














































































































































































































asleep. We have already made a detailed examination of the
excessive use of the intellect, and almost all of our activities
in life are being guided by the knowledge generated by this
part of the human mind. Above this part of the mind is the
third and highest part. This upper part is called the “creative”
part of the mind. ;

The cteative part of the human mind rearranges the
elements of sense perceptions, including the processes of
reasoning that accompany them, and creates a new palflern
of experience. This experience is then considered to be new
and different. However, nothing new has really been created,
except the pattern. What this part of the mind creates is
simply a new pattern and design, and not the contents of the
pattern. The design is new, buti the eclements in it always
remain the same. It is this higher part of the human mind
which performs the function of “‘creative thinking” that mani-
fests itself in the form of art, music, poetry, etc. These, then,
are the three broad functions of the human mind-—sensing,
reasoning and creativity. However, there is one serious flaw
in each of these functions of the human mind, which makes
it inadequate as a sole means of acquiring knowledge. All
three of these mental processes are confined to a framework
of time and space and must obey the laws of causation . .. the
laws of cause and effcct.

You cannot have sensing; you cannot have any experience
of an event unless it is placed in time and space! You cannot
reason, use logic or creativity without causality, The causal
direction of the event must be known. Every event which
occurs in the mental processes of the human mind is confined
to the limitation of this framework of time-space-cdusation!
This particular feature of the operation of the human mind
has prompted many philosophers, both in the East and West,
to suggest that there is, in fact, no such thing as the mind
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per se; that when consciousness operates within this time-space-
causality framework, it is called mind! Mind, they claim, is
merely a term which connotes the behaviour of human con-
sciousness as it operates in the time-space-casuality continuum.
In order fully to appreciate the significance of what is indicated
by this revelation, I will briefly recapitulate the structure of
human awareness, -

Human awareness, the capacity to be aware, consists of
five broad levels. The lowest level is what we might call the
physical level of awareness. This level of awareness arises
from the identification we make with the physical body. We
are continually identifying ourselves with this physical body . . .
with that which cannot be me! What is mine, cannot be me!
By virtue of understanding this simple statement alone,
when I say this is my body—then my body cannot be me!
This is my body, I wear it, I possess and use it; but it cannot
be me. It is the same as when I say these are my eyes, my
ears, my arms, my feet and so on. It does not mean that I am
these things. This mistaken identification of the self, as being
this physical body we are wearing, constitutes the lowest level
of human awareness.

Our relationship with the entire world is based on the
identification with the physical body at this lowest level of
human awarencss, i.e., father, mother, son, daughter, brother,
sister, boss, friend, ctc. All these relationships with the world
we are experiencing are based on this identification with the
physical body. When the mystics and philosophers speak
about the lowest level of human awareness, they are referring
to the awareness arising when consciousness is restricted to
the physical bedy. Therefore, this body-awareness, which we
consider so important, is in fact the lowest level of human
awareness. Next, above this, would be:the awareness which
arises when consciousness operates via the sensory system
alone, unidentified with the physical body.
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happens in “spiritual” love with the master. It comes from
him, although it looks as though we are giving the love! -

When such a master comes, he enables us to find the
broken pieces of the plates; the separated male and female;
he makes us “transcend” the region of the mind, and gives us
the experience of union! The experience of yoga, of oneness!
But, even “oneness” is not the correct word to use to describe
this experience! Because, when we use the word “oneness”,
it means that the experience of the “many” is wrong and of
the “one” is right! In fact, this oneness is the “opposite” of
the many! Therefore, it is still within the realm of the pairs
of opposites! “One” is the opposite of “many”. It does not
transcend the male and female principle! The correct word
to use for that state of consciousness, which is beyond -the
mind, is “totality”. The state where everything is total!
Everything is there, including the “one” and the “many”! In
this state, there is no distinction between the one and the many;
there is. no distinction between the “creator” and the “crea-
tion”, consciousness is total! The highest level of conscious-
ness, tofality, is where all levels of creation, all levels of
consciousness, become one single experience! It becomes
whole, complete and, therefore, is called “total”. There is
nothing else left! This, then, is the way in which union is
achieved. The symbolic principle of the male and female
experience, which is going on here, is intended to “push” us
on the real union of the “separated” and the “one” becoming
“total”!










































of gult, but we are also able to resolve the MORAL
DILEMMA, and life takes on an expanded meaning and new
significance—permitting us to to live it to its fullest! We
eventually arrive at the totality of everything within
and without! We regain the source of all knowiedge

and more! We achieve a higher state of consciousness
wherein all mysteries are unfolded and duality is transformed
into oneness!
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of reason to grasp by itself the totality of the ideal. The ideal
may not be realisable in life, it may not be constitutive but
it has an important regulative function of directing and syste-
matising life. It remains an end term of a series to which
experience continually approximates. We work selflessly as
if this regulative ideal is one day going to be constitutive.
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is nothing short of the freedom from the transcendent. There
is no alternative between the existence of God and human
freedom and only in his metaphysical rootlessness, in his un-
compromising loneliness, can man maintain his freedom. Man
has bought his freedom at the cost of all that makes life worth
living. But freedom does not mean loneliness or rootless
segregation. It is the hidden desire for the distant, for some-
thing which has not yet come into being. The freedom of
man is born of the anguish which involves as much disillu-
sionment with the gods that failed as the yearning for the
God who is yet to reveal Himself. Mavbe, in this little
world, ‘freedom’ has concealed the tragedy of man, his dis-
satisfaction with all that is, his mistrust of all that has been,
and yet his attachment to life, as it unfolds itself here and
now with its inadequacies and contradictions, tco, is covered
by it.
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