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ON PRONUNCIATION Every Indian language has a complex phonetic system and contains phonemes which to the average speaker of English seem almost exactly the same, but to the Indian ear are completely different. Only after long practice can the hearing be trained to recognize these differences, or the vocal organs to pronounce them
accurately. The scripts of Indian languages reproduce these sounds, but they can be expressed in Roman script only by means of numerous diacritical marks below or above the letters. It is assumed that most the readers of this book will not be students of Indian languages, and therefore a simplified system of alliteration has been used, which gives
some idea of the approximate sound. Words in classical languages are transliterated according to the simplified system mentioned above. Place-names in general follow the present-day official spellings of the governments of the countries of South Asia, as given in Bartholomew's World Travel Map, India, Pakistan, and Ceylon, 1970. Proper names of
nineteenth-and twentieth-century Indians are given in the spelling which they themselves favoured. Diacritical marks have been placed over the long vowels in such names, in order to give some ideas of the correct pronunciation. Exceptions are made only in the case of a very few Anglicized words, like Calcutta and Bombay. Only three letters with
diacritical marks are normally used: a, i, and u. These distinguish long from short vowels. In most Indian languages e and o are always long, and therefore do not need diacritics. Vowels a short is pronounced like u in 'hut’, never like a in 'hat'. Bengali speakers usually pronounce it like a short o as in 'hot'. a long, as in ‘calm'. e approximately as the
vowel in 'same’, but closer to the long e in French or German. i as in 'pin'. The word 'Sikh', incidentally, should sound approximately like English 'sick'. The pronunciation like 'seek' seems to have been adopted by some Englishmen in India for this very reason, in order to avoid depressing overtones in the name of a tough, vigorous people. xvi i as in
'machine'. o approximately as in 'so'. Close to the long o in French or German. zodipumonaxefeqgiz.pdf u as in 'bull’, never as in 'but'. ('Punjab’, however, is an Anglicized spelling, and is more accurately written 'Panjab’. In the case of this word we have deviated from our rule about using the accepted spelling, in order to avoid the pronunciation
'Poonjab’, which one sometimes hears from speakers who are doing their best to be correct. The first syllable is like the English 'pun'. u as in 'boot'. Consonants Most of the Hindi consonants are pronounced roughly as in English, but special care should be taken of the aspirated consonants kh, gh, chh, jh, th, dh, ph, and bh. manitou forklift parts
catalog These are exactly like their unaspirated counterparts, k, g, ch, j, t, d, p, and b, but with a stronger emission of breath. Urdu has imported several sounds from Arabic and Persian. Many speakers are inclined to pronounce words in these languages according to the Indian phonetic system, but educated Muslims attempt to pronounce them
correctly.* The Arabic alphabet indicates several shades of pronunciation which cannot be expressed in simple Roman script; for example, t represents two different Persian letters, s three letters, and z four letters. In works intended for specialist readers such consonants are indicated by diacritical marks; this seemed unnecessary in this work. The
vowels, a, e, i, 0, and u, are pronounced roughly as mentioned above.

Consonants are to be pronounced approximately as in English, with the following exceptions: kh sounds like the Scottish 'loch' or German 'buch'; gh is pronounced like the French r, q is a deep guttural unknown in most European languages, pronounced like k but with the back of the throat wider open as though swallowing. The sign ' represents a
distinct letter known as ain in Arabic and Persian.

It is known to phoneticians as a 'glottal stop'; a similar sound occurs in some dialects in English, as in the eastern English and 'cockney' pronunciation of 'bottle', where the t is not heard, but a momentary suppression of breath and a slight swallowing movement of the throat takes place. ejercicios resueltos de energia potencial gravitatoria.pdf The
raised comma ' represents the Arabic hamza, which is not strictly a letter. It normally occurs between vowels and indicates that they form separate syllables, but the swallowing sound between is much less noticeable. * Adapted from A.L. Basham (cd.), A Cultural History of India, Oxford, 1975, pp. xvi, xvii.

xvii INTRODUCTION, WITH A REVIEW OF SOURCES India and China have the oldest cultural traditions in the world.
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India has enjoyed over 4,000 years of civilization, and every period of its history has contributed something to present-day life. The most significant characteristic of Indian civilization, as it evolved through the ages, is its unity in diversity. The Wonder That Was India, first published in 1954, now called Volume I, deals with the ancient civilization of
India. ukulele fingerpicking book.pdf It was stated there that the ancient civilization of India differed from those of Egypt, Mesopotamia, and Greece in that its traditions have been preserved without a break to the present day.* Muslim rule in India, which was firmly established in the thirteenth century and flourished until the beginning of the
eighteenth century, and is now the subject of the present volume, did not destroy the ancient culture of India, as did the onslaughts of the Muslims in Persia. Under the rule of some of the Delhi sultans of the Middle Ages there was persecution, and we read of temples being razed to the ground and brahmans put to death for practising their devotions
in public; but in general the Muslims were reasonably tolerant, and at all times Hindu chiefs continued to rule in outlying parts of India, paying tribute to their Muslim overlords.

Conversions to Islam were numerous, though only in a few regions were the majority of Indians persuaded to embrace the new faith. Hindus in those parts of India dominated by Muslims often accepted the situation as normal. In such conditions mutual influence was inevitable. Hindus began to learn Persian, the official language of their Muslim
rulers, and Persian words found their way into the vernaculars. the river by gary paulsen study guide Well-to-do Hindu families often adopted the system of 'strict parda' from the Muslims, and made their womenfolk veil their faces in public. The surviving Hindu kings borrowed new military techniques from the Muslims, learnt to employ cavalry with
greater effect, and to use heavier armour and new types of weapon. One great religious teacher of medieval India, Kabir (1425-1505), a poor weaver of Banaras, taught the brother-hood of Hindu and Muslim alike in the fatherhood of God, and opposed idolatry and caste practices, declaring that God was equally to be found in temple and mosque.
Later, Nanak (1469-1539), a teacher of the Panjab, taught the same doctrine with even greater force, and founded a new faith, that of the Sikhs, designed to incorporate all that was best of both Hinduism and Islam. * A. L. Basham, The Wonder That Was India, London, 1954. p.

4. xviii Nevertheless, the Muslim invasions, and the enforced contact with new ideas, did not have the fertilizing effect upon Hindu culture which might have been expected.

Hinduism was already very conservative when the lieutenants of Muhammad of Ghur conquered the Ganges Valley. In the Middle Ages, for every tolerant and progressive teacher there must have been hundreds of orthodox brahmans, who looked upon themselves as the preservers of the immemorial Aryan Dharma against the barbarians who overran
the holy land of Bharatavarsa. Under their influence the complex rules of the Hindu way of life became if anything stricter and more rigidly applied. In the sixteenth and seventeenth centuries the Mughal emperors unified practically the whole of North India and much of the Deccan, and built up an empire such as had not been seen since the days of
the Guptas. mdpi water template The Mughal period was one of great splendour, which has left its mark on India in the form of many lovely buildings, wherein Islamic and Hindu motifs often blended in a perfect unity. The Taj Mahal at Agra, the Mughal capital, is of course the most famous memorial of the times. Akbar (1556-1605), the contemporary
of Queen Elizabeth I and the first of the four great Mughal emperors, fully realised that the Empire could stand only on a basis of complete toleration.

All religious tests and disabilities were abolished, including the hated poll-tax on unbelievers. Rajput princes and other Hindus were given high offices of state, without conversion to Islam, and inter-communal marriages were encouraged by the example at the Emperor himself. If the policy of the greatest of India's Muslim rulers had been continued
by his successors, her history might have been very different. The great-grandson of Akbar, Aurangzib (1658-1707), reversed the policy of toleration. Restrictions were placed on the free practice of Hindu rites, and preferment at court was confined to orthodox Muslims; later the tax on non-Muslims was neimposed. After nearly a century of equality
this was bitterly resented by many Hindus, especially by the chiefs, many of whom had loyally served the earlier Mughals. The main resistance came from the Western Deccan, where, around Poona. 'the Maratha chief, Sivaji (1627-80) laid the foundations of a new Hindu empire.

At about the same time the Sikhs of the Panjab, incensed at the new policy and the persecution of their leaders, reformed their faith, and were welded into a closely knit martial brotherhood. When the aged Aurangzib died, the Mughal Empire was virtually at an end. Politically the eighteenth century was one of Hindu revival. Though the Msratha
successors to Sivaji could not build up a large, closely knit empire, their horsemen ranged far and wide over India, levying tribute from local chiefs, Hindu and Muslim alike. a textbook of microbiology s chand pdf In the Panjab towards the end of the century the Sikhs built an important kingdom, and almost everywhere Islam was on the defensive. But
there was still no real cultural revival in Hinduism.

Sivaji, a brilliant leader, a just ruler, and a statesman of consummate craft, was conservative in his outlook, and appeared to his contemporaries rather as a restorer of the old than as a builder of the new. Unlike Akbar, he had no fresh vision of a state xix transcending religious differences, though he learnt much from the. Mughals in statecraft and
military science and respected the faith of his adversaries. The Marathas did not encourage reforms in Hindu society, and the India of the eighteenth century was if anything more conservative than it had been in the days of the first Muslim invasions. It was through the influence of Europe that revival came. Early in the sixteenth century the
Portuguese founded the first European trading stations and settlements. They were followed by the Dutch, British, Danes, and French, and throughout the seventeenth century the number of European 'factories' increased. In the eighteenth century, with the break-up of the Mughal Empire, the Europeans began to take a greater interest in local
politics, and, by the early nineteenth century, the British East India Company had virtually pushed out its rivals and dominated most of the subcontinent. zewatixudutazufidikepapof.pdf The comparative ease with which the British established their supremacy is a measure of the political decadence of India at the time. By the middle of the nineteenth
century the whole of India was cither directly ruled by Britain, or governed indirectly through petty princes with local autonomy. A new conqueror had come, a conqueror far more alien to the Hindu than the Muslims had been, with an aggressive culture and immense technical superiority.* The unique character of Muslim culture in India calls for
separate treatment. The continuity it displays with the ancient culture discussed in The Wonder That Was India, Volume I, prompted us to name this work, The Wonder That Was India, Volume II. This book concentrates mainly on the period between the thirteenth and seventeenth centuries. The first three chapters, dealing with the political history of
the Arabs, Turks, Afghans, and Mughals, do not comprise a catalogue of invasions, rebellions, and conquests, but analyse the currents and cross-currents of the social, economic, and cultural changes in the country. This was the period when India's contact with the vast, external, Muslim world deepened and urban society developed.

Nevertheless, despite the introduction of the political and economic institutions which the Muslims in Iran and Central Asia had evolved, the dominance of the Hindu money-lender at the urban level, and the Rajput chieftains in rural areas, remained intact. Although the struggle to regain political power was confined to the scions of former princely
Rajput families, the Turkic ruling dynasties were also torn by internecine wars, to the extent that, in the fifteenth century, India was again fragmented into innumerable independent dynasties. d'accord 2 cahier de 1'eleve answers It was Akbar who founded a strong Mughal empire, but the conceptual framework of his kingship was radically different.
It was therefore important to analyse the theories of *Ibid. pp. 479-81. xx kingship, together with the military and administrative institutions of both the sultans and the Mughals, and this is done in Chapter 4. Chapter 5, on social and economic conditions, discusses the interaction between Hindus and Muslims and the forces that created Muslim social
and economic groups equivalent to Hindu classes and castes. Nevertheless, both the Delhi sultans and the Mughals, in the interest of their own stability, did not concentrate solely on collecting taxes but paid due attention to agriculture and commerce. From the sixteenth century the introduction of European factories opened new trade opportunities
and accelerated the growth of indigo and textile production. Although no improvement was made in manufacturing techniques, the individual skill of the artisans and craftsmen was refined. The Muslims strictly adhered to their religious doctrines, but the analysis of the philosophical movements, sufi ideologies, and sectarian divisions discussed in
Chapter 6, highlights their distinctive features and characteristics.

Chapter 7, devoted to the arts, goes a long way to show that Muslim symbols in architecture, painting, and music were predominantly influenced by ancient Indian motifs. Indeed, the lacunae in literary sources regarding the life and culture of this period may be filled by a study of its monuments and paintings. SOURCES The sources used for this
volume are varied and enormous. Broadly they can be divided into four categories: archaeological, artistic, numismatic, and literary. At one time Indian archaeology was confined mainly to unearthing India's remote past: prehistory and proto-history. In recent decades, however, archaeologists have diverted their attention to discovering the sites of
medieval towns, villages, caravanserais, and roads. The scientific restoration of dilapidated monuments has highlighted previously unknown engineering and artistic techniques in this period. The archaeological survey departments in New Delhi and the states publish survey reports and journals. These are very useful sources of information for our
study of the monuments of medieval times. Some universities and individual scholars have also published reports on surveys of different sites. Not only do medieval paintings and artefacts reveal the artistic talents of the medieval painters and craftsmen, but they illuminate xxi the\" social and economic history of the times. Museums in London,
Dublin, Paris, Berlin, New York, Boston, Washington, Calcutta, New Delhi, Lahore, Karachi, and Dacca, the Khuda Bakhsh Library of Patna, the Raza Library of Rampur, and the Sir Salar Jang Museum of Hyderabad comprise some of the important art repositories. Many of these institutions have published catalogues describing their rare exhibits.
The coins preserved in the museums in the Indian subcontinent, Europe, and North America are a most important source for the study of currency systems, trade, and commerce. They are also helpful in correcting dates of political events. Many museums have published catalogues listing their collections. The Journal of the Numismatic Society of
India and journals published by other numismatic societies in the subcontinent also contain articles on the hoards of coins discovered from time to time. A unique treatise on medieval Indian coins was written by Thakkura Pheru, son of Chandra, the Master of the Mint during 'Ala'u'd-Din Khalji's reign (1296-1316). Entitled Drarya-Pariksha (An
Examination of Coins), it is written in Apabhramsa and deals with the technique of purifying gold, silver, mixed metals, and alloys. The work also discusses the weight and value of coins struck in different parts of India, including those minted under Sultan 'Ala'u'd- Din Khalji and his successor, Qutbu'd-Din Mubarak Shah. Literary sources remain the
most important source of information, however. Original farmans (imperial decrees), notes, orders, and the correspondence of some rulers and their dignitaries have been discovered. Various manuals on polity, administration, law, and warfare, and diplomatic letters written from the reign of the Ghaznavids to the end of Mughal rule have survived;
but the political chronicles are the most significant category of source material for our study. They are usually in Persian, but some are written in Arabic or in the local Indian dialects. They are generally compiled under the patronage of the central or provincial governments, but independent scholars also wrote a considerable number.

Although the official chroniclers had access to their patrons' archives, some of the scholars who compiled historical works independently could draw upon documents in the possession of state dignitaries and other scholars. British Interest in Muslim History Some valuable bibliographical works were written in Arabic, but no such attempts were made
in the realm of Persian scholarship. xxii Their economic and political interests led the British to discover and translate Muslim histories of India, in a process which went through three phases. The first was analysis of the principal features of Muslim rule to discover the reasons for its decline. The pioneer in this field was James Fraser (1713-54). He
resided in Surat in India from 1730 to 1740 and from 1742 to 1748. He wrote a history of Nadir Shah of Iran, who had invaded India in 1739, and collected Persian, Sanskrit, and Zend manuscripts, taking them to England when he retired. After his death they were bought for the Radcliffe Library at Oxford and are now in the Bodleian Library. At
Fraser's instigation, his teacher, Shaykh Muhammad Murad, compiled a history of Aurangzib and his successors up to 1738, to serve as a background study for Fraser's history of Nadir Shah. The only copy of Shaykh Muhammad Murad's history appears to be an autograph in the Bodleian Library. It examines the history of the period objectively and
critically. After the establishment of East India Company rule in Bengal, the need to increase European competence in Persian became paramount. William Jones (1746-94) published a Persian grammar in order to promote the study of Persian among the servants of the East India Company. In addition, 150 copies of John Richardson's Dictionary of
Persian, Arabic and English, published in 1777, were subscribed by the Company. Similar encouragement was given to Major Davy, the Persian secretary to the Governor-General, Warren Hastings (1774-85), who translated into English Institutes, Political and Military written . . . by the great Timour . . . first translated into Persian by Abu Taulib
Alkusseini, and thence into English with notes ... A preface and indices were compiled by J. White, and the work was published at Oxford in 1783. Although modern research questions the authenticity of the original by Timur, who invaded India in 1398- 9, British authorities relied heavily upon it for their analysis of the institutions of the great
conqueror. The most popular general history of the Muslim rulers of India was written by Muhammad Qasim Hindu Shah Astarabadi, known as Firishta (d. after 1609-10). He held senior positions under the Deccan sultans of Ahmadnagar and Bijapur. In 1606-7 he wrote a history of the Delhi sultans, the Mughals, and the provincial kingdoms of
fifteenth- and sixteenth-century India, entitled Gulshan-i Ibrahimi, popularly known as Tarikh-i Firishta. The importance of this work stimulated Alexander Dow (d. 1779), who had entered the service of the East India Company in 1760, to translate extracts into English. These were published in London in \"1768, in two volumes, and a second edition
came out in 1770-1. Dow also translated extracts from other Persian chronicles dealing xxiii with the reigns of Aurangzib and his successors. John Briggs (d. 1875) published his new translation of the Tarikh-i Firishta in London in 1829. Although Briggs's translation is also inaccurate, scholars who cannot read Persian still draw heavily upon it. The
Siyaru 'l-muta 'akhkhirin, by Nawwab Ghulam Husayn Khan Tabataba'i (d. after 1815), was translated into English by Raymond, or Hajji Mustafa (d. 1791). Tabataba'i had served both the Mughals and the British.

His Siyaru'l-muta'akhkhirin was completed in 1781. It is a detailed history of eighteenth-century India and deals at great length with the fall of the Mughal empire and the conquests of the East India Company. Warren Hastings encouraged Francis Gladwin (d. 1813), of the Bengal army, to study oriental literature, and Gladwin produced an abridged
translation of the first three volumes of the A 'in-i Akbari, or The Institutes of Akbar's Reign, by Akbar's secretary, Abu'l-Fazl (d. 1602). Hastings instigated the translation of the Muslim law book, the Hiddya, into English. Charles Hamilton (d. 1792) completed it in 1791. It became the basis of the East India Company's judicial system for Muslims. In
1782 Robert Orme (d. 1801), an official historian of the East India Company and the author of the British military transactions in India, published Historical Fragments of the Mogul Empire, of the Morattoes, and of the English Concerns in Indostan from the year 1659. His knowledge of Persian was not perfect; nevertheless his work is of value in that
it examines the Mughal and Maratha institutions from a British point of view. The growing preoccupation of the East India Company with conquering and consolidating its rule all over India prompted British intellectuals to examine and analyse the history and institutions of the Marathas and other independent princes of India. In 1784 Jonathon Scott
(d. 1829), Persian secretary to Warren Hastings, helped his master to found the Asiatic Society of Bengal.

Two years later he published a general history of the Deccan and the fall of the Mughal empire, comprising abridged translations of the Tarikh-i Firishta, the Siyaru 'l-muta'akhkhirin, and other contemporary eighteenth-century works. By the nineteenth century the establishment of British rule over the entire subcontinent was a foregone conclusion,
and the East India Company had embarked upon a policy of Anglicizing the Indian administration. The need to understand Mughal institutions as such no longer remained. The interest of European intellectuals in Indian history deepened, and they entered the second epoch of scholarship, characterized by the authentic translation of texts. John
Leyden (d. 1811) and William Erskine (d. xxiv 1852) translated the Persian translation of Babur's memoirs into English. Major C. Stewart (d. 1837) translated the memoirs of Humayun's reign (1530-40, 1555) by Mihtar Jauhar, a ewer- bearer to the Emperor. Erskine's deep study of the sources on the reigns of Babur and Humayun enabled him to write
authoritatively his History of India under Babur and Humayun. After his death this work was edited and published by his son in London in 1854. Henry George Raverty (b. 1825) joined the East India Company's 3rd Bombay Infantry in 1843 and retired in 1864. He took part in the siege of Multan, in the Panjab campaign of 1849-50, and in the first
North-West Frontier expedition in 1850 against tribes on the Swat border; and he served as assistant commissioner in the Panjab from 1852 to 1859. Raverty had achieved a very high degree of competence in Pashto and Persian. His knowledge of the history and problems of the Panjab, North-West Frontier Provinces, Afghanistan, and eastern Iran
was profound. He wrote a number of historical works and brought his vast understanding of the region to bear on the footnotes to the Tabaqat-i Nasiri, a general history of the Muslim ruling dynasties of the world written by Minhaj Abu 'Umar 'Usman bin Siraj Juzjani (b. 1193). This work deals at length with the rise of the Turkic dynasties, gives an
authoritative account of the Turkic conquest of India, and brings the history of the Delhi sultans down to 1260. Major Raverty collated all the available manuscripts of the Tabaqat-i Nasiri before undertaking the translation. In 1841 Mountstuart Elphinstone (1779-1859), who played an important role in liquidating Maratha power, published The
History of India. It examines the Persian sources intensively and marshals facts to substantiate the liberality of the Muslim rulers in India. The most comprehensive collection of Persian and Arabic sources was, however, made by Henry Miers Elliot (d.

1853). His principle objective was to remind Hindus of the atrocity of the Muslim rulers as contrasted with the blessings of the rule of the East India Company. In 1849 he brought out the first volume of his Bibliographical Index to the Historians of Muhammedan India; the remaining three volumes that he wrote were never published. The first volume
listed 231 works, of which 31 general histories were discussed. Translations of short extracts from each of these works were also given. Some short Persian excerpts were included. In 1853 Elliot died, leaving behind a massive collection of manuscripts and translations of extracts from the sources. These were later acquired by the British Museum.
Elliot's official position had enabled him to obtain manuscripts easily from the Indian landlords, and Indian scholars collaborated with him in explaining xxv and translating the texts. Before his death Elliot had changed his earlier plan and had decided to publish a thirteen-volume history of India under Muslim rule. After his death, John Dowson (d.
1881), a professor of Hindustani at University College, London, edited Elliot's papers and, adding new material and notes to them, published The History of India as Told by its Own Historians (the Muhammadan Period) in eight volumes. Beginning with accounts of India in Arab geographical works and travelogues, Dowson's work gives extracts from
154 historical works to the end of the eighteenth century. Each of these excerpts is preceded by a note on the author and the salient features of the work. Despite inaccuracies in the translation, Elliot and Dowson's History of India was, and is still, drawn upon by scholars who do not know Persian or have no access to original works. Finding modern
scholars misled by the inaccurate translations of Elliot and Dowson, S. H. Hodivala published a critical commentary on their History of India, in two massive volumes, correcting their mistakes on the basis of more authentic manuscripts and printed works. By the end of the nineteenth century the third epoch of British scholarship in Indian history had
commenced. It was marked by more accurate translations, and the stage was set for the production of analytical and scholarly monographs by both British and Indian scholars. Henry Ferdinand Blochmann (d.

1878), philological secretary to the Asiatic Society of Bengal, translated the first volume of the A 'in-i Akbari, with extensive notes on Akbar's dignitaries. H. S. Jarrett, an assistant secretary to the Legislative Department of the Government of India from 1870 to 1894, translated the second and third volumes of the A in-i Akbari. All the volumes were
published in Calcutta between 1860 and 1894. The translation of the official history of Akbar's reign, the Akbar-nama of Abu'l-Fazl, by H. Beveridge, was published in Calcutta between 1897 and 1921. The first volume of the Muntakhabu't-tawarikh by Mulla 'Abdu'l-Qadir Bada'uni, an inveterate enemy of Akbar's. reforms, was translated by G.

S. A. Ranking and was published in Calcutta during 1895-9; the second volume, translated by W. H. Lowe, was published in Calcutta in 1884-8, and the third, translated by T. W. Haig, saw the light of day at Calcutta between 1899 and 1925. Between 1909 and 1914 the Tuzuk-i Jahdngiri (the memoirs of the Emperor Jahangir, 1605-27) was translated
by A. Rogers and edited by H. Beveridge. It was published in London during 1909-14. In 1905 the Bdbur-nama (the memoirs of Babur, b. 1483, d. 1530), written in Chaghatay Turki and reproduced in facsimile from a manuscript belonging to Sir Salar Jang of Hyderabad, was published in the Gibb Memorial Series at Leyden and xxvi London. The
English translation, by A. S. Beveridge, was published in London in 1921. In the twentieth century more Persian chronicles were critically edited, and some were translated into English. Persian Literature, A Bio-Bibliographical Survey, Volume I, Part I, by C. A. Storey, first published in London between 1927 and 1939, comprises a detailed description
of the manuscripts, editions, and translations of Persian historical works. The second part of Volume I discusses biographical works. Volume II deals with works on mathematics, weights and measures, astronomy, astrology, geography, encyclopaedias, arts, crafts, and science.

Volume III, which is not yet complete, discusses lexicography, grammar, prosody, and poetics. Muslim Travellers and Ambassadors The Muslim travellers, geographers, merchants, adventurers, pilgrims, fortune-hunters, and ambassadors who visited India from the eighth century onwards have left very valuable accounts of items the political historian
did not consider worth describing. Some are a mixture of cultural, social, and economic information. They were generally written in Arabic but some were in Persian. Arab merchants had traded with India before the rise of Islam, but their accounts, if any, do not survive.

After the conquest of Syria, Egypt, and Iran, the Arabs opened a sea route through their newly founded port of Basra, and the old route via Egypt was abandoned. Some travellers kept their own diaries, while others provided information to geographers who wrote valuable accounts of India. The first travel diary to attract attention was written by
Sulayman Tajir (the merchant), who flourished around 851. It is entitled Akhbaru's-Sind wa'l-Hind. The most important travelogue on India was written by the Moorish traveller Ibn Batutta, who was born in Tangier in 1304 and left his country in 1325 to embark on his ambitious travel project. Journeying through Egypt, Syria, Arabia, Iran, Iraq,
Turkey, and Transoxiana, he arrived in the Indus Valley on 12 September 1333. He left Delhi in 1342 as an ambassador of Sultan Muhammad bin Tughluqg (1325-51) and, travelling by the western coast of India, the Maldives (twice), Ceylon, Bengal, Assam, and Sumatra, he reached the Chinese port of Zaytun. It is not certain that he visited Peking. He
returned to his homeland via Sumatra, Malabar, the Persian Gulf, Iraq, and Syria, completing his travels in December 1353. He finished dictating his Rihla (The Travelogue) in December 1357.

The European edition of the work, with French xxvii translation by C. Defremery and B. R. Sanguinetti, published in Paris in four volumes between 1853 and 1859, is still regarded as the most authentic edition, although many new ones have come out since then. Subsequently it was translated into many languages. The English version by H. A. R.
Gibb, entitled The Travels of Ibn Battuta, is the best. The geographer and historian al-Mas'udi (d. 956) spent his whole life travelling and wrote two works in several volumes. Of these only two volumes survive, but their substance, as given by him in Muruju'z-zahab, reveals them to be monumental works.

In the Muruju'z-zahab he surpasses his predecessors' perspicacity concerning the Islamic world and gives a most accurate account of India. The text, with French translation by Barbier de Maynard and Pavet de Courtielle, was published in Paris in nine volumes. Sharif al-Idrisi (d. 1165) wrote his Kitab Nuzhat al-mushtaq on the orders of Roger II, the
Norman king of Sicily; consequently it is also known as Kitab Rujar (The Book of Roger). It is based both on Greek works and on those of Arab geographers and astronomers, but provides many new insights into the manners and customs of India.

The Arabs in Sind and the neighbouring Hindu princes of the Gurjara-Pratihara dynasty were at war with each other. Unlike them, the southern princes, the Ballahras (Vallabh-rajas) of the Rastrakuta dynasty (who in turn were fighting the northern Hindu princes) encouraged Arab merchants and travellers to settle in their territories. Consequently
there are few works by Arabs on north or central India, most being on the south. A most comprehensive and authoritative description of Indian religions, beliefs, and social customs was given by al-Biruni (d. after 1086) of Khwarazm (Alberuni's India in E. Sachaus's English translation, London, 1887). Al-Biruni did not travel much in India, but he wrote
his magnum opus on the basis of translations from the Sanskrit classics and oral information which he obtained from brahman scholars who, like him, had been taken captive. An encyclopaedic work on the geography, history, and social and economic condition of all the Islamic countries of the fourteenth century was written by Shihabu'd-Din al-
'Umari (d. 1348) of Damascus. His work, entitled Masalik al-absar fi mamalik al-amsar, is in twenty-two volumes. His description of India, like that of other countries, is based on the accounts of contemporary merchants and travellers. 'Umari's masterly selection of the material he obtained has made this work indispensable for students of fourteenth-
century India. On the basis of' Umari's work, the Egyptian scholar al-Qalagashandi (d. 1418) wrote his monumental Subhu'l-A 'sha, xxviii published in Egypt in fourteen volumes. An English translation of the chapters on India from both works was made by Otto Spies. In 1441 Kamalu'd-Din 'Abdu'r-Razzaq was sent on a political mission to south India
by Timur's son, Shah Rukh (1405-47). There he visited the Zamorin of Calicut and the King of Vijayanagara, returning to Hlrat in 1444. His historical work, entitled Matla'-i Sa'dain in Persian, gives a detailed account of his travels.

A. Galland translated this into French, but it was not published; the manuscript is in the Bibliotheque Nationale, Paris.

Excerpts giving an account of these travels were translated into English by William Chambers and published in the Asiatic Miscellany, Volume I, Calcutta, 1785. R. H. Major re-edited the work, and the Hakluyt Society published it in London in 1859. Russian translations were also published. European Travellers In Europe after the ninth century
Venice began to emerge as a trade centre. Marco Polo (1254- 1324), who left Venice on his travels in 1271, took Europe by storm with his account of commercial, religious, and social conditions in the East, particularly in India. He was followed by a series of adventurers and missionaries. The narratives of the stream of travellers who poured into India
go a long way to making the history of urban growth in India from the fifteenth to the seventeenth centuries reliable and perspicacious. In 1419 Nicolo de' Conti, a Venetian, set put from Damascus upon his travels in the East, returning to his native city in 1444. He dictated his adventures to the secretary to Pope Eugene IV, and his account of the
Hindu kingdom of Vijayanagara, and its wars with the Muslim Bahmanid kingdom of the Deccan, is of considerable importance. In 1468 Athanasius Nikitin, a Russian, left his native town of Tver. He travelled through Iran and Central Asia, arrived at Gujarat, and stayed for four years at Bidar, which he calls 'Beuruk'. Nikitin vividly describes the
Bahmani kingdom. His account of Vijayanagara, which he did not visit, is based on second-hand evidence. During the fifteenth and sixteenth centuries innumerable Portuguese travellers visited India. The most important work to have resulted is A Description of the Coasts of East Africa and Malabar in the Beginning of the Sixteenth Century, by
Duarte Barbosa. It is said to have been written by the voyager Magellan. Both visited India in the early days of Portuguese rule. Magellan returned to Europe in 1512, and Barbosa five years later. Some scholars ascribe this work xxix to several authors. Be that as it may, it reflects acute observation and analysis. Fifteenth- and early sixteenth-century
travellers mainly visited Gujarat, the west coast, the Deccan, and Bengal. The number of books on exploration and travelogues by Europeans mushroomed, as did the visitors, due to Akbar's interest in the religion and culture of different parts of the world and the commercial ramifications of the Portuguese, Dutch, English, and French. It is impossible
even to list all these works; only those which made a real contribution to the history of the period are mentioned. In 1579 a group of three priests set out from Goa: Father Rudolph Acquaviva, newly ordained and aflame with zeal for a martyrdom he was later to meet, Father Monserrate, and Father Francis Henriquez, who was to act as interpreter.
The mission was involved in religious debates; it was allowed to build a chapel, and discussed theological points privately with the Emperor. Akbar admitted an interest in Christianity but he was more interested in philosophy and the sciences. The Fathers were filled with frustration when they failed to convert him to their religion. In April 1582 Akbar
allowed Father Monserrate to accompany an embassy which he proposed to send to Philip II, King of Spain and Portugal, but it never left the shores of India. Father Monserrate wrote the Commentarius in Latin to keep his seniors in touch with the situation. It provides illuminating details about Fathpur-Sikri, which was not yet complete, and
describes court life and the customs and manners of the people. The letters written by the Fathers to Goa discuss their own reactions to the interest shown by Akbar and his favourites in Christianity. In 1591 a second mission arrived at Akbar's request, but, finding a strong court faction opposed to Christianity, the Fathers returned to Goa. In May
1595 the third Jesuit mission arrived at Akbar's court in Lahore. After Akbar's death, Father Jerome Xavier of the third mission continued to live at court for the first twelve years of Jahangir's reign (1605-27). Unlike his father, Jahangir was not an ardent seeker of truth. During his reign the Jesuit mission assumed to all intents and purposes the
character of a political agency. The letters of Father Xavier are the main source for the study of the third Jesuit mission. The Histoire of Father Pierre du Jarric (1566-1617) describes the sixteenth-century Jesuit missions. The Relations by Father Fernao Guerreiro deals with Jesuit activity in the seventeenth century. Akbar and the Jesuits and Jahangir
and the Jesuits, translated into English by G. H. Payne, comprise valuable notes from original letters and secondary sources and are very xxx useful for studies of the Jesuit missions at the courts of Akbar and Jahangir.

The Itinerario de las missions del India Oriental, by Sebastian Manrique, an Augustine friar who, around 1612, was sent by the Portuguese with other missionaries to propagate Christianity in Bengal, merits special attention for its richness of narrative and acuteness of observation. For thirteen years Manrique travelled widely. He visited Chittagong,
Arakan, Agra, Lahore, Multan, Bhakkar, and Thatta and even met such high dignitaries at Jahangir's court as the Emperor's brother-in-law, Asaf Khan. He comments on all aspects of contemporary life. The European travellers who visited India from the end of the sixteenth to the eighteenth centuries were motivated by commercial interests. Their
works are written to explore trade potential in India, and they describe the towns and villages critically. The contrast between the extravagance and luxury of the emperors, their household, and dignitaries and the dismal poverty in the villages bewildered them. They tend to exaggerate both extremes; nevertheless, their narratives are indispensable
for the study of the social and economic history of sixteenth- and seventeenth-century India. The pioneer among the English travellers to India was Ralph Fitch (1583-91). He sailed from London with a small party in February 1583. At Hurmuz (Ormuz) they were arrested and sent to Goa. The English Jesuit Father Thomas Stephens (1579-1619) and
some other officials intervened on their behalf, and they were released on bail. In April 1584 Fitch and the jeweller, Leeds, escaped to Bijapur. From there they moved to Golkonda, seeking and procuring jewels. From Golkonda they made their way through Ujjain and Agra to Akbar's court at Fathpur-Sikri. Leeds entered Akbar's service. Fitch,
however, travelled extensively in India from Agra to Bengal, and voyaged to Pegu in Malacca, before returning home via Goa and Hurmuz. He landed in London at the end of April 1591.* Ralph Fitch's accounts discuss the . apparently inexhaustible possibilities of trade with India and Hurmuz. Fitch pays glowing tribute to the prosperity of Bijapur and
praises the diamonds from Golkonda. He says: 'Agra and Fatepore are two very great cities, either of them much greater than London and very populous.' At Prage (Prayaga, near Allahabad) the sight of naked beggars disgusted Fitch. He gives a detailed description of idol worship in Banaras, and remarks that cloth, particularly for turbans, was *W.
Foster (ed.), Early Travels in India, 1583-1619, London, 1921, pp. 1-8. xxxi produced there in large quantities. He describes the technique of gold-mining at Patna, and the cotton and sugar trades in the town.

There he also saw a Muslim saint whom he described as a 'lasie lubber', although the people '‘were much given to such prating and dissembling hypocrites'. Nearly twenty years after the visit of Ralph Fitch and his companions, John Mildenhall or Midnall (1599-1606), a self-styled ambassador from Queen Elizabeth to Akbar, visited India twice. In a
letter dated 3 October 1606 he gave an account of the trade concessions he had obtained from Akbar despite Jesuit intrigue. Modern scholarship has, however, rejected his claims. The real battle for trade concessions from the Mughal emperors commenced after the establishment of the East India Company in 1600. In August 1607 Captain William
Hawkins (1608-13) landed at Surat, but Portuguese hostility made life difficult for Hawkins and his colleague, William Finch. Leaving Finch to look after the goods at Surat, Hawkins made his way to Agra, arriving in the middle of 1609. Jahangir received him graciously and listened attentively as King James's letter was read to him by a Jesuit priest.
Hawkins's fluency in Turkish prompted Jahangir to invite him to stay at court as a resident ambassador. He gave him the rank of 400 horse, 'a post in the imperial service that was nominally worth over three thousand pounds a year sterling'. Hawkins's repeated attempts to obtain a royal farman (edict) for trade concessions were, however,
unsuccessful. We receive from his narrative a full account of Jahangir's temperament and propensities. He describes the hierarchy of imperial officials, known as mansabdars, the income and expenditure of the Mughal emperors, and the magnificence of their court. William Finch (1608-11), who was left at Surat by Hawkins, arrived at Agra in April
1610. He travelled to Bayana, and around the Panjab, but his enterprise when buying indigo involved him in considerable difficulties. Even his superiors became suspicious of him. He left for London but died en route at Baghdad. He had Carefully maintained his diary, which gives a detailed description of the towns he visited and the people and
curiosities he observed. Historically, his journal is more important than Hawkins's narratives. Until 1612, the year Hawkins sailed away from Surat, the prospects for English trade in India were bleak.

Captain Thomas Best, who arrived at Surat in September 1612, obtained a spectacular victory over the Portuguese fleet off Swally. The Mughals of Gujarat were impressed and decided to enter into trade negotiations with the English and the court at Agra. Early in 1613 a royal xxxii farman was obtained from the Emperor. Nicholas Withington (1612-
16), who had learnt arabic in Morocco, was sent to Agra. He then went to Ahmadabad to assist in the purches of indigo. His adventurous career in Cambay and Thatta in Sind began from that time He escaped death in Sind only to be incarcerated in Ajmir. He failed to convince the Surat factors of his innocence and was forced to sail for England in
February 1617. Withington's journal describes his vicissitudes at length, but also provides a lively account of Sind, the banians (Hindu merchants) and the Baluchis. The most interesting character among the seventeenth-century English to write about India was Thomas Coryat (1612-17), a courtier of James I. In October 1612 he left on his Eastern
journey, intending to write a book about his observations. He was neither a merchant nor a sailor. Travelling through Constantinople, Syria, and Iran, he arrived at Agra via Multan, Lahore, and Delhi. From Agra he visited Ajmir in order to call on the Emperor. Sir Thomas Roe, who will soon be discussed, avoided his company in the interests of British
trade, for Coryat frequently offended Muslims by his indiscreet remarks about Islam, though no one harmed him. Coryat travelled widely in northern India and visited even the Hindu pilgrimage centres of Haridvar and Jwalamukhi in northeast Panjab. He spoke both Hindustani and Persian fluently. The common people called him a half-witted English
fakir. He died at Surat in December 1617. Coryat's eccentricity coloured his cynical observations, but they are very informative. Unfortunately for us, his detailed descriptions of his Indian tours have not survived; his letters, though few, are very valuable historical documents. Like all other contemporary travellers, Coryat was baffled by the extremes
in Jahangir's character. He describes his cruelties and his compassion. To him Jahangir was a true patron of the poor, who readily conversed with them and offered them gifts. Coryat's friend Edward Terry (1616-19) joined Sir Thomas Roe at Ujjain in February 1617 and served as his chaplain. He accompanied Roe to Mandu and from there to
Ahmadabad. In September 1618 he left India. His account owes something to Coryat, to the gossips of the ambassador's suite and to the Surat merchants, but his own observations play no mean role. Terry's narrative describes the Mughal empire, the most remarkable examples of art and nature it contained, the people of India, their habits and diet,
women, language, learning, arts, riding, games, markets, arms, valour, mosques, and Hindu and Muslim rites and ceremonies. It gives an interesting account of potato and tobacco cultivation.

Terry was impressed by Indian xxxiii gunpowder, but was critical of 'lesser gunnes made for footmen who are somewhat long in taking their ayme, but come as neere the marke as any I evere saw'.* The growing intrigues against the East India Company by the Portuguese, in the wake of their declining commercial and economic influence, prompted
the Company's directors to urge King James to send Sir Thomas Roe as a special plenipotentiary to Jahangir's court. Leaving England in February 1613, Roe arrived at Ajmir on 23 December 1613 and presented his credentials to the Emperor. Roe ceaselessly tried to persuade Jahangir to enter into some kind of trade agreement with the English. He
travelled with the Emperor as far as Ahmadabad, until finally, at his request, the Emperor allowed him to return home, giving him a letter for King James. Although Roe had failed to obtain a formal treaty, he secured substantially improved terms, under which the English factory at Surat was maintained, and various branches opened. In February
1619 Roe left India. Throughout his stay, Roe had tried to restore English prestige, which had been eroded by the disorderly behaviour of English officials. In his Journal and correspondence Roe gives vivid descriptions of the magnificent Mughal court and the Naw Ruz (New Year's Day) festivities.

The Emperor's birthday weighing ceremony is given in minute detail. The Journal also discusses the influential Empress, Nur Jahan, and the indifference displayed by her brother, Asaf Khan, towards the British. Roe also refers to Jahangir's insatiable appetite for gifts and European novelties, as well as his extremes of character. Among the stream of
seventeenth-century European visitors to India, Francisco Pelsaert (1620-7) of Antwerp, a factor with the Dutch East India Company, deserves special mention. He worked in Agra from 1620 to 1627.

His Remonstrantie, written in 1626, highlights the flourishing trade at Surat, Ahmadabad, Cambay, Broach, Burhanpur, Agra, Lahore, Multan, and Srinagar.

Muslims and their sectarian beliefs and festivals are described at considerable length. John de Laet was permitted to draw upon the Remonstrantie, which he summarized in his De Imperio Magni Mogulis, published at Leyden in 1631. A traveller who visited India to enrich his knowledge of the world was John Albert de Mandeslo, a German who
landed at Surat in 1638. He gathered his information mostly from secondary sources and left India after only a short stay. Other notable European travellers were the Frenchmen Tavernier, Thevenot, *Ibid p 314. xxxiv Bernier, and Chardin. During his first voyage in 1631 Tavernier stopped' at Iran. On his second voyage he visited India briefly in
1640-1. In 1645 he came again and stayed for three years. In 1664 he made his sixth and last voyage and landed in India for the fourth time, carrying £30,000 worth of stock. In 1665 he had an audience with Aurangzib. He also met Bernier, with whom he travelled to Bengal.

In 1667 he sailed for Bandar 'Abbas.

The publication of Six Voyages, the story of his travels, made him famous, but Thevenot and Bernier ignored him, while Chardin and Careri abused him. Tavernier did not retaliate. Tavernier's historical accounts are not original. Like Bernier he did not examine facts in the light of historical or social philosophy, but he described what he saw vividly,
from the Taj Mahal to the caravanserais. Most valuable are his notes on cotton cloth, indigo, cinnamon, and jewels, particularly diamonds. Jean de Thevenot landed at Surat in January 1666.

He travelled through Ahmadabad and Cambay, and across the Deccan peninsula through Burhanpur, Aurangabad, and Golkonda, visiting the rock-cut temples of Ellora. He was the first European to describe them; his notes on commerce and industry are welded into history. In the autumn of 1667 he left for Iran and died in a small town there.
Francois Bernier was a French physician and philosopher, who arrived in India in 1656 and stayed for twelve years. Danishmand Khan (d. 1670), one of Aurangzib's leading nobles, was his patron, and Bernier referred to him as 'my Nawwdb or Agah'. Bernier translated for Danishmand Khan the medical works of European scientists such as William
Harvey (1578-1657), Jean Pecquet (1622-74), and Pierre Gassendi (1592-1655), and the works of the great philosopher Rene Descartes (1596-1650). Unlike other travellers, Bernier had a good perception of the Mughal administration, but his prejudices clouded his conclusions. Niccolao Manucci ran away from his native city, Venice, at the age of
fourteen in 1653 and three years later arrived at Surat. Although he was only sixteen years old, he obtained work as an artilleryman in the army of Dara Shukoh, whose succession to his father Shahjahan (1628-58) was challenged by his three brothers. Manucci accompanied Dara to Multan and Bhakkar but, after Dara's execution by Aurangzlb in
1659, he worked on different occasions as a quack doctor, an artillery captain, an ambassador, and finally a foreign correspondent and interpreter for his English masters. He died at Madras in 1717. His adventurous career and .diverse experiences made his Storia do Mogor, written in a mixture of Italian, French, and Portuguese and translated into
English, a mine of information on seventeenth-century India. xxxv John Fryer, an English traveller who was in Iran and India during the nine years ending in 1681, vividly describes Bombay and Surat. What has made his narratives indispensable to the Mughal historian is his analysis of the circumstances of Shivaji's rise and the problems of Bijapur.
Gemelli Careri, an Italian, was familiar with Thevenot's works. Landing at Daman, he visited the Mughal camp at Galgala to the south of the ruins of Bijapur in 1695. Although the Marathas had been subdued, their guerrilla raids posed a threat to the unwieldy Mughal camp.

Careri was admitted to the court of the ageing Emperor, now verging on his eightieth year. His remarks on the Emperor's military organization and administration are important.

The Dutch travellers Wouter Shouten and Nicholas de Graaf, and the Englishman Sir William Hedges, an East India Company agent in Bengal from 1681 to 1688, discuss the Mughal administration in Bengal and European commercial activity. Many other Europeans, including missionaries, merchants, and travellers, also wrote about seventeenth- arid
eighteenth-century India, usefully supplementing the Persian chronicles. Mystical Literature Modern works in Islam in the Indian subcontinent have not made adequate use of sufi literature in analysing the political, social, and economic history of medieval India. The enormous collection of this literature, largely in Persian, may conveniently be
divided into the following categories: (1) Treatises written by sufis on the theory and practice of sufism. (2) Letters written by sufis. (3) Discourses by sufi leaders called malfuzat. (4) Biographical dictionaries of the sufi orders. (5) Collections of sufi poetry. The Hindi devotional literature was composed in the local dialects and throws considerable light
on the religious movements and the manners and customs of the people. Only a few of the works by sufis and Hindu sages have been translated. Sufi works have been discussed, however, in the introductions to Volumes I and II of A History of Sufism in India, by S. A. A. Rizvi. Other significant works in different categories are mentioned in the
bibliography. xxxvi 1 I THE ARABS AND THE TURKS EARLY ISLAM Islam literally means 'submission’. It calls for the total surrender of the whole self to God. Those who give their heart and mind to God's will are Muslims. The Qur'an says: Say (O Muslims): We believe in Allah and that which is revealed unto us and that which was revealed unto
Abraham, and Ishmael, and Isaac, and Jacob, and the tribes, and that which Moses and Jesus received, and that which the Prophets received from their Lord. We make no distinction between any of them, and unto Him we have surrendered.1 Islam's birthplace and spiritual centre is Mecca in the northwestern part of the Arabian Peninsula. Although
Mecca is only a city in a rocky and infertile valley, its location at the intersection of busy commercial routes had made it, in the sixth century, exceedingly affluent. There was a brisk circulation of capital in Mecca, and even the humblest citizen could invest in the caravan trade. Usury at 100 per cent interest and speculation, mainly Concerning
exchange rates, were rampant there. The rich Meccans owned huge capital, and even the small shopkeepers, brokers, and traders were wealthy. The commercial importance of Mecca was enhanced by the annual pilgrimage to the cube-like sanctuary called Ka'ba, whose deities were worshipped by both tribesmen and town-dwellers. The ninth day of
the last month of the lunar year was kept for pilgrimage, and the first, eleventh, and twelfth months of each year formed the period of holy truce when all tribal wars were abandoned. The summer resort of the Meccan aristocracy was Ta'if, famous for its fruit, roses, honey, and wine.

Some three hundred miles north of Mecca was Yasrib, later known as Medina, which was rich in agriculture and oases. The wealthy Judaized clans of Arabia had settled in Medina and half a dozen villages near by. About 542-3 the non-Jewish Aws and Khazraj tribes of al-Yemen also migrated to Medina.

It was the Bedouins, however, who dominated the north-western 2 part of the Arabian Peninsula. Their culture was predominant even in the main towns, and babies born in the cities were brought up in the tribal environment. The Arab's most prized possession was his language. Muhammad, the founder of Islam, was descended from the dominant
Quraysh tribe of Mecca. His father, 'Abdu'llah, died before his birth; his mother, Amina, took her last breath some seven years later. Muhammad was brought up by his uncle Abu Talib and was known as a young man for his integrity and trustworthiness in all matters. When he was about twenty-five years old, he married his employer, a wealthy widow
of forty called Khadija. Wealth and comfort did not, however, change his life. He identified himself with the downtrodden section of society and saw their suffering as his own. Muhammad often retired to the nearby Hira cave and stayed there for several days, meditating on God. Whilst he was there he became conscious of a voice commanding: 'Read;
In the name of the Lord who createth.' This revelation was identified as Muhammad's first call to the Prophethood. The night of that day was named 'the night of power' (laylat al-qadr). The voice came more frequently, sometimes like 'the reverberations of bells', and later identified itself as belonging to the archangel Gabriel. Muhammad was
convinced that he was the messenger (rasul) of Allah, and a 'warner'. His wife, Khadija, and his cousin 'Ali became his earliest followers, although some of his friends also accepted him as the Prophet. The divine revelations he received, emphasizing monotheism, social equality, and justice, were anathema to most of the wealthy Meccans, who
determined to persecute him and his followers. In 615 Muhammad permitted a group of his disciples to migrate to the Christian Negus of Ethiopia. Four years later Abu Talib died, followed in 619 by Khadija.

Three years after this Muhammad migrated to Medina at the request of the Khazraj and Aws tribes, arriving on 24 September 622. Seventeen years later his emigration was made the starting-point of the Muslim hijra (immigration) era, when the date was changed to 16 July 622 to make it compatible with the first day of the first month of the Muslim
lunar calendar. Muhammad's Meccan followers moved to Medina in due course. The immigrants were known as muhdjirs. The other inhabitants of Medina, except the Jews, who welcomed the immigrants were known as ansars or 'the helpers'. Muhammad's influence stopped the existing feuds and rivalries between the people of Medina and forged a
remarkable Islamic brotherhood between the ansars and muhdjirs. In Mecca the Prophet prayed facing in the direction of Jerusalem in order to distinguish his prayers from those of the pagan Arabs, 3 who faced the Ka'ba. The Muslims were permitted to eat most foods prepared by the People of the Book (Jews and Christians) and to marry their
women. They were, however, prohibited from eating pork and any animal which had died naturally, had been sacrified to idols, had had its neck wrung, or had not been slaughtered in accordance with Jewish law. Although the Jewish books promised a Messiah, they would not accept anyone who was not a Jew as Messiah. They were appalled when
Muhammad recited the Qur'anic verses stating that the Jews had falsified their scriptures and that their divine revelations pertained only to a particular age. He also declared that the Christians had likewise departed from their scripture. The Jews were completely alienated, however, when early in 624, acting upon God's commands, he ordered his
followers to pray facing the ancient sanctuary of Ka'ba. They also resented Muhammad's repeated condemnation of usury and hoarding. When the caravans from Mecca passed through Medina, the travellers jeered and taunted the muhdjirs as cowards for fleeing from Mecca. The Muslims were eventually forced to defend themselves. The first major
trial of strength took place in March 624 at Badr Hunayn, a small town south-west of Medina. The Meccans were defeated but they avenged their humiliation the following year at Uhud near Mecca. In 627 Meccans, Bedouins, and some Ethiopian mercenaries jointly attacked Medina.

On the suggestion of his Iranian companion Salman, the Prophet had a Hitch dug around Medina to save it from immediate assault, while 'All's fierce sorties disheartened the invaders, and they withdrew. Next year the people of Mecca were forced to make a truce with Muhammad in order to prevent him from conquering their city. In 629 Muhammad
defeated the Jews at their formidable Khaybar fort and seized their oases north of Medina. Towards the end of 630 Muhammad triumphantly entered Mecca with his followers. He died in June 632, after complaining of having a severe headache. After Muhammad's death the muhdjirs and ansdrs at Medina, who believed that Muhammad had not
nominated any successor, elected Abu Bakr as caliph (Arabic khatif = 'successor'), but a number of the Prophet's companions and the members of the Prophet's Hashimite clan, who considered that the Prophet had nominated his cousin and son-in-law 'All as his heir, dissociated themselves with these proceedings. They were known as 'partisans' or
Shi'as of 'All. After several decades the first group, who had no specific title, became known as Sunnis. Abu Bakr (632-4) named 'Umar al-Khattab (634-44) as his successor. Under 'Umar, the 4 Byzantine territories of Syria, Palestine, and Egypt and the Sasanid countries of Iran and Iraq were conquered. The defeated nations were offered three
choices: acceptance of Islam, payment of poll-tax (jizya), or total destruction. Since the institution of poll-tax already existed in the Byzantine and Sasanian empire, it was easily accepted by the subject nations. The Zoroastrians were also given the status of the people of the revealed books, as afforded to the Jews and Christians. The Meccan idols had
never been worshipped in these regions, so the Muslim condemnation of idolatry did not cause any religious crisis in the early stages of expansion. The Arab conquerors were either merchants or tribesmen; they had no interest in agriculture, and the farms were left with their original owners. For administrative purposes the revenue of large areas
was placed under the control of military commanders. According to 'Umar's decrees, Arabs were even forbidden to settle on the land; they garrisoned the frontier forts and extended the boundaries of their empire from these points. The dihqgans (chieftains) in Iraq and Iran, who controlled land assessment and the payment of khardj (land tax),
enforced law and order and revenue collection in village communities in accordance with their ancient laws and practices.2 They became the link between the Arab commanders and the cultivators. 'Umar then started diwan (literally a revenue register of pre-Islamic Iran) to record revenue collections and the payment of stipends to the Arab chiefs,
and founded the Muslim treasury or baytu 'l-Mdl. The conversion of the local population to Islam was a complex and long-drawn-out process.

The immediate problems were defence and administration, not Islamicization. In 644 'Umar was assassinated by one of his Iranian slaves. 'Usman (644—56), one of the Prophet's senior companions, was elected caliph by a council of six members who had been nominated by 'Umar. The first six years of Usman's reign were peaceful, but civil war broke
out in the second half. 'Usman had made his relations governors of various provinces; their despotism forced the people to rebel.

The dissidents advanced on Medina to force 'Usman to dismiss them. The first to arrive were the Egyptians who besieged 'Usman's house and then killed him. Subsequently, on the invitation of the Medina elite, 'All (656-61) accepted the caliphate in order to save the community from disintegration. Muhammad's wife, 'A'isha, who had initially opposed
'Usman's government, now changed her mind and be-came leader of 'All's enemies, who were demanding immediate vengeance for 'Usman's blood. An army of about 10,000 men under 'A'isha marched against 'All, and six months after 'Usman's 5 assassination a fierce battle was fought near Basra: 'A'isha was defeated and sent back to Medina. 'All
now moved the capital from Medina to Kufa in Iraq. Mu'awiya, the governor of Syria, who was related to 'Usman, refused to submit to 'All and gave battle near Baghdad. When Mu'awiya's soldiers realized they were losing the fight, they raised the Qur'an on their spears to force 'All to make arbitration on the basis of the Qur'an. Some of 'All's
followers disapproved of this arbitration and deserted him. Later they also fought 'All but were defeated. They were called the Khawarij (singular Khariji). 'All was assassinated by a Khariji while at prayers in the mosque in Kufa, and Mu'awiya renewed his attempts to seize the caliphate by military force. 'All's son, Hasan, who had been chosen as his
father's successor by the people of Kufa, abdicated to avoid bloodshed, and Mu'awiya became caliph. Mu'awiya made Damascus his capital and reduced Mecca and Medina to purely spiritual centres of Islam. Some years before his death, Mu'awiya made his son, Yazid, who was notorious for his dissipation, his successor. This constituted a major
departure from the earlier tradition of election. Hasan's brother, Husayn, and other leading Muslims opposed Yazid's succession. After Mu'awiya's death, Yazid tried to force Husayn to accept him as caliph, but Husayn refused. Instead he moved to Kufa at the invitation of the leading Muslims there who wished to make him their leader. A strong force
sent by Yazid's governor in Kufa intercepted Husayn and his followers at Karbala in Iraq. On 10 October 680 they killed Husayn and his followers. The tragic circumstances of Husayn's martyrdom spread a wave' of hatred against Yazid, and 'revenge' became the battle-cry of many anti-Umayyad movements. In 750 the Umayyads (the ruling dynasty
founded by Mu'awiya) were overthrown by the 'Abbasids (750-1258), who had secretly built up their strength among the anti-Umayyad sections of the Iranian and Arab population. The 'Abbasids were descended from the Prophet's uncle, 'Abbas, and this gave their rule a certain legitimacy. Although the Umayyads and the 'Abbasids were called
caliphs, they were hereditary monarchs, like the Iranian and Byzantine emperors preceding them. The first four rulers following the Prophet are known as Rashidun or 'rightly guided caliphs'. INSTITUTIONS According to the Qur'an, its divine revelations superseded all previous disclosures in the Torah, the Psalms, and the Gospel, 6 brought by
Moses, David, and Jesus.

The name 'Qur'an' ('the Book') occurs in the Book itself. The verses in the Qur'an were revealed during the twenty-three years of Muhammad's Prophetic mission in Mecca and Medina. Its verses and chapters were arranged by Muhammad, and the entire Qur'an was written down and memorized during his lifetime. It is divided into 114 chapters and
contains 6,360 verses. The principal objective of the Qur'an is to guide humanity to lead an ethical life and to emphasize the fact that only the spiritual force should be dominant. It does not, however, advocate any compulsion in religion. It envisages war but only 'to stop religious persecution and to protect houses of worship'. It speaks of life after
death as a continuation of earthly life.

Monogamy is preferable, but in special circumstances four wives can be taken at the same time. In contrast to the laws of Hinduism, females are entitled to a share in their father's and husband's property. They are not forbidden to leave their homes, but they must be modest in their dress and demeanour. The Qur'an also provides rules for male
behaviour and for social, economic, and political ethics. The Qur'an is supplemented by the Sunna, or practices of Muhammad, which were transmitted in the form of short narratives called kadis (statements or traditions). Although there is no controversy over the Qur'an, the Sunni and Shi'i hadis differ in both content and methodology. The most
authentic collection of Sunnl hadis was made by Muhammad bin Isma'll al-Bukhari (810-70). His work, known as the Sahih (Authentic), contains 2,762 statements, each preceded by the chain of its transmitters. They were selected from a mass of 600,000 traditions. This shows the enormous number of false statements current in Bukhari's time and the
difficulties he faced. Another authentic compilation is that of his contemporary, Muslim ibn al-Hajjaj. Together with four other accepted selections, the Sunni works of hadis are collectively known as the six canonical books. The Shi'l works of hadis contain the sayings of 'All and his descendants, known as imams, besides those of the Prophet.
According to the Shi'is, the imams were the custodians of Muhammad's knowledge, both esoteric and exoteric, so their narratives embody true Prophetic traditions. There are four works of Shi'l hadis; the earliest, by Muhammad ibn Ya'qub al-Kulayni (d. 940), is the most important. 7 LAW In the Qur'an and hadis, law and religion exist side by side.
All. works of Muslim law deal with fundamental religious duties such as prayers, the payment of zakat (one-fortieth of annual savings given to the needy and to travellers), fasting in the month of Ramazan, pilgrimage to Mecca (which should be performed at least once in a lifetime), and jihad (holy war). The caliphs who followed the Prophet tried to
solve the problems confronting them in the light of the Qur'anic injunctions and the precedents set by the Prophet.

Their successors, the Umayyad governors, delegated their power to an army of officials. Among these were the qazis or Islamic judges, who used their own discretion or 'sound opinion' (ray), drawing upon the Qur'an, other religious norms, and the legal concepts of the conquered territories as far as they were compatible with Islamic ideals. Their
main concern was to consolidate the Islamic way of life mainly through ijtihad (individual reasoning or reasoning by analogy). Their efforts made Medina, Kufa, and Damascus the early centres of Islamic jurisprudence (figh). This included the regulations relating to prayers and rituals (‘'ibadat), civil and legal obligations (mu'dmalat), and punishments
(‘uqubat). The oldest corpus of Islamic law is al-Muwatta by Malik ibn Anas (c. 715-95) of Medina. It comprises some 1,700 juridical traditions, based on consensus of opinion (ijma) among those who were believed to be best acquainted with the spirit of the Prophet's decisions. Malik's followers were known as the Malikites. From the main body of the
ancient law schools of Kufa and Basra grew the Hanafiyya or the Hanafi mazhab (school of religious law) of Abu Hanifa (699-767). He is said to have been brought as a slave from Kabul to Kufa, where he was set free by a member of an Arabian tribe. Abu Hanifa did not himself write any books on law, but the works of his disciples Abu Yusuf (d.

798) and al-Shaybani (d. 805), embodying their master's views, form the basic structure of Hanafi law. Besides personal judgement and conclusion by analogy, Abu Hanlfa insisted upon the right of 'preference’ (istihsan). This meant departure from analogy on grounds of equity. Malik's pupil, Muhammad ibn Idris al-Shafi'i (767-820), who worked
mainly in Baghdad and Cairo, carved out a middle-of-the-road system between the Maliki and Hanafi schools, while al- Shafi'i's pupil Ahmad bin Hanbal (780-855), the founder of the fourth school of figh known as the Hanabila, was a formidable champion of puritanism. 8 The works of the founders of the four schools of jurisprudence and their disciples
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and successors form the major corpus of the Sunni schools of law.

After Ahmad bin Hanbal's death, an agreement developed among all four schools that all essential legal questions had finally been settled and that future jurists should abide by the laws propounded by them. This decision is known as 'the closing of the door of ijtihad'. The unquestioning acceptance of the doctrine of any of the four schools is known as
taqlid or imitation; the jurists of subsequent centuries were therefore mugallids (imitators). By the time Malik and Abu Hanifa had risen to eminence, Imam Muhammad Baqir (677-733) and Imam Ja'far al-Sadiq (702-65), the fifth and sixth Shi'i imams, who lived in Medina, had worked out the legal system which the Shi'is follow. It embodies the
principles which, as 'All's direct descendants, they inherited from the Prophet Muhammad. The 'Abbasid caliphs gave the Hanafiyya school of jurisprudence official status, and it held supreme authority in all the kingdoms as far as eastern Iran, Transoxiana, Turkey, and India. The gdzis and scholars at the 'Abbasid courts and under the Iranian and
Delhi sultanate composed a large number of handbooks dealing with the application of Hanafiyya law. These are largely collections of fatwas (legal decisions) of earlier qdzis who were mainly concerned to answer questions relating to their respective environments.

The most impressive collection of Hanafiyya fatwas is the Fatawa al-'Alamgiriyya compiled by a board of Indian 'ulama' (religious scholars, singular 'alim), appointed by the Mughal Emperor Aurangzib.

THE ARAB CONQUEST OF SIND Since time immemorial, commercial relations existed between Arabia and the western coastal regions of India. Even before the advent of Islam, the Arabs had acquired a monopoly of the sea trade in several Indian ports and had established settlements there. After the Islamicization of the Arabian Peninsula, these
communities built mosques, recited congregational prayers, and converted some of the indigenous people to Islam. Their children naturally were brought up as Muslims. The rulers, in the interest of trade and according to the tolerant traditions of India, took no exception to their religious activities, and relations between them remained cordial. The
Muslim community at Malabar, called moplahs (from 9 mapilla, meaning a bridegroom or child), developed from the matrimonial alliances between the Arabs and the local population. Pirates posed a potent threat to the Arab sea trade. In 636 the governor of Bahrayn and 'Umman sent an expedition to Thana, near modern Bombay. Other Arab
expeditions left also for the ports of Broach and Dabol. The second caliph, 'Umar, did not favour sea wars, but the raids through Makran (Baluchistan), captured during his reign, continued. Legends wrongly assert that Muhammad bin Qasim's invasion of Sind in the early eighth century was initially a punitive expedition.3 It was, in fact, part of the
forward policy of the Umayyad governor of Iraq, Hajjaj bin Yusuf (694-714), to annex the region from Sind to Transoxiana. Sind was then ruled by Raja Dahir. He was the son of a usurper, the brahman Chach, who had overthrown Buddhist rule, although their influence was still strong in the territory. In 712 Muhammad bin Qasim, the young nephew
and son-in-law of Hajjaj, marched at the head of a strong army through Shiraz (Iran) and Makran. Ballistae, one of which required five hundred trained men to operate it, were sent by sea to join the main army at Debal, an inland commercial port near modern Karachi. Dahir's garrison, entrenched in the stone fortification at Debal, offered stiff
resistance, but the bombardment with rocks by the ballistae forced them to capitulate.

Early in 712 Nirun, south of modern Hyderabad, was seized.

Sehwan, a commercial centre, surrendered without resistance. Although the Jats of the lower Sind fought fiercely, they too were defeated. The Arab onward march, however, was balked near a tributary of the Indus by an epidemic of scurvy among the troops and disease in the horses.

Hajjaj sent both reinforcements and medicines. A hotly contested battle was fought by Dahir, near Brahmanabad (north of Hyderabad) in June 712, but he was defeated and killed. Muhammad bin Qasim took Brahmanabad, married Dahir's widow, Rani Ladi, and became the master of lower Sind. In October he marched against the capital, Aror (near
modern Rohri), held by the Raja's son, and seized it. Conquering upper Sind early in 713, Muhammad bin Qasim proceeded towards Multan.

The garrison there resisted but finally surrendered. Muhammad bin Qasim sent one-fifth of the booty (ghanima) to the Caliph's treasury. The rest, according to early Islamic practices, was distributed among the army. The Chach-nama details the administrative regulations Muhammad introduced into Brahmanabad. According to the author, the
artisans, merchants, and common people were left alone, but all the captured soldiers were beheaded. Those civilians who had not become Muslims were then 10 divided into three categories for the imposition of poll-tax (jizya).

The men in the highest income brackets paid 48 dirhams4 of silver per head, the middle income groups 24 dirhams, and the lowest class 12 dirhams. Tribute was fixed according to their resources on all chieftains who had surrendered. A census of merchants, artisans, and fanners was taken. The number of common people was about 10,000. Because
the merchants and artisans had already lost much of their property through looting, it was decided that all classes should pay a tax (mal) of 12 silver dirhams.5 Village chiefs (dihqans) and headmen (ra'is) were appointed to collect it from the townspeople and villagers, and were offered a small salary.6 The Brahmans, encouraged at the favour shown
by Muhammad to the headmen, urged him to restore their own former position and status also. Muhammad granted their request. The brahmans then visited the outlying villages, and at their persuasion the community leaders in the countryside also submitted to the Arabs and promised to pay taxes. An order was received from Hajjaj that, since the
people of Sind had accepted the status of protected subjects (zimmi), no interference should be made in their lives and property. They should be permitted to worship freely in their own temples and should also be allowed to build new ones.7 The brahmans were permitted to collect their customary fees from the merchants, Hindu chiefs (thakuras),
and common Hindus; the 3 per cent share of government revenue which they had previously received was also reinstated. Even the harsh and discriminatory treatment which the brahmans had meted out to the Jat tribe was not changed. The Jats were not allowed to put on comfortable clothes and wore rough black blankets; their chiefs were
forbidden to ride horses. They were treated as brutes.8 Muhammad bin Qasim's victory over Sind was decisive and spectacular. It Was due mainly to his better and more advanced military methods. His co-ordination of sea and ground forces was remarkably successful. Dahir's defence of his forts was feeble, and the princes and chieftains under him
had no personal interest in holding them. Moreover, he remained entrenched at Brahamana-bad and did not take the opportunity to strike first when Muhammad's troops and horses were prostrated by sickness at the Indus tributary. Some of Dahir's generals were disloyal, but the importance of the betrayal of the brahman cause by the Buddhists,
whom the brahmans had previously replaced as rulers cannot be overemphasized as a factor in their defeat. Muhammad bin Qasim's lightning raids in rebellious areas, his far-sighted handling of the local chieftains, and his conciliation of the brahmans helped him consolidate his power without much 11 difficulty. The military governors he appointed
in the forts and the Arab garrisons under them were also considerate and capable: Hajjaj's death in June 714, followed next year by that of his patron, Caliph Walid (705-15), led to the recall of Muhammad bin Qasim.

The new Caliph put him in chains, and he died in prison in Iraq. The administration in Sind broke down.

When the Umayyad Caliph 'Umar bin 'Abdu'l-'Aziz (717-20) came to power he embarked upon a policy of converting the Hindu princes to Islam. Dahir's son, Jaisinha, embraced Islam, but then recanted and fell fighting on the battlefield. Some Hindu chieftains also became Muslims. In 724 Junayd took over the governorship of Sind. He subdued the
rebellions there and embarked on a series of raids in Kathiawar and Ujjain. Junayd's incursions beyond Sind, however, failed, and he was recalled in 740. Only strong governors could rule Sind effectively and attempt, even if unsuccessfully, to extend their boundaries. Other governors became too involved in Crashing local rebellions and combating the
intrigues among Arab chiefs and Indian converts to contemplate further conquests. In 731 the Arabs founded a town on the river Indus named Mahfuza, to garrison their troops. Six years later they built their capital, Mansura. In 854 'Umar bin 'Abdui-'Aziz Hibbari established an hereditary Arab government in Sind, and the 'Abbasids of Baghdad were
regarded as caliphs in name only. In 977 the Isma' ilis, who owed allegiance to the Fatimid caliphs of Egypt,9 seized Multan by a coup d'etat and eight years later took Sind from the Hibbari family. Historians do not attach much importance to Arab rule in Sind, but it was remarkable in many ways.

It strengthened Arab trade on the west coast of India and encouraged more Arabs to make new settlements on the east coast and even in South-East Asia.

The Arabs rapidly assimilated local customs and manners. They adjusted Arab tribal life to the Sindi tribal pattern. In 886 the Qur'an was translated into Sindi on the request of a Hindu chief. Arab historians who visited the region in the tenth century noted that the urban population spoke both Arabic and Sanskrit. The cultural interchange was most
productive.

The Kufa leather workers trained the Makran and Sind tanners in the art of tanning leather with dates. This improved the finish of indigenous leather products and made them softer. Sind shoes now fetched a high price and were regarded as a luxury item in the caliph's territories.

Sind breeds of camel were also upgraded, and the demand for them rose in neighbouring countries. . On the other hand, Sanskrit works on astronomy, medicine, ethics, and administration were introduced by the Sindi intellectuals to the translation bureau at the 'Abbasid 12 court. The contribution by Sindi scholars to the development of Islamic
sciences such as kadis and figh is also impressive. THE GHAZNAVIDS Contemporaneous with the conquest of Sind were the Arab victories over the eastern Turks of Transoxiana by Hajjaj's equally enterprising general Qutayba bin Muslim. In the north Qutayba's armies reached Shash (Tashkend) and in the south-east they penetrated deep into
Kashghar, at that time part of the Chinese empire. Arab governors were appointed to administer the conquered provinces. When the Umayyad Caliph Sulayman (715-17) assumed power, Qutayba (like Muhammad bin Qasim) was disgraced, but he rebelled against his recall. He was eventually killed by his own army in 715. Proselytization in
Transoxiana was more successful than in Sind.

The spearhead of the proselytization movement were the sufi mystics, while the dihgans, hereditary aristocratic landholders who lived in fortified castles, responded to the call of Islam enthusiastically. The revenues remitted to the caliphate from this region were enormous, but from the ninth century their most valued contribution was the supply of
Turkic slaves. Armed Turkic slaves supplanted not only the Iranians but also the Arab contingents as bodyguards and crack troops. They were loyal to none but their masters and were transferred by them like any other chattel. From the ninth century onwards, certain enterprising leaders, backed by the Turkic slaves, began to carve out independent
ruling dynasties in the eastern regions of the caliphate, paying only nominal obedience to the 'Abbasid caliphs. In Khurasan (the eastern province of Iran) and Transoxiana, Saman-Khuda, a dihgan in the Balkh district who had been converted to Islam, founded the Samanid dynasty, which ruled from 819 to 1005. Under them, Alptigin, a Turkic slave,
rose to the rank of commander-in-chief of the guard (hajibu'l-hujjab) and, in the reign of the Samanid 'Abdu'l-Malik I (954-61), became the governor of Khurasan. When he was dismissed by 'Abdu'l-Malik's successor, he withdrew to Balkh, where he defeated the Samanid army in 963. He then made a dash to Ghazni on the periphery of the Samanid
kingdom and vanquished Abu 'All Lawik, or Anuk, said to be a brother-in-law of the Hindu Shahi ruler of the region, Kabul Shah. Alptigin died in 963. Three short-lived rulers followed him. In 977, however, Alptigin's slave and son-in-law, Subuktigin, seized 13 power. In the first two years of his reign he conquered the regions around Ghazni and then
turned his attention to the Hindu Shahis. The latter ruled the territory from Lamghan to the river Chenab and from the hills of southern Kashmir to the frontier kingdom of Multan. Their capital was Waihind or Hund. In 986—7 their king, Jayapala, in retaliation for an earlier incursion by Subuktigin into his territory, marched upon Ghazni, but was
defeated by Subukti-gin. Jayapala made peace, promising to pay a huge indemnity, but later he repudiated his word. Then, joined by a number of other Hindu rajas, he again marched on Ghazni, but was once more badly defeated between Lamghan and Peshawar. Subuktigln died in 997, nominating his younger son, Isma'il, as his successor.
Subuktigin's elder son, Mahmud, refused to accept his father's decision and ascended the throne after defeating Isrh'il in battle. Two years later Mahmud crushed the Samanid army and seized the commercially rich and agriculturally fertile region of Khurasan. The 'Abbasid Caliph al-Qadir (991-1031), whose succession to the throne had been
threatened by the Samanids, out of gratitude bestowed on Mahmud the title Yaminu'd-Dawla wa Aminu'l- Mulk (Right-hand of the Empire and Trustee of the Nation). Mahmud next conquered the dynasties which had been subject to the Samanids.

His conquest of Khwarazm, Sistan, and Ghur made him the most formidable power in eastern Iran and Transoxiana.

Mahmud is, however, more famous for his Indian conquests, which commenced in September 1000, when he captured some forts near Lamghan. His earlier invasions of the territory of the Hindu Shahis and their supporters, as well as that of the Isma'ilis of Multan, were designed to clear a way into the rich Gangetic plains. In 1001 he fought a fierce
battle against Jayapala near Peshawar and defeated him. Returning to the Panjab, Jayapala died and was succeeded by his son, Anandapala. Towards the end of 1005 the Sultan seized Bhatinda, which guarded the passage from the north-west into the rich Ganges valley. Its raja was defeated, but the Sultan's army also suffered heavy losses on the
return journey.11 A serious obstacle to the Sultan's entry into the Gangetic plain was Abu'l Fath bin Dawud, the Isma'ili ruler of Multan. He had entered into alliances with both Subuktigin and Mahmud, but his relations with Anandapala were also friendly. In 1006, in order to complete his mopping-up operations, Mahmud therefore marched on
Multan via Peshawar. Adandapala tried to stop him but was swept away. Dawud fled from Multan; the Isma ilis were slaughtered, and their-mosques desecrated. Only the Sunnis were spared. Mahmud returned to Ghazni after installing Sukhapala, Jayapala's Islamicized grandson, on the Multan throne. The Sultan's pro- 14 longed involvement in the
Khurasan wars, however prompted Sukhapala to rebel. Mahmud therefore hastened back to Multan, captured Sukhapala, and executed him in January 1008.12 Meanwhile Anandapala had collected a vast army of neighbouring rajas. Mahmud then crossed the Indus and defeated Anandapala in the plain opposite Waihind in January 1009. The rajas fled
to Nagarkot temple near Kangra, with Mahmud at their heels. Nagarkot surrendered, and the vast booty from the vaults of its temple fell into Mahmud's hands. Anandapala, however, escaped. After the Sultan's return to Ghazni, Anandapala re-established his kingdom on the northern spur of the Salt range, commanding the main route into the
Gangetic doab, with Nandana as his capital. Shortly afterwards he died and was succeeded by his son Trilochanapala.13 Mahmud's repeated invasions over the Panjab as far as Kashmir and eastern Rajasthan destroyed Rajput resistance. Kashmir itself was saved by its difficult terrain.14 Nevertheless Mahmud's way into the Gangetic doab was now
clear. In September 1018 he penetrated into the east of Delhi and conquered Baran (Buland-shahr), while Mahaban (Mathura) surrendered. The beauty of the Hindu architecture in Mathura impressed the Sultan, but his hatred of idols prevented him from sparing any temples.15 He collected a vast amount of booty. At the end of December 1018 the
Sultan seized Kanauj. On his return he conquered various forts in quick succession. Besides a huge quantity of gold, the booty he acquired included 55,000 slaves and 350 elephants. From 1019 to 1023 Kalinjar was Mahmud's target. Deeper raids into eastern India were of no use to his mission of plunder, and in October 1025 he set out at the head of
30,000 regular cavalry and a vast army of volunteers on his famous expedition to Somnath on the coast of Kathiawar (now again known by its ancient name, Saurashtra). Elaborate arrangements were made for the journey through the inhospital desert of Jaisalmir and Anhilwara. Bhudeva, the Chalukya raja of Anhilwara, offered no resistance.16 At
Mundhir, near Anhilwara (modern Patan in the Ahmadabad district of Gujarat), some 20,000 Hindus made a strong stand but were finally routed. Early in January 1026 the Sultan was positioned before the Somnath fortress on the sea- shore. The garrison made desperate assaults on the invaders but were unable to withstand their deadly showers of
arrows. About 50,000 devotees laid down their lives in vain to save their deity's honour.

The idol was smashed, and the booty obtained amounted to 20,000,000 dinars, each of which contained 64.8 grains of gold.17 After staying there for a fortnight, Mahmud took a westerly route through Kacch and Sind in order to avoid a confrontation with the vengeful Hindu 15 rajas from the neighbouring states. The Isma'ili ruler of Mansura fled, but
the Hindu tribes harassed the returning army and inflicted heavy losses on them. In April 1026 the Sultan arrived in Ghazni.

That same year Bhimapala, who had succeeded his father Tri-lochanapala in 1021-2, died and the Hindu Shahi dynasty came to an end. Mahmud's Somnath victory made him a legendary hero in Islamic history.18 He died on 30 April 1030.19 Mahmud's conquests extended from Iraq and the Caspian Sea to the river Ganges, from the Aral Sea and
Transoxiana to Sind and the Rajasthan deserts. His actual rule in India, however, was confined to the Panjab and parts of Sind. His eastern empire comprised northern Baluchistan, Sistan, Khurasan, and Transoxiana. In 1023 his standing army consisted of 54,000 cavalry and 1,300 elephants but during wartime contingents from the vassal princes,
volunteers, and local militia also joined his forces. The military backbone was the corps of Turkic slaves who were paid and maintained by the state. The booty from the rich Iranian provinces and the Indian campaigns, however, did not always cover the cost of Mahmud's military expeditions. The ruinous imposts he levied on Khurasan led to the
desertion of agricultural areas; irrigation works fell into decay, and some even ceased to exist.21 Mahmud had assumed the role of defender of Sunni orthodoxy; he boasted of annihilating the Isma'ili sect and ruthlessly plundered Hindu temples. He did not, however, hesitate to employ the Hindus in his multiracial Muslim army. They served under
their own commander, called the salar-i Hinduyan.

The anonymous history of Sistan contains complaints of the ruthless massacre of Muslims and Christians by Mahmud's pagan Indian troops.22 Mahmud was passionately fond of erecting magnificent palaces, mosques, seminaries, and gardens. They were built largely on the proceeds of his Indian campaigns, but their maintenance often fell on the
local people, who were hard put to bear the cost.

The Sultan's love of ostentation and desire for historical immortality made him extremely generous to those poets who composed glowing panegyrics on him.

Scientists, however, such as Abu Rayhan al-Biruni (d. after 1086), who was taken captive after the fall of Khwarazmshah in 1017, were given little encouragement. Even Firdawsi, who completed his great Persian epic, the Shdh-nama, in 1010, was not adequately rewarded. The philosopher Avicenna (Ibn Sina) wisely never came near Mahmud. Despite
his faults, Mahmud's personal judgements, firm will, far-sightedness, and moral courage were striking. None of his contemporaries in Iran, Transoxiana, or India could match his talents. 16 His successor's stars were not in the ascendant. The Seljugs, a branch of the Oghuz Turkic people belonging to the steppes north of the Caspian and Aral seas,23
seized Khurasan and Khwarazm from Mahmud's son Mas'ud I (1031-41) after defeating him on the steppes of Dandanaqgan in May 1040.24 During the latter part of the reign of the Ghaznavid Yamin-u'd-Dawla Bahram Shah, who ruled from 1118 to 1152, the rulers of the Ghur hill region between Hirat and Kabul became very powerful. The region had
previously been conquered by Mahmud of Ghazni, and the population converted to Islam.

After the rise of the Seljugs, however, the Ghurs accepted Seljuq authority.

'‘Ala'u'd-Din Husayn (d. 1161), who came to power there in 1149, fought a battle against the Ghaznavid Bahram Shah, near Tiginabad (Qandahar). The Ghur infantry, with their walls of protective shields, defeated the Ghaznavid army, which relied mainly on elephants. Bahram lied to the Panjab. 'Ala'u'd-Din entered Ghazni and gave it over to a
horrendous seven-day orgy of plundering and destruction which earned him the title of Jahan-Suz (Burner of the World). The corpses of all the Ghaznavid rulers, except for Mahmud, Mas'ud, and Ibrahim, were exhumed and burnt. The towns between Ghazni and Ghur were also destroyed with revolting barbarism.

In 1152 Bahram was succeeded by Khusraw Shah, but the Ghurid reduced his rule to Lahore, where he died in 1160. His successor, Khusraw Malik (1160-86), was the last ruler of the Ghaznavid dynasty, which the Ghurid finally extinguished in 1186. The Ghaznavid rule in the Panjab lasted much longer than in Khurasan and was not subject to the
vicissitudes of Ghazni. It was free from external invasions for at least 150 years. The governors generally belonged to the Ghaznavid royal house. The sources do not discuss the administrative framework of Ghaznavid Panjab, but it probably did not differ greatly from that of the Samanid provinces or at least from the Ghaznavid administration in
Khurasan, which is mentioned in passing in the contemporary sources. After the fall of Khurasan the most important source of Ghaznavid revenue was the Panjab. The urban economic life of the Hindu Shahi dynasty seems to have boosted the Ghaznavid financial system. Lahore became more prosperous as an entrepot for the goods and merchandise
from Iran and the northern Indian plains. Muslim merchants settled in several Indian towns because of the Hindu desire to promote trade and commerce. The development of Lahore, which is reflected in both contemporary poetry and sufi works, could not have taken place without the import of argicultural products from the Panjab villages. There
the counterparts of the Iranian dihqgans (the hereditary aristocracy in the villages) were the 17 India at the close of the ninth century 18 Indian hereditary village chiefs or thakuras. Those thakuras who possessed strong fortresses were crushed by the Ghaznavids and forced to pay tribute, while the more docile chiefs seem to have acted as
intermediaries between the state and the farmers. Following Arab and Iranian custom, the Ghaznavids changed neither the pattern of land ownership nor the rural economy, except in the villages near Lahore.

The Hindu money-lending\" class, known as the Sahs and the Multanls in thirteenth- and fourteenth-century literature, also carried on their business without any interference from their Muslim rulers. In fact the Multanls and Sahs were no different from the Jews in the time of the later 'Abbasids, on whom the commercial prosperity of the caliphate
and its Iranian provinces depended. Although Mahmud was a puritanically orthodox Sunni, the Hindus continued to enjoy zimmi (protected subject) status. Initially the Isma'ilis were defeated but they were not completely crushed, and the political instability in Ghazni allowed their rule to be revived. The Panjab became increasingly important, and
sufis from the Ghazni region and other areas moved there. Abu'l-Fazl Muhammad bin al-Hasan Khattali, a disciple of Husri (d. 981-2) of the school of Junayd,25 ordered his disciple Shaykh Hasan Zinjanl to move to the Panjab. Khattali later asked his young disciple 'All bin 'Usman Hujwiri to follow Zinjani. Before Hujwiri's death, the sufi traditions, as
we shall show in Chapter 6, were firmly rooted in India. Among the Persian poets, Mas'ud ar-Runi (d. c. 1091) lived in Lahore. The opinion held by some scholars that Rum's rival Mas'ud Sa'd Salman compiled a collection of his own (Salman's) Hindawl (Hindi) verses is rightly contested by many, but on the basis of Salman's surviving Persian lyrics, he
can undoubtedly be called the founder of the Indo-Persian style of poetry. THE GHURIDS 'Ala'u'd-Din Jahan Suz's conquests made the Ghurid empire very extensive, but it reached its zenith under two brothers: Shamsu'd-Din (later Ghiyasu'd-DIn) Muhammad (1163-1203) and Shihabu'd-Din (later Mu'izzu'd-Din) Muhammad (1173-1206). Ghiyasu'd-Din
concentrated on expanding westwards to prevent the Khwarazm-Shahs, or Khans of Khiva on the lower Oxus, from moving into Khurasan. Mu'izzu'd-Din, whose capital was in Ghanzi, followed Mahmud's tradition of invading India. His army 19 consisted mainly of Turkic and Tajik (Persian-speaking Turks) slaves, although it included horsemen of other
racial groups. Finding the Isma'ilis a threat to his power in the east, Mu'izzu'd-Din seized Multan in 1175 and dispersed them. Then he conquered Uch. In 1178 he invaded Anhilvara or Patan, the capital of the Vaghela raja of Gujarat, Mularaja II. A battle was fought near Mount Abu, and the raja's army, which outnumbered the Turks, won the day. The
invaders fled through the inhospitable deserts in a miserable condition and endured considerable hardship. Mu'izzu'd-Din thereupon decided to give up Mahmud's plans of invasion through Sind and Multan. The Panjab offered better prospects. In 1179 he seized Peshawar. Two years later he invaded Lahore. The Ghaznavid ruler there, Khusraw Malik,
made peace. In 1182 Mu'izzu'd-Din conquered Debal and made the Sumra rulers of lower Sind his vassals. After a three-year lull Mu'izzu'd-Din invaded Lahore again and, after ravaging the surrounding countryside, occupied the strategic fort of Sialkot. The deposed Khusraw Malik made an alliance with the Khokkhars, a Hindu tribe from the Salt
Range,26 but was unable to recapture Sialkot. Mu'izzu'd-Din invaded Lahore for the third time in 1186, captured Khusraw Malik by perfidy, and sent him to the Balarwan fort in Ghurjistan, where he was killed in 1192. With his death the Ghaznavid dynasty came to an end. Multan, Lahore, and Sind now became part of the Ghurid empire. After
consolidating his conquests, Mu'izzu'd-Din seized Tabarhinda (Bhatinda) in 1189. Prithvlraja Chahamana (Chauhana), who ruled the area from Ajmir to Delhi, Sirhind (in Patiala), and Hisar, in a bid to contain Mu'izzu'd-Din, marched out at the head of a large army. Other rajas also joined him. The battle took place at Tara'in, eighty miles from Delhi, in
1190. The Rajput thrust broke both Mu'izzu'd-Din's left and right wings. The Sultan himself was about to fall when a Khalji soldier sprang upon Mu'izzu'd-Din's horse and, holding him in his arms, rushed after the fleeing Ghurid army. Prithviraja recaptured Tabarhinda but did not pursue the invaders further. Next year, after more elaborate
preparations, Mu'izzu'd-Din marched towards Bhatinda, seized the fort, and again pitched his camp at Tara'in.

About 150 chieftains joined Prithviraja's army, which was several times larger than Mu'izzu'd-Din's force. The Sultan divided his troops into five divisions. Four of these consisted of mounted archers, who were ordered to attack the flanks and if possible the rear of the enemy, avoiding hand-to-hand conflict. When the enemy pressed too closely they
were to feign flight. From early morning to the afternoon this force attacked continuously, 20 exhausting the cumbrous Rajput army.

Then Mu'izzu'd-Din charged the enemy at the head of 12,000 fresh troopers with drawn swords and lances. The Rajputs were routed. About 100,000 Hindu soldiers died, including the brave Tomar prince of Delhi, Govindaraja. In his predicament Prithviraja alighted from his elephant, mounted a horse, and fled, but he was overtaken near the town of
Sarsuti. Hasan Nizami's account states that Prithviraja was taken prisoner to Ajmir, where he ruled for some years as a Ghurid vassal;27 this is corroborated by numismatic evidence. Later he was executed for treason, but his son was appointed to succeed him. Another Tomar prince, Govindaraja's son, was appointed as the Ghurid's vassal in Delhi.
The conquered local chiefs, called ra'is, submitted, agreeing to pay tribute and land tax (malguzari). A military station was established at Indraprastha.

The Turks captured Hansi, Kuhram, and Sarsuti and placed them too under Turkic garrisons. Ajmir was also assaulted and taken.

On his return from Ajmir, the Sultan besieged Delhi again, and Govindaraja's son agreed to resume paying tribute. The victory of Tara'in was a watershed in Indian history. It marked the beginning of Turkic rule in India proper. Previously this had been confined to the Panjab and Sind. Mu'izzu'd-Din subsequently withdrew to Ghazni, leaving his
trusted general Qutbu'd-Din Aybak to consolidate their gains and make further annexations. Aybak then seized Delhi, deposing Govindaraja's son, who had rebelled yet again. In 1193 Mu'izzu'd-Din summoned Aybak to Ghazni, possibly to draw up plans for future Indian conquests.28 After his return Aybak seized Kol fAligarh). While he was busy
suppressing various Rajput uprisings, Mu'izzu'd-Din left Ghazni for Delhi, where Aybak later joined him. Although Jai Chand, the Gahadavala raja of Kanauj and Banaras, had not assisted his rival Prithviraja in attempting to overthrow the Turkic army, Mu'izzu'd-Din and Aybak marched against him. He was killed and his army was defeated in 1194 in
the battle of Chandawar, between Kanauj and Etawa on the Jamuna. The victorious Ghurid army marched on to Banaras (Varanasl) and Asni. The Gahadaval's treasury was plundered. Four years later Kanauj was also captured. The Sultan then returned to Ghazni. Aybak crushed a rebellion at Kol and finally brought Ajmir under his control. Replacing
Prithvlraja's son with a Turkic governor, he gave him Ranthambhor instead.29 In 1195-6 Mu'izzu'd-Din again marched from Ghazni and, defeating the Jadon Bhatti Rajputs, seized Bayana. The Sultan made Malik Baha'u'd-Din Tughril governor of the region. 21 Baha'u'd-Din encouraged Indian and Khurasan merchants to settle there and also to improve
agriculture. He founded a new fort-town named Sultan-kot, near Bay ana. Before leaving the region Mu'izzu'd-Din had made the raja of Gwalior a tributary, but Baha'u'd-Din, in obedience to the Sultan's orders, posted troops around Gwalior. Before his death around 1200, Gwalior's defences had been considerably weakened.30 Ajmir rebelled again in
1195-6. Aybak, who had hastened to crush the uprising, was defeated and forced to withdraw to Ajmir fort. The timely arrival of a Ghazni contingent, however, turned the tables on the Rajputs. Aybak next marched on Anhilwara, whose Chalukya ruler had made common cause with the dissident Ajmir raja. The battle took place on the Abu mountain,
where Aybak's mobility and shock tactics crowned him with success. The victory yielded considerable booty, but Anhilwara itself was not annexed until 1240.31 Aybak seized Bada'un from a Rastrakuta Rajput in 1197-8. He also raided Malwa. In 1202-3 Aybak besieged Kalinjar, the capital of the Chandela king, in Bundelkhand. The siege was
protracted, but when the invaders cut off the water supply the garrison surrendered.

Kalinjar, Mahoba, and Khajuraho were also conquered.32 By 1200 Turkic military outposts had been set up and fort commandants appointed from Banaras to the Panjab and from Gwalior to Anhilwara. Neither Mu'izzu'd-Din nor Aybak had any plans to penetrate Bihar and Bengal. These areas were conquered by Ikhtiyaru'd-Din Muhammad bin
Bakhtiyar, who belonged to the Khalji Turkic tribe of Ghur. Finding little encouragement from the muster master at Ghazni and later at Delhi because of his humble origins, Bakhtiyar proceeded to Bada'un. He showed promise there and at Avadh, and was awarded an igta' near Chunar.33 His successful incursions into Bihar, east of the river
Karmanasa, encouraged other Turkic soldiers to join him. He conquered regions as far as the Buddhist university of Odantapuri, Bihar, where he slaughtered the Buddhist monks and seized the town. He then visited Aybak in March 1203 at Bada'un and obtained permission to attempt further conquests. Passing through the Jharkhand jungles in the
south of Bihar in 1204—5, Bakhtiyar rushed to Nadia or Navadvip, one of the two capitals of Lakshmana Sena, the King of Bengal. His army was unable to keep up with him, and, according to the Tabaqgat-i Nasiri, only eighteen horsemen were with him when he forcibly entered the palace. Lakshmana Sena, who is reported to have just sat down to his
midday meal, fled through a postern door to the eastern region 22 of his kingdom, where he ruled for some years. The story of the eighteen horseman conquering Bengal is hotly disputed by Bengali authors, but it is not unlikely that Bakhtiyar's lightning raid with a small force under him struck such a terror in the king's heart as to make him fly
without resistance. Bakhtiyar plundered Nadia and acquired immense booty. Retreating northwards, Bakhtiyar took up his quarters in the Sena's western capital, Lakhnauti or Lakshmanavati, near the present site of Gaur. He established another outpost at Lakhanor or Nagar in the Birbhum district, thereby connecting Bihar with Orissa. To the north-
east an outpost was established at Devakot near Dinajapur. His spectacular conquests prompted him to seize Karmapattan (possibly Kumrikotah in Bhutan) and Tibet. The enterprise was designed to ensure the supply of horses from that region. At the head of 10,000 horsemen, Bakhtiyar followed the Brahmaputra and, ignoring the advice of the Raja
of Kamrup not to proceed beyond his territory, reached Karmapattan. The subsequent news of the arrival of an army of 50,000 men from the mountains of Tibet disheartened Bakhtiyar's troops. He retreated to Kamrup, where the local forces made short work of his soldiers. He himself with great difficulty reached Devakot. Bedridden as a result of his
hardships, Bakhtiyar was assassinated by one of his own commanders.34 Meanwhile, Ghiyasu'd-Din had died at Hirat in 1202-3. In 1204 Mu'izzu'd-Din was defeated at Andhui on the Oxus by the allies of the Khwarazm rulers and, except for Hirat, lost the whole of Khurasan. The news of the disaster encouraged the Gakkhar tribes of the Panjab to
regain control over the Lahore—Ghazni route. Mu'izzu'd-Din, joined by Aybak, crushed their uprising and then marched to Lahore.

After a short stay there, he sent Aybak to Delhi and himself returned to Ghazni. On 15 March 1206 he was assassinated by a Gakkhar at Damyak on the bank of the Jhelam (near modern Sohawa).35 The motives for Mu'izzu'd-Din's conquests were no different from those of Mahmud of Ghazni. Both were in need of plunder from India to maintain their
slave armies and to attract the wandering bands of Islamicized mercenaries known as ghazis to their forces. The Islamicization of India was not their main objective, although some tribal leaders, such as the Gakkhars, were encouraged to embrace Islam.

The exaggerated accounts of Muslim historians and poets of the slaughter of infidels in the spreading of Islam are designed to give a religious colour to wars which were basically waged for political domination and plunder. Mu'izzu'd-Din's achievements were more permanent than those of Mahmud. 23 Before his death, the strategic centres of India
from Ghazni to the borders of Assam had been conquered and the forts efficiently garrisoned.

The factors surrounding the Turkic victory are highly controversial. Hindu historians such as A. L. Srivastava divide 'causes of our defeat' under two headings. Under general causes, Srivastava says: 'lack of political unity and proper organisation and capable leadership must, therefore, remain the most important general cause of our helplessness and
defeat'. As regards the particular causes, he says: 'Our rulers did not care to find loop-holes in the organisation of their common enemy.'36 Srivastava's comments seek to impose modern nationalist sentiments on twelfth- and thirteenth-century India; but such sentiments did not exist in India until the nineteenth century. On the other hand, according
to modern Muslim scholars, such as Muhammad Habib and K. A. Nizami: The real cause of the defeat of the Indians lay in their social system and the invidious caste distinctions, which rendered the whole military organization rickety and weak. Caste taboos and discriminations killed all sense of unity - social or political. Even religion was the
monopoly of a particular section, and the majority of the Indian people were never allowed a glimpse of the inside of a high caste Indian temple. Thus for the bulk of the Indian people there was hardly anything which could evoke patriotic responses in them when face to face with the Ghurid invader.37 This theory also presupposes the existence of
modern patriotic feelings or religious solidarity in other parts of the world, when even in Muslim-dominated regions they did not exist. Nizami has himself quoted the great poet Sa'di, who wrote: 'the lashkari [professional soldier] fought for the wages he got; he did not fight for king, country or religion'.38 The same was true of India, and Indian caste
taboos cannot be blamed for the Rajput defeat.

India was then ruled by Rajput rulers who were proud of their ancient Kshatriya blood, reckless swordsmanship, and chivalric sense of honour. Their political and social systems were feudal. They fought for the safety of their own boundaries and constantly feuded with their neighbours.

The Panjab, Multan, and Sind, ruled by the Muslims from the eighth century onwards, did not concern them. It was not until 1150 that Vasala Deva (Vigraharaja III) of Ajmir, who had seized Delhi from the Tomars, was prompted also to take Hansi from the Ghaznavids. The time was then ripe to wipe out the tottering Ghaznavid kingdom of the Panjab.
Neither Mularaja of Anhilwara, who defeated Mu'izzu'd-Din in 1178, nor Prithviraja had the good sense to pursue and attempt to annihilate the Ghurid 24 invaders after delivering a crushing defeat on them. The two major defeats of Mu'izzu'd-Din show that Rajput military strength was quite formidable; their fault lay in their adherence to fighting a
defensive war and their inability to take full advantage of a victory.

The ponderous war machinery of the Rajputs with their slow-moving elephants was no match for the mobility and lightning attacks of the Central Asian Turkic guerrilla warriors. Separated from their homes by long distances and committed to obtaining victory for their own enrichment, the Turkic troopers fought with vigour and desperation. No such
personal stake was involved for the The Corpse That Never Was The Corpse That Never Was The Legend That Was Earth Best Vacation That Never Was



