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This document maps all original philosophical, conceptual, terminological, and structural contributions identified in the book. Original contributions are organized by category and assessed for their degree of novelty relative to existing philosophical traditions.


I. Master Map of Original Contributions

The book contains four types of original contribution:

	Type
	Description
	Examples

	A. Structural
	New architectures or frameworks for organizing ethical thought
	Virtue Hierarchy (5 tiers); 101 Universal Virtues

	B. Conceptual
	New concepts that name phenomena not previously named
	Holoviceose; Reverse Ethics; De-virtualization; BioSpiritual Virtues

	C. Terminological
	New technical terms for new moral categories
	Virtuose; Augure; Umanità Virtuosa; Comportamentos Eternos; gioia

	D. Geopolitical
	New frameworks for understanding world order through a virtue lens
	Multivirtuoso world; Virtuous Democracy; Virtuous Era; Floating Virtuosity






A. Structural Originalities
These are new frameworks for organizing virtue ethics — not just new ideas but new architectures.

A.1 — The Five-Tier Virtue Hierarchy
The book proposes a formal ontological hierarchy of 101 Universal Human Virtues, classified not by domain (as in Aristotle) or by theological source (as in Aquinas) but by their structural function in human life. The five tiers are:

	I. Virtue of Essence (×1)
	Freedom / Liberty — the elementary building block. Without it, all other virtues are subjugated and lose meaning. It is not a virtue among others but the medium in which virtue is possible at all.

	II. Virtues of Foundation (×12)
	Love, Science, Courage, Study, Family, Honesty, Justice, Free Will, Environment, Property, Work, Life. The structural foundations on which all other virtues are built.

	III. Virtues of Edifice (×86)
	The full range of human excellences from Adaptability to Truth. These constitute the diversity of individual human flourishing.

	IV. Virtue of Protection (×1)
	The right to bear arms — the guardian virtue. Its function is to defend and preserve the Virtue of Essence and all others against tyranny.

	V. Virtue of the Divine (×1)
	The Unveiling / Critical Thinking — the apex virtue; epistemological openness, the pursuit of truth beyond sensory limits, the frontier of the unknown.



What makes it original: Classical virtue ethics provides lists (Aristotle's virtues) and some rankings (theological > cardinal), but no framework classifies virtues by architectural function — what they do in sustaining the whole structure. The construction metaphor (Essence = element, Foundation = base, Edifice = building, Protection = security, Divine = summit) is both original and philosophically coherent.

A.2 — Freedom as the Elementary Virtue
Within the hierarchy, the author makes a radical structural claim: Freedom (Liberdade) is not a virtue among others, nor even the highest virtue — it is the Virtude Elementar, the building block from which all other virtues are composed.

"A Liberdade é o bloco de construção fundamental das Virtudes Universais Humanas... Sem ela, todas as outras Virtudes são subjugadas, perdem o sentido, sucumbem, afrouxam, esvaziam, fraquejam, caem, reduzem-se, ajoelham-se."

This inverts the classical hierarchy where Prudence, Justice, or the Theological Virtues hold primacy. The author argues that under tyranny, Courage becomes servility, Justice becomes compliance, and Charity becomes obedience — virtues without freedom are not truly virtues but subjugated behaviors. Freedom is therefore not a value within ethics but the condition of possibility of ethics itself.




B. Conceptual Originalities
These are new concepts that name phenomena not previously captured in a single formulation in philosophical literature.

B.1 — HOLOVICEOSE  [rev321, p.209]
The book's most powerful new concept, introduced in the revised edition (rev321) with explicit acknowledgment as a 'new concept' (este novo conceito).

"A Holoviceose é a condição de morte e subjugação do povo pela substituição sistemática das Virtudes por vícios, num processo de coexistência contraditória necessário para a manutenção do sistema de poder."

	Etymology
	Holo- (total, from Holocaust/Holodomor) + -viceose (from vícios/vices + -ose, the medical suffix for chronic pathological condition: necrosis, sclerosis). A total, chronic pathological process of moral corruption.

	Core claim
	The systematic replacement of virtues by vices as a technology of power — not as moral failure but as deliberate political strategy.

	Dialectical claim
	Goodness and evil are not opposites in this condition but co-functioning instruments of the same power machine. 'The system that encourages charity stimulates poverty.'

	Genocide claim
	The resulting mass death (road accidents, hospital queues, malnutrition, homicides) constitutes an invisible modern equivalent of the Holocaust and Holodomor — a genocide without a camp.

	Why it is original
	No single existing concept combines: (1) deliberate planning, (2) co-functional good/evil, (3) diffuse mass death as outcome, and (4) grounding in an enumerated virtue ontology. It goes beyond Gramsci (cultural hegemony), Marcuse (repressive desublimation), Arendt (banality of evil), Foucault (biopower), and Galtung (structural violence) — each of which captures a fragment.



B.2 — Reverse Ethics (Ética Reversa)
"Ética Reversa é a inversão planejada de valores para substituição das Virtudes por vícios, estes, então, considerados as novas Virtudes."
The deliberate, planned inversion of values in individual minds and culture, so that vices are presented as virtues. This is the micro-level mechanism whose societal-scale operation is the De-virtualization Process, and whose civilizational outcome is Holoviceose. Distinguished from ordinary moral relativism by its intentionality: it is a strategy, not a drift.

B.3 — De-virtualization Process (Processo de Desvirtualização)
"O Processo de Desvirtualização é diferente de um simples processo de degradação moral, ou desmoralização, de uma sociedade. A Desvirtualização é a degradação moral planificada, utilizada como tática de guerra híbrida para destruição de uma sociedade livre."
The ongoing social-scale operation of Reverse Ethics over time. Distinguished from ordinary moral decay by being deliberate and strategic — a hybrid warfare tactic. These three concepts form a coherent cascade: Reverse Ethics (mechanism) → De-virtualization (process) → Holoviceose (condition).

B.4 — BioSpiritual Virtues / Nature as BioSpiritual Temple
"Virtudes são BioEspirituais, são o elo entre a vida biológica temporal com a vida espiritual eterna."
The author coins 'BioEspiritual' to describe virtues as the living interface between biological (temporal) and spiritual (eternal) existence. This refuses the classical dualism between nature and spirit. Nature itself is named the BioSpiritual Temple of virtues — the authentic human habitat for spiritual development. Virtue practice in nature is not escape from the world but return to humanity's original condition. This synthesis — ecological, biological, and theological simultaneously — has no precise equivalent in virtue ethics literature.

B.5 — Positive Existential Figures (Figuras Existenciais Positivas)
"As figuras existenciais positivas, ou plenas, ainda não foram bem definidas e catalogadas, possuem apenas nomes genéricos... carecendo um estudo propedêutico e taxonômico de suas naturezas."
The author identifies a gap in existing phenomenology and psychology: we have rich clinical vocabulary for negative existential states (depression, anxiety, despair) but almost no vocabulary for the positive bodily states that orient a person toward virtue — the sudden desire to walk in nature, the inspiration to create, the wish to bring flowers to someone. He proposes these are distinct signals from the spirit, not mere moods or drives, and calls for a propaedeutic and taxonomic study of their natures. This is a legitimate and original philosophical observation pointing to a real gap in moral psychology.

B.6 — Virtue as Direct Divine Participation
"Virtudes são Deus. Toda Virtude é uma ação de Deus. O Homem Virtuoso é a mão de Deus. O homem é Deus em cada comportamento Virtuoso."
The author goes beyond Aquinas's concept of infused virtues (where God assists the virtuous person) to claim that every virtuous act is literally a divine act — not an act assisted by God but an act in which God is directly present. The virtuous person is not aided by the Divine; they are the instantiation of the Divine in the world. This is a more radical theological claim than any in the classical tradition, and constitutes an original position in philosophical theology.




C. Terminological Originalities
These are new technical terms introduced for new categories of person, behavior, or world-state within the Philosophy of Virtues framework.

	C.1 — VIRTUOSE

	Definition
A person who actively practices and defends the Universal Human Virtues, particularly Freedom. Distinct from 'virtuous person' in classical ethics — the Virtuose is not just good but a prophetic agent, a 'warrior in the garden,' someone who acts from interior virtues rather than law, fear, or social pressure.

	Distinction
Different from: (a) the rule-following moral person; (b) the doctrine-following religious person; (c) the politically engaged citizen. Characterized by interiority combined with active defense of Freedom as a sacred duty.

	Key quote
"O Virtuose é a essência e a experiência mais próxima do Divino na Terra. A pura presença Divina na ação do homem."



	C.2 — AUGURE (Man of Destiny)

	Definition
The Virtuose who has discovered his 'present' (unique God-given gift) and acts as a prophetic agent of transformation. 'Aquele que faz o que deve ser feito sob as graças dos céus, que mudará a humanidade.'

	Distinction
Not a prophet in the religious sense (no revealed doctrine) and not a political leader. The Augure acts from his singular virtue-gift with divine support, leaving effects that 'resonate across the entire planet for eternity.'

	Key quote
"O Virtuose é o augure, o profeta, guerreiro da Umanità Virtuosa. Quando luta pelas Virtudes, a morte é uma graça."



	C.3 — O PRESENTE (The Gift)

	Definition
The unique virtue or talent that God entrusts to each individual — the singular divine gift that constitutes their purpose in life and the axis around which all their other virtues organize.

	Distinction
Not Aristotle's ergon (species function), not Calvinist vocation (divinely assigned role), not Maslovian self-actualization. It is individually given, discovered only through lived experience and self-examination, and non-transferable.

	Key quote
"Descoberto seu dom, emerge sua razão de ser, seu propósito e seu significado no viver... Encontrado o presente, Deus flui pelas suas mãos."



	C.4 — COMPORTAMENTOS ETERNOS (Eternal Behaviors)

	Definition
Virtues understood not as dispositions, character traits, or moral principles, but as timeless enacted behavioral patterns — recognizable across all cultures and centuries, identical in their moral core whether practiced in ancient Athens or contemporary Brazil.

	Distinction
This frames virtues ontologically as patterns that pre-exist individual persons. Not Platonic (which locates virtue in abstract Forms), not Aristotelian (which locates it in the soul's disposition). Virtues are behavioral archetypes that exist in the enacted world.

	Key quote
"As Virtudes são, naturalmente, a ascese espiritual do homem. Os melhores comportamentos, os mais nobres e grandiosos, semelhantes em todos os homens da Terra, traduzem-se nas Virtudes Universais Humanas. Ou, também denominados: Comportamentos Eternos."



	C.5 — GIOIA

	Definition
An Italian word adopted as a technical term meaning the joy of acting in virtues — the specific positive emotion that accompanies virtuous action, distinguished from happiness (a result) and pleasure (a sensation). Gioia is the intrinsic quality of virtue-in-action.

	Distinction
Different from Aristotle's eudaimonia (flourishing as the telos of virtue) and from mere hedonic pleasure. Gioia is the affective signature of virtue being enacted — the feeling that one is living according to one's deepest nature.

	Key quote
"Só se constrói e cria felicidade com gioia, no agir nas Virtudes. A felicidade persegue as Virtudes."



	C.6 — UMANITÀ VIRTUOSA

	Definition
The horizon concept of the book: a future state of humanity in which Universal Virtues — particularly Freedom — have been fully realized across civilization. Not a utopia imposed from above but an organic flourishing arising from virtue-practice by individuals.

	Distinction
Not Thomas More's Utopia (a designed ideal society), not Hegel's Absolute Spirit (an immanent teleological movement), not Marx's classless society (an economic structure). The Umanità Virtuosa is a moral-spiritual state of free individuals whose virtues have organically produced a flourishing civilization.

	Key quote
"A edificação da Umanità Virtuosa se dará pela rebeldia das Virtudes Universais Humanas. As Virtudes não são as novas fronteiras da humanidade, são a humanidade sem fronteiras."






D. Geopolitical Originalities
These are original frameworks for understanding international relations, political systems, and world order through the lens of virtue ethics — a domain classical virtue ethics never addressed.

D.1 — The Multivirtuoso World Order
"O que verdadeiramente existe na geopolítica mundial é um mundo Multivirtuoso, com uma Virtuosidade Flutuante permeante que as nações ainda não se deram conta."
The author proposes that the standard geopolitical frameworks — unipolar, bipolar, multipolar — are inadequate because they describe distributions of power without moral content. His alternative: the world is 'Multivirtuoso,' possessing a 'Floating Virtuosity' (Virtuosidade Flutuante) that permeates all nations regardless of their political systems. This shared virtuous substrate is the real infrastructure of international relations — more stable than alliances, more universal than ideology. When nations recognize this, a new era begins: the Era Virtuosa.

D.2 — Virtuous Democracy (Democracia Virtuosa)
"Uma democracia mais leve, robusta e livre. Um novo modelo administrativo e político protetor da Liberdade, com fortes mecanismos antitirania e antiusurpação de poder."
The author argues that existing liberal democracy is structurally fragile — it tends toward statism and can be captured by tyranny from within. He proposes 'Virtuous Democracy' as a new political model with built-in anti-tyranny and anti-usurpation mechanisms, grounded in the Universal Human Virtues. This is not a variant of existing democratic theory but a new framework that places virtue — rather than procedure, rights, or economic structure — as the foundation of legitimate government.

D.3 — Virtuous Commitments (Comprometimentos Virtuosos)
"Significam investimentos estratégicos de longo prazo que expendem tempo, recursos e que visam implementar de forma estruturada as Virtudes."
A concept for strategic long-term actions that strengthen the virtue-infrastructure of society: organizing politically, building institutions, educating children in virtues, creating cultural works of virtue-aesthetic. Distinguished from short-term moral acts — these are structural investments that make virtues durable across generations and resistant to Holoviceose.




E. Theological-Philosophical Originalities
The book also makes original contributions at the intersection of philosophy and theology.

E.1 — The Proof of God's Existence via Virtues
Chapter VIII (Prova da Existência de Deus) contains an original theological argument: the universal presence of the same virtues across all cultures, religions, and historical periods — virtues never taught by one group to another, independently arising — is presented as evidence of a common divine source. The argument runs: if virtues were merely cultural constructions, they would vary randomly; their cross-cultural identity points to a transcultural origin, which the author identifies as God.
This is not a traditional cosmological, ontological, or teleological proof. It is a moral-universality argument for divine existence, closer to C.S. Lewis's moral argument but grounded in the specific virtue-ontology of the book rather than in general moral intuition.

E.2 — The Virtude do Divino: Epistemology as Theology
"Filho, olhe para o céu e verá o infinito, o macrocosmo, olhe para a terra e verá o infinito, o microcosmo. O infinito que nos rodeia é o Desvendar."
The fifth tier of the virtue hierarchy — the Virtue of the Divine — identifies critical thinking and epistemological openness as a theological virtue. The act of pressing beyond the limits of sensory perception toward the unknown is simultaneously a scientific and a sacred act. The author uses the amoeba-to-human perceptual scale thought experiment to argue that human senses give us only a fragment of reality, and that the virtue of pursuing what lies beyond that fragment is where humanity approaches the Divine. Epistemology and theology are unified rather than opposed.

E.3 — Virtue as the DNA of God
"O DNA de Deus são as Virtudes."
A striking metaphor that functions as a theological claim: virtues are not human inventions or cultural achievements but the structural code of divinity itself — the pattern by which God is constituted and by which God acts in the world. When a person acts virtuously, they are not imitating God or being assisted by God; they are expressing the divine code that is in them. This is a genuinely original position in the philosophy of religion.




F. Aesthetic and Symbolic Originalities

F.1 — The Aesthetics of Virtues (Estética das Virtudes)
The author develops an original aesthetic theory: true art is defined not by technical excellence or emotional shock, but by its orientation toward virtue — specifically toward the good and the beautiful as expressions of virtue. The 'Aesthetics of Virtues' is the criterion of authentic art. What shocks through ugliness, macabre, or depravity is pseudo-art; what shocks through beauty, courage, love, or sacrifice is true art. This constitutes an original position in aesthetics, inverting the modernist valorization of transgression.

F.2 — The Portal of Stone and the Wheel of Stone
The book proposes two primary symbols for the Philosophy of Virtues: the Portal de Pedra (Portal of Stone) representing Freedom — the threshold between captivity and the free world, between the cave and open reality — and the Roda de Pedra (Wheel of Stone) representing the eternal cycle of virtues, their permanence and continuity across generations. These are not adopted from existing traditions but constructed as original symbolic representations of the virtue-philosophical system.




G. Synthesis: What Makes This Book Philosophically Original

Classical virtue ethics has three major traditions: Aristotelian (virtues as excellences of the soul, achieved through habituation), Thomistic (virtues as oriented toward God, supplemented by infused theological virtues), and Kantian (virtue as rational self-determination). Each operates within a relatively stable political context and assumes a functioning community where virtues can be practiced.

Filosofia das Virtudes departs from all three in a specific way: it rebuilds virtue ethics for a context of active tyrannical attack on virtue itself. The book's originality is not simply that it adds new virtues to existing lists, but that it reconceives the entire enterprise of virtue ethics around the central problem that virtues can be — and in the modern world systematically are — targeted, inverted, and destroyed as a political technology.

This gives all the book's original contributions a unified underlying logic:

1. Freedom must be the elementary virtue (not just one virtue) because without it, all others are neutralized under tyranny.
1. The right to bear arms must be a Virtue of Protection because Freedom without the means to defend it is merely nominal.
1. Holoviceose, Reverse Ethics, and De-virtualization name the attack on virtues as a system — something classical ethics, focused on personal flourishing, never needed to theorize.
1. The Virtuose and Augure are needed because virtue practice in a hostile world requires active defense, not mere personal cultivation.
1. Virtuous Commitments and Virtuous Democracy name the institutional infrastructure that virtues need to survive across generations.

The book's most significant single contribution is probably Holoviceose — a concept with the potential for wide adoption in political philosophy, critical theory, and ethics — because it names something real that existing traditions circle but never captured in a single term: the systematic use of virtue-destruction as a technology of mass subjugation whose lethal outcomes are rendered invisible by diffusion across ordinary social life.

"Não há caminho para as Virtudes, as Virtudes são o caminho."  —  José Caetano de Mattos
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