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Swami Chinmayananda
That is Whole; this is Whole; from the Whole the whole becomes manifest. From the Whole when the
whole is negated, what remains is again the Whole.

Sri Aurobindo

Swami Gambhirananda

Om. That (supreme Brahman) is infinite, and this (conditioned Brahman) is infinite. The infinite
(conditioned Brahman) proceeds from the infinite (supreme Brahman). (Then through knowledge),
taking the infinite of the infinite (conditioned Brahman), it remains as the infinite (unconditioned
Brahman) alone.

Om! Peace! Peace! Peace!

Ye-faeesor
quiA - totality
3¢ - that 37 HIHH 2,
YuiA - totality
3¢ - this
quTid - from totality

qui - totality

3&d - rises from, moves upward 3d + 3/Ad
quieT - of (belonging to) completeness
YUTHTET - qUiH 31er™T

quiA - totality

3Me - having taken indcl. 31T + 2T + «Yq
quiiaafersrd - quin gq srafersrd

qui - totality

Td - only

3afersad - is left as remnant 379 + oI, T ABR: IS
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‘Isha Vasyam’ etc. mantras are not attached to (used) in karma (works), in them (mantras), for purpose
of illuminating the true nature “non-work alone is Atman”

TITR TTHA: Ygeararafdgdedea T RREH e TEIHTOTH |

YTITR T ITHT: Ygcd- 3T dgd-Tebed-cd-g- 3R ca-H T - 31TfE JeIHTOTH |

STTH: YTRITHRI T Yged- AT ged-Vebea- - g- 312 RR - TTdea-311fe, g8IHIuTH |

The true nature of Atman will be explained as pureness, being unpierced by sin, Oneness, eternity,
bodiless nature, all pervading nature etc.

e BHUT faeead sfd gard gdsi sHwafafFanT: |

= HUT fasead gfd gord Ta Uui By AT |

e gerd T, AT fasead sfd, ot sy srfafaanT: |

and that (nature of Atman) conflicts with Karma (works) , unified (with Atman) these (mantras) are not
used in Karma (Works)

T AIGAIUTHTHAT ATATRIH 3cdTel fAPBIRI 3R TRBRT a7 BHIaRgHY dT, AT HHAYAT T ;

HarTga e TGO I &RITd , AT AigrmivT darRw@rd |

7 f&-Qd-cT&I0TH-31TeHAT AT 3cTel fapRiA 3wl T a1 Bd-Hidg-6d dT, I HH-ANdT T ; [aiaT-
SUAYEH-3TH-ITATRI- B U -Ua-3U&RITd, T HIeemivT I-UaH-uRed |

SITHAT ATATHIA 7 18 Td-cTioTH Icrer fawrin 3 T a1 a-HIdg- a1, A HH-ANdT JITq ; Jafam-
SUAYEH-3TH-ITATRI- B U -Ua-3U&RITd, T HIeemivT I-UaH-uRed |

indeed Atman’s true nature does not have features of, birth, change, attained by rite of passage, or
having the form of doer or enjoyer, by which alone work exists; within all the Upanishads the nature of
Atman being without form is alone taught, in Geeta and moksha-dharmas also similarly supreme

AETRIHAISAB B GeMIaR @S o SGauTdfdgaie dUTard dlbgigite BHiToT fafgdrt |

THTG, AT 3B d-Bgd-HIdId-31Me T 3R [ga-UTfdged-31Tfe I-3UTer dleh-gfg-[g Haffor fafgar |
Therefore, the Atman, is assigned multitude-doership-enjoyership-etc and nonpurity, pierced by sin-
etc., by the worldly-intellect-achievement which performs works

1 18 pHBeHTL g8 Tera= AT 31gee Wifear o fGetfavg T dridgesiararfddRydSTBHaT T
7 Qsfefrad wifafd afterfieY aaf~ |

1 18 pHBeHTeH, IRT TeraafeAT, srgee WifeAr @, fGeTfave T BIvrc-gesia-3fe- 3 ftdR-gailsTe- uH-a1-
-3 #=ad Fi-31fafehad oy sfd f-srfaerfdar aaf~ |

Whoever desirous of fruits of Work, such as visible spiritual shining etc., or not visible like heaven etc,,
thinks | am of the twice-born class, not one-eyed or hump-backed etc. attributes which disqualify,
thinks of the self is not eternal, he is entitled work, so expound those who are knowledgeable in
qualifications

THTE HAT AT ATATFIIBIRAT AT WMHTAebepHIaRT fHada=:
AR ARy S AT BT G deT eI |
THTE T HAT JTHAT ATATRI-FBIRAT ATcHIToRE FTTfdeh-pH-fasi fHadamd: 2ies-Hig-3nfe-Har-uHfdd- féfd-



Therefore these mantras, by showing light on Atman’s true nature, in those who return to Atman
understanding essential nature of work, that grief-delusion-etc are the world’s innate nature (dharma),
intellectual effort and knowledge of Atma’s Oneness etc. is born.

IR R SRR ST AT & ATRATH: —
thus described the entitled (competent) and what is to be known, relationship (of text to subject), and
benefits of the mantras we are explaining in brief..

Gambhirananda

Introduction: The (Vedic) mantras (verses) beginning with ISavasyam have not been utilised in karma
(rituals etc.), for they serve to reveal the true nature of the Self, which is not an appendage to karma.
The real nature of the Self consists in Its purity, sinlessness, oneness, eternity, in- corporeity,
omnipresence, etc., which will be indicated later on (I$. 8). As that (nature) would conflict with karma,
it is but natural that the verses are not applied to karma; for neither is the Self in Its real nature, as
defined, a thing to be created, transformed, achieved, or purified, nor is It of the nature of an agent or
enjoyer, whereby It could become a factor in karma. Moreover, all the Upanisads exhaust themselves
simply by determining the true nature of the Self, and the Gita and the scriptures dealing with moksa
(the emancipation of the soul) have only this end in view. Accordingly all karmas have been enjoined
by assuming such qualities for the Self as multiplicity, agentship, enjoyership, etc., and impurity,
sinfulness, etc., which common sense takes for granted. For people who are versed in the science
dealing with competence (of people treading this path) say that a man is qualified for karma when he
hankers after the results of karma, be they of this world in the form of spiritual eminence etc., or of
the hereafter in the form of heaven etc., and thinks of himself thus: "I am a twice-born man and am
free from such defects as being one-eyed or hump-backed which stand in the way of one's competence
for karma." Therefore these verses remove inherent ignorance through the revelation of the true
nature of the Self, and thereby produce the knowledge of the oneness etc. of the Self, which is the
means for the uprooting of sorrow, delusion, etc., incidental to mundane existence. We shall briefly
explain these (Vedic) verses for which have thus been determined the competent students, the subject
matter, the relation between the Vedic text and the subject matter and the purpose.1

1 One who wants emancipation is the competent student; the identity of the individual self and the
absolute Self is the subject matter; the relation of the Vedic text and the subject matter consists in
the former being the revealer of the latter; and the purpose is the removal of ignorance and the
attainment of supreme Bliss.

SRATATRIHE 4 Iq fhodl ST S |
T IR oS 7T T e g™ |

ET-aTIH 3¢ 9 Iq fobod STt o7 |
T IR oS /T T e g o I
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3 4, Iq oo STt ST, $QM-aTH |
T IR YoSTiaT, B g U, AT T 1|

Swami Chinmayananda

All of this, whatsoever moves in this universe, including the universe itself moving, is indwelt or
pervaded or enveloped or clothed by the Lord. The renounced, thou shouldst enjoy. Covet not
anybody’s wealth.

Sri Aurobindo
All this is for habitation by the Lord, whatsoever is individual universe of movement in the universal
motion. By that renounced thou shouldst enjoy; lust not after any man’s possession.

Swami Gambhirananda
Om. All this - whatsoever moves on earth - should be covered by the Lord. Protect (your Self) through
that detachment. Do not covet anybody’s wealth (Or - do not covet, for whose is wealth?)

Y- faemsoy
SRATATRIHE Id = $2T-aRAH 3¢S ¥d
[BRT - E2-82M-g2r: | AT U - $2M - by the lord
gem-the lord (fem) Q[+ + 371 (&)
g (T - ST ATSTARUS: RATTdT ATSTerugfa: | Jegrat: 2.9.14.2.11 31ef: - EAGRATHEABISH
faculty, power, dominion; the pole of a carriage; Powerful, supreme; an epithet of Durga;
IrH - to be covered to be covered or enveloped, to be caused to dwell or settle down, being worn
(PIEITE:-2004) ORY O Ay aTfe: WA 3rpH: 31T (to dwell,to live, to stay) (FamT &,
o) vaq-Ie: () foifel Iq-9ca: ()
(PIEITE:-2023) IR O_T 3BT 371 AT Hehwa: V< (to cover, to wear, to pull, to dress)
(€T, T TG, 3MTeT, U YRUT &A1) TId-dd: (A1) Toifd Iq-Ueaa: (ar)
(PIEITE:-22%) T R T anfE: waud} srewas: V2 (to be firm to be fixed, to be straight)
(FreTat BT, T BT vId-Ic: (ar=) foifer aq-veaa: ()
(PIETUT:-2l08Y) TR T HEBAIERUY TR IHIUL FhHeb: < (to love, to cut, to destroy, to
kidnap, to desire) (g @1, BaRAT, BT BT, T BRAT, YV BT, HIg BAT) Id-YII: (A1)
oifa Iq-Ieaa: (A=)
Apte: SMaRIH Y| $2r:- AR - A Inhabited by, full of, I/ fg ve
3¢ - this T4 - all
gfchod = Iq e T
Iq fdH = - that which
ST ST -
ST - in this world ST 2leg, TeTHt b
ST - that which moves
S (TY) - a2l STt @vep! fawed Yoo St fAat: 2.1.6.1.51 37f: - dre:
STq (f9) - AT Sfeeisia Yo Ateante I a1 Arrefat: 3.3.80.1.11 37ef: - TR{




a1 ®&awH - by discarding that
R - ST + el e gl T
i
VST + 3Meifate + IRITHTE + 76 + U = ST
s<ite is modeled after 3@ declension, which is unconventional? May you enjoy

HITY:
TH: - from 7Y to covet
TYm. () 1. The deity KAMA or love. 2. A libidinous man.
E. 79 Urq: - to desire, & Unadi aff.
B (TIgTq

&I [svid], ind. A particle of interrogation or inquiry, often implying 'doubt’, or 'surprise’, and
translateable by ‘'what, ' 'hey’, 'hallo’, 'can it be that'. It is added to interrogative pronouns in
this sense or to give an indefinite sense

B gHRITaISIUTE R dH SR ATIH

3o $% sfd $¢, a9 $oI | SferdT IRHQER: WRHTHT 94T |
from the verb $2[, % (¥ T), one who lords is $2[ (&) $¢ (9 V), third person singular is Isha (g2m).
Supremacy, highest lord, highest soul of all.

9 18 FIHR FISTATHTAT T TRATeHAAT |
F & I S, HISTIATH-3TAT T G- 3ATeHaT |

He lords over all, is the Atma of all creatures, due to being the innermost self

T X BUUTIHAT $20T IIH 3TTeSTeA I | oA ? 8¢ I afcha afchisad st giaat Sid doa |

O X BUUT THAT 20T aRAH ATeBIeAd | 7hH 2 3¢ W4 afcha aq-fohfa=id SiTei gfeeat ST dd-|dd |
by that, by its own form, by Atman, the lord dwells, covers or conceals| What? all this, whatever on
this earth moves, all that

THTHAT S YRTHAAT 3TEHIS, TS TRATARIBUUTIARE T TRTERATESTEAT W URHTEHAT |

TF-3MTHAT $A YAT-31TcH-adT 378H Ud 84 ¥ 3fd IRHT-cI-BUUT-31dH-8¢ Td aR-37aRH-37BTeA R T
YIHATHATI

by its own Atman, by the Lord, by the innermost self, | only (@am) all this, by the nature of the highest
goal and truth all this is false, moveable, and immoveable should be covered by their highest Self.

AT TeANTA T BT TSI GoTR AT Ed AT deReU e UHTeBTed W URATIIGA TR, dged f8
PR RATRIATAHTEAT I T |

YT F2A-3TTTS (317]3)-31Te:-3Gh- TG-S FA G- 3T1G-STH-31uTfeids ahfa okeey- e vi-3resTerd W

Just as sandalwood, aloe etc., in dampness born in contact with water etc, resulting in a purely topical
foul smell ; by rubbing, its true nature is (re)-covered by its own heavenly odor. In a similar manner,



superimposed on one’s Self’s true nature, doership-enjoyership-etc. qualities, are duality of movement
in this earth. Because of surperimposed qualities in this world, all that is termed as name-form-work,
born of modification, are discarded by (experiencing) the essence of highest-truth-Atman.

THIERTHMTIAT e GAEINUIERRIRT CaTiehR:, 7 BHY | o ok caniiee: |

TIH-$QeR-ATHTETIT G YATI-QUOT--HI UG-31dbR:, 9 BHY | a7 e ATH-gfd-37ef: |

To one integrated through experiencing of the Lord and Atman, renunciation of the three desires of
children etc. is the only assignment, not in Works. By that discarded (sacrificed) is the meaning.

7 g T Jd: T YT a1 AT AdMIaTeld  dadfd | TaamHeRmare: |

7 18 el 9a: I YT a1 STA-FIAd- 311G, STAT Uit | 37a: T gfd 3/m ga 37ef: |

el Ha: P YT a1 STH-FRId-3MTa1E 7 8 37T Ireraifd | 37a: &mi gfd 3/ g 37ef: |

Discarded or deceased, children or dependents, not being connected with oneself (Atma), do not
sustain oneself (Atma). Hence this is the only meaning of sacrifice

SSTTe: UTedeT: | Ud cIeISURd HT - O TehTgali 7T Bl Yfaware |

ST UTdT: | Ud IRd-USOT: o AT T4 IO 37TehTS &l AT SBTol: YA |

Bhunjeetah is glossed as may you nurture (i.e. protect the Atma Bhava). Thus, having discarded
desires, do not hanker, do not cultivate/husband in matters of wealth

B Rdd ¥ Pefed W T a1 ¥ A BrgafiRege: | Refecmefer fHurd: |

B & U Bedfeid IR W a1 ¥ "I PrgaitiReue): | Refemeier furd: |

Whose is wealth. Whose ever, other’s or one’s own wealth do not hanker after, this is the meaning.
“svid” is without meaning, a particle

37T, HT T | AT 2 h RgAH Snaure: | 7 prIfigAdied, Igd |

37T, HT T | AT 2 h (RgAH scnaure: | 7 prIfgAdied, Igd |

or, do not covet. Whom? meaning whose wealth, thus ends the objection. It is not anyone’s wealth,
which you covet

AT FFALaRITIaT e e | 37 3T TS FdH , 3Taid I T4 |

37TCHT UF 8¢ 4 H 3fd SRaR-UTa-T 94 Iad™ | 37 37T Ud $¢ aH , 31T U 9 94 |

Atma alone is all this, thus through the emotion of Iswara all is discarded. Thus Atman alone is all
this, Atma alone is all.

37dr THeaTfasi Jfe 7T Bk |l
37q: TreaT-fawa T /1 B gfd 37ef: 1)

Therefore, do not be greedy over illusory things, this is the meaning

TIATATIG: GATENUTHIGIRATAIHSSadT 3TeHT Ifeiaed s aaref: |

T NTe-fae: QAT THOT-3-H=IRA 3MTe-3TA-fssaar 3mredt ferded gfd-us de-3ref: |

In this manner, by discarding the three desires of sons etc., by establishment in knowledge of the
Atman, protect Atma, this is the meaning of the Veda



IR IATHIAATHIBUTIT IR SeqUferfd 7 : —

37 S: 3 FATHATIT-ATH-TEUTI- 32 eH-3ufe2lfd #r: —

Hereafter, from here, through one’s sense of nonAtman, for those who are unable to grasp Atma, the
mantra teaches this

Gambhirananda

One who lords it over is T§;2 153, by T’g, by the Lord. He who is the supreme Ruler and supreme Self of all
is the Lord. For as the indwelling soul of all, He is the Self of all beings and as such rules all. (So) 152
(means) by that Lord, in His true form as the Self; vasyam, should be covered. What (is to be covered)?
Idam sarvam yat kim ca, all this whatso- ever; jagat, moves; jagatyam, on the earth. All this is to be
covered by one's own Self, the Lord, through His supreme reality (present in the realisation): "As the
indwelling Self (of all), I am all this™ all that is unreal, whether moving or not moving, is to be covered
by its own supreme Self. As the adventitious bad odour of sandal, agaru, etc., resulting from moisture
etc., because of their contact with water etc., is covered up by their natural smells through the process
of rubbing those woods themselves, just so, (whatsoever moves on the earth will be abandoned
through the contemplation of the Self which is the supreme Truth). "Whatever moves" means the
apparent duality, the effect of ignorance, which is characterised by such ideas as doership, enjoyer-
ship, etc., and which is superimposed on one's own Self; and the phrase "on the earth" having been
used illustratively (for all the worlds), it follows that all the bundle of modifications known as name,
form, and action will be abandoned through the contemplation of the Self which is the supreme Truth.
He, who is thus engaged in the thought of the Self as God, has competence only for renouncing the
three kinds of desire for son etc.,1 and not for karma. Tena tyaktena, through that detachment.
Tyaktena means through detachment, (and not "by any abandoned thing"); for a son or a servant, when
abandoned or dead, does not protect one, since he has no connection with oneself. So the meaning of
the Vedic word (tyaktena) is "through renunciation”. Bhufjithah, protect. You who have re- nounced
desires, ma grdhah, do not covet, do not cherish any desire for wealth. Do not long for kasya svid, any-
body's either your own or somebody else's; dhanam, wealth-this is the meaning. The word svit is a
meaningless particle. Or the meaning is this: Do not covet. Why? Kasya svid dhanam, whose is wealth?-
this (question) is used in the sense of a denial, because nobody has any wealth which can be coveted.
The idea is this: All this has been renounced through this thought of the "Lord”, “All this is but the
Self", so that all this belongs to the Self, and the Self is all. Therefore do not have any hankering for
things that are unreal.

So far as the knower of the supreme Self is concerned, the purport of the Vedic text (i.e. of the first
verse) is this, that the Self is to be saved through firm devotedness to the knowledge of the Self after
the renunciation of the threefold desire for sons etc. As for the other person who is unable to cognise
the Self because of his mental preoccupation with the non-Self, the Vedic text (i.e. the second verse)
imparts this instruction:

2 It is derived from the root is, meaning "to rule" or "to have power".
1 For son, wealth, and worlds (vide Br. IV. iv. 22).




BA~1Ig PBHTTOT STTersi 2rd THT: | (fersiferresd)
g A IS 7 B fawd R R

Pd Td g8 BT fSSfifasd ord FHT: | (forsTiforsesd)
UG @fd 7 39T 5a: 37 T BH foregd A% 11211

I
SE PHITUT Pa T, 2d FHT: foisTasd |
«fd vd 31fd, 7 5a; 39T, 7 BH faiwrd W I

Swami Chinmayananda
Performing, verily, work in this world should one desire to live a full hundred years. This alone is right,
for there is no other right path. Action never clings to a man of this temperament.

Sri Aurobindo
Doing verily works in this world one should wish to live a hundred years. Thus it is in thee and not
otherwise than this; action cleaves not to a man.

Swami Gambhirananda
Should one wish to live a hundred years on this earth, he should live doing Karma. While thus, (as)
man, you live, there is no way other than this by which Karma will not cling to you.

By doing karma, indeed, should one wish to live here for a hundred years. For a man, such as you (who
wants to live thus), there is no way other than this, whereby karma may not cling to you.

Ye-faeaur

$d~1dg - P Td 38
% - doing, P UTG, o Hedd: - Pdq.  Werwpae () - P | () - pddt | (7Y) - B, A |

PAffor - works, tasks ~ &H o fg T

SSTfasd - desire to live, fafa-fae gem-goy tp-gea  (fSisiifadq  forsitfavam  fSsiifasy;)
HA-uTq - ST (to live / to remain alive), ¥ 9@ (Desiderative suffix, denoting "desire to")
-urg - fSSHfas (to desire to live)

d - hundred

HT: - years, Wl 2, Gfl, fg ag

T4 - thus

@Ri-inyou  gAG orec: HEAH Ueb

7 37391 - not otherwise

gd: 31T - from here, is ST + o

& - work

7 fd@rd does not contaminate
ﬁt[to anoint, smear, besmear, cover, overspread, plaster, stain, pollute, defile, taint

T -in a person IqoIHT T



FdIa - Fd Ta ST oo Al-4:
fSrettfatesd - forshfasd ord o Al + B Al
TIAANSHE - 7 311 3 3K FUTETe TRAT: + T[0T TRATH: + IBR fawt qf:

LB EE U UC R SR AE N LI CIE IR G RAL L)

Pd~1g fAdda=a g8 S RS fSishfasd Shagfiesd ord 2rauewareT: FHT: Haeii |

Pd Ta eda] Ta 38 FBAIOT sifgamcl fSefifaud SfagrR-8ed <Id d-e AT THT: IR |

Doing only (discarding, retreating only) here Works, Agnihotra etc (fire sacrifice), desire to live a count
of one hundred years

dTafg J& WRARYARBIUaH |
drere, 18 o uRH- 31 fRe (e |

Until then indeed is a person’s revealed highest age

T T TCATZaTe AfosToiiasesd auiol depda BT gHad |

TAT I UT-37ga1eT Id-forsiifadd-erd auifor aq-gpd-ga BHifu-gfd-gde-faiad |

And then, having received by repetition that desire to live a hundred years, doing that work only, so
this teaches.

T TAYHROT @fd fSshfasfd TR RAAAAR 3a: TammefmRIAT T HAifor Fdar adrmATaIdRId 1=
YHRITR AT, AT YHRUMYH BH 7 fewrd ; HHom 7 foier saaef: |

3IRAT YBRIR AT, A TBRUT-31MH B 7 feiward ; Hom 7 foiwr sfa-3r: |

in this manner, in you the man human-egoisms wishes to live, other than this therefore existing doing
agnihotra etc., than this present exisitng mode, there is no other way, by which inauspiscious Karma
does not stain oneself; by work (agnihotra etc) no staining, this is the gist

37d: QAR BHTAEEREIN $d=a fSsiifadd i
31d: ATE-fATET BHTOT-31fE -1 Pd=a foisitfesd 1

Therefore works prescribed by the shastra, agnihotra etc., doing them only desire to live

e GARGHITRIA — YT HAT HTRIAT FT{ASTer, g deerare wHfssfd ?

e I:-FEH-3TITRIA — GOT HUT HATRAT SAASS-3eT, fged & dg-312 ek PH-fesfd 2

again, how do we understand this - by the previous mantra that sanyasins are said to be established
in knowledge, secondly those who are incapable are immersed in Works.

3T — AFAGHUNRY Ydaaesr=d Teiiar 7 R B 2

IAT — FAFA-BHUI:-ARTY Tddae-31ra geff-3an 7 TR o 2

it is said - opposition between knowledge and works is unshakeable as a mountain, as said before, do
you not remember?

ST — A T2 fSeiifadey ifor pd=a sfd ; S arafie Fdw, ‘oF e yositel: 71 74: o fRigad gfd
T



3g-311U-3aaH — 31 12 [Seiifasa-| wHffor pd=ia 3fd ; Son arafie wdw, “aF e Yot AT T4: o Rdgdq)
gfaa |

here (in this upanishad) also it is said - those who wish to live he must do so performing Works; ‘all
this is covered by the lord’, by discarding, enjoy. Do no covet for whose is wealth’

T Sitfed 7ROY a1 e pdfaRuAmATd 3fd 9S qdl T AT (?) $fd o FIHAHAT |

F SHfdd HRoT a1 e Pofd-3RvIH-3a1q 3fd U< ddl 7 g:-gara (?) sfd T S=amEemaAd |

‘do not covet after living or death, should go to forest, and from that status not return’, thus in
Sanyasa Rules

3T Bae 9 9e3fd | AT g TAMTagASpIas! Haa: fhaTdeiet RETe=Re’ IRl fAgfaAnio o=y
T (?) ; dan: F= YaTfavadatd — I QareRadd’ (d. ART. ©¢) sfd dfaRia |

3IAT: BA-WE T 98 | “GHT G1-89 TrATAI-37I[ASTIaR! Had: fohaT-uel:-g-Td qRATd-G=am:-a’ 3okl fHgfd-
HARTOT-UEOTERIR Q&T: (2 ); ddT: ST Qa-31fdvadafd — “<IRT YateRadd’ (. ART. ve¢) 3fd aftiiad |

The difference in fruits of the two is said. ‘these two paths have been clearly laid out for you, the path
of Works first, and then sanyasa’ by the latter, path renunciation is discarding of the three desires; of
the two sanyasa excels, ‘nyasa alone excelled’, thus in Tattiri

GIfaHTaY TRl I 9T Ufdfssarn: | vgfaaemn ynf fAgfaed fafsdr (71, . 282 | &) gfe g faamd
fAfeddyerd AT deramrfor HiredT |

gl-gA-31 TRt I3 deT: ufdfssar: | ugfiaeron vnf fAgfaea fafia: @), u. 282 | &) ganfs g faant
fAfeddydrd AT deramrfoT HiredT |

‘These two paths where Vedas are established. Qualities of both embracing and retreating are
explained.’” etc. by the Vedacharya Lord Vyasa, having deliberated, for his son

fengmt T veRffasam: 1l

We will illustrate the differences between the two

e dgf~arefsd o= 3mRrd —
37Y-gaM M-31fdgd-fA=ref- 3/ 7= 3 —

Now this mantra begins intending to scold those who are not knowledgeable

Sw. Gambhirananda

Kurvan eva iha, verily by doing here-only by accomplishing; karmani, karmas—Agnihotra (sacrifice) etc.;
be the longest span of human life. So through a restatement of that well-known fact, it is being
enjoined that if one would desire to live a hundred years, one should do so by performing karma only.
Evam tvayi, for you, such as you-as you have this kind of hankering for life; nare, for a man-for one
identifying oneself only with one's human personality; itah, other than this—than the present mode of
life, viz of performing rituals like Agnihotra etc.; na asti, there is not, any other mode by which
method, karma na lipyate, bad karma may not cling, i.e. one may not get attached to karma. Therefore,



one should desire to live by doing only such karmas as Agnihotra etc., which are enjoined by
scriptures.

Objection: But how is it known that the previous verse teaches the pursuit of knowledge for the man
of renunciation, and the second one (teaches the path of) karma for one who is unable to renounce?
The answer is: Do you not remember what was pointed out (in the introduction) that the antithesis
between knowledge and karma is irremovable like a mountain?

Here also it has been said: "He who would desire to live should do so by performing work"; as also "All
this should be covered by the Lord; protect (the Self through that detachment; do not covet anybody's
wealth." Moreover, the Vedic conclusion is this: 'One should not hanker after life or death, and should
repair to the forest." Renunciation has been ordained by saying, "He shall not return from there"
(Sannyasa). And the difference between the results of these two (paths) will be spoken of (in verses 7
and 18) seriatim. Following on the creation of the cosmos, these two paths did emerge out: the path of
karma being the earlier one; and the other being renunciation, consisting in the giving up of the three
kinds of desire (for son etc.), in accordance with the latter path of detachment. Of these, the path of
renunciation is the more excellent. And in the Taittiriya Aranyaka it is said, "Renunciation did, indeed,
excel". 'These then are the two paths on which the Vedas are established: the one consists of duty
characterised by attachment, and the other is clearly marked out by detachment" (Mbh. Santiparva,
241.6)—this and similar ideas have been declared, after much deliberation, as his firm conviction to his
son (Suka) by Vyasa, the teacher of the Vedas. The distinction between the two we shall show
hereafter. Now begins the verse for decrying the man who is devoid of knowledge:

3T AT d el 3T THATYT: |
T TATTes i~ A & aTeTeAr ST 11 3 I

3gAT: AT T WAIBT:, 3T THAT 377gT: |
T o U M-S~ I & T 3THET: 5T 11 3 11

I
3gAT: A7 O AP, 3T THAT 377gT: |
Y P T 3TH-8: oA o U dF M- i+ I

Swami Chinmayananda
Sunless are those worlds, and enveloped in blinding gloom to which all those people who are slayers
of their own souls go, departing from here.

Sri Aurobindo
Sunless are those worlds and enveloped in blind gloom whereto all they in their passing hence resort
who are slayers of their souls.

Swami Gambhirananda
Those births partake of the nature of the Asuras and are enveloped in blind darkness. After leaving the
body they who kill their Atman attain them.



Those worlds of devils are covered by blinding darkness. Those people that kill the Self go to them
after giving up this body.

Ye-faeaur

3T - sunless 3rgaf: - demonaic, asuras

4™ - called / named

d @IT: - those worlds

3% - by blindness

dHdT - by darkness A Qe Fﬂj GRY

3{TgdT: - covered, enveloped TG + A UTG: + o, 4, I ¥g, g1 = to screen, a1 AR

YT Tsi< = U 31fi-esf=d

U = having gone - F+g(Ufd)+ay
s = (they) approach

I P T =and they who

31Tcqe: = killer of the Self

STFT: = people

RSGOCIR

srgaf 9 = srgaf: 9 faeiara: Jf=:

WNBT 3 = ATBT: 3T faateta: af=r:

TEATAT: = AHIT ATT: Fuidle FRaf:
d=amd ST FoAHIA:

FBRIAId USTd I8l WAL THIET ABR;, TIAT: TAT: YbR:, AT AT
FHRILT 1SN Wafd, e gd= fid TR: 3gATe: gFaRged! a1 vafd|
fopg T TIfRATIR TRT: TRATHATT (37H) Weg: |

YIS = U aIfimesf Faoufde wraf:

ITEAT SHT: = T AT SHE: - AIUiere TR

3{TeEAT SHT: = 37THg: SiT: 3IPR faat af:

HHTHT:
ATcHe T -

LR G UE R SR I C C L BRI G I SR L

IGAT: RATCIAAGIHUEY SATCATSERRT: | TS T T ATl 3Gt 19 |

3gAT: WRATH-HTIH-3T6IH-31987 ZaTed-31{0-3RGRT: | A1 < Tl @rebT 3Rgaf: 19 |

Looking at the non duality of Paramata’s nature, devas are also asuras. Their self-extant worlds are
called Asuryas.

ATHRIERISAIRT fUTd: | d FilehT: BHBETH AldRI= oI~ Yo §fd ST |
ATH-2real-32f! fAUTd: | @ @rehT: BH-BaTH Al g2dw Yod=d gfd ST |

the word ‘Nama’ is a meaningless particle.



3 37 ATHBATITAT THAT ATgT: IBTT: |
30 37T~ 31TcHPBA- 31T THRIT 37gaT: 3TTesTear: |

by blindness, by ignorance that makes the Atma unseen, by Tamas is covered

AT RITRIH , I IheH SgH STMTesi~T gerhH Jrgydq |
AT RATIR-37H, VT FdT-3H SgH SISl geir-aH ger-ydH |

in those, beginning with immoveables, after discarding this body, enter as per Karma, as was heard.

A P I 3MTHE: NAH ST | & 2 d ST ASTIgi: | wef O e A fdaf<y 2 srfdamaor

AT RGBT |

I P T NS ATH HAf-Sfa-3TeTe: | & 2 o oFT: A- MAGRT: | B o 3 [ et 2 srfdam-amor
e - 3T -faRaeoTI |

those who kill the self, those who kill atma are Atmahanah. Who? those people who are ignorant, not
knowledgeable. How do they always harm atma? through the defect of ignorance, rejecting the readily
available Atman.

A | o EHBTTRIN0T FRI d I

TCHET G | O TR-3TTeHETT-SIooT HERf< o 1l

from the existant atman, qualities like non aging, not mortal, knowing etc., by harming that alone
crooked living occurs (or repeated existence), by nature ignorant people are called slayers of the self.
By the defect of of self-slaying, they go about in Samsar.

JRITHAT BATeldgI: AR, AfGudAoT fagia) GeadsArcHeT:, deblgMIcidcd Hegead —

TR TN §1E, TTIg: IR, dg fauiioT fagie geam 3HTeHe:, deblge 3TTcdwH sfd 3ed —

By slaying the atman ignorant people move about, opposite to that the wise are freed by slaying the
non-atman, what is the nature of this atma? it is said

Gambhirananda

Asuryah, of devils; as compared with the attainment of the non-dual state of the supreme Self, even
gods are asuras, devils; and the worlds belonging to them are asuryah. The word nama is a
meaningless indeclinable. Te, those; lokah (lit. worlds)-(derived) from the root luk-means the births in
which the results of karma are perceived or enjoyed; avrtah, are covered; andhena, by blinding—
characterised by blinding-characterised by the inability to see; tamasa, by darkness—in the form of
ignorance. Tan, to them-that extend up to the motionless (trees etc.); pretya, after departing, giving up
this body; gacchanti, go—in accordance with their karma and meditation (on gods etc.); atmahanah,
those that kill the Self. Who are they? Janah, (the common people) those that are ignorant. How do
they kill the eternal Self? Because the Self, which exists, is concealed through the fault of ignorance.
The experience of the Self as free from decrepitude and death (present in the realisation, "I am free
from decrepitude and death"), that comes as a result of the existence of the Self, remains concealed,
as is the consciousness of a person who is killed. So the ordinary and ignorant persons are called the



killers of the Self. Because of this fault of slaying the Self, they are subject to birth and death. What is
the nature of the Self by slaying which the ignorant people transmigrate, and contrariwise, the men of
knowledge, the non-killers of the Self, become freed? This is being answered now:

3SISED HAHT ST AedT 3TagdHed |
dgradisaAQfd fassafa=TaT araiear gurfa 11 8 I

3T Ueh HAH: STad: 7 QA ST 3Ted JdH 378 |
T 3HTad: 3= 3fd Ufd fassd afeaq 31a: Arafear aurd 1 ¥ 1

I
Tds 3ASTd AR ST, T g 378 UAd 7 377eeH |
dd fassd 3 utaa: 31fd fd, afer sro: wrafear qurfd 1 s 1

Swami Chinmayananda
The Self is motionless, one, swifter than the mind. The devas could not overtake; it ran before them.
Sitting, It goes faster than those who run after It. By It Matarisvan supports the activity of all living
beings (the element Air)

Sri Aurobindo
One unmoving that is swifter than the mind. That the Gods reach not, for It progresses ever in front.
That, standing, passes beyond others as they run. In That the Master of Life establishes the Waters.

Swami Gambhirananda

It is motionless, one, faster than mind; and the Devas (the senses) could not overtake it which ran
before. Sitting, it goes faster than those who run after it. By it, the all-pervading air (Sutratman)
supports the activity of all living beings.

It is unmoving, one, and faster than the mind. The senses could not overtake It, since It ran ahead.
Remaining stationary, It outruns all other runners. It being there, Matarisva allots (or supports) all
activities.

Y- faemyoy

31S1d Tdb - one unmoving, not shaking
TS ¥Tg:has two meanings, 1) TSTd - 3T to glow, shine, 2 U - TSTHH and 2) TSTd -
TR to shake, tremble, e[ T - Tolq

7Y - from the mind, than the mind AR Qe USTHT U
SId1: - one who is quicker SR e, U U
9 7Ad - not this SCH 37T Udg <reaT: fg T

&dT: 3Tgd - the gods reach



gdH - earlier
31 - moving quickly
dd 3TTdd: - that without running
3= 31fd Tfd - overtakes others
fassd - being still
& - in that
9. - water
work

ATaRedT - the air god, one who permeates

ZuTfd - establish, bestow upon, impart

LRI

3fASTeD — 3151 Ueh - 31STd Udb

AT ST A7EdT - HA: ST ST
A9Ear - T gARan

Tedl - Qg 2T - UAd <
TGS - A ¥Tad: I
dgraarsAaFcId - dgraars=aH 31fd gfd

fassafa=ar - fassaf@=1a: grafear

HHTAT

B gHRITaISIUTE R dH SR ATIH

35T U |

not moving, not shaking

o UTG:2
IHUTAT:, UTId: = YTdd (1Y) 2ea: YsTH T, HTaq=4Td+2rq

T HTg: 2AF T

3 2reg; e ggam, g

3o orex;, 7Y W/ T

HIARLTT e U T

HIg space I Ud, HAN, in the heavens, f2d to increase,
fed uTg;, to increase, Laafd

Unadi aff. AFH,

HT H1g:

ST 5o Hf:

3IPR faertaf=: + o1 wREf=:

gfe @At

ST 5o Hf:

S o HiA:, 3BR fariaf=: + 1ur waaf:
U7 TR

3IPR faetaf=: + o1 wREf=:

TS B, B A TR, dgfoiad , TdaT Yhwuiiee: |
TS BHY, BFIA T TI-3aAT-TeGfd:, AG-afoide , HIaT Th-Bur-gfd-37ef: |

shaking, moving, loss of own status, without that it is always one appearence, this is the meaning

T Qb FAIY | AH: TSBEITGAGIUT TN STAade’A |
Td T b F-AY | HH: FSPBed-TE-eT&0Td STl STadeed |
and that one in all creatures. Than the mind’s qualities like conception, it is faster, more swiftly

(STa+aRy, fgeam vafd)

P favgH-3ed — Yd Aeaem-gaH , A9 a1 sfd @ 2

How can you speak opposites - this is steady, unmoving, and yet faster than the mind

A9 Qw:, FeureguIfeaIgoT: | 7 HeuTfadsT T BUoiead — 3HoTedH 3fd | H1H: 30y

TS PBU AP URRITITER AT |



A AW:, FEUTO-3uTfieA-3um: | aF FASuTftid W BUUI-33d — 3TSIGdH Sid | HART: 3TT: a0 g dhed-
faeheae-§TURI-3UTe:- 37T |

This is not a defect, logic of a nature without limits or with limits. There without limits speaks of its
own essential nature - one that does not move. The mind’s and internal instrument’s momentary
conditionings of resolve and doubt (conditionings or limits) being followed

$E BTN ! FEIAIpIIGgeHS e UHEATEd IId] AFH] ST AlPaagH |
Here the body-indweller’'s mind’s conception of distant brahmaloka etc. happens in just a moment -
thus the mind’s speediness is well known.

AR SEIAPICH gd TTesfd Afd, FHITH SaTcHIa=-aTRT TaId | 31d: T STt $cTg |
ARHT-HAT FETeAIh-3TEI gd Tesfd Afd, FerF-HTad Sa-31cH-Ud=g-3THRAT Taid | 37d: 1 STd13: 3TE |
true, in that mind one speedily goes to brahmaloka etc., as if reaching first, the shade of Self-
Consciousness grasps. Therefore speedier than the the mind it is said

e, EdATEdT: TR T=ATIOT, TAd HepdHTcHdw ATGd 7 UTedd=: | ) HAT Sfeita: |

T-Te-T:, TNAG-SdT: AGRTCIA-SfATIOT, T HepeTH-3ATcH-ced F-37ToJd 7 YTedd=: | ) 71 STe1: |
not these devas, illuminating eyes etc. senses and therefore are are gods, these do not reach the
nature of Atma. The mind is faster than them,

AR ed@RMIT AT ARITHAT 1d ST fasiafd ; JeTesTaA =TSt Yaad gand Taq , ATHagariicrd
Y, FAHag-<AT I

Because of separation of Mind’s activities is the merely reflection/shadow of Atman, it never becomes
object of the Gods (senses). Because of pervasiveness like space, it went ahead of the speedy mind

JdefT deTctd JaaaRyHafoid W fAeurfae euvnfafana I , 3uTfadar: Jaf: Jarfafear
IMAdtaTaA T JeMTHBHE T Uidag FeaeMId Scidals — dd Hrdd: gd Ted: 37
HTATTAGITFAAT I 3T 3T Te8did |

3MAfd-ga-3MfdafbT HMTH-3eb T o Jfd-3E Hid-31eRId Sfd-Tdg-31Tg — dd HTad: gd Tesd: 3= 3TH-
covering all, all pervading, that nature of Atman, disconnected from all worldly Dharma, by its own
form without attributes, indeed unchangeable, to the unwakened it appears to experience all worldly
change created by attributes, to those ignorant appears as multitude with regards the body, Thus it is
said - that goes swiftly, overtaking others with qualities such as mind speech senses etc. which are
different than the Self

garef e gfafd — fassfefd, Taemfafiana afdee: |

3a-37%f TaIH-vq <efafa — fassfd-sfd, waw-sifafiam-va aq-sfa-arf: |

Meaning it is self luminous - is stable, is itself without change



ARE 3w Ad AR a=ea Td, ATaRear ATdR 3IReY 2aafd Tesdifd HIaRedT ary: FauTon]fehared:,
YSTHATIOT BRIBRUTSATAT TRATAT WA =, TR Feed STl faerR i, | AraRear, 3rq: wHffor grfoHr
ACTARIUTI TS TEHT SaeTTGaTHBT AT GO, genfd favstdicnef:, yRadifa ot ; “feremgra:
I ST |

AR 3TTcHA Afd FRe-Fd=a-FeMTd, ATdRaT ATdR 3FaR& 2aafd Teedifd ATdRedr arg: HIaTonfehare®:, I
3TTSATIOT PBRI-BRUT-SITAT AFRHA-3TATH AT @, Tq-GF-H3Teh Fad STrar fraRfag, | wrafedn, 319: B
UIOHT ALTAGUT 31T- 3 E-UST=-31EHT Set-Ggd-TebT2l- A Mauur-31fe-aeromf, gurfd favsifa-sfa-sref;,
YRIAA aT ; IT-3R1g-a1d: gaa” grfeyfana: |

in the nature of that Atman, always conscious, Matarishva - one who permeates/expands/goes into
space, the wind which fills every little self, whose essence is action. in which those refuges of work
and instruments of work are warp and woof, is the thread that holds as the supporter/sustainer of the
world, that Matarishwa, beings’ works of favorable qualities, fire-sun-rain-etc. showering lightning-
burning-immuminating, distributes or supports; as in the Shruti ‘through of fear of this the wind
blows’

Haf fg erievTafhar ARd=ardasy Faiedd Id Ha=iiee: |

Haf fg Bri-BeuT-fafbar fA-da=-31Te-waey Faf-ue-qd dfd-ga waf<-gaae: i

all these actions and instruments occur as long as the everlasting Consciousness which is the own
from of Atman exist

Gambhirananda

Anejat, unmoving. The root ejr implies shaking. Shaking is motion, deviation from one's own condition.
It is devoid of this, i.e. It is ever of the same form. And It is ekam, one, in all beings. It is javiyah, faster,
manasah, than the mind, characterised by volition etc.

Objection: How can there be such contradictory statements that It is constant and motionless, and yet
faster than the mind?

Answer: There is no inconsistency, for this is possible from the standpoint of the conditioned and the
unconditioned. As such, It is spoken of as "unmoving, one", in respect of Its own unconditioned aspect.
And by reason of Its following the limiting adjunct, the mind, the internal organ characterised by
volition and doubt, (It appears to be subject to modifications). The mind though encased in the body in
this world, is able to reach such distances as the world of Brahma in a single moment, at one volition;
and hence the mind is well known as the fastest thing in the world. When that (speedy) mind travels
fast to the world of Brahma etc., the reflection of the conscious Self is perceived to have reached
there, as it were, even earlier; and hence It is said to be (manaso javiyall faster than the mind. Devah,
the gods —the senses, the organs of knowledge such as eyes etc., are the devas because of
illuminating (dyotana) their objects, na apnuvan, could not overtake; enat, It, the reality of the Self
that is under discussion. The mind is faster than these (senses). Because of the interposition of the
activity of the mind, (between the Self and the senses), even a semblance of the Self does not become
an object of perception to the senses; since, being all-pervasive like space, It purvam arsat, ran
ahead—reached the goal even before the swift mind. Though the all-pervasive entity of the Self, in Its
real unconditioned state, is devoid of all worldly attributes and is subject to no mutation, yet (by
reason of following the limiting adjunct, the mind), it appears, in the eyes of the non-discriminating
people, to experience all empirical modifications brought about by the 'limiting adjuncts, and It also



appears to be diverse in relation to the individual bodies. Hence the verse said so. Tat, That; atyeti,
outruns—as it were; dhavatah anyan, all other fast moving ones (runners), viz the mind, speech, the
senses, etc., Which are distinct from the Self. The sense "as it were" is suggested by the verse itself by
the use of (the expression) risthat, remaining stationary, which implies, "Itself remaining unchanged"e
Tusmin, It being there-while the entity of the Self endures, which by Its nature is everlasting
consciousness; matarisva, Air—so called because it moves ($vayati) in space (matari)—which sustains
all life, which is of the nature of activity, on which depend all bodies and senses, in which all inhere,
which is called Sutral (thread), and which holds together the whole world. That Matarisva, dadhati,
allots; apah, the activities? - consisting in the efforts of creatures, as well as flaming, burning, shining,
raining, etc. in the case of fire, sun, cloud, etc. Or dadhati many mean supports, in accordance with
such Vedic texts as "From His fear the wind blows" (Tai. II. viii. 7). The meaning is that all these
modifications of causes and effects occur so long as the eternally conscious reality of the Self, the
source of everthing, endures.

Since the Vedic mantras are untiring in their emphasis, the idea imparted by the previous verse is
being stated again:

1 Hiranyagarbha, who is possessed of the twofold power of action and knowledge, is called Sutra when
conceived of as the principle of action.

2 Since all Vedic sacrifices are performed with liquids like soma, ghee, milk, etc., and life, too, is
dependent on liquids, apah (water) is figuratively used for action-the cause for the effect, i.e. activities
of life.

FeStfd dISifd T dgf=ib |
TR HI g IR 1l 11 &« ]

TA-USId Tq-A-UStfd aG-g dg-3-31fiep |
TE-3RE Y -3 HI-31 dTeld: 11 4 1

Ay

Swami Chinmayananda
The Atman moves and It moves not; It is far and It is near; It is within all of this, and It is also outside
all of this.

Sri Aurobindo
That moves and That moves not; That is far and the same is near; That is within all this and That is
also outside all this.

Swami Gambhirananda
It moves; it is motionless. It is distant, it is near. It is within all; it is without all this.



That moves, That does not move; That is far off, That is very near; That is inside all, and That is outside
all.

Y- faemsoy

deSifd - that moves T HTg:
d~aifd - that moves not

aR - that is far

dgf< - that is within

e [AT - that belongs to the inner of all
dg - that indeed

AT 91Era: is outside of all this

TR
FSIfd -ad A9fd - aq 7 vaifd T AT + lig; TRAT:
R -aq R ST T
dgf<id - dd 3 i<k ST TG4 + 0T TR
A - aq 3R ST ot
dg-dad3 S T

L B3 e e O e R A R ST L B CI R R G S KA L

T ATHAT AHPAH USld Ielid ded o Aofid Wal 1d gaid, Td: JFTaHd Id dadidae: |

T ATH-ad Iq-UPdH USiid Ielfd ded ° A-Usiid Fadl =d gelid, Wd: SFdHd Jq gdfd-sa-gaae: |

the nature of atman, which engages in movement, that does not move, that itself never moves,
stationary indeed, as if moves is the meaning

febagr, agY aupIfeerRafdgumyTI@rey a |

fobsr, T auf-opIfeRId:-31TT- 31fagem- 3Ty 54 |

what is more, that is far, the ignorant do not reach it in a hundred thousand years and therefore it is
far

ag 31f~ics FHIY 3TcgaAd faguTH , 3TN T dhad Y, 3f<ic 9 |

it extremely close to wise men. Being Atma, it is not only far, but close as well.

T 31 3NA=AR 3R [, I 3MAT Fa =R’ ST Y, 3T TIT ST ATHGURBATHBL] |

T 31 3NAR 3R [, I 3MTAT A=k’ SfT 9, 3R JIRT ST ATH-BU-FFATHBH |

that is deep inside all of these, as in the Shruti  his atma is inside everyone’, inside all of this, this
world of names. forms, having the nature of action

g T 31 9T ; TIbcarabRaf~RId—RggHwEe: ; ‘WeT T’ (§. 3.8 | & | 23) fd ARFAIR=R =1 1
dd-g HIRI 3 TTEI: ; ATYbcare-3ATprelad-FRIGe—IggHwETe-31: ; ‘UAHeT T (. 3.8 | & | 23) gfd 2mATd-
R = 1



But that is outside all of this; due to its expansive wrap, like space, extremely subtle and therefore
inner; ‘dense with knowledge’ (Brihad Upanishad) thus @31 SeRg

Gambhirananda

That ejati, moves; and That again, by Itself, na ejati, does not move. The meaning is that, though in
Itself It is motionless, It seems to move. Moreover, tat dire. That is far off—That seems to be far away,
since It is unattainable by the ignorant even in hundreds of millions of years;

tadvantike is split into tat u antike. That is very near indeed-to the men of knowledge-It being their
Self, that is not only far off, but is near too; tat antar, That is inside; asya sarvasya, of all—in
accordance with the Vedic text: "The Self that is within all" (Br. L iv. 1)--of all this world, consisting of
name, form, and activity; tat, That; also; sarvusya usya bahyatabh, is outside all, because It is all-
pervasive like space; and It is inside because It is extremely subtle. Besides, It is without interstices,
(It is continuous), in accordance with the Vedic text: "Pure intelligence alone" (Br. IV. v. 13).

¥ Faffor yarareA=rargueafd |
FRAY AT dar 7 faspread 11 & i

g g |affor iy s va srgueafd |
FE-YAY T AT dar T fasead 11 & 1
7Y

Swami Chinmayananda
He who constantly sees everywhere all existence in the Self and the Self in all beings and forms,
thereafter shrinks not from anything.

Sri Aurobindo
But he who sees everywhere the Self in all existences and all existences in the Self, shrinks not
thereafter from aught.

Swami Gambhirananda
Who sees everything in his Atman and his Atman in everything, by that he feels no revulsion.

He who sees all beings in the very Self, and the Self in all beings, feels no hatred by virtue of that
(realisation).

Ye-fagetyor

g g - whoever indeed
Haffor ydr - all beings
3T Ta - in Atman only
31guedfd - witnesses
HI-YdY < - and in all beings



3MTH - the Atman

dar - thereafter

7 faspTead - does not hide
T UTg: 3MeHUE Wi SITWd - to protect, to hide, to conceal, to blame, to criticize
9 uTg: WS Wnfé Murafd - to protect, to hide, to conceal

T urg: fEafg T - to be confused, to be disturbed, to be distressed
9 UTg: IS TMrafd, MY ; Mo - to speak, to talk

TR

Tg-ad

ATATARIATIuAfd - AT er=iargueafd IOT TR

ATAITAIaTIuRfd - YATITe = gargueafd IOT TR

YATRITHATZURATd - YAT—ITeH=ag 3gueafd HauicEReRHf=:

T — T 3THHA HauicEReRH (=

T

B gHRITaISIUTE R dH SR ATIH

g URETE qHef: Faifo] YT sfederiTel RATERTIN ATH=Id 3guafd, ScreafdRerdify 7 veadiare: |

. g IRETE qqef: [aifor YT sregerd- TS FeiTer-31=i1 3ATeAf-Ua 3rguedfd, AT-afdRemn 7 ueafd-sfd
3 |

that sanyasi who is desirous of liberation, all beings beginning from unmanifest beings upto immobile
objects, sees within the Atman, i.e. does not see as distinct from Atman

FRAY AT T AT AIAG AT FIHTHATTATHAT — TR S8R BRIBIUISHTARITHT 378

AT AT G AT e FATUISAHT FREUUTIIGTET RATERTAHTHEHATAH T HHTY TTeT s
YU, : dd: dEHTE <2fA1d 7 faqead fasyeat gor 7 &fd |

TN Y TG T AT doTH 3719 AT TH-3THTH-3THA — TAT-3 S8 BII-BRUT-HSHTa- 31T 378 ¥d-
e AfIR T-g-3rgueafd, |: ad: deTe-va aeHTd 7 fasrwd fasqet gor 9 &fd |

In all beings, their Atma, is also the Self-Atma of all beings, dut to the nature of Atman. Just as this
body’s assemblage of instruments of action termed atma, | am convinced of the conscious witness,
One, without attributes, by this innate nature, | am the atma from the unmanifest beings to the
stationary objects. In all beings Atma is without differences, one who sees this, he therefore, through
this vision, does not criticize, does not have contempt

UrcRIaTgaralsad | Haf fg gum seAIsIgs uedd! wafd ; e Aaraafdg FR=R ueadr 1

oA fAarefRARdd grewa — dar 7 faspyead sfd

TC-Qg-37Jd1a1-31H | Haf & oI TcHA1-31=-g ueddl Wafd ; e H-Td-31cd=i-fagfg R~ ueardl 7 goT-
TAfATH- 312 37 - 3R STeama — adr 7 faspread sfd 1




this is similar argument as is customary. All hatred is because of viewing others as different from
oneself. Always seeing the only the extremely pure Atma, no hatred is of any object exists. there fore
no hating.

Gambhirananda

Yah, he who-the mendicant who wants to be freed; anupasyati, sees; sarvani bhutani, all beings—
beginning from the Unmanifested and ending with the immobile; (as existing) atmani eva, in the very
Self-i.e. he does not see them as different from the Self, sarvabhutesu ca, and in all those beings; sees
atmanam, the Self-sees the Self of those beings as his own Self thus: "Just as I, the soul of the body
which is an aggregate of causes and effects, am the witness of all perceptions, and as such | am the
source of its consciousness, and am pure and unconditioned, similarly in that very aspect of mine am |
the soul of all, beginning from the Unmanifested and ending with the immobile"; he (who realises the
unconditioned Self in all beings thus), tatah, by virtue of that vision; na vijugupsate, feels no hatred,
does not hate. This is only a restatement of a known fact. For this is a matter of experience that all
revulsion comes to one who sees something as bad and different from oneself, but for one who sees
only the absolutely pure Self as a continuous entity, there is no object that can be the cause of
revulsion. Therefore he does not hate. Another verse also expresses the same purport:

IFE~affoT Jarardan]fgsTd: |
T DI HIg: B: 2 Vebcanguedd: Il © I

IIEHA-Haffor YdTf3-31eT-ga-30ig-fasTd: |
T Pl HIE: B: M UbcdH-31uAd: Il © ||

Ay

Swami Chinmayananda
When to the knower, all beings have become one in his own Atman, how shall he feel deluded
thereafter? What grief can there be to him who sees everywhere oneness?

Sri Aurobindo
He in whom it is the Self-Being that has become all existences that are Becomings, for he has perfect
knowledge, how shall he be deluded, whence shall he have grief who sees everywhere oneness?

Swami Gambhirananda
When to the knower, all Bhutas become one with his own Atman, what perplexity, what grief, is there
when he sees this oneness

When to the man of realisation all beings become the very Self, then what delusion and what sorrow
can there be for that seer of oneness? (Or-In the Self, of the man of reali- sation, in which all beings
become the Self, what delusion and what sorrow can remain for that seer of oneness?)



Ye-faeatsor
IfF - in which
Faffor a1t - all beings, all forms
3TAHT-Ud-31G- - Atman alone has become
A M UTg: WIS UL / ¥ UTg: RIS TIUT: / 31 HTg; 3TaTf AT APR: U U
fadsTHa: - those who know (having known)
T &I HIg: - there what delusion
%: 2 - what grief
UhcdH - Oneness
3queya: - those who have seen, (after having seen)

TR

ATITHATE - HdTH-3TcHan g ol TR
ATITHANE - AT=ITeHT Tang gfg TRAf:
ATRAITAHANG - MATITHd 3G Ui TRt
3nffesTd: 30y fasTa: SREEZESEEICS
IR

LR U C e SR N E G LRI CI Rl S G RAL L

IFEAGfor YT IFEH BTl FeierTeA (s a1, ar=rd T Fatfor wearefcreiATd seandd 3ica dgd: uRATeayg
fSTTd:, a5 dfEhTel a1 aT, BT /ig: &: oNb: |

RAFGTTOT VAT TRA Blet JelTeRrd-ATAN T, dTi=-Ya T Faffor RHATe-ATH-S T ATHT-Ta-3n{ 3TcHd
ToT: TRAT-ag fasTd:, 0 afiplel ao-31TcA (A dT, Bl Hlg: &: 2 |

in that time as mentioned before, or in Atman, all beings... those same beings upon seeing the highest
reality, become Atma itself, get collected in Atma once the highest is known, at that time, on in that
Atman where is delusion, where is sorrow

2N HIgRT BIHBHEISTHSIA! Wafd, 7 @icieped fdefg THITH Todd: |

oep: I HIg: T BTH-PH-IISTH-31STHA! Wafd, T g-3TeHT-Ubed fag TH-3u gegd: |

grief and delusion unknowingly become seeds of desire and effort, not so with with one who sees
Atma-oneness pure, analogous to the sky

PI HIE: F: AP 3 AMFBAGIRITATRERITRIAVUTHR GG AT PRV TARTITITHaresa: H&ferar yafd 11
Pl AIE: F: NP 3fd AMNFBAIEAL:- N AAT-BRIAT:- 7 &AUUT-3RTHA-UBTR AT ABRIN IR -3NIaH-UI-3HG:
yefefdY Hafd i

grief and delusion are caused by ignorance, impossible due to immobility, by this illumination, the
world together with its roots is completely uprooted and becomes visible

Gambhirananda
Yasmin vijanatah, when to the man who has realised, (Or—in the aforesaid Self of the man of
realisation in which); sarvani bhitani, all those beings; atma eva abhiit, have become the Self alone—



as a result of the realisation of the supreme Self; tatra, at that time (or to that Self; kah mohah, kah
sokah, what delusion and what sorrow can there be? Sorrow and delusion happen to the ignorant man
who does not perceive the seed of desire and actions, but not anupasyatah ekatvam, to the man who
realises the oneness, of the Self which is pure like space. The impossibility of grief and delusion, the
effects of ignorance, having been indicated through the question, "what delusion and what sorrow can
there be?'., the total eradication of worldly existence, with its cause, has been shown ipso facto. This
verse indicates what the Self, that was spoken of in the previous verses, really is in Its own nature:

H RATGhHBTIRGUTHHTAN[GH 3TTafdgH |

HiHAT Uf; TaaRaiTdeadlsaf=agHTeBRadng: AN 11 ¢ 1|

3 UR-37TTq-L[eFH- 3T TIH- 3TSTUTH- 3TN -[GH 3TUTITIGH |

Pfcr:-AATT TR TIH--ATATaRAd - 31T - HTA- MR TN 11 ¢ I

I:
3 Q[sPH- 3BT H-3TeTUTH- 3RAT AN~ GH 3TOTATcIgH Ui |
Pfcr:-AATT TR TR -l MRadN: FHN: 37fH-eaHTd Il ¢ I

Swami Chinmayananda

He, the Atman, is all-pervading, bright, bodiless, scatheless, without muscles, pure, unpierced by evils,
wise, omniscient, transcendant, and self-existing. He alone allotted to the various eternal creators
their respective functions.

Sri Aurobindo

It is He that has gone abroad - that which is bright, bodiless, without scar of imperfection, without
sinews, pure, unpierced by evil. The Seer, the Thinker, the One who becomes everywhere, the Self-
existent has ordered perfectly according to their nature from years sempiternal.

Swami Gambhirananda

He pervaded all, resplendent, bodiless, scatheless, having no muscles, pure, untouched by sin; far-
seeing, omniscient, transcendent, self-sprung, (he) duly allotted to the various eternal creators their
respective functions.

He is all-pervasive, pure, bodiless, with- out wound, without sinews, taintless, untouched by sin,
omniscient, ruler of mind, transcendent, and self-existent; he has duly allotted the (re- spective) duties
to the eternal years (i.e. to the eternal creators called by that name).

Ye-faeatsor

- He

AT - UR-31TTd. went out, went all around. 37Td - 897 UTg: (also, vedic usage for T / g dhatus)
[PH - bright, radiant

3TPBTIH - without body

3190 - without wounds, fractures or scars



3T - without sinews

gH - pure

379TYfdgH - not pierced/punched by evil
ITafgH = ITa fagH JIaT acgey FHE: | 37uTafdgH = uTafdgH T T5(-acqsy JHN:
fag =y +x

Pfd: - visionary, seer

HATST - ruler of the mind HAIE orec:

9fdy; - surpassing

TIIH Y; - by itself becomes/comes to existence

JgreTdedd: - as it is, aligned with reality/truth/rectitude 373

3T?ﬁ7[— objects, purpose, aim

HTd - ﬁHWF[, U - HT UTq;: o7$ ©I$bR: U T, supported, nourished

2Meadha: - 2Meadt = ancient or the earth, =gelf aig M/F/N eread: 2meadt read
FHNY: - for many years HHT 2 Igelf ag

TR
q GRATghH = : TATghH fat @ af=:

TRITTEgshH - TR 3TTgshH T TRHATE:

ITGSRH - 37T YshH oI + Bd  Hoo TRHT:

FBIAHATST - Bfd-AAT I faarfa=t:
TIRITATAIAI S FIGHTEBIRAAN: - WIR]; ArATdAdlsef=aeHTesrRadn: I%: faariaf=:
YTAIANSATAGHTESTRAT: — ATARAd: I fICHTBTRadh: 3IBR: fagriaf:
SHTBIRIN: ~ FICHTq MRIINY: oI + Bd oo FRHT:

T
s7TafdgH UTafdgH = IO fagH g acqss TH: | 37ATafdgH = UTafdgH T Fo-dcgsy JH:

B gHRITaISIUTE R dH SR ATIH

T RAT , T: JATa 3TAT YT IR FHAT 37T Tad , 3bRagardieief: |

T UG, 2 JATR TTHAT W IR FHTA 31T T, 3TTPIRAg-arfu-gfd-37ef: |

He is extended, the afore-mentioned Atma is one who has gone beyond boundaries, meaning
enveloping like space

[k Y SATfawq aifermTfeael: | 37 31RR fagmeRRafsia saef: |
Q[ Y SANfawq SHTTH-8aef: | 37 31RK fagT-eRR-afsia gaef: |
Shukram - spotless (clean), shining, full of light. Akayam - devoid body or gender

3TSTOTH 3T&TAH | AT FTaT: fORT AfA= faerd SATeRH | SEvmEATRAAanat WA RRAfdo: |
3TSTUTH 3T&TAH | SEATIORH FTaT: fORT A 7 e SO | 3Te0TH-3RATRA- SNl Td-2RR-Tfave: |



Avranam - uninjured, unhurt. Asnavirm - that in which muscles, tendons, arteries, veins, nerves do not
exist. Avranam, Asnaviram etc imply that the gross body is negated.

gJ& FAiemfdamerigafmfa eRURRRUTTSY: | smmfdg yaimiuarsiad |

e[ fAver srfde Aa-XfeaH 3fd BRUT-RR-Ufdwy: | 3ruTu-fag ¥ 3ne 37 uroafSiad |

Shuddham - spotless, without the stain of avidya (ignorance) implying negation of the causal body.
Unpierced by sin, devoid of sin - dharmic and adharmic etc.

BT aaifd Yfergma aRorny, T T SqushRT BIIH-TE SRTAT YT RigRI |
UPH-SATEN Tt Yfergma aRvrnfy, I wiq gfd 3ushwr wfad-it AT gfeaeTa-3uigRd |
Shukram etc. words need to be modified due to masculine gender, beginning “Sah Parygat” to
“Kavirmanlshi” collected into masculine gender

pfa: spreeff Fdgep , AANSAISR g (§.3.3 1 © | 33) FATRY: |

pfa: spreeff Fdgep , AANSAISR g (§.3.3 1 © | :3) FATRY: |

“Kavih:” one who has seen beyond, all-seeing., as in the Brihadaranyaka shruti “there is none other
than this witness”.

T 7 $fvar, 93 $9aR geaef: |

“Manishi” lord of the mind, meaning the all knowing Ishvara

9fg; Ffui R 3UR wadifd ol | Tramy: TrRma veadifd, ANgaR wafd FeaiaR wafd & Fd: Tramd adifd
EgRY; |

gfdL: Ffui gl 3uR Hadifd ufdy; | Tamy: Tawa vadifd, A9 3uR wafa gea 3uR vafa 9§ Fd: Iaamd vadifa
EgRY; |

“Paribhuh” it is over all beings. “Svayambhuh” itself alone exists, he who exists over all, he who is
above, that is self-existent

I $2eR: ITTdead: Fesicdld JATTAMTE! ATATAE THHT JATABHBEATHA: 37 Bderuarai eeurg
fafgdar , Femged s |

- $2eR: TTATTRAd: HdTcaTd JeAT-adT-HTdT AT TRHAT AAT-HdI-TBH-Te-HTeAd: 31 died-uarafq
ey fafedar , Fi-313360 asTid-gcef: |

He is called the everfree lord, on account of omniscience, it is reality, the sense of - it is like that,
thereafter what ever effort is made towards the fruits of work, tasks to be performed he sanctioned
and established, as per order he divided and distributed, that is the meaning

2MFThT: FAMT: JHANY: JIIRENT: YSTTUfc sl ||

Always existing for many years, for Prajapatis (lord of beings), that is the meaning

3TATEA HAUT AIUTIRAT FASSTaar WM deref: ‘Sandfie Jdn, . . |1 TH: B Ragaq (€. 3. ¢) fd |
3733118 HH0T Jd-UHOT-TRAT JHAS-3a0T YeAT daref: ‘ST [aH, . . 7T To: o g’ (€. 3. ¢)
sfd



here, by this first mantra, renouncing every desire, being established in Knowledge is said to be the
first meaning of the veda - ‘Ishvasyam idam...’

3T fSISTayoT FAASRIAT ‘=g BHITOT fSeifasd (€. 3. ) 3fd BHTsSTaT fadtar dare: |

AT fSISTayoT FAAS-3RId ‘Bd=idg AT Siefand (€. 3. ?) sfa wHisia fgdar daref: |

Those ignorant, wishing to live, impossible to establish themselves in Knowledge, the second veda
prescribes living engaged in work ‘kurvanneveha..’

3T AT A gav i eaRuadss U &fefd: — AISHMIT ST ¥ |- (3. 3. 2 1 8 | 20) STAT
3T BIA: BHTOMS |

3T fAssAY: fauTT H1-ga-wefefaaT: geqruads 1M &fefd: — TISHMId ST A | (T.3. 2 1 ¥ | 20)
ST 33T BIfA: AN |

The division of establishment in these two, as illustrated in the two mantras, is also shown in the
Brihadaranyaka Upanishad ‘he desired let me have a wife’. For the ignorant and desirous works are
prescribed

F QARATHT aTeTi T (§.3.2 18 1 26), (T.3.2 1 & | R) SATEITAN 3137 Bl T BRI HITTHITRIA |
A QITRITCHT aToTRIT (3.3. 2 18 1 20), (§.3. 2 1 & | R) SAME I 3137 BIHE o BRI HIIdH 3/amRd
|

by phrases in the Brihad. U., ‘mind itself is the Atma speech is the wife’, ignorance and desire are for
those established in Karma (works) is clearly understood.

AT T Al TATA T SATHTAATARIBUTERTH |

AT T I Bed HLATTH: dY STHITT JTAERSY 3R |

In that manner, the fruit, bringing forth seven foods, in them being of the true nature of Atman, is
established in Atman’s own nature

ST UTHIE IR TG BHASTAT AR ARG UeSa &fefdT — o Toram BREmT AT AASTHTETE
B’ (§.3.8 | 8 | RR) ST |

STTRIT-3T-QEOTT- A -H—AT I-31TcH- e H-TsaT-UTfdgeie 3Tc-3a%u-fAssa affar — e woram sReamr It 7:-
ITIH-3TTHT-31 @’ (§. 3.8 1 8 | Q) SATEAT |

discarding three-fold desires of wife etc. and knowledge of Atman being opposed to immersion in
Work, the true nature of being established in Atman has been demonstrated- ‘what shall i do with
offspring, for those for whom this Atma is this world

A J FAAST: GATRGARN: 3RGAT A @ (€. 3. 3) SATMAT 3fdgf~=IgRUTEHAT AT F R (€. 3. ¢
SAAGIHABY G |

3 J FA-FAoT: GAET-0: 3Rgaf A @ (€. 3. 3) s tfdgA-AaT-gRoT-31TcA! A1 R (€. 3. ¢)
SAAG- 3T HA:-3uTH |

those who are sanyasins established in knowledge, from ‘Asurya nama te ..’ etc. by censuring the
ignorant, and teaches the true nature of Atman through the last verse ‘Sah paryagat’



the true nature of the Self has been revealed by the verses ending with, "He is all-pervasive," etc. (Is.
8), to those men of renunciation who are steadfast in knowledge, so as to show that they alone are
qualified for this and not those who have desires.

d FATAPAT 7 BIHA Sfd | TAT = 2IATTARTOT HAUNIE — 3TATSH: TH U= Hiarer TRITSRSERR’ (9.
3. & | %) SN favsaTead |

q f&-3/3-31feipdr 7 B1feA gfd | deim o 2adrRdaRToT H=UAY(E — 31fd-3msifthar: R ufds iare I=-
FOHSEH (23. 3. & | *9) IS fh -3 |

it is guided here for you not be desirous. As in the Shweteshvara upanishad mantras, ‘to those beyond
all ashrams (stages of life) the most auspicious was spoken well, that which is dear to company of
sages, it is clearly broken out and said

q g FIfFA: BHfST: BH Hd=a va fSsifava:, 1 gegead — < 3= aue (€. 3. ) s |

q g FIfFA: BH-feT: FH P~ va forsitfava:, ha gegead — < 3 ary (€. 3. Q) ST |

for those wanting to live desirous, established in Work, performing Work, for them it is said “Blinding
darkness...” etc.

P TRIFATRI, T ' I 3fd ? 32 — BIHA: ATHRATHINRIIAE IFEaf{or YdrfT siatanifgstaa: | a
&I HIg: B: 2AMeb Vbeawgudd:’ (8. 3. o) 3fd Id ATHB@ldAH , T PATIBHUT FAHROT dT EHe: FYfeaiiNid |
P Y:-UIH-37aTRId, T ' FIUTH $fd ? 32d — MeBIHA: ATeH-AEA-HE-3UAST AIHA-Halfv) YT TTeAT-Ua-3n&-
faSTHa: | T BT Alg: &: AP ThaH-37guad:’ (€. 3. ) 3fd I MTeT-TPh@-TaTHe , a T BAfdd-BHOT -
3=ART 7 f&-3re: Tffd |

Again, how is it understood in this manner, that it is not for all? It is said - one who is not desirous by

crushing the difference between the effort and goal, ‘one who knows - in whom Atma itself became all
beings, there what delusion, what grief for one who sees oneness’ the Atma that knows Oneness, that
is not by any Work or inner knowledge, or the wise wishing to gather/collect

38 g TYfooiyan srfagariewr fibad | aF 9 9% 37 Aead: IRiafd =Imad: QMRadT a1 dfcerad |

38 g IYfeerivan sifdge-3nfe-fH=T fihad | 93 9 9%y 39 Aoy Fridfd =Ardd: ! 1 dg-ge-3<ad |
Here by collecting/gathering the ignorant etc are censured. And there, whose, by whom, collection
happens by Nyaya or shastra, that it is said here

ded fodd Saarfaei T FHTRRIQATIRE T WRHTHESTHH |, fder qadie: (§.3. ¢ 1 4 | 28) $fd gerahers@und |
G4 ford SadTiasRi T SHTRITIET-30=0%d 7 IRHTH-ITH , ‘[aer T i’ (§.3. ¢ 1 & | 28) 3fd Jap-a-
SIETUTI |

Like this wealth, knowledge on the subject of Devatas, through placement close to relationship with
work, is not knowledge of the Paramatman. ‘through knowledge the worlds of the devas...” thus a
separate fruit from the Shruti (Veda).

TANATABHUNREBBITSHI AT RIS, T fHaTie Tebebed, Jelatbersiauiid — ‘e derief~ ‘faeran Jacite:
(3.3.2 1 & | 2€) T I &feIoN ATf<’ ‘BHOT fugaies:’ (§.3.2 1 & | 2€) 8fd |



TAY:-FA-BHN:-gE-Tebep- - fA-aT A=A, 7 [A1-R-Ud Teb-Tebe, Glep-Tel- 9 uTTe — ‘e de-
IR faerar Saare:’ (§.3. 2 | & | 2€) T aF Gfeor ATfy’ ‘BHOT fUg-did:’ (§.3. 2 1 & | 2€) 3fd |

establishment of knowledge and wisdom by accumulation is criticized one by one, criticism is not
trivial, individual and separate fruit from the Shruti - ‘through knowledge they summit (achieve)’,
‘through knowledge the world of devas’, ‘not reach there by the South (Southern Path)”, ‘by work the
world of manes’....

7 18 emwefafed fhfstaadadntaardg | aF —
7 fg emea-fafed ffeug-srpdadntaand | af —

indeed anything commanded by shastra should not be not performed

Gambhirananda

Sah, He the aforesaid Self; paryagar, is all-pervasive, like space-(the word) being derived from pari, on
all sides,, and agat, went. He is sukram, pure, bright, resplendent, akayam, bodiless, i.e. without the
subtle body; avranam, without wound, scatheless; asnaviram, without sinews- one in whom there is no
sinew. By the two expressions, "without wound" and "without sinews", the gross body is negated.
Suddham, taintless, devoid of the dirt of ignorance; thereby is negated the causal body.
Apapaviddham, untouched by sin in the form of merit and demerit etc.' The expressions beginning with
sukram are to be converted into masculine because the introduction is made with sah paryagat and
the conclusion with kavih manisi in the mascu-line form. Kavih (omniscient) means the seer of the
kranta, past,2 i.e. seer of all, as the Vedic text says, "There is no other seer but this" (Br. IL viii. 11).
Manisi means the ruler of the mind, i.e. omniscient God. Paribhih is one who exists above all
(transcendent). Svayambhuh means he who exists by himself. He, the all, becomes by Himself all, viz
all that is transcended as well as all that is transcendental; and hence He is self-existent. He, the ever-
free (all-powerful) Lord, because of His omniscience, vathatathyatah, duly, as it should be, in
consonance with actual result and endeavour; arthan, the duties; vyadadhat, has allotted, i.e.
distributed in the proper way (according 10 individual competence); sasvatibhyah sumabhyah, to the
eternal years. to the Prajapatis (creators) called the years.

Here the first purport of the Vedas is devotedness to knowledge after renouncing all desires; and this
idea has been expressed by the first verse thus: "All this should be covered by the Lord ....Do not covet
anybody's wealth." And the second purport of the Vedas is that, in case this devotedness to knowledge
is impossible for the man of ignorance, there should be continuance in the path of duty, which fact is
stated in the second verse thus: "By doing karmas, indeed, should one wish to live." This division of
paths of life, as shown in these verses, has also been indicated in the Brhadaranyaka Upanisad. Thus
from the text, "He desired, 'Let me have a wife'," etc. (Br. I. iv. 17), it can be clearly understood that
works are meant for a man who is ignorant and hankers after results. And from the sen-

tence, "The mind is his soul, and speech his wife," etc. (ibid. I. iv. 17), it can be clearly understood that
ignorance and desires are the characteristics of a man devoted to work. So the result of this work is
the creation of seven kinds of fruits' and continuance in a state of identification with them under the
idea that they are the Self. And by the text, "What shall we achieve through children, we to whom the



Self which we have attained is the goal?" etc. (Br. IV. iv. 22), it has been shown that for those who have
realised the Self by renouncing the threefold desire for wife etc. (i.e. for son, wealth, and heavens),
there can only be continuance in the Self Itself, as opposed to the continuance in the path

of karma. After the condemnation of the ignorant man by the verse, "Those worlds of the devils" etc.
(Is. 3), the true nature of the Self has been revealed by the verses ending with, "He is all-pervasive,"
etc. (Is. 8), to those men of renunciation who are steadfast in knowledge, so as to show that they
alone are qualified for this and not those who have desires. So also in the Svetasvatara Upanisad (VI.
21) this has been separately spoken of thus: 'To those (men of complete renunciation) who had gone
beyond all (the four) stages of life,2 he spoke this holiest of things which is fully adored by the seers
as a class." But the present verse is meant for those men of activity who have desires and want to live
by doing karma.

Objection: How is it, again, known that it is not meant for all?

The answer is: None but a fool will wish to combine with any work, or with any other knowledge (i.e.
meditation), that knowledge of the oneness of the Self that has been imparted to the passionless man
after the eradication of the distinction of all ends and means, by the text, "When to the man of
realisation all beings become the very Self, then what delusion and what sorrow can there be for such
a seer of oneness?" (Ts. 7). But the condemnation of the ignorant etc. is done here with a view to
achieving a combination (of vidya, i.e. worship or meditation, and karma). And as to that, not the
knowledge of the supreme Self, but the thing—viz the divine possession (i.e. the meditation on the
gods)—that can possibly be combined with the other factor (viz karma), has been spoken of here as the
associate of karma, since for this vidya (meditation or worship) a result, different from the knowledge
of Brahman has been declared thus: "Through vidya is attained the world of the gods" (Br. I. v. 16). The
denunciation of the separate pursuit of either of these two-vidya and karma-is not merely for the sake
of denunciation, but for the sake of bringing them together, for a distinct result is declared for each by
the Vedic texts: "They ascend to this through vidya"; 'The world of gods (is attained) through vidya" (Br.
. V. 16); "The people following the Southern Path do not reach there"; "The world of the Manes through
rites" (Br. I. V.16); and this is so because nothing enjoined by the scriptures can be unworthy of
performance.

1The idea is that the Self transcends morality, though a man of knowledge never acts immorally, his
past training being a sufficient guarantee against this.

2 By implication, past, present, and future.

1 Br. I.v. 1-3. (1) The common human food; (2-3) huta and prahuta or Darsa and Plirnamasa, which are

foods for gods; (4-6) mind, speech, and vital force, which are foods for the soul; (7) milk, which is food
for animals.

2 The student, the householder, the man who has repaired to the forest, and the formal anchorite, as
distinguished from the man who renounces either after or for the sake of God-realisation.
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Swami Chinmayananda
Those who worship avidya alone fall into blind darkness, and they who worship vidya alone fall as
though into an even greater darkness.

Sri Aurobindo
Into a blind darkness they enter who follow after the Ignorance, they as if into a greater darkness who
devote themselves to knowledge alone.

Swami Gambhirananda
They who worship Avidya alone fall into blind darkness; and they who worship Vidya alone fall into

even greater darkness.

Those who worship avidya (rites) enter into blinding darkness; but into greater darkness than that

enter they who are engaged in vidya (meditation).
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They enter - Andham Tamah - an ignorance in which Atman is not visible

¥ 2 3 3rfdemy , faemar 3 sifden wae:, wHon fFenfaRifian , amfdamfesTiaaroma Bamy 3urhd
TERT: FAIsTfasIAMIT: |

% 2 3 nfdem , faemar s ifdem wH-gfd-31ef:, wHoN fqen-faRifaand , am-sifaem-sfegs-3nfé-aemm-ua
PAATH U TRT: et~ 31 fassf-gfd-31im: |

Who? Those, different from knowledge is Avidya meaning Karma (Works), because work is opposed to
knowledge, that Avidya featuring Agnihotr etc alone they engage in. The gist is - intent on that
(Karma) they exist i.e. practice (perform) Karma.

qd: THTGAITHBTAN: Y& §9 TgavHa d aw: HfaeIf= |
qd: AT 3RI-3TTHBIA-aAH: I 39 S§a¥H-Yd o aF: TaRIf= |
different from that darkness, ignorance that is blindness to Atma, much larger ignorance they enter

F 2 BH Bl A 3 3 ¢ [dearmamia Sadisi e IdT: 37fRdT: 1I

who? those discarding Karma, in Knowledge alone, only in knowledge of Gods, revel

TATATRBANE, (TETBHUT: HHEIBRUTHTE |
TATATR-TcA-e, faeT-BHUT: HI-BRUTH-31TE |

There again, distinct results of Vidya and Karma, the reason for their combination, it is said,

3IRIYT Heraahadar: JAfedaReMs iaan sifida wfafd —
IRIYT Bedd-Abaddr: HfHfgdar: ST-37Saar SHar-ga wrfefd —

Otherwise,

“as otherwise (3/2N), if one of these two closely associated factors (dfAfgadr) bore fruit (®ead), while
the other did not (3T%eraar:), they would be related as the part (3/§7M) and the whole (318), (which is
absurd (STTfHam)”

Gambhirananda

Of these two, they pravisanti, enter; into andham tamabh, blinding darkness, characterised by absence
of perception. Who? Ye avidyam, those who (worship) avidya. Avidya is different from vidya, i.e. it is
karma, since karma is opposed to vidya; (they) upasate, worship; that avidya in the form of Agnihotra
etc., alone. The import is that they perform this whole-heartedly. Tatah, than that darkness,
characterised as blindness; bhuyah iva tamah, into greater darkness; te, they; enter. Who? Ye, they,
who giving up rites; vidyayam u ratah, are engaged only in vidya, are always bent on the meditation
on (and worship of) gods.

With regard to that matter, again, the separate secondary results of meditation and rites are advanced
as reasons for the combination of the two, as otherwise, if one of these two closely associated factors
bore fruit, while the other did not, they would be related as the part and the whole, (which is absurd).1



1 Vidya and karma are very often enjoined to be performed sepa- rately by men of different
tendencies; and separate results are enjoined for them. This would not have been so, if either formed
part of the other.
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Swami Chinmayananda
One thing, they say, is verily obtained from vidya, another thing they say, from avidya; this we have
heard from the wise who explained that to us.

Sri Aurobindo
Other, verily, it is said, is that which comes by knowledge, other which comes by the Ignorance; this is
the lore we have received from the wise who revealed That to our understanding.

Swami Gambhirananda
One result is predicated of Vidya and another of Avidya. We have so heard from wise men who taught
us both Vidya and Avidya.

"They say that by vidya a really differ-ent result (is achieved), and they say that by avidya a different
result (is achieved)", thus have we heard the (teaching of) those wise men who explained that to us.

Y- faemyoy
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31 g faern febara wetfafd 3mg: Jaf< faerar aeiies: (e derisf<r sfd oo, smrgRfdean wHom
BAATd |

31 YeIep-Yd faerd febad BeT-sid 31Tg: aef=d fern Sadies:” “faeran ad-31Risfr fd Yd:, 31=1e-31Tg:-31fderan
HHUT f35ard Ben-3fd |

other, separate indeed, through knowledge are fruits created - this it is said ‘through Knowledge, the
Worlds of Gods’ ‘through Knowledge they summit that’ thus in the Shruti. Other it is said through
ignorance (Karma) through works fruits are created.

TR — ‘BHOT fuqares:, faear qaare:’ (§.3. 2 1 « | 2€) 3fd |

TAT-3GTH — ‘BHOT fUqares:, faerr qaare:’ (§.3. 2 1 & | 2€) 3fd |

it has been said thus - ‘through Work the world of ancestors, through Knowledge (Meditation) the
world of Gods’ (Brihad U.)

31 T YA Yda=Y I YRTOTT Hedt g |

thus we have heard the words of the wise

T Al 7: 3R dd B I FH 9 {aaaifer Smsradd:, T HIANH: TREOId 32 I

T Al 7: 3R dd BH I FH I faaafer amsaradd:, duTH-3-H-3TTH: TRAA-311Td s 11

Those teachers who have explained to us Work and Meditation, to them this Veda was came from the
Parampara.

Gambhirananda

Anyat eva, a really different (thing); is produced as a result; Vidyaya, by vidya (worship or meditation)-
(this) ahuh, they say, because of the Vedic texts: "The world of gods is (won) through meditation" (Br. I.
v. 16); "They ascend there through meditation". Ahuh, they say; anyat avidyaya by avidya, karma (rites),
a different (result) is produced, because of the Vedic text: "The world of the Manes (is won) through
karma” (Br. 1. v. 16). Iti, thus; Susruma, we have heard; dhiranam, (the teaching) of the wise men, those
teachers, who vicacaksire, explained to us; tat, that --karma and meditation. The purport is that this is
their knowledge traditionally received.
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Swami Chinmayananda
He who knows at the same time both vidya and avidya overcomes death by avidya and obtains
immortality by vidya.

Sri Aurobindo
He who knows That as both in one, the Knowledge and the Ignorance, by the Ignorance crosses beyond
death and by Knowledge enjoys Immortality.

Swami Gambhirananda
He who simultaneously knows both Vidya and Avidya gets over Death by Avidya and attains immortality

by Vidya.

He who knows these two, vidya and avidya, together, attains immortality through vidya, by crossing
over death through avidya.

e-faoasor
T
AT
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Vidya and Avidya indicate knowledge of the Gods and Work (Karma, Rituals), this is the meaning.

I TAgHd TE TebT JHYUT 3T & aRid HYAIBTRUT TbYSuTaw=: HHUT RTGcgedd — fderdr BHoT
STRIATICAT JIH , W BH T o JegRIegdTea , dgHdl dicdl Sfdehr faerT Saarsi 3md SadreTaq

37 YT |

- Ude-39 HE U GHUUT 83T 9 dI-Ud HHSeI-BIRUT Ua-Ueh-Bu-37ef-Trf-: ShHUT RiTe-Sfd-3ead —
37 GATH-HTIH 31T UTEAIfd |

he who knows, that and this both together, by the same one Purusha established/demonstrated. In
this manner, his creation of their assemblage and the relation to the one goal, thus it is said. Through
ignorance, through Works (Vedic rituals) such as Agnihotra etc, death, Work related to one’s own inner
being, own meditation are indicated by Death, crossing them both, going beyond both their
boundaries, through Knowledge i.e. by knowing the Gods, immortality, the essence of Gods obtains.

TEIIAHAd, TeddTeHTHAA 11



Te-18-31a7-32d, T&-LIATH-THAH |

That indeed is called immortality, which is entering the soul of the Gods (becoming one with them)

IYAT ATFHATATGHAIRIAAT: TN Tds A= —

YT STPl-3ATHA-3UTHTAT: YRR Tdies fread —

Now, manifested-undecomposed-worships, wishing to bring them together, each (separately) are
criticized

Gambhirananda

Since this is so, therefore vidya and avidya, i.e. meditation on deities and rites; yah tad veda ubhayam
saha, he who knows these together, knows them as things to be performed by the same person; for
that man alone, who thus combines (the two), there occurs the successive acquisition of the two goals
in the same individual. This is being said:

Avidyaya, through avidya, through rites such as Agni- hotra; mrtyum,' death-rites and meditation
induced by one's nature; tirtva, crossing over-over both these which are called death; vidyaya, through
vidya, the meditation on the deities; (one) asnute, attains; amrtam, immortality, identification with
the deities; that very fact of becoming one with the gods being called immortality.

Now, with a view to combining the worship of the Manifested and the Unmanifested, each is being
denounced separately:

1"The impression (created on the mind) by merit, demerit, etc., acquired in a previous birth, as
manifested at the time of death, is called nature."-Sankara's commentary on the Gita, XVII. 2.
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Swami Chinmayananda
They fall into blind darkness who worship the unmanifest. They fall as though into greater darkness
who devote themselves to the manifest.

Sri Aurobindo
Into a blind darkness they enter who follow after the Non-Birth, they as if into greater darkness who
devote themselves to Birth alone.

Swami Gambhirananda
They fall into blind darkness who worship the unborn Prakriti. They fall into greater darkness who are
bent upon the Karya Brahman Hiranyagarbha. (12).



Those who worship the Unmanifested (Prakrti) enter into blinding darkness; but those who are
devoted to the Manifested (Hiranya- garbha) enter into greater darkness.
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Sambhavanam - cause, origin, birth, whose birth should happen she is sambhuthih. Opposite to her is
asambhutih. the cause of creation is said to be unmanifest. To that unborn unmanifiest is called the
cause of creation, also termed Avidya. Those who meditate upon the being that is the seed of desire-
work, the invisible self, they enter a similar dark ignorance, the invisible little self.

dd: TGS Y ggaRfag d: d ufaerf<r 3 3 gnicl srisefvr fevogmifad r: 1
dd: TG 310 A IgcRA-8d H: O Ufderf~ A 3 AR{l Sri-srgifor faruamd-3mad 3ar: |



therefore to them also, an even greater ignorance, they enter, those who revel/immerse in the cause
of beings, which is called Hiranyagarbha

3TYAT SHATRPURIAT: b RUTHAATBAHGHTE —
AT 3HAT:-3UTHAT: Y- PBRUTH-3TII-Ted-HeH-31T8 —

Now both efforts’, each portions fruits’ differences are stated, as the reason for their combination

Gambhirananda

Ye, those who; (worship) asambhitim: Sambhiti means the fact of being born, as also the effect that
has this (quality of being born); other than that is asambhti, called Prakrti (primal material cause),
avidya (ignorance), and avyakrta (the Unmanifested). Those who upasate, worship; this asambhditi-
known as the unmanifest Prakrti, cause, and avidyu, which is the seed of desire and work, and is
blinding by nature; te, they; pravisanti, enter into; andham tamah, blinding darkness, which is of a
similar nature. Tatah than that; bhiyah, greater; iva, as it were; tamah, darkness; pravisanti, enter; ye,
those who; sambhutyam ratah, are devoted to sambhuti-to the manifested Brahman called
Hiranyagarbha. Now in this verse are being stated the results of the two constituent worships, which
(results) necessitate the combination of those worships:

HALATE: HHATGIGTETHATA |
i QA ¥RTUT 3 TRAfgarafan 1123 i
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Swami Chinmayananda
One thing, they say, is verily obtained from the worship of the manifest. Another thing, they say, from
the worship of the unmanifest; thus we have heard from the wise who have explained that to us.

Sri Aurobindo
Other, verily, it is said, is that which comes by Birth, other that which comes by the non-Birth; this is
the lore we have received from the wise who revealed That to our understanding.

Swami Gambhirananda
They say one thing results from the worship of Hiranyagarbha and another from the worship
of Prakriti. We have thus heard it stated by wise preceptors who taught us that.

"They spoke of a different result from the worship of the Manifested, and they spoke of a different
result from the worship of the Unmani- fested"-thus we have heard (the teaching of) those wise men
who explained that to us.



Ye-faeaur

313¢ - other

Td - indeed

31Tg: - it is said (to worship/sacrifice/offer oblation)
Fvare - from the manifest

313¢ - other
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Other indeed, separate indeed, fruit of pursuing the manifest, the pursuit of Brahma (Hiranyagarbha)
who is the source of the manifest, extremely minute etc. godly qualities it is said, that is the meaning

TRIT T STACTGRERATA IRTR(T: 3TN TG TIAT Igardd 31 am: Tfaif=r (€. 3. <) 3fd, ypfaaa sfa @
URIOTRSaId |

TAT T 3G-3ATGR-3RARIETA IRIRY(: ITATBATd NATHd-3UAT IG-3H 374 a: wfaerf=r (€. 3. Q) gfd, upfdaa
3fd T URIfUId: 3= |

and in that manner, other it is said through the unmanifest, from the unmanifest’s elementary
substance, from pursuing that elementary substance, it is said “blind ignorance they enter...”,
dissolution of nature as it is said in the Puranas

3fd Td A ¥RIUT ge I TEdfgeraier AparerGdIIaThe ersada< scadl: ||

3fd Td QA ¥RT0T ge A TEdfgrafer APpa-AThd-3uRHbe Arrad-d gcae: i

Thus we heard the words of fearless thinkers, who showed us - results from pursuit of manifest and
unmanifest, those who explained.

I Ta, 370: HHEY: FR{EHRIIAETIA: T yeuelarecars —
Id UaH , 31d: Aged: HRYfd-AARIfd-3URITaY-3e: Tebeh-Joy-37ef-caTel-2r-5fd-31T8 —



This, hereafter the assemblage of pursuits of manifest & unmanifest is said, both are intended for the
same goal of the Purusha

Gambhirananda

Anyat eva, a different result indeed; ahuh, they spoke of; sambhavat, from sambhuti, the Manifested;
the idea is that they spoke of the result, comprising supernormal faculties such as becoming subtle
etc., accruing from the worship of the manifested Brahman (Hiranyagarbha). Similarly too, they anyat
ahuh, spoke of a different result; asambha- vat, from asambhdti, avyakrta-from the worship of the
Unmanifested-that which has been referred to in the text, "They enter into blinding darkness" (I$. 12)
and is called absorption into Prakrti (Primordial Nature) by the paurani- kas. Iti, thus; Susruma
dhiranam, we have heard the speech of the wise; who vicacaksire, explained that to us, i.e. ex- plained
the result of the worship of the Manifested and the Unmanifested. 1

Since this is so, and since both are meant for the same human goal, it is proper to combine the
worship of the Manifested and the Unmanifested. This is being said by the verse:

1"Maya, depending on Consciousness and acting as a limiting adjunct of the supreme Lord, is well
known in the other Vedic text: 'Know Maya as Prakrti (material cause) and the great Lord as the
possessor of Maya' (Sv. IV. 10)—that Maya and not Brahman is spoken of here by the word
Unmanifested, for it is not possible for the unchanging Brahman to be directly the material cause."-
A.G.

T = faarei o awagantd 98 |
a1 g et Smanedd 11 2% i

3
T = famrei T o-dg-98-34d Ug |
a1 § et T3 aH-3123d 11 9% I

Swami Chinmayananda
He who worships the Impersonal Godhead and the Personal God together overcomes death through
the worship of the personal and obtains immortality through the worship of the impersonal.

Sri Aurobindo
He who knows That both in one, the Birth and the dissolution of Birth, by the dissolution crosses
beyond death and by the Birth enjoys Immortality.

Swami Gambhirananda
Those who worship the unmanifested Prakriti and Hiranyagarbha (Destruction) together, get over death
through the worship of Hiranyagarbha and attain immortality through the worship of Prakriti.



He who knows these two-the Unmani- fested and Destruction (Hiranyagarbha)-together, attains
immortality through the Unmanifested by crossing death through Destruction.

Je-faemisor
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Formation and destruction - he who knows them both together. Through destruction, work which
possesses the Dharma of destruction , without difference is called destruction

T TGURATRIIALHBIHTIGAISST ° Y, diedt, fervamifaras afvmmieTic: B , dameaaticygAdid,
IR 3TATHATIETAT 3d THIaAaaAeoT 37e7d |
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M- IH- 31T, IRIT 3eATd-3UTIAAT 3Td TP deTd-cT&I0TH 312 |

by that, by that effort/pursuit crossing death, the defect born out of undivine unprincipled, desires etc,
called death, by pursuit of Hiranyagarbha obtaining the subtlest fruits, by that crossing the undivine
death, pursuing the unmanifest immortality - the quality of dissolution of creation - is achieved

Fr{fd T famei = sfd-3m-3rauf-aroT e g, ypfdad-ta-yfd-3rgRrurd 1
“creation and destruction” here dropping of the “a” sound should be seen as a pointer (to asambhuti),
(since) the fruit is dissolution of Prakriti in accordance with the Shruti

HIN-3a-faa-ATedl %ot QMRE-Aef0T Ueplderd-31=aH ; Tarad! SaRfd: |
Human-god-wealth-exertion fruit has the qualities described in the shastras, dissolution of Prakriti
(creation) as instructed by the shruti; this is the way of samsara

37a: W gd-3eIH TAT-Ta-30fgsTHd:” 3fd HI-31Tc-HTa T Fd-QuuT-H=I9-31H-ST-%erd |



hereafter, as said before ‘he who knows that Atma alone exists’, thus the feeling of the Atma in all, is
the result of discarding of all thirsts and establishment in Knowledge.

Tq fgopR: FgfdAgiiaam derlfsy FeIfld: |

Td fg-5repR: Ugfa-fAgfa-carom deref:-3m yeprferd: |

in this way, two types, engagement and withdrawal qualities, the meaning of the Veda is brought to
light here.

T TgRIAeTR Jerie faftafdsaeig T FBrRM Jardi< STevmagead |

T UG-GO da-31fR fafd-Afdoy-c1evR a1 UM Jardi=i sTelvrH-3ugaaH |

there, the meaning of the Veda behind the method of engagement, teaches complete prohibition, at
the end of the ceremonies, karma kanda, where it is used

FgRiAerTR JeTeieT TdIM 370 Htd gearRvahgugaa |
- AeoR de-371R FBIRM 31d Htd JeaRUIHH-3ugaaH |

The quality of withdrawal. In the illumination of the meaning of the veda, is higher, as said in the
Brihadaranyaka

T fASepTCeReAT~ BH P fSisiitave faerdm HerReeifdsaT, dgaad — fdai anfdar I adgand 98 |

T Aep-311fe-20eM-310 W pd fSisTifavg-al faer He-31R-srg-fawr, de-3aad — faet anfdai o axdgamd
g | fdern g dicf faeramganedd (€. 3. ¢) sfd, a A-31feRY & Anfur-3mdad-31edd sfd-3=ad

There, from seminal infusion, ending in a cemetary, the one desiring to live while performing work,
through knowledge, through the topic of not-the-highest-Brahman, it is said - ‘he who knows both
knowledge and work together, having crossed death through through Work, through Knowledge
achieves immortality’ (Isha), there he who is competent, by which path does he achieve immortality, it
is said

— ‘ATAHIHE! I AT T TY TARAHUSS &9 IR Sf0ISeryas:’ (€.3. 4 1 4 | R)

— AG-IA-Aq-TAH-31T F M I Y VARHA-AUSe JHN! T:-T-37 S &0-37&-49 (§.3. 4 1 4 | )

‘That truth there - it is the Sun in this universe - also that which is in the right eye (consciousness)’
Brihad U.

TagHd I SRl JiiedbHeped I:, WISIehTel YTl HATHITHTH: UTGigR JTerd —

TAG-3HY I FeI-3UTI: JAT-3G0-BHPA-d I, FI-37-BTel U -3 THTTH-3TF: I-gR ared —

both of these truth, one close to Brahma, and one who performs work as said before, he at the time of
reaching his end, asks for obtaining the door to true Atma of the Atma,

Gambhirananda

He who knows these two-the Unmanifested and Destruction-together; vinasena, through Destruction;
though vinasa (destruction) is an attribute of the evolutes of its substantive, it is spoken of as
identical with the substantive itself (i.e. manifested Brahman or Hiranyagarbha), of which, too, it
(vinasa or destruction) is a characteristic; by that, by the worship of that (vinasa); mrtyum tirtva,
crossing over death-the bundle of faults such as absence of super- normal faculty, and demerit, desire,



etc.; for through the worship of Hiranyagarbha is obtained such results as powers of becoming subtle;
mrtyum tirtva, crossing over death, consisting in the non-possession of supernormal faculties;
asambhtya, through the worship of the Unmani fested; amrtam asnute, (he) attains immortality-
characterised as absorption in Prakrti. It is to be noted that in sambhitim ca vinasam ca there is a
presentation by omission of the letter a (before sambhti) which should be asambhati in conformity
with the mention of the fruit, viz absorption in Prakrti (i.e. asambhti).

It is indicated by the scriptures that absorption into Prakrti is the highest result attainable through
human and divine wealth. Up to this is the course of worldly exist- ence. Beyond this is the
identification with the Self in all, as indicated earlier in the verse: "When to the man of realisation all
beings become the very Self" (IS. 7), which is the result of devotion to knowledge after renouncing all
desires. Thus has been revealed the twofold purport of the Vedas consisting in desire for and desisting
from activity. As to this, the (Satapatha) Brahmana, ending with the Pravargya ritual, is devoted to the
revelation as a whole of the Vedic purport indicated through injunction and prohibition of activity. And
the Brhadaranyaka thereafter is devoted to the revelation of the Vedic purport characterised by desist-
ing from activity. In this connection, the verse, "He who knows these two-vidya and avidya—together,
attains immortality through vidya, by crossing over death through avidya” (1S. 11), has been cited for
the person who wants to live by doing rites--beginning from conception and ending in death-in
conjunction with meditation on the lower Brahman. Now, then, the question, "By what route will he
achieve immortality?" is being answered. "Now, That which is the Truth (Brahman), is the Sun-who is
the Person in the solar orb, as also the Person in the right eye” (Br. V. v. 2)—he who has meditated on
both these (Persons) as the Truth (Brahman) and performed the rites as mentioned (in the scriptures),
prays at the time of death, to the Self, for the door leading to the Self, in the verse: "The face of Truth
is concealed with a golden vessel" etc.

1 "Cattle, land, gold, etc, are human wealth; meditation on gods is divine wealth."-A.G.

fERUHT AT FRnfufEd g |
T go=TaTgU] HcauHid g 11 24 I

3
TIE g feromd uror Afufed |
Y9 I dd 3T91gY] HI-HHT G 11 24 |1

Swami Chinmayananda
The face of Truth is covered by a golden lid; remove, O Sun, the covering for me, the practitioner of
Truth, so that | may behold it.

Sri Aurobindo
The face of Truth is covered by a brilliant golden lid; that do thou remove, O Fosterer, for the law of
Truth, for sight.



Swami Gambhirananda
The entrance of the True is covered as if by a golden vessel. Remove, O sun, the covering that | who
have been worshipping “The True” may behold it.

The face of the Truth (Brahman in the solar orb) is concealed with a golden vessel. Do thou, O Sun,
open it so as to be seen by me who am by nature truthful (or am the performer of rightful duties).

Ue-faeatsor
T g&H - the face of Truth
feRURA UTA0T - by a golden lid

37fafd - is concealed tfo+T+arT

Tuq- O Sun

©@H - you

dd - that

3[UTgU] - uncover, move aside g ulg, A HEA YT g - to hide
HI-YHTY - for the dharma of Truth

3= - to be seen 3fee gelf uep
Y.

TeaEiufed - ey sfufed ol e R af:
YE=YTqU] - 8 3UTgU] T Fi=:
HHTT:

LR U C e SR N E G LRI CI Rl S G RAL L
feRUmRIT Ut feRomafia fevonay , SAfdHaficad , oF JaoE ﬂﬁ'crﬁnjﬁ?
Like a golden lid, full of light (bright), by that lid which became a covering

IR ANMETHUSAIIRT FEI0T: ...
JIa& W—W—W STeluT: ...
of truth, of who resides in the sun disc, of the Brahman

7fafgan smesIfid 78 gRY ;

covered face/door

T & & IO 3U1gY] THRY ..

that, you, O Fosterer, move aside

AIYHTY g IR YT IR 7H HISe T I aH 7gH ;
II-YATT 99 Ta-3URATG-9cd YA 3T 7H A1-378 TI-UAf & 7 ;



for your dharma of truth, pursuing truth is truth, whose dharma (mine), | am he, Dharma of truth in
him, (in me)

37T, YA HHRATIST, ...
37T, JEAT-YAR UHRI-310T, ...

or, as becoming of one who undertakes righteousness.

&Y dd HATHT 3T |
&Y dd HcI-3ATHT 3T ||

for your truth (Atman) to be seen, to be obtained..

Gambhirananda

Hiranmaya means golden, appearing as though made of gold, i.e. resplendent; by that; patrena, by the
vessel, which is like a lid that hides from view; apihitam, is concealed, covered; mukham, the face, the
door, satyasya, of Truth, of that very Brahman who is in the solar orb. Tat tvam pusan, that thou, O
Sun; apavrnu, do open, i.e. remove. | who have got the quality of Truth, by meditating on you as Truth,
am satyadharma; so satyadharmaya means, for my sake who am of that kind (truthful); or it means,
for the sake of one (i.e. me) who performs the rightful duties. Drstaye, so as to be seen; so that you
yourself, who are the Truth, may be realised.

Y=Y IH G YIS g ILHINIE |
ST T BU BeITOTAH ad TRATH ATSATaHT J&F: ATSTARH 11 2& I

I:
Y5-Ueh-FY IH G UTSTI Fg IHI-HE |
TST: Id-d BeATITdH BY dd-d TRITH A1-3141-3141 JEW: H-378H-318 11 25 I

Swami Chinmayananda
0 Pooshan (Sun - Nourisher), O Sole Seer, O Controller of All, Surya, Son of Prajapati, disperse Thy rays
and gather up Thy burning light.. | behold thy glorious for...the Purusha within thee, He am I.

Sri Aurobindo

O Fosterer, O sole Seer. 0 Ordainer, O illuminating Sun, O power of the Father of Creatures, marshal
thy rays, draw together thy light; the Lustre which is thy most blessed form of all, that in Thee |
behold. The Purusha there and there, He am I.

Swami Gambhirananda
O Sun, sole traveler of the Heavens, controller of all, Surya, son of Prajapati remove thy rays and gather
up thy burning light. | behold thy glorious form; | am he, the Purusha within thee.



0, thou, who art the nourisher, the solitary traveller, the controller, the acquirer, the son of Prajapati,
do remove thy rays, do gather up thy dazzle. | shall behold that form of thine which is the most
benign. | am that very Person that is yonder (in the sun).

Ye-faeesor

Y- Hey Fosterer! o e, HTH! U
% FY - Hey One Rishi! FfS olee:, TH U
I - controller! IH 2leg; ATHI U
I - sun! Y 2ree: FIH! U
TSI - descendant of Brahma! TSI 379cH

g - arrangement fa+3g+us]

g () - I8 Faeggaarefarest: | Rereat: 2.5.39.1.31 37f: - Oe:
g (9) - g Ifd-aaT WerevsTedT gfd | aifagant: 2.8.79.1.11 37f: - g
QU - ray of light 3fen eree, fg ag
3few (4) - faRonsEmyg@i Mg oReAa: | ferar: 1.3.33.1.71 312f: - f&oT: ray
fer (4) - fheuTomraY IeHt Bftiept wagTl| Arefent: 3.3.138.1.11 37f: - Uwre:
HHE - (Pa=h:) remove HH + Hg UIg: IS ABR:, 7tg T
(fe=r:) = wg (3) - IR Faeggiaefawras: | f&erfant: 2.5.39.1.11 37f: - Twe:
asT: - luster
Iq-d BeITUTdH BU - your most auspicicious form
dd-d IR3ATH - that (of yours) | see
II-31481-3141 9: whoever that and that personage
H1-37gH-311F - He | am

TR
JuPY - Yo Uy TN oo Ff4:

=Y - Jo=ich 0T TR

rsHTEET - I 31T 34t 3IPR fawt e + qde TR Jf: + sramare: wR i
HISEAE - I 37184 A ey WR af:

AN

LR U C (e SR N E G LRI CI Rl S G RAL L
& g STTTA: GTSOTTeqT Xfd: |
& Y5 ST QIS OTTeqsT A3 |

O Pushan!, the Sun, from nurturing the world come “Pusha”

T Ueb Vg Fufd TeBdIAB: § Ty |

and, only one travels, goes and hence solitary traveller, hence Hey Ekarshi

AT IR JAFATEH: B IH |
and, restrainer of all, Hey Yama!



AT IHAT HTOTHT I T WO & G |

and, rays, circulatory and liquids of living creatures are accepted, Hey Surya!

TSITIRURT YTSTTIT: § WTSITIeT |
Offspring of Prajapati, Hey Prajapatya

g famm T T |

vyuha - disperse your own rays

THE TebIpd IUHER doT: dTdeb Sl |

samuha - make as one, gather up, withdraw, overcome, luster, your light

Iq o d9 HU HEITOTTHA TIaRHAH , I d daTe: TH1ard 9y |
that which is your most auspicious form, most beautiful, that | see as a gift from your Atman

fdpas, 318 9 g @l Yogaama ANsAl AMEIHUSER: 31! ATEIaId: IIH: GHUBRET , UT a HTOTggATeHHT
STTIARATATT GEW: ; R 2rR—TgT Jou: |

Also, | do not ask from you like a servant, he situated in that solar orb; that one with mystical part,
Purusha due to having the form of person; or completely filled by this, by prana, buddhi and atma, the
world in its entirety is Purusha; or Purusha sleeping in the body

JISEH 1A variw ||

He | am, have become

Gambhirananda

PUsan, O Sun! The sun is the pusa, nourisher, because he nourishes the world. Similarly he travels
alone (ekarsat); hence he is ekarsi. Ekarse, O solitary traveller. So also he is yama, controller, because
of controlling (samyamanat) all; O controller. Likewise he is siirya, acquirer, because of securing to
himself (svikaranat) all rays, vital forces, and liquids; O acquirer. The son of Prajapati is prajapatya; O
son of Prajapati. Vydha, remove; thy own rasmin, rays; samiha, gather up, withdraw; thy tejah, heat,
the oppress- ing dazzle. Yat te, that which is thy; ripam kalyanatamam, most benign, most graceful,
form; tat, that; pasyami, | shall see; by te, thy-thy grace, who art the Self. Moreover, | do not entreat
thee like a servant; yah asau, the Person who is there, in the solar orb-whose limbs are the vyahrtis,1
and who is called a Person (Purusa) because he has the figure of a person; or because by him, in the
form of the vital forces and intelligence, the whole world is filled; or because he resides in the city (of
the heart)-sah aham asmi, that Person am I.

1 Bhih (earth) is his head; Bhuvah (sky) his hands; svah (heaven) his legs (Br. V.v. 3-4, Tai. I. v-vi, f.n., p.
254).

IR AAATAHAE HEHTT 2RIRA |
311 | hdl ¥R Pd TR thdl TR PHd TR 11 26 I



I
IR~ 3T ATH-3TAH-312/-§¢ AT 2RRH |
311 | hdl ¥R Pd TR thdl TR PHd TR 11 26 I

Swami Chinmayananda
Let my Prana merge into the all pervading air and let this body be burnt by fire to ashes. Om. O mind!
remember, remember what you did! Oh remember, remember what you did

Sri Aurobindo
The Breath of things is an immortal Life, but of this body ashes are the end. OM! O Will, remember,
that which was done remember! O Will, remember, that which was done remember.

Swami Gambhirananda
(Let my) Prana melt into the all-pervading Air, the eternal Sutratman; and let this body he burnt by fire
to ashes; Om. O mind, remember, remember my deeds; O mind, remember, remember my deeds.

Let (my) vital force now attain the (all-pervading) immortal Air; (and) now let this body be reduced to
ashes. Om, O my mind,? remember-remember all that has been done. Remember-remember all that has
been done.

2 "0m, O my mind" means-O Fire (i.e. Brahman) who is identified with the mind and whose symbol is
om.

Ye-faeaur

q1g: - air/wind, prana, samana, apana, udana, vyana
37 - wind

31dH - immortal

319-g< - and now this

H-31 - ending in ashes

2RRH - body

311 | sdl - Om! Mind P A, I U
TR - remember

%d - what was done P+ Rl
T - remember

Pl TR Pd TR

Y
IRRAAAIAHAE - aTY; AAAGAHILG



LR G UE R SR I CN C L BRI G I SR

37T HH ARSIAT aTg: YTOT: 3TeATHURS feea stfadadicnT FdiciesH 3AfAeTH 3Md YA Tfduerarvfa
IR |

37Y-SaH! AH ARSIAT a1g: T0T: 3TeaTcH-UR<ee fecar sTfedadr-31edT ad-31TeHesH 31HeTH 31d aI-31TeT
Tfduerdm-gid aTaa-As: |

And now my death having occurred, may my prana discard its individuality and enter into Vayu of
godly nature, one with all beings, the immortal wind, the Atma that is the thread

et I FAGHIRBAYEPTHICT G , AT Tt |
And this subtle body, should depart, after performing Vedic works and Vedic meditation, be seen as fit
to seek the path

37 3¢ QRRATHT g AT HEATILS aTd |
37 3¢ QRRA-31AT gl WRH-31 HH-319919 AT |

and this body is offered to fire, so it becomes ashes

NAT TN N B THB AT ATHB IR TeEAT |

3N-3fd TAT-3URAH, 3NH-Uf -3 Td-T - 31T H- 371TH-31R Fel-3MeA-32d |

Om, as meditated, Om directed inwards towards Atman, true Atman is said to be Agni, which is said to
be no different than Brahma

B Pl ASHTHD TR IHA IR T BIAIST TR, 37d: TR Ydla=d bl HIfdd BdH 37 TR IHAT
I (cSd BH ded TR |

g hdl TSHeI-3MTHE TR Iq-AH Td d&T Blal-310 Fid-3UfReA:, 37d: TR YdTd=d dblet MIfdd godq 30 TR Id-
HAT ITe- T IS PH ded T |

Hey mind, the one that thinks and plans, remember, that of mine that should be remembered, now
that time has now come. therefore remember what was done in time upto now, O Agni, remember,
remember what by me works were done from childhood etc.

Al FR Ppd TR 3fd GAdTHIGILA I
Al TR Pd TR 3fd Y:-IITH- 3173707 ]

“krato smara krtam smar” thus repetition of words is for respect/emphasis

YRR W] A gTerd —

Again, with another mantra, he seeks the path

Gambhirananda

Atha, now; as | am dying, let my vayuh, vital force: give up its physical limitation and attain its divine
nature which is the all-pervading, amrtam anilam, immortal Air, i.e. sitratma (Hiranyagarbha). The
word "attain" has to be supplied to complete the sentence. The idea, "And let this subtle body, purified
by rites and meditation, ascend”, is also understood, by virtue of the solicitation for the path (to
ascend by). Atha, now; idam Sariram, this body; being offered as an oblation to fire; bhasmantam, may



be reduced to ashes. Since Brahman has Om as Its symbol, therefore, consonantly with the meditation
followed (by the dying man), Brahman, which is called Fire and is Truth by nature, is presented here as
identical with Om. Krato, O mind, whose characteristic is volition; smara, (you) remember; the time has
arrived when all that has to be remembered by me should be remembered; therefore (you) remember
all that has been thought of so long. And O Fire, smara, re- member; krtam smara, whatever work has
been done from my childhood, that too, thou remember. Krato smara, krtam smara-this repetition
implies solicitude.

He prays for the path again through another verse:

37 T GUAT I AT g FgATH g |
GATIHASSIGIUTHAT YISST o 7 3feRd faam 11 2¢ 11

3
37 I 3AT, GUAT 79, < fagrA fdearfs agar |
QAT IRA-SIEI0TH GaTd, o Yfast 99 3ferd faerm 11 ¢ 11

Swami Chinmayananda
O Agni! Lead us on to ‘wealth’ by a good path, as thou knowest, O God, all the many ways. Remove the
crooked attraction of sin from us. We offer thee our best salutations.

Sri Aurobindo
0 god Agni, knowing all things that are manifested, lead us by the good path to the felicity; remove
from us the devious attraction of sin. To thee completest speech of submission we dispose.

Swami Gambhirananda
0 Agni, lead us by the good path to the enjoyment of the fruits of our deeds, knowing O God, all our
deeds. Remove the sin of deceit from within us. We offer thee many prostrations by word of mouth.

(18).

O Fire! O god! Knowing, as thou do, all our deeds, lead us by the good path for the enjoyment of the
fruits of our deeds; remove from us all crooked sins. We offer thee many words of salutation.

e-faoasor

3 - Hey Agni

I - 0 King! corruption of 13T ?
3HM - to us

JuAT - good path

T - lead

Foxo



fdg - knowledgeable one

fareart - worlds

AT - wisdom

QAT - this

3RHA - our

SIgvH - crooked actions

A - remove possibly J HTg:, @Ie, 7ead, vedic fgad
d - to you

YfIssT - abundant, highest gg+s%+ many sutras

a9 - humble

3fert - words CEGChEl

e - honor, worship fay wng;, fafafee, a9 ag

Y
GATITHASSGRIVTHAT - AT 3 GITOTHAT JUT TR gfr:
IATHSSIGRIVTHAT ~ 3R SIGRTOTH T ST oot T

HHTAT

AWV

B gHRITaISIUTE R dH SR ATIH
37 T TG GUAT M AT |
Hey Agni, lead us by the good path, the lustrous path

GuAd faIeot eferommifgmeiy |

Supatha especially means desisting from the southern path

fAfdoonsg aferor arfor TaTTaeeo ; 31dY AR @ Y YA: THATTHAA ST M 9T A9 |

fAfoT: 318 SfEIO ATTOT TA-31Td-A&f01F ; 31dT AT @i Y: G: THA-3TTHA-a ot QM 92T 737 |

I am despondent by the Southern path due to its feature of going and coming. Therefore | beseech
thee to lead me into the lustrous path which is free of going and coming

IR YA, BHBAHITTRIS: |
IR YA, BH-TA-HITTI-gfd-37ef: |

Raye means for wealth, to enjoy the fruits of karma (Vedic Works)

I FeHBafaferser fdearf Faffor g <a agATH HHffoT, ST ar fagr S |

AT FT-3eT-HH-Wet-fafRIser faeaTt Haifor § & agT BAtfol, HSTT ar fag ST |

All of our as-said-before-righteous-fruits-particularly, Hey Deva, the wise, you know, the good works
and meditations

fobsar, gAY faaToTy famTery 3R 3RHA: J[gRIVT e goaTcHesH U: U1 |
fobsar, gAY faaToTy famTery 3R 3RHA: J[gRIVT e goaTcHesH U: U1 |




also, please segregate and destroy our crooked, fraudulent sins...

Tar o faQgT: I I UTSITH SAMUT: |
Jar o faQgT: I I UTITH SAMUT: |

thereafter we will become pure, and obtain our wish, this is the meaning

fobg afie T d 7 2rergA: uReraf g ; sl ggaRi d W TH3fRT THRBRaTH faaH TEpRUT aRerd saef: I
fobg aav-geMl d 7 2regA: uReaf BgH ; sl IgaRi d g TH3feRT THBRaTH fdaH TAEpRUT aRerA saef: I
however, now we are unable to perform veneration unto you; we flow to you copious words of humble
awe

s7fcreraT 4 diat faemganeda’ €. 3. 22) a1 g dicf sRImEmanedd (8. 3. ¢¥) sfa Y Bicir gdf<
| sraeaf~raRRomef Tgemar faaror sReard: |

Some may have doubts about “through Ignorance cross death, through knowledge obtain immortality”,
or “through destruction cross death and through the unmanifest attain immortality”. Therefore we will
explain succinctly

T drafchHfA: TR gfd, 32ad — fdaneree q@ar WRATHfAR T ST Tard, 3Hdcd o 2 TLRIaT: WRATHTIET:
FHUTT R Iafd: | I |

T3 draa-feer-FAf: Terr sfd, 3 — fdan-eree gwar wHTEH-fadla SHeTd 7 eI, 3Wdd I ? T3-3aTaT:
RATCHTGETAT: PHHUTY faRTTd-g=-31guafd: |

there then what is the reason for doubt - it is said - the word Knowledge has the main meaning of
Knowledge of the Highest Self, why is not taken as such? And also Immortality? Not so, as said, due to
the mutual opposition of the highest knowledge and work - combination is inappropriate.

FaH | foRTeg ATamRId, faRTeTfeRTeY: MeayHTuTR@Td ; JT fTangss faelurae o QMEYHTUTERH |, T2t
AfgRTeTfRIEEafT |

True. The opposition is not understood by me. Opposition and alignment are due to Sastra Pramana
(means of knowledge); just as establishment of Avidya (Work) and Deva Meditation are a consequence
of Sastra Pramana. in the same way, the opposition and alignment also.

To1 T 7 fRwareqaf Jarfy fd emeArgaTd g emavta aread sreR ugf e 3fd, vd faenfaeiRfs =g ;
fdemeHuNeT TH=: |

T I 7 FeaTeHat \aT gfd Mag-37/a7d YH: 2MAUT-Ud aTedrd 31eeR uy] fewana gfd, va faenfaerdRft wand ;
fder-aHor: 7 ag=: |

just as ‘harm not all creatures’ is understood from the Shastra, by the Shastra itself instructs ‘sound
animals be killed’, in the same way it is with Vidya and Avidya; combination of Vidya and Works

T ; g faudta faseht sifda ar = faafd mar (6.3, ¢ 1 2 1 ¥) sfd ga: | e afaen @ gfa aemefRy 3fd =g,
T ; SEABUBATRIT |

T; G-Td faudta faeen sifaan ar = faafd mar (@.3. ¢ 12 1 ¥) sfd ga: | fderi =nféei =@ sfd aemmefRy sfa
I, T ; SEIBUBATRIYI |



No; ‘it is known that these two are far, opposite, spread, Avidya (Work) and Vidya (Supreme
Knowledge)’, thus in the Shruti. Suppose “Vidya and Avidya are not opposed, No, because of the
opposition of the fruits of each

faenfaenfaRreTfaR i deeamaTd TRy Tafd oq , 7 ; TedRiarguu: |
farem-31faem-faRTy- 1R -famey- 3RrmaTd. Tg=ad-faemTd-31faRiy Tafd Aq , 7 ; Te-Tqnia-31guu: |

Vidya and Avidya opposition or alignment is a choice that is not possible, by method of combining
they are possibly not in opposition; No, simultaneous existence is not available

pHOTTeR) |l faenfad fd =q , 7 ; faeieat srideman e darsRisfaenguua: ; 7 f§ st gahrered sfa
AT AfE=TTeR) agea=TH , aRA=aTsR) ftarsfRyesTeN a1 scafdamar 3cfa: |

SPHUT-Ueh-3T3R) WaTal faenfddr sfd o, 7 ; faen-3adt sifdeamar f&-3/@rd de-3ms-sifdemguu: ; 7 8 sifssr:
UPI-T 3fd faTA-3cud ! TFE-31T3RY AG-3cd~TH , ARHA-Ta-31T3R 2fal-31T:-epreiY ar sfd-31fdemar 3@t |
Suppose Vidya and Avidya are sequential refuges, No, once Vidya is born Avidya is falsified it is not
viable for refuge in it; Indeed once knowledge arises about the heat and light of fire, in the same
refuge where that knowledge arises, it is not possible for “cold fire firelight” to be born of Avidya.

AT FLRT: 31T T, “AFRA~IQTOT VAT STHAMEST: | T3 Bl AIg: &: 2P Thaagueda: (€. 3. ©) 3fd
QNBHIBTERIRITY: |

AT FFLRT: 31T T, “AF~IQTOT AT STHAM[ESTA: | F Pl HIE: B: M Thaangueda:’ (€. 3. ©) sfd -
HIE- 313 Ra-d: |

or even doubts or ingorance (can arise). “yasmin sarva..anupashyatah’ thus sorrow delusion etc is
impossible - thus in the shruti

STfERIHATIGUTRART BHUNSIIIafdHaTH |

Avidya being impossible, its inclusion, work is also inappropriate, | have said

‘IYAHLIA SATHfEIBHH ; faemered WRATHEIRU! ‘fERUAmIT (€. 3. 24) ST GRATIRAAIII R |
SAAI gfd-3mmafereH-3mad ; faer-2red WRHTEH-faem-Tgor fRvAdT (€. 3. 24) STCAT gR-ATT-AAH- 3104~
7 |

“attains immortality” thus raising expectations; if by the word Vidya grasping Knowledge of the
supreme Brahman, then by ‘golden lid..’ etc. beseeching the door and path becomes unappropriate.

AT 3UTHTAT FHHAN T RATHIIRAT FRITeTBaTd Ua H=10mHe SRR 11

THTA IUTHAIT TN T RATH-[AFA-8fd FT-aameara g #=omH-318f 3fd-3uw=ad I

Therefore the meaning of the mantra is as explained only, is through meditation collection(with Work),
not the highest Knowledge of the self,

3fd SHORAETIRATSTR R S T cSIUTE SR STHESEHIHTAd: P! SATARATAIATIH FFUTH 1|

Gambhirananda



Agne, O Fire; deva, O god; vidvan, knowing; visvani vayunani, all deeds or meditations; naya, lead;
asman, us— who are endowed with the aforesaid fruits of virtue; supa- tha, by the good path. The
attribute "good path” is used for eschewing the Southern Path (Pitr-yana). | am disgust- ed with the
Southern Path which is characterised by going and coming; hence | entreat thee again and again,
"Lead by the good path which is free from going and coming.” Raye means, for the sake of wealth, i.e.
for the enjoyment of the fruits of deeds. Moreover, yuyodhi, remove, destroy; asmat means asmattah,
from us; juhuranam, crooked, deceit- ful; enas, sin. The idea is this: Becoming purified thereby, we
shall achieve our desired object. But (as) at present we cannot render any service to thee, (so) te, to
thee; bhlyis- tham, many; namah uktim, words of salutation; vidhema, we offer-i.e. we serve thee with
salutations.

(A doubt): Some people are filled with doubt at hear- ing the texts: "Crossing over death, through
avidya, attains immortality through vidya” (I$. 11), and “Crossing over death, through Destruction,
attains immortality through the Unmanifested” (1$. 14). Hence, to remove that doubt, we shall discuss
(the topic) in brief. Now, then, the reason why the doubt arises is being stated: "By the word vidya,
why should not the knowledge of the supreme Self itself be understood; and so also (why should not)
immortality (be taken in the primary sense)?"

Answer: Is it not a fact that by reason of the opposi- tion between the knowledge of the supreme Self
and karma, mentioned earlier, there is no possibility of combi- nation?

Objection: True. But the opposition is not comprehended, because opposition or agreement rests on
the authority of scriptures. Just as the performance of karma and the pursuit of knowledge rest on the
authority of the scriptures, so also do their opposition and agreement. Just as the prohibition, “Do not
kill any living thing”, learnt from scripture, is overridden by the injunction, “One should kill an animal
in a sacrifice", so also it is possible in the case of karma and knowledge that karma and knowledge are
to be combined.

Answer: No (they cannot be combined), because of the Vedic text: "What are known as vidya
(knowledge) and avidya (karma) are entirely different, and they follow different courses" (Ka. I. ii. 4).

Objection: Suppose we say that there is no antagonism because of the text: "He who knows vidya and
avidya together" (1$. 11).

Answer: No, because of the opposition involved in (their) causes, natures, and results.

Objection: Since (on the one hand) it is impossible to accept either alternative when there is both
opposition and non-opposition between karma and knowledge, and since (on the other hand) their
combination is enjoined (here), may we not argue that there is (really) no contradiction (between

them)?

Answer: No, since their co-existence is absurd.



Objection: Suppose we say that knowledge and karma may cohere in the same person successively.

Answer: No.1 For when knowledge arises, karma vanishes, since in the person in whom knowledge
exists, karma cannot remain. For it is a fact that when the know- ledge, "Fire is hot and effulgent”, has
arisen in a person, then in that very person there cannot arise the ignorance or doubt or error (of the
form), "Fire is cold or non-illuminat- ing". The impossibility of sorrow and delusion (for a man of
knowledge) is declared by the Vedic text: "When to the man of realisation all beings become the very
Self, then what delusion and what sorrow can there be for that seer of oneness?” (IS. 7). And we have
already said that since ignorance is impossible (for such a man), karma, which originates from
ignorance, is also impossible.

As for the text, "He attains immortality”, (IS. 14) the immortality is a relative thing. If the knowledge of
the supreme Self is understood by the word vidya, the prayer for the path etc. in the text, "The face of
the Truth (Brah- man) is covered" etc. (Is. 15) becomes irreconcilable.2 Accordingly, the combination (of
karma) is with meditation and not with the knowledge of the supreme Self. Thus we conclude by
remarking that the meaning of the verse is just as we have interpreted.

1 If the succession consists in ignorance being earlier and know- ledge later, then it is certainly
admitted. But if ignorance is later (than knowledge), then it is impossible "A G.

2 For there can be no going or coming for a knower of Brahman who becomes all by becoming
Brahman lItself



