacrifices, as Paul also explained in Hebrews 9:8ff.

280 hepovTIoUEVOL TG KOPSTiog Gmd cuveldrioeng Tovnpac kol AeAovouévol T odpo Hdatt kabopd — Paul’s
exhortation throughout this letter has been for his Jewish Christian readers to see that the Mosaic Covenant terminology
of the cleansing, i.e., forgiving, of their moral depravity, etc. through animal sacrifices is exactly what happens to them
when they understand the depth of their immorality and the extent of the effectiveness of Jesus’ actions as High Priest.
However, in the case of Jesus as their advocate, they have grasped the whole meaning of his work as Messiah and
priest, thus giving them complete confidence in obtaining God’s eternal mercy. They are now “clean” before God in
the sense of being accepted by Him as those who will qualify for His mercy and entrance into the Kingdom of God, not
just as those who qualify to participate appropriately in the temporary nation of Israel, which was possible under simply
the Mosaic Covenant.

Bl oréyouev Ty duoroyiav Thg EATidoc T dkAivii, mioTog Yop O émaryyethduevog — The Jews who are rejecting
Jesus as the Messiah and, therefore, holding on to only the Mosaic Covenant are missing the point about God’s
promises and faithfulness. Not only is Jesus the right and only High Priest on whom to depend to intervene with God,
but God will be faithful to His promise to employ this priest of the New Covenant to gain entrance into the eternal
Kingdom of God for those who have correctly relativized in their minds the Mosaic Covenant with its sacrifices and
have placed their hope in God’s alternative method for obtaining His mercy. Thus, Paul exhorts his readers and himself
to hold on perseveringly to this promise, which certainly is part and parcel of the Abrahamic Covenant with its promise
of eternal life (cf. Genesis 12:2, “And I will bless you) and of the New Covenant with its promise to forget forever the
immorality of the Jews.

Really, it is always God’s promise and grace that are the basis for anyone’s holding on to a confidence that good things
will happen to him in the future, i.e., mercy and the Kingdom of God.

282 o korTovoduey GAAAOVG ‘eic mapoEuoudv® dydmng kol koddv &pymv — One of the most difficult things to do
when a person is suffering is to love others with outward, explicit actions that are marked by patience, grace, mercy,
and hope, even hope of eternal life. Paul wants his readers to think carefully how to help each other keep loving one
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another when life is difficult and it would be easier if they stopped embracing Jesus as the Messiah in order to avoid the
persecution that they are experiencing from the non-believing Jews.

Paul is also saying that the effect of being properly related to God (through belief in Jesus as king and priest for
forgiveness instead of actions in line with the Mosaic Covenant) is not religious actions but genuine loving actions.

23 1m éykotadeimovieg THY EMIGVVAYOYHV EXVT@Y, KabhOC §60¢ Tioiv — Probably because of fear of persecution that
is coming from unbelieving Jews, who would take note of the fact that they were going to Christian meetings and, as a
result, would react negatively to them, Paul encourages his readers to assemble with one another nevertheless in order
to help each other persevere in belief in Jesus as their king and priest.

[Really? Paul would want Christians to get together even if it meant suffering for them as opposed to remaining safe as
individuals? Hmm. Or, maybe, he is just concerned about these Christians at least staying in touch with one another in
order to help each other persevere in belief. This latter seems more likely in the light of the next part of the sentence.
Paul is not advocating placing the whole Christian community in jeopardy unnecessarily but simply doing whatever
they can to encourage one another in their faith.]

284 ALK maporkaAoDVTEC T, Kol T0G0VTH paAkov So® PAémete éyyiovoay thv fuépoav — The day of judgment is
approaching, and Paul considers his readers’ looking forward to it as part of the basis for their encouraging one another
to persevere in their belief. In other words, his main concern in vs. 24 & 25 is his readers’ taking advantage of the fact
that they have one another to help each other persevere in belief in the midst of the suffering and persecution that they
are experiencing. To ignore this readily available tool of mutual encouragement would naturally be part of the effect of
any suffering and persecution. But Paul wants them to combat the temptation to avoid one another and, instead, to
continue pointing each other intellectually towards the return of their Messiah and priest.

285 ExkoVoing °Yop GUOPTOVEVIOV MUV petd 10 AaPeiv TV Enlyvootv tig dAndeiag, ovKéTL mepl GuapTIOY
Famoleinetal Ovoio — Here is a great implicit explanation of the connections between truth, belief, and eternal
salvation. If Paul’s Jewish readers reject belief in Jesus as the Messiah and revert to following only the Mosaic
Covenant (actually, the tradition that they have created of the Mosaic Covenant) as the primary and sole basis of their
relationship with God after all this detailed explanation that he has given them about why Jesus is their Messiah and
high priest, then they are, in effect, rebelling against God and “deliberately sinning” (éxovoing yop GUAPTAVOVIOV
Nu®v), with the result that they will incur God’s eternal condemnation and not salvation—as Paul goes on to say (cf.
Hebrews 3:121f.).

286 poPepar 8¢ TiC £xdoyN Kpicewg kol TLPOS Lihog éobiew uéddoviog Tovg vrevovtiovg — cf. Hebrews 6:4-8. Also,
see footnote above. Cf. Isaiah 26:11 — O LORD, Your hand is lifted up yet they do not see it. They see Your zeal for
the people and are put to shame; Indeed, fire will devour Your enemies (DEDN'D 1773 WN_ﬂN) (ko viv mdp Tovg
VIEVALVTIONG sBsrou) Cf. Psalm 110:1,2 — The LORD says to my Lord: “Sit at My right hand until I make Your

enemies ('[’J’R) (to0g £xBpovg cov) a footstool for Your feet.” The LORD will stretch forth Your strong scepter from

Zion, saying, “Rule in the midst of Your enemies (ﬂ’;j& 37[?:) (v uéow T@V €xBpdV cov).” By rejecting Jesus as
Messiah and high priest, Paul’s readers would be making themselves enemies of God who will be destroyed by Him.
287 goetioag T vOuov MoioEng xopic olkTipudv T émi Suoiv | Tp1oiv udpTvotv dmodvickel — Ironically, there is a
principle within the Mosaic Covenant that the readers’ persecutors would agree with wholeheartedly that actually
condemns them and spells their destruction. Anyone who willfully rejects God’s instructions in the Mosaic Covenant
incurs His justice and dies physically, whether at the hands of the people or by means that God miraculously produces
within the created reality (cf. Numbers 21:6, “The Lord sent fiery serpents among the people and they bit the people, so
that many people of Israel died.” ). However, here, Paul is specifically referring to situations where Jews personally
testify against other Jews, who then are executed by these very human Jews on earth. Therefore, ...

288 1800 Sokeite Xeipovog TAEIONGETOL TIOPICG O TOV VIOV TOD BE0D KATATATHCNS KO TO O THe S1oefKmg
KOOV yNeduevos, %&v @ fyidedn,\ kol 1o mvedpa g xdpitog évuPpicag — The phrase év @ can mean “on the basis
of which” as in Acts 4:12 “And there is salvation in no one else; for there is no other name under heaven that has been
given among men by which (¢v ®) we must be saved.”

To reject God’s Son, His proxy within the creation, is to reject God Himself and be executed by Him through the lack
of advocacy of the very human Messiah and priest according to the order of Melchizedek. To think that Jesus’ death
was as ordinary as any other human being’s death is to miss the point of how the Messiah had to qualify to become a
high priest through his death. Also, to reject the NT message of Jesus as the Messiah is to turn one’s back on the
gracious activity of God within the creation through the work of His Spirit that leads the apostles such as Paul to
proclaim this message. Bottom line, all this is to reject God. The Jewish persecutors firmly believe that they are
worshiping God in a biblical manner by focusing strictly on the Mosaic Covenant and rejecting Jesus as the Messiah,
but they are not. They are in rebellion against God. And Paul is pointing out how much graver is their rebellion against
God in comparison to any Jew who violates one of the commandments of the Mosaic Covenant, thereby being subject
to physical execution and removal from the nation of Israel. To reject the grace and mercy of God through the
Messiah/priest is to deserve eternal destruction by God, not just physical destruction by fellow Jews.

289 oidouev youp TOV eimdvTor Enol stcBucncng Y0 AvTamoddo® T. Kol TAAMV- T TKPLVED Knptog‘ ‘COV AoV adTOD —

cf. Deuteronomy 32:35,36 — D5U1 QP37 ’“‘ (LXX — év quépq ekdiknioeng Gvianoddon) and DY ﬁnﬂ 1D

66



July 6, 2020 Translation and Notes by Earle Craig
Hebrews

(LXX — 611 kprvel kvprog tov Aaov avtod). Deuteronomy 32:1-43 is Moses’ song of God’s assessment of the rebellion
of the Israelites and His intended response of judgment towards them. In other words, according to Paul, the very
Covenant on which the unbelieving Jews are focusing condemns them and Paul’s readers, if the latter succumb to the
persecution of the former and give up their belief in the truth of the Messiah and Melchizedekan priest, because God is
a God of justice and subsequent condemnation if He does not dispense mercy.

290 poPepov 10 éumeceiv eig xeipog Be0d LHvtoc — Paul warns his readers that incurring God’s eternal condemation
would not be a pleasant experience and one that they should avoid.

VL Avouiuviiokecste 8¢ T0¢ TpdTEPOV MUEPOC, £V aig POTICOEVTEC TOAMY BOANGLY Dreueivate madnudtov — This
may be a clue to indicate that Paul is addressing Jewish Christians who were arrested in Jerusalem as a result of the
incident of Stephen in Acts 6 and then scattered from there to other parts of the Roman Empire, probably remaining
where they went, but now requiring being set straight in their theology by Paul because of the strong influence of
unbelieving and persecuting Jews in their communities.

292 Avoiviiokecse 8¢ TO¢ TPOTEPOV MUEPOC, EV CUC PMTICOEVTEC TOAAY GOANGLY DTeueivate TAOMUATOV TODTO
UEV Oveldiopoig te kot OAiyestLy "OeaTpIlOUeEVOL, TODTO 8€ KOLV®VOL TV 0VTME AVOGTPEPOUEVOV YevnBévteg — When
these Jewish Christians had first been exposed to the enlightening news of Jesus as the Messiah and then embraced this
information as true, they had experienced quite a bit of suffering from harsh treatment by their Jewish community.
Obviously, now the resilience of their belief has decreased, so that they are strongly considering giving up their belief
in Jesus as the Messiah. Paul wants them to remember how well they had responded to the persecution at that earlier
time and to respond to the present situation with the same strength of belief.

293 oy YOup TOIC TEEGUIOIC GVVETAONGOTE KO THY GPTAYNV TAV DTAPYOVIOV DUAV HETO XOPBS TPOCESEE 0O
Yoo KoVTEG EXEV "E0VTOVG KpeitTova Umap&y T kot pévovsav — Somehow these Jewish Christians had things taken
from them because of their faith, in addition to some of them being imprisoned. However, they continued focusing on
the fact that God had promised them even more possessions so to speak in the eternal Kingdom of God. If they had
already experienced such suffering and persevered in their belief through it, why not do so now also? Paul is exhorting
them to renew the steadfastness of their belief on the basis of all the good information that he has provided them in this
letter, even if it means further suffering (and perhaps, the loss of their lives, like Jesus).

2% 1M amoPdAnte ovv TV moppnoicy VUGV, fiTig Exel ueydAny wicbamrodosioy — Paul writes literally “a great wage.”
Speaking metaphorically, God will grant these Jewish Christians the “wage” of eternal life if they persevere in their
belief in Jesus as the Messiah (cf. v. 36). Clearly, the rest of the Bible teaches that morally depraved human beings
cannot earn God’s mercy and eternal salvation, but Paul uses a common business term to refer to the response of God
to genuine inwardness and belief that He himself has brought about through His grace (cf. Hebrews 11:6). Therefore,
Paul wants his Jewish readers to reflect on the confidence and courage that they can employ in approaching Yahweh
for His eternal forgiveness, because this kind and level of confidence and courage gets “paid” with eternal life. This
would be in contrast to a complete lack of confidence in obtaining God’s mercy if a Jew relies on only his sacrifices
according to the Mosaic Covenant (cf. 9:13-10:4).

295 Hropovig Yop Exete ypeloy v 10 BN TOD B0 TocovTEC Kouionohe thv émayyehiov — In the Abrahamic
Covenant of Genesis 12:1-3, God promises the blessing of eternal life to those who appropriately mimic Abraham’s
belief. In this way, it requires belief that perseveres until the end of one’s life. This is “the desire of God” for inherently
immoral human beings, i.e., that which He commands them to do in order to obtain the eternal life that He has
promised. Cf. David’s statement from Psalm 40:6-8 that Paul deals with in Hebrews 10:5-10, where he speaks of the
same thing, the “desire of God” that God Himself even produces within a rebellious human being and that produces
genuine, persevering belief in him. Persevering in what God desires by recognizing that God must provide an
alternative method for obtaining His eternal mercy outside of the Mosaic Covenant will result in obtaining the promise
of the New Covenant that God will forgive the Jews forever.

296 g1, oy pikpov Soov Boov, 6 Epxduevoc fgel ko ov ypovicer — cf. Habakkuk 2:3, “For the vision is yet for the
appointed time; it hastens toward the goal and it will not fail. Though it tarries, wait for it; for it will certainly come, it
will not delay (TN N‘? N:‘.’ &2 2 tearniciyt HFJHF‘\IT aR) (¢av votepriom, VEOUEVOV COTOV, 6TL EpYOUEVOG
néer kal ov un xpovion). Cf. Isaiah 26.20, “Come, My people, enter into your rooms and close your doors behind you;
hide for a little (¥37 DY) (uikpov 6cov doov) until indignation runs its course.” These are the only verses in the
OT and the NT that contain the phrase pikpov 6oov éoov. Paul conflates the two OT passages. Habakkuk is standing
watch until the “vision” that God has shown him about the destruction of Judah by the Babylonians is fulfilled around
600 B.C. Isaiah is encouraging the Israelites to wait “a little while” until God has punished the rebellious Jews (world
system?) and restores them to their land in peace. The point is that, at the final judgment, God will “soon” judge and
destroy those who oppose Him and bring about His promise of eternal life in the Kingdom of God for those who
persevere in believing Him for all His promises, including that of eternal forgiveness within the New Covenant. Cf.
Psalm 40:17, “Since I am afflicted and needy, let the Lord be mindful of me. You are my help and my deliverer; do not
delay (un xpoviong), O my God” — a psalm of David from which Paul quotes above in Hebrews 10:5-7.

297 6 8¢ Sikoudg ‘pov &k TioTEMS {1oETOL, KO £V DTOGTEIANTOL, 0VK eVdOKEL 1 \uvxn uov® év avt® — cf. Habakkuk

2:4, “Behold, as for the proud one, his soul is not right within him (13 1&733 77&.7’_2’4 7 HED.’ i137) (Eav
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vmocTeidntal, ovk e08okel M Yoy pov év avtd); but the righteous will live by his faith (177777 11/7;1?3&3 p’qu) ©
8¢ dikoog éx miotewg pov {foeton).” The LXX is different in the first part of this verse, but the sense is still the same,
that God will not accept the proud person who rejects His truth. In addition, eternal life comes to those who live their
lives on the basis of persevering belief in God’s statements regarding what He is going to do—that He will punish those
who rebel against Him and bring eternal life to those who persevere in belief in Him. Paul simply reverses the order of
the LXX, encouraging his Jewish readers who are wavering in their belief in Jesus as the Messiah to consider God’s
justice and rejection of those who reject Him as well as the fact that it is those who persevere in belief who obtain life,
i.e., eternal life, from God.

298 fueic 8¢ ovk EopEv VMOGTOARC £ic AndAeloV ALY TioTeng eig mepumoinoty yoyic — It takes great courage to be a
believer in Yahweh and His truth, including, and perhaps most especially, the truth of Jesus of Nazareth as the Jewish
Messiah. To be timid and draw back from the truth, especially after one has heard it and apparently believed it, is to
incur God’s condemnation and destruction. To continue to believe biblical truth in the midst of pain and suffering
results in eternal mercy and salvation. Paul is confident that he and his readers will have the courage, by God’s grace,
to be in the latter category and obtain salvation.

299 gotiv 8¢ mioTig EATILOuEVOY OTOGTAGIC, TPOYLATmV' EAeyyog o PAemouévav — In this chapter and in the light of
Paul’s just mentioning the difficulties from their own kinsmen that his readers have faced as believers in Jesus, Paul
states and then demonstrates through the example of OT believers who went through hard times and tests of their faith
that the response of belief (as the umbrella over a sanctified or set apart by God life) to truth such as that which he has
just provided his readers about Jesus as high priest in comparison to the Levitical priests of the Mosaic Covenant is
what qualifies a morally depraved human being to have God bear witness that he is forgiven and will be granted the
“reward” of eternal life. Thus, this statement in verse 1 is to the effect that belief in biblically presented truth, especially
that of the suffering Messiah, as the proper subjectivity of a needy immoral person is both the guarantee of eternal life
that the person is eagerly expecting as well as the proof that he really will obtain it, even though no one in the present
realm can see the eternal realm yet.

vrdotaolg = substantial nature, essence, actual being, reality, realization, plan, project, undertaking, endeavor in
BDAG. In Hebrews 1:3, Jesus is the representation/stamp of God’s vrdéctacig, which I have translated as identity, i.e.,
that Jesus as a morally perfect human with a unique role within history as the Messiah represents God exactly with
whatever he says and does. Here in Hebrews 11:1, Paul is making the point that belief is the “likeness” of what all true
believers hope for, which is God’s promise of eternal life that begins with the first resurrection at Jesus’ return and he
establishes the millennial kingdom on the land of Israel and the rest of the earth. Thus, belief is like God’s promise as
something which is just as substantial and therefore becomes the “guarantee” of life in the next ages.

&\eyyog = proof, proving, accusation, reproof, censure, correction in BDAG. Subjectively, belief is the proof of the
invisible reality of eternal life that God will bring about in the future when He deems it proper to do so.

300 ¢y rrodTn YO épopTupiencov ol mpesPitepol — Passive voice = it was borne witness to them. In all the following
Old Testament examples, everything good that people did was ultimately based upon authentic belief, so that belief
with its related activities that are not necessarily religious, not outward obedience to the Mosaic Covenant, was what
pleased God—even in the midst of their being sinners in need of eternal mercy. In some of the examples, Paul mentions
that God bore witness to, i.e., communicated to, the Old Testament believers that He approved of their authentic belief.
301 ricTel voobuey KATNPTIGOL TOVS CAVOC PHLOTL BE0D, £1C TO Ui €K POVOpEVmY 1O PAemdpuevov® yeyovévar — We
= Paul, his readers, and, by implication, any other authentic believer. Authentic belief basically begins with and has as
its foundation belief in God’s having brought all of the created reality into existence, so that belief in everything else
God is and does merely follows from it, with the result that God responds to belief with granting eternal life to those
who have a genuine form of it (cf. Hebrews 11:6). Notice “ages,” i.e., history, indeed all events in history (cf. John 1:3
All things came into being through it (the plan of God), and apart from it (the plan of God) not one thing which has
come into being has come into being). Everything that exists other than God has come into existence out of “things,” so
to speak, that are invisible, i.e., God and the process He used of simply calling things into existence (cf. Genesis 1).
And the ages will go on into eternity for authentic believers as exactly as God has planned them from before the
beginning of the creation (John 1:1 In the beginning was the plan/story, and the plan/story was with God, and God was
the author of the plan/story). For example, Paul says in 1 Timothy 1:17, “Now to the King of the ages, immortal,
invisible, the only God, be honor and glory into the ages of ages. Amen.” Also 2 Timothy 4:18, “The Lord will rescue
me from every evil deed and will save me into his kingdom from heaven. To Him be the glory into the ages of ages.
Amen.”

302 rictel Thelova Bvoiav “APeh mapd Kdiv Tpoorveykev Bt Bed, 8t ng Euoptupnon eival dikotog, LoptupodvTog
€M1 101G PO ‘ovToD T0D B0V, Kol S avThg dmobavav €Tt "Aadel — Passive voice = it was borne witness to Abel
that he was justified, i.e., he had gained a standing before God such that he was forgiven and accepted so that he would
eventually obtain eternal life. Cf. Genesis 4:3-5, “So it came about in the course of time that Cain brought an offering
to the LORD of the fruit of the ground. Abel, on his part also brought of the firstlings of his flock and of their fat
portions. And the LORD had regard for Abel and for his offering; but for Cain and for his offering He had no regard.
So Cain became very angry and his countenance fell.” As the author of Hebrews states, God approved of Abel’s
offering because of his inwardness, i.e., his belief, not because he brought a blood sacrifice and Cain did not.
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Nevertheless, Abel did bring the “firstlings,” i.e, the best of his flock, while Cain offered anything of what he grew just
be grabbing it. He was not thoughtful in bringing the best to God. Thus, Cain lacked authentic belief. Otherwise, God
would have accepted his agricultural offering. Also here, active voice = God bore witness to him on the basis of his
offerings. God responded positively to Abel’s offerings because he had a changed heart and true inwardness that
included authentic belief. Genesis 4:4b, “And the LORD had regard (77777 D7) for Abel and for his offering (ot
Emeidev 0 0e0g €mi APel ko €mi toig dwpoig avtod (LXX)).” Paul’s intent is for his readers to find encouragement in
these stories of Old Testament believers in order that they, too, persevere in their belief in Jesus as the Messiah.

303 rictel ‘Evoy petetédn tod uin idelv 8dvatov, Kol oy NUpicketo S10TL petédnkev adtov 6 8edc. Tpd yop THC
ueTOBEcEDG T HEpOPTUPNTOL EVOPESTNKEVOL T@® Be®d — Passive voice = it was borne witness to him that his inwardness
and belief were authentic so that God was pleased with him and would grant him eternal life. The point in Genesis 5:24
is that Enoch was a man who “walked with God,” i.e., he believed God for who He is, at the very least that He is the
creator of all reality, and by this subjectively gained the confidence that he was pleasing God.

304 ywpic 8¢ TioTEMG GdVVOLTOV EVOPESTHOOL TIGTEDSOL YOp SeL TOV TPOsEPYOUEVOV °Td Bed GTL £6TLV KO TOIC
réxlntodov avtov uoboroddtng yivetor — Paul uses business terminology in order to communicate this idea. Cf.
Hebrews 10:35. God is a “rewarder,” literally one who pays wages. However, human beings do not earn God’s
“reward.” He grants it to them by His grace on the basis of their proper inwardness that manifests itself in belief in all
that God says about Himself through the creation and through the biblical message in the midst of life’s circumstances
whereby a person grasps as much as he can about God and becomes committed to acting in a manner that is in line with
his belief in God. As a result, this kind of belief is essential for obtaining God’s promise of eternal life. Paul is making
this point in the light of the truth of Jesus as our High Priest according to the order of Melchizedek which he has
presented to his readers in this letter.

305 rictel xpnuoticteic Nde mept TV undéro Premopévav, edlopndelc Kateckedocey KIPOTOV £1¢ GOTNPIOY TOD
01koV aDTOD 81 NG KOTEKPIVEV TOV KOGUOV, KO THG KOTO TioTIV Sikaitocvvng €yéveto kAnpovopog — Noah is a great
example of someone who believed God for future events that could not be seen with his physical eyes—the flood vs.
eternal life to which Paul refers in 11:1. Therefore, he took to heart what God said about the coming flood and acted on
the basis of his belief that God would follow through on his plan to destroy the rest of mankind with a flood, even
though his actions of building an ark would have been scorned by his contemporaries because of the otherwise
complete lack of “scientific” evidence to the effect that the flood would take place.

Thus, taking to heart what God says and then acting on it, as Noah did, are essential characteristics of authentic belief.
Cf. Genesis 6:9, “Noah was a righteous man (P73 ¥*R), blameless in his time (10992 777 0°18); Noah walked
with God (Nwe Gvbpwmnog dikaiog, T€Aelog AV €V Th YeVER avToD 1@ 0ed evnpéotnoev Noe (LXX)).” Noah was a
dikiaios man, accepted by God in his generation and who stood to be forgiven eternally by Him. Noah was pleasing to
God and on the basis of his belief and inwardness and, thus, would inherit eternal life (cf. Hebrews 11:6).

306 rictel T kohovpevog APpody DIkovoey EEeAOelV ei¢ T TomOV OV fiuediev AouBdvely gig kKAnpovopioy, Kol
€ENMAOeV un Emiotdpevog Tod €pyeton — Abraham obeyed God’s command to leave the familiarity of Ur of the
Chaldees and travel to the unknown land of Canaan. Paul focuses on this land as his “inheritance” instead of on the
blessing of eternal life, both of which God promised Abraham in Genesis 12:1-3. Paul will continue to focus on this
land and its accompanying promise of God’s making Abraham’s physical descendants a “great nation” on it throughout
the rest of chapter 11.

Thus, obedience to God by means of His grace, to the extent that sinners can obey God in being willing to leave behind
their own plans for their lives and submit to God’s, is an essential characteristic of authentic belief and true inwardness.
Cf. Genesis 12:1-4a, “Now the LORD said to Abram, ‘Go forth from your country, and from your relatives and from
your father’s house, to the land which I will show you; and I will make you a great nation, and I will bless you, and
make your name great; and so you shall be a blessing; and I will bless those who bless you, and the one who curses you
I will curse. and in you all the families of the earth will be blessed.” So Abram went forth as the LORD had spoken to
him...”

307 rictel TopdKNoEVY €1C YRV T emayyedog dg dALoTpiay ev okmvalg katotkioag uete Toodk kol Tokop tdv
oVYKANpovoneVv Thg erayyeliog thg avtiig — God promised the land of Canaan to Abraham and his physical
descendants in Genesis 12:1-3. But Abraham, Isaac, and Jacob were willing to live as those who did not possess the
land yet until the time when God would fulfill His promise—even if they died before they possessed it (cf. v. 13). They
believed that it was not necessary to grab the land as soon as they arrived but to be granted it by God according to His
sovereign plan.

308 ¢Eedéxeto yap TV TOdE Beperiong Exovoov mOAV fig TEXVITNG Ko dnuiovpydg 6 Bedc — Even though Abraham was
living in the “land of promise,” the land of Canaan, he felt like a stranger because, ultimately, he was waiting, in the
midst of less than ideal circumstances, for what God had promised in the future—the land’s belonging to him and his
people when God would deem it the right time at some point in the future. Thus God would provide the city-state
(moAwv) on the land by which Abraham and his descendants would exercise authority and governance over it. This we
now know through the rest of the Bible is Jesus’ return to set up his millennial kingdom with its capital in Jerusalem
(cf. Revelation 20).

In this case, “foundation” refers to God’s establishing this city with its city-state.
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It makes sense to interpret this city as the earthly city and city-state of the millennial kingdom on the land of
Canaan/Israel, rather than the city of the new heavens and earth of Revelation 21, because the former is more coherent
with Paul’s use of “land of promise” and the patriarchs’ “dwelling in tents” in the previous verse. The point that Paul
wants to make in this whole chapter is that the Jews (with a few Gentiles who understood OT history and God’s
promises) were waiting for God’s fulfillment to them specifically and the importance of authentic belief in what God is
saying. This fits well with the rest of the letter regarding Jesus as the sacrificed Messiah for Jews.

309 rictel kol ‘ovTH Zdppo oTelpa’ SVvouty ei¢ KoTaBoAnv omépuatog FAaev T kol Topd Kapov HAKicg T, émel
T6TOV NyNoato tov Erayyeldduevov — Sarah’s story is important in this context as the first woman to bear the
physical descendants of Abraham to whom God promised the land of Canaan/Israel as their inheritance of the
millennial kingdom. Thus, barren Sarah also had authentic belief in God and His promise to provide them with a child
and descendants beyond him, in spite of her behavior that could lead one to conclude otherwise about her belief.

310 515 ko G’ £vOg TEYEVVIBNGOLY, KOL TODTO, VEVEKPOUEVOD, KABMS T GG TPO, TOD 0VPOvVOD T TANOEL KOl OC 1
dupog °n Tapo T XeIAog) Tig Baddoong N dvopibuntog — These are the physical descendants of Abraham who
would eventually inherit the land of Canaan/Israel along with their status and position as the “great nation” of Genesis
12:1-3. Even though Abraham and Sarah were beyond the age of childbearing and Sarah was basically barren in
addition, God fulfilled His promise to them. Cf. Genesis 22:17, “Indeed I will greatly bless you, and I will greatly
multiply your seed as the stars of the heavens and as the sand which is on the seashore; and your seed shall possess the
gate of their enemies.” Like the fulfillment of the promise to make of Abraham and his descendants a “great nation,”
the fulfillment of the promise that he would even have descendants occurred by means of a miracle. But, again, waiting
in belief for God to produce the miracle is a vital characteristic of people who ultimately inherit the millennial kingdom
and eternal life.

3 eqtd wioTv AmEBavoV 0VTOL TAVTES, U "AaBOVTEC TOG emaryyeliag GALG TOPPOOEY ADTOG 186VTEC KOl
AGTOUGAUEVOL KO OMOAOYNoOVTEG OTL EEVOL KUl Tapemidnuol ewowv eml thg YAg — Here eml tfig yg is better translated
“on the land” instead of “on the earth,” because the context is still the great nation of Israel on the land of
Canaan/Israel. But is this really the life of belief, not receiving what God has promised until later when God wants to
fulfill His promises? Yes, indeed. Thus, Abraham, Sarah, Isaac, and Jacob were willing to wait until the land of Canaan
became God’s fullblown existential gift to them—even after their own deaths if necessary (when they are resurrected
along with all other believers who have died to meet Jesus when he returns to set up his millennial kingdom on the
land).

312 o1 yéup TorordTar Aéyovieg epgovifovov 8t1 matpida "émiintodow — Here the context points to “homeland”
(ratpide) meaning the land of Israel with the Jews living on it as the great nation. By dwelling on the land of Canaan
without grabbing for it, the patriarchs exhibited they were homesick for the land of Canaan as it would be granted them
and their descendants by God in the future—during the millennial kingdom (to the extent that they had any details,
which were not many, of this kingdom).

People who are willing to live out their present, earthly existence without ever receiving the ultimate promise of God,
eternal life in their “homeland” of the earthly kingdom of Jesus first and then the new earthly kingdom of Jesus second,
demonstrate their authentic belief. They are waiting for a place that they can truly call home, where they do not feel
like strangers and foreigners, i.e., a permanent and eternal place to live that is truly theirs—by God’s grace.

313 ko el pgv éxetvng "éuvnuodvevov &g’ Mg "EEEPnoay, elxov &v koupdv dvarkduyon — Still referring to land and lands
on this earth and not to the eternal earth of Revelation 21, Paul’s point here is to say that even Abraham, Sarah, Isaac,
and Jacob were expectantly waiting for the earthly great nation on the land of Canaan. They could have gone back to
Ur or Haran. But they were willing to wait for God to grant them in its completeness a homeland on the land of
Canaan. And this even if they had to die first. It will be an eternal existence of sorts, but it begins with God’s
establishing their homeland for them on the land of Israel. For this they wait in the midst of their homesickness.

314 yhv 8¢ kpeittovog dpéyoviar, 1007 EoTiv emovpaviov — It makes more sense in the context to interpret emovpaiviov
as “from heaven” instead of “heavenly,” meaning “in heaven.” This is because Paul is still talking about the patriarchs
and their looking forward to God’s promise of a making their descendants a great nation in the present realm on the
land of Israel.

Abraham, Sarah, Isaac, and Jacob, with their limited knowledge, grasped the significance and magnificience of a city-
state, etc. on the land of Canaan which God would miraculously provide at some time in the future. The fact that it is
“from heaven” (erovpaviov) means that the very source of this homeland/city is heaven in that it will be the fulfillment
of God’s promises to Abraham as starting the blessing of eternal life and the eternal Kingdom of God when Jesus
returns. And it will be so much better than the patriarchs’ present situation on the land as well as so much better than if
they were to try to establish it themselves.

315 810 00Kk EmonoyVVETaL ADTOVS 6 BEOC B0C EMIKAAEIGOUL AVTAY NTolpaceY Yap adTolg oA — It is a
understanding the value of the future fulfillment of God’s promises to Abraham with a humble desire for it
demonstrated by feeling as though one is a stranger on earth as it now exists to which God responds with participation
in this future set of circumstances. Therefore, a willingness to go through all of life in the present realm without
receiving what God has ultimately promised, eternal life and moral perfection (complete and substantial change in our
moral condition) which will begin for resurrected believers at Jesus’ second coming, while never feeling completely
settled and secure in this world and yet enjoying whatever elements God grants us to enjoy, is an essential characteristic
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of authentic belief. In this way, Abraham and his descendants are God’s people, and He is their God, such that He is not
ashamed to be their God. It will be when the entire nation of Israel are committed believers in God when Jesus returns
that this will all find its final fulfillment. Therefore, this “city” is not the new Jerusalem of Revelation 21 which is the
new creation which comes into existence after the millennial kingdom. Instead, it is the city-state of the millennial
kingdom when Jesus sets up his capital in the present Jerusalem on his return.

316 rigtel mpocevijvoxev “ABpodi 1oV Toodk melpalouevoe’ Kol TOv povoyevii Tpocépepev — Speaking of the people
to whom God has made these earthly promises to Abraham, Isaac is the next generation. And God tested Abraham in
regard to him just as He had done in regard to the land by having him live on it as a stranger and foreigner without ever
fully taking possessin of it.

Isaac, not Ishmael, was the only son through whom God promised to give Abraham descendants within the Abrahamic
Covenant. Therefore, if Isaac died, the promise would seemingly die with him, as implied by the parenthetical quote
from Genesis 21:12 in the next verse, Hebrews 11:18. Nevertheless, Abraham was willing to believe God for His
promise of physical descendants through Isaac and risk losing the promise by killing Isaac, because he knew that God
is trustworthy and that he would not lose the promise.

Also, in this situation in comparison to Exodus 32, God is commanding Abraham to bring an end to the life of his son,
while Moses is being invited to believe God for the promises which He had made in the past, to use the entire nation of
Israel, including the tribe of Judah which would be wiped out, to bless them and the rest of the world.

317 Loyiodpevog 8T kol £k vekp@v yeipey "duvatog 6 Bedc, 60ev avTOV KOl &V TOPaBOAT Ekopicato — Abraham
received Isaac from the altar of sacrifice as if God had raised him from the dead. This is the parable—Ilike the very
resurrection which he expected. The parable is for Abraham, not for the readers as if this paragraph is pointing to the
resurrection of the Jesus as the Messiah. And this is how much Abraham believed that God is faithful to His promises.
Thus, believing God for His promises when circumstances appear humanly impossible, for example, when one thinks
that his belief is going to be crushed, is an essential characteristic of authentic belief.

318 riotel °xoll mept ueAéviov evrhdynoev Toadk 1ov Taxdp kot 1ov Hood — Isaac passed down to his sons the
promises of God, even though he was tricked into blessing Jacob and not Esau. But he believed these promises. Thus,
his doing the right thing in the midst of others’ doing the wrong thing so that he did the “wrong” thing did not change
the eternal value of his authentic inwardness. His belief in the midst of doing the “wrong” thing included an authentic
desire for what God had promised to Abraham of a land and a great nation, which Isaac had not yet seen happen, even
though God had promised him exactly the same thing, and now he was going to die.

Thus, these “things to come” refer to the earthly promise of land and great nation, not to eternal life per se.

And God had already determined that Jacob would inherit the blessing as He had said to Rebekah, “The older will
serve the younger (Genesis 25:23).”

319 rictel Toaxk®p Gmodvickov £kocTov TV VidV Toone edAOYNCEY KAl TPOGEKHVNGEY €L TO GKPOV THC PEPSOv
ovtod — In a condition of very old age near his death, Jacob believed God for not only eternal life but also the
fulfillment of his promises to Abraham’s physical descendants. Cf. Genesis 47:31b, “Then Israel bowed in worship at
the head of the bed.” The Hebrew reads, 1T WNT72 DRI AL = and Israel worshiped at the head of the
bed. The LXX reads, kol mposekivnoev Iopank €nt 10 dkpov t1ig pdpdov avtod = and Israel worshiped on the top of
his staff. Paul uses the same wording as in the LXX but pdBdog can mean tribe, and the Hebrew 7273 can also. In
addition, dikpov can mean extreme limit or extent, and &N can also. Thus, Jacob is thinking about believing all that
God has promised of his tribe, which will include their possessing and ruling over the land of Canaan as a great nation.
It is for this that he is worshiping God as he passes on to his sons the blessing and promises of God. He is looking to
the future, even after he dies, for God’s fulfilling His promises to them.

320 rictel Toong Televt®V TEPL THG 080V TV VIOV Toponh ELVNUEVEVGEY KL TEPL TAV OGTEMV ODTOD EVETEIANTO
— As Joseph reached the goal of his earthly existence, death, he reflected back on what God has promised to Abraham,
his grandfather, that the sons of Israel would be in Egypt for only 400 years. He also instructed his twelve sons to bury
him in the land of promise, the land of Canaan. All this while he looked forward and believed God mostly for the
fulfillment of His promises to Israel, that they would be a great nation on the land of Israel, and Joseph wants to be
resurrected from that land when this all happens.

21 ricter Moot yevvnoeig ekpOpn tpiunvov Vro 1@V Totépov odTod, S19TL €180V GoTEOV TO ToudioV Kol 0K
gpopnonoav 10 didtayua 100 paciténc. T — Somehow, Moses’ parents discovered (we do not know how, maybe just
God’s giving them a subjective impression) that he had a special role within the history of God’s people. But they went
through a difficult time and with belief in God’s promises that included the earthly great nation, they hid him to keep
him alive, when the Pharaoh had ordered to death of all newborn Jewish sons. They were more concerned about
pleasing God than risking the ire of the Egyptian leader. Cf. Exodus 2:2, “The woman conceived and bore a son; and
when she saw that he was good/special (21) (&oteiov = impressiveness of a person of high standing; cf. Acts 7:20,
i.e., in the eyes of God), she hid him for three months.” However, the context would seem to indicate that both 2

(literally good) and dotelov mean special, not physically beautiful. Thus, this verse is about the belief of Moses’
parents.
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322 MTioter Movotic uéyag yevouevog npviicato Aéyesat viog Buyatpog Papod — Moses could have become a
wealthy and powerful member of Pharaoh’s household.

323 Aoy EMOpPEVOC GUYKOKOVYELGOOL T® A0 TOD Beod T TpdoKapov Exely Guoptiog dréravoy — Just as it would
be sin for the readers to abandon their obedience to God by belief in Jesus, so also it would have been sin for Moses to
abandon his religious and cultural heritage as a descendant of Abraham in order to enjoy living out his life within the
royal household, pursuing all their sinful practices that included idolatry. Instead, he chose the hard times of associating
with his kinsmen, the Jews.

Here the “people of God” are the physical descendants of Abraham to whom God had promised that they would be a
great nation on the land of Israel.

324 1gifova TAODTOV MYNOGUEVOC TOV ALYVTTOV BNGOVPAOY TOV Oveldiopodv 100 Xpiotod: améPleney yap eig Thv
wobarodosiov — Moses endured the Israelites’ ridicule and rejection when he first approached them to lead them out
of Egypt. But he realized that loyalty to Yahweh and His purposes, including the setting apart of the Jews as His people
on earth, would gain him a greater “reward” (v wobanodosiav — cf. Hebrews 10:35;11:6), i.e., seeing the fulfillment
of God’s promises that included both the earthly great nation on the land of Israel and eternal life, than that of
becoming a royal dignitary within the household of the Pharaoh. So here is a positive “test” of someone’s belief, the
possibility of a position of power and wealth instead of suffering with the people of God, as opposed to a negative
“test,” where the suffering is simply thrust upon a person completely out of his control.

But this is not a voluntary renouncing of wealth and power like Francis of Assisi. Instead, it is not allowing the power,
wealth, and success to dissuade him from following the path which God is offering.

Also, Moses’ disgrace is similar to but not the same as Jesus’ disgrace. So it makes more sense in the passage to see the
“anointed one” as referring to Moses. God chose Moses for a special purpose which was initially going to involve
disgrace from the Israelites.

325 rictel katéhmey Alyvmtov ui @ofndeig ToV BLPdV 10D PUCIAERC TOV YUP GOPOITOV (S OPAV EKOPTEPNCEY —
Moses endured in his belief, caring more for what it meant to obey the invisible God with His promised outcome, going
back to the promises to Abraham, Isaac, and Jacob, than angering Pharaoh, the visible man, who threatened to kill
Moses if he sees him again. Moses did not back off from following God at the risk of angering the Pharaoh even more.
Moses knew that He was going to be ok, even though he could not see God and exactly what He has promised in the
future. Pharaoh was visible and commanded a very visible army, which Moses and the Israelites could not match. But
Moses trusted God for the result of his leadership, that the Israelites would escape anything Pharaoh tried to do to harm
them.

So also should Paul’s readers not fear anyone who threatens them because of their belief in Jesus as the Messiah.

326 [Tictel Temoinkev 10 TAGYK Kol THY TPOGYXLGLY T0D KiNaToC, Tvor Ui} 6 6A0BpeV®V TO TPOTOTOKE By AHTOV —
Moses followed through on God’s instructions in spite of the risks with respect to the Egyptians, because he feared God
who was going to destroy the firstborn of every household. So what if the Egyptians suffer this kind of loss in the light
of who God is.

So also should Paul’s readers fear God who can destroy them if they give up their belief in Jesus.

27 tictel SiéPnoav THY epuBpaV BGAAGGOY KOS S ENpaig °yiic, Mg Telpav AaBoviec ol AlyVmTior "KaTtemdoMooY —
When the Egyptians received the opportunity to test the situation (cf. Hebrews 11:36), they failed, because God’s
purpose for them was to die in the sea, not pass through it as the Israelites had. Thus, they demonstrated their unbelief
in God and His promises, while at least a few of the Israelites demonstrated their belief in God’s promises which would
include experiencing the great nation on the land of Israel and then eternal life on the new earth.

328 rioter 1o Teiyn Tepixd Emecay kukhmBévto eml émtd Nuépog — Paul says that there was authentic belief in God’s
promises among the Israelites as they marched around the city of Jericho after entering into the promised land of
Canaan. While Abraham had to remain a nomad in the land and this attested to his belief, God commanded Joshua to
take the land as an attestation to his belief. Thus life can look quite dissimilar for two people of belief, depending upon
what God’s plans are at the time. For Abraham, it was not yet time to take the land. For Joshua, it was. And yet the
people of Israel still did not become the great nation of God’s completely fulfilling His promise to Abraham.

329 rictelr PadP 1 T Tépvn 00 GUVOTOAETO TOIC TATEBN GOV SEauévn TOVC KaTOoKOTOVG [eT eipfvng — Rahab as
a Gentile prostitute had heard stories and as a result embraced the notion of God’s ability to grant His promises for both
the Jews and the Gentiles, so that she also grasped God’s purposes for the city of Jericho. It was being taken over by
the Jews. As a result, God chose to save her family from death during the destruction of the city. It was this simple
belief which changed the course of her life in comparision to her fellow city dwellers. She greated the spies with their
ultimate desire, “Shalom,” and hoped for the same for herself from Yahweh.

Here we have the first Gentile to be mentioned in this list that opens the door for Paul to refer to the Gentile women
who received back their sons through death in v. 35. And it even more demonstrates the importance of belief since
Gentiles are included in the promises which God fulfills towards those with authentic belief.

30 o Ti E11 Aéyo; Emdelyer ‘e Yop® Siyovuevov 6 xpévog mept I'ededv, Bapdk T, Touyav, Tepdde, Aavid e kot
ZapovnA kol tdv tpoent®dv — It is not as though all these men were persons of sterling character or great wisdom.
However, they did have authentic belief in God’s promises to Abraham, Isaac, and Jacob, which would eventually
result in the great nation and then eternal life. And their belief did not need great character and impeccable moral
behavior to be authentic. It required the commitments of their hearts in the midst of their moral depravity. Also, we
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notice that belief in these men did not result in the victorious Christian life. It resulted in the opposite, bitter
experiences of suffering.

Bl ot Sur Tloteng ‘KaTNYOVicavTo Pactleiag’, eipydoavio Sikaootvny, EnéTuyov EmayyeM@dv, Eepatoy 6TéUoTo
Aedvtov — Certainly there were some very positive moments in the lives of OT believers as they looked forward to
God’s fulfilling all His promises to them.

32 goPecav SVvouty TUPGS, EQUYOV GTORATO LoYipNG, "Eduvou®dNcoV GTd dobeveiog, EyeviOnoay icyvpol &v
TOAEU®, TOPEUPOLAG Exkivay dAAoTpinv — Same as above.

333 EhaPov "yvvaikeg e€ GVOGTAGEMS TOVS VEKPOLE oHTOV: GALOL 8¢ eTVUTAVIGONGOY 0D TPOosdeEduevol TV
ATOAVTPOOLY, Tvar KPEITTOVOG GvaoTdoems Tuywolv — But there were also some very negative moments in the lives of
OT believers in addition to the fact that God resurrected from the dead some of them, or at least relatives of some of
them. This would be a reference to 1 Kings 17:11f. and 2 Kings 4:36ff. where God raised from the dead the son of the
woman of Zarephath with whom Elijah was staying and the son of the Shunammite woman through Elisha respectively.
Other authentic believers were willing to suffer greatly rather than give up their belief in God for the fulfillment of His
promises. Plus, escape from torture in this life is nothing in comparison to being a participant in the first of the two
resurrections, which will be one of blessing and eternal life on first this earth and then the new earth after the millennial
kingdom (cf. Revelation 20-22). This is “the better resurrection” in comparison to being raised from the dead in this
realm only to die again. This is to say that women of the OT received back their dead children, not that they were
snatched from “heaven” and eternal life. Instead, they were brought back from actual death in this present world and
earth. So death does not mean that we are immediately translated into “heaven,” but we await the resurrection of the
dead when Jesus returns, in order to live on the present earth and the new earth for all eternity with immortal and
morally perfect bodies.

334 g1epot 8¢ eumayu®dy kol postiyov mepov EAafov, 1L 8¢ Seoudv kol @uiakic — They received the opportunity to
have their belief tested (cf. Hebrews 11:29). And Paul is implying that they passed this test.

33 gnmBdooncay, "Enpicncay, &v @ove poyxoipng &méfavov, Teptijibov v uniotaic, v aiyeiog dépuocty,
VoTePOVUEVOL, BAPOpEVOL, Kakovxovuevol — Some very difficult experiences that could easily crush anybody’s faith.
But their faith survived because of God’s grace.

336 dv odk MV GE0C O KOGHOC, "ML EpNUicig TAVAUEVOL KOl Specty Ko oTnAaiolg ko tolg omaic thg yic — The
world is not worthy of such people because the world has abandoned God and deserves His condemnation and
destruction, not the benefit of the presence of people who can offer the only message of hope.

Authentic belief will eventually get one in trouble with the world, but this is why belief looks to God’s promises for its
ultimate fulfillment. Not exactly the victorious Christian life. But God’s promises will mean the greatness of the nation
of Israel under Jesus’ rule with resurrected believers ruling with him. Can we hang in there for this?

37 kol °00TOL TAVTEG HOPTVPNBEVTEC 1t THC TioTEMS 0VK Ekopicavto “tv émayyediov' — Cf. Hebrews 10:36. God
demonstrated His commitment to people of authentic belief by virtue of His causing them to continue to believe in the
midst of circumstances that would have naturally crushed their belief. Thus, they demonstrated that they were
acceptable to God. They were dikiaoi before God. Yet, God’s plan did not include that they would during their lives
experience the Jews’ being the great nation on the land of Israel as God had promised Abraham.

338 20D 020D mwEPL MUAV KPELTTOV TL "TpoPreyauévon, Tvo ut xopic Nudv teletwddosty — The OT believers did not
reach their ultimate goal of receiving the earthly, Jewish promises of God by His grace so that there could be others
after them who could do so also. In other words, if they had received the fulfillment of God’s promises, Paul and future
believers would potentially not even come into existence. Indeed, each believer’s death indicates that there is still time
for other believers to come into existence and receive the promise of the greatness of the nation of Israel along with the
promise of eternal life. In addition, we will experience the fulfillment of God’s promises at the same time as Abel,
Enoch, Abraham, Isaac, et. al in Hebrews 11—at the return of Jesus and the first resurrection.

Therefore, these statements explode the myth in Christian culture that heaven now exists for believers. Instead, each
believer dies in order to await at Jesus’ return the resurrection of all believers who have died—from Abel to the very
last believer who dies before Jesus’ return.

339 zoryapodv kol Mueic "TocobToV EXovieg Tepikeiuevov NMpiv vépog paptipov — These are the believers of Hebrews
11 who, in a literary sense, surround Paul and his readers and bear witness to the value of persevering in authentic
belief for the sake of eternal life. Paul is not referring to their witnessing or observing him and his readers. He is
referring to them as those who bore witness with their lives of persevering belief of its importance. They never gave up
in their journeys of belief in God on earth, no matter how difficult, confusing, or problemmatic life became for them.
340 Bykov Gimobépevol mavio Kol T "edmepictotov auoptioy — Like Moses’ situation (cf. Hebrews 11:24-26) and
the situation of the Israelites who were journeying through the desert (cf. Hebrews 3:12ft.), there is the sin of inherent
hostility toward God that is in the fabric of Paul’s and his readers’ very being and that would compromise with the
“world,” even the Jewish religious culture that lacks authentic inwardness and belief. This would be in order to avoid
suffering and pain in the present realm. Paul and his readers are tempted to abandon their belief in Jesus as the Messiah.
But this is what Paul has been stating would be rebellion against God and a concrete impediment to their obtaining His
blessing of eternal life. By extrapolation, every other sin which would distract them and us and seduce us from keeping
our eyes on the prize of the Kingdom of God, we should get rid of in our lives.
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341 51 dYmopoviic Tpéxmuey TOV Tpokeiuevoy uiv dy@vo — The Greek races had the goal of finishing and winning. In
this case, the goal and winning is obtaining the earthly millennial Kingdom of God and the new earthly eternal
Kingdom of God along that will constitute the Sabbath rest of God (cf. Hebrews 4:1-11). Therefore, urges his readers
and him to run the race of life with all that it brings them (and us) as though one is committed to winning it, regardless
of the amount of suffering during this present existence.

342 gpopdvteg e1c 1OV THC mioTEMC GpYMYOV Kol Tedetwtv Incodv — Instead of modeling their lives after Jews who
focus on the Mosaic Covenant apart from Jesus, Paul wants his readers to consider the example of Jesus, who finished
the race first and won it by persevering in his belief and dying on the cross. Jesus leads us across the finish line and into
the eternal Kingdom of God.

33 8¢ &vti Thg mpokewévng adTd xopdg Vrépevey T oTaPOV aicydvNg Katappoviicag &v dekid te 10D Bpovou T0D
0eod "kexdBikev — Jesus’ joy was in the final outcome of his life, becoming the King of the eternal Kingdom of God
and high priest for believers at the final judgment. Thus, he was willing to endure the suffering of a death filled with
humiliation, which he felt emotionally, psychologically, and physically. As a result, he gained his position of
metaphorically sitting at the right hand of God in order to rule and intercede. Cf. Psalm 110:1,4 — David states that his
Lord is both king of the universe and high priest according to the order of Melchizedek (cf. Hebrews 7-10). This is
different from the people in Hebrews 11 who are still in their graves. Jesus is out of the grave and has taken his place as
ruler of the created reality. Thus, he is the best example of belief and the one who truly leads us into the kingdom,
because he has reached immortality. He was already morally perfect as the icon of God within the creation, but now he
his body has become eternal besides. We look forward to becoming both by running our races right behind him.

34 gvaroyloacBe yop °TOV ToHTNY DIoNEpEVNKSTO VIO TOV GPOPTOADV €lg "Eavtdv dviihoyiay, Tva uf kdunte
Taig yoxoig °oudv "ékAvduevor — Paul switches to directly exhorting his readers. Jesus had to run toward the end of
his race while being mistreated by angry people, even to the point of death. Thus, he did not give up on God and his
belief in the Father and His plans and purposes that included his suffering on the cross. Paul wants his readers to draw
encouragement and motivation to do the same from Jesus’ example so that they, too, do not give up their belief in
God’s love, faithfulness, and purposes for them to acquire the eternal Kingdom of God.

35 o%me T uéypig aipaTog GVTIKATEGSTNTE TPOC THY GpapTioy Tdviayoviléuevor — Paul reminds his readers that, in
their internal battle of resisting the sin of rebelling against God and giving up on believing in Jesus as the Messiah, they
have not yet been persecuted as harshly as Jesus was who was killed for his belief. This is Paul’s way of saying the
same thing as Jesus in Matthew 10:28, “Do not fear those who kill the body but who cannot kill the soul. Instead, fear
Him who is able to destroy both soul and body in Gehenna.” It is not that Paul is saying that persecution will never lead
to death. But so far, for his readers, God has stopped short of bringing the same conclusion to their lives as He did for
Jesus, which gives them ample opportunity to demonstrate authentic belief by persevering in it through the difficult
times which they are experience. He will go on to say that this also part of God’s love for them in training them up to
become mature believers in him.

346 ki éxAélnoBe Thg mapaxiiceng, fTig Vuiv dg vioig Stodéyetal — Paul reminds his Jewish readers that they need
to know their Hebrew scriptures (just as Christians need to know their whole Bibles). The Old Testament contains the
same message as the NT, that sinners, even the Jewish nation, will go through hardship that is orchestrated by and from
God in order to refine their belief and instruct them to persevere in holding on to the truth.

347 pig epov, pi dMydper Tondeiog Kupiov "undE éxAvov VT adTOD eksyxousvog ov yap ocyomoc KUPL0g TodEVEL,
UOGTIYOl 8¢ TAvTo VIOV OV Tapodéyetarl — Proverbs 3:11,12 — mn:nm (‘Pﬂ ‘7&1 =hinigly 7& iy ek
a377 12708 22;4;1 U’;ﬂ” nina=iahy 1C.7N AR "2 (LXX —vié, un ohryoper moudeiog kvpiov unde éxivov vn’
oVTOD EAEYYOUEVOG OV YOp GYomd KUpLog Tondevel, pootiyol 8¢ mavta viov ov tapadéyetor) — God remains faithful
to His people, bringing “loving” wrath upon the Israelites as a nation because of their disobedience to the Mosaic
Covenant, and bringing loving training and reproof upon believing Jews and Gentiles because of their continued
sinfulness under the New Covenant. It may feel as though God is punishing us, but the loving hardship is intended to
produce, through the inward activity of God, persevering belief that will result in eternal mercy. In addition, there will
be hard times in believers’ lives, not because they have done anything wrong, but because it is good training in the
course of faith and belief.

348 reic mondeioy vmopévete, MG VIOIC VULV TPooPEpeTal 6 BedC. TiC yap T vidg dv 0 Toudever matip — I would take
this as a command. Paul wants them to look biblically at the hardship that is occurring in their lives and to subject
themselves willingly to the training that their “Father,” God, is taking them through. In this way they will persevere in
their belief just as the OT believers of chapter 11 did.

349 g1 8¢ ywpic éote mondeiog Mg uETOXOL YEYGVOLGIY TAVTEC, Bpa VOOl Kol ovy viol é5te — Paul’s readers might
wonder if it were possible to be a child of God without pain and the training in faith that is its purpose, and the answer
is a resounding No. It would mean that they are without God as their Father and, therefore, bastards, spiritually
speaking. The fact is that all Christians find themselves being trained by God at various times of their lives. No
authentic believer escapes God’s love, training, and the maturation of their belief by means of hard times.

330 gito Tovg pev Thg GOoPKOC NUAV TOTEPOC ElYOUEY TONSEVTAG KO eveTpemopedor ob TOAD °[8&] pailov
VroTaynoduedo T Tatpl TV "wvevpdtov kot {oopev — The analogy of earthly fathers holds, so that, whether or
not we like it, the only way to gain the Kingdom of God and eternal life is by submitting to the training of the Father of
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spirits, the One who is the very source of the existence of our spirits, i.e., of our persons and our stories, that both go on
into eternal life. Our earthly fathers trained us to survive and behave properly in this life. God trains us to subordinate
ourselves to His plan for our life and to gain eternal life.

31 o1 pev yop mpog OMyog Muépag katd o Sokodv adTolg Emaidevov, 6 8¢ €Tl 10 GULPEPOV €lg TO ueTaAaPeiv THS
ayiotntog avtod — The job of earthly fathers who train their children ends when they grow up and become adults.
God’s training of Christians to mature and persevere in their belief goes on during the rest of their lives because God
has eternity in mind. And Christians do not reach eternity until they die or Jesus returns. Therefore, they never really
grow up in the same way that children do (or should do) with respect to their earthly fathers. This is to say that they
never get to a point where they should not need the training of their “Father” God.

In order to participate in God’s holiness and being different from the world that is hostile towards Him and that
culminates in the holiness and difference of being morally perfect in the eternal Kingdom of God, believers must go
through a training process in the midst of their continued sin and rebellion. If a person is fundamentally willing to
participate with God by being different like Him in a hostile world when things are even difficult and suffering is
involved, then the person will meet the condition required for obtaining eternal life. But this takes the internal resolve
of persevering in belief while wishing the pain would go away, the latter of which is only human.

32 raco T8¢ moudeiot TPOG MEV TO TaPOV 0V Sokel yopdlg eivor GAAG AVTNG, ToTEPOV 8E KAPTOV EPNVIKOV TOIC ST
aOTRG Yeyvuvaouévolg arodidmnotv dikatocvvng — Yes, God’s training can definitely hurt. However, the outcome is
the eternal Kingdom of God, the shalom environment that comes from our being accepted by God through belief in the
Messiah. Translating gipnvikov as shalom rather than peaceful makes more sense in line with his Paul’s use of joyful
and sorrowful earlier in the verse. Shalom is a flourishing and thriving existence that is joyful and not sorrowful.
Dikaiosoune here refers to being in a place where one stands to inherit eternal shalom. This place of dikaiosune is the
fruit of the training and that one knows he is in by virtue of the training and testing of his belief, which endures the
hardships and difficulties of the training. As a result, this is also the eternal shalom which is the fruit of dikaiosune. To
be trained by God in persevering belief and obedience through suffering is to be in a place where one stands to receive
eternal life.

333 810 Toig Topeuévag YEIPOC Kol Ta Taparelvuéva yévato dvopbncate (cf. Isaiah 35:3 — ioyvoarte yeipeg
avepévar kot yovata roparedvuéov — “Strengthen the loosened hands and weak knees” — Isaiah is encouraging the
rebellious Jews who are experiencing God’s final episode of wrath, the Day of the Lord, on Israel just before Jesus’
return to look forward to God’s fulfillment of His promises of causing them to live on their land in complete peace and
security) — Paul is speaking metaphorically of a person’s motivation to persevere in belief in the eternal Kingdom of
God through Jesus’ intercession and as our leader. The idea is to strengthen oneself with the truth of the gospel and
God’s sovereignty and faithfulness to His people both to train them and to cause them to reach the ultimate goal of
eternal life. And to do this when one is weary from enduring suffering and even shaking in fear because of the potential
for harm and hardship in the present life.

354 ko oY1l PO "mOlEiTE TOIC MOGIV DUAY Tvar u 1O x0AoV EkTparmt, 1007 8¢ udAlov — A lame leg could cause
someone to walk in circles, never reaching his destination, which requires proceeding on a straight path in only one
direction. Paul uses the metaphor to suggest that unbelief will only cause a sinful human being to walk in circles and
never reach the goal of God’s blessing of eternal life. Only fixing the lame leg of unbelief so that a person can walk on
the straight path of belief and pursuing goodness and morality will allow him to so.

(cf. Proverbs 4:26a — 6p8aig Tpox1tig Toiel ooig mosiv — Solomon encourages his son to look straight ahead at morality
and its payout, to live a life of wisdom and not foolishness) — Paul is offering the same encouragement and motivation
to persevere in belief, to live on the basis of the truth of the gospel of God’s grace and mercy through the sacrificed and
resurrected High Priest Jesus. This is the wise way to live life, because its outcome is eternal life—even if the training
by God has involved unwise decisions and choices on the part of the trainee.

Again, speaking metaphorically, the belief of Paul’s readers has been injured so that they are walking through life lame
from the lies being forced upon by the unbelieving Jews. This has resulted in their belief’s coming close to being
“knocked out of joint,” i.e., being lost and non-existent anymore. Therefore, Paul wants them to heal their belief by
persevering in embracing Jesus as King and High Priest for the sake of eternal life. If their belief becomes “dislocated,”
then they lose their opportunity for eternal life. If it is healed through grasping the truth and through the work of God’s
grace, they will gain eternal life. Lame belief is not unbelief. Dislocated belief is. It is certainly not unusual to
experience a decided limp in one’s belief. But the truth and confidence in it as one embraces it—by fixing one’s eyes
on Jesus’ experience of willingly suffering death on the cross—heals the limp and strengthens the legs that being
seduced by falsehood and unbelief causes.

355 glpvny SidKeTE PETR TAVIOV KOl TOV GYLOGUOY, 0V XMPIC 0VIELS Byetan 1OV kbplov — Paul wants them to pursue
shalom, i.e., the wholesome existence God has promised in eternal life, with all those who are pursuing this same thing,
by doing it together with the single message of Jesus as the Messiah. Ultimately, they all should pursue being different
from the world according to God’s work within them, especially in the midst of the sorrowful and difficult training
event. It is authentic inwardness that will result in their eternal salvation and allow a person to see Jesus, the Lord of
God’s kingdom.

336 ¢miokomobvieg un TIC VOTEPOY GTO THS XAPLTOG ToD B0, Ui TIC PILor TiKPlog Gved PVOVGO TEVOYAT Kol ‘St
oOTAG wavedotv T woAdoi — cf. Deuteronomy 29:18, “so that there will not be among you a man or woman, or family
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or tribe, whose heart turns away today from the LORD our God, to go and serve the gods of those nations; that there
will not be among you a root bearing poisonous fruit and wormwood” (u1 tig €otv €v Dy pilo Gve eVovoa €v YOAT
ko mikpiq). cf. Acts 8:23, gig yap xoAnv mikpiog kot cvvéeopov adikiog 0pd oe Gvta. €v xoAf] makes more sense.
This is resentment toward God in the light of his readers’ being mistreated, ultimately, bitterness toward God (=idolatry
in Deuteronomy 29:18), that would move a person to get so angry with God that he would give up the sanctification of
inwardness and belief that are the necessary conditions for salvation and eternal life. In addition, once one person in a
group that is suffering persecution becomes resentful and angry by grabbing idolatry as his solution, others can soon
follow suit, especially after the first person starts voicing his resentment and justifying it—just like the people of the
nation of Israel in the Old Testament who collectively grumbled against God.

3T i 1ig mépvog 7 PéPnrog ¢ Hoad, ¢ &vii Ppadceng pidg médeto Td mpoTotékia’ "Eavtod — Paul urges his
readers not to let the allure of the comforts and pleasures of this life, even social acceptance in one’s community,
dissuade a person from persevering in belief in the truth of Jesus as the suffering Messiah and high priest. cf. Genesis
25 where Esau lets his physical hunger overshadow his understanding of the value of his inheritance and all that comes
with it as the firstborn son. Esau took something valuable, God’s promise to Abraham which he would inherit, and
exchanged it for food. He trivialized it. He allowed his sensual need to rid himself of the feeling of hunger to convince
himself that his inheritance was worthless. This made him worldly, i.e., just like everybody else in the world. But
nothing in this world is worth God’s inheritance of the eternal Kingdom of God.

But sometimes it is really difficult, because we just want the pain to go away because it is so intense. And we are
tempted to want or do something that would mean giving up God’s promise of eternal life. But only God can make the
pain go away if He chooses as He grants us enough proven belief that we accept what has happened in our life as from
the sovereign hand of a loving God, that we learn from what has happened, and we move on—only to be willing to wait
for the next time that God trains us with a sorrowful situation.

338 {o1e yap 611 Kol peTémerto, BEAOV KANpovopufical THY edhoyioy Gmedokiudonn, petavoicg yop témov ovy evpev
kairep petd dokpvwv exk{ntioag avtriv — The experience of Esau in Genesis 25 and 27 is analogous to the final
judgment when a person will have lost the opportunity to inherit the blessing of eternal life. It will be too late to turn
from the attractiveness of the comfort and security of the present life and acquire, instead, eternal life with authentic
belief. It is curious that Esau willingly sold his birthright for a meal and then was surprised when Jacob tricked their
father Isaac into granting it to him. It shows the distorted thinking that accompanies rebellion against God and
trivializing the things that are truly important, especially God’s eternal mercy and life.

359 00 yop TpooeANABOGTE YNAUPOUEVD T (BPEL) KOl KEKOWUEVE TUPL KOl YVOPm ‘Kol {Om® Kol BUEAAY Kol
GOATLYYOC HiX® Kol @oVi pPnudiov, fg ol dkovcavieg TapnTioavto °un "mTpocstedfvor avtoig Adyov — This list is
all the ways that God revealed himself to the Israelites at Mt. Sinai in Exodus 19-20 when He gave them the Mosaic
Covenant and displayed the truth of His being a God of justice, indicating that Paul is talking about what his readers
would be doing if they go back to the Mosaic Covenant. The non-believing Jews, who are persecuting Paul’s readers,
groping and searching for God’s acceptance, will experience this same divine justice if they continue in their
perspective towards God, the Mosaic Covenant, and Jesus. In addition, they are basically stuck looking at this scene by
their focus on the Mosaic Covenant rather than moving on to seeing the celebration of God’s grace and mercy through
the New Covenant of Jesus’ death and intercession at the judgment—stuck in the negative instead of moving on to the
positive. They can expect to live in fear of God, not joy in God. Cf. Romans 8:15ff. They will live wondering if they
have done enough to please God with the psychological and emotional effect of shear fear.

cf. Acts 17:27 for the use of wnlagdw, “that they would seek God, if perhaps they might grope for (wniagrceiov)
Him and find Him, though He is not far from each one of us”

360 ok Epepov Y 1O SracTEAASUEVOV KBV Bnpiov Biyn ToD Spove, ABoPoAnercetal — It was a very frightening
scene at Mt. Sinai.

361 ad, oBTog PoPepdv NV 10 povalduevov, Motctig eimev: &k@ofog eipt ko "Evipopog — Paul has stated in
Hebrews 9:16,17 that a Jew who violates the Mosaic Covenant incurs God’s justice and deserves death. Ironically, the
non-believing Jews who are persecuting Paul’s readers are violating the Mosaic Covenant while thinking that they are
champions of it.

362 AL TposeANAYOOTE Tidv Sper kol moLel Beod {dvTog, Tepovsaliu émovpavio — The Old Testament uses Mt.
Zion to refer to Jerusalem, the capital city of the kingdom of Israel and the Jews. The prophets, especially, use Mt. Zion
to refer to Jerusalem during the revival of the Jews at the end of history. However, it makes more sense that Paul is
using all three phrases to refer to the eternal Kingdom of God, which begins with the earthly kingdom of Israel and
continues with the eternal kingdom of the new earth, created after the destruction of this realm. So here Paul is talking
about what his readers are doing if they go on to belief in Jesus the Messiah and remain committed to it. They can
expect to live in joy in God, not fear of God. They do not have to worry if they have done enough to please God,
because Jesus will intercede on their behalf and gain them mercy. They cannot earn it and cannot lose it through not
deserving it. The result will be that they will live first in the Kingdom of Israel after the 2" coming of Jesus and then in
the Kingdom of God in the new and recreated realm.

363 oy "pVPLEoY GYYEL®V, TavNYVpEl KO EKKANGIQ TPOTOTOK®OV *amoyeypapuévov év ovpavoict — These are
conventional angels rejoicing in the heavenly realm over God’s justice and mercy. There is also a “gathering” of people
who are destined to rejoice in the grace of God and salvation after the judgment, because they are heirs of God’s
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inheritance of the eternal Kingdom of God. This is in contrast to people who were scared out of their minds at Mt. Sinai
because of the possibility of God’s justice. Even if the readers’ persecutors are not willing to admit it, such fright
should be their perspective. while Jesus is THE firstborn one (cf. Hebrews 1:6), the author is saying, that, because these
believing Jews will inherit the same eternal kingdom as Jesus, they are firstborn sons also, and Jesus will be their
leader. They are on the list of the justified who stand to receive God’s promise of eternal life and then do so.

364 ko kpLifi 0e@ mdvimv — The “all” are the people who are genuinely approaching God for His eternal mercy as
opposed to those who are persecuting the readers of this letter from Paul.

kpitng could be translated ruler (cf. Judges 2:16,18; Ruth 1:1 and may refer to Jesus, not the transcendent Creator, the
Father. But Paul may not refer to Jesus until v. 24, and it makes sense that God leads all His people of genuine belief to
this new Jerusalem of the millennial kingdom.

365 ki Trvedpacy Sikainv teteleiwpévov — Paul emphasizes that these are the people who stand to be forgiven by
God, the Ruler of all these who arrive at the new Jerusalem of the millennial kingdom, and who have reached their final
goal of eternal life because of having persevered in belief during their earthly existence before death and/or the rapture
and first resurrection. They are in their graves now (or still alive on earth), but they will be resurrected (or raised up
from the earth) to eternal life and morally perfect bodies at Jesus’ return.

366 o Sro01ng véag pesitn ITnood kol aipatt poviiopod "kpeittov Aalodvil Tapd "tov “ABed — The New
Covenant is about grace and mercy. While Abel’s blood said, “I cry out for vengeance” for myself (Genesis 4:10-12),
Jesus’ blood says, “I appeal for mercy on behalf of others who are morally depraved human beings,” which is the main
point of Paul’s letter. And Jesus’ blood works to appeal for mercy in contrast to the blood of bulls and goats which does
NOT work. The latters’ blood can only point to Jesus’ blood as the eternally effective blood.

367 BAémete pv TaportioncOe TOV Aadodvios el Yop Ekeivol ovK TEEEQUYOV ‘EML YHC TOPOITNOEUEVOL TOV?
xpnuotilova, ToAb uaAlov NUElS ol TOV &’ "ovpavdv droctpepouevor — Paul refers first to Jesus who is imparting
a divine message from God just as Moses imparted God’s message at Mt. Sinai in the form of the Mosaic Covenant.
Then, the Jews experienced God’s judgment under the Mosaic Covenant, for example, either in the desert after God
brought them out of slavery from Egypt or by being expelled from the land of Israel and taken into captivity by the
Assyrians and Babylonians between 700 and 600 B.C. The messenger of God is “from heaven” in the sense that he is
the very embodiment of God, Jesus, the Son of God, who is both Messiah and high priest (cf. Hebrews 1:1-3 and
chapters 5-10). Even though the readers should focus on the celebratory gathering in heaven of the angels and the
gathering that occurs of authentic believers as Jesus comes from heaven to establish the millennial kingdom, there still
remains the fact that God is a God of judgment and condemnation for those who refuse to embrace His grace and
mercy through His divine messenger Jesus.

368 ov 1 POV TV YV ecdAevcev TOTe, VOV 8¢ emtyyedton Aéyov €11 GraE eyd "oelcm 0O pévov THV Yiv GALY KoL
tov ovpovov — The sound of God’s speaking at Mt. Sinai (“then”) shook the mountain and the earth, because God
wanted to communicate not only His mercy, but also His justice. God will definitely communicate His justice again at
the end of this temporary history when Jesus returns and before the final judgment and He recreates the earth for the
eternal Kingdom of God. Cf. Haggai 2:6-7 — “For thus says the LORD of hosts, ‘Once more in a little while, I am going
to shake the heavens and the earth, the sea also and the dry land (277701 'rﬂkﬁ;j"ﬂm DTFJ&jU'mﬁ ‘w’*mrg ’JN] N7
DU NoON D) (LXX — €11 nak 2yo oeloon Tov 0dpovdy kol T yiv kot Thv 8dhaccsav kai thv Enpav). I will
shake all the nations; and they will come with the wealth of all nations, and I will fill this house with glory,” says
Yahweh of hosts.” God will shake, i.e., destroy, the Gentile nations and Israel at the second coming of Christ. The
result will be according to Haggai 2 that there will be a new temple built with the wealth brought to Jerusalem by
Gentiles who will want to participate in its construction. This will also include God’s reconciliation with His people,
the Jews. See Acts 4:31 for a mini-shaking at the time of Jesus’ first coming.

Shaking both the earth and heaven refers to a new structure to the created realm, first during the millennial kingdom
when Jesus will exercise complete hegemony over all the earth, and second when God produces a brand new creation
that will contain only immortal and morally perfect human beings.

369 70 8¢ #11 Bwat Aot [TNv] TOV SaAEVOUEVOV LETEOESLY (G TEMOINUEVOY, Tvar peivy Ta iy calevdpeva — This
refers initially to the millennial kingdom after the shaking of both the Gentile nations and the Jewish nation of Israel.
The only things which will remain will be the “unshaken ones,” those things which are transformed in order that they
may align with God’s purposes of both the Abrahamic and Mosaic Covenants, such that the Jews as God’s people can
and will submit to Him properly. This will include their submission to Jesus as their Messiah, King, and High Priest.
The unshaken things are not characterized by immortality and moral perfection yet, but eventually they will when God
produces the eternal universe and creation.

370 810 Pacideioy GoGAEVTOV TOPUAUUPEVOVTEC TEXmUEY XOPLV, ST NG "AOTPEVOUEV EDAPESTOC TO BE® LETH
revdafeiag kot déovg’ — The unshakeable Kingdom of God begins at Jesus’ return so that the Jews and the land of
Israel will never be subject to God’s wrath and judgment again. Thus, the whole world will be ruled by Jesus, and no
one will dare rebel against him until the end of the millennial kingdom. At the present moment, our response is
gratitude, joy, reverence, and awe as this unshakeable/indestructible kingdom comes closer. Now we are to live lives
that are given over to loving others, dealing with others truthfully and morally, even while suffering the training of
God. Cf. Philippians where Paul encourages his readers to work out their salvation with fear and trembling—at God!!!

77



July 6, 2020 Translation and Notes by Earle Craig
Hebrews

Not at man. Psalm 118:6, ““Yahweh is for me. I will not fear. What can man do to me?”” Romans 8:38,39, “For [ am
convinced that [nothing] will be able to separate us from the love of God which is in Christ Jesus our Lord.”

3T rcon youp 6 Be0¢ MudV Top Kortavadickov — God is not only a God of mercy, but also a God of judgment and
condemnation for those who refuse His message of mercy and obedience that involves Jesus as Messiah and high
priest. To reject His message and follow the lies of Satan that he has injected into the world is to face destruction by
God.

372 q eihadehgio pevéto — This chapter is a list of practical ways that the readers who are Jewish believers can serve
God in the midst of the oppression and persecution that they are experiencing (cf. Hebrews 12:28), because this list
contains ways of serving God that can very easily be ignored by these people in the midst of the troubles which they are
experiencing. Paul begins with an exhortation for their care and concern for one another as believers in Jesus as the
Messiah to continue.

373 1fic @rhogeviag pm emthavedvecde, St Tadtng Yo EAaBSV Tiveg Eevicavieg dyyéhovg — By showing hospitality
to travelers, these believing Jews may have taken in people whom God wants to use to sustain and strengthen their own
faith.

374 luviiokecOe 1OV Seouinv B¢ cVVESEUEVOL THY KAKOVYOVUEVOY B¢ KOl 0dTol vieg ev ompatt — Even though
believing Jews are in prison, they are still a part of the community of believers and should be visited and encouraged
while physically separated from their fellow Christians.

375 1imiog 6 yYdpog ev TEOLY Kol 1| Koitn Guicivioc, Topvoug Yap Kol potxodg kpivel 6 Bedc — Willful pursuit of any
kind of immorality, including adultery, demonstrates a heart of rebellion towards God and a lack of appreciation for the
value of morality. But Paul mentions adultery probably because of the incredible decadence of the Roman Empire and
the temptation for these Christians to try to hide by conforming to the culture. And those who are committed to sexual
immorality and adultery will face only the judgment and condemnation of God, as opposed to those who in the
weakness of their humanity have on occasion succumbed to the temptation to commit immorality. This may mean too
that these Jewish believers are experiencing persecution from Romans as well as from the Jews.

376 AP yVPOg 6 TPOTOC, TEPKOVUEVOL TOIC TAPODOIY. ADTOC YO ElpNKev: 00 w1} o€ Gvd 0V 0d un oe
réykatadino — Greed for the readers of this letter would be putting more importance on their material property than
their belief and its eventual result, eternal life, in the midst of being persecuted for their Christianity. They are having
their property taken away from them, and are finding it difficult to survive in a hostile environment. Certainly, it would
be tempting to allow the disappointment from all the loss that they are experiencing to overwhelm their belief. To
desire the eternal Kingdom of God more than what money can get us is Paul’s exhortation here to these people who are
possibly experiencing great loss because of their belief in Jesus.

The Deuteronomy passage is a promise to Israel and not to Gentiles. Therefore, Paul is using this as a reference to the
character of God, that He will grant even Gentiles the strength to continue to believe in the face of odds that could
potentially crush their belief.

377 Hote BoppodVTOC MUAC Aéyety, KUplog epol Pondoc, °[kai] od @opnercopat Ti Tomcer pot &vopomog — To think
of God as one’s helper who cares about His people is especially important for these Jewish believers who are
experiencing such intense persecution from their own Jewish community. Thus, Paul borrows from the Psalmist the
concept of trusting God rather than caring about what other people think about you or even do to you. Ultimately, all
that matters is what God’s view of us is in the midst of His caring for us however He pleases for His sovereign
purposes. o

Psalm 118:6 — DTN "I? HQI;ZTW_D NN N'? ”‘2 1177 — (LXX — xvdprog epot Ponddc, 0d @opnercouct Ti womjoet Lot
aveporog). Thus, if God has promised Gentiles eternal life, anything that we go through in this life is trivial in
comparison to existence in the eternal Kingdom of God. Anything money can buy is trivial compared to what God has
promised us.

378 vnuovevete TOV TYOVUEVOVY DUAY, 0TTIVEC EAGANGOY DUV TOV AGYoV T0D Be0D, OV Gvabewpodveg THV EkPacty
TG GvaoTpoehg uipelcde Tnv wictv — Assuming these Jews had apostles, maybe even Peter, who originally presented
the NT message to them, Paul wants them to remember them and think carefully about the beneficial outcome of their
pursuit of persevering in belief, i.e., eternal life. At the least, the leaders are the first generation of Jewish believers who
were eyewitnesses of Jesus ministry, death, and resurrection. He also exhorts his readers to copy this kind of belief, just
as he urged them to consider the persevering belief of those in the OT. However, the emphasis is on the message, not
the leaders, as Paul goes on to describe Jesus in v. 8.

379 Incobe Xp1otog exOEC KoL oNUepOV O adTOC KOl €1 ToVg alidvo T — Probably an indiomatic expression that
means that Jesus the Messiah, not the Mosaic Covenant, is the focal point of their lives and of the creation even into the
future of the eternal Kingdom of God. This is what they should remember, and the message of Jesus does not change.
380 18 ayaric Torkilag Ko EEvoug pn "Topapépecste kadov yap xEpiTt BePorotodon THY Kapdicv, 0V BpOUNCLY &V
o1g 0vK ®@elidnoav ol "repiratodvieg — Paul calls the teachings of the Jews who are persecuting his readers
“various and foreign,” i.e., unbiblical, even though they seem to come from the Bible. These Jews are missing the point
about the Messiah being an ordinary man who suffers death as an offering for sin so that he can act as high priest at the
judgment. They are also focused on only performing the Mosaic Covenant and upholding the Levitical priesthood,
while ignoring Psalm 110:4. In addition, Paul points out that even the Levites’ eating the sacrifices to God has done and
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continues to do nothing for their temporal or eternal standing before God. The contrasting concept is God’s grace that is
not dependent on religious performance of the Mosaic Covenant. Thus, sinful human beings are benefited most when
they learn about and experience God’s independent favor toward them, relying on it and not their religious performance
for His kindness, love, and mercy. The Jews’ offerings to God on the altar of the Mosaic Covenant never have been the
basis for receiving His mercy. It is strictly a gift of His grace.

381 gyouev BLGIAGTHPIOV €€ OV PAYELY OVK £X0VGIV °¢Eovaiov ol T oknvij Aatpevovieg — Paul insists that Jewish
Christians worship God at a different “altar” from that of the Mosaic Covenant, that originally was part of the
temporary tent setup in the wilderness. The Jewish Christians’ altar is the cross on which Jesus offered himself, so that
they eat this sacrifice by believing Jesus to be the Messiah. In spite of the importance of the Levitical priests’ function,
even they have no right to participate in the eating of this sacrifice as long as they are men of unbelief and focus strictly
on performing the Mosaic Covenant.

382 G yop elo@épetan {OMV TO aipo TEPL GUOPTIOG £1C TG Gyl St TOD APYLEPEDS, TOVTOV TO COUATO,
kotoxoieton €€ t1ig TapeuPolriic — Leviticus 4:11,12 — “But the hide of the bull and all its flesh with its head and its
legs and its entrails and its refuse, that is, all the rest of the bull, he is to bring out to a clean place outside the camp
where the ashes are poured out, and burn it on wood with fire; where the ashes are poured out it shall be burned.”
Leviticus 16:27-28, “But the bull of the sin offering and the goat of the sin offering, whose blood was brought in to
make atonement in the holy place, shall be taken outside the camp, and they shall burn their hides, their flesh, and their
refuse in the fire. Then the one who burns them shall wash his clothes and bathe his body with water; then afterward he
shall come into the camp.” There was a portion of the animal offerings to God that was considered unfit for offering
and was rejected by not only God but also the people, because the high priest laid his hands on it as transferring the sins
of the people to it.

383 510 kot Inoode, tvo dyidon did o idiov aipatog 1oV Aadv, £m g "TOANg émabev — Like the portion of animal
offerings that was rejected by the Jews, Jesus was rejected by them also, as shown by his being crucified as a common
criminal outside Jerusalem. The Jews were saying that he had no right to exist among them, because he was impure and
defiled, just as God said that the portion of the animals had no right to exist among them. Even God “rejected” Jesus as
a demonstration of His rejecting unclean portions of offerings and eventually “unclean” Jews whose hearts were not
turned towards God.

But it is Jesus’ blood and death by which Paul’s readers become set apart from the whole rest of humanity by
associating with Jesus and trusting him to be their king and high priest, thus receiving eternal mercy from God.

384 1olvov eEepydueda TPpog adTOV EEm THC mopeuPoriic TOV dveldioudv avtod @époviec — By using “camp” as an
anachronism, Paul is encouraging his readers to go outside the present Judaism that is centered in the earthly Jerusalem
and that misunderstands the Mosaic Covenant and Jesus as the mediator of the New Covenant. Yes, they will be
rejected and feel disgraced by Judaism just as that portion of the animal sacrifice and Jesus were. In other words, if the
people of God, the Jews, reject Paul’s readers as Jesus was rejected, then so be it.

385 00 yop Exopev @de pévovoay oMY GALG THV példovoay emntoduey — As attractive as it is to call Jerusalem
home because it is the very center of Judaism and worship of God through the Mosaic Covenant, it is better for these
believers to consider themselves as outcasts from this city while looking forward to the new Jerusalem of the eternal
Kingdom of God when Jesus returns and sets up his government in the same physical location. But the future Jerusalem
will be radically different and better with Jesus as their ruler who also exercises hegemony over the whole world. Cf.
Hebrews 11:10 and Abraham’s waiting for the city whose architect and builder is God, i.e., the city of the millennial
kingdom.

386 (81 00T0D [00V]' Gvapépopey BuGiaY 0ivEsEN S10 TAVTOC TG B, TODT 6TV KOPTOV XEAEDV OLOAOYOVVTMV
t® ovopatt avtod — Christians’ sacrifice and offering to God is the acknowledgement of all that Jesus is about as the
Messiah and high priest, thus praising God for His provision of an eternal king and intercessor at the judgment. The
implication is that the offerings of the Mosaic Covenant simply are inadequate to gain God’s love and mercy.

387 1ic 8¢ evmortog Kol T Kowveviag u emthovOdvecte ToliTong Yop Busiong evapestertal 6 6e6c — While
Christians do “bring” one particular sacrifice to God, i.e., their belief in Jesus, they also bring the sacrifices and
offerings of pursuing morality and caring for one another by sharing what they have that is necessary for life here on
earth. Notice the lack of mention of communion, baptism, spiritual disciplines, or any other religious practice, because
these are completely unnecessary for living authentic Christianity. Again, it is loving other Christians that will bring
attention to them and puts them in a position where they are courting persecution and suffering.

388 rel0ecBe TOIC NYOLUEVOLS DUDY KOL DTEIKETE, GOTOL YOP GYPLTVODOIV VIEP TAOV YOOV DUDY ®¢ Adyov
TaToddooVTES, Tvor HET XOPaG TODTO TOLDGLY KO U 6TeEvalovies dAvoitehés yap vuv Todto — Apparently the
leaders of the Jewish believers are continuing to follow the truth of Jesus as Messiah and high priest, while those whom
they are leading are considering giving up their belief and going back to focusing on the Mosaic Covenant, which is
causing the leaders to groan with disappointment. It would definitely be eternally unprofitable for the readers to
abandon their belief in Jesus, as Paul has explained in this letter. So who are these leaders? Are they the same people as
in v. 7?7 Probably not. Otherwise, why repeat this kind of exhortation. Therefore, these leaders are still present with the
readers but are having trouble convincing those who are following them to stay dedicated to the apostolic message of
the leaders of 13:7.
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This does not directly apply to Christians after the time of the apostles, because it was only these leaders, according to
Paul an apostle, who could be trusted to provide the truth of the gospel.

389 tpocevyeche T mepl MUAV TEBOUEDO Yap BTL KUAY GULVEISNOLY £X0uey, eV TAGIY KUADS BELOVTEC
avootpépesbor — Paul would have his readers pray for him, that he may return to them soon and continue teaching
them truth in contrast to what they have been hearing from the unbelieving Jews (cf. v. 19). Paul is persuaded that he
and his co-workers have a good grasp of the gospel and therefore can continue to live it and proclaim it as they should.
390 repiocotépog 8¢ mopakaAd 10010 Tolfical, Tvo TaYov dmokaTacTaed duv — Apparently Paul knows these
people personally and has been with them before. Thus he wants his Jewish readers to pray for him and his co-workers
to be released quickly, and then he will be able to help them with their understanding of the gospel.

I 5 88 BeOC THS EPNVNG, O BVAYOYOV €K VEKPOY TOV TOWUEVE TAV TPoPGTOV TOV Uéyav ev oiuott So8niKkng amviov,
Tov KVprov udv Incodv T — Speaking of the New Covenant, that saves eternally, as opposed to the Mosaic Covenant,
whose purpose is temporary.

392 catoptican VUGS £V TavTl T Gyodd £l TO ToLico TO BEAULO 0DTOD, T TOLAV &V "MLV TO EVGPEGTOV EVOTIOV
0100 d1&t Incod Xpiotod, @ 1 80Ew €ig Tovg aidvag °[1dv aidvav]y, dufv — Paul’s desire is that God grant his
readers the strength to be like David and do what He desires just as He grants to Paul and his associates the strength to
be pleasing to him as they all move forward to participate in the eternal nature of the New Covenant through Jesus the
Messiah, who died and was raised from the dead after qualifying to be the Messiah and high priest of authentic
believers. This is different from a perspective that thinks that God is waiting for people to act first in order that He can
work in their lives. Paul’s view is that God is the one who creates the belief and perseverance in sinful human beings.
And Paul does not use merely the word “eternal” but the phrase “into the ages of ages” (considering that the Majority
Text is correct (cf. Galatians 1:5, “To Him be the glory into the ages of ages”). Thus, the narrative of God will go on
with drama and interest designed into it for each qualifying human being from age to age to age, etc.

393 ropokal® 8¢ DUGC, GdEAPOL, TEvExeshe TOD AOYOV THE TaPUKANGEDS, KoL Yop S10. Bpoyénv eTéoTetha, DULY —
Briefly? In the sense that Hebrews is a word of exhortation while the note that he is appending is brief, and he would
prefer to write more on a personal level.

3% yivdokete 10V GdeA@Ov Mudv Tiudoeov dmorelvpévoy, ped’ ov edv Tdxlov &pyntan dyouct dudg — Timothy must
have been in prison and yet now has been released. Thus, when Timothy visits them, it will be as if Paul is visiting
them.

395 Glomdoacoe °TEVTaC TOVG TYOVUEVOVS DUAY KoL TAVTOG ToVS Gyiovg. domdlovial dudc ol amd Tic Ttaiiog —
Just as in Romans 16 where Paul exhorts the Roman Gentile Christians to greet the Jewish believers who are returning
to Rome and bringing his letter to them, he encourages his current readers to greet their leaders who are returning with
this letter. In addition, those believers who have traveled from Rome to visit Paul send their greetings to his readers.

39 1 xdprc petd mévimv "ou@v. T — The bottom line of all understanding regarding how sinful human beings acquire
God’s eternal mercy—His gracious and independent activity toward them that changes them inwardly and frees them
from pursuing religious performance, even under the Mosaic Covenant, as the basis for the good standing before God.
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