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PREFACE

REecENT years have witnessed great accretions to our
knowledge of the initiation ceremonies and secret societies
found among many savage and barbarous communities
throughout the world. The data bearing upon these mat-
ters, collected by the patient efforts of scholarly investigators
in Australia, Melanesia, Africa, and North America, are
of singular interest to the student of primitive sociology
and religion. The present work represents an effort,
necessarily provisional in the light of existing information,
to arrive at the significance of the materials so laboriously
and so carefully collected. Starting with no preconceived
notions of the subject, the author has endeavored to shape
his theories in accordance with his facts and in many in-
stances by abstaining from generalization, to let his facts
carry their own significance to the reader’s mind. In the
final chapter, which is to be regarded as an appendix, the
wide diffusion of initiatory rites and secret organizations
has been indicated. The bibliography supplied in this
connection, though not exhaustive, probably notices nearly
everything of importance so far published.

The scope of the work precluded any attempt to supply a
detailed examination of the various secret societies. More-
over, the evidence for the men’s house (Chap. I)and for the
age-classificatory system (Chap. VI) has been presented only
in barest outline. For additional details on these several
topics, reference may be made to the valuable treatise by
the late Heinrich Schurtz (Altersklassen und Minnerbiinde,

vii



viii PREFACE

Berlin, 1902). Had I learned of Dr. Schurtz’s book at
the beginning of my studies instead of at their conclusion,
I should have gained a greater profit from this first effort
to summarize the evidence for the puberty institution and
the secret society. But I am glad to acknowledge my
indebtedness to this work as well as to the writings of Leo
Frobenius and Dr. J. G. Frazer, for sundry references to
literature which I had overlooked, even after a somewhat
protracted research.

In its original form as a thesis for the doctorate in Politi-
cal Science at Harvard University, my study has enjoyed
the advantage of a preliminary examination by Professor
W. Z. Ripley and Professor T. N. Carver. To them my
sincere thanks are due, as also to Professors Toy and Moore,
whose reading of the manuscript—a work of supereroga-
tion on their part—was all the more appreciated. To
Professor Roland B. Dixon of the Peabody Museum, I
feel especially indebted for helpful advice and never-failing
encouragement from the beginning of my task to its com-
pletion. Nor must I fail to acknowledge a non-academic
obligation to my wife, whose unselfish devotion has light-
ened many burdens in the preparation of this book.

HUTTON WEBSTER.

LincoLN, NEBRASKA,
December, 1907.
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PRIMITIVE SECRET SOCIETIES

CHAPTER 1
THE MEN’S HOUSE

THE separation of the sexes which exists in civilized so-
cieties is the outcome, in part, of natural distinctions of sex
and economic function; I part it finds an explanation in
those feelings of sexual solidarity to which we owe the
existence of our clubs and unions. Sexual solidarity itself
is only another expression for the working of that uni-
versal law of human sympathy, or in more modern phrase,
of consciousness of kind, which lies at the foundation of all
social relations. But in primitive societies, to these forces
bringing about sexual separation, there is added a force even
more potent, which originates in widespread beliefs as to
the transmissibility of sexual characteristics from one in-
dividual to another. Out of these beliefs have arisen many
curious and interesting taboos designed to prevent the real
or imagined dangers incident to the contact of the sexes.
Sexual separation is further secured and perpetuated by
the institution known as the men’s house, of which examples
are to be found among primitive peoples throughout the
world.

The men’s house is usually the largest building in a tribal
settlement. It belongs in common to the villagers; it serves
as council-chamber and town hall, as a guest-house for
strangers, and as the sleeping resort of the men. Fre-
quently seats in the house are assigned to elders and other
leading individuals according to their dignity and importance.
Here the more precious belongings of the community, such as

B I



2 PRIMITIVE SECRET SOCIETIES

trophies taken in war or in the chase, and religious emblems
of various sorts are preserved. Within its precincts, women
and children, and men not fully initiated members of the
tribe, seldom or never enter. When marriage and the
exclusive possesswn of a woman do not follow 1mmed1ately
upon initiation into the tribe, the institution of the men’s
house becomes an effective restraint upon the sexual pro-
clivities of the unmarried youth. It then serves as a club-
house for the bachelors, whose residence within it may be
regarded as a perpetuation of that formal seclusion of the
lads from the women, which it is the purpose of the initiation
ceremonies in the first place to accomplish. Such communal
living on the part of the young men is a visible token of their
separation from the narrow circle of the family, and of their
introduction to the duties and respon51b111tles of tribal life.
The existence of such an institution emphasizes the fact that
a settled family life with a private abode is the privilege of
the older men, who alone have marital rights over the women
of the tribe. For promiscuity, either before or after mar-
riage, is the exception among primitive peoples, who attempt
not only to regulate by complicated and rigorous marriage
systems the sexual desires of those who are competent to
marry, but actually to prevent any intercourse at all of those
who are not fully initiated members of the community.
An_institution so firmly established and so widely spread
may be expected to survive by devotion to other uses, as the
earlier ideas which led to its foundation fade away. As
guard posts where the young men are confined on military
duty and are exercised 1n the arts of war, these houses often
become a serviceable means of defence. The religious wor-
ship of the community frequently centres in them. Often
they form the theatre of dramatic representations. In rare
instances these institutions seem to have lost their original
purpose and to have facilitated sexual communism rather
than sexual separation. Among some tribes the men’s
house s used as the centre of the puberty initiation ceremonies.-
With the development of secret societies, replacing the earlier
tribal puberty institutions, the men’s house frequently be-
comes the seat of these organizations and forms the secret



THE MEN’S HOUSE 3
“lodge.” The presence then in a primitive community of
the men’s house in any one of its numerous forms points
strongly to the existence, now, or in the past, of secret nitia-
tion ceremonies.

Australian natives, who have no settled abode, present the
institution in its rudest form. Among the Kurnai in south-
eastern Victoria, the “young men . . . and the married
men who have not their wives with them, always encamp
together at some distance from the camps of the married
men.” ! The bachelors’ camp of the Euahlayi,
a tribe in the northwestern part of New South Wales, was
known as the Weedegab Gabreemai.? The Ungunja of
the Arunta and other central tribes is defined by Messrs.
Spencer and Gillen as the “special part of the main camp
where the men assemble and near to which the women may
not go.” ® The large Wurley in which Port Dar-
win (Northern Territory) lads live during their initiatory
seclusion, has obvious resemblances to the more developed
form of the men’s house found in New Guinea.*

Men’s houses are numerous in New Guinea. At Dorey
Bay, in Dutch New Guinea, we find the Rumslam “des
maisons sacrées, sortes de temples de Vénus ou habitent les
jeunes gens . . .”® Similar edifices are reported at Hum-
boldt Bay.® At Berlin Haven, in Kaiser Wilhelm
Land, the men’s house has differentiated into the Parak, or
spirit-house, and the Alol which serves as a common resort

! Howitt in Jour. Anthrop. Inst.,
xiv (1885), 318 #.'; ¢f. 307. The
Tasmanian custom seems to have
been the same. We are told that the
unmarried grown lads “slept at fires
removed from the families.” (Bon-
wick, Daily Life and Origin of the
Tasmanians, 11.)

6 * Mrs. Parker, Euahloyi Tribe,
TS

® Native Tribes of Central Aus-
tralia, 656; cf. also Northern Tribes
of Central Australia, 335; Schulze
in Trans. and Proc. and_Rep. Roy.
Soc. South Australia, -xiv (1891),
230-231; Curr, Ausiralian Race,i, 71;

Eyre, Journals of Expeditions of Dis-
covery into Central Australia, ii, 302~
304.

* Parkhouse in Rep. Austr. Assoc.
Adv. Sci., vi (Sidney, 1895), 643.

$ Raffray in Bull. Soc. Geogr., sixth
series, xv (1878), 393. Cf. also van
Hasselt in Zeits. f. Ethnol., viii (1876),
197; Reise der Osterreichischen Fre-
gatte Novarra wm der Erde. Anthro-
pologischer Theil (Wien, 1868), 17;
F. H. H. Guillemard, The Cruise of
the Marchesa to Kamschatka and New
Guinea (London, 1886), ii, 281—282.

¢ Otto Finsch,  Samoafahrien
(Leipzig, 1888), 356.
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of the men and as a bachelor’s club-house.! At Finsch
Haven the original meaning of the word barlum seems to
have been that of a house set apart for certain purposes; a
Lum 1s a guest-house found in every larger village. A Bar-
lum is a greater house. The word now has come to signify
the ceremonies of initiation as well as the mysterious spirit
supposed to preside over them. The bull-roarer employed
in the ceremonies is called by the natives “the roar of the
Barlum.” ? In the Constantine Haven district we find the
Buambramba,® and at Astrolabe Bay, the Bantje.* At Bo-
gadjim, a village in this region, the men’s house is on its
way toward becoming the centre of the initiation rites.® In
the D’Entrecasteaux Islands every village has its house which
serves as a gathering place for the men.® In British
New Guinea we find the Eramos (Elamos, Erabos, Eravos),
Mareas, and Dubus.” “The fully initiated native regards
his Eravo as his alma mater;)all he knows of the past his-
tory of his tribe; his knowledge of his duties and obliga-
tions to his tribe and community; his contempt and dislike
for all and everything opposed to the interests of his tribe
and community; in brief, all that he is he owes to his Eravo,
and the teaching he received in_it during his initiation will
dominate his actions through life.”] ®* Of these structures the
Dubu found along the southern coast east of Port Moresby,
is the simplest form. It is merely a large open-air, four-
cornered platform supported by carved posts. The Marea
of the Mekeo district and the Eramo of the Gulf tribes are

decorated houses of much

! Parkinson in Intern. Archiv f.
Ethnogr., xiii (1900), 33-35:

? Schellong in Intern. Archiv f.
Ethnogr., ii (1889), 147, 151.

% Finsch, op. cit., 47-48.

¢ Baessler, Siidsee-Bilder, 73 ; Hoff-
mann in Nachrichten iiber Kaiser
Wilhelms-Land und den Bismarck-
Archipel, xiv (1898), 72-73; Finsch,
op. cit., 74—75; Lauterbach in Zeifs.
d. Gesells. f. Erdkunde, xxxiii (1898),
148.

S Hagen, Unter den Papua’s, 200.

® Finsch in Annalen des k. k.

more elaborate construction.

Naturhistorischen H ofsmuseums, vi
(Wien, 1891), 24.

7 Seligmann in Rep. Brit. Assoc.
Adv. Sci., Ixix (1899), 591; Mac-
Gregor in Scottish Geogr. Mag., xi
(1895), 164; Chalmers and Gill,
Work and Adventure in New Guinea,
185; L. M. D’Albertis, New Guinea
(London, 1880), i, 318-320; Haddon
in Geogr. Jour., xvi (1900), 424-425;
Finsch in Matth. Anthrop. Gesells.
in Wien, xvii (1887), 1-15; Chal-
mers, Pioneering in New Guinea, 180.

® Holmes in Man, v (1905), 3-4.
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Several of these structures occupied by the different clans
are found in every village of the Motumotuan tribe." Boys
undergoing initiation are confined in the upper story of such
buildings. When an Eramo i1s built some human life must
be sacrificed, else the boys will not become strong and brave
fighting men.? West of the Yule Island, among both the
coast and interior tribes, the men’s house disappears in the
large communal houses inhabited by the men and the smaller
houses where the women live.* In certain other districts
* farther to the west, as at Daudai and on the Fly River,
these houses are large enough to accommodate many families.
Sexual separation is still preserved, however, by the practice
of keeping the end rooms as the club apartments of the men,
the women and children entering their rooms by the side
doors.* Such houses are obviously a close approach to
the communal dwellings found among the aborigines of
Borneo.

Throughout the Melanesian area the men’s house is met
under various names in the different islands. The so-called

“temples” found in the Admiralty group are one form of
this widely prevalent institution.® In New Pome-
rania, the large assembly houses for all the men appear
to be absent; the men’s house is here chiefly the resort of
the bachelors.® Among the Sulka of New Pomerania cir-
cumcision takes place in the men’s house, or 4 Ngaula.” In
the Gazelle Peninsula the men’s house is called Palnatare: ®
In New Mecklenburg, the club-houses are also used for the

reception of guests.’®

The Tohes of Santa Anna,

St. Christoval, and nelghbormg islands of the Solomon

group are of great size and beauty.

! Haddon in Science Progress, ii
(1894), 85-86.

? Edelfeldt, quoted in Amer. An-
thropologist, v (1892), 288.

¥ MacGregor, British New Guinea,
8s.

* Haddon
(1990), 421.

¢ Birgham in Globus, xxxi (1897),
202.

in  Geogr. Jour., xvi

In them the natives

¢ Finsch in Annalen des k. k.
Naturhistorischen Hofsmuseums, iii
(Wien, 1888), 100.

" Rascher in Archiv f. Anthrop.,
xxix (1904), 212-213.

® Hahl in Nachrichten iiber Kaiser
Wilhelms-Land und den Bismarck-
Archipel., xiii (1897), 70.

® Finsch, op. cit., 130.
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keep their war canoes.

Such houses serve also as sanc-
tuaries; blood is rarely shed within their precincts.

In the

Tohes are preserved the bones of the chiefs and great war-

,rlors as well as the skulls of ordinary men.

Boys at puberty

| are confined in these houses for a year or more until initiation
lis completed.! At Alu and Treasury Island in Bougain-
ville Straits the Tobe is represented by a mere open canoe
shed almost destitute of ornament and apparently held in

little veneration.?

In the eastern islands of

the Melanesian Archipelago we find the Mada: of the Santa
Cruz group,® the Gamal of the Torres Islands, Banks
Islands, and Northern New Hebrides,* the Imeium of
Tanna and the Simanlo of Erromanga, islands of the South-

ern New Hebrides.?

In the Banks Islands when a boy

| passes out of chlldhood he is sent to sleep in the Gamal,

’h1s parents saying,
|from the girls.” ¢

“He is a boy; it is time to separate him
In all the 1slands of this region the men’s.

"house appears as a club-house for which preliminary pay-
ments at entrance and additional payments at later periods
are required. Thus at Meh, one of the New Hebrides,
the men prepare all their food in their own club-house which

1s of course tabooed to women.
cooks would be considered unclean.
does a boy eat with his mother.”

Anything that a woman
Only in childhood
In the Loyalty

Islands, bachelors’ establishments are common,® and they
are probably to be found in New Caledonia.®

In every inhabited island of Torres Straits

““there was a

certain area set apart for the use of the men which was

known as a Kwod.”

* Gaggin, Among the Man-Eaters,

159-161, -212—213; Guppy, The
Solomon Islands and their Nalives,
53, 67—71; Hagen in Tour du Monde,

Ixv (1893), 375; Woodford in Proc.
Roy. Geogr. Soc., new series, x (1888),
372; Elton in Jowr. Anthrop. Inst.,
xvii (1887), 97; C. F. Wood, 4
Yachting Cruise in the South Seas
(London, 1875), 118-121.

? Guppy, op. cit., 71

8 Codrington, Melanesians, 102.

Some islands appear to have had one

4 Codrington, op. cit., 101; Gaggin,
op. cat., 93; Coote, The Western
Pacific (London, 1883), 64; Baessler,
Siidsee-Bilder, 203.

8 Gray in Intern. Archiv f. Eth-
nogr., vii (1894), 230; H. A. Robert-
son, Erromanga, the Martyr Isle, 37s.

¢ Codrington, op. cit., 231.

7 Baessler, Siidsee-Bilder, 203.

8 Ella in Rep. Austr. Assoc. Adv.
Sci., iv (Sidney, 1893), 625.

9 Codrington, 0p. cit., 101.
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only; others had several.! The term kwod was also applied
to the village houses for the reception of visitors. The
institution of the Kwod “lent itself to prolonged intercourse,
as we may safely regard each Kwod as being the real centre
of the public life of individual communities.” * No woman
or girl “might visit a Kwod, boy-children might go, but not
when a ceremony was taking place. After initiation the |
young men could frequent the Kwod and they habitually
slept there and they had to look after the place, keep it in
order, fetch water, collect firewood, attend to the fires, and,
in fact, to do whatever the elder men required of them. If
the elder men went out to fish or to harpoon dugong or turtle
and had good luck, they would probably bring some fish
or meat to the Kwod, and it was the duty of the young men
to cook it. Grey-headed men talked and discussed about
fighting, dancing, tai, augud, women, and other matters of
interest. The young men sat still and learnt from the old
men, as my informant said, ‘it was like a school.””” 3

The men’s house in one or more of its numerous forms is
found among many Borneo tribes.* The Pangab, or head-
house, of the Land Dyaks of Sarawak serves both as the
abode of the unmarried men and as the place of reception
for guests.® The long houses of the Sea Dyaks
contain an entire village community settled primarily for
safety, in one building. Such houses “are really villages
of a single street, the veranda being a publlc thoroughfare,
unobstructed throughout its whole length, in front of the
private family rooms.” ® This veranda, or Ruai, is the sole
survival of the men’s house. Here all male visitors are

! Haddon in Reports of the Cam-
bridge Anthropological Expedition to
Torres Straits, v, 3.

2 Ibid., 263-264. 3 Ibid., 365-366.

* Forrest, A Voyage to New
Guinea and the Moluccas (Dublin,
1779), 102; Boyle, Adventures among
the Dyaks of Borneo (London, 1865),
63; Wallace, The Malay Archipelago,
i, 103; Bock, The Head-Huniers of
Borneo, 197; Yule, in Jour. An-
throp. Inst., ix (1880), 296.

® Roth, Natives of Sarawak and
British North Borneo, ii, 156; Col-
lingwood, Rambles of a Naturalist,
237-240; Spencer St. John, Life in
the Forests of the Far Easf, i, 139,
167; Sir Hugh Low, Sarewak (Lon-
don, 1848), 280; A. R. Hein, Die
Bildenden Kiinste bei den Dayaks auf
Borneo (Wien, 189o), 15, 216.

¢ Furness, Home Life of Borneo
Head-Hunters, 2.



8 PRIMITIVE SECRET SOCIETIES

invariably received and here at night they sleep with the
boys and bachelors.!

The existence of the men’s house is disclosed in many of
the East Indian islands. Among the Battaks of Sumatra
the institution is known as the Bale:, or town hall,? the
Djamboer,® and the Sopo. In the districts where the Sopos
are found they are open to the women who sit in them and
ply their daily tasks of weaving.* “La notte vi dormono i
giovanotti non ammogliati e siccome le donne non maritate
non devono dormire a casa loro, ma presso qualche vecchia
vedova che le ospita tutte, non & raro che quel chaperon
poco severo le accompagni nel Sopo per conversare coi loro
giovani amici.” ® At Nias, an island off the western
coast of Sumatra, the Osale is ““‘la sala delle adunanze, ove si
riuniscono col Capo 1 piu vecchi guerrieri per dlscutere
questioni che interessano l'intero villaggio, come il dichiarar
guerra, concludere la pace ed amministrare la giustizia.” ®
The “guest-house” of the Mentawai group, south of Nias,
is used for similar purposes.’ In the central parts
of Celebes, the men’s house is known as the Lobo.? In
many islands of the Banda Sea such as Flores, Letti, and
Timorlaut, we meet with the same institution. In Flores it
is called Romalul1,’ in the Kei Islands, Roemab kompani,
in Timor, Umalulik.!* In Ceram, the Baleuw, or
men’s house, is employed as the secret lodge of the powerful

Volz in T%jds. k. n. Aardrijks.-

! Roth, op. cit., ii, 12; Henry 162;
second series, xvi (1899),

Keppel, The Expedition to Borneo of  Genools.,
H.M.S. Dido (New York, 1846), 33.

? Marsden, History of Sumatra
(London, 1811), 56, 266-267; Von
Hiigel in Geogr. Jour., vii (1896),
177; Emil and Lenore Selenka, Son-
nige Welten, 308, 337; Giesenhagen,
Auf Java und Sumaira, 219, 226-227;
Julius Jacobs, Het Familie-en Kam-
pong-leven op Groot-Atjeh (Leiden,
1894), i, 74-75.

3 Westenberg in k. n.
Aardrijks.-Genoots., series,
xiv (1897), 10.

* Kodding in Globus, lii (1888),
76; Schreiber in Ausland, v (1882),

Tijds.
second

32.

® Modigliani, Fra ¢ Batacchi In-
dipendenti, 28.

¢ Id., Un Viaggio a Nias, 209.

" Maass, Bei liebenwiirdigen Wil-
den, 104 sq.

8 Paul and Fritz Sarasin in Zeits.
d. Gesells. f. Erdkunde, xxix (1894),
332.

® Jacobsen, Reise in die Inselwelt
des Banda-Meeres, 46, 140, 213.

10 Plantin in Globus, Ixii (1892),
316.

1 Forbes in Jour. Anthrop. Inst.,
xiii (1883), 411—412.
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Kakian organization. The rites of the society take place
in an enclosed part of the structure hidden from the gaze of
the uninitiated. In each village of Formosa there
are one or more Palangkans, large enough to hold all the
boys who have reached the age of puberty and are sull un-
married. In the Palangkans, also, various public matters are
discussed by the village elders. As public caravanserais,
they are often open to all visitors.?

The men’s house exists among the less civilized inhabit-
ants of the Philippine Archipelago. The Igorot, who
dwell in the mountains of northern Luzon, possess the in-
stitution in a double form. The Pabafunan “is the man’s
club by day, and the unmarried man’s dormitory by night,
and, as such, it is the social centre for all men of the At
[political division], and it harbors at night all men visiting
from other pueblos.” ®* In addition there is the Fawi, or
council-house, which is more frequented by the older than
by the younger men. In some cases the two structures
are under the same roof.*

Common to all the Dravidian tribes of India 1s the hab-
itation called among the Oraons, Dbhumkuria, in which
the bachelors reside. In some of the villages the young
unmarried women have a separate building of their own like
the Dhumkuria, where they sleep under the guardianship
of elderly women. In other villages the women sleep in
the bachelors’ houses. “The Dbumkuria fraternity are
under the severest penalties bound down to secrecy in regard
to all that takes place in their dormitory; and even girls
are punished if they dare to tell tales. They are not allowed
to join in the dances till the offence 1s condoned. They
have a regular system of fagging in this curious institution.
The small boys serve those of larger growth, shampoo their
limbs, and comb their hair, etc., and they are sometimes
subjected to severe discipline to make men of them.”?

! Prochnik in Mitth. k. k. Geogr.  Ethnographical Survey of the Philip-
Gesells.inWien, xxxv (1892),596-597.  pines, i (Manila, 19035), 5I.

? Taylor in Proc. Roy. Geogr. Soc., 4 Ibid., 52.
new series, xi (1889), 231; Kisak s E. T. Dalton, Descriptive Eth-
Tamai in Globus, 1xx (1896), 96. nology of Bengal (Calcutta, 1872),

3 Jenks, “The Bontoc Igorot” in  248. See also 272.
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Among the various primitive tribes of Indonesian type

occupymg mountainous

districts of further India, the

|men’s house flourishes to-day chiefly as a guard-house
' where the young men live in a semi-military organization.
“I] could not find,” writes one observer of the Nagas of

eastern Assam, °

‘that there was any initiation when boys

first left their parents’ homes and slept at the Morang ; it
seemed to be a civil rather than a social institution.” !
Among the Kolya Nagas the young married men are to-

gether with the bachelors in the club-houses.?

In addition

to the separate sleeping -quarters which the Angami, or
Western Nagas, provide for their young men, there are
platforms in the centre of every village, where the old men
and the young men meet separately for their tribal discus-

sions.

The decision of the elders usually prevails.?

Among

the Abors the village notables meet daily in the Morang for

discussion of affairs of state.

“The most important and

the most trivial matters are there discussed. Apparently
nothing is done without a consultation, and an order of the
citizens in Morang assembled is issued daily regulating the

day’s work.” *

Similar

institutions are found

among the Mois and Khas of Siam,® and among various
tribes of Anam,® and Cambodia.”

Some form of the men’s house appears to be widely ex-
tended throughout both Micronesia and Polynesia.® In’

! Furness in Jour. Anthrop. Inst.,
xxxii (1902), 454. See also Peal in
Jour. Roy. Asiatic Soc. of Bengal, lii,
part ii (1883), 16-17.

? Watt in Jowr. Anthrop. Inst.,
xvi (1887), 358.

3 Prain in Revue Coloniale Inier-
nationale, v (1887), 480, 491.

* Dalton, op. cit., 24. See also
for further descriptions Schlagintweit
in Globus, xxxiv (1878), 264; Brown-
low in Proc. Asiatic Soc. of Bengal
(January, 1874), 17-18, and plate ii;
Needham in Proc. Roy. Geogr. Soc.,
new series, viii (1886), 317; Miss
Godden in Jour. Amnthrop. Inst.,
xxvi (1896), 179-192; and the paper

by S. E. Peal, “On the Morong as
possibly a Relic of Pre-marriage
Communism,” Jour. Anthrop. Inst.,
xxii (1893), 248-249.

$Bonin in Bull. Soc. Geogr.,
seventh series, xvii (Paris, 1896),
112; Bel, ibid., xix (1898), 270.

¢ Cupet in Tour du Monde, lxv
(1893), 200-207, 216, 218; Lemire in
Revue d Ethnographie, viii (1889),
282-283.

7 Aymonier, Le Cambodge (Paris,
1900), i, 32.

8 For examples from the Pelew
Islands, the Carolines, and the La-
drones, see #nfra, pp. 168-170.
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the Polynesian area the men’s house is largely a social and
religious institution, often under the direct control of the
chiefs and leading families. Many illustrations are found
in the Maniapa of the Gilbert Islands, the council-house of
the men where every noble family had its own seat along
the sides of the structure,’ in the Heiau of the Hawaiian
Islands,” the Mala: of the Tonga group,® and in the struc-
tures generally called Maraes or Marais, found in the Austral
or Tubuai group,! the Union group,® the Society Islands,®
the Navigator and Friendly Islands,” at Penrhyn Island,®
and at Fanning Island.® At Niue or Savage Island, the
T utu where chiefs sat in council with the king was a struc-
ture similar to the Marais.'® The Mara or Moro: of the
Marquesas Islands, also served as a temporary resting-place
for the bodies of deceased chiefs.” In the Hervey group,
at convenient intervals, the king as high priest of all the
gods, summoned the young people to their various family
Maraes to be publicly “named.” 2 In Samoa,
the annual feasts in honor of the gods were celebrated in the
central Maraes of the villages.® The Faletele, or spirit-
houses, of the Samoan villages were generally placed in the
- principal Maraes. Here the young men slept by themselves

! Hale in United States Exploring
Expedition, vii (Philadelphia, 1846),
101; Meinicke, Die Inseln des Stillen
Oceans, ii, 335.

? William Ellis, Narrative of @
Tour through Hawaii or Owhyhee
(London, 1827), 52, 81-85, 248;
Moseley, Notes by a Naturalist, 439;
Bastian, Zur Kenntniss Hawaii's,

34.

3 Mariner, An Account of the
Natives of the Tonga Islands (Edin-
burgh, 1827), i, 91-92 n. Cf. also
Basil Thompson, The Diversions of
a Prime Minister (Edinburgh, 1894),
309, 379-

* Globus, v (1886), 68.

® Hale, 0p. cit., vii, 157.

¢ Baessler, Neue Siidsee-Bilder,
111-148.

7 Hale, 0p. cit., 26.

8 Smith in Trans. and Proc. New
Zealand Inst., xxii (1889g), g2.

* R. F. de Tolna, Chez les Can-
nibales (Paris, 1903), 39.

* Smith in Jour. Polynesian Soc.,
xi (1902), 174.

" Lamont, Wild Life among the
Pacific Islanders (London, 1867%),
120-122, 275; G. H. von Langsdorff,
Voyages and Travels in Various Parts
of the World (London, 1813), i,
134; Baessler, Neue Siidsee-Bilder,
219.

2 Gill, Myths and Songs from
the South Pacific, 38; see also
S. P. Smith, “Arai-Te-Tonga, the
Ancient Marae at Rarotonga,” in
Jour. Polynesian Soc., xii (1903),
218-220.

3 Stair in Jowur. Polynesian Soc.,
v (1896), 54; George Turner, Nine-
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and received the visitors to the community.! In
the Fiji Is]ands, at least two Bures-ni-sa, or strangers’ houses,

were found in every village.
lation passed the night.

In them all the male popu-

“The women and girls sleep at

home; and it is quite against Fijian etiquette for a husband
to take his night’s repose anywhere except at one of the public
bures of his town or village, though he will go to his family

soon after dawn.” 2

In New Zealand the Marae

survived as the courtyard in front of the large assembly
houses where dances or meetings were held and speeches

were made.?

Africa yields sufficient evidence to indicate the existence

of the men’s house throughout that continent.

Basutos

’boys, until marriage, live in a common house and are con-

sidered at the public service.*

In the Khotla of the Bech-

uanas, the tribesmen meet in general assembly for the dis-

cussion of matters of common interest.
serves as the audience room of the chiefs.?

The Kbhotla also
Ad)ommg the

structure is the chamber where initiation ceremonies take

place.®

After initiation and until their marriage, the young
men remain in the Khotla on guard-post duty.’

The Tondo

of the Bawenda, a Transvaal tribe, serves as a resort for the
young men and as a watch-house for the town guard.?

teen Years in Polynesia (London,
1861), 288; id., Samoa, 93, 181.

1 Stair, Old Samoa, 84, 109-110,
129; ¢d. in Jour. Polynesian Soc., iii
(1894), 240; v (1896), 45.

2 Seemann, Viti (London, 1862),
110. See also, Williams and Calvert,
Fiji and the Fijians, 132; Wilkes,
Narrctive of the United States Ex-
ploring  Expedition (Philadelphia,
1845), iii, 86.

* A. Hamilton, Maori Art (Wel-
lington, 18¢6), 73. The New Zea-
land men’s house appears to have
developed into a number of separate
instituticns. Every important Maori
village contained several houses spe-
cially built for various purposes. The
Whare Maire or Whare Takiura was
a sacred house for teaching the an-

cient history, genealogies, and religion
of the people. In the Whare Mata,
the manufacture of traps and snares
was carried on. The Whare Tapere
was the place where the village young
people met at night for games, Best
in Trans. and Proc.. New Zealand
Inst., xxxi (1898), 626; Hamilton,
op. cit., 96; H. G. Robley, Moko;
or Maori Tattooing (London, 1896),
118.

¥ Casahs Les Bassoutos, 281.

§ Fritsch, Die Eingeborenen Siid-
Afrika’s, 194, 208.

¢ James Chapman, Travels in the
Interior of South Africa (London,
1868), i, 44.

7 Fritsch, op. cit., 208.

8 Gottschling in Jour. Anthrop.
Inst., xxxv (1905), 369, 372.
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Among the tribes inhabiting the Bondei country (German
East Africa) all the bachelors and the boys who are too
old to remain at home occupy the Bweni. Such persons
are not regarded as members of the tribe, at least
so far as to assume all the tribal obligations.! The
Houbo of the Ba-Ronga of Delagoa Bay is described as
“la place publique sur laquelle les hommes se réunissent
pour jouer, pour causer, ou pour discuter de leurs
affaires.” ? Among the Unyamwesi east of Lake
Tanganyika, there are usually two [/wanzas, or club-houses,
in every village. “As soon as a boy attains the age of
seven or eight years, he throws off the authority of his
mother, and passes most of his time at the club, usually
eating, and often sleeping there.” * The Jwanza was “a
long room, twelve by eighteen feet, with one door, a
low flat roof, well blackened with smoke, and no chim-
ney. Along its length there ran a high inclined bench,
on which cow-skins were spread for men to take their
siesta. Some huge drums were hung in one corner, and
logs smouldered on the ground. The young men of the
village gathered at the club-house to get the news. . . .
Dances would take place in the space in front of it, either
by day or night.”*
for a number of years in the Kraal of the unmarried men.®
The men’s house is found in the Congo Free State
among the East Manyema® and Mogwandi,” among the
Wapokomo of British East Africa,® the Yaunde and
other tribes of Kamerun,” the Fang of French Congo,"

Masai boys, after circumcision, live |

! Dale in Jour. Anthrop. Inst., xxv
(1896), 196-197.

? Junod, Les Ba-Ronga, 104.

8 V. L. Cameron, Across Africa, i,
181; see also Burton, Lake Regions
of Central Africa, i, 354; ii, 2728,
279, 28s.

*J. A. Grant, A Walk Across
Africa, 65-66.

® Joseph  Thomson,
Masai Land, 248.

¢ Stanley, T'hrough the Dark Con-
tinent, ii, 82.

Through

" Thonner, Im Afrikanischen Ur-
wald, 71.

8 Denhardt in Petermanns Mit-
teilungen, xxvii (1881), 18.

® Zenker in Mitth. v. Forschungs-
reisenden und Gelehrten aus den
Deutschen Schutzgebieten, iv (1891),
139; viii (1895), 39, 56; Tappenbeck,
ibid., 1 (1888), 115-116; Contau,
thid., xii (1899), 202; Dominik,
Kamerun, 55.

1* Bennett in Jour. Anthrop. Inst.,

xxix (1899), 70-71, 79.

R
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and the Mandingoes of Western Soudan.! Some
interesting survivals among the Mohammedan tribes of
northern Africa should be noticed. In Wadai, separate
dwellings are provided for the elders (Dschemma), the
mlddle-aged men, and for the youths. In these resorts
the men sit from morning till night and here they take their
meals.? The Djemaa of the Kabyles of Algeria is the gen-
eral assembly of the citizens in which all the men who have
reached their majority take part. The term is also applied
to the public building where their meetings are held.?
Among the Djebala of Morocco, the name Djemaa is ap-
plied to the organization of the elders who form the govern-
ing body of the tribe; the men’s house is called Bezt-e;—
¢obfa. “Tout ce beau monde se réunit dans chaque village
au Beit-¢¢-cobfa, sorte de maison commune ot ont enfermées
les armes et les munitions du village et qui est en méme
temps le théatre d’orgies effrénées.” *

Among the Bororo, an aboriginal tribe of Brazil, the
Baito, or men’s house, is the central feature of their existence.
The family huts serve for little more than as the resorts of
the women and children and of the older warriors and
hunters. The associated men are called Aroe. “Der
Stamm macht den Eindruck eines aus Jigern zusammen-
gesetzen Minnergesangvereins, dessen Mitglieder sich ver-
pflichten, solange sie nicht etwa 40 Jahre alt sind, nicht zu
heiraten sondern in ihrem Klubhaus mit einander zu
leben.” ®* Among the Kulisehu, a neighboring tribe which
has developed an agricultural life, the organization of the
younger men in the Aroe is of far less importance; family
life is customary and the Aroe is prominent chiefly as a
dancing organization.® Many other Brazilian tribes have

! Park, Travels, i, 59.

% Nachtigal, Sahdrd und Stdain,
ill, 244-246.

# Hanoteau and Letourneux, Le
Kabylie et les Couttimes Kabyles, ii,
20-21; Randall-Maciver and Wilkin,
Lzbyan Notes, plate vii, 2.

* Doutté, Les Djebala du Maroc,
separate reprint from Bull. Soc. de

Géogr. et d’Archéol. de la Province
d!Oran, xix (1899), 23.

$Von den Steinen, Unter den
Naturvilkern Zentral-Brasiliens, 480.
See also on the Baito or Bahito, Frie
and Radin in Jour. Anthrop. Inst.,
xxxvi (1906), 388.

® Von den Steinen, op. cit., 59,
480 sq.
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one form or another of the men’s house.! There is also
some evidence for the institution among Guiana tribes.?

In Mexico and Central America, the men’s house is
found among some of the tribes still living in a primitive
condition. The Huichol Indians of the Mexican state of
Jalisco have the Tokipa, the “house of all.”® The Tejas,
an old Mexican tribe, had special houses used solely for
council meetings.* With many of the interior tribes of
Honduras, the village consists merely of one large building
like the long houses of the Borneo aborigines. The back
part of such a structure is partitioned off into small bedrooms
for married couples and unmarried women. A platform
immediately under the roof serves for the boys.® Among
the Isthmian tribes ““each village has a public, town, or
council-house,” ®* and these are also found among the
Guatemala Indians.” The secret councils and assemblies
of the Nicaragua Indians were held in a house called
Grepon.® In every city and town of ancient Mexico
there were large houses situated near the temples where
the young men were taught by the priests. These Tel-
puchcali, as they were called, appear to have been used also
as the sleeping resorts of the young men. Very similar
were the Calpules found in the provinces now a part of

Guatemala.

! Ehrenreich in Vergffentlichungen
aus dem Koiniglichen Museum f.
Vilkerkunde, ii (Berlin, 1891), 34;
C. F. P. von Martius, Beitrige zur
Ethnographie und Sprachenkunde
Amerika’s zumal Brasiliens (Leipzig,
1867), i, 65-67, 113, 391, 410, 507;
Steere in Ann. Rep. U. S. Nat. Mus.
fgr rgor (Washington, 1903), 382-
383.

? Brett, Indian Tribes of Guiana
(New York, 1852), 60, 63; Harris
in Fifteenth Annual Archeological
Report of David Boyle to the Minister
of Education, Ontario (Toronto,
1904), 141.

* Lumbholtz in Mem. Amer. Mus.
Nat. Hist., iii (1900), 9.

These were barracks where the warriors and

4 Mrs. Harby in Ann. Rep. Amer.
Hist. Assoc. for 1894 (Washington,
1895), 8o.

 Bancroft, Native Races of the
Pacific States, i, 718.

¢ Ibid., i, 756.

" Ibid., i, 693.

8 G. F. de Oviedo y Valdés, His-
toire du Nicaragua in Ternaux-
Compans, Voyages, Relations, et Mé-
moires, etc., xiv (Paris, 1840), 62.

? Bernardino de Sahagun, His-
toria general de las cosas de Nueva
Espana (Mexico, 1829, ed. Busta-
mente), 66 n.2, 268-270, 306; F. J.
Clavigero, Historia antigua de Méx-
ico (Mexico, 1844, Eng. trans.), i,
336-337.
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the young unmarried men passed the night! <In the town
of Tepeaca,” writes Herrera, “was a great House, in the
Nature of a College, where four hundred Youths chosen
by the Prime Men resided. These men were authoriz’d
to stand in the T7anguez, which is the Market, and if any
Woman brought with her a Maiden Daughter, above twelve
Years of Age, they ask’d the Mother, why she did not marry
that Girl 7 She gave what reason she thought fit; the young
Man reply’d, It is now Time for her to breed, and not to
spend her Time in vain, carry her to the House of the young
Batchelors, and he appointed the Time. She rejoyn’d, that
she had not the Dues belonging to it, but would bring them
by such a Day, and that was a Mantle, and the Cloth two
Yards long, which the Men wore instead of Breeches.
Then she carry’d the Girl, whom the Youth kept one Night,
and deflower’d, if he lik’d, he took her to Wife, departed
the College, and went home to live with her, and another was
put into the College in his Stead. If he did not like, he
restor’'d her to the Mother, ordering that she should be
marry’d and multiply. Such Colleges as these there were in
other great Towns.” 2

Among the Pueblo Indians in the southwestern part of
the United States, the well-known Krvas appear to be a
survival of this primitive institution of the men’s house.
The Kivas are subterranean rooms and are used as a gather-
ing place for the numerous secret societies found in every
pueblo® In the seven pueblos which make up the Tusayan
confederacy of northeastern Arizona, there are thirty-three
Kivas. Walpi, one of these pueblos, contains five Kivas
which appear to have belonged originally to the different
clans. At present they are the property of the various
secret societies. It is not now customary for all the mem-
bers of a clan to be members of the same Kiwa.* Each

! D. G. de Palacio, “ Carta dirijida 3 Fewkes in Jowr. Amer. Eth-
al Rey de Espafia” in E. G. Squier’s nol. and Archeol.,i (1891), 2 n.'; ii
Collection (New York, 1860), 74-75. (1892), 6 n.}, 14 sq.

2 The General History of the Vast * Mindeleff in Eighth Ann. Rep.
Continent and Islands of America  Bur. Ethnol., 134.
(London, 1740, transl. Stevens), iv,
127-128.
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society has its own Ksva which only initiated members may
enter during the performance of the secret rites. Women
are always excluded. The Kivas are also used for secular
purposes. They serve as a place of assembly and as the
sleeping place of the men and boys who have membership
in them. The institution, here as elsewhere, emphasized
the separation of the sexes. None of the Kivas “are now
preserved exclusively for religious purposes; they are all
places of social resort for the men, especially during the
winter, when they occupy themselves with the arts common
among them. The same Kiwa thus serves as a temple
during a sacred feast, at other times as a council-house for
the discussion of public affairs. It is also used as a work-
shop by the industrious and as a lounging place by the
idle.” ' Structures similar to the Kivas formerly existed
among the Cliff Dwellers? and the village Indians of New
Mexico.? Presenting close resemblance to the
Kivas was the council-house of the Indian tribes which lived
in what are now the Gulf states. “The great council-house,
or rotunda,” says an old writer, “is appropriated to much
the same purpose as the public square, but more private,
and seems particularly dedicated to political affairs; women
and youth are never admitted; and I suppose it is death for
a female to presume to enter the door, or approach within
its pale.””* The council-houses of the Delaware Indians
were a similar institution.’ The Kivas of the
Pueblo Indians, though properly distinguished from the
Estufas, or Sweat-houses, were occasionally used for the
same purpose as the latter structures.® Among the Indian
tribes of the Northwest, the Sweat-house, besides its purely
medicinal uses, was also the centre of community life. The

! Bandelier, quoted in Amer. Anti-
quarian, xix (1897), 174. Cf. ibid.,
xx (1898), 238.

? Peet in Amer. Antiquarian, x
(1888), 351.

* Ingersoll in Jour. Amer. Geogr.
Soc., vii (1875), 123.

* Bartram, Travels through North
and South Carolina, Georgia, East

c

and West Florida (Philadelphia, 1791),
448.
§ Loskiel, Geschichte der Mission
der evangelischen Briider unter den
Indianern in Nordamerika (Barby,
178), 168, 173.

¢ Powell in Jour. Amer. Geogr.
Soc., viii (1876), 264; Bancroft,
Native Races, i, 537-538.
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Tatkyuw of the Northern California Hupas is the general
resort of the men for visiting and gossiping. Here all the
men, married and unmarried, sleep at night. Women
seldom enter 1t.!

The men’s house has survived in much of its original
vigor among the Eskimo tribes of Alaska. The Kozges or
Kashims of the Eskimo of Cape Prince of Wales (Bering
Straits) i1s only visited by women when public dances are
given in it. Each Kashim 1s built and maintained by the
community as the club-house, workshop, and gambling-
house. Here are held the religious dances and the recep-
tions to members of neighboring tribes.? There is “scarcely
an occurrence of note in the life of an Eskimo man which
he cannot connect with rites in which the Kashim plays
an important part. This is essentially the house of the
men; at certain times, and during the performance of
certain rites, the women are rigidly excluded, and the
men sleep there at all times when their observances re-
quire them to keep apart from their wives.”® Structures
similar to the Kashims formerly existed among the

! Goddard in Publications of the
University of California. Sertes in
Amer. Archeol. and Eihnol., i (1903),
15-17, 50. See also Kroeber, bid.,
ii (1go4), 86. Upper Klamath Indians
use the Sweat-house in connection
with the mysterious Sifsan cere-
monies. On these ceremonies, see
Miss Fry in Out West, xxi (1904), 509.
The Sweat-bath among the Thomp-
son Indians of British Columbia has
a religious significance when employed
by the lads at puberty (Teit in Mem.
Amer. Mus. Nat. Hist., ii (19oo),
319 s¢.). Its use among the Apache
medicine-men as a preparation for
the celebration of various religious
rites, is well known (Burke in Ninth
Ann. Rep. Bur. Ethnol., 455). Among
the Ojibwa, novices undergoing
initiation into the Midewiwin must
take a sweat bath once a day for four
days. “During the process of purga-

tion, the candidate’s thoughts must
dwell upon the seriousness of the
course he is pursuing and the sacred
character of the new life he is
about to assume.” (Hoffman in
Seventh Ann. Rep. Bur. Ethnol.,
204.)

? Wickersham in Amer.
quarian, xxiv (1902), 221-223.

? Nelson in Eighteenth Ann. Rep.
Bur. Amer. Ethnol., 286. For fur-
ther interesting details regarding
the Kashim, see Erman in Zeils.
f. Ethnol., ii (1870), 315; A. Woldt,
Capitain Jacobsen’s Reise an  der
Nordwestkiiste Amerikas, 159; Whym-
per, Travel and Adventure in the
Territory of Alaska, 141-143; Sir
John Richardson, Arctic Searching
Expedition, 365-369; Gilder, Ice-
Pack and Tundra, 56-58; Elliott,
Our Arctic Province, 385-387, 390,

393-394.
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Tlinkit Indians® and there is some evidence for their

previous existence among the Labrador and Greenland
Eskimo.?

! Krause, Die Tlinkit-Indianer, Rink, The Eskimo Tribes, 11-12;

129, 234. Packard, The Labrador Coast, 254~
? Richardson, op. cit., 254, 366; 255.



CHAPTER 1I
THE PUBERTY INSTITUTION

THAT system of sexual separation which, as we have seen,
arranges the tribe into two great lelSlonS, 1s reénforced by
the presence of another factor. Within the ranks of the
males further separations and groupings, based on distinc-
tions of age, assert themselves and ultimately develop into
what constitute the earliest systems of caste. In every
primitive society there is a natural tendency for those of
the same age, who have consequently the same interests and
duties, to group themselves on the basis of these distinctions,
and by that very grouping of like with like to separate them-
selves from other and unlike groups. Such rude classes as
form themselves in obedience to this instinct are, therefore,
those of boys who have not yet arrived at puberty; un-
married youths; mature men on whom the duties and re-
sponsibilities of tribesmen rest; and, finally, old men, the
repositories of tribal wisdom and the directors of the com-
munity. On the attainment of puberty a lad is enrolled in
the ranks of the bachelors, or, where marriage immediately
succeeds puberty, is made at once a full tribesman. Tribes-
man and warrior he continues until, in process of time, his
eldest son has himself reached manhood and is ready to
assume those duties which have previously rested on the
father alone. He then becomes an elder and retires from
active service. While each separate class so formed has
a unity and a solldarlty of its own, yet each is comprehended
in_the higher unity of the tribal organization consisting of
all initiated men. The tribe becomes, in fact, a secret as-
sociation, divided into grades or classes out of which as a
later development arise the “degrees” of the secret societies.
The passage from one class to another immediately higher
is usually attended with various ceremonies of a secret and
initiatory character.

20
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Of these ceremonies of initiation, the most interesting
and important are those which transfer the youth, arrived
at puberty, from association with the women and children
and introduce him to the wider life of the tribe, and to the
society of men. During the years of infancy and early boy-
hood, whatever care and trammg the lad receives naturally
comes from his mother. As he gains in years and experience
the mother’s influence over him declines and the father be-
gms to assume a greater part in his education. The in-
itiation ceremonies at puberty serve to complete this trans-
fer of the child from mother-right to father- and tribal-right.
The period of their celebration constitutes the most solemn
and important epoch in his entire life.

In some of the initiation rites, the surrender of the boys
by their mothers is dramatically represented. At some Bora
ceremonies in New South Wales after preliminary per-
formances lasting three days, one morning after sunrise
all the people — men, women, and children—assembled ad-
jacent to a large circle which had been previously marked out
on the ground. The men formed into a group and danced
in front of the women and children. The mothers of those
to be initiated stood in the front row of the women during
the dance, and at its conclusion “they commanded the novices
to enter the circle, thus relinquishing their authority over
them. Up to this time the women retained possession of
the youths, but now surrendered them to the headmen of
the tribes.”' Among the Yaroinga tribe of Queensland,
when initiation draws nigh, the novice, who has been elab-
orately decorated with waist-belt and head-dress, is brought
before his parents and friends. ‘“When the women first
gaze upon the lad thus ornamented, they all begin to cry,
and so do his immediate relatives, his father and mother’s
brothers, who further smear themselves over with grease
and ashes to express their grief.” ? In the puberty
rites of the Andaman Islanders, at a certain stage in the

! Mathews in Jour. and PFProc.  For the curious ceremony of the War-
Roy. Soc. New South Wales, xxviii  ramunga tribe, ¢f. Spencer and Gillen,
(1894), 117 Northern Tribes of Central Australia,

? Roth, Ethnological Studies, 172.  362-363.
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proceedings, the mother, sister, and other female relatives
of the novice come and weep over him, the reason given
being “that the youth has now entered upon an important
epoch in his life, and is about to experience the trials and
vicissitudes incidental thereto.” !

The women, however, seldom manifest any unwilling-
ness at thus losing the control of their children. In one of
the Boras after the secret rites are over, “the youths are
brought back to the camp and shown to the women, who
pretend to feel deep sorrow for them, but who are in reality
very proud of having their sons or brothers initiated to
manhood, as it gives them a status in the tribe which they
did not before possess.” ?

Every effort is made by the directors of the ceremonies to
impress upon the novices the necessity of their strict separa-
tion henceforth, not only from the women, but from all their
childhood ways and life. In certain Australian ceremonies
novices lose one or more of their teeth. When a tooth is
not readily dislodged and many blows are required, the ex-
planation always given is that “‘the boy has not kept to
himself, but has been too much in the company of the girls
and women.””* At the Kuringal of the Coast Murring,
“two old men sat down on the ground, in front of the novices,
and proceeded, with most ludicrous antics, to make a “dirt-
pie,’” after the manner of children, while the men danced
round them. The Kabos told their charges that this was to
show them that they must no longer consort with children
and play at childish games, but for the future act as men.” *
Arunta boys while being painted — the first initiatory cere-
mony — are informed that this will promote their growth
to manhood, “and they are also told by tribal fathers and
elder brothers that in future they must not play with the
women and girls, nor must they camp with them as they
have hitherto done, but henceforth they must go to the camp
of the men, which is known as the Ungunja. Up to this

!t Man in Jour. Anthrop. Inst., 3 Howitt in Jour. Anthrop. Inst.,
xii (1882), 131 73, xiii (1884), 448. -
2 Cameron in Jour. Anthrop. Ifst., * Ibid., 444.

xiv (1884), 359.
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time they have been accustomed to go out with the women
as they searched for vegetable food and the smaller animals,
such as lizards and rats; now they begin to accompany the
men in their search for larger game, and begin also to look
forward to the time when they will become fully initiated
and admitted to all the secrets of the tribe, which are as yet
kept hidden from them.”* Among the Gulf
Papuans, when a boy has reached five years of age, his
father or male guardian takes the first step towards initiation
by giving a dedicatory feast, a purely family affair, the object
of which is to enable the father to announce to the relatives
of the family and to the tribe in general that at the proper
time he intends to present his child for initiation. The
maternal relatives of the boy share largely in the food.
The feast is an intimation to them that henceforth the boy
is to leave their control and enter that of the father or male
guardian. To the tribe, also, it forms a public acknowledg-
ment that the father or guardian will become responsible
for all the fees which are necessary for passage through the
initiation ceremonies.? In New Caledonia where
puberty rites are obsolete, circumcision occurring at three
years of age, a boy remains with his mother only until he
1s weaned. After circumcision he receives the marrou, or
emblem of manhood, and from this moment he “no longer
has anything to do with his mother and sees in her nothing
more than anh ordinary woman.” ? During their
novitiate, boys of the Yaunde tribe of Kamerun must fasten
banana leaves to their legs as a symbol that they are as yet
like women. On their return to the village as initiated
men these humiliating reminders of their inferiority are torn
off by the female members of the community, amid great
rejoicings.* Among the Hottentots, according to an old
account, the boys remained entirely with their mothers up
to their eighteenth year. Before initiation they might not

! Spencer and Gillen, Native 3 Opigez in Bull. Soc. Geogr. de
Tribes of Central Australia, 215~  Poris, seventh series, vii (1886),
‘217 436-437.

? Holmes in Jour. Anthrop. Inst., s * Morgen, Durch Kamerur von
xxxii (1902), 419. Siid nach Nord, 52.
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converse with men, not even with their own fathers. At
the great feast which introduced the initiation rites, the old-
est man present thus addressed the youth: “‘That the Men
having thought him worthy to be admitted into their Society,
he was now to take an Eternal Farewel of his Mother and the
Nursery, and of all his Boy’s Tricks and Gewgaws. That
if he is but once seen again to chat with his Mother, and
does not always carefully avoid her Company, he will be
look’d upon as a Babe, and as altogether unworthy of the
Conversation of the Men, and will be banish’d the same,
and must again undergo the Andersmaken to repossess him-
self of that Honour. That all his Thoughts, Words and
Actions are from that Time forward to be Manly; and that
he is never to admit the least Effeminacy or Tarnish of the
Nursery into any of ’em.””* A Hottentot ““thus discharg’d
from the Tuition of his Mother, may insult her when he will
with Impunity. . . . Immediately after the Reception of
a young Fellow into the Society of the Men, it is an ordinary
Thing for him to go and abuse his Mother, and make a
reproachful Triumph upon his being discharg’d from her
Tuition, in Testimony of the Sincerity of his Intentions to
follow the Admonition of the Declaimer at his Admission.” 2
In the Ona tribe of Tierra del Fuego the men “form a
conspiracy whose object is to frighten the women by tricks
and certain other inventions into an unquestioning obedi-
ence. Women are looked upon as social inferiors. . . .
To no woman must a warrior show his whole mind but only
to his father and his friend, or to little children. . . . These
and many other lessons are instilled into the boy’s mind
during the long winter nights by his elders, to whom he
yields unfailing respect and obedience. The tie between
brother and brother, man and man, is with the Onas far
more binding than that between the opposite sexes.” *
With the tribe as a secret association consisting of all
initiated men, it follows that initiation 1s practically com-
pulsory. Failure to undergo the rites means deprivation

! Kolben, The Present State of the 3 Barclay in The Nineteenth Cen-
Cape of Good Hope, i, 121. tury and After, January, 1904, 99—
2 Ibid., i, 124. 100.
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of all tribal privileges and disgrace for life. 'The uninitiated
are the “barbarians” of primitive society. They belong with
the women and children. ' Those who would remain with the
women after having reached manhood are the subjects of
ridicule and abuse. They are “milk-sops” and “pariahs”
with whom real men will have nothing to do. Under sterner
conditions death or expulsion from the tribe is the punish-
ment of such renegades. “I observed,” writes Mr. Fison
of the Fijians, “that the old Wainimala man made no dis-
tinction between the uninitiated men and the children.
He classed them all together in his narrative as ‘Ko ira na
ngone’ = they, the children.”' An old West Kimberley
native told another observer that until the boys were sub-
incised, a rite which occurs five years after circumcision,
““they were all the same dog (or other animal).””? At the
Kadjawalung of the Coast Murring, witnessed by Mr.
Howitt, a “singular feature now showed itself. There
were at this time two or three Biduelli men with their wives
and children in the encampment, and also one of the Krau-
atungalung Kurnai, with his wife and child. When these
ceremonies commenced they, with one exception, went away,
because neither the Biduelli or the Krauatun Kurnai had,
as I have said before, any initiation ceremonies, and these
men had therefore never been ‘made men.” The one man
who remained was the old patriarch of the Biduelli, and he
was now driven crouching among the women and children.
The reason was self-evident; he had never been made a
man, and therefore was no more than a mere boy.”?®
Among the natives of the Papuan Gulf, the stages of
initiation are marked by feasts given by the relatives of the
mnitiates. “Unless the father or male guardian of the boy
who is being initiated provides a pig for each stage of the
boy’s initiation, the boy is marked henceforth as not having
been fully initiated; this is a serious matter to him when he
becomes a man, and debars him from many privileges as well

t Jour. Anthrop. Inst., xiv (1884), New South Wales, second series, iii
18 n'. (1888), 652.

* Froggatt in Proc. Linnean Soc. * Natvve Tribes of South-East Aus-
tralia, 530.
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as lays him open to many a taunt and insult from his com-
peers.” The circumcision lodges of some of the
Transvaal tribes are held at intervals of four or five years.
“Native public opinion drives many to submit to the rites.
They are jeered at if they refuse, and are treated to ridicule,
such as the following expressions: ‘You are a woman,’
‘Your eyes are unopened,” and perhaps the still greater
taunt, ‘You will not please the women, who prefer circum-
cised men.’” 2 The “devil bush” of the Vey peoples
of Liberia 1s “an institution for instructing every man in the
tribe as to his duty to the commonwealth.” No one may
hold office until after imtiation. The visible symbol of such
initiation consists of deep scarifications from' the back of the
neck downward. Should a boy before initiation get such
scars even by accident, he would be severely punished.?

Of such great importance is initiation that it is sometimes
undergone by those who are no longer children, but who,
for one reason or another, have been unable to pass through
the rites at an earlier date. The Nanga ceremonies of the
Fijians took place at intervals, the length of which was deter-
mined by the elders. The existence of war or.the presence of
famine or disease might cause a long period to elapse be-
tween initiations, and so it would happen that bearded men
who had children of their own might be seen in the Nanga
enclosure along with youths just arrived at puberty.* In
the Barlum ceremonies of the natives of Finsch Haven, Kaiser
Wilhelm Land, which took place every twenty years, mar-
ried men were occasionally circumcised and made members
of the tribe; sometimes as many as a hundred men and boys
were initiated at once.®* The Anyasa of East Central
Africa do not have initiation ceremonies. Should a member

! Holmes in Jour. Anthrop. Inst.,
xxxii (19o2), 419.

Ethnogr., ii (1889), 154; Vetter in
Nachrichten iiber Kaiser Wilhelms-

? Wheelwright in Jour. Anthrop.
Inst., xxxv (1905), 254.

* Penick, quoted in Jour. Amer.
Folk-Lore, ix (1896), 221-222.

* Fison in Jour. Anthrop. Inst.,
xiv (1884), 19-20.

® Schellong in Intern. Archiv f.

Land und den Bismarck-Archipel.,
xiii (z897), 93. The ‘“huskanawing”
of Powhatan youths was every four-
teen or fifteen years (Beverley, His-
tory of Virginia, 177). But such long
intervals between initiation rites are
not usual.
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of this tribe be captured by the Wayao and be made a slave,
he would be put through the Wayao rites, even were he an
old man and already married.!

Initiation, moreover, is the privilege only of those who are
by birth true members of the tribe. Aliens may aid in the
preparations for the great Nanga ceremonies of the Fijians
and may share in the feasts that follow; but in the sacred
rites they have no part.? The Elema natives of the Papuan
Gulf exclude all illegitimate children® The Australians will
not allow the presence of half-castes. ‘‘‘These half-castes,””
said a native to Mr. Howitt, ¢““have nothing to do with us.””*

It would be impossible to exaggerate the importance of
these ceremonies as providing social bonds based upon ideas
of kinship and brotherhood in societies without a central-
ized political control, and as promoting a very real sense of
solidarity in a tribal organization consisting only of initiated
men. A primitive sort of caste feeling is the outcome,
serving to emphasize the separation of the initiated men,
not only from the women and children, but from all uniniti-
ated men, whether of the tribe itself or of outside tribes. And
though such a conception of human brotherhood cannot
extend beyond the narrow confines of the tribe, the require-
ment of tribal solidarity in this stage of social evolutxon is
far more pressing than that of tribal expansion. “Between
the males of a tribe,” writes Mr. Curr, of the Australians,
“there always exists a strong feeling of brotherhood, so that,
come weal come woe, a2 man can always calculate on the aid,
in danger, of every member of his tribe.” * Of the Kurnai
initiation, Mr. Howitt says: “It formed a bond of peculiar
strength, binding together all the contemporaries of the
various clans of the Kurnai. It was a brotherhood including
all the descendants of the eponymous male and female
ancestors, Yeerung and Djeetgun.” ® All the lads who have
gone through the Feraeil at the same time “ are brothers, and
in the future address each other’s wives as ‘wife,” and each

! Macdonald, Africana, i, 127. * Ibid., xiv (1885), 303.
? Fison in J our. Anthrop. Inst., 8 Australian Race, i, 62.
xiv (1884), 16. ¢ Kdmilaroi and Kurnai, 199.

* Holmes, #bid., xxxii (1902), 420.
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other’s children as ‘child.’” ' Of the Bondei of German
East Africa, Mr. Dale writes that the “friendships made in
the Galo are said to be life long.” 2

For the successful conduct of the initiatory rites, prolonged
tribal assemblies are required. Such assemblies are naturally
made the occasion of extended festivities and celebrations,
at which there is much friendly intercourse and intermingling
of distant and perhaps hostile contingents, as well as trans-
action of matters important to the tribal polity. Thus from
another point of view the peaceful initiatory gatherings
indicate a considerable advance in social relations and con-
tribute to the process ever going on of welding small local
groups into larger tribal aggregates.® Australia furnishes
some apt examples. Here every tribe has its fixed territorial
limits beyond which it may not expand, except at the cost of
war. Such tribes are frequently bound together into larger
aggregates, and form a community united by the possession
of the same divisional system and language. Between such
tribes there 1s more or less intermarriage and participation
in identical or similar initiation ceremonies.* The five tribes
of New South Wales whose initiation ceremonies were
studied by Mr. Howitt “represent a social aggregate, namely,
a community bound together, in spite of diversity of class
system, by ceremonies of initiation, which, although they
vary slightly in different localities, are yet substantially
the same, and are common to all.”” Each of these tribes i1s
connected in the same way with neighboring tribes, so that
the community, as indicated by the initiation ceremonies,
covers a much greater extent of territory than that which the
five tribes alone occupy. These widely scattered tribes may

! Kdmilaréi and Kurnai, 198.

2 Jour. Anthrop. Inst., xxv (1896),
192.

3 The sexual license involving the
relaxation of the usual totemic re-
strictions which is so often a feature
of these meetings, may possibly be
a survival of earlier promiscuous prac-
tices. In some cases it certainly
seems to have a religious significance.

For examples from Australia, Fiji,
and North America, see Mathews
in Proc. Roy. Soc. Victoria, new series,
ix (1897), 153; Fison in Jour. Anthrop.
Inst., xiv (188s5), 28; Catlin, O-
Kee-Pa, 32 sq.

4 Mathews in Jour. and Proc. Roy.

Soc. New South Wales, xxxii (1898),

66 sq.
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attend initiation, because connubium exists between them.!
Messengers, bearing as the symbol of their office the sacred
bull-roarers, are sent out to summon the tribes to participation
in the Boras, or initiation meetings. No tribesman having
seen the bull-roarers and heard the message would dare to
disregard the invitation. When at length the various con-
tingents which have received the summons arrive at the
locality agreed upon, all hostile feelings are put aside and the
utmost friendship prevails throughout the entire period of
the ceremonies.” "These initiatory meetings naturally furnish
an opportunity for the transaction of tribal or intertribal
business. After the great Bunan of the Coast Murring of
New South Wales, a fair is frequently held just before the
people return. There is much bartering of goods which have
been made and brought to the Bunan for this special purpose.?

Matrimonial arrangements and other regulatlons are some-
_times made at this time. Mr. Mathews writes: “When all
the merry-making 1s over, if any of the people present have a
personal grievance to bring before the headmen or a com-
plaint to make respecting a violation of the tribal laws, the
matter is fully discussed by the elders of the several tribes,
and punishment is meted out to the offending parties in the
presence of the men and women of the whole assemblage.” *
The leading elders among the Port Macquarrie natives when
assembled for the initiatory performances “form a council,
by whose authority wars are proclaimed, boundaries settled,

! Howitt in Jour. Anthrop. Inst.,
xiii (1884), 433 sq., id., Native Tribes
of South-East Australia, 512.

? Fraser in Amer. Antiquarian,
xxi (1899), 234; Enright in Jour. and
Proc. Roy. Soc. New South Wales,
xxxiii (1899), 116 #n*. At the Bora
of the Kamilaroi of New South Wales,
which took place in 1894, three tribes
participated, and 203 persons were
present. Of these 58 were women
and 49 were children. Twenty youths
were initiated. The Bora did not
begin promptly after the call for its
celebration had been issued, for some
of the natives had to travel over one

hundred miles in order to be present.
Consequently, while only five weeks
were actually taken up with the initia-
tion rites, over four months elapsed
from the arrival of the first contin-
gent to the final dispersion of the
tribes (Mathews in Jour. Anthrop.
Inst., xxiv (1895), 413 5q.).

3 Howitt in Jour. Anthrop. Inst.,
xiii (1884), 456 #*. The conclusion
of the Asa ceremonies of the Tamo,
Kaiser Wilhelm Land, is also marked
by a primitive sort of fair (Hagen,
Unter den Papua’s, 238).

* Amer. Anthropologist, ix (18¢6),
343
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and one tribe prevented from interfering with, or encroaching
upon, another.” ' Such Australian ceremonies, requiring
the presence of every member of the tribe, naturally serve
as the chief vehicle for the transmission of the customs and
traditions of the community from one generation to another.
At a recent Bora, for example, there were present a number
“of young men, tuggabillas, who had been initiated at a pre-
vious inaugural rite. They “walked unrestrained with the
old men all over the Bora ground, and everything on it was
fully explained to them, so that when they become old men
they may be able to produce similar figures and explain
their meaning to the young men of the tribe, so_that their
customs and traditions, rites and ceremonies, may be handed
down from one generation to another.” > The meetings of
the Central Australian tribes for the Engwura rites, though
their general result is to strengthen the hold of the tribal
customs upon the initiated, do sometimes serve as a vehicle
for the introduction of changes in these customs. Innova-
tions introduced by important elders at their local group
might be discussed at the general meetings of the elders of
the tribes, and if favorably received, would be communicated
to all the tribesmen present. “We have already pointed
out,” writes Messrs. Spencer and Gillen, “that there are
certain men who are especially respected for their ability,
and after watching large numbers of the tribe, at a time when
they were assembled together for months to perform certain
of their most sacred ceremonies, we have come to the con-
clusion that at a time such as this, when the older and more
powerful men from various groups are met together, and
when day by day and night by night around their camp fires
they discuss matters of tribal interest, it is quite possible for
changes of custom to be introduced.”

! Breton, Excursions in New  tralia, 12. For the success with
South Wales, Western Australia, and  which obedience to the tribal regula-
Van Dieman’s-Land, 234. tions is secured among the Austra-

2 Mathews in Jour. and Proc. lians, ¢f. Mathew, Eaglehawk and
Roy. Soc. New South Wales, xxviii  Crow, 93; Ridley, Kdmilarsi and
(1894), 119. Cf. ibid., xxxi (1897), other Ausiralian Languages, 155;

Curr, The Australian Race, i, 54-55,

’ Native Tribes of Cenlral Aus-  72.



THE PUBERTY INSTITUTION 31

Other regions of the world provide additional illustrations
of the social aspects of initiation. The Barlum ceremonies
of Kaiser Wilhelm Land, lasting an entire year, often bring
together from the various villages of the neighborhood as
many as half a thousand men. Singing, dancmg, and feast-
ing form the usual preliminaries to the secret rites. During
this period the greatest sociability prevails; among the men
the Barlum forms the sole topic of conversation; and the
boys who are so soon to suffer initiation, picture its terrors
to one another.! At the Asa rites practised by the Tamo
natwes, _young men from all the outlymg districts are present
for initiation. During the ceremonies a general peace is
proclaimed between the districts contributing boys to be
initiated.? At a Marawot festival, one of the great
ceremonies of the Dukduk society of Bismarck Archipelago,
there were present some four hundred spectators from all the
near-lying islands; the Kanakas “who otherwise would
scarcely care to meet give up all hostile feeling for the time,
and . . . an omnium gatherum takes place, which shows
that, although the desire for seclusion is an obstacle to all
traffic, there are yet ties between the people that prove their
consanguinity.” * Among the Fijians, it was cus-
tomary for two years to elapse between the building of the
Nanga and the actual initiation ceremony. During this
time great preparations were made by all for the feasts to

come.* At the puberty celebration of the Yaunde
of Kamerun, sometimes over a thousand spectators are
present.® When the Sun Dance, the most impor-

tant rite of the Plains Indians, is to be celebrated, messengers
are sent out to invite all the tribes privileged to participate.
“Though some of the visitors are hereditary enemies, it
matters not during the sun-dance; they visit one another;
they shake hands and form alliances.” ¢

! Schellong in Intern. Archiv f. * Fison, ibid., xiv (1884), 20 sq.
Ethnogr., ii (1889), 147 sq. ® Zenker in Mitth. von Forschungs-

? Bartels in Verhandl. Berlin. reisenden wund Gelehrten aus den
Gesells. f. Anthrop. Ethnol. w. Ur-  Deutschen Schutzgebieten, viii (1895),
geschichte, xxvi (1894), 200. 55,

3 Graf v. Pfeil in Jour. Anthrop. ¢ Bushotter, quoted by Dorsey in
Inst., xxvii (1897), 188. Eleventh Ann. Rep. Bur. Ethnol., 452.



CHAPTER III
THE SECRET RITES

PuBERTY institutions for the initiation of young men into
manhood are among the most widespread and characteristic
features of primitive life. They are found among peoples
considered the lowest of mankind: among Andamanese,
Hottentots, Fuegians, and Australians; and they exist in
various stages of development among peoples emerging from
savagery to barbarism. Their foundation goes back to an
unknown antiquity; their mysteries, jealously guarded from
the eyes of all save the initiated, preserve the religion and
morality of the tribe. Though varying endlessly in detail,
their leading characteristics reproduce themselves with sub-
stantial uniformity among many different peoples and in
widely separated areas of the world. The initiation by the
tribal elders of the young men of the tribe, their rigid se-
clusion, sometimes for a lengthy period, from the women and
children; their subjection to certain ordeals and to rites
designed to change their entire natures; the utilization of this
period of confinement to convey to the novices a knowledge
of the tribal traditions and customs; and finally, the inculca-
tion by most practical methods of habits of respect and obe-
dience to the older men —all these features are well described
in the qualnt and vigorous account by an old writer of the
ceremonies once practised by the Tuscarora Indians of
North Carolina.

According to Lawson, these Indians had “one most
abominable custom amongst them, which they call hus-
quenawing their young men. . . . You must know, that
most commonly, once a year, at farthest, once in two years,
these people take up so many of their young men as they
think are able to undergo it, and husquenaugh them, which is
to make them obedient and respective to their superiors, and,

32
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as they say, it is the same to them as it is to us to send our
children to school to be taught good breeding and letters.
This house of correction is a large, strong cabin, made on
purpose for the reception of the young men and boys, that
have not passed the graduation already; and it is always
at Christmas that they husquenaugh their youth, which is by
bringing them into this house and keeping them dark all the
time, where they more than half starve them. Besides, they
give them pellitory bark, and several intoxicating plants, that
make them go raving mad as ever were any people in the
world; and you may hear them make the most dismal and
hellish cries and howlings that ever human creatures ex-
pressed; all which continues about five or six weeks, and
the little meat they eat, is the nastiest, loathsome stuff,
and mixt with all manner of filth it is possible to get. After
the time is expired, they are brought out of the cabin, which
never is in the town, but always a distance off, and guarded
by a jailor or two, who watch by turn. Now when they
first come out, they are as poor as ever any creatures were;
for you must know several die under this diabolical purgation.
Moreover, they either really are, or pretend to be, dumb, and
do not speak for several days; I think twenty or thirty, and
look so ghastly, and are so changed, that it is next to an im-
possibility to know them again, although you was never so
well acquainted with them before. I would fain have gone
into the mad house, and have seen them in their time of
purgatory, but the king would not suffer it, because, he told
me they would do me or any other white man an injury, that
ventured in amongst them, so I desisted. . . . Now the
savages say that if it was not for this, they could never keep
their youth in subjection, besides that it hardens them ever
after to the fatigues of war, hunting, and all manner of hard-
ship, which their way of living exposes them to. Besides,
they add, that it carries off those infirm weak bodies, that
would have been only a burden and disgrace to their nation,
and saves the victuals and clothing for better people that
would have been expended on such useless creatures.” *

! History of Carolina, 380—382. Virginia the intoxicating drink ad-
Among the Powhatan Indians of ministered to the novices was called

D
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It is in their nature as ordeals that puberty rites have
attracted most attention. Where the obligations of a mili-
tary career rest upon every trlbesman, these ordeals represent
an effort to impress upon the novice by the vivid means of
bodily torments, the necessary qualities of a warrior, and to
inculcate the indispensable tribal virtues of bravery, obedi-
ence, and self-control. In part there exists a real desire to
submit to the proof the manly qualities of the candidates
for admission, by ordeals as difficult as they are often dis-
gusting. With advancing culture and the decline of mili-
tancy, the purely brutal aspect of such practices tends to pass
away, but in their original form they certainly make large
drafts upon the strength and courage of the young men who
must undergo them. Sometimes they are so severe as to
ruin the health, and even to cause the death of the weaker
novices — an outcome which is always defended by the old
men on well-known Darwinian principles.' Inability to
support the torments is of course unusual and would sub-
ject the unhappy youth to the direst penalties. Among the
Macquarrie, if a boy gives any indication of his sufferings, he
i1s handed over to the women and henceforth becomes the
comrade of children.? Should the novices of the Euahlayi
tribe “show fear and quail at the Little Boorah, they would
be returned to their mothers as cowards unfitted for initia-
tion, and sooner or later sympathetic magic would do its
work, a poison-stick or bone would end them.”?® Ob-
servers have frequently commented upon the utter impas-
sibility displayed by the novices throughout the proceedings.
“I remember,” writes Mr. Howitt, “one young lad of about

wysoccan (Beverley, History of Vir-
gimia, 178). It was a decoction of the
leaves and twigs of cassina or ilex.
Many other Indian tribes make use
of similar preparations to induce ex-
hilaration and frenzy. The Walapai
of Arizona steep the leaves, roots, and
flowers of Datura stramonium for
this purpose (Bourke in Ninth Ann.
Rep. Bur. Ethnol., 455). The Dieg-
uefios of Southern California used
the roots of Datura metaloides (Miss

Dubois in Amer. Anthropologist, new
series, vii, 1905, 622-623).

! For some examples from Aus-
tralia and Africa, see Taplin in Native
Tribes of South Australia, 18; Daw-
son, Australian Aborigines, 30; Casa-
lis, Les Bassoutos, 279; Macdonald in
Jour. Anthrop. Inst., xix (1889), 268.

* Angas, Savage Life and Scenes
in Australia and New Zealand, ii, 224.

3 Mrs. Parker, Euahlayi Tribe,

72-73.
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twelve, who showed no more sense of anything going on
round him than if he had been a bronze statue, and yet, as
he afterwards said, he felt quite sure several times that he
was about to be killed.”” *

It would be, however, an error to infer that the real cruelty
of these ordeals is due mainly to a savage delight in witness-
ing suffering. Even the brutal beatings received by the
novices must serve to emphasize the instruction conveyed.®
And it is most likely that in many cases what we regard as
merely tests of courage and endurance were once of
deeper significance and were imposed originally for religious
or maglcal purposes. Thus cannibalism, formerly an
initiatory rite among some Australian tribes, may have been
retained as a magical practice intended to convey the virtues
of the eaten man to the novices, long after it had been
abandoned as a general custom.? In such primitive con-
ceptions lies very probably the explanation of many of
the phalhc and scatalogic rites practised by Australian
natives.*

The various mutilations at puberty in many instances are
significant not simply as ordeals, the purpose of which is to
test the constancy of the novice; they are further service-
able as indicating to the uninitiated the reception of the
candidate into the ranks of men. In this category belong
knocking out of teeth and scarification, both of which oper-
ations leave permanent records upon the body of the novice;

t Jour. Anthrop. Inst., xiii (1884),
451 nl.

? For some illustrations — Aus-
tralia: Mackenzie in Jour. Anthrop.
Inst., vii (1878), 252; Torres Straits:

Haddon, ibid., zxix (18go), 360;
Africa: Cole, bid.,, xxxii (1902),
308.

% For an illustration, ¢f. Jour. and
Proc. Roy. Soc. New South Wales,
xxxiv, (1900), 278-279.

* For some examples see Mathews
in Proc. Amer. Philos. Soc., xxxix
(1900), 634-637; xxxvii (1898), 62;
Amer. Anthropologist, ix (1896), 339;
Jour. Anthrop. Inst., xxvi (1897),

2478; Jour. and Proc. Roy. Soc. New
South Wales, xxx (1896), 212; xxxi
(1897), 141; Mackillop in Trans. and
Proc. and Rep. Roy. Soc. South Aus-
tralia, xvii (1893), 261. Cf. also
Mackenzie in Jour. Anthrop. Inst.,
vii (1878), 252; Ridley, Kdmilarsi
and other Australian Languages, 154.
For similar ordeals among the natives
of the Papuan Gulf, see Holmes in
Jour. Anthrop. Inst.. xxxii (19o2),
424. The Hottentot ordeals of this
nature have received more than ade-
quate treatment in Kolben’s account,
The Present State of the Cape of Good
Hope, i, 120 sq.
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nose, lip, and ear-boring, pluckmg out of hair, painting, and
the widespread rite of tattooing, which is usually begun, if
not completed, at the opening of the pubic period. Such
significant operations may often survive the decline of the
elaborate tribal puberty rite into a purely domestic cele-
bration and may then be undergone years before the arrival
of the child at manhood.!

The diversity of the ordeals is most interesting. Thus
depilation,” head-biting; evulsion of teeth, sprmklmg with
human blood, drinking of human blood,? immersmn in dust
or filth, heavy floggings,* scarification,® smoking and burnmg,
circumcision and subincision, are some of the forms in which
the ordeals appear among the Australians alone.

The knocking out of one or more teeth — usually the
front teeth of the upper jaw —is the characteristic ordeal
of the Bora rites, common to the Eastern Australian tribes.
But this practice is not confined to Australia. The Ova-
herero and Batoka of South Africa knock out the two middle
incisors of the under jaw;® Mussurongo and Ambriz blacks
knock out the two middle front teeth of the upper jaw.!
The custom of the Wagogo of German East Africa, agam,
1s the same as that of the Ovaherero.® The great care mani-
fested in the disposition of the teeth — among some Aus-
tralian tribes it is carefully wrapped up and kept by the boy’s
relatives ®—seems to indicate a peculiar sacredness attaching
to them.” After the Kuranda of the Barkunjee tribes, at
which the principal ordeal is plucking the hair from the

! Infra, 200-201, 205-200. ® Fritsch, Die Eingeborenen: Siid-

2 Mathews in Jour. and Proc. Roy.
Soc. New South Wales, xxxii (1898),
243 5q.; Proc. Amer. Philos. Soc.,
xxxix (19oo), 631 sq. For similar
depilation ordeals in New Guinea,
¢f. Hagen, Unier den Papud’s, 237.

3 Bonney in Jour. Anthrop. Inst.,
xiii (1883), 128; Angas, Savage Life
and Scenes in Australic and New
Zealand, i, 115.

4 Mackenzie in Jour.
Inst., vii (1878), 252.

8 Mathews in Proc. Amer. Philos.
Soc., xxxix (1900), 628 sq.

Anthrop.

Afrika’s, 235.

” Monteiro, Angola and the River
Congo, i, 262.

8 Cole in Jour. Anthrop. Inst.,
xxxii (1goz), 309.

® Mathews in Jour. and Proc. Roy.
Soc. New South Wales, xxxii (1898),
248.

10 A curious custom is found among
the Coast Murring and the Murrum-
bidgee tribes. After the Bora is over,
and the natives have scattered to their
own localities, the teeth extracted
from the novices at initiation are



THE SECRET RITES 37

body of the novice, the hair, when removed, is carefully kept
by itself and is disposed of in the same fashion as the ex-
tracted teeth in other tribes.’

Of all these ordeals, circumcision has the greatest prom-
inence. Its presence in the puberty rites of most primitive
peoples as the necessary preliminary to marriage, suggests
that the practice was originally designed to facilitate the
reproductive act. Initiation ceremonies being intended to
prepare the youth for the performance of the marnage
function, and thus, 1nd1rectly, for that participation in the
life of the tribe which is the privilege only of married men,
circumcision naturally becomes the seal and sign of this
admission into the tribal life. Losing its once practical
character as a primitive effort to assist nature, it now serves
in the puberty rites as a mere badge or evidence of incorpora-
tion into the tribal community.?

passed from one headman to another
until they have made a complete cir-
cuit of the initiating community.
This ceremonial transmission of the
extracted teeth serves to indicate
that the young men have acquired
all the privileges of tribesmen.
(Howitt in Jour. Anthrop. Inst., xiii
(1884), 456-457; Mathews in Jour.
and Proc. Roy. Soc. New South
Wales, xxxi, 1897, 150-151.)

1 Mathews, bid., xxxii (1898),
245; Eyre, Journals of Expeditions
of Discovery into Ceniral Australia,
ii, 336 sq.

? This view of the origin of cir-
cumcision agrees in the main with
the theory developed by Ploss (Das
Kind, i, 342 sq.), and adopted by
Andree, Lippert, Schurtz, and other
writers. Westermarck connects the
practice of circumcision as well as
of all other mutilations at puberty
with the desire for self-decoration,
most strongly experienced at the be-
ginning of manhood. At first prac-
tised to bring about variety, and
thereby to promote sexual attractive-
ness, it was kept up when it became

general, from habit or religious
motives (The History of Human
Marriage, London, 1891, 177 s¢.,
201 sq.). The difficulties of such a
theory, obvious enough when ap-
plied to so simple a puberty ordeal as
that of the perforation of the septum
or the evulsion of teeth, are redoubled
when the theory is offered as the ex-
planation of so widespread a custom
as circumcision, or the remarkable
Australian rite of subincision. At
the present time the latter certainly
has no decorative purpose, nor is
there any reason to suppose such a
purpose at an earlier period. The
effect of the operation is not readily
apparent and the incision itself is
not visible (Dr. Stirling in Repor?
on the Work of the Horn Scientific
Expedition to Central Australia (Lon-
don, 1896, part iv, 33). Wester-
marck’s theory applies with more
reason to the puberty ordeals of
scarification and tattooing. But it
is most probable that in all these
puberty mutilations the ornamental
aspects are largely derivative. What-
ever serves as a badge of admis-
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Almost universally initiation rites include a mimic rep-
resentation of the death and resurrection of the novice.
The new life to which he awakes after initiation is one
utterly forgetful of the old; a new name, a new language,
and new privileges are its natural accompaniments. A few
significant examples may be cited. Novices of the Koom-
banggary tribe of New South Wales have the hair singed off
their heads ““to make the women believe that they have been
burnt by the evil spirit and have just emerged from the
fire.” ! In the Qatu initiations of the natives of
Northern New Hebrides, neophytes are placed in enclosures
where they remain unwashed and with very little food and
water for sometimes thirty days. “For a woman to see the
newly initiated until they have returned to ordinary life
is a mortal offence. They come out black with dirt and
soot, and are not to be seen till they have washed.” ?
The Susus say that when the boys are first initiated
their throats are cut and that they continue dead for some
time. When at length they are reanimated they are able to
go about with much more'vigor than before.®* Just before
the boys are removed from their seclusion in the Poro bush,
the Poro “devil” perambulates the town during the evening,
blowing his red flute in a most doleful fashion, “the meaning
of it being that he 'is presumed to be in the pains before

sion into the ranks of men will
naturally become the object of high
regard and develop ornamental
aspects accordingly. Similarly it
may be pointed out that the
sacrificial and hygienic aspects of
circumcision, however prominent in
the later development of the rite
among barbarous peoples, are un-
questionably as foreign to the most
primitive practice as is its perform-
ance in early infancy. On the origin
and extension of the practice of cir-
cumcision, see in addition to the refer-
ences cited, Andree, Ethnographische
Parallelen und Vergleiche, second
series (Leipzig, 183g), 166-212;
Jacobs in Intern. Archiv f. Ethnogr.,

iv (1891), 185-201, 244-255; Frazer,
in Independent Rev., iv (1904), 204-
218; Lafargue in Bull. Soc. &’ An-
thropologie de Paris, third series,
x (1887), 420-436; Bergmann in
Archivio per lo Studio delle Tradi-
zioni Popolari, ii (1883), 271-293,
320-344.

! Mathews in Proc. Amer. Philos.
Soc., xxxvii (1898), 65. Cf. also
Helms in Proc. Linnean Soc. New
South Wales, second series, x (1895),
390.

? Codrington, Melanesians, 87;
for the similar Qeta rites, ibid., 92—93.

3 Winterbottom, Native Africans
in the Neighborhood of Sierra Leone,
i, 130.
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child-birth, for, when the boys go first into the Poro bush, the
devil is supposed to be pregnant, and, . . . when the
come out of it, the devil is said to have given birth.” * Can-
didates undergoing the Ndembo rites in the vela, or place
of seclusion, are believed “to decompose and decay, until
but one bone of each novice is left in charge of the doctor.” 2
Among the Bondei of German East Africa there are various
ceremonies, by which the death of the novice and his visit
to the lower regions are represented.® The simula-
tion of death and resurrection is well carried out in the in-
itiatory rites of the Kakian society of Ceram. These take
place in the lodge of the organization which also serves as
the mysterious abode of the Nitu Elak under which name
the first ancestor of the tribe is worshipped. Before leaving
the village for the Kakian house the novices take last fare-
well of their female relatives and sweethearts. They do
not expect to see them again, for they are told by the priests
of the society that Nitu Elak will take the nitu (spirt) out
of their bodies, only to restore it after the priests have prayed
the god long and fervently. In the lodge which is kept
perfectly dark, their blindfolding is removed and they are
then tattooed and smeared with powder. The boys sit
on benches crossways with their hands in the air as if they
were about to receive something. The priests then take
a bamboo flute, the lower part of which they put in the
hands of the boys and shout through the instrument all
sorts of noises imitating the voice of the Nitu Elak. ‘The
novices are threatened with death unless they fulfil all the
" duties of membership and keep everything that happens in
the lodge a secret from the uninitiated. Before they leave
the lodge, the priests give the boys a stick ornamented with
rooster and cassowary feathers as a certificate from the Nitu.
On their return to the village they are required to fast for
three days and for a long time they must act as if still pos-
sessed by the Nitu. They may not speak, their walk is

! Alldridge, The Sherbro and its ¥ Dale in Jour. Anthrop. Inst.,
Hinterland, 130. xxv (1896), 189.

? Bentley, Pioneering on the Congo,
i, 286.
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wobbly and uncertain, and their actions in general betoken
those of madmen.!

In some cases it is possible that the neophytes are really
hypnotized into believing that they have died and come to
life again. In any event the simulation is usually very well
carried out. Eyre noticed that the Murray River boys from
the time of being seized, closed their eyes and pretended to be
in a deep trance until the process of depilation was over.?
Among the Kwakiutl tribes of British Columbia, a novice
who 1s taking the Hamatsa degree “feigns to have forgotten
the ordinary ways of man, and has to learn everything
anew.” ®

The new name acquired by the novice at the close of
initiation is, of course, a part of the general dramatic features
of the ceremonies. It forms a lasting reminder of the great
change which has come over him. Such a name is usually
secret, knowledge of it being confined to the initiated men
of the tribe. The secret name of an Arunta native is known
only to the fully initiated men of his own local group. Itis
never uttered except during the solemn ceremony of ex-
amining the sacred Churinga at the initiation rites.! When
boys of the Dippil tribes of Queensland receive their new
names, there is a special ceremony to impress the sacredness
of these upon them. Some of the elders secrete themselves
in the tops of trees and as the new names are pronounced,
all the men in charge of the boys utter a great shout which is
answered by those in the tree-tops, “giving the novices the
impression that ancestral spirits are hovering about in the
air.” ®  Among the Queensland tribes studied by Mr. Roth,
the lad gets his individual personal name only after cir-
cumcision. Then he may wear, as a full-fledged yuppieri,
the grass necklace, human-hair waist-belt, and the opossum-
string phallo-crypt which belongs to a man.® Other typical

! Riedel, De Sluik-en Kroesharige * Spencer and Gillen, o0p. cit., 139,
Rassen tusschen Selebes en Papua,  637.
109-110. 8 Mathews in Amer. Anthropolo-
2 Journals of Expeditions of Dis-  gist, new series, ii (1900), 144.
covery into Central Australia, ii, 337. ¢ Ethnological Studies, 171.

¢ Boas in Report U. S. National
Museum for 1895, 538.
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Australian examples of the new name are furnished by the
Wiradthuri of New South Wales,! and the Dieri of South
Australia.? A candidate for initiation into the
Dukduk of New Pomerania received a new name at the con-
clusion of an ordeal well calculated to shake the stoutest
nerves. The lad was conducted to a hut in the distant
bush and was there left in solitude for several days. For
the first day of his seclusion he was allowed to eat whatever
articles of food he wished — only what he then ate was to
be tabooed to him for the remainder of his life. During
the following days he must go without food and water.
Even sleep was denied him. When the strain became al-
most unbearable, the Dukduk messenger suddenly appeared
before the hut. If the lad was found to have bravely borne
his torments, he was made a probationer and was given a
new name. He must now return to his home, tell no one
of what he had gone through, must avoid his childhood
friends, and await patiently the coming of the Dukduk to
the village, when at length he would be admitted to the or-
ganization.® In the secret societies of the New
Hebrides, candidates receive a new name,* and the same
1s true of most African societies.®* “It is a terrible way of
teasing a Wayao to point to a little boy, and ask if he re-
members what was his name when he was about the size
of that boy. Some would not mention their old name on
any consideration.” ® The Konkau, a branch of
the Maidu Indians of Northern California, have a tribal
society called Kumeh, or “Order of Manhood.” At his
puberty initiation the lad receives a new name, generally
that of his father or some other near relative.’

A new language is closely associated with a new name.

Anthrop.  bottom, op. cit.,, i, 135; Alldridge,

op. cil., 125), and the Ndembo rites

! Mathews in Jour.
Inst., xxv (1896), 310.

? Gason in Native Tribes of South
Australia, 269.

3 Churchill in Popular Science
Monthly, xxxviii (1890), 239-241.

* Codrington, op. cit., 87.

5 Cf. the Purrah ceremonies of
the Sierra Leone tribes (Winter-

of the Congo natives (Bentley, Dic-
tionary and Grammar of the Kongo
Language, 506).

¢ Macdonald, Africana, i, 128.

7 Powers in Contributions to North
American Ethnology, iii (Washing-
ton, 1877), 305-300.
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The possession of an esoteric speech known only to initiated
members is highly useful as lending an additional mystery
to the proceedings.  Australian novices learn a secret
speech which is never used in the presence of women or
uninitiated youths. Short sentences of general utility,
names for the common objects of everyday life, for the various
animals and plants, and for the parts of the human body,
make up a dlalect, knowledge of which may sometimes be
of real service in determining whether a stranger is an in-
itiated tribesman.! The songs chanted at the Dukduk lodge
are in ““an unknown tongue.” > The secret language taught
the N kimba novices is fairly well formed, many of the words
being obvious modifications of the Congo dialects;® and
others possibly archaic Bantu.* ‘The Ndembo secret vo-
cabulary is, however, small and feeble.® Initiates of Mu-
kuku, a Kamerun society, learn another speech,® and the
same 1s true of the well-known Mumbo Fumbo order.”
The Carib Islanders appear to have developed a some-
what intricate system of distinct and independent vocabu-
laries. Of these one was used by men, and by women
when speaking to their husbands, but never among them-
selves; a second vocabulary with certain grammatical forms
was proper to the women, and this in turnwas never employed
by the men save when occasion arose of repeating verbatim
some statement of their wives. A third and secret speech
was known only to the warriors and elders. Into this lan-
guage, used principally at the tribal assemblies, the women
and young men were not initiated.®* Among the Guaycurus
of Brazil and other South American tribes the speech of

! Mathews in Jour. and Proc. Roy.
Soc. New South Wales, xxxii (1898),
250; id., Proc. Amer. Philos. Soc.,
xlii (1903), 259; xxxix (1900), 629 5¢.
Enright in Jour. and Proc. Roy. Soc.
New South Wales, xxxiii (1899), 120.

2 Churchill in Popular Science
Monthly, xxxviii (1890), 242.

3 Bentley, Pioneering on the Congo,
i, 282.

* Ward, Five Years with the Congo
Cannibals, 57.

S Bentley, 0p. cit., i, 286.

¢ Buchner, Kamerun, 28.

* 7 Moore, Travels into the Inland
Parts of Africa, 40.

8 R. P. Labat, Nouvean Voyage
ausx Tles de l’Amérzque (Paris, 1742),
vi, 127-128; Lucien Adam, Du
Parler des Hommes et du Parler des
Femmes dans la Langue Caraibe
(Paris, 1879); Sapper in Imfern.
Archiv f. Ethnogr., x (1897), 56

sq.
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the women was wholly or in part unlike that of the men.!
In tht magical societies of the North American Indians,
the rtualistic use of an archaic dialect is common.
Though of course unintelligible, both to initiated and un-
initiated, the shamans delight to employ it during cere-
moniak “not only to impress their hearers, but to elevate
themselves as well.” 2 In the prayer-songs of the Sania-
kiakwe, or Hunting Order of the Zufii, the names of the
sacred prey-gods whose fetishes are kept by the society, are
given, for the sake of unintelligibility, in the language of the
Rio Grande Indians.!) Where, as with the Eskimos and
Dakotas, careful linguistic examination has been made of
these esoteric dialects, it has been found that they are usually
the ordinary speech modified by an unusual accentuation,
the introduction of figurative and symbolic expressions, and
the addition of archaic words and phrases.*

After their long initiatory seclusion, the boys are led back
to the tribe and invested with the proper belongings of men.
Elaborate festivities then take place and the newly made
tribesmen in all their finery become the objects of much
attention from the women — their mothers and the mar-
riageable girls. At such a time much license, especially in
sexual matters, 1s accorded the novices and a period of almost
indiscriminate cohabitation, followed usually by marriage,
sets 1n.° The initiatory seclusion and ordeals are accord-
ingly-highly significant as constituting the indispensable
preliminary to all participation in sexual relations. When
marriage is the usual accompaniment of the attainment of
puberty, initiation thus becomes the visible token of arrival
at sexual maturity, and adds immensely to the importance
of the initiates who are now about to look for wives. Some-

! C. F. P. v. Martius, Beitrdage sur
Ethnographie und Sprachenkunde
Amerika’s zumal Brasiliens (Leipzig,
1867), i, 106-107.

? Hoffman in Fourteenth Ann.
Rep. Bur. Ethnol., 61; cf. Seventh
Ann. Rep., 164, 187, 227.

* Cushing in Second Ann. Rep.
Bur. Ethnol., zo0.

* Brinton, The Myths of the New
World (New York, 1868), 285; Boas
in Sixth Ann. Rep. Bur. Ethnol., 594.

§ For some illustrations: Helms in
Proc. Linnean Soc. New South Wales,
second series, x (1895), 391; Taplin
in The Native Tribes of South Aus-
tralia, 18; Fritsch, Die Eingeborenen
Siid-Afrika’s, 109.
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times special efforts are made to heighten the sexual attrac-
tiveness of the young men. At Tud, one of the Torres
Straits Group, after the month of probatlon followng in-
itiation, the,lad having been thoroughly washed anc oiled,
was decorated with the head-dress of cassowary feathers
and with other articles of native luxury. A skewer-like
ornament was passed through his septum and two large
seeds were placed inside his cheeks to make them bulge out.
Lastly his body was carefully anointed with “girl medicine”
which was credited with the property of exciting the girls.
Thus, according to the native account they “made him
flash — flash like hell that boy.”* The dances
which African novices learn during their seclusion and
afterwards exhibit in the neighboring villages are usually
designed to promote their attractiveness in marriage. Ama-
xosa boys while in seclusion are called collectively Abak-
weta. After their wounds have healed and the white clay?
has been washed from their bodies, the Abakweta are taken
to the village where they perform their dances with the aid

of the unmarried girls.®

! Haddon in Jour. Anthrop. Inst.,
xix (189o), 412.

2 The use of some substance,
usually white clay, with which the
novices are daubed over face and body,
is common throughout Australia and
Africa. Doubtless some obscure con-
nection exists here with the death
and resurrection ideas. Pipe-clay
is often employed by the Australians
as a sign of mourning for the dead
(Etheridge in Proc. Linnean Soc.
New South Wales, new series, xiv
(1899), 333 sq.,; Spencer and Gillen,
op. cit., 136). Moreover, there is the
widespread belief that after death the
bodies of the natives become white.
The Australian name for a white
man is wunda, an expression orig-
inally applied to the black man in
his spirit state after death (Fraser
in Jour. of Trans. Victoria Inst., xxii,
1889, 169). For examples of the
use of white clay or white pigment

Susu boys of the Soudan, after

among South African tribes, ¢f.
Fritsch, op. cit., 109; Macdonald
in Revue Scientifique, third series,
xlv (1890), 643; among the Wagogo
of German East Africa, Cole in
Jour. Anthrop. Inst., xxxii (1902),
308; and among the Kamerun
tribes, Buchner, Kamerun, 27. At
Tud, boys undergoing initiation were
painted every day with charcoal, the
avowed object being to render the
skin paler (Haddon in Jour. Anthrop.
Inst., xix, 18go, 410). The Pow-
hatan Indians, according to Captain
John Smith’s account, painted the
boys undergoing ‘“huskanawing”
white (Beverley, History of Virginia,
175). Omaha lads about to begin
their initiatory fasts smear them-
selves with white clay, and then retire
from the camp for their solitary vigils
(Dorsey in Third Ann. Rep. Bur.
Ethnol., 266).
3 Fritsch, o0p. cit., 109.
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initiation, go about from town to town begging and dancing,
and as their importance is now greatly increased, they soon
get wives.! Similar customs prevail among the Mandin-
goes,” and the Bondei of German East Africa.®
The various ceremonies which take place on the arrival
of girls at puberty are distinctly less impressive than those of
the boys.  As a rule there is no attempt at a formal initiation,
‘possessing tribal aspects and secret rites. The girl at puberty
remains in seclusion usually alone or attended by her female
relations, until her first ordeal has been successfully passed.*
In some cases, however, ceremonies of a more important
nature develop. With the Central Australian Arunta the
initiatory rites which must be undergone by every girl are
clearly the equivalent of the first two operatlons performed
on the boys and betray the same purpose.* Among the
Queensland tribes the initiatory rites, here divided into four
clearly defined stages, may be taken by both men and
women.® A number of the African tribes initiate the girls
with ceremonies quite as elaborate and important as are
those of the boys, on which they are obviously modelled.
Thus the Boyale of the Bechuana maidens is the counterpart
of the boys’ Boguera™ and the Kiwanga of the Bondei girls
corresponds closely to the Galo of the boys.® Other illus-
trations are to be found in the Gold Coast Colony,” among
the Mpongwe, ! and among the Vey peoples of Liberia."* Vey
girls go into the “gree-gree bush” when ten years old and
even earlier, and remain there under charge of instructors

! Winterbottom, 0p. cit., i, 138.
2 Park, Travels in the Interior

sq., 269; see also, Northern Tribes
of Central Australia, 133 sq.

Districts of Africa, i, 306; Gray and
Dochard, Travels in Western Africa,
383.

3 Dale in Jour. Anthrop. Inst.,
xxv (1896), 192.

* Dr. Frazer has given many
illustrations of the practice of isolat-
ing girls at puberty (The Golden
Bough, London, 1900, iii, 204-233);
¢f. also, Bastian, Inselgruppen in
Oceanien, xiii-xxi.

$ Spencer and Gillen, op. cit., 92

¢ Roth, Ethnological Studies, 169.

7 Fritsch, Die Eingeborenen Siid-
Afrika’s, 207; Livingstone, Mis-
stonary Travels, 167; Casalis, Les
Bassoutos, 283 sq.

8 Dale in Jour. Anthrop. Inst.,
xxv (1896), 193-194.

* Kemp, Nine Years at the Gold
Coast, 165 sq.

1 Reade, Savage Africa, 208.

Y Jour. Amer. Folk-Lore, ix (18g6),

220—-221.
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who are the oldest women in the village, until of marriage-
able age. Various womanly duties — the care of children,
cooking, making of nets—besides dances, games, and songs
are taught them. Nor does this training in seclusion omit
those darker rites which seem to be its almost invariable
accompaniment, especially among African peoples.

In the effort to discover the sxgmﬁcance of primitive
puberty rites, several theories of their origin have been
proposed. Dr. Frazer, who has discussed with a wealth
of illustrations the new-birth ideas so characteristic of these
mysteries, ' argues that they are primarily intended to effect
the assimilation of the youth to his totem. The latter “is
s1mply the receptacle in which a man keeps his life.”” 2 In-
itiation rites, with their m1m1c representation of the death

and revival of the novice, “become intelligible if we suppose
.that their substance consists in extracting the youth’s soul
in_order to transfer it to his totem. For the extraction of
his soul would naturally be supposed to kill the youth or at
least to throw him into a death-like trance, which the savage
hardly distinguishes from death. His recovery would then
be attributed either to the gradual recovery of his system
from the violent shock which it had received, or, more
probably, to the infusion into him of fresh life drawn from
the totem.” * This theory of the connection of the totem
with the individuals of a totemic clan, has been criticised
adversely by Professor Tylor,* and Messrs. Spencer and
Gillen conclude that there is not sufhicient evidence to war-
rant its application to Australian totemism.®* According
to the more general theory of Frobenius, seclusion, abstinence
from food and sexual intercourse, the simulation of death
and resurrection, the use of a secret language, and the as-
sumption of a new name, are all intimately connected with
a primitive effort to assimilate the novices to the condition
of spirits. When, as especially in the African conceptions,
the dead are considered as exercising much power over the

* The Golden Bough (London, 3 Ibid., g22. &
1900), iil, 422-44%5; Totemism (Edin- s Jour. Anthrop. Inst., xxvili
burgh, 1887), 38-51. (1898), 145 sq.

? The Golden Bough, iii, 418. 5 Jbid., xxviii (189g), 280.
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living, there will exist a natural desire to assimilate one’s self
as much as possible to the condition of spirits and to become
“totengleich” or “geistergleich” in order that the spiritual
power appertaining to the dead may be obtained. Puberty
rites originate in a period when manes worship, totemism,
and ancestor cults prevail, and their significance is thus pri-
marily religious rather than social.! Mr. Crawley, unfoldmg
his theory of sexual taboo, considers all puberty ceremonies
of both sexes as originally the outcome of certain very prim-
itive ideas of contagion, regarded by the savage mind as
especially threatening at such a great functional crisis as
puberty constitutes. As all persons of one sex are poten-
tially dangerous to those of the other — sexual taboo —
the primitive mind sees in the apparent abnormality of
certain sexual functions, confirmation of this sense of danger,
and naturally takes measures to avoid impending evil by
secluding those who are in a condition to be harmful.?

No doubt various beliefs arising from many different
sources have united to establish the necessity of secluding
boys and girls at puberty. Isolation from the things of
flesh and sense has been a device not infrequently employed
by people of advanced culture for the furtherance of spirit-
ual life, and we need not be surprised to find uncivilized
man resorting to similar devices for more practical purposes.
The long fasts, the deprivation of sleep, the constant excite-
ment of the new and unexpected, the nervous reaction under
long—continued torments, result in a condition of extreme
sensitiveness — hyperesthesia — which is certainly favor-
able to the reception of impressions that will be indelible.
The lessons learned in such a tribal school as the puberty

of sexual taboo and of its connection

! Aus den Flegeljahren der Mensch-
heit (Hannover, 1gor), 150, 164;
“Die Masken und Geheimbiinde
Afrikas,” in Abhandl. Kaiserlichen
Leopoldinisch-Carolinischen ~ Deuts.
Akad. der Naturforscher,Ixxiv (Halle,
1899), 214 5q.

? The Mystic Rose (London, 1902),
29 sq. See also 215-223, 270-314.
Other interesting theories of the origin

with initiation ceremonies are devel-
oped in the posthumous work by J. J.
Atkinson, Primal Law (London,
1903), and in a suggestive paper
curiously anticipating some of Mr.
Atkinson’s conclusions, by Ludwig
Krzyurcki, “Some Noteson the Primi-
tive Horde,” in International Folk-Lore
Congress (Chicago, 1898), 199-205.
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institution constitutes, abide through life. Another obvious
motive dictating a perlod of seclusion is found in the wisdom
of entirely separating the youth at puberty from the women
until lessons of sexual restraint have been learned. New
Guinea natives, for instance, say that “when boys reach the
age of puberty, they ought not to be exposed to the rays of
the sun, lest they suffer thereby; they must not"do heavy
manual work, or their physical development will be stopped,
all possibility of mixing with females must be avoided, lest
they become immoral, or illegitimacy become common in
the tribe.”! Where the men’s house is found in a tribal
community, this institution frequently serves to prolong the
seclusion of the younger initiated men for many years after

puberty is reached.’

! Holmes in Jour. Anthrop. Inst.,
xxxii (1902), 421.

? Puberty ordeals for both sexes,
both connected and unconnected with
secret initiatory rites, have been
discussed by a number of writers.
Among the more important references
are Ploss, Das Kind, ii, 411-451;
Schurtz, Altersklassen und Minner-
biinde, 95-110; Bastian, Rechisver-
haltmsse, 381 5q. 0 Halk Adolescence
i, 232-249; Marro, La Puberta
xi—xxxii; Kulischer in Zeils. f. Ethnol.,
xv (1883), 195-203; Daniels in Amer.
Jour. Psychology, vi (1893), 61-103.

There is some evidence for the
existence among races just rising into
civilization of puberty ceremonies
which betray close kinship to those
of existing primitive peoples. The

Spartan military training with its
numerous ordeals, its organization of
the youth in companies under charge
of an instructor, and its ovecirw,
or public messes, for the men over
twenty, affords striking resemblance
to the arrangements of less famous
peoples. A convenient summary with
accompanying references to recent
studies in the details of the education
of pubescent and adolescent boys
in ancient Greece and Rome is
given in Hall, Adolescence (New
York, 1904), ii, 249-260. See also
Schurtz, Altersklassen und Mdinner-
biinde, 110-124. The older dis-
cussion by Lafitau, Meurs des
Sauvages Amériquains (Paris, 1724),
1, 265 sq., is not without value.



CHAPTER 1V
THE TRAINING OF THE NOVICE

Awmip the many puerilities accompanying the course of
instruction in these tribal seminaries, we certainly find much
that is of practical value to the novices, much that is truly
moral, much. that evinces a conscientious purpose to fit
them for the serious-duties of life. This instruction is im-
parted during the seclusion of the candidates, a period which
may last for months and even in some instances for years.
] Obedience to the elders or the tribal chiefs," bravery in
battle, liberality towards the community, independence of
maternal control,” steadfast attachment to the traditional
customs and the established moral code, are social virtues
of the highest importance in rude communities. Savage
ingenuity exhausts itself in devising ways and means for
exhibiting these virtues in an effective manner to the young
men so soon to take their place as members of the tribe.
Some of the initiatory performances are even of a panto-
mimic nature intended to teach the novices in a most vivid
fashion what things they must in future avoid. In this
respect the rites are often equivalent to an impressive mo-
rality play. At the Kuringal of the Coast Murring, an
Australian tribe, such performances have at first sight a very
immoral appearance, being presented apparently on the
principle of similia similibus curantur. 'The kabos, or guar-
dlans, talk to each other in inverted language so that the real
meaning of their words is just the opposite of what they say.
The lads are told that this is to teach them to speak the
straightforward truth. Various offences against morality
are exhibited and the guardians warn the novices of their
death or of violence, should they attempt to repeat the actions

E 49
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they have just witnessed.! At the Kamilaroi Bora there
would be “many obscene gestures for the purpose of shock-
ing the young fellows; and if the latter had shown the least
sign of mirth or frivolity, they would have been hit over the
head with a nullab nullab by an old man appointed to watch
them.” > Some of these Australian performances, it is true,
are made at the expense of the novices and are designed
merely to provide amusement to the spectators — features
which seem to be retained and developed in the initiatory
rites of much more highly civilized peoples.

The instruction received by the candidates during their
initiatory seclusion covers a wide range of topics. Among
the Australians it is at this period that the very complicated
laws relating to class and totemic divisions on which the
marriage system rests, are brought to the attention of the
novices. During their stay in the bush, Port Stephens boys
“are taught the sacred songs of the tribes and the laws re-
lating to the class system.” * At a recent Bora of some New
South Wales tribes, the old men showed the novices “how
to play the native games, to sing the songs of the tribe, and
to dance certain corroborees which neither the gins nor the

! Howitt in Jour. Anthrop. Inst.,
xifi (1884), 444—449; d., Native
Tribes of South-East Australia, 532
sq. For similar devices of the Queens-
land tribes, see Mathews in Amer. An-
thropologist, new series, ii (190o), 140.

? Mathews in Jour. and Proc. Roy.
Soc. New South Wales, xxviii (1894),
121; ¢f. id., Proc. Amer. Philos.
Soc., xxxix (1900), 632 (Narrinyeri
and Booandik tribes). For the antics
of the old men at the Fijian Nanga,
¢f. Joske in Intern. Archiv f. Ethnogr.,
ii (1889), 265.

Some of the phallic observances
common to other rites need to be
interpreted from this primitive point
of view. There is, for instance,
slight evidence of phallic worship in
the stricter sense among the Austra-
lian natives. But remembering that
the ceremonies of initiation are in-
tended primarily as a preparation for

marriage, we shall not be surprised to
find much instruction in sexual mat-
ters, conveyed sometimes in a most
direct and startling fashion. See the
illustrations of the drawings and
images at a Queensland Bora, as given
by Mathews in Jour. and Trans. Vic-
toria Inst., xxxiii (1go1), 297 sq.,;
id., Amer. Anthropologist, iii (1901),
340. Among Angola natives the path
to the enclosure where the boys are
confined is marked by a number of
large figures of clay, straw, or carved
wood, which are always of a phallic
character (Monteiro, Angola and the
River Congo, i, 278). Phallic em-
blems are frequently carved on the
doors of the Ogboni lodges (Ellis,
Yoruba-Speaking Peoples, 95).

3 Enright in Jour. and Proc. Roy.
Soc. New South Wales, xxxiii (1899),
120. Cf. Mathews, ibid., xxxii (1898),
249.
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uninitiated are permitted to learn. They were also in-
structed in the sacred traditions and lore of the tribe; to
show respect to the old men; and not to interfere with un-
protected women.” * In the Buckl: rites common to all
the tribes of Northwestern Australia, the elders teach the
boys the laws and traditions of the tribe, the boundaries
of the tribal territory, and the reasons for the feuds with other
tribes.? In the ceremonies of the Omeo blacks, a Victoria
tribe now extinct, there were certain proceedings which
indicated to the neophyte the districts with which he would
be, as a man, on friendly or hostile terms.®* Kurnai boys,
after initiation, spend months in the bush as probationers,
under the charge of their guardians, “gaining their own
living, learning lessons of self-control, and being instructed in
the manly duties of the Kurnai, until the old men are satis-
fied that they are sufficiently broken in to obedience, and
may be trusted to return to the community.”* The boys
are told to obey the old men, to live peaceably with their
friends, and share all they have with them, to avoid inter-
fering with the girls and married women, and to observe
the food restrictions.®* Among the Koombanggary (a tribe
in the northern part of New South Wales) this moral train-
ing is especially prominent. “Each lad 1s attended by
one of the elders, who instructs him every evening in his
duties, and gives him advice to regulate his conduct through
life — advice given in so kindly, fatherly, and impressive
a manner as often to soften the heart and draw tears from
the youth. He is told to conduct himself discreetly towards
women, to restrict himself to the class which his name con-
_fines him to, and not to look after another’s gin; that if he
does take another gin when young who belongs to another,
he is to give her up without any fighting; not to take ad-
vantage of a gin if he finds her alone; that he is to be silent,

and not given to quarrelling.” ¢ In Kaiser Wil-
! Mathews, #bid., xxviii (1894), 120. * Howitt in Jour. Anthrop. Inst.,
? Clement in Intern. Archiv f.  xiv (1885), 319.

Ethnogr., xvi (1903), 10. § Ibid., 316.
3 Helms in Proc. Linnean Soc. N ew ® Palmer in Jour. Anthrop. Inst.,

South Wales, second series, x (1895),  xiii (1884), 296.
391.
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helm Land boys undergoing the Asa rites are taught certain
moral precepts: they are to be generous; they are not to
steal; and they are to behave properly towards the women.?
At Mer, an island in Torres Straits, the lads ‘“were
instructed in all that related to their daily life, in the most
approved methods of fishing, fighting, or house-building,
and in all the duties which are classed as man’s work, 1n
addition to rules of conduct, the customs of the tribe and
the traditions of the elders.” 2 At Tud, the initiation cere-
monties “formed a very good discipline. The self-restraint
acquired during the period of complete isolation was of
great value, and being cut off from all the interests of the
outer world, the lads had an opportunity for quiet medita-
tion, which must have tended to mature their minds, es-
pecially as they were at the same time instructed in a good
code of morals. It is not easy to conceive of a more effectual -
means for a rapid training.”” * ““You no steal,””” the boys
were told, “‘you no take anything without leave; if you
see a fish-spear and take it without leave, suppose you break
it and have not one of your own — how you pay man? . . .
You no play with boy and girl now; you a man now and
no boy. You no play with small play-canoe or spear; that
all finish now . . . You no marry your cousin, she all
same as sister. If two boys are mates, they may not marry
each other’s sisters, or by-and-bye they ashamed; they like
brothers, they may marry two sisters along another man.
If man asks for food or water or. anything else, you give,
if you have a little, you give little, suppose you got plenty,
you give half. Look after mother and father, never mind if
you and your wife have to go without. Give half of all your
fish to your parents; don’t be mean. Don’t speak bad word
to mother. Father and mother all along same as food in
belly; when they die you feel hungry and empty. Mind your
uncles too and cousins. If your brother go to fight, you help

him, go together; don’t let him go first.””’* Among
! Hagen, Unter den Papua’s, 237. * Ibid., 411-412. Cf. also Rep.
? Haddon in Intern. Archiv f. Cambndge Anthrop. Expedition to
Ethnogr vi (1893), 146. Torres Strails, v, 140, 210-211, 214,

1d., in Jour. Anthrop Inst., 273.
(1890), 359-360.
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the Gulf Papuans the course of instruction in the Kwod,
or men’s house, forms one long training in tribal cus-
tom. The old man who resides with the novices as in-
structor teaches them the complicated system of taboo;
the seasons when certain kinds of fish may not be eaten or
when certain foods are reserved for future feasts. Much
attention is devoted to the art of sorcery; not to make them
sorcerers, but to impress on their minds how great is the
power of sorcerers. Their guardian gives them all kinds of
advice respecting their duty to their tribe; the tribal enemies
must be the enemies of each individual initiate. In select-
ing a wife, the tribal interests must be predominant; she
must be a mother of healthy children; should she prove to be
barren, all obligation of husband to wife ceases. Whatever
serves the highest interests of the tribe is justifiable.
So the novices are taught that if a woman bears twins,
one should be buried, for no mother can nourish two children
as successfully as one. So also the novices are warned
against illicit intercourse; it is detrimental to the tribe, be-
cause no one can be held responsible for the conduct of one
-illegitimately born; and the murder of such a child is allow-
able. “The Gulf Papuan believes implicitly in the survival
of the fittest. Personal desires, likes, and dislikes, every-
thing that is, or can be, must be subordinated to the pursuit
of obtaining the fittest. This idea is innate in him, it is
fostered by his guardians when he is a child, it is inculcated
in his initiation, it is dominant in him until he dies.”!
In New Pomerania where the Dukduk is the all-power-
ful tribal society, if the chief decides to admit a can-
didate, he is placed in charge of two men, “brothers of
the wood and sea,” for his education. They take him to the
forest, where he is made to build a house and get a supply
of food. “At first he i1s examined in his bodily exercises
and in his proficiency in the few arts of his savage life.
From these material considerations his tutors pass to more
recondite matters. They instruct him in the secrets of the
sea and the forest, each according to his title. When the
candidate can pass a satisfactory examination in this branch

! Holmes in Jour. Anthrop. Inst., xxxii (1902), 423.



54 PRIMITIVE SECRET SOCIETIES

of his education, his tutors acquaint him with the history
of his race and the list of its hereditary friends and imme-
morial foes.”* At one stage of the Nanga rites,
formerly practised by the Fijians, the boys gayly painted and
dressed go to the Nanga enclosure and there make their
ceremonial offerings of kava. And the elders, receiving
the offerings, pray “that in future the tree of the Nanga
will be acceptable to the gods” and that the boys may grow
up into brave and strong men.? The inhabitants
of Halamahera, one of the Moluccas, still preserve initiation
rites of a secret character. After a general festival at which
women are present, the boys are led into the forest and remain
concealed under the largest trees. Men accompany them
armed with swords and shields. The leader strikes three
times on each tree in order that the novices hidden under-
neath may not be cowards when they grow up. The boys
remain in the forest all day, and to harden their bodies ex-
pose themselves to the heat of the sun as much as possible.
Then they bathe and return to the scene of festivities.
The red paint with which they are covered symbolizes the
blood from the breaking of the hymen. Before this feast
the boys must see no blood, wear no red clothes, nor eat
certain foods which are no longer tabooed after the initiation
is over and they have become men.? At 1nitiation
into the Kakian of the Patasiva of Ceram, novices are told
to treat their relatives well, not to fight with them, and not
to seduce other people’s wives. They also learn the old
traditions of the tribe as well as. the special secrets of the
Kakian society.* Basutos boys, during the in-
itiatory seclusion, are beaten frequently and without pity.
“‘Amendez-vous!’” they are told, “‘Soyez hommes!
Craignez le vol! craignez I'adultére! Honorez vos peres
et meres. Obéissez 2 vos chefs.””® Bechuana lads are

asked, “Will you guard the chief well? Will you herd the

! Churchill in Popular Science * Riedel in Zeits. f. Ethnol., xvii
Monthly, xxxviii (1890), 240. (188s), 82.

2 Joske in Intern. Archiv f. * Riedel, De Sluik-en Kroesharige
Ethnogr., ii (1889), 263. Rassen, 110.

5 Casalis, Les Bassoutos, 248.
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cattle well 7’ and similar questions. After these interroga-
tions the old men rush forward and whip them over the back
“and every stroke inflicted thus makes the blood squirt
out of a wound a foot or eighteen inches long.” ! At the
close of initiation they listen to a long address by the elders
and medicine-men. As they have bathed the white clay
from their bodies and have burned all the objects connected
with their seclusion, so all that belongs to their life as children
must be put away. They must never visit the place of
seclusion “where they are considered to have left their evil
dispositions and the follies of childhood.” 2  Novices belong-
ing to the Lake Nyassa tribes “have arms put into their
hands and are harangued by the elders, bards, and
magicians. They are now men, and men’s work is to
be theirs. Herding, hoeing, reaping, and all domestic
duties in which they assisted their mothers, they have no
longer any concern with. War, hunting, and hearing causes
must now occupy their thoughts, for they are to take the
place of the fathers, and on them will depend the defence
of the tribe and the maintaining of its honour. They must
defend their chief, avenge his wrongs, wage war at his word,
and obey his commands if that should imply death; ‘a
man can die but once,” with which philosophy they are
launched into the new life of full manhood.” * Vey
boys during their year’s seclusion receive instruction in the
various manly arts—in war, hunting, and fishing. They
are taught to withstand hunger and thirst, and to exhibit
bravery in fighting, and in all cases to redress wrongs and
protect the weak. “Dieser Pflege des Rechtsgefiihls scheint
viel Sorgfalt gewidmet zu werden.” Especially are they
taught how to form proper judgments on matters of tribal
importance in order later to be able as men to take part in
the deliberations of the palaaver-house.* Much
the same account was given of the Belli-paaro mysteries,
among the Quojas, two centuries ago. “Les initiez ra-

! Livingstone, Missionary Travels, 3 Macdonald in Jour. Anthrop.
164. Inst., xxii (1892), 100~-101.
? Casalis, op. cit., 281. 4 Biittikofer, Reisebilder aus Libe-

ria, i, 305.
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content d’admirables choses de cette cérémonie, ils disent
qu’on les rétit, qu’on les fait changer entiérement de mceurs
et de vie, qu’ils regoivent un esprit tout different de celui
des autres et des lumiéres toutes nouvelles.” ! The
Madagascar ceremonies which illustrate the preservation
under monarchical conditions of what was orlgmally a com-
munity rite, still exhibit the ethical aspects of initiation.
Circumcision, here a practice of great antiquity, must be
undergone before a youth is considered fitted for military
service. No fixed time is appointed for the ceremonies;
which may last for months. “All depends on the will
of the sovereign, as the ceremony is, in some respects, an
initiation into the rank, privileges, and obligations of the
members of the body politic, and, in a sense, transfers the
subjects from the jurisdiction of the parent to that of the
king.”” At the actual moment of the rite the father says to
his child: “‘Thou art become a man; mayst thou be loved,

. be of good report among the people, be facile of in-
structlon and of docile disposition.’” * While
the Fueglan _youth were confined in the Kina, “les fréres
ainés de ces Jeunes garcons, leurs oncles, leurs cousms, plus
ages, les engagealent a étre 1ndustr1eux, genereux et sinceres
en les avertissant qu’ils seraient malheureux s’ils se condui-
saient mal.” ¢ Children of the Bororo tribe of Brazil
go to the Bahito, or men’s house, as soon as they are weaned
— an event which does not take place before their fifth or
even their seventh year. The Babito is “a public school
where the children are taught spinning, weaving, the manu-
facture of weapons, and above all singing, upon perfection
in which is centred the ambition of all those who wish to
become chieftains.” * Of the Powhatan Indians
of Virginia we are told that only the choicest young men of
the tribe were selected for the puberty ordeal, as well as

! Dapper, Description de I Afrique,
268.

* Ellis, History of Madagascar, i,
176-187; ¢f. Sibree, The Great African
Island, 217-222. There is an older
account of these ceremonies by Etienne

de Fla,cour§, Histoire de la Grande
Ile MadagaScar (Paris, 1761), 63-66.
3 Mission Scientifigue du Cap
Horn (Paris, 1891), vii, 376.
4 Frie and Radin in Jour. Anthrop.
Inst., xxxvi (1906), 388. .
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those who had accumulated any property by travel and
hunting. “It is an Institution,” says Beverley, “or Discipline
which all young Men must pass, before they can be ad-
mitted to be of the Number of the great Men, Officers or
Cockarouses of the Nation.” The candidates were shut up
in an enclosure, where they were compelled to drink wysoccan,
a preparation which the Indians said took away their wits
altogether When a return was made to the settlement, the
boys were “fearful of discovering any thing of their former
Rememberance . . .”; otherwise they must go through the
ordeal again to the great risk of their lives. Those who died
were considered a sacrifice to Okee, the chief deity of the
tribes. Beverley at first considered all this to be “an Inven-
tion of the Seniors” to get possession of the property of the
young men, as the latter can never pretend to call to mind
any of their property which is shared among the old men or
given to some public use. “But the Indians detest this
opinion, and pretend that this violent Method of taking
away the Memory, is to release the Youth from all their
childish Impressions, . .. so that, when the young Men
come to themselves again, their Reason may act freely,
without being byass’d by the Cheats of Custom and Edu-
cation.” ! At the initiation rites of the Dieguenos
Indians of Southern California the youths “were instructed
in their future duties as members of the tribe and partici-
pants in the ceremonies, and were threatened with dire
punishment if they should prove recalcitrant. Hatatkurr
[the spirit of the Milky Way] would break their backs or
deprive them of sight, if they failed in the appointed way of
life.” 2 In the legends preserved by the Mitaw:t
society of the Menomini Indians it is told how the “Great
Mystery” caused Manabush, his vicar, to appear on earth
and erect a mitawikomik, or lodge, where all tribesmen
should receive instruction. “‘Long ago,’”” said a venerable
priest at a recent initiation, “‘the grand medicine was ob-
served with more care and reverence than it is now. The
sun was bright when the whiteheads assembled, but now it

* History of Virginia, 177-180. 2 Miss Dubois in Amer. Anthro-
pologist, new series, vii (190s), 623.
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is dark, and I cannot see the reason. Children were better
taught to respect the truth and to be honest. . . . There-
fore, teach your children that they may not stray beyond
your control. . . . Teach them also to be honest; do not
permit them to learn to lie and to steal.’” * Novices
presented for entrance into the Medicine Lodge of the
Dakota Indians, to which a very large proportion of the
adult members of the tribe belonged, were told that “they
should honor and revere the medicine sack, honor all who
should belong to the dance, make frequent medicine feasts,
refrain from theft, not listen to birds (slander), and female
members should not have a plurality of husbands.” ?

! Hoffman in Fourteenth Ann. 2 Pond in Collections of the Minne-
Rep. Bur. Ethnol., 79-8o. sostg )Hz;tonml Society, 1 (St. Paul,
1307), 39.



-~

CHAPTER V
THE POWER OF THE ELDERS

THERE can be no question as to the general excellence of
this initiatory training, nor as to its permanent effects upon
the character of those initiated. Impressions conveyed in so
striking a fashion, result in something more than a tem-
porary “conversion”: the boys become indeed “men,” and
are now ready to accept the lifelong responsibilities and
duties of tribal life. When Mr. Howitt, as headman of the
Kurnai, revived for scientific purposes the Feraeil, which
had been discontinued for a number of years, one of the
“worthy old blackfellows” said to him: “‘I am glad it will
be held, for our boys are all going wild since they have gone
to the white people; we have no longer any control over
them.”” * At this Ferae:l, the old men considered it necessary
to-have a special ceremony for the moral improvement of
the lads. The latter were thought “to have departed too
much from the good old ancestral virtues, and.it was there-
fore necessary that the white man’s influence should, if
possible, be counteracted. It was thought that the lads
had become selfish, and no longer willing to share that which
they obtained by their own exertions, or had given to them,
with their friends.” > The effect of the Arunta initiation
ceremonies on the young men is ““ naturally to heighten their
respect for the old men and to bring them under the control
of the latter. With the advent of the white man on the scene
and the consequent breaking down of old customs, such a
beneficial control exercised by the elder over the younger

“men rapidly becomes lost, and the native as rapidly de-

! Rep. Austr. Assoc. Adv. Sci., iii ? Howitt in Jour. Anthrop. Inst.,
(Sidney, 1891), 349. xiv (1883), 310.
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generates,”” '  Writing of the Torres Straits Islanders, Mr.
Haddon declares: “It is difficult for us to realise the awe
and reverence that was felt by these people for their sacred
ceremonies, and it must be admitted that this intense feeling,
combined as it was with reticence and discipline, had a strong
educative effect on the people.” *

From another point of view these mysteries may be re-
garded as the most conservative of primitive institutions
and as the chief means for preserving that uniformity and
unchangeableness of custom which is a leading trait of
primitive society. The ceremonies, coming at puberty,
soon succeed in_repressing every--favorable intellectual
variation and in bringing all the members of the tribe to
one monotonous. level of slavish adherence to the tribal
traditions. Thus they reénforce that obstacle to progress
which has been insisted upon by Spencer as characteristic
of savage peoples; namely, the completion of physical growthA
and structure at an early age. But regarding them purely
from the native standpoint, it is difficult to overestimate
the importance of the initiation rites in providing among
peoples destitute of all governmental authority save that of
the tribal elders, a system of primitive social control which
demands and receives the unquestioning obedience of every
member of the community.

There 1s, however, still another aspect of the initiation
ceremonies which is of the utmost significance. The lot of
the old is not an easy one under the conditions of primitive
life, but with the machinery-of the puberty-institution lying
ready to their hand, it is not surprising that the elders
should find in its operation a powerful means of amelio-
rating what would be otherwise a difficult existence. As the
boy grows into manhood he learns that all the great mys-
teries of which he has heard so much will be revealed to him
when he gives up his association with women and children;
and that he will become acquainted with those objects so
powerful for magical purposes which the elders and the

! Spencer and Gillen, Native * Head-Hunters, 51.
Tribes of Central Australia, 280—281.
Cf. 223.
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medicine-men preserve with such jealous caution from the
gaze of the uninitiated. The arrival of puberty finds him
only too ready for initiation. However vexatious and bur-
densome may be the trials and restrictions imposed upon
him, he is willing to fulfil them with the most scrupulous
care. Anxiety to become a man and to enjoy the privileges
‘of a_man unite with reverence and fear to make him an easy
subject for that partial hypnotization which the initiatory
performances seem everywhere to produce. Even the
savage mind has not failed to grasp the significance of the
emotional and religious conditions which arise at puberty.
By working upon the very human characteristics of cu-
riosity and awe most acutely experienced at the arrival of
adolescence, the directors of these early mysteries seem to
have been everywhere successful in the creation of an or-
ganized system of deceit and chicanery. Inextricably
mingled even with the Australian rites, there exists a vast
amount of fraud and intimidation, which, practised first
on the novices and then on the women and children, and
gathering force in more favorable conditions, becomes, in
the secret societies of the Melanesian and African peoples,
the source of wholesale oppression and almost unmitigated
evil. In the simplest form of these ceremonies we may
detect the conscious efforts of the elders to use them for their
own advantage; an element of selfishness is introduced
which results finally when the secret society stage is reached,
in prostituting the good of the community to the private
ends of a small number of initiates.

Everywhere the belief is general among the women and
uninitiated children that the elders, the directors of the
puberty institution, are in possession of certain mysterious
and magical objects, the revelation of which to the novices
forms the central and most impressive feature of initiation.
At the Engwura of the Arunta tribe the young men are per-
mitted as a great privilege to examine the sacred Churinga,
and in some instances these are handed over by the old men
to the younger for safe keeping. The deference paid to the
old men during these ceremonies is most noticeable; “no
young man thinks of speaking unless he be first addressed
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by one of the elder men and then he listens solemnly to all
that the latter tells him. During the whole time the presence
of the Churinga seems to produce a reverent silence as if
the natives really believed that the spirits of the dead men
to whom they have belonged in times past were present,
and no one, while they are being examined, ever speaks
in tones louder than a whisper.” ' Before being allowed
to see the Ernatulunga, or storehouse, of the Churinga,
an Arunta man must have been both circumcised and sub-
incised, “and have shown himself capable of self-restraint
and of being worthy by his general demeanour to be ad-
mitted to the secrets of the tribe. If he be what the natives
call irkun oknirra, that is, light and frivolous and too much
given to chattering like a woman, it may be many years
before he is admitted to the secrets.” > Among most of the
Australian tribes, the exhibition of the bull-roarer and the
explanation of the manner in which its sounds are produced,
is the chief mystery disclosed.® Practices similar to those
of the Australians obtain among the Elema tribes of British
New Guinea,* and at Muralug, Torres Straits.®* Toaripi
lads confined in the Dubu, or men’s house, at in-
itiation, are finally allowed to see the great mask of Semese
as it hangs in the dark recesses of the house. “During
our stay in one of the Dubus,” writes Chalmers, “a peculiar
feast took place. A lad who had never been initiated, never
seen the inner precincts of the Dubu, and never looked
upon the wonderful fetish of Semese, was to receive his
introduction. His father’s pigs were dying fast of some
unknown and incurable disease, and though his son was

! Spencer and Gillen, Native time immemorial myths and super-

T'ribes of Central Australia, 303.

2 Ibid., 139-140.

3 Howitt in Jowr. Anthrop. Inst.,
xiv (1885), 314. The mystery at-
taching to the bull-roarer among the
Arunta, write Messrs. Spencer and
Gillen, “has probably had a large
part of its origin in the desire of the
men to impress the women of the tribe
with an idea of the supremacy and
superior power of the male sex. From

stitions have grown up around them,
until now it is difficult to say how far
each individual believes in what, if
the expression may be allowed, he
must know to be more or less of a
fraud, but in which he implicitly
thinks that the other natives believe”
(0p. cit., 130).

¢ Holmes, tbid., xxxii (1902), 425.

® Haddon, ibid., xix (1890), 432.
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over-young, he determined to stretch a point, so gave a
feast at which the initial processes of the entering-in would
take place, though years would elapse ere the final mysteries
were disclosed.” After the feast the lad was gayly dressed
and taken from his father by an elderly man who led him
to the inner precinct of the Dubu, where he saw the image of
Semese. ““He looked frightened, and seemed glad when he
again stood by his father. Friends then gave him presents
of bows and arrows. . . . He slept that night in the inner
Dubu. Overhead, near the centre, carefully wrapped,
hangs the most sacred of all the representations of Semese.
Only old men have seen it; and various are the initiatory
steps before it can be seen.”* The old men of
Guadalcancar, one of the Solomon Islands, have secret
emblems (#indalos), which are regarded with the greatest
veneration by the people. By means of the tindalos the
elders become great diviners and workers in magic. A
youth learns about them only after initiation. The elders
guard the tindalos jealously as “in a community where no
respect whatever is shown by youth to age they are a power-
ful means for keeping the impetuous youth in its proper
place. Initiates to the mysteries are doubtless only made
after due observation as to the fitness of a man for guarding
the secrets to be entrusted to him.”? In the
Banks Islands, where the bull-roarer is too well known
to be used in mysteries, its place is taken by a flat, smooth
stone on which is rubbed the butt-end of the stalk of a fan.
The vibration produces a curious and impressive sound

which can be modulated in

! Pioneering in New Guinea, 85—
86.

2 Woodford, A Naturalist among
the Head-Hunters, 25; see also
Penny, Ten Years in Melanesia, 71-72.
Codrington describes the tindalos of
Florida, another of the Solomon
Islands, as large bamboo structures,
brightly painted and ornamented and
sometimes large enough to accommo-
date as many as eighty or a hundred
men who are secreted within them and

strength and tone at the will

thus move them about. The unini-
tiated believe them to be the handi-
work of the ghosts, or even the ghosts
themselves (The Melanesians, g6-97).
Some of the tindalos possess marked
similarities to the structures made by
the Arunta for the Engwura rites.
Cf. for instance, the waninga of the
Arunta with the voi of the Florida
Islanders as described by Spencer and
Gillen, op. cit., 306-309; and Cod-
rington, op. cit., g6.
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of the performer.! Fijian elders, lacking bull-
roarers, or Churmga, devised a dramatic representation to
impress the lads at imitiation. On the last day of the cere-
monies the candidates were led up to the sacred Nanga
enclosure. ““But where are the men who used to be chaunt-
ing there the Voice of the Surf? The Great Nanga is
deserted and empty. The procession stops. A dead silence
prevails. Suddenly, from the forest a harsh scream of many
parrots breaks forth, and then a mysterious booming sound
which fills the young men’s souls with awe. The old Vere
now moves slowly forward, and leads them for the first time
into the Nanga tambutambu. Here a dreadful spectacle
meets their startled gaze. Near the outer entrance, with
his back to the Temple, sits the chief priest regarding them
with a fixed stare; and between him and them lie a row of
dead men, covered with blood, their bodies apparently cut
open, and their entrails protruding. The Vere steps over
them one by one, and the awestruck youths follow him until
they stand 1n a row before the high priest, their ‘souls drying
up’ under his strong glare. Suddenly he blurts out a great
yell, whereupon the dead men start to their feet, and run
down to the river to cleanse themselves from the blood and
filth with which they are besmeared.”? The
Muanza of the Wanika is a great drum so sacred in character
that when 1t i1s brought out for the ceremonies all the un-
initiated must hide, for should they see it, they would surely
die.* According to Burton, only the members of the third
degree of the society may see this drum.* Among the
Uaupes of the Rio Negro, at the close of initiation boys
may see the mysterlous juripari instruments. When
the music of the juripar: is heard, the women must retire to
the woods; death would be the penalty for even an acci-
dental sight of these objects, “and it is said that fathers have
been the executioners of their own daughters, and husbands
of their wives, when such has been the case.” ®

! Codrington, op. cit., 8o. * Zanzibar, ii, 91. Cf. also Von
2 Fison in Jour. Anthrop. Inst., der Decken, Reisen in Ost-Afrika, i,
xiv (1884), 21-22. 217.

7
8 New, Life, Wanderings, and § Wallace, Narrative of Travels
Labours in Eastern Africa, 113. on the Amazon and Rio Negro, 349.
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The restrictions imposed upon the novices from the period
of their initiation, are chiefly concerned with material wants.
Numerous food taboos and various restraints on marriage
contribute in a most substantial fashion to the prosperity of

the older men.
sary parts of initiation.

Ostensibly such taboos are vital and neces-
It is interesting, however, to notice

how prohibitions which once may have had a legitimate
origin have been enlarged for the benefit of the elders and by
them bolstered up with “magical” reasons." The inviola-

! The theory that food taboos
arose out of the belief that the flesh
of the tribal totem should not be
eaten, becomes, in the light of Messrs.
Spencer and Gillen’s discoveries that
the Arunta actually eat their totem
animals, of somewhat limited ap-
plication. Mr. Crawley, with greater
plausibility, suggests that these pro-
hibitions may have originated in the
common practice of “forbidding
certain kinds of food during a dan-
gerous state” — the novices, at pu-
berty, being ex hypothesi in a state
in which they are liable to ‘“‘catch”
all sorts of ills (The Mystic Rose,
154). Thus they are frequently
cautioned against eating female ani-
mals, lest they become as women.
Among the Coast Murring, there is
an obvious effort to connect the
taboos with the initiatory rites.
The boys are cautioned against
eating any bird that swims, for that
recalls their final washing and puri-
fication. They must not eat such
animals as have prominent teeth,
for these recall the teeth lost at the
rites, etc. (Howitt in Jour. Anthrop.
Inst., xiii, 1884, 455 s¢.). It should
be remembered that the food re-
strictions imposed on the novices are
usually only a part of a wider scheme
of taboos imposed on men and
women at other times. For the
long list of Arunta food restrictions,
see Spencer and Gillen, op. cit.,
470-473. It is difficult to ascertain

F

what faith the imposers of these
taboos now have in their own regu-
lations. The novices certainly be-
lieve in them implicitly. “Mr.
McAlpine . . . tells me that about
1856-57 he had a black boy in his
employment. The lad was strong
and healthy, until one day, when
Mr. McAlpine found that he was ill.
He explained that he had been doing
what he ought not to have done, that
he had ‘stolen some female opossum’
before he was permitted to eat it;
that the old men had found it out,
and that he should never grow up
to be a man. In fact, he lay down
under the belief, so to say, and never
got up again, and died within three
weeks” (Howitt in Jour. Anthrop.
Inst., xvi, 1886, 42 n.'). Mr. Howitt
is of the opinion that of the two
reasons for which such taboos are
imposed — the inculcation of dis-
cipline and the provision of a plenti-
ful and superior supply of food for
the old men — the latter is probably
the older, “for it seems to be most
likely that where the old men have
the power to do so, they will impose
rules which favour themselves, leav-
ing the disciplinary rule to be the
secondary object” (Native Tribes
of South-East Australia, 640).

The ibets, or taboos, usually im-
posed upon members of the African
secret societies, and gradually re-
laxed as the higher’ grades are ob-
tained, are very probably the survival
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bility of these prohibitions, secured in the first place by the
solemn warnings against their infraction, is further secured
by the general belief instilled into the minds of the boys that
all their actions as probationers are known to the medicine-
men, who will punish them severely by their magical powers
for any lapses from the path of rectitude.’

Of these food taboos and their operation, there are many
illustrations. Boys of the Omeo tribe of Victoria were told
that if they ate of forbidden food, they would be struck by
lightning. So strong was this belief that they would endure
severe starvation rather than infringe upon the regulation.?
Coast Murring youth believed that a breach of the food rules
would be punished by Daramulun, the tribal god, who had

instituted them.

of these earlier puberty restrictions.
For the taboos obligatory on members
of Ngi, a Fang society, see Bennett
in Jour. Anthrop. Inst., xxix (1899),
92; ¢f. Marriott, ¢bid., 98. Members
of Ingiet, a society of New Pome-
rania, are subject to certain taboos
of various articles of food. Each
degree -has its different regulations
(Hahl in Nachrichten iiber Kaiser
Wilkelms-Land und den Bismarck-
Archipel, xiii, 1897, 76).

Among some South African tribes,
during the initiatory seclusion, novices
are allowed to obtain food only by
theft, and are beaten if not successful
(Macdonald in Revue Scientifique,
third series, xlv (1890), 643; 7d.
in Jour. Anthrop. Inst., xix, 18go,
268). This procedure, recalling the
training of the Spartan youth, seems
chiefly intended as an ordeal, but may
have grown out of the earlier practice
of imposing food taboos at puberty.
In Kamerun, candidates undergo-
ing initiation must plunder yards
and houses of goats and fowls.
Such robbery is always carried on at
night, because the novices, to preserve
the fable of their invisibility, are con-

L 3

“These prohibitions were only relaxed as

fined in the forest during the day
(Hutchinson, Ten Years’ Wander-
ings among the Ethiopians, 4 sq.).
Purrah boys, at the close of initiation,
are given extended privileges of
license, and during one day “may
catch and kill cattle, goats, sheep,
fowls, root up cassada, and perform
other little pleasantries” (Alldridge,
The Sherbro and its Hinterland,
131).

! At the Australian rites additional
impressiveness is secured by the
presence of the medicine-men -who
go through their performances first
before the women and children and
then, at the secret rites, before the
novices. Among a few of the tribes,
as the Wonghi and the Coast Mur-
ring, these officials, combining the
functions of headman and shaman,
take immediate charge of the in-
itiatory rites (Cameron in Jour.
Anthrop. Inst., xiv (188s5), 3357;
Howitt, ¢bid., xvi (1886), 43; Bever-
idge in Jour. and Proc. Roy. Soc.
New South Wales, xvii, 1883, 26).

? Helms in Proc. Linnean Soc.
New South Wales, new series, x

(1895), 393
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the youths proved themselves worthy, and in some cases
appear to have been perpetual.” ' Of the New South Wales
aborigines, we are told that married people alone may eat
ducks, while the old men have reserved to them the privilege
of eating emu.? Young men who ate the flesh or eggs of the
emu would be afflicted with sores all over the body.? Among
some of the Lower Murray tribes, prior to initiation youths
may not eat emu, wild turkey, swans, geese, or black duck,
or eggs of any of these birds. “Did they infringe this law
in the very remotest degree, their hair would become pre-
maturely grey, and the muscles of their limbs would waste
away and shrink up.”* After undergoing the Keeparra,
lads of the Port Stephens tribe who had been previously for-
bidden to eat the male of all land animals, are now allowed to
eat the male kangaroo-rat. After their attendance at a second
Keeparra they may eat the male opossum, and at each suc-
cessive Keeparra their privileges are further increased.®* Un-
til the Arunta novice has quite recovered from subincision,
he may not eat the flesh of opossum, snake, echidna, and
lizard. Should he do so, his recovery would be retarded
and his wounds would be much inflamed.® When he is
passing through the Engwura, the last of the long series of
rites, he must spend much of his time catching game for the
benefit of the old men who are in camp performing the
ceremonies. He is not supposed to eat any of the game
himself.” In the Warramunga tribe, after subincision the
boys “are told that they must not eat large lizards, snakes,
turkeys, bandicoot, emu, emu eggs, or echidna, and these
restrictions apply until they are fully middle-aged.”® Among
the natives of the Pilbarra district of Northwestern Australia,

! Howitt in Jour. Anthrop. Inst.,
xiii (1883), 192.

? Charles Sturt, Two Expeditions
tnto the Interior of Southern Australia
(London, 1833), ii, 54 sq.

3 Mitchell, Three Expeditions into
the Interior of Eastern Australia, ii, 341.

¢ Beveridge in Jour. and Proc. Roy.
Soc. New South Wales, xvii (1883),

27.

$ Enright, ibid., xxxiii (1899),
122; cf. for similar regulations at the
Bunan, Mathews in Amer. Anthropol-
ogist, ix (1896), 343; Howitt in
Jour. Anthrop. Inst., xiv (1885), 316.

¢ Spencer and Gillen, op. cit., 256.

T Ibid., 347-348.

8 Spencer and Gillen, Northern
Tribes of Central Australia, 613.

wy
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after a youth has been circumcised he is not allowed to eat
emu or turkey until he has been speared or until the elders,
considering him a man, invite him to eat with them.! In
the Kimberley district, after initiation a boy ““must not touch
the flesh of emu or kangaroo, and in some tribes bustard-
flesh until he has received a wound in a family quarrel or in
battle with another tribe, or one of the elders rubs a piece of
such meat over his mouth.” ? The old men who
conduct the Barlum rites of the Jabim, a tribe of Kaiser
Wilhelm Land, get much profit out of the initiation cere-
monies through the gifts of food they receive.® After initia-
tion, the boys must not eat or drink in the presence of an
older man. Should they do so, they must be careful to hide
their faces behind a tree or some other object.* Novices
undergoing the 4 sa rites, during their four months’ seclusion,
must drink no water and must avoid all cooked foods.®
Even after their initiation the best parts of the food are
always reserved for the men.® Toaripi youth at puberty
are confined in the Dubu until their heads, which have been
closely shaven, are again covered with long hair. They must
not smoke or chew betel-nut, as that would prevent a good
growth of hair. Taro and other favorite foods are also
forbidden to them.” Among the Elema tribes “initiates
are told that if they eat any food that is tabooed, they
will speedily become bald and prematurely shrivelled in
body; disease and death will come upon them, and their
names will be held in disgrace among their relatives.” ®
Similar food prohibitions are found at Torres Straits and
among the New Hebrides and other Melanesian islands.®
The last act of the Fijian Nanga rites 1s the Sisili, or
Bath. All the men go to the river and carefully wash
off all the paint with which they have been bedaubed.

! Withnell, quoted in Amer. An-
thropologist, new series, v (1903), 382.

? Clement in Intern. Archiv f.
Ethnogr., xvi (1903), 11.

8 Schellong, zbid., ii (1889), 155.

¢ Ibid., 161-162.

® Bartels in Verhandl. Berlin.
Gesells. f. Anthrop. Ethnol. u. Urge-

schichte, xxvi (1894), 200; Hagen,
Unler den Papua’s, 236.

¢ Hagen, o0p. cit., 234.

" Chalmers, Pioneering in New
Guinea, 181.

8 Holmes in Jour. Anthrop. Inst.,
xxxii (1902), 422.

® Haddon, ibid., xix (1890), 411.
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The youths, now initiated, are then led before the elders and
the chief priest. “He delivers to them an impressive dis-
course on the new position they have assumed, points out
to them the duties which now devolve upon them, enjoins
strict observance of the tribal customs, threatens them with
the sure vengeance of the gods if they reveal the Nanga
mysteries to the uninitiated, and especially warns them
against eating the best kinds of yams and other vegetables.
These, together with fresh-water fish and eels caught in the
river, are forbidden to them. They must present them to the
elders, and content themselves with wild yams, and such
articles of food as are not so highly esteemed. As the black
paint with which they were adorned mingled with the water
of the stream, and flowed away from them when they washed
themselves, so also, if they disobey these injunctions, will
" the comely dark colour of their skins disappear, and leave
them of a hideous pallor, a spectacle abhorrent to both gods
and men.”! Among the Andaman Islanders, the
fasting period begins before puberty and may last as long as
five years. Turtle, honey, pork, fish, and other favorite
articles of food are tabooed, but as no restrictions are placed
on other articles of diet, the novices do not suffer much
hardship. The tribal chief decides when the fast is to be
given up. It 1s regarded “as a test of the endurance, or,
more properly speaking, of the self-denial of young persons,
and as affording evidence of their fitness and ability to support
a family.” * Soon after puberty the fast is broken and
instead of the affix dala, the prefix guma ( neophyte or novice)
is attached to the boy’s birth-name; this term is retained
until the boy is married and becomes a father, when the word
mata,or if a chief, maiola, is added, by which he is known for
the rest of his life.* No one who has not attained the dignity
of guma by passing through initiation may eat either dugong
or porpoise. It is necessary ““that the novice should be fed,
on the first occasion of tasting either of these meats, by some

! Fison in Jour. Anthrop. Inst., 2 Man in Jour. Anthrop. Inst., xii
xiv (1884), 26. For a similar Coast  (1882), 130.
Murring ceremony, ¢f. Howitt, Native 3 Man, Joc. cit.

Tribes of South-East Australia, 557.
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friend or relative, who, having previously passed through the
prescribed ordeal, is qualified thereby to admit others to the
like privilege.” * It 1s only after initiation that
the Yaunde youth may eat the flesh of sheep and goats.?
Boys of the Konkau tribe of California Indians, after
initiation into the tribal society, must eat nothing but
acorn porridge for ten days.® In the Ona tribe of
Tierra del Fuego, the boys at puberty “are separated from
their companions, and only after certain cruel trials and a
period of probation are they admitted to the confidence of the
older men. Now this probation, known as ‘Clo’ct’n,” lasts
two years or more. During this time the young brave aban-
dons the protection of his family, hunting in strange coverts
and making long journeys alone. The utmost that 1s allowed
him is the companionship of a single dog. He must eat lean,
hard meat, with no fat — a real privation even for whites in
that bitter climate. A diet of this kind begets, as is well
known, a strong craving for breadstuffs. The greatest treat
that can be given to a Fuegian native is a hard ship’s biscuit;
but not even the luxury of ‘hard tack,” offered him privily
and backed by a ravenous appetite, will induce a boy to
break his self-imposed abstinence when he is ‘clo’ct’n.”” *

Where the number of women is limited or the conditions
of existence are unusually difficult, full marriage privi-
leges do not always immediately follow the attainment
of puberty. Among the Tasmanians, the old men “who
got the best food, and held the franchise of the tribe
in their hands, managed to secure an extra supply
of the prettiest girls.”® The Australian elders
seem to be very successful in monopolizing the women
of the class with which they may marry. Betrothals
are exceedingly common, “a female child being usually
betrothed by her guardians to some elderly friend who

Y Jour. Anthrop. Inst., xii, 334.
Mr. Man notes the resemblance of
these Andamanese rites to those
of the Australian Bora, tbid., 130 n.5.
Cf. Kloss, In the Andamans and
Nicobars, 188.
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* Barclay in The Nineteenth Cen-
tury and After, January, 1904,
99—100.

$ Bonwick, Daily Life and Origin
of the Tasmanians, 64-65.
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attaches her to his household when she is perhaps not
more than twelve years of age. Elderly men have been seen
actually nursing children, their own prospective wives.” !
Of the Queensland natives, Lumholtz remarks that, as a rule,
it is difficult for the young men to marry before they are
thirty. “The old men have the youngest and best-looking
wives, while a young man must consider himself fortunate
if he can get an old woman.” 2 Among the West Kimberley
natives, it is ““only the old men who have more than one gin.”’
After subincision, the second of the initiation ceremonies,
the novice “may get some old man’s cast-off hag, discarded
for a younger wife.””* In some of the New South Wales
tribes, after the boys have gone through the Bora they are not
allowed to approach a woman for a number of months.
By one regulation they are prohibited from coming within
three hundred yards of a woman,* by another, they must not
permit “any woman’s shadow to fall upon them until the old
men who are the repositories of the tribal laws and traditions
allow 1t.” * In the Gringai tribe on the Hunter River the
young man is not allowed to marry until three years after
nitiation.® Novices of the Lower Murray tribes for three
months after initiation may not look at a woman, “as the
sight of one during this probation would be the means of
entailing numberless misfortunes, such as withering up of
limbs, loss of eyesight, and, in fact, general decrepitude.”’

Restrictions of these various kinds, enforced during the
puberty seclusion, may sometimes be continued for a lengthy
period after the ordeals are over, and be relaxed only by
slow degrees. Many Australian tribes require the youth who
has been through a Bora to live for a long time afterwards
as a probationer. He must attend several Boras before he
becomes a fully accredited tribesman. In some cases
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* Among Cannibals, 163.
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Intern. Archiv f. Ethnogr., xvi (1903),
13.

* Mackenzie in Jour. Anthrop.
Inst., vii (1878), 252.

¢ Mathews in Amer. Anthropol-
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he must suffer a second or even a third time the rigors of
initiation. Among the Booandik of South Australia, boys
must pass through the depilation ordeal at two or three
inaugural meetings before as full members of the tribe they
are allowed to marry.! Narrinyeri youth, as they approach
the period of initiation, may not cut or comb their hair.
When their beards have grown to sufficient length, they are
made narumbe, or young men, and their beards are plucked out.
They continue narumbe until their beards have been plucked
out three times.? In the Euahlayi tribe of northwestern
New South Wales, attendance at one Bora rite entitled 2 man
to the privileges of a warrior. But a native must have been
present at no less than five Bora meetings before he could be-
come one of the Dorrunmai, ““sort of chiefs who hold councils
of war, but have few privileges beyond being accepted au-
thorities as to war and hunting.” * Graduates of one Ku-
randa must pass through the rites at two or three subsequent
meetings before they can take a wife.* Attendance at five
Keeparrasis necessary for Port Stephens aborigines.® Among
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