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I. INTRODUCTION

This paper is an introduction to “diaspora missiology” of four parts. It begins with a description of the phenomological landscape of global migration at the turn of the 21st Century and a historical overview of migration in church history.  A discussion of the biblical and theological framework of diaspora missiology, and a presentation of a missiological framework and missiological implications will follow.  To conclude, an example of diaspora missiology in action is given in the case of Filipino International Network (FIN). 

The term “diaspora” is used in this paper to refer to the phenomenon of ‘dispersion’ or movement of any ethnic group (Pantoja, Tira, Wan). “Diaspora Kingdom worker” then refers to a migrant person actively engaged or actively involved in fulfilling the Great Commission, regardless of vocation and denominational affiliations (Tira); and “diaspora missiology” is “a missiological study of the phenomena of diaspora groups being scattered geographically and the strategy of gathering for the Kingdom” (Wan). 
It is assumed that this paper is not primarily about statistics, demographics, economics, labour industry, anthropology, or sociology but about God’s mission through the diaspora peoples.

II. PHENOMELOGICAL CONTEXT
To begin, we must look at the current landscape of global migration.
2.1 Push and Pull Factors

In 2002, the United Nations Department of Economic and Social Affairs, Population Division reported that “the number of people residing outside their country of birth [was] at an all-time high of about 175 million.”
  Then in 2005, the International Organization for Migration estimated that the number of international migrants had reached 192 million.
 Making approximately one of every thirty-five persons in the world is a migrant. Figure 1 shows the evolution of the number of international migrants in the world and major areas and selected indicators regarding the stock of international migrants from 1970-2000.  This includes refugees, migrant workers, trafficked people, international students, government and armed forces personnel, people involved in family reunification plans, permanent immigrants to accepting countries, etc.  

Figure 1.  Stock of International Migrants, 1970-2000
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Voluntary as well as involuntary forces are factors in diaspora.  Examples are urbanization, rapid globalization in the labour industry, geopolitical shifts, catastrophic natural disasters (e.g. hurricane, flood, earthquake, tsunami), national and ethnic conflicts, socio-economic advancement, cultural exchanges, and pandemics resulting in a crippling of the work force (e.g. HIV/AIDS).  The “push” factors contributing to mass migration are myriad as are the “pull” factors drawing the migrants to host countries (see Figure 2).  

Figure 2.  Countries Hosting Migrants, 1970 & 2000
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2.2 Current Trends in Migration


According to IOM, the number of international migrants increased by 45 million between 1965 and 1990 -- an annual growth rate of about 2.1 per cent. The current annual growth rate is close to 2.9 per cent.  Current trends in international migration include the increased concentration of migrants in the developed world.  This includes temporary skilled workers, as well as reunited family members, students, and those seeking to permanently immigrate.  International migration continues to increase as independent states emerge and as ethnic groups move towards their regions of origin.  There has also been a shift in the poles of attraction for labour migration as rapidly developing countries seek skilled workers to operate their industries.  Just look at some countries in East and South East Asia such as South Korea, which hires labourers from all over the world to work in its heavy industries.  As well, international migrants continue to be welcomed in more prosperous countries that tend to have lower fertility rates and ageing populations as they help bolster the work force and slow population decline. An example of this scenario is in Canada.  Faced with a greying population, low birth-rates, and the resulting decline of the work force, Citizenship Immigration Canada planned the target range of 225,000 to 255,000 new permanent residents in 2006.
 

Clearly, migration occurs in response to economic, social, political and even natural situations in countries and regions.  In the latter half of the 20th century, key shifts in world economic, social, and political situations have resulted in changes in international migration dynamics.  With continuing world change, it is evident that international migration will not soon abate, and that every nation will be touched by migration.  
2.3 A Brief Historical Sketch
Does massive scattering of nations have a place in the purposes of God?

It must be noted that the movement of Christian people throughout the Roman Empire is described in Acts and continues throughout the first three centuries of the church.  The expansion of Christianity accelerated when Constantine (A.D. ca 285-337) lifted the restrictions against Christianity, allowing Christianity to officially flourish as “lay people” travelled and shared their faith freely.

Eventually, Rome fell to the invading and migrating forces from the East such as the Huns, Goths, Visigoths, Ostrogoths, etc.  The remarkable result was the conversion to Christianity of many invading migrants.  Evidently, the Roman Christians demonstrated charity and hospitality to their conquerors.  They applied the Apostolic teaching to be hospitable to foreigners (Romans 12:13).

From the 15th Century, the gospel spread through travelling merchants, traders, explorers, and sailors.  The European maritime powers were vehicles for the spread of the gospel.  For example, the Portuguese ventured to Brazil while the Spaniards settled the rest of Latin America and the Philippines.  The French conquered Indochina.  The Germans occupied East Africa, the Dutch reached the Far East, and the British colonized large parts of the world.  The European colonizers brought both Sword and Cross.  Indeed, these colonizers brought with them not only their cultures and traditions, but also their Christian religion. 

History also shows the mass movement of peoples to “Christian” lands.  The Africans are a classic example of involuntary migrants transported as slaves during the Atlantic and Arabian Slave Trades (15th-19th Century) to the Middle East, Europe, the Americas, and Asia.  There is also the large migration of Chinese labourers to North American and Australian gold mines and railroad construction sites (19th Century).  The impact of such involuntary and voluntary migration, however, had not been without its impact in the expansion of Christianity.  This brings us back to the question of the significance of the current massive diasporas.

I am convinced that mass movements of peoples are not only historical facts and demographic phenomenon. This now leads us to study biblical concepts and formulate a Diaspora Missiology.
III. BIBLICAL AND THEOLOGICAL FRAMEWORKS

We know that Israel was exiled to Assyria (721 BCE cf. 2Kings 17: 18). The Jews were deported to Babylon (721 BCE cf. 2Kings 25: 11); the narrative indicates that some went to Egypt and other places. The end of the Old Testament describes this in detail. It is a story not just of scattering but also of gathering, that is, exile and return to their homeland.  Both Jeremiah and Ezekiel lived through this and foretold the return of exiles under the leadership of Ezra and Nehemiah (Ezekiel 36: 19, 24; Jeremiah 29:10).  The New Testament also records the scattering of the early Believers.  They were victims of religious persecution.  They gathered as a community wherever they were dispersed (Acts 8:1-4).  Jesus Christ came with the vision of the “good news” reaching all nations (Mark 13: 10), but violent persecution followed Christians, sometimes with unbelievable cruelty.  In the midst of persecution, the Church prevailed and advanced.  The New Testament concludes with John’s description of the City of God: “The peoples of the world will walk by its light, and the kings of the earth will bring their wealth into it … the greatness of the wealth of the nations will be brought into the city” (Revelation 21: 24, 26).  Therefore, all historical events happen along a divinely-set trajectory, and diasporas would seem to be one of God’s ways of working among the nations. 

Furthermore, the Apostle John predicted that there would be a great eschatological gathering, “a multitude that no one could count, from every nation, tribe, people, and language, standing before the throne and in front of the Lamb” (Revelation 7:9).  The question is: From the birth of the Church recorded in the book of Acts, how do we arrive to the fulfilment of the vision in Revelation?  There is no single answer!  However, we know from history that there were always faithful and “bold” witnesses of Jesus Christ who shared the Good News with their families, friends, communities, and even with their enemies.  The book of Acts records these faithful followers of Jesus.  For example, the Apostle Paul is a model missionary, evangelist, and church planter.  There were always those workers whom the Lord of the Harvest sent to be heralds of the gospel to the regions beyond.  However, we also need to recognize the geopolitical factors that attempted to impede the spread of the gospel and advance of the Kingdom.

3.1 Biblical Framework


“Gathering” and “Scattering” are major biblical themes. Beginning from the Old Testament, Genesis records that Adam and Eve transgressed God’s command; as a result, they were driven out from Eden. When their son Cain murdered his brother Abel, he was sent away. We read about how the ancient tribes built the tower of Babel because of their pride and power, the Almighty acted to divide and scattered them.

In his act of redemption, God called Abram and sent him to a foreign land. He promised to bless him and give his descendants their own land. Other nations would be touched through Abram and his children.

The nation of Israel was born, and then Jacob and his sons where forced to live in Egypt because of economic depression. While in Egypt, they became slaves and were persecuted by their Egyptian masters. Consequently, they migrated once again until they reached their “homeland” promised to their father Abraham. They were gathered as they obeyed and served the Lord, but they were scattered outside their geographical borders when they disobeyed (Leviticus 26:33, Deuteronomy 28:64, Ezekiel 36:19-27). It was in their scattering that they learned many things about their God. They also learned from other cultures when they lived outside their homeland as exiles in Babylon, Persia, Greece, and Rome. The book of Esther suggests that the scattering of the Jews from “127 provinces, stretching from India to Cush” (8:9) occurred before Jesus the Messiah was born. 

In the New Testament, the Church was called to gather for worship, but later dispersed to the ends of the earth to be a herald of the gospel. Local congregations were born and started by the scattered Christians from Jerusalem to Cyprus and Antioch (see Acts 8:1-4; 11:19-21). Some of the Apostles ministered to the scattered followers of Jesus Christ. For example, the epistles of James and Peter are addressed to the “migrant” Christians (cf. I Peter 1:1; 2: 11-12; James 1:1). The writer of the book of Hebrews in particular addressed the spiritual pilgrims who are not only geographically dislocated and culturally uprooted, but those who are pursuing their eternal homeland (Hebrews 11:13-17; 13:14).

The scattering in the Bible is not limited to the nation Israel and the Church. Other nations too were scattered because of trade, commerce, and wars. Daniel’s vision (Daniel 7) of dominions and empires clearly suggest that God is the Lord of history.

There will be a great gathering predicted in the book of Revelation. The Apostle John wrote in Revelation 7: 9: “…a great multitude that no one could count, from every nation, tribe, people and language, standing before the throne and in front of the lamb.”  According to John, this gathering will take place in the “New Jerusalem” and this will be the complete healing and restoration of the nations (Revelation 21). 

Interestingly, the “scattering and gathering” is not limited to humanity. In the heavenly realm, there was a war between God’s forces and Lucifer (i.e.  Satan). Satan’s crushing defeat forcefully evicted him from heaven.  Jesus saw Satan’s fall and informed His followers: “I saw Satan fall like lightning from heaven” (Luke 10: 18 cf. Isaiah 14: 4-21; Revelation 12: 7-9). Consequently, Satan and his demons are actively operating in our planet; they are inflecting pain, causing illness and spiritual blindness, spreading lies against God, and discord among the brethren. Paul described them as “… rulers … authorities … powers of this dark world… spiritual forces of evil in the heavenly realms” (Ephesians 6: 12). Satan and his followers will ultimately join forces to fight against God’s army in a place called Armageddon (Revelation 16: 16 ff), but ultimately their fate and eternal punishment will be in hell --- “… the devil… was thrown into the lake of burning sulfur, where the beast and the false prophet had been thrown; they will be tormented day and night for ever and ever” (Revelation 20: 10 cf. Matthew 13: 24-30, 47-50). This supernatural scattering and gathering for the evil forces are both Divine punishment; that is being forced out of heaven and being gathered in hell.

             While the primary concern of this paper is the scattering and gathering of humanity and its implications to missions, it is important to underscore the pre-creation scattering of Satan and his forces from heaven. Their being scattered on earth has definite implications to the problem of evil and suffering of the nations and hindrances to the advance of the Kingdom.

Key Concepts and Terms

“Diaspora.”  The word “diaspora” is originally a Greek word and the verbal substantive (diaspora) occurs 3 times (John 7:35; James 1; 1; 1Peter 1:1) translated as “scattered”(NIV). The verb form (diaspeiro) also appears 3 times, all in Acts (8:1,4; 11:19) referring to “the scattering of Christians of Hellenistic Jewish origin”
 who were instrumental in the spreading of Christianity. 
“Call,” “calling.”  The verb “(Hebrews. ”qara; Gk keleo) used to describe “naming” (Genesis 3:20; Luke 1:60) or refers to the act of praying, when persons ‘call to’ or ‘call on’ God (Psalm 145:18; Romans 10:13).”

 The basic meaning in the biblical usage “is simply to utter the name of God (Psalm 116:4; Zechariah 13:9).”
 The biblical term is used with particular theological significance in three ways: in connection with worship, with election, and with vocation.”
 The expression to “call on God or the Lord” occurs 56 times (Old Testament 45; New Testament 11). 

“Ecclesia.”  The Greek word ekklesia in the NT refers to ‘the local assembly’ or ‘church’ (1 Corinthians 11:18)”. 

“Covenant.”  “The word ‘covenant’ is of Latin origin (con venire), meaning a coming together: It presupposes two or more parties who come together…The biblical words most often translated ‘covenant’ are berit in the Old Testament (appearing about 280 times) and diatheke in the New testament (at least 33 times).”
  

The tables below [Figures 3-6] show scattering in the Old Testament and in the New Testament.  They were adapted from Enoch Wan & Joy Tira lectures for Diaspora Missiology at Alliance Graduate School, Manila, Philippines in March 27, 2007.

Figure 3.  Scattering (dispersion) in the OT

	NO.
	WHO/

WHEN
	SIGNIFICANCE
	

	
	
	WHERE
	CAUSE
	NOTE
	SIGN

	1
	Adam & Eve,

after the Fall

(Gen 3:22-24)
	From the Garden of Eden


	Rebellion & pride
	-provision, -position of bliss &

-presence of God
	-sweat & toil

-child birth

-power relationship

	2
	Cain, after murdering Abel

(Gen 4:14-17)
	From the presence of Jehovah
	Envy & pride
	-son Enos built a city
	-promised the spare of his life

	3
	Noah & family, after the flood

(Gen 9:1-7)
	From the temporary shelter of the ark
	Life spared due to obedience
	-blessings reassured

-promise of no absolute destruction of the flood
	-Rainbow

	4
	At the plain after plotting & rebellion

(Gen 11:1-9)
	From the Tower of Babel
	Rebellion & not diversified nor dispersed
	-confusion of tongues

-multi-national & ethnic (Gen 10:2-5, 20,31)
	ESL

	5
	Chastisement as forewarned (Prophetic books of OT)
	From the promised land
	-Idolatry

-disobedience
	Scattered all over the world
	Diaspora


Figure 4.  Gathering (calling) in the OT 

	NO.
	WHO/WHERE
	SIGNIFICANCE

	
	
	POSTERITY/
PROSPERITY
	LAND
	RELATION-SHIP

(COVENANT)

	1
	Calling Noah from the Ark (Gen 8, 9) – temporary shelter
	Blessings

(Gen 9:1-7)
	Fill the land

(Gen 9:1, 7)
	Rainbow as sign (Gen 9:8-19)

	2
	Abraham from kindred…(Gen 12:1-3; 15:1-7; 17:1-8)
	-nation, name. blessings
	Will show you (Gen 12:1, 15:7-8, 17:8)
	Circumcision as sign (Gen 17:9-14)

	3
	-Lot & family from Sodom & Gomorrah (Gen 18:1-33)

-Isaac (Gen 21:12; 22:16-18; 26:24)

-Jacob (Gen 28:13-15)

-Calling out from Egypt
	Great & mighty nation, lessons (Gen 18:16-19; 22:17-18)

-Isaac (Gen 21:12)

-Jacob (Gen 28:4)

-free from slavery
	The earth, returned to his place (Gen 17:8, 8:25,33)

-(Gen 28:15)

-(Gen 28-33)
	Covenant (Gen 17:1-8; 26:24)

-Exodus 2:24-25)

	4
	Gathering to enter Canaan (Joshua)
	Rest (Heb 11, Lev 26:9)
	(Lev 26:6)
	City (Heb 11:13-16)

Heavenly Jerusalem (Heb 12:18-29)

	5
	Gathering the remnant
	From captivity
	Deut 28:8-11
	Deut 28:7

	
	
	
	
	


Figure 5.  Scattering (dispersion) in the NT

	NO.
	WHO/WHERE
	SIGNIFICANCE

	
	
	PERSECUTION & HARDSHIP
	WHEN

	1
	Jews from Jerusalem (Acts 8:1-8) – Stephen’s martyr
	(Acts 11:19-21)
	AD 32

	2
	-Jews from Jerusalem

– Persecution from Saul
	(Acts 9:1-2)
	AD 33

	3
	Jews from Rome (Acts 18:1-4)
	King Herod
	AD 46

	4
	Not of this world (John 18:23-36)

Jews from Athens to Corinth (Acts 18:1-4)
	Claudius
	AD 50

	5
	Jews in Jerusalem
	The fall of Jerusalem
	AD 70

Mt 14:1-2; 1Pet (AD 64)& II Peter (AD 66)


Figure 6.  Gathering (calling, covenant, ecclesiology) in the NT

	NO.
	WHO/WHERE
	SIGNIFICANCE

	1
	John the Baptist

(Luke 7:24-35; 16:16)
	Announcing the coming of the Kingdom

	2
	-Calling of the 12 (Mt 11:1-11)

-Calling of the 70 (Luke 10:1-20)

-Parable of the Kingdom (Mt 13; Mt 15:7-14)
	Power demonstrated (Mt 14:15-21; John 6:1-14; Luke 9:1-17;) People being called

(1Cor 2:1-5)

	3
	-Calling children (Mt 19:1315) banquet (Mt 22:1-14) sinners (Mk 2:13-17; Luke 5:27-32)

Seek Kingdom (Luke 12;29-32) amidst you (Luke 17:21)-
	Not of this world (John 18:23-36)

Disciples fought (Mt 18:1-5; Mk 9:33-37; Luke 9:46-48), James & John (Mt 20:22-24; Mk 10:20-24); at Passover (Luke 22:24-30), Ascension (Acts 1:3-6)

	4
	The Pentecost (Acts 2)
	Reverse of Tower of Babel (Gen 11)

The “Church” – called out ones (1Cor 11:18; 12;28; Acts 15:30 h)

	5
	Calling of the elect (Mk 13:24-30; John 11:47-53; Ro 9-11)

Kingdom of Christ

(the eschaton)
	New heaven & new earth, perfect (Rev. 21)


To summarize the biblical framework, we conclude that scattering in the OT is not always a consequence of sin. In fact, it was God’s design that human kind was to scatter as indicated within the blessings of Adam and Eve by Jehovah before the Fall (i.e. “Let them have dominion…and over all the earth…and replenish the earth” Genesis 1:26-28) and was reaffirmed to Noah after the flood (“be fruitful and multiple, and replenish the earth…bring forth abundantly in the earth” Genesis 9:1, 7) and by refusing to do so was in God’s judgment being rebellious (Genesis 11:1-9).

 Otherwise, scattering of people in the OT often occurred as the consequence of sin, e.g. the Fall of man at the Garden of Eden (Genesis 3:22-24); the murderous act of Cain (Genesis 4:13-15); the plot of rebellion at the Tower of Babel (Genesis 11); the idolatry of the Israelites (Ps 78:54-64; Is 1-5).

The Great Commission is God’s design for Christians in the NT to scatter bearing the good news to all nations (Matthew 28:18-20; Mark 16:15-17; Luke 24:46-49; John 17:18; Acts 1:8). Failing to do so would incur punishment of being scattered (Acts 9, 11). However, the scattering of Christians could be God’s provision of outreach and church planting (Acts 18; 1 Peter and 2 Peter.)

Calling in the OT is God’s way of gathering his choice people, e.g. Noah (Genesis 7-8; Hebrews 11:7), Abraham (Genesis 12, 14, 17; Hebrews 11:8-12), Isaac (Genesis 21), Jacob (Genesis 28), the Israelites (Book of Joshua, Hebrews 11), the remnant (Is 40-45), and the church (Ephesians 1-2; 1 Peter 2:1-11). The calling of people unto Himself is a matter of grace.

3.2 Theological Framework

Tereso Casino, in his attempt to formulate a “theology of global diaspora”
, writes: 

theology… as the interpreted Jewish and Christian traditions indicate, was born, developed, and interpreted through the lens of the missionary intentions of God in the world. The mobility of God’s people in particular and the movements of communities, tribes or nations in general, help to cement the complementary characteristics of both theology and diaspora missiology, missiology is inherently theological as theology is indispensably missions-oriented.

Thus, to arrive at a missiological framework for diaspora it is necessary to view it in its theological context.

Few have suggested a theological schema for global diaspora since the emergence of diaspora missiology as a vital field of missiological study in 2002
.   A theology of diaspora would need to include an articulation of the doctrines of revelation, Christology, pneumatology, anthropology, harmatiology, soteriology, missiology, ecclesiology, and eschatology. 

This is what Filipino theologian, Luis Pantoja Jr., attempts to do in his seminal essay on a “theology of the Filipino Diaspora”.  In it he proposes five “possible” doctrinal motifs that provide a theological context for the Filipino Diaspora.  These are:  (1)  God:  His creative power, sovereign plan for history and providential actions in human affairs; (2)  Humanity:  The natural design, the mandate to populate the earth and exercise dominion, the fall and the concomitant social dysfunctions; (3) Jesus Christ:  Redeemer and saviour of all mankind; (4) The Church:  God’s New Creation of people across cultural and national boundaries and its universal nature and global expansion; and (5) The End Times:  The multitudes in heaven and the eternal new heaven and earth where God dwells with his people.
 

These themes were further expanded by Tereso Casino in his  “Global Diaspora:  Basic Framework for theological construction”.
 Casino also suggests a definition for theology of global diaspora as “the dynamic process of articulating and systematizing the fundamental tenets of the missionary intentions and works of God as interpreted and implemented by the covenant people of God among diaspora communities and situations around the world through the lens of scripture and the historical formulations of doctrines, using both coherent traditional and contemporary symbols, speech-forms, and metaphors available.”
 

On a simple, but no less pioneering scale, the LCWE published The New People Next Door in 2005.
  This volume contains a brief theology of diaspora and its implications on global missions. This  affirms that God controls the movements of peoples; that God moves his people in judgment and for redemption, and that God controls the movements of secular powers.

For the purposes of this paper, I submit the following theological themes as a basic theological backdrop for a diaspora missiology framework:  

The Triune God

 The Creator-Redeemer God and Humanity:  Divine and Human Interaction. 

Jesus Christ:  The Savoir and Model

The Holy Spirit:  Ultimate Administrator of Missions

The Church:  Identity and Mission  

Eschatology:  The Gathering of the Redeemed 

Cosmic Conflict & Spiritual Warfare

Bible:  The Blue-print for Missions

The above themes are not intended to be a treatment of systematic theology, rather they present theological highlights as a foundation for diaspora missiology.

The Triune God

The Creator-Redeemer God and humanity:  divine and human interaction.  God is eternal, omnipotent, omniscient, omnipresent, sovereign, and immutable. The One Triune God exists and manifests in three persons:  the Father, Son, and Holy Spirit who are distinct yet co-equal, co-eternal, and co-existent.  (I John 5:7; 2 Corinthians 13:14; John 1:1,2; Revelations 4:2-5 & 5:1-7).  He is the maker of “heaven and earth” and all things “visible and invisible.” Throughout history, God has initiated encounters with his creation. He reveals his qualities through nature, history, and human conscience (Romans 1:20; Hebrews 1). God is sovereign and has a plan for history that is intended to accomplish his purposes and glorify his name. God’s control extends to the rise and fall of the world’s political and military powers.  Isaiah and Jeremiah emphasized that God used Egypt, Assyria, Babylon, and Persia for his purpose, and that he also judged them (Isaiah 10:5; 45:1; Jeremiah 25:9-12). God said to Amos: "‘Are not you Israelites the same to me as the Cushites?’ declares the LORD.  ‘Did I not bring Israel up from Egypt, the Philistines from Caphtor and the Arameans from Kir?’” (Amos 9:7).  Paul told the Athenians that God “determined the times set for [every nation] and the exact places where they should live” so that they would “seek him and perhaps reach out for him and find him” (Acts 17:26-27). Evidently, God’s unseen hand and sovereign plan are behind all that occurs in the universe including human migrations.

Humankind was created as the “crowning glory, beneficiary and steward of all of God’s creation.”
  God provided the earth as provision for humanity.  Pantoja Jr. notes that “humankind is designed for mobility and conquest…mobility is endemic to human nature.”
  God made people with the instinct to move in pursuit of what they want.  Adam and Eve were mandated to multiply and populate the earth.  No boundaries were given.  With this mandate came the responsibility of stewardship, conquest and settlement of the earth and the universe (Genesis 1-2).  Noah and his family were also given the mandate (Genesis 9).  Migration and settlement are part of the Dominion Mandate.  

The problem of sin entered the human experience when Adam and Eve disobeyed God.  As a result, they were exiled from their home, the Garden of Eden. Adam and Eve’s expulsion from the Garden of Eden because of sin is the first recorded involuntary migration. Since the fall, “social dysfunctions and values distortions became the rule and mankind had to cope with and compensate for the consequences of separation from God.”
  Their son, Cain was also forced into migration, but remained under God’s protective and sovereign hand.
  At the Tower of Babel, God again scatters humankind by dividing and “confus[ing] their language” (Genesis 11:8).  As a result, 

cultures developed and civilizations flourish even as they also competed to establish one’s superiority over the others, thus the racial and ethnic disparities prevailing in societies today.
 

Humanity is held responsible for their actions, but everything ultimately leads to the fulfilment of God’s plan (Romans 11; Ephesians 1:3-14). 

God begins his purpose of redemption when he calls Abram to leave his own country and people for the land of promise, in order to father a nation through which all nations would be blessed.  This nation, named Israel, was birthed in diaspora as Jacob and his sons migrated to Egypt and towards the “land of promise.” In Old Testament history, Israel goes through periods of “scattering” as part of God’s judgment (Leviticus 26:33; Deuteronomy 28:64; Ezekiel 36:19), but also experiences renewal and teaching in order that she could communicate God’s character to others (Ezekiel 36:  23-27). By the time of Jesus, Jews were scattered “from India to Ethiopia” (Esther 8:9).  Their faith in the One Creator God and then the good news of Jesus the Messiah was spread via their network of synagogues and communities.

Jesus Christ: the Saviour and model. “None can surpass the import and impact of Jesus Christ’s incarnation” as a theological model of purposeful migration. Jesus Christ is the Savoir. He was in “total personal control of his destiny especially in his voluntary submission to the will of the Father”
 and so his change of habitation (from Heaven to Earth) was voluntary. Throughout his earthly life he exercised humility (Philippians 2:5-11) and is a model for future Kingdom workers (e.g. tentmakers and missionaries) who willingly leave their homes for Kingdom work. However, displaced diaspora people can also relate to his life experiences as an “exile.” As a young child, his family took refuge in Egypt away from Herod’s murderous decree to kill all the boy children in his dominion (Matthew 2:13-18). Furthermore, as an adult, Jesus was rejected by his own people (John 1:11).

Evidently, Christ can understand the pain of being rejected, being persecuted, being displaced and uprooted from his homeland. Not only does he sympathize with the scattered, but also he provides hope. As a model, Jesus fulfilled his purpose despite being rejected. Moreover, at his ascension, he commissioned his followers to “Go and make disciples of all nations” with the promise that he would be with them “to the very end of the age” (Matthew 28:20). His statement has assured his followers as they advanced the Kingdom through space (across borders) and through time (spanning centuries).

The Holy Spirit:  Ultimate Administrator of missions.  As a member of the Trinity, the Holy Spirit was involved in creation, in the establishment of Israel, and in the formation of the Church. He performs various roles in the Godhead including convicting the world of guilt regarding sin, righteousness, and judgment. He also indwells the believer (John 14:16-17), illuminates their understanding, makes their lives fruitful (Galatians 5:22-25), and entrusts them with spiritual gifts (Romans 12:6-8; cf. Ephesians 4:11).  

He has a distinct and unique role in pursuing God’s redemptive plan. The Holy Spirit specifically enables Kingdom workers giving them power to be “[his] witnesses in Jerusalem, and in all Judea and Samaria, and to the ends of the earth” (Acts 1:8).  In other words, he makes Kingdom workers bold in proclaiming the Gospel and living out their faith wherever the Triune God geographically places them.  The Holy Spirit identifies, sets apart, and commissions Kingdom workers (see Acts 13:1, 2).  When Jesus commissioned the disciples to go (Matthew 28:20) he promised them the abiding presence of the Triune God.  As they went, we know from Biblical history that his disciples encountered difficulties and all kinds of trials, however, the Holy Spirit, as Christ promised them, was there to be their counsellor and comforter (John 14). 
The Church of Jesus Christ:  Identity and Mission

 God created humans with a mobile and adventurous nature.
  In the Church of Jesus Christ, these “mobility instincts” are now “infused with and used for spiritual and missiological ends.”  In Acts 1:8 the disciples are empowered by the Holy Spirit to go to Jerusalem, Judea, Samaria, and to the uttermost parts of the earth.  The church transcends ethnic, cultural, and national boundaries.  The universal church also spans all local congregations worldwide, and all eras.  

The early Christians were expelled from Jerusalem through persecution (Acts 8:1:4); consequently they crossed cultural barriers to share the Gospel of Jesus Christ and started the first Gentile church (Acts 11:19).  New Testament writers addressed God’s people in diaspora (1 Peter 1:1; 2:11-12; James 1:1; Hebrews 11:13-17; 13:14). The church of Jesus Christ is not exclusive to a certain ethnic group or nation. The Church consists of pilgrims who are in the world but no longer of the world. The church is purposefully dispersed. See John 17:11-21.  

The End Times:  The Gathering of the Scattered (eschatology)

The future eternal Kingdom is already present today.  As subjects of God’s Kingdom, Christians have become citizens of Heaven, but remain on earth as “pilgrims with a mission.” That is, to bear witness that the kingdoms of the world are temporary, but God’s kingdom is eternal.  Jesus waits for Christians to join him in Heaven (John 17:24) and God has prepared a city for them (Hebrews 11:13-16).  One day, all the scattered people of God will one day gather before the throne of the Lamb (Revelation 7:9-10) and in the New Jerusalem where they will dwell with God (Revelation 21:1-3).

Cosmic Conflict and Spiritual Warfare

In their theological formulation, Pantoja Jr., Casino and the LCWE Occasional did not address the issue of cosmic conflict and spiritual warfare. Diaspora Missiology must recognize the dual forces that are operating in the universe. These forces are: God and Satan; good and evil forces. Christian poets and composers have written poems, hymns, and songs that have become part of the Christian worship tradition. The following are the list of several hymns on cosmic conflict and spiritual warfare (Hymns of Christian Life. 1978. Harrisburg, Pennsylvania: Christian Publication):

· Jesus Giveth us the Victory – Albert Benjamin Simpson (1843-1919)

· Victory through Grace – John Sweeny (1839-1929)

· Who is on the Lord side – Francis R. Havergal ( 1836-1879)

· Yield not to Temptation – Horatio R. Palmer (1834- 1907)

· A Mighty Fortress – Martin Luther (1489-1546)

· Onward Christians Soldier – Sabin Baring-Gould (1834-1924)

When Jesus sent out the twelve disciples, “He gave them the power and authority to drive out all demons and cure diseases … and preach the Kingdom of God and to heal the sick” (Luke 9:1-2, cf. Luke 10: 1-20). He implied that they will experience opposition. The Apostle Paul said that Christians are engaged in “cosmic” conflict and spiritual warfare. For his part, the Apostle Peter describes the enemy as a “roaring lion” (1 Peter 5:8). Kingdom workers must recognize their enemies who are trying to hinder the advance of their Kingdom ministries.

The persecution of Believers, particularly Kingdom workers, is not simply religious conflict but spiritual, satanic, or demonic opposition. We also hear and read in the news the evil of human trafficking and the exploitation of women and children sold to the sex industry.  If this is not satanic in nature, what is it?

There has been an abundance of books written on the subject of spiritual warfare. Enoch Wan, in his article “Spiritual Warfare: What Chinese Christians Should Know and Do” applies not only to the Chinese but also to Filipinos and others.
In agreement with Wan, I need to emphasize that Kingdom workers involved in “the pursuit of holiness and the cause of Christ in evangelism and mission are engaged in spiritual warfare.  Winning souls from the kingdom of darkness and bringing them into the fight is setting free the slaves of sin, Satan, self, and spiritual bondage”
.  Having said this, Kingdom workers have the assurance that the Triune God has already won the victory over Satan, sin, death, and darkness.  With this assurance comes human responsibility.  Wan states that “while it is true that winning the spiritual battle is ‘not by might, nor by power; but by [God’s] Spirit’ (Zechariah 4:6)…  God sees fit to entrust Christians with a certain degree of human responsibility.  Christians are to engage in spiritual disciplines that lead to spiritual growth and maturity.”
 They are to know the enemy, practice spiritual disciplines, put on the armour, team up with other Christians, engage in prayer and fasting, exercise spiritual gifts, call on the name of Jesus Christ, claim the cleansing power of Christ’s blood, and depend on the Holy Spirit.

Bible:  The Missions Manual

Law, statutes, precepts, commands, fear, and ordinances are synonymous terms referring to the scriptures (Psalm 19:6 ff.).  Scripture or the Bible, according to the Apostle Paul, “is God-breathed and is useful for teaching, rebuking, correcting and training in righteousness…” (2 Timothy 3:15-16).   The Bible, therefore, is the ultimate authoritative manual for global missions.  It contains the redemption story, the history of the early church and the advance of the gospel, and the apostolic ministries.  Diaspora Missiology derives its concepts and strategies from the Bible; hence, Kingdom workers must base their ministry on biblical principles.

III.  MISSIOLOGICAL FRAMEWORK 

The study of diasporas is not new.  Social sciences:  e.g. history, anthropology, sociology, geography, demography, economics, political science, and law are disciplines that are carefully examining migration.  Each discipline has its own sets of questions, hypotheses, and variables.  In Migration Theory:  Taking Across Disciplines, Caroline B. Brettell and James H. Hollifield suggest that migration theory is interdisciplinary, with each discipline focusing on specific aspects of migration, but all working together to provide the bigger picture. Practitioners of these disciplines interact to develop migration theory:

· Anthropologists are interested in the immigrant experience and the results of social and cultural changes.

· Demographers project the future of population movements by analyzing the nature of population change.  They document the pattern and direction of population shifts.

· Economists use human capital terms and labour market patterns to chart population shifts.

· Geographers study the spatial patterns of migration (e.g. employment patterns and residential patterns; the development of ethnic enclaves; segregation patterns of ethnic and racial groups).

· Historians study past immigrant experiences.

· Lawmakers and researchers of migrant law study and develop national immigration policies related to migration.

· Political scientists study the relationship between migration and a nation’s policies.

Sociologists are interested societal changes that occur with migration.  

The tenets, methodologies, theories, and hypothesis of disciplines concerned with migration and people movements are presented in the following table [Figure 7].

Figure 7.  Migration Theories across Disciplines

	DISCIPLINE
	RESEARCH QUESTION(S)
	LEVELS/UNITS OF ANALYSIS
	DOMINANT THEORIES
	SAMPLE HYPOTHESIS

	Anthropology
	How does migration effect cultural change and affect ethnic identity?
	Micro/individuals, households, groups
	Relational or structuralist and transnational
	Social networks help maintain cultural difference.

	Demography
	How does migration affect population change?
	Macro/populations
	Rationalist (borrows heavily from economics)
	Migration has a major impact on size, but a small impact on age structure.



	Economics
	What explains the propensity to migrate and its effects?
	Micro/individuals
	Rationalist: cost-benefit and utility-maximizing behaviour
	Incorporation varies with the level of human capital of immigrants.

	Geography
	What explains the spatial patterns of migration?
	Macro, meso, and micro/individuals, households, and groups
	Relational, structural, and transnational
	Incorporation depends on ethnic networks and residential patterns.

	History
	How do we understand the immigrant experience?
	Micro/individuals and groups
	Eschews theory and hypothesis testing
	Not applicable

	Law
	How does the law influence migration?
	Macro and micro/ the political and legal system
	Institutionalist and rationalist (borrows from all the social sciences)
	Rights create incentive structures for migration and incorporation.

	Political Science
	Why do states have difficulty controlling migration?
	More macro/political and international systems
	Institutionalist and rationalist
	States are often capture by pro-immigrant interests.

	Sociology
	What explains incorporation and exclusion?
	Macro/ethnic groups and social class
	Structuralist or institutionalist
	Incorporation varies with social and human capital.


Missiology is also an interdisciplinary study combining theology, biblical studies, social sciences, and evangelism.  As a branch of missiology, the emerging diaspora missiology is a specialized study of missiology and migration theory. As previously suggested, diaspora missiology necessitates interdisciplinary study of academic fields related to who, what, when, where, and how populations are moving (e.g. anthropology, demography, economics, geography, history, law, political science, and sociology).  This data is to be analyzed resulting in missiological implications for missions planning and strategy.

To arrive at a theoretical framework for diaspora missiology, we first need to understand the general missiological framework that needs to be addressed.  Wilbert R. Shenk
 proposed seven elements necessary for the development of "a general conceptual framework" for missions theory and missiology [Figure 8].

Figure 8.  General Conceptual Framework of Missions

	1
	Situate[s] the mission process historically and empirically as an inter-cultural movement, including the agents and agencies, and the host culture and peoples….

	2
	Identif[ies] and critically evaluate the main model(s) by which mission has been and may be prosecuted….

	3
	Account[s] for the impact of the mission on the host culture and the impact of the culture on the mission, i.e. as reflected in modifications and innovations the mission makes in response to the cultural context.

	4
	Correlate[s] the development of the modern world system with the development of the mission, especially the impact of modern communications and the economic system….

	5
	Trace[s] the influence the various strands of renewal, revival, and revitalization [not all necessarily Christian in nature] that touch the churches, often with long-range implications.

	6
	Maintain[s] a dialectical relationship between mission praxis and the biblical theological foundation of mission…

	7
	Hold[s] in tension local mission and God’s mission to all people so that theory geared to the local context will be developed that will draw forth the fullness and richness of the particular in light of God’s ultimate saving purpose… (1996, 41).

	


If “mission theory” identifies principles which are held to be essential to the successful practice of mission,”
 then diaspora missiology requires, as Enoch Wan proposes, missiologists “to realize the scale, frequency and intensity of people moving both internally and internationally…. [and] not only demographically… describe and analyze such phenomenon, but to also responsibly conduct missiological research and wisely formulate mission [and evangelism] strategy accordingly.”
In his recent article in EMS Occasional Bulletin Spring 2007 Issue, Enoch Wan, one of the pioneers in diaspora missiology, describes the distinctive features of “diaspora missiology” from “traditional missiology.” Wan summarizes the tenets of diaspora missiology in Figures 9-11.
 These are helpful guides for missiologists and practitioners as they formulate evangelism strategies.

Figure 9.  “Traditional missiology” vis-à-vis “diaspora missiology”

	#
	ASPECTS
	TRADITIONAL MISSIOLOGY (( DIASPORA MISSIOLOGY

	1
	FOCUS
	Polarized/dichotomized

-“great commission” ((“great commandment”

-saving soul (( social Gospel

-church planting (( Christian charity

-paternalism (( indigenization
	-Holistic Christianity with strong integration of evangelism with Christian charity

-contextualization

	2
	CONCEP- TUALIZATION


	-territorial: here (( there

-“local” (( “global”

-lineal: “sending” (( “receiving”

-“assimilation” (( “amalgamation”

-“specialization”
	-“deterritorialization”

-“glocal” (Tira)

-“mutuality” & “reciprocity”

-“hybridity”

-“inter-disciplinary”

	3
	PERSPECTIVE


	-geographically divided:

foreign mission ((local, urban((rural

-geo-political boundary: state/nation(( state/nation

-disciplinary compartmentalization: e.g. theology of

missions / strategy of missions
	-non-spatial,

- “borderless,” no boundary to

worry, transnational & global

-new approach: integrated &

Interdisciplinary

	4
	PARADIGM
	-OT: missions = gentile-proselyte --- coming

-NT: missions = the Great Commission --- going

-Modern missions:

E-1, E-2, E-3 or M-1, M-2. M-3, etc.
	-New reality in the 21st Century –viewing & following God’s way of

providentially moving people

spatially & spiritually.

-moving targets & move with the

Targets

	


Figure 10.  Traditional Missiology & Diaspora Missiology in Ministry

	#
	ASPECTS
	TRADITIONAL MISSIOLOGY (( DIASPORA MISSIOLOGY

	1
	MINISTRY PATTERN
	OT: calling of gentile to Jehovah (coming)

NT: sending out disciples by Jesus in

the four Gospels & by the H.S.

in Acts (going)

Modern missions:

-sending missionary & money

-self sufficient of mission entity
	-new way of doing Christian missions: “mission at

our doorstep”

-“ministry without border”

-“networking & partnership” for the Kingdom

-“borderless church” (Lundy). “liquid church” (Ward)

-“church on the oceans” (Otto)

	2
	MINISTRY STYLE
	-cultural-linguistic barrier: E-1, E-2, etc.

Thus various types M-1, M-2, etc.

-“people group” identity

-evangelistic scale: reached((unreached

-“competitive spirit” “self sufficient”
	-no barrier to worry

-mobile and fluid,

-hyphenated identity & ethnicity

-no unreached people

-“partnership,”
 “networking” & synergy 

	
	
	
	


Figure 11.  The “yes” and “no” of “Mission at our Doorstep” 

	NO
	YES

	-No visa required 
	-Yes, door opened

	-No closed door
	-Yes, people accessible

	-No international travel required 
	-Yes, missions at our doorstep 

	-No political/legal restrictions 
	-Yes, ample opportunities

	-No dichotomized approach 
	-Yes, holistic ministries

	-No sense of self-sufficiency & unhealthy competition
	-Yes, powerful partnership 

	
	


Now, how does this all come together in a working model?  The Filipino International Network (FIN) provides an excellent example of diaspora missiology in action as it is different from traditional missions.

IV.  THE FILIPINO INTERNATIONAL NETWORK:  A CASE STUDY OF DIASPORA MISSIOLOGY IN ACTION

FIN is a catalytic movement of Christians with the mission to “motivate, equip, and mobilize Filipinos to partner for global missions.”  It is modern history’s second ethnic missions movement to be global in scope, second to the Chinese diaspora missions movement, the Chinese Congress on World Evangelization (CCOWE) that started in 1976. FIN is a kairos movement, kairos referring to a divinely appointed window of opportunity. In God’s providence and sovereignty, Filipinos have been widely dispersed for a divine purpose at a time of unprecedented opportunity. It is a tremendous opportunity for diaspora Christians, particularly diaspora Filipinos to engage and participate in the fulfilment of the Great Commission and the achievement of the ultimate goal of missions. The ultimate goal of missions is not church planting, the building of hospitals, nor literature distribution; rather it is the gathering and worshipping of the nations around the Triune God’s throne as described in Revelations 7, and the healing of the nations from the pain resulting from their sins, as illustrated in Revelations 22.


The FIN vision took shape as men and women of God around the globe started to take notice of the mass dispersion of Filipinos, in what I refer to as Creative Access Nation(s)
, and as they started to recognize a divinely-planned “strategy” already in place. These visionary individuals later formed a strategic partnership in the form of FIN to help fulfil the goal of missions. FIN was officially born in May of 1995 at a historical consultation in Larnaca, Cyprus when 37 visionary men and women met to “read the times” and to seek God’s mind. The small group committed to “partner” in prayer for one another, and to share resources in order to motivate, equip, and mobilize the believing Filipino diaspora – an estimated 7% of the then 7 million Filipino expatriates scattered around the globe
.  They embraced the Matthean Great Commission (Matthew 28:18-20), and acted on the Lukan mandate which I call “glocal missions.”  Glocal missions means “thinking and acting locally and globally simultaneously.”
 

4.1  ‘Glocal’ Collaborations & Synergy


Soon after the consultation in Cyprus, a new partnership of “glocal” proportions was set in place with four initial partners.  In FIN’s case it refers to the likeminded people in Edmonton who forged a partnership having global implications.  The consultative partnership was set into place to oversee and provide accountability to the newly-hatched FIN initiative.  The major partners of the FIN partnership were:  First Filipino Alliance Church, Klemke Foundation, the C&MA in Canada, and CCC in Canada.  These partners represented a local church, a Christian foundation, an evangelical denomination and a para-church organization.


These collaborative organizations provided FIN with initial funding and logistics for the network.  A simple Memorandum of Agreement (MOA) was signed to seal their respective commitments to the movement.  As the vision of FIN was introduced to other local congregations, mission agencies, and like-minded individuals, the network of “partners” grew, and eventually regional committees were established in several limited access regions, Far East Asia, and North America.  Partners would cast the vision to other Christians committed to glocal missions in places where Filipino Christians were located as FIN extended its partnerships across the globe.


First Filipino Alliance Church is a prime example of glocal partnership, as it ministers locally, nationally, and as it extends its ministry around the globe by partnering with FIN.  FFAC formed the prayer base for FIN’s ministries, embracing FIN as an extension of their own ministry, and praying fervently for FIN just as a mother prays for her child.  Frequently throughout the year, the congregation released their Senior Pastor to represent them, ministering to Filipinos all over the world.  They also provide FIN with international headquarter in Edmonton. FFAC would also commission some of its members to partner with FIN internationally as Christian workers.  Certainly, a local congregation that releases its resources, including many of their members, and their pastor, for a global ministry is “thinking and acting locally and globally simultaneously.” 


The FIN movement would be fueled by four key components, that is trusting relationships between partners; networking of individuals and organizations committed to the Great Commission and FIN’s vision of seeing Filipinos actively participating in this task; communication making likeminded people aware of God’s work in and through the Filipino diaspora Christians; and the gathering of workers who would play strategically influence others to take part in the task at hand.  Consultations would play a significant role in keeping the movement growing and going.


Five more significant consultations would be held after the historical consultation in Cyprus.  From September 19-20, 1996, Filipino evangelical leaders from several denominations and para-church organizations met in Puerto Azul, Philippines, with representatives from the FIN partnership, and   Philippine government officials, for a “Ministry and Missions Consultation regarding “The Church and the Filipino Overseas Contract Workers”.  Having been made aware of the needs and missions potential of the millions of Filipino OFWs or OCWs, the delegates would present and sign the “Puerto Azul Declaration,” committing to partner in “extend[ing] beyond the Filipino OCWs to include all Filipinos, whether in the Philippines or abroad, and to make disciples among all nations.”  The delegates of the Puerto Azul Consultation would “officially endorse FIN as a networking movement that [would] facilitate the delivery of related ministries and services” to the Filipino diaspora.  This consultation held in the Philippines would result in a spreading awareness among Filipino Evangelical leaders of the necessity to strategically train and prepare Filipino OFWs for their service in other lands, and would further connect Filipino Christians for a joint effort in fulfilling the Great Commission.  For the first time, FIN was represented at the Second National Tentmaking Conference sponsored by the Philippine Mission Association in Tagaytay, Philippines in December 1996.  Furthermore, the consultation would bring the participants to the realization that the Philippine Overseas Employment Administration could play a significantly strategic role in deploying Filipino diaspora Kingdom workers.  The POEA was indirectly becoming “the largest sending agency” of Filipino diaspora Kingdom workers.  The consultation participants would start praying for a greater Christian influence in POEA so that a greater mobilizing of the “tentmaking” force could be achieved.


The Puerto Azul Consultation in 1996 would be followed by the “Filipino North American Prayer Advance ‘97” held in Midland, Texas.  There, Filipino Christian leaders from across North America gathered with FIN consultants and partners to pray and fast “for revival among the millions of Filipinos dispersed worldwide.”  Affirming The Larnaca Covenant and The Puerto Azul Declaration, the delegates at Midland would endorse FIN “as a catalyst movement that [would] facilitate concerted prayer networks among the Filipino diaspora.”  The participants committed themselves “to pray for one another; to mobilize [their] respective congregations and contacts for extra-ordinary prayer and to seek God’s face; to initiate, encourage, and influence other Filipino North American believers to participate actively in future regional and national Prayer Advances” and “to help the Filipino Christian diaspora to go beyond cultural lines and seek ways to love, serve and share the Gospel to the people of their host country and to other internationals residing in their midst.”  The Midland Prayer Advance would challenge Filipino North American pastors and congregations to participate in global missions, through prayer, and active involvement in motivating and mobilizing the Filipino Christian diaspora.


In 1998 three more consultations were sponsored by FIN for regional Filipino leaders in Far East Asia held in Singapore; Middles East and North Africa in Manama, Bahrain; and the historical International diaspora Leaders Consultation in Camp Nakamun, Alberta (Canada). These consultations broaden the FIN network not only among Filipinos in the diaspora but also with other ethno-cultural diaspora networks (e.g. South Asians, Chinese, Vietnamese, Black, Persians, Japanese, Spanish-Latinos, Koreans, etc.).


Seven years after the FIN birth in Cyprus, a network of 54 participants from five continents including LAR, and 11 key countries including the USA, Canada, Israel, Korea, Hong Kong, Germany, converged in Singapore to celebrate God’s work through His Filipino children, and to pray and plan for FIN’s next steps.  The keynote speaker, Dr. Thomas Wang, founding general secretary of the Chinese Congress on World Evangelization (CCOWE) and chairman of the time-specific AD2000 Movement, reminded the participants of God’s sovereignty in placing them where they were at that given time.  He urged them to be active participants in the fulfilment of the Great Commission, and he expressed his dream of one day seeing a second (after the Chinese with CCOWE) world-wide diaspora group deliberately and strategically organize for world missions; the Filipinos and FIN being an answer to prayer. 


In the years that have followed, FIN has embraced diaspora partnerships beyond its network of Filipino Christians.  In February of 2005, a new Filipino-Mexican partnership was born and christened “Outreach Latin America” or OLA for short. From February 19-20, a group of expatriate Filipinos, Mexicans, and some representatives from other Latin American nations convened in Mexico City to forge partnership and to strategise for the purpose of “reaching” out to Latin America where many have yet to hear the true message of Jesus Christ’s salvation.  Then in November 2006, invited participants to the Global Diaspora Missiology Consultation convened in Edmonton, Canada, discussed the impact of global migration on the future of global missions as well as new missions strategies to be utilized by diaspora followers of Jesus Christ.  Participants representing major diaspora groups (i.e. Chinese, Japanese, Vietnamese, Jewish, South Asian, Korean, Brazilian, Hispanic, Nepalese, West African, East African, Arab, Tibetan, Filipino) included missiologists and missions strategists, diaspora leaders, and theologians.  It was an historic event that gathered major diaspora groups together for the specific purpose of partnering for strategic mobilization of diaspora Christians.  FIN has grown to become a movement of diaspora believers living and working outside their homeland who are intentionally being witnesses for Jesus Christ in their host countries.


4.2  Borderless Initiatives


To motivate, equip, and mobilize diaspora Christians to partner for global missions, FIN initiates, organizes, and coordinates strategic prayer and training events throughout the year and throughout the globe, and provides diaspora Kingdom workers with resources for effective evangelism and discipleship.


As a movement, FIN partners have always strived to "read the times" well and to contribute to world missions strategically and effectively.  More recent FIN initiatives include:

Institute for Diaspora Studies.  In March 2007 FIN partnered with Alliance Graduate School (AGS) in Manila, Philippines, and Western Seminary (June 2007) in Portland, USA to launch the Institute of Diaspora Studies (IDS). IDS is a joint effort of researchers and practitioners seeking to understand and minister to the people of diaspora – people dispersed from their original homeland.  The hope is that IDS will result in the upgrading of lay-pastors who are presently leading diaspora congregations, and that it will contribute to increasing the maturity of their lay leaders, particularly in the high-priority Creative/Limited Access Nations where there is a large presence of Filipinos.   In the past, many have beneﬁted from excellent informal training opportunities that have been made available through various agencies. What makes IDS unique is that it is a more formalized and systematic education program than similar programs in the past.

Church at Sea Alliance.  Realizing that the diaspora Filipinos are not only stationed in different lands, but are also scattered across the seas, FIN forged a partnership with Operation Mobilization (OM), Seamen’s Christian Friend Society, Campus Crusade for Christ, and Alliance Graduate School-Philippines to form the Church at Sea Alliance (CASA). CASA has the vision of planting churches on board ships and intends to train thousands of Christian seafarers to share their faith and establish churches at sea for seafarers on board ships. 

Linking with Lausanne.  Today, mass has peaked the interests of missiologists so much so that The Lausanne Movement (otherwise called the Lausanne Congress for World Evangelization (LCWE)) included a track for the first time on the DIASPORA PEOPLES at the Forum 2004 in Pattaya, Thailand among the many issues in global missions to be addressed.  The Lausanne Movement has also appointed a Senior Associate and a committee dedicated to the Diasporas.  


FIN’s ministries are lead by regional and international committees.  They are guided by the following historical and working documents:  Larnaca Covenant, Puerto Azul Declaration, Midland Affirmation, and the Baguio Challenge.
  


FIN initiatives have been effective in reaching many Filipinos and other nationals with the Gospel of Jesus Christ.  These initiatives have also resulted in the training and mobilizing of a significant force of diaspora Kingdom workers existing in thousands globally and present in almost every country of the world.   FIN has also played a key role in deploying career ﬁeld-workers in regions that have been difficult to penetrate with traditional missionary methods.  

V.  CONCLUSION AND RECOMMENDATIONS FOR FUTURE STUDY

In this paper, Filipino diaspora missions through FIN has been described in details to illustrate diaspora in missions. It is a case study of “Diaspora Missiology in action.”  It is presented here to show how missions strategies used by diaspora Kingdom workers are unique in their focus, conceptualization, perspective, paradigm, as well as in their ministry pattern and ministry style.

The Filipino experience in diaspora missions also illustrates the providential grace of God in spite of the painful past of colonization of the Philippines by Western powers and sorrowful financial state of contemporary Filipino society. Hence, the sovereignty of God is evidently shown in the scattering of Filipinos globally for a purpose.  It is diaspora missiology in action – those being scattered have become gatherers for the Kingdom in many nations.

The following are recommendations for further study: 

1) Accelerated equipping of diaspora Kingdom workers both for those who are already in the field and for those preparing to leave the country; theological training for those who are leading diaspora congregations. 2) Strategic partnership is called for like-minded organizations and institutions in the delivery of evangelistic resources (e.g. Jesus Film) into the hands of diaspora Kingdom workers, particularly those strategically positioned in CANs. 3) Connect abused and persecuted workers with advocacy and justice organizations in order to safeguard their rights and safety. 4) Provide pastoral care for the families of diaspora individuals left behind in the homeland.

APPENDIX A

FIN MINISTRY CHANNELS

	Prayer Advance

	FIN holds that seeking God’s heartbeat and work in the world is at the heart of missions initiatives. Therefore, prayer is crucial and is actually the “back-bone” of missions strategy. Prayer Advance, a new spin on the traditional term “Prayer Retreat” meant to suggest a forward action and results, was started to link Christians in praying purposefully for the role of Filipinos in worldwide mission. Prayer Advances are conducted in cities worldwide with a significant Filipino population. At Prayer Advance, participants bring reports from their area of the globe to lift up their “area” together. Prayer Advance continues to be scheduled on an ongoing basis throughout the year.

	New Life Training Curriculum

	FIN plans and sponsors an ongoing number of strategically conducted discipleship training seminars throughout the year and around the globe, using Campus Crusade for Christ’s five-level New Life Training Curriculum (NLTC) in regions where access to discipleship training is needed by the Filipino and other international diaspora Kingdom workers. NLTC is a curriculum that trains disciples of Jesus to become “multiplying disciples” continuing on the cycle of evangelism and discipleship. Over a thousand Filipinos and other expatriates have been trained in how to effectively become “multiplying disciples” and their numbers have increased tremendously in recent years.

	Family Life
	In response to the high-rate of broken marriages and families in OFW communities, FIN’s Family Life Ministry conducts conferences in cities where there is a large OFW presence to aid in strengthening marriages. Family Life conferences are designed to help people build godly homes by teaching God’s blueprint for marriage and family. Providing practical, biblical resources on marriage helps accomplish this goal. It encourages couples to keep their marriage vows, build up their family relationships, and teach their children about the meaning, purpose, and responsibilities of marriage.  FIN encourages the participation of other international couples.

	Jesus Film Distribution.  


	FIN is involved in providing Filipino congregations with the Jesus Film for evangelistic purposes. The Jesus Film is the life story of Jesus Christ based on the Gospel of Luke. The Jesus Film is available in over 700 languages, and FIN aids in distributing these to OFWs for the Filipino community and friends of the Filipino community (i.e. non-Filipino contacts of Filipinos). Close to 50,000 Jesus Films have been distributed through FIN in the past seven years.

	Consultations.  


	Strategic consultations are organized and sponsored by FIN. These consultations provide invited Christian diaspora leaders with a special time to brainstorm for more creative ways to mobilize Diaspora Christians, to network with each other, and to build trans-denominational connections for the advance of the Gospel. Participants are encouraged to expand the vision of God’s work through diaspora people.


APPENDIX B

FIN GUIDING DOCUMENTS

	LARNACA COVENANT

	We, the participants of the Filipino International Networking Consultation ’95, representing various Filipino believing communities in the Middle East, Gulf States, North Africa, North America, and the Philippines affirm:

·        the Lordship of Jesus Christ in His church and over the nations,

·        the Great Commission as a mandate to all believers in the 10/40 window and

the world,

·        the sovereignty of God in placing Filipino believers in the 10/40 window and the world.

Therefore, we commit:

·        to pray for one another,

·        to share our resources (information, personnel, infrastructures, materials, finances, strategies) for greater effectiveness in reaching the 10/40 window and the world,

·        to recruit, train, and mobilize Filipino believers as tentmakers and career ministers for the 10/40 window and the world,

·        to continuing dialogue and strategy meetings.

We, the participants of FIN Consultation ’95 covenant ourselves to this declaration on this day, May 6, 1995.


	THE PUERTO AZUL DECLARATION

	Believing that the Triune God has revealed Himself and His will in the inerrant Bible consisting of sixty six canonical books, and has commissioned us as members of His church to make disciples of all nations by preaching the good news of salvation solely by grace through faith in Jesus Christ until He returns bodily to usher in the eternal order,

And having met for a Ministry and Missions Consultation regarding “The Church and the Filipino Overseas Contract Workers (OCWs)” on September 19 and 20, 1996 at Puerto Azul, Cavite, Philippines,

And having been made aware of the needs as well as the missions potential of the Filipino OCWs, we hereby commit ourselves to partnership intended to enhance the ministry effectiveness of agencies and individuals to assist in the efficient deliver of services to OCWs.

Furthermore, we agree:

·        to widen our focus and extend beyond the Filipino OCWs to include all Filipinos whether in the Philippines or abroad, and to make disciples among all countries; and

·        to establish the standards of biblical and theological evangelicalism and to maintain a high level of professionalism in the delivery of such services;

In recognition therefore of the need for a coordinated international effort, we officially endorse the Filipino International Network as a networking movement that will facilitate the delivery of related ministries and services.




	MIDLAND AFFIRMATION

	We, the participants of the historic Filipino North American Prayer Advance ’97 in Midland, Texas recognize the urgent call for Filipino Christian leaders in North America and around the world to gather for prayer and fasting for revival amongst the millions of Filipinos who are scattered all over the world.

We affirm the Larnaca Covenant and the Puerto Azul Declaration endorsing the Filipino International Network as a catalyst movement that will facilitate concerted prayer networks among the global Filipino diaspora.

Therefore we commit ourselves to the following:

·   to pray for one another

·   to mobilize our respective congregations and contacts for extra-ordinary prayer and seeking God’s face

·   to initiate, encourage, and influence other Filipino North American believers to participate actively in future regional and national Prayer Advances,

·   to help the Filipino Christian Diaspora to go beyond cultural lines and seek ways to love, serve, and share the Gospel to the people of their host country and to other international residing in their midst.

We, the participants of the Filipino-North American Prayer Advance ’97 make this statement of affirmation on this day, November 16, 1997.




	THE BAGUIO CHALLENGE

	We, the delegates at the Filipino Theological Educators Consultation sponsored by Filipino International Network (FIN) gathered in Baguio City January 6, 2006, reaffirm the critical role of biblical and theological training for the Church and its global mission. 

Our prayerful challenge is five-fold:

· That the Filipino Church will continue to excel in equipping all Christians for growth and witness, and training leaders for effective ministry globally.

· That theological institutions especially those in the Philippines will embrace the reality of Filipino Diaspora missions and will include missiological training for all pastors and Christian workers.

· That region-specific curricula be developed to prepare the Filipino Diaspora Christians to engage in effective and contextualized ministry.

· That a sustainable multi-delivery system of formal and non-formal theological education be sensitively coordinated and implemented for Diaspora Filipino believers in creative access nations.

· That networking and partnership be sought with other Diaspora groups and networks to enhance and expand the availability of theological education for all Christians.
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