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CHAPTER 3 / PROOF
HOW DID JESUS VIEW THE BIBLE?


WHO IS JESUS?
No other person has captured the minds and hearts of people from all walks of life and from multiple eras of history the way Jesus of Nazareth has, because no other man made the claims about Himself which Jesus did. Here we find a truly ♦unique man who exhibited the full nature of a man and the full nature of God in one Divine-human Person. Jesus not only acted out this unique Personhood, He also spoke about it to both His friends and enemies. 
♦ [Note: The symbol /♦/ preceding a term or phrase indicates that that term or phrase appears in the alphabetical “Translator’s Glossary” at the end of the chapter.]

Except for Jesus, anyone who made the claims He did would be considered a liar or a lunatic. Anyone who did what Jesus is recorded to have done would be a unique human being or a strange ♦mythical figure.

However, if the Jesus of history was turned into a mythical character, dreamed up by the members of the early church to satisfy their desires for the long-awaited Messiah, then the words and attitudes ascribed to him have relevance only to those who are satisfied in worshiping a mythical god rather than the God of history. 

We Evangelical Christians base our faith on Jesus of Nazareth, a truly unique historical figure, because of the ♦preponderance of evidence leading to that conclusion. The gospels recorded by Matthew, Mark, Luke and John were all composed during the first century, much too soon to have been corrupted by legend and fantasy. Those spurious documents written in later centuries which claim apostolic authority are so fanciful and out of the line of orthodox revelation as to be seen as non-canonical at face value.
HISTORICAL BASIS OF FAITH
There are logical conclusions to all theories of knowledge and, for the system of knowing we have chosen, which is based on an inerrant Bible, we conclude that if one admits to any historical error in the ♦autographs of Scripture then no truth claims may be made about Jesus of Nazareth with certainty. The Bible makes certain truth claims about itself (see Chapter 2) and it corresponds to reality, therefore we are justified in accepting it as our point of origin, our factual basis of faith.
 If the four Gospels are not 100% factually and historically accurate, then no one is able to ♦ascertain where an accurate portrayal of Jesus begins or ends. For this reason we launch our look at how Jesus viewed the Bible by operating on the premise that the Jesus described in the Bible is the Jesus of history.

Robert P. Lightner of Dallas Theological Seminary comments on the importance of this doctrine of the Scriptures. He states:

 “This is the most important of all doctrines. Objection may be raised by some to such a claim. It is frequently argued that the person and work of Christ are the most important of all Biblical Studies. Without any desire to detract from the Savior it must be said that unless the Biblical record about Him is infallible we have no sure way of knowing whether or not we are believing right things about Him. If God’s revelation in the Bible may not be trusted entirely how are we to know when it is to be trusted? If the fountain is corrupt and contaminated so is all the water which flows from it.” [Lightner, Robert P., THE BIBLICAL CASE FOR TOTAL INERRANCY: HOW JESUS VIEWED THE OLD TESTAMENT, (Kregel Publications: Grand Rapids, MI), 1978, p.3.]
While we ♦concede that there have been small mistakes made in copying the biblical text from the autographs, biblical manuscripts exist in such ♦profusion that by comparing them one against another we may state with certainty that we have essentially the same text as that written by the prophets and Apostles of old who were called out to be coauthors with God in the writing of the Bible. 

These men all wrote about things which occur in the ♦space/time continuum. In other words, they wrote history.

What Matthew, Mark, Luke and John record as the sayings of Jesus are in fact historically what Jesus said and so we may base our understanding of how Jesus viewed the Bible upon His words as recorded in the four Gospels.
JESUS’ KNOWLEDGE OF THE SCRIPTURES

While we will develop the Lord’s concept of Himself in greater detail in a future volume titled ♦CHRISTOLOGY it may be helpful to take time to propose how our Lord gained His knowledge and understanding of the Scriptures. The New Testament gives no details with respect to Jesus’ Scriptural education; however, it does give us enough information to ♦surmise how He acquired this knowledge.


His parents were made aware that their child was the Son of God (Luke 1:35), that He was conceived by the Holy Spirit to be named Jesus, because He would save His people from their sins (Matthew 1:20-21), that He was Savior, Messiah the Lord (Luke 2:11 with 16-20) and that other people confirmed that He was destined to be God’s salvation, a light for revelation to the Gentiles and glory to God’s people Israel. Joseph and Jesus’ mother Mary were amazed at what was being said about Him. (Luke 2:28-33) 

Knowing these things about their Son it seems extremely likely that they would have exposed Him to the best Scriptural education at their disposal. Whether they actually possessed copies of any of the Biblical scrolls themselves is highly improbable due to their humble position, the treasures presented to them by the wise men likely used to finance their flight and residence in Egypt (Matthew 2:9-15), but it is certain that they worshipped in the ♦synagogue regularly and received Scriptural instruction there. This venue may be where Jesus’ formal education in the Scriptures took place, for there He grew up and became strong, filled with wisdom, God’s grace being on Him. (Luke 2:39-40)

 As ministers of the Gospel we consider our calling to be from God and validated by mature Believers; this gives us strong confidence to minister. Imagine how confident our Lord was during His earthly ministry to have the inner nature of the Son of God and the Bible together validating His human responsibilities and call to ministry.
A neglected subject these days is the sinlessness of our Lord Jesus and how that impacted His abilities as a man. Being sinful ourselves, we find it difficult to imagine how one’s abilities to hear and retain information might be facilitated if these abilities were freed from the all the distractions which enter the mind due to continually struggling against sin. We are always distracted by thoughts and acts which have produced guilt. 

Jesus’ mind was free of all that “junk” and His retention, perceptions and insights would probably give new meaning to the label “genius” as we conceive of it today. Certainly the episode of His stay in Jerusalem as a twelve year old may lend credibility to His “genius” for Luke records that “all those who heard Him were astounded at His understanding and His answers.” [italics mine] (Luke 2:41-50)

What an amazing Savior we know and worship!!

We understand that by the time He began His formal ministry, soon after His baptism and temptation, it was usual for Jesus to enter the synagogue in His home town of Nazareth and stand up to read Scripture. (Luke 4:14-21) If we put ourselves in the synagogue audience on the day Luke records for us, we could see the confidence and joy written on our Lord’s face as He expressed the fulfillment of Isaiah’s prophecy. Truly every eye was fixed upon Jesus and, no wonder, everyone was amazed that ancient prophecy was being fulfilled in their midst! 

At the time He left the carpenter’s trade to minister full time, Jesus not only possessed the certainty of a man with a mission, He was able to appeal to the very word of God in witness to the fact that He was the Anointed One of God, the Messiah! (Luke 4:14-21 & Isaiah 61:1-2)

You and I request God the Holy Spirit to illuminate certain passages we may be studying, a request He is very willing to grant. But such a request comes from us as redeemed sinners who still harbor a propensity to be distracted by many things which blur our focus and weaken our attention. 

As the sinless man Jesus’ focus never wavered and His attention remained fixed whenever He appealed to God for insights. However, because He was truly human, from time to time He needed to withdraw from the demands of ministry with other people in order to have undistracted communication between Himself and the other members of the Trinity. (Mark 1:35-37 & 6:46.)

JESUS’ VIEW OF THE BIBLE
Jesus made His view of the Bible clear on many occasions which may be divided into 1) His response to His enemies, 2) His response to sincere questions and 3) His instruction to His disciples. In addition it will be noted that Jesus based the authority of His life and ministry upon what had been revealed about Him in the Prophets and as the antitype* to the typology of the Old Testament. Furthermore, He plainly viewed His own words as having the enduring nature of Scripture. 

*{An explanation of the term, “antitype”, is in order because of a possible confusion arising over the prefix, “anti-”. 
     We normally associate “anti-” with the notion of opposite, in opposition to or against, but the second meaning of “anti-” is reciprocal and, as used in “antitype”, indicates concerning each of two or more persons or things in a complimentary relationship. 
     For clarity we suggest not using the term “antitype” in congregational teaching; rather simply explain how Jesus is the compliment of whatever type you see in the Old Testament. For an example, as Jonah [type] was in the belly of the great fish for three days and three nights, so Jesus [complement] will be in the heart of the earth three days and three nights. Matthew 12:38- 41}


While a discussion of Jesus’ life being complimentary to certain types of the Old Testament may not be as familiar a discussion to us as His life being a fulfillment of Old Testament prophecy, we believe that His allusions and comments on these types show how deeply He trusted the Scriptures to be a revelation of Himself. Thus, as the Christ, He looked back at the Old Testament as Christological revelation of Himself. 
JESUS VIEWED THE SCRIPTURE AS A ROCK IN TEMPTATIONS / Jesus confronts the Enemy, Satan. (Matthew 4:1-11)  

At the very beginning of Jesus’ earthly ministry God the Holy Spirit led Jesus into the wilderness to be tempted by the Devil as a demonstration that Jesus knew who He was and what kind of life the Son of God intended to live. This kind of temptation was for Jesus only and not for the disciples. (Knowing they patterned their lives after His, Jesus taught them to pray, “Lead us not into temptation, but deliver us from the evil one.”/ Matthew 6:13)

♦Satan himself sets the example for confronting Jesus’ source of sufficiency, His source of authority and the object of His loyalty; later those who would come to test Jesus from the unbelieving Jewish leadership would follow a similar pattern.



The Devil presented two temptations aimed at Jesus’ 

physical condition: the satisfaction of hunger and the need for safety. By directly appealing to Scripture Jesus demonstrated His trust in its sufficiency to answer these temptations and pointed the accuser to God for gaining an understanding of how the Son of God intended to live during His time on Earth.


When tempted to receive His ♦dominion over the kingdoms of the earth by means other than God’s, Jesus instructed the Devil to remember that only God is to be worshiped and served and that God would proclaim who was to have authority over earthly kingdoms.

In matters of how Jesus would live His life, He chose the Bible as the way to answer all these temptations. For Jesus the Scriptures were sufficient to answer any challenge and He showed unwavering loyalty to their authority.

Jesus quoted the Scriptures directly in response to these temptations, thereby establishing His pattern of defense against temptation and giving us His example to follow.

Background from historical theology:

{There have been numerous attacks on the truthfulness of the Bible especially during the nineteenth century. This “theological warfare” led to divisions within the church resulting in the various liberal denominations loosing members to breakaway conservative denominations [eg. Evangelical Free Churches], subdenominations [eg. the multitudes of Presbyterian churches] and movements within denominations [eg. Good News Movement in the United Methodist Church] which continue up to the present time. }
The attacks on the Bible within “Christianity” continue along lines begun by nineteenth century critics and it is in denunciation of these liberal ideas that conservative biblical scholar H.E. Fox directs the following paragraph…
In the matter of His Temptation, H. E. Fox states: 
“…Assuming, as we are entitled to do, that the ♦Synoptists have given us “thoroughly good history,” we shall not question the activity of the Temptation or the personality of the Tempter.  The narrative does not lend itself to the idea of a mere subjective conflict within the soul of Him who was tempted.  It is still less possible for the Christian to admit that the motion to do wrong originated with the Lord Himself.  Indeed, to suppose that the suggestion came from any quarter other than that stated is to violate the whole sense of the story.  As the Son of Man Jesus Christ met His enemy with the weapon most fit for man to use; He appealed to the authority of the divine record, which He assumed that His opponent would recognize, and which, in fact, he did recognize.  Three times our Lord quoted from a book which modern critics have done their best to discredit. [viz. Deuteronomy] If they are right, and the book had been a clumsy patchwork which they believe they have discovered it to be, is it credible that neither our Lord, the greatest of teachers, nor Satan, the keenest of critics, each with superhuman powers of perception, should have known nothing about it?  Is it credible that the one would have run the risk of so fatal a defeat, or that the other would have lost the opportunity of dealing so crushing a blow?  Instead of this, with ♦supernatural imbecility (if the critics are right) Satan himself resorted to Scripture, and was routed by the very authority to which he appealed.  On what ♦hypothesis of ♦spurious documents relied on both by our Lord and the Tempter, who certainly ought to have known as much about them as the men of the nineteenth century, can such a story as that of the Temptation be explained?  [Fox, H.E., OUR LORD AND HIS BIBLE, (The Bible League: London, W.C.), 1913, pp. 24-26.]
[Our Lord uses ♦typology to confirm His belief in the historicity of the Old Testament.]  
The temptation narrative (Matthew 4:1-11; Luke 4:1-13):

  The passages of Scripture with which Jesus answers the three temptations (Deuteronomy 6:13, 16; 8:3) are drawn from a passage where Moses, at the close of the forty years of wandering in the desert, addresses Israel on the threshold of the promised land, calling them to a more whole-hearted devotion and obedience to God, and to trust in his care and provision for them.  While each verse quoted might be seen as an appropriate expression of a moral principle which happened to come to Jesus’ mind, the fact that the choice was in all three cases made from this single small section of the Old Testament suggests that the passage was especially in Jesus’ mind at the time, as a ♦pre-figuration of his own experience.  He was learning the lessons which God had intended Israel to learn in the desert.


           It is to be noticed that here, if anywhere, we are in touch with the true self-estimation of Jesus.  The narrative can hardly have come from anyone except himself, and it shows him not in public debate, but alone with the tempter.  His use of Deuteronomy here is therefore, no mere teaching device, but reflects his own basic conception of his status and ministry.  And it is in ♦typological terms: he not only wished to be seen, but saw himself, as Israel, tested and taught in the desert as God’s ‘Son’ Israel had been.

This ♦exegesis is confirmed by the very considerable parallels between the situation of Jesus and that of Israel in the desert.  Both are times of hardship and testing, preparatory to the undertaking of a special task (the conquest of the Promised Land, and the ministry of Jesus).  Both suffer hunger, a hunger deliberately inflicted by God to teach a lesson.  The forty days of Jesus’ fast reflects the forty years of Israel’s wandering.  A study of the context of the verses quoted by Jesus reveals further echoes. [France, R.T., JESUS AND THE OLD TESTAMENT, (The Tyndale Press: London), 1971, pp. 50-51.]
Background on the theology of “types”:
{With specific reference to Christian typological use of the Old Testament, F. Foulkes proposes the following definition: “We may say that a type is an event, a series of circumstances, or an aspect of the life of an individual or of the nation, which finds a parallel and a deeper realization in the incarnate life of our Lord, in His provision for the needs of men, or in His judgments and future reign.  A type thus presents a pattern of the dealings of God with men that is followed in the ♦antitype, when, in the coming of Jesus Christ and the setting up of His kingdom, those dealings of God are repeated, though with a fullness and finality that they did not exhibit before.”}

Typology is thus to be distinguished from two other methods of applying the Old Testament: the appeal to prediction, and ♦allegory.

A type is not a prediction; in itself it is simply a person, event, etc. recorded as historical fact, with no intrinsic reference to the future.  Nor is an antitype the fulfillment of a prediction; it is rather the re-embodiment of a principle which has been previously exemplified in the type.  A prediction looks forward to, and demands, an event which is to be its fulfillment; typology, however, consists essentially in looking back and discerning previous examples of a pattern now reaching its culmination.  

On the other side, typology is not allegory.  It is grounded in history, and does not lose sight of the actual historical character of the events with which it is concerned.  Typology may be described as ‘the theological interpretation of the Old Testament history’. [France, pp.38-39]
In His temptation by the Devil we have just seen how our Lord used the typology of Scripture to undergird His ministry. Even more obvious examples of Jesus’ view of biblical history as revealed in types will be cited later, but next we turn to how Jesus viewed prophecy:
JESUS VIEWED THE SCRIPTURE AS A TRUE PREDICTOR OF THE FUTURE  { Review the following passages carefully: Matthew 5:17-18;12:15-21; 13:10-17; 21:42-43, (John 17:12; 7:37-39 [Is 58:11, Ezk 47:1-12, Zeh 14:8]; 13:16-19/17:12;19:28 Luke 4:16-21, Scripture fulfilled), Luke 7:24-28, John 5:36- 40}
 Jesus also saw Himself as the fulfillment of specific prophecies of Scripture with respect to both His ministry and His Person. Two solid examples will serve to illustrate this idea / Luke 4:14-21 and John 19:28-30.


Just after His temptation Luke records: 

Then Jesus returned to Galilee in the power of the Spirit, and news about Him spread throughout the entire vicinity. He was teaching in their synagogues, being acclaimed by everyone.

He came to Nazareth, where He had been brought up. As usual, He entered the synagogue on the Sabbath day and stood up to read. The scroll of the prophet Isaiah was given to Him, and unrolling the scroll, He found the place where it was written:

The Spirit of the Lord is on Me,

because He has anointed Me

to preach good news to the poor.

He has sent Me to proclaim freedom to the captives

and recovery of sight to the blind,

to set free the oppressed,

to proclaim the year of the Lord’s favor.

He then rolled up the scroll, gave it back to the attendant, and sat down. And the eyes of everyone in the synagogue were fixed on Him. He began by saying to them, “Today as you listen, this Scripture has been fulfilled.” (Luke 4:14-21 HCSB)

As Jesus used the Scriptures privately with Satan, He now publicly identifies Himself as the fulfillment of prophetic Scripture. And this He does not only at the ♦inauguration of His ministry, but, scattered throughout His works and teaching, He returns with equal clarity to the notion that what happens in His ministry and especially with His herald, John the Baptist, and His betrayer, Judas Iscariot, stand as the direct fulfillment of prophecy. (cf. works and teaching - Matthew 5:17;12:15-21; 13:10-17; 21:42-43, John 5:36- 40) (John the Baptist - Luke 7:24-28, Judas Iscariot – John 17:12).

Finally, at the culmination of His earthly work John records:

After this, when Jesus knew that everything was now accomplished that the Scripture might be fulfilled, He said, “I’m thirsty!” A jar full of sour wine was sitting there; so they fixed a sponge full of sour wine on hyssop and held it up to His mouth.

When Jesus had received the sour wine, He said, “It is finished!” Then bowing His head, He gave up His spirit. (John 19:28-30 HSCB) 

Not only did Jesus see Himself as a fulfillment of Old Testament prediction, but also, perhaps with Isaiah 58:11, Ezekiel 47:1-12, and Zechariah 14:8 in mind, Jesus predicted that the Holy Spirit would come in fulfillment of Scripture!
On the last and most important day of the festival, Jesus stood up and cried out, “If anyone is thirsty, he should come to Me and drink! The one who believes in Me, as the Scripture has said, will have streams of living water flow from deep within him.” He said this about the Spirit, whom those who believed in Him were going to receive, for the Spirit had not yet been received, because Jesus had not yet been glorified. (John 7:37-39 HCSB)

JESUS APPEALED TO THE SCRIPTURE AS HIS SOURCE OF AUTHORITY AND MESSIANIC MISSION / Mark 12:28-31, Matthew 12:3-8; 19:4-6


Returning to Jesus’ use of typology, perhaps the best examples of Jesus’ recognition of Himself as antitype are found in Matthew 12: as “priest”/healer 12:1-14, as “prophet” 12: 39-41, and as “king” 12: 42.


We will focus on Jesus being an antitype of the prophet Jonah because this comparison has to do with the central truth of the Gospel, namely the death and resurrection of Messiah (cf. I Corinthians 15, especially verses 3-8).


When some ♦antagonists from the ♦scribes and ♦Pharisees 

demanded a sign from Jesus, He answered them:


“An evil and adulterous generation demands a sign, but no sign will be given to it except for the sign of the prophet Jonah. For as Jonah was in the belly of the great fish three days and three nights, so the Son of Man will be in the heart of the earth three days and three nights. The men of Nineveh will stand up at the judgment with this generation and condemn it, because they repented at Jonah’s proclamation; and look – someone greater than Jonah is here!” (Matthew 12:38- 41 HCSB)


R. T. France comments specifically on Jesus’ reference to the Jonah episode being a type of the resurrection as follows:

… the point of the reference to Jonah must lie in his miraculous deliverance, regarded as a type of the resurrection of Jesus. Matthew 12:40 makes the ♦correspondence explicit. The transition to the preaching of Jonah and the repentance of the Ninevites is not a ♦non sequitur : Jonah was a ‘sign’ to the Ninevites in that he appeared as one delivered from death. It was the knowledge of this which attested his preaching and caused their repentance. The point of comparison with Jonah lies, therefore, in ‘the authorization of the divine messenger by deliverance from death’. Jesus’ preaching, which his hearers are rejecting, will in due course be attested by a still greater deliverance; therefore their condemnation will be the greater (verse 41).


Verses 40 and 41 of Matthew 12 thus introduce two separate, though connected, points of historical correspondence between Jonah and Jesus. In verse 40 the correspondence lies in the ‘imprisonment’ of both men, for the same length of time, in a situation from which no deliverance could naturally be expected, and in their deliverance by the Supernatural work of God; in verse 41 it is in their preaching of repentance. At other points there is contrast rather than correspondence, in that Jonah was ‘imprisoned’ as a punishment for disobedience, and as the beginning of his effective ministry, which led to the repentance of his hearers, whereas Jesus’ death and resurrection were at the culmination of a ministry of utter obedience, but one which met with little acceptance. But typology does not depend on equivalence at every point, and Jesus’ argument establishes the correspondence in what was, for the Jew, the essential point of the story of Jonah.


The theological correspondence, the repeated principle of God’s working, lies in the sending of a preacher of repentance, whose mission is attested by a miraculous act of deliverance. As God sent Jonah to the Ninevites, so Jesus is sent to the Jews of his day. The typology thus places Jesus in the succession of God’s prophetic messengers to men. Now, in the sending of a ‘greater than Jonah’ (verse 41), this long-continued method of God’s working has reached its climax, and in a greater act of deliverance God will ♦accredit this supreme call to repentance. Nineveh had ♦repented at the preaching of Jonah; Jesus’ hearers are thus challenged to do likewise. But the antitype is greater than the type; failure to repent will, therefore, ♦incur a greater condemnation than that which Nineveh’s repentance ♦averted.    [France, p. 45]

Jesus concludes this response to the scribes and Pharisees by saying:

 “The queen of the south will rise up at the judgment with this generation and condemn it, because she came from the ends of the earth to hear the wisdom of Solomon; and look – something greater than Solomon is here!” ( Matthew 12: 42)


…In the case of Solomon we have a Son of David, proverbial for wisdom, to whom Jesus corresponds as the greater Son of David and the wisest of teachers. The principle of God’s working seen in both cases is his sending of a royal teacher to win the allegiance of man. Perhaps the future response of the Gentiles is not absent from Jesus’ mind. The typological element is not explicit, but the close connection of the allusion to Solomon with that to Jonah suggests that it is not absent. [France, p. 46]

Summarizing his remarks on Matthew 12, France says:

It is interesting that the Old Testament persons whom we have reason to believe Jesus saw as types of himself fall into the three categories classically combined as a summary of the saving work of Christ, viz. prophet, priest and king. This is not accidental. For it is on these three classes that the Messianic hope both of the Old Testament itself and later Judaism was based. These were the three classes who in the Old Testament performed a ♦mediatorial function between God and his people, and thus constituted types of the future Mediator. It is to those, therefore, that Jesus looks for the ‘pedigree’ of his mediatorial work. In him the three classes come together, and the types find their fulfillment.  [France, p. 49] 

In the face of accusations Jesus is in line with the Old Testament.  


In summary, R.T. France points out the following continuity of Jesus’ response to His accusers: 

       In the face of accusations of being a revolutionary, and setting himself up against God and his people, Jesus claimed, by means of this typology, a continuity between God’s working in the Old Testament and his own work.  He was simply working out patterns already seen in the Old Testament.  If in the Old Testament God worked through prophets, priests and kings, then Jesus could point to all three as types of himself.  If in the Old Testament God chose out a people to whom he made promises of blessing, then Jesus could claim that in himself and his disciples that people was embodied, and those promises would find their fulfillment.  Jesus understood the Old Testament ♦Christologically: in its essential principles, and even in its details, it foreshadows the Messiah whom it promises.  The whole theological system of the Old Testament points forward to his work, and in his coming the whole Old Testament economy finds it perfection and fulfillment.” [France, p.78]
JESUS VIEWED THE SCRIPTURE ORIGINATED FROM GOD 

Jesus validated the idea that revelation was an activity of God whereby man received information about God, which was available no other way, in order to know the provision God had made for man to be rightly related to his Creator.

 Robert P. Lightner defines the term “revelation” theologically as: “…the divine act of communicating to man what otherwise man would not know and could not know but must come to know to be rightly related to God.”[Lightner, p.38] 

On several occasions Jesus demonstrated His belief that this communicating, in the form of Scripture, originated from God.

On one occasion Jesus admonished the Sadducees that they were in error in their thinking about the resurrection because they did not know the Scriptures or the power of God. They should have known that God is not the God of the dead but, rather, He is the God of the living who are rightly related to Him. (Matthew 22:29,32) 

Speaking of the living, on another occasion, Jesus accused the Jews of diligently studying the Scriptures because they thought by what they found in them they might possess eternal life. However, there was a disconnect between their study and their ability to draw proper conclusions. (The word of God was not living in them.) The Scriptures testify about Jesus but the Jews were blind to that; if they had been willing they would have known about Him and known the eternal life He brings.
 In Jesus’ own words:

The Father who sent Me has Himself testified about Me. You have not heard His voice at any time, and you haven’t seen His form. You don’t have His word living in you, because you don’t believe the One He sent. You pour over the Scriptures because you think you have eternal life in them, yet they testify about Me. And you are not willing to come to Me that you may have life.
(John 5:37-40 HCSB) 

Jesus goes on to link the words Moses wrote with the fact that He Himself is God’s final authority. In what should have been received as chilling words, Jesus said of these Jews, “I know that you do not have the love of God in your hearts.”(John 5:42 NIV) Then He said, “But do not think I will accuse you before the Father. Your accuser is Moses, on whom your hopes are set. If you believed Moses, you would believe me, for he wrote about me. But since you do not believe what he wrote, how are you going to believe what I say?”(John 5:45-47 NIV)

This point is reemphasized in the Gospel of Luke chapter 16:19-31. Here Jesus relates the condition of a certain poor man named Lazarus (not the Lazarus of Bethany whom He would later raise from the dead) who laid suffering at the gate of an unnamed rich man. Their deaths are described as well as the state each occupied after death. Upon realizing his hopeless plight, the rich man implores Abraham to send Lazarus back to warn his five brothers so they will not come to the place of torment he finds himself in. Jesus proceeds to narrate:

  “Abraham replied, ‘They have Moses and the Prophets; let 

them listen to them.’

  “ ‘No, father Abraham,’ he said, ‘but if someone from the

 dead goes to them, they will repent.’

“ He said to him, ‘If they do not listen to Moses and the 

Prophets, they will not be convinced even if someone rises 

from the dead.’ ” (Luke 16:29-31 NIV)

Divine acknowledgement of Jesus as Messiah:

That Jesus knew that people around Him should know He was the Messiah is clear from at least three specific instances of Divine intervention in His life. The first occurred at His baptism, a very public event.  Matthew records:

As soon as Jesus was baptized, He went up out of the  

     water. At that moment heaven was opened, and He saw the                                      

     Spirit of God descending like a dove and lighting on Him. And

     a voice from heaven said, “This is my Son, whom I love; with 

     Him I am well pleased.” (Matthew 3:16-17 NIV)

The second may be said to have occurred when, in the power of the Spirit, He was able to instruct His fickle-hearted hometown folk that God prepared Scripture which foretold that He was the Annointed One.  Luke relates:


Jesus returned to Galilee in the power of the Spirit,

 and news about him spread through the whole

 countryside. He taught in their synagogues, and everyone 

 praised him.


He went to Nazareth, where he had been brought up, 

and on the Sabbath day he went into the synagogue, as 

was his custom. And he stood up to read. The scroll of the 

prophet Isaiah was handed to him. Unrolling it, he found 

the place where it is written:


“The Spirit of the Lord is on me, because he has

      anointed me to preach good news to the poor.

          He has sent me to proclaim freedom for the prisoners

      and recovery of sight for the blind, to release the 

      oppressed, to proclaim the year of the Lord’s favor.”


Then he rolled up the scroll, gave it back to the 

attendant and sat down. The eyes of everyone in the 

synagogue were fastened on him, and he began by saying

to them, “Today this Scripture is fulfilled in your hearing.”

(Luke 4:14-21NIV)
{The scroll from which Jesus read was a copy of the autograph or more likely a copy of a copy generations removed from the original autograph. Therefore Jesus endorsed copies as having the authority of the originals. Whether Jesus quoted from a translation of the original Hebrew Bible such as the Septuagint at some point in His ministry is also very likely and shows His approval of using translations of the Bible as authoritative.}
The third example was for His Apostles and is the clearest expression by God concerning the validity that everything Jesus said carried the full weight of Divine authority. From events on the high mountain where Jesus was transfigured before Peter, James and John, Matthew again records:

Peter said to Jesus, “Lord, it is good for us to be 

           here. If you wish, I will put up three shelters --- one for

           you, one for Moses and one for Elijah.”



While he was still speaking, a bright cloud enveloped 

           them, and a voice from the cloud said, “ This is my Son,

           whom I love; with him I am well pleased. Listen to him!”

           (Matthew 17:4-5NIV)


Jesus knew He had Divine authority; therefore, anything He said or implied about the Bible was true.


**** [[[We will deal with the subject of skeptical Bible criticism in a separate chapter, however, it may be appropriate to insert a reminder here that anyone who regards the Bible as other than having its origin in God, as other than having the authority of God and as other than as having no errors of any kind within the sacred pages of the autographs is a person who places themselves at odds with Jesus on the subject.

Many have a deep desire to be respected within the academic community and will adjust their thinking to correspond to the prevailing trends and theories. Right now the academic community is filled with Evolutionists and Marxists who control the content of scholarly journals and often determine who receives academic grants and university tenure.

 A true academic is one who has examined the theories for the origin and existence of the universe and has chosen those theories best corresponding to reality. Such a scholar then states basic premises of an all-inclusive worldview in such a testable way that if overwhelming evidence is presented, which corresponds to reality and which negates the premises of his worldview, he would then declare that adoption of a better worldview would be demanded.
Unfortunately, the academic community is closed-minded and refuses to consider following the data to the most logical conclusions which correspond to reality. This is true in the realm of theology as well as in the physical and life sciences. Most theological seminaries which are identified with secular universities deviate from an orthodox view of the Bible. 

Robert Lightner records what he identifies as the reasons for neo-evangelical dissatisfactions with the orthodox view of Biblical inspiration as stemming from a desire to be considered “intellectual” by mainstream academia. This “mainstream academia” embraces an evolutionary model to explain the existence and form of the universe and is committed to the premise that anything produced by men (such as the Bible, since it claims human involvement in its authorship) must by nature be flawed. Neo-evangelicals stress that if modern science and Scripture were to be in conflict, Scripture must yield its truth claims to the “superior” facilities of science. 

        This kind of reasoning ignores the fact that two mutually exclusive patterns of thought are being forced to agree. Biblical    Creationists believe God created the universe at a beginning point out of previously non-existent materials by speaking them into existence / Evolutionists demand that matter always existed in some form and that random collisions account for the form of the universe we now observe. By ignoring the mathematical impossibility that random chance events account for the existence of the present universe and by insisting that all living species evolved from a single primordial life form, again ignoring the impossibility that the huge amounts of information could exist in cells without an outside information provider, Evolutionists redefine the scientific method and insist that only people who embrace their faith and their method are worthy to be considered scientists. 
“Academia” is controlled by the Evolutionists at this time and until they are replaced by clearer thinking people who consistently apply the scientific method, relying upon a model which better reflects reality, no one should expect that progress toward reconciliation may be made. 
Again, mutually exclusive patterns of thought cannot be forced to agree. The attempts at such agreement by neo-evangelicals and others who claim to be operating from a Christian base with those in the mainstream academic community are destined to result in neo-evangelicals abandoning historical Christian teachings in order to have harmonious coexistence with modern academia. ]]]***
Jesus affirms the validity of written revelation:

Matthew 22:31-32 (Jesus answers the Sadducees by quoting from a passage they were familiar with, whose Mosaic authorship they did not question, attributing the words Moses recorded as the Words spoken by God, “…haven’t you read what was spoken to you by God…”[italics mine]. This is strong indication that Jesus believed the recorded revelation in Scripture originated from God. 

In answering their difficulty in believing in the resurrection, Jesus turned, not to other clear Old Testament references to resurrection such as Isaiah 26:19; Ezekiel 37:1-14; or Daniel 12:2, but to a reference from the very books of Moses where they found their difficulty originated. Their objection began on the basis of something Moses had said; Jesus’ response is based on something God had said, which Moses had received and recorded.)
Matthew 15:3-6; Mark 7:8-13 (In response to the scribes’ and Pharisees’ hypocrisy Jesus replied that they were breaking the commandment of God as Exodus 20:1,12 said. Where this commandment is elsewhere recorded in Deuteronomy 5:5&16, Moses wrote, “vs.5 - At that time I was standing between the Lord and you to report the word of the Lord to you, because you were afraid of the fire and did not go up the mountain. And He said: … vs.16 - Honor your father and mother, as the Lord your God has commanded you…”
 Jesus statement that this is what God commanded is equated with what Moses said. [cf. Mark 7:9-10])

John 10:31-36 (Jesus identifies law, word of God and Scripture as the same thing in a single thought by quoting from Psalm 82, making the further claim that the Scripture cannot be broken.) 
     Commenting on the names Jesus used to describe the Holy Writ, Burrell says, “It will be seen in each of the three titles referred to --- the Word, the Scripture and the Law --- tribute is paid to the divine origin and authority of the Book. By ‘the Word’ we are given to understand that Jesus accepted it as a communication from God. In his use of the term ‘Scripture’ we perceive that he approved it, in its written form, as intended, for common use. And when he called it ‘The Law’ he emphasized its authority as a trustworthy rule of life.”   
[Burrell, David James, THE TEACHING OF JESUS CONCERNING THE SCRIPTURES (American Tract Society: New York), 1904, p.120.]

In addition to the specific Scriptures referred to above, Jesus accepted the current Jewish belief in the Scripture as coming from God. The Jews never argued with Him and He never argued with them about their belief in the God-given nature of the Old Testament. While contradicting many of the inferences the Jews made from Scripture, Jesus never disagreed with them about the origin or authority of the Scriptures. The Scripture was one of their cherished possessions and the notion of a canon of Sacred Scriptures was passed on to the church as an inheritance, not an invention.

The Apostle Paul expressed Jewish sentiment about the Scriptures when he said that to the Israelites belong “the covenants, the giving of the law…and the promises.” (Romans 9:4)
     
 William Lee observed, “In no nation was the universal belief of the ancient world in the intercourse between heaven and earth so deeply rooted as among the Jews. Their writings, composed subsequently to the completion of the Old Testament, afford the most decisive proof of their ascribing Inspiration to the authors of the several parts; and leave no doubt as to their conviction that the collection of the Sacred Books was defined under Divine guidance and closed at Divine command.”  [Lee, William, THE INSPIRATION OF SCRIPTURE (Robert Carter and Brothers: New York, 1857) , p. 61.]

A discussion that the Bible itself claims to record factual history has been included in Chapter Two. In making a case that Jesus believed in the Divine origin of Scripture no evidence carries as much weight as what He believed about Creation. It is obvious that only God could describe conditions which existed before any man was on the scene to observe them and Jesus accepted this supernatural undertaking when referring to the creation of the first male and female (Matthew 19:4 & Genesis 1-2) .  His acceptance of God’s miraculous dealings in history such as the creation (just mentioned), the flood (Matthew 24:37-39), the burning bush (Mark 12:26), the supply of manna (John 6:32), the serpent in the wilderness (John 6:14) and the cleansing of Naaman the leper (Luke 4:27) make Jesus’ belief in God’s ability to inspire Scriptural authors to pen an inerrant book seem a simple miracle by comparison.

Jesus view of Scripture as a fulfillment of prophecy has been dealt with above, but one word may be appropriate here as to how that impacts His view of the Divine origin of Scripture. No man, unaided by God, can predict the future with 100% accuracy. That the human authors of the Scriptures could predict the future with complete accuracy testifies to Scripture’s Divine origin.

Finally, Lightner makes these observations regarding how Jesus’ constant appeal to Scripture indicates His approval of its divine origin:  “His constant appeal to the Old Testament both for Himself and others lends support to the fact of His belief in its supernatural origin. He not only appealed to it in the presence of the multitudes but also when He was alone. He appealed to it with the same dependence while on the cross and after His resurrection as He had throughout His life’s ministry. The Old Testament was His constant recourse and bulwark of defense. This fact ought to indicate His belief in its divine origin, for on what else would or could the Son of God depend than the very Word of God?” [Lightner, Robert P., A BIBLICAL CASE FOR TOTAL INERRANCY / HOW JESUS VIEWED THE OLD TESTAMENT (The Baptist Standard Bearer, Inc.: Paris, Arkansas,1978 / reprinted 2007) , p.41.] 
Jesus affirms the validity of progressive revelation:

PROGRESSIVE REVELATION / Matthew 5:21-22, 5:27-28 (Here are two cases where Jesus quotes from Scripture and then, by the authority of God, adds further revelation on the same subjects.) 
Jesus affirms human and divine authorship

HUMAN AND DIVINE AUTHORSHIP / Matthew 15:1-9 (In one paragraph God is quoted for one part of Jesus’ argument and in another part the prophet Isaiah is quoted making a statement for God.)

Jesus affirms that the Scripture describes unchanging human nature:
DISCRIPTIVE OF HUMAN NATURE  / Mark 7:6-16 (Jesus cites from the Prophets and the Law and applies what was appropriate to an ancient audience as having equal relevance to the people of His own generation, thereby indicating that the Bible is timelessly insightful regarding the selfishness of human nature.)

Jesus affirms that the Scripture describes actual events:
HISTORICAL / Matthew 12:38-42, Luke 11:29-32 (Jesus cites Jonah, Nineveh, Solomon and the queen of the South as historical.), Matthew 19:4-6 (Jesus verifies the original creation of man and woman.), Matthew 24:37-38 & Luke 17:26-29 (Jesus cites Noah and the flood and Lot and the destruction of Sodom as historical fact)

Jesus accepted the miraculous in history (cf. Jonah, Noah, Moses, Naaman / creation, flood, burning bush, manna, serpents in wilderness, provision in famine, duration of famine, cured leprosy, etc.) Mt19:4, 24:37-39; Mk12:26; Jn6:32, 6:14; Lk4:25,27

Jesus affirms that only the Scripture is God’s written word:
GOD’S  WRITTEN WORD / Matthew 15:1-9 (Jesus uses examples from the Scriptures to refute His enemies and claims that they have revoked God’s word.) {{{{ Mt. 4:4,6,7,10; 11:10; 21:13; 26:24,31, Mk. 7:6; 9:12-13; 11:17; 14:21,27, Lk. 4:4,8,10; 4:17; 7:27; 10:26; 18:31; 19:46; 20:17; 21:22; 22:37; 24:44,46 Jn. 2:17; 6:45; 8:17&10:34-35; 15:25 }}}}

Since Jesus referred to all Scripture as God’s Word, then He approved of its self-attestation 

cf. Psalm 119:86,89,105,138,140,152,160

*{Jesus never made reference to Apocryphal books which were in existence in His day, yet He quoted and referenced Scripture repeatedly.}
BASIS FOR PREACHING & MINISTRY / Matthew 7:12 (Jesus summarizes the Old Testament. cf. Leviticus 19:18 & James 2:8), Luke 4:16-21 (Jesus uses a prophecy by Isaiah to validate His ministry.)

TRUE PREDICTOR OF THE FUTURE /  Matthew 5:17;12:15-21; 13:10-17; 21:42-43, John 17:12, Luke 7:24-28, 

TRUTH / John 17:17 (Speaking to God the Father, Jesus says, “Your word is truth.”)

GOD’S WRITTEN WORD / John 10:34-35 Scripture = Word of God

Jesus considered the Word of God to be necessary for life. (Deuteronomy 8:3 / Quoted to Satan during the temptation in the wilderness.) Jesus always linked truth to what the OT prophets wrote.
(cf. Matthew 11:10; 21:13; 26:31)
AN IMPERISHABLE WORD 
 Matthew 5:17-20 (Scripture is completely accurate down to the very words and parts of words. All that is to be accomplished by the law will certainly be accomplished down to the minutest detail.); Matthew 24:32-35 (Jesus’ words will not pass away.)

Jesus made provision for an inerrant New Testament. He said in John 14:25-26, “These things I have spoken to you while abiding with you. But the Helper, the Holy Spirit, whom the Father will send in my name, He will teach you all things, and bring to your remembrance all that I said to you.”
THE ♦PERSPICUITY OF SCRIPTURE


The idea that the Scriptures are clear to even the simplest reader has been criticized by some who claim that even the Bible itself recognizes that it can not be clearly understood. 


Citing Luke 24: especially 25-27 & 32 and 24:44-49, critics claim that if the Scriptures are so clear, why then did these disciples not understand all that the Scriptures revealed about Messiah Jesus? Why did Jesus have to open their eyes to these truths?

Actually, this is an example of how the revelation of God progresses and why it was necessary that first Jesus and later God the Holy Spirit come alongside as Scripture was read to correctly interpret what was already revealed. Only the Scriptures, not some other books or traditions, were employed to bring this understanding.


Moreover, the disciples had already been told that the Holy Spirit would be sent to teach and remind them of all Jesus had said.

(See John 14:25-26 above.) Now in Luke 24:49 the risen Lord was saying that He was sending what the Father promised, only they must stay in the city until they are empowered from on high.

Jesus made other claims about the clarity of Scripture, revealing that they were clear only to those whose hearts were attuned to God and not hardened against Him. In John 5:37-40 Jesus responds to the unbelieving Jews who were trying to kill Him by saying that the Scriptures testified about Him as a revelation from God the Father, but as they poured over them they were unwilling to accept what was clearly revealed.

So we learn from Jesus that while the Scriptures clearly attest to Himself they must be studied with an open heart to God. He and His apostles were necessarily going to interpret the Old Testament for the church in light of the ultimate knowledge found only in Messiah to all who would believe their message. They would impart more meaning to the revelation of God which had already clearly spoken to the things which were necessary for life with God and salvation from sin.
Our God is a speaking God and wants to be clearly understood; this is part of His character. Jesus made it abundantly clear that He was speaking the very words of His Father God whose character demands truth and whose will demands that the truth be clearly presented. Jesus clearly said, “I have called you friends, because I have made known to you everything I have heard from My Father.” (John 15:15) And again, “But just as the Father taught Me, I say these things.” (John 8:28)  Finally, “For I have not spoken on My own, but the Father Himself who sent Me has given Me a command as to what I should say and what I should speak. I know that His command is eternal life. So the things that I speak, I speak just as the Father has told Me.” (John 12:49-50)
More will be said about Jesus’ view of the completed Bible canon in our chapter on “How The Bible Affects Our Epistemology”. As Jesus recognized that the people of God had recognized the completed canon of the Old Testament, so, because of His silence on the matter, we may infer that He trusted the people of God to recognize the New Testament canon once all of its books had been written.

The Apostles’ view of Scripture is the subject of our next chapter and we will observe many similarities between the Teacher and His Disciples regarding the authority, clarity, and accuracy of the Bible, especially noting how their confidence in the written word of God was bolstered by fulfillment of Old Testament Scriptures.
TRANSLATOR’S GLOSSARY

CHAPTER 3

“♦accredit” – to certify as meeting official requirements 

“♦allegory” – a story in which moral lesions are conveyed through the actions of fictional characters that serve as symbols

“♦antagonists” – opponents or adversaries

“♦antitype” – something lending deeper insight into the nature of the Savior which corresponds to an Old Testament person or event 
“♦ascertain” – to find out definitely

“♦autographs”- the original documents of Scripture from the pens of God-ordained human coauthors
“♦averted” – to have warded off or to have prevented from happening

“♦Christologically” – focused on the person of Christ

“♦Christology” – that branch of systematic theology which treats the Person and work of the Lord Jesus Christ

“♦concede” – to acknowledge or admit as true

“♦correspondence” – agreement, similarity or conformity
“♦dominion” – the power to govern

“♦exegesis” – the process of determining what a text of Scripture meant to its original audience

“♦hypothesis” – a theory put forth to explain something

“♦inauguration” – the formal beginning of something

“♦incur” – to bring upon oneself

“♦mediatorial” – bring about a solution between two opposing sides or between two radically different parties

“♦mythical” – unreal or not existing in history

“♦non sequitur” – a comment that is not related to one that went before
“♦PERSPICUITY” – clarity; the quality of being understood without the aid of specialized teachers. When applied to the Bible, this term means that the Bible itself may be read with understanding by any person who sincerely desires to be instructed in the things of God.
“♦Pharisees” – members of an ancient Jewish group that believed in strict observance of religious practices, a liberal interpretation of the Bible and the placing of certain traditions on an equal or higher level than Scripture

“♦pre-figuration” – the representing of something beforehand by something similar

“♦preponderance” – the condition of being superior in power, force, etc.

“♦profusion” – a great amount or quantity of something

“♦repented” – stopped ignoring God and started to do what He demanded which is to rely upon Him
“♦Satan” – the chief evil spirit, adversary of God and humanity; the devil (whose original state and subsequent Fall are very likely described in Ezekiel 28:12-17)

“♦scribes” – men who wrote copies of the Scriptures and who viewed themselves as experts in what was written
“♦space/time continuum” – the physical universe and all it contains viewed as a whole, but with no noticeable divisions into parts; that which had its beginning when God created it from nothing and which exists through the present 

“♦spurious” – not genuine; counterfeit

“♦supernatural imbecility” – speaking of the supposed stupidity exhibited by the Devil were he to have knowingly based his temptations of Jesus upon texts of Scripture which he knew to be spurious

“♦surmise” – to infer something without conclusive evidence

“♦synagogue” – a primary meeting place for Jewish worship and instruction in the Law located in many parts of the world as distinguished from the Temple which was only in Jerusalem   

“♦Synoptists” – the authors of the first three Gospels; Matthew, Mark and Luke

“♦typological” – referring to a method of understanding something of the character or activities of Jesus Christ in comparison to someone or something from the Old Testament which bears similarities to Him; An example would be comparing Jesus, the antitype, to Joseph as one who was rejected by his brothers, but who later provided to be the source of their salvation.

“♦typology” – the method of approaching Scripture which draws comparisons between some Old Testament person, symbol or event with something in the life of Christ

“♦unique” – absolutely one of a kind; having no like or equal

