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Introduction
This essay has selections from my paper “The Witness of God is Greater.” In this essay, my goal is to highlight
some of the amazing evidence that | have discovered in collating sources for my paper. | give some comments
in order to direct my readers through these points.

* For ever, O LORD, thy word is settled in heaven. (Psalm 119:89)

» The words of the Lord are pure words: as silver tried in a furnace of earth, purified seven times. Thou
shalt keep them, O Lord, thou shalt preserve them from this generation for ever. (Psalm 12:6-7)

* Thy word is a lamp unto my feet, and a light unto my path. (Psalm 119:105)

* Heaven and earth shall pass away, but my words shall not pass away. (Matt 24:35)
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Overview : Allusions in the Church Fathers’ Works

It is my opinion based on faith and a mountain of evidence that John’s first letter contained the
Heavenly and Earthly Witnesses (I John 5:7,8). | have presented many facts that demonstrate this to be true.
When Scripture provides truths about God in inspired words, the Christian community uses these concepts and
words in their discussions and controversies. The Heavenly Witnesses can be divided into three parts: i) Three
witnesses being the Father, Son, and Holy Spirit; ii) “Father, Word, Spirit” (Greek: atp, Adyog, Trvelpa) as a
phrase to indicate the persons of the Godhead; iii) and “the three are one” (Greek: oi Tpé€ig v €ial).

The first part is alluded to by Clement of Alexandria (in Greek) found in this citation:
e Prophetic Extracts. 13.1: ”By two and three witnesses every word is established.” By Father,
and Son, and Holy Spirit, by whose witness and help the prescribed commandments ought to be
kept. (Clement of Alexandria. Prophetic Extracts. 13.1; ANF, vol 8)
o Greek: Nav pijpa ioTartal £1ri SU0 KaAi TPIWV HAPTUPWYV, ETTI TTATPOG Kai Uiol Kai ayiou
TVEUPATOG, €' WV HOPTUPWY Kai Bond®V ai £vToAai Aeydpeval pUAGCTETOal OPEIAOUTIV.
(Clement of Alexandria. Eclogae ex Scripturis propheticis. 13.1; Migne Graeca PG 9.703-704)

The second part is alluded to by John Chrysostom (in Greek) found in this citation:
e [De Cognitione Dei et in Sancta Theophania] But, O Father, and Word, and Spirit, the triune being
and might and will and power, deem us, who confess you as the unconfused and indivisible substance,
also worthy to be the ones standing at your right hand when you come from heaven to judge the world
in righteousness, for rightly yours is the glory, honor, and worship, to the Father and to the Son and to
the Holy Spirit, now and for always, and for eternity.”(Chrysostom, About the knowledge of God and the
Holy Theophanies; Translation kjvtoday.com, <www.kjvtoday.com/home/the-father-the-word-and-the-
holy-ghost-in-1-john-57>)
o Greek: AM', G MaTep, kai Adye, kai Mvedpa, f) TPICUTTOOTATOS oUGTa, Kai SUVAUIC, KAl
B€AnaiIg, Kai Evépyela, AUAG ToUG OuoAoyolvTag oou Tag AouyXUToug Kai adIaIpETOug
UtroaTaoelg, agiwaov Kai TAS €k deCIV ooU OTACEWG, Nvika £pxn £¢ oUpav@yv Kpival THV
oikoupévnv v dikaloaUvn® 0TI TTPETTEl ool BOEQ, TIMA Kai TTpookUvNnaolg, T MaTtpi kai TG Yid Kai
TQ ayiw MvetpaT, viv kai agi, Kai €ig Toug aidvag TV aiwvwy. (Chrysostom, De Cognitione Dei
et in Sancta Theophania; Migne Graeca, PG 64.6A).

The third part alluded to by Origen (in Greek) is found in this citation:
e Scholia on Psalm 122:2 “Behold, as the eyes of servants look unto the hand of their masters, and as
the eyes of a maiden unto the hand of her mistress.”The Spirit and the body are servants to their
masters (the Father and the Son); the soul is the maiden to her mistress (the Holy Spirit); and the Lord
our God is the three [persons], for the three are one. So, the eyes of servants look at the hands of
their masters while they issue orders through gestures. It could also be that the hands of the masters,
who are the Father and the Son, are the angels belonging to them both, while the hands of the
mistress, who is the Holy Spirit, are the powers that are proper to the Holy Spirit. . (Origenis Selecta in
Psalmos CXXII)
o Greek: 160U wg 0@BaAuol doUAWY €ig XETpag TV Kupiwv auTiyv, wg d@BaAuoi TTaidiokng €ig
XEIpag TAS Kupiag auTfc, oUTwg oi dpOaApoi Ap®V TTPOS Kipiov Oedv Au®Y, £wg ol oikTelpioal
NUAG, K. T. €. AoUAol kupiwv MaTpdg kai Yiol mvelpa kai c@ua® TTaidiokn 8¢ kupiag ToU dyiou
MveupaTtog N wuxn. Ta 8¢ Tpia KUplog 6 Ocdg NUWDV £CTIV: 0i yap TPEig TO v gioiv. O@BaAuoi
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yoUv doUAwV €ig xEipag Kupiwv OpVTeG, OTE dId XeIpV veUovTeG KeEAeUooualv. "H Xeipeg Kupiwv
pev Matpdg kai Yiol oi ékatépou dyyehor Kupiag d& 1ol ayiou MvelpaTtog ai oikeial auTod
duvapelgs. (Origenis Selecta in Psalmos CXXII, Migne Graeca, PG 12.1633).

Sometimes we can find a combination of these unique parts:
e Father, Word, Spirit, Trinity, one nature,
o Greek: Marep, Adye kai Trvedpa- Tpidg, @UOIG Hia
e Theodore the Studite (759-826 AD) : Epigrams
e <www.dbbe.ugent.be/occurrences/18874>
e <www.dbbe.ugent.be/types/3088>
e 244 COD. 100 : A.D. 1111 : Plate 440 (K. Lake, 1936, VI, p. 14)

There are many more in my paper “The Witness of God is Greater”

Prayers
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Acts of John (circa 150-200)

« [Attridge] To explore the phenomenon, | shall focus on the Acts of John, a work of Christian fiction written
sometime in the second century, perhaps as early as the second quarter of that century. Eric Junod and Jean-
Daniel Kaestli, Acta lohannis (CChrSA 1-2; 2 vols.; Turnhout, Belgium: Brepols, 1983), 2:694-700, date the
work to the second half of the second century, arguing that it was used by Acts of Peter, Acts of Thomas and
Acts of Paul. Lalleman, Acts of John, 208-212, 268-270, dates the work to the second quarter of the century,
arguing that it influenced the final form of the Apocryphon of John and Apocalypse of Peter, that its
Christology, with its intense focus on Christ and its portrait of him as polymorphic and polyonymous, is attested
for the first half of the second century, but not later, and that the kind of Gnosticism it attests is pre-Valentinian.
Hill, Johannine Corpus, 259, dates the work to around 150. ...Most scholars agree that what can be
reconstructed is a composite work with strong affinities to some of the less “orthodox” varieties of second
century Christianity. Exactly how the work was composed and what the precise affinities are has been a matter
of continuing discussion. (Attridge, "The Acts Of John And The Fourth Gospel". in From Judaism to
Christianity: Tradition and Transition,, 2011, p. 256-257.)

* [Elliott] In the East the earliest unambiguous patristic attestation to the Acts of John is in Eusebius (HE 3. 25.
6 (Schwartz GCS 9.2, pp. 252f.)) who condemns the Acts of John (and of Andrew) as heretical. Epiphanius
(adv. Haer. 2. 47. 1 (Holl, GCS 31, p. 216)) notes that the Acts of John (and of Andrew and of Thomas) were
used by encratite groups. The Manichaean Psalm Book used it as part of a Manichaean corpus of Acts1 about
AD 340 (according to C. R. C. Allberry). Western attestation includes Augustine (Ep. 237 (253) to Ceretius, ed.
A. Goldbacher, CSEL 57 (Vienna and Leipzig, 1911), pp. 526—32) who cites in Latin some ten lines of the
Hymn of Christ, which Ceretius claims to have found circulating as an independent text among the
Priscillianists. The Acts were also mentioned by Innocent | (Ep. 6. 7, PL 20, col. 502) and by Turribius of
Astorga (Ep. ad Idacium et Ceponium 5, PL 54, cols. 693-5). The Acts in Latin were also obviously known to
the editor of the Virtutes Johannis in the collection of Pseudo- Abdias. The Acts were therefore known by the
fourth century as a sectarian work and used by, among others, Priscillianists. (Elliott, J. K. (ed.), "The Acts of
John" in The Apocryphal New Testament: A Collection of Apocryphal Christian Literature in an English
Translation, 2003, p. 303.)

HIT:
+ Again with me say thou:
Glory be to thee, Father;
Glory to thee, Word;
Glory to thee, Holy Ghost.
+ <gnosis.org/library/actjohn.htm>.
» Greek:
96. TTaAIv éoi Aéye-
00&a ool aTep-
06&a ool Abye-
06¢a ool Trvedpa aylov.
*» Acta Apostolorvm Apocrypha Post Constantinvm Tischendorf Denvo Edidervnt Ricardvs
Adelbertvs Lipsivs Et Maximilianvs Bonnet, 1891, p. 199.
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Greek Manuscripts 60 AD to 800/850 AD : Containing | John 5:7-8
* GA 01 : Sinaiticus : 4th century : St Catherine's Monastery (Alexandrian text)
* GA 03 : Vaticanus : 4th/5th century : Found in Vatican (Alexandrian text)
* GA 02 : Alexandrinus : 5th century : Unknown [Cyril Lucaris (d. 1638 AD)] (Alexandrian text)

Greek Manuscripts : Listed by Age
1st Century
e [None]
2nd Century
e [None]
3rd Century
e [None]
4th Century
e GA 01 London, the British Library, Add. 43725 (1V) : Sinaiticus
e GA 03 Vatican Library, Vat. gr. 1209 (IV) : Vaticanus
5th Century
e GA 02 London, British Library, Royal 1 D. VIII (V) : Alexandrinus
e GA 048 Vatican Library, Vat. gr. 2061, fol. 198, 199, 221, 222, 229, 230, 293-303, 305-308 (V)
double palimpsest : f308v : 1 John 5:5-21 : 3 columns : Damaged : Unreadable <ntvmr.uni-
muenster.de/liste/?0bjID=20048>
6th Century
e GA 296 Egypt, Sinai, Saint Catherine's Monastery, N.E Z1r. MI" 48, 53, 55 (VI) : f001 :
Damaged : Unreadable <ntvmr.uni-muenster.de/manuscript-workspace ?doclD=20296>
7th Century
e [None]
8th Century
e [None]
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Early Manuscripts are all from one Geographic Area : Egypt

The Textual Critic Scholars Aland & Aland declared that the early manuscripts (papyri) have a number of
problems. First they only represent one geographical area of Christendom which spread to all of the Roman
Empire. The second is that these Greek texts are not textual examples for the New Testament Scriptures.
These papyri manuscripts are considered “free text” and thus cannot be used to determine which “text type” is
the earliest (there are a number of text types : the Textual Critics are convinced - despite these issues - that
the Alexandrian text is the closest to the original). These issues are still present with us today.

* [Aland & Aland : 8. Text of the Early Period] To understand the textual history of the New
Testament it is necessary to begin with the early manuscripts. By this we mean manuscripts no later
than the third/fourth century, for in the fourth century a new era begins... (shown in Table 3 on p. 57).
this makes a total of forty-three papyri and five uncials (or more strictly four uncials, because 0212 is a
Diatessaron text and should not be counted; cf. p. 104). ...We should not forget that apart from 0212
(found at Dura Europus), all the early witnesses listed above on p. 57 are from Egypt, where the
hot, dry sands preserved the papyri through the centuries (similar climatic conditions are found
in the Judaean desert where papyri have also been discovered). From other major centers of the
early Christian church nothing has survived. This raises the question whether and to what
extent we can generalize from the Egyptian situation. Egypt was distinguished from other provinces
of the Church, so far as we can judge, by the early dominance of Gnosticism; this was not broken until
about A.D. 200, when Bishop Demetrius succeeded in reorganizing the diocese and establishing
communications with the other churches. Not until then do we have documentary evidence of the
church in Egypt, although undoubtedly not only the gnostic but also the broader Church was
represented there throughout the whole period. At almost the same time the Catechetical School of
Alexandria was instituted as the first "Christian university." Quite possibly Bishop Demetrius... but this
hypothesis, however intrinsically possible, does not square with the evidence of the manuscripts up to
the third/fourth century. Thus P45, P46, P66, and a whole group of other manuscripts offer a "free"
text, i.e., a text dealing with the original text in a relatively free manner with no suggestion of a
program of standardization (or where these manuscripts also imported from elsewhere?). Some
have gone so far as to interpret these "free" texts as typical of the early period. But this cannot
be correct, as a fresh collation of all the manuscripts of the early period[10] by the Institute for
New Testament Textual Research has shown. The "free" text represents only one of the
varieties of the period... The text of the early period prior to the third/fourth century was, then, in
effect, a text not yet channeled into types, because until the beginning of the fourth century the church
still lacked the institutional organization required to produce one. lts earliest representatives are
Polycarp and Justin, about 130-150 (in earlier writings New Testament quotations are too sporadic or
too elusive, especially for the Gospels). (Kurt Aland & Barbara Aland. The Text of the New Testament
(1989) pp. 56-57, 59-64 [section interrupted by images])
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Clearing the Way
The critics’ paradigm begins with an assumption. This first section will remove that obstacle.

Cyprian, Bishop of Carthage (circa 200-258 AD)

Cyprian's understanding of how to interpret Scripture and how it is used is thoroughly researched in Michael
Fahey's work "Cyprian and the Bible: a study in third-century exegesis". This work is still the standard for
Cyprian research. In his dissertation "The Christian North African debate on aspects of the church, ministry,
and sacrament with special reference to the use of scripture", Samuel Kirkpatrick gives a summation and short
introduction to the work of Fahey as well as states that Cyprian's use of Scripture is "commonly the
employment of a proof text".

* [Kirkpatrick] Specific references to Cyprian's use of Scripture in the secondary literature are rare. His
exegesis is perceived to be unexceptional, most commonly the employment of a 'proof text' to prove a
point. The most valuable secondary source for Cyprian's use of Scripture is the work of Michael Andrew
Fahey, 'Cyprian and the Bible: a Study in Third-Century Exegesis'. This is the most useful reference
work. The bulk of this book, almost 500 pages, consists of an orderly examination of the books of the
Bible, highlighting the references quoted by Cyprian. However, Cyprian's method of exegesis is only
one of a number of important subjects condensed into a brief chapter of twenty six pages. The main
value of this work therefore is as a source of reference for Cyprian's use of Scripture. (Kirkpatrick,
Laurence Samuel, The Christian North African debate on aspects of the church, ministry, and
sacrament with special reference to the use of scripture, 1994, p. 47)

Fahey writes concerning Cyprian's use of Scripture and allegory.

* [Fahey] To what extent can Cyprian's exegesis be called allegorical? The fanciful allegorizing
associated with the Alexandrian school, especially Origen, is almost totally lacking from Cyprian.
(Fahey, Cyprian and the Bible: a study in third-century exegesis, 1971, p. 49)

* [Fahey] Cyprian hardly ever uses a Scriptural citation without identifying the text as biblical, by means
of an introductory formula. In this respect Cyprian differs notably from his predecessor Tertullian who
frequently intersperses Scriptural passages into his own text and even personally translates biblical
passages from Greek to fit his own context. Cyprian takes pains to separate the Scriptural text from his
own, not merely because the literary quality of his Latin Bible must have jarred his sensibilities for
cultivated style, but also because of his reverence for the Word of God. The most frequent introductory
formula for both OT and NT texts is the expression used by the NT writers themselves: "scriptum est."
(Fahey, Cyprian and the Bible: a study in third-century exegesis, 1971, p. 29)

The passage in question written by Cyprian is in his "Unity of the Church". The text gives no indication that
Cyprian was using some allegorical interpretation of Scripture.

* [Cyprian] He who breaks the peace and concord of Christ, does so in opposition to Christ; he who
gathereth elsewhere than in the Church, scatters the Church of Christ. The Lord says, "I and the Father
are one;” and again it is written of the Father, and of the Son, and of the Holy Spirit, ’And these three
are one.” (Cyprian. Treatise. On the Unity of the Church. Book 1.6, ANF, 1995, vol. 5, p. 423)
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For the reader's benefit, here is the classic passage often presented as an example of Cyprian using allegory
to interpret Scripture:

* [Cyprian] This sacrament of unity, this bond of a concord inseparably cohering, is set forth where in
the Gospel the coat of the Lord Jesus Christ is not at all divided nor cut, but is received as an entire
garment, and is possessed as an uninjured and undivided robe by those who cast lots concerning
Christ's garment, who should rather put on Christ. Holy Scripture speaks, saying, "But of the coat,
because it was not sewed, but woven from the top throughout, they said one to another, Let us not rend
it, but cast lots whose it shall be." John 19:23-24 That coat bore with it an unity that came down from
the top, that is, that came from heaven and the Father, which was not to be at all rent by the receiver
and the possessor, but without separation we obtain a whole and substantial entireness. He cannot
possess the garment of Christ who parts and divides the Church of Christ. (Cyprian. Treatise. On the
Unity of the Church. Book 1.7)

In this passage on the Robe of Christ, Cyprian proposes that Robe (undivided) represents the Church’s “unity”
and “concord inseparably cohering”. Knittel examines the assumption of the critics concerning Cyprian’s quote
of I John 5. Knittel's full examination and refutation of this claim | have appended to this paper. Knittel
proposes the following analysis of Cyprian’s allegorical presentation:

* [Knittel] In short, in every passage which he cites as allegorical proof, he first quotes the Text literally,
and then states what it signifies mystically. If an example be wanting, observe how he quotes and
explains Canticles 6:8; John 19:23,24; Joshua 11:18; etc. (Knittel, New Criticisms on the Celebrated
Text, 1 John V. 7. Published at Brunswick in 1785. Translated from the Original German, by William
Alleyn Evanson, 1829, p. 23)

However, Knittel demonstrates his analysis of Cyprian’s typological/allegorical method using an OT verse. The
critics use a NT example of John 19:23-24. | asked Sarah Van der Pas (Professional Latin Translator) to
examine Knittel's claims using John 19:23-24.

* [Sarah VDP] Intricacies of various wordings aside, Knittel's essential point seems to be simply that,
when Cyprian is providing an allegorical interpretation of a Scripture passage, he lets the reader know
that that is what he's doing. He will quote the passage in question and say that it signifies such and
such. He does indeed do this in the passage about the coat. He won't (according to Knittel) simply write
his allegorical interpretation without identifying it as such and without quoting the actual words that it's
an interpretation of. So (still according to Knittel) when Cyprian states that hi tres unum sunt is written
about Patre et Filio et Spiritu Sancto, it must mean that he took those same words, Patre et Filio et
Spiritu sancto, from the scripture text itself (though they would have appeared in a different grammatical
case there, they would be the same words). If they [these words] had been an interpretation of "the
spirit, the water and the blood", Cyprian would have stated or at least clearly implied as much, following
his custom. But you've read all this as | have. Ultimately, if you ask me whether Cyprian's passage
about Christ's coat makes sense as a piece of evidence in favor of Knittel's general point, | would say
overall yes, though it differs structurally from the one about pascha et agnus whose structure Knittel
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focuses on. (“How does Khnittel’s explanation of Cyprian’s use of Typology Apply to the passage on the
Robe of Christ?” Sarah Van der Pas, correspondence, January 2022)

Examining Cyprian’s writings with the single aim of demonstrating that there was no grounds or evidence for
asserting that Cyprian used allegory when he quotes scripture “these three are one”.

Facundus of Hermiane (circa 546-548 AD)

Facundus, fluent in Greek and Latin (and possibly Syrian) wrote a work in Latin called "The Defense of the
Three Chapters". In this work he quotes the Earthly Witnesses of | John 5 many times. Facundus claims that
this verse should be interpreted about the Trinity. The "three witnesses in earth, the spirit, water, and the
blood" represent the persons of the Godhead.

+ [Facundus] In fact the apostle John also, in his letter speaks thus of the Father, of the Son and of the
Holy Spirit: "There are three who bear witness on earth - the spirit, the water and the blood - and these
three are one,” By "the spirit," he means the Father, as the Lord did when he said to the Samaritan
woman, according to the Gospel of the same Saint John: "Believe me, the hour will come when it will
not be in this mountain, nor in Jerusalem that you will worship the Father. You worship what you do not
know, we worship what we know, for salvation comes from the Jews. But the hour comes, and it is now,
where the true worshipers will worship the Father in spirit and in truth. Such, in fact, are the worshipers
whom the Father desires. God is spirit, and those who worship him should worship him in spirit and in
truth."

» [Facundus] By "water," he means the Holy Spirit, as when he reveals in his same Gospel the words of
the Lord who says: "If anyone is thirsty, let him come to me and drink. Whoever believes in me, as the
scripture says, rivers of living water will flow from his bosom." He adds immediately after: "Now he said
these words concerning the Spirit which those were to receive who would believe in him, for the Spirit
was not yet given, since Jesus had not yet been glorified," [11] and by "blood" he means the Son, since
it is he of the Holy Trinity who participated in flesh and blood. So the apostle John when he speaks of
the Father, the Son and the Holy Spirit does not say: "There are three persons who testify on earth -
the spirit, the water and the blood - and these three persons are one”, but rather he says:“There are
three that bear withess on earth - the spirit, the water and the blood - and these three are one”.

* Facundus, The Defense of the Three Chapters, Book 1.3.9-10.

Facundus claims that the "spirit" represents the Father, the "water" represents the Holy Spirit, and of course
the "blood" represents the Son. Facundus provides verses of Scripture to support his claims. Facundus uses
John 4:23-24 "God is Spirit" to support the "spirit" should be interpreted as the Father. Facundus uses John
7:37-39 "...out of his belly shall flow rivers of living water' ...for this he spake of the [Holy] Spirit" to support the
"water" should be interpreted as the Holy Spirit.

Cyprian rejects the idea that John 7:37-39 teaches that the "water" is the Holy Spirit. Cyprian teaches that the
"water" in these verses represents baptism. In his Epistle 62 to Caecilius "on the Sacrament of the Cup of the
Lord", he states as follows:
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» [Cyprian] But as often as water is named alone in the Holy Scriptures, baptism is referred to, as we
see intimated in Isaiah: "Remember not," says he, "the former things, and consider not the things of old.
Behold, | will do a new thing, which shall now spring forth; and you shall know it. | will even make a way
in the wilderness, and rivers in the dry place, to give drink to my elected people, my people whom |
have purchased, that they might show forth my praise." Isaiah 43:18-21 There God foretold by the
prophet, that among the nations, in places which previously had been dry, rivers should afterwards flow
plenteously, and should provide water for the elected people of God, that is, for those who were made
sons of God by the generation of baptism. Moreover, it is again predicted and foretold before, that the
Jews, if they should thirst and seek after Christ, should drink with us, that is, should attain the grace of
baptism. "If they shall thirst," he says, "He shall lead them through the deserts, shall bring forth water
for them out of the rock; the rock shall be cloven, and the water shall flow, and my people shall drink; "
Isaiah 48:21 which is fulfilled in the Gospel, when Christ, who is the Rock, is cloven by a stroke of the
spear in His passion; who also, admonishing what was before announced by the prophet, cries and
says, "If any man thirst, let him come and drink. He that believes in me, as the Scripture says, out of his
belly shall flow rivers of living water." And that it might be more evident that the Lord is speaking there,
not of the cup, but of baptism, the Scripture adds, saying, "But this spoke He of the Spirit, which they
that believe in Him should receive." For by baptism the Holy Spirit is received; and thus by those who
are baptized, and have attained to the Holy Spirit, is attained the drinking of the Lord's cup. And let it
disturb no one, that when the divine Scripture speaks of baptism... (Cyprian, Caecilius, on the
Sacrament of the Cup of the Lord Epistle 62)

Fahey, concurs in this understanding of Cyprian that the "water" in John 7:37-39 indicates "baptism" by the
Church with water.

* [Fahey] The texts are mentioned in Cyprians' letter to Cecil, refuting the validity of the Eucharist cup
offered only with water. Apparently his opponents had been citing Isa 43:18-19, 20b-21 and Isa 48:21 in
their own favor. Cyprian is quick to correct their exegesis and shows that whatever there is question of
"water" in the OT it refers to baptism and not to the Eucharist. "But as often as water alone is named in
the Holy Scriptures, baptism is preached, as we see signified in Isaiah: "(Quote Isa 43:18-19, 20b-21).
God announced there through the Prophet that among the Gentiles in the place which before had been
without water, rivers should afterwards abound and should provide water for the elect people of God,
that is, those made sons of God through the generation of baptism. Likewise, again, it is foretold and
predicted beforehand, that the Jews, if they would thirst and seek Christ, would drink among us, that is,
would obtain the grace of baptism. He said: (Quote Isa 48:21). This is fulfilled in the Gospel, when
Christ who is the rock is split by the blow of the lance in His passion. And He, warning us agian of what
was before predicted by the prophet, cried out and says: (Quote Jn 7:37-39). (Ep. 63.8) (Fahey,
Cyprian and the Bible: a study in third-century exegesis, 1971, p. 208)

Facundus is mistaken and the exegesis is in direct conflict with Cyprian's teaching John 7:37-39. Cyprian
would not understand the "water" as the Holy Spirit. We can see that Facundus claims that Cyprian was
interpreting the Earthly Witnesses "spirit, water, blood" of | John 5 as the Trinity is impossible.
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Eucherius, bishop of Lyon, (c. 380 - c. 449 AD)
Eucherius writes about various groups who interpret the "spirit, water, and blood" in his work "Instructionum
Book". Eucherius states that one group does indeed interpret "spirit, water, and blood" as the Trinity.

* [Eucherius] Again, John, in his epistle says:"There are three that bear witness; water, blood and spirit.
"What does this mean?

* [Eucherius] Yet the majority here understands the Trinity itself by a mystical interpretation, because it
bears witness to Christ; by the water indicating the Father for he says of himself, Jer. ii 13 "they have
left me, the fountain of living water"; by the blood demonstrating Christ, and referring to his passion; by
the Spirit manifesting the Holy Ghost. (Eucherius of Lyon, "In John's epistle” in Instructionum Book 1
LXXV)

Although Eucherius does not mention Cyprian, Eucherius does give us the scripture used by this group to
represent the Father (Jer 2:13). Cyprian writes the following concerning Jeremiah 2:13.

* [Cyprian] Cyprian, Liberalis, Caldonius, Junius, Primus, Caecilius, Polycarp, Nicomedes, Felix,
Marrutius, Successus, Lucianus, Honoratus, Fortunatus, Victor, Donatus, Lucius, Herculanus,
Pomponius, Demetrius, Quintus, Saturninus Januarius, Marcus, another Saturninus, another Donatus,
Rogatianus, Sedatus, Tertullus, Hortensianus, still another Saturninus, Sattius, to their brethren
Januarius, Saturninus, Maximus, Victor, another Victor, Cassius, Proculus, Modianus, Cittinus,
Gargilius, Eutycianus, another Gargilius, another Saturninus, Nemesianus, Nampulus, Antonianus,
Rogatianus, Honoratus, greeting. When we were together in council, dearest brethren, we read your
letter which you wrote to us concerning those who seem to be baptized by heretics and schismatics,
(asking) whether, when they come to the Catholic Church, which is one, they ought to be baptized. On
which matter, although you yourselves hold thereupon the truth and certainty of the Catholic rule, yet
since you have thought that of our mutual love we ought to be consulted, we put forward our opinion,
not as a new one, but we join with you in equal agreement, in an opinion long since decreed by our
predecessors, and observed by us — judging, namely, and holding it for certain that no one can be
baptized abroad outside the Church, since there is one baptism appointed in the holy Church. And it is
written in the words of the Lord, "They have forsaken me, the fountain of living waters, and hewed them
out broken cisterns, which can hold no water." Jeremiah 2:13 And again, sacred Scripture warns, and
says, "Keep you from the strange water, and drink not from a fountain of strange water." It is required,
then, that the water should first be cleansed and sanctified by the priest, that it may wash away by its
baptism the sins of the man who is baptized; because the Lord says by Ezekiel the prophet: "Then will |
sprinkle clean water upon you, and you shall be cleansed from all your filthiness; and from all your idols
will | cleanse you: a new heart also will | give you, and a new spirit will | put within you." Ezekiel 36:25-
26 But how can he cleanse and sanctify the water who is himself unclean, and in whom the Holy Spirit
is not? Since the Lord says in the book of Numbers, "And whatsoever the unclean person touches shall
be unclean." Numbers 19:2 Or how can he who baptizes give to another remission of sins who himself,
being outside the Church, cannot put away his own sins? (Cyprian, To Januarius and Other Numidian
Bishops, on Baptizing Heretics. Epistle 69.1)
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As Cyprian indicated above "But as often as water is named alone in the Holy Scriptures, baptism is referred
to", he again indicates here that Jeremiah 2:13 is also about baptism only offered in the Church. Fahey also
states the following concerning Cyprian's interpretation of Jeremiah 2:13:

* [Fahey] ...Jer 2:13b, is cited as proof that heretical baptism is invalid. After describing heretics in the
light of the false prophets mentioned in Jer 23:16-17 and 23:21-22, Cyprian continues: "It is these same
men whom the Lord again indicates and censures when He says: '(Quote Jer 2:13b)". Whereas there
can be but one baptism, they think they can baptize. They have abandoned the fountain of life, yet they
promise life and the grace of the waters of salvation." (Un 11; 219.16) Jer 2:13b, with its reference 'me
dereliquerunt fona aquae..." is also used with Prov 9:18c in a baptismal context in Cyprian's letter on
that theme written after the the Fifth Council of Carthage (A.D. 255) "...there is one baptism established
in the Holy Church. And it is written in the words of the Lord: '(Quote Jer 2:13b)." (ep 70.1; 767.10).
(Fahey, Cyprian and the Bible: a study in third-century exegesis, 1971, p. 219-220)

Again, we can see that Cyprian would not agree with the interpretation that Eucherius gives of the one group
concerning the Trinity. Cyprian understands the "water" in Jeremiah 2:13 as "baptism" offered by the Church.
And this is consistent with Cyprian's previous statement that "water" is indicative of "baptism".

Augustine of Hippo (354-430 AD)

After the event of debating the Arian bishop Maximinum, Augustine composed a version of the debate where
he was able to answer any of the points made by Maximinum as well as add other points of his own. In this
debate, Maximinum brings up | John 5 "spirit, water, and blood". Augustine gives his allegory interpretation of
this verse as follows:

* [Augustine] But if we will inquire into the things signified by these, there not unreasonably comes into
our thoughts the Trinity itself, which is the One, Only, True, Supreme God, Father and Son and Holy
Ghost, of whom it could most truly be said, "There are Three Witnesses, and the Three are One” so
that by the term Spirit we should understand God the Father to be signified; as indeed it was
concerning the worshiping of Him that the Lord was speaking, when He said, "God is a Spirit” (John
4:24) by the term, blood, the Son; because”the Word was made flesh” (John 1:14) and by the term
water, the Holy Ghost; as, when Jesus spake of the water which He would give to them that thirst, the
evangelist saith, "But this said He of the Spirit which they that believed on Him were to receive.”(John
7:39) (Augustine, Contra Maximinum, Lib. Il. C. 22 §3)

Augustine's interpretation did not reference Cyprian. Further, Augustine considered "water" to represent the
Holy Spirit using John 7:37-39. Here again, we see that this interpretation could not possibly be one that
Cyprian would agree with. Although Augustine and Facundus are in agreement that "spirit" is the Father (John
4:24) and "water" is the Holy Spirit (John 7:37-39), we have seen that both of these interpretations are contrary
to Cyprian. Again, the critics assumption concerning Augustine's allegory interpretation of | John 5 "spirit,
water, and blood" fails.

Conclusion:
In examining the claims of critics concerning the possibility that Cyprian was giving an allegory of | John 5
"spirit, water, and blood", has found no basis in fact. Cyprian considers John 7:37-39 and Jeremiah 2:13 as the
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"water" of baptism. Therefore, Augustine, Facundus and the "many others" mentioned by Eucherius cannot be
examples of how Cyprian "might have" used allegory to understand the "Father, Son, and Holy Spirit" to be
represented by "spirit, water, and blood". What is also apparent, is that Facundus and "many others"
mentioned by Eucherius are in conflict concerning the "allegory". Facundus interprets the "water" as the Holy
Spirit while Eucherius' "many others" considers the "water" to be the Father. Following the arguments of the
critics has resulted in not a single assertion has been validated. The critics' arguments and suppositions have
all failed when examined in light of the evidence.
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John Revealed the Word in his Epistle

One of the assumptions made by the critics is that John’s epistle never contained the Heavenly or Earthly
Witnesses in the Greek text. But this assumption is false. Greek Fathers testified that John’s Epistle (like his
Gospel) taught the doctrine of the Word of God. Other groups rejected both John’s Epistle and his Gospel
because in both they found the doctrine of the Word. In the following pages, these witnesses (hostile or not)
affirm that John’s Gospel and Epistle included the same teaching concerning the deity and the incarnation of
the Word.

Dionysius of Alexandria (d. 264) writes that John’s Epistle and Gospel agree.
* [Burgess] Dionysius of Alexandria, who speaks so comprehensively of the entire resemblance of the
Gospel and Epistle of St. John, in their characteristics [PAGE 30] of the Father and the Son, as hardly
to admit the exclusion of the seventh verse ."For the Gospel and Epistle agree with each other ...but
discuss everything under the same heads and names some of which we will briefly mention. ...the
Father and the Son,' occur everywhere. In fact, it is plainly to be seen that one and the same character
marks the Gospel and the Epistle throughout.” (Eusebius. H.E. 7.25.18-21; Migne Graeca, PG
20.701A-C) If the attributes of the Father and the Son were represented both in the Gospel and the
Epistle so entirely the same, “under the same names” and “occur everywhere ..and throughout", the
unity of the Son with the Father, declared in John x. 30, “| and my Father are one,” has its counterpart
only in 1 John v. 7. (Burgess, A Vindication of 1 John, V. 7. from the Objections of M. Griesbach, 1823,
2nd edition, p. 20-30)

Here is Dionysius full quote in Eusebius History of the Church.
* [Eusebius 7.20.1] Dionysius, besides his epistles already mentioned, wrote at that time also his extant
Festal Epistles, in which he uses words of panegyric respecting the Passover feast. He addressed one
of these to Flavius, and another to Domitius and Didymus, in which he sets forth a canon of eight years,
maintaining that it is not proper to observe the paschal feast until after the vernal equinox. Besides
these he sent another epistle to his fellow presbyters in Alexandria, as well as various others to
different persons while the persecution was still prevailing.

* [Eusebius 7.25.1] Afterward he [Dionysius] speaks in this manner of the Apocalypse of John:

7.25.18. For the Gospel and Epistle agree with each other and begin in the same manner. The
one says, 'In the beginning was the Word'; John 1:1 the other, "That which was from the
beginning.' 1 John 1:1 The one: 'And the Word was made flesh and dwelt among us, and we
beheld his glory, the glory as of the only begotten of the Father'; John 1:14 the other says the
same things slightly altered: 'Which we have heard, which we have seen with our eyes; which
we have looked upon and our hands have handled of the Word of life — and the life was
manifested.' 1 John 1:1-2

7.25.19. For he introduces these things at the beginning, maintaining them, as is evident from
what follows, in opposition to those who said that the Lord had not come in the flesh. Wherefore
also he carefully adds, 'And we have seen and bear withess, and declare unto you the eternal
life which was with the Father and was manifested unto us. That which we have seen and heard
declare we unto you also.' 1 John 1:2-3
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7.25.21. Anyone who examines carefully will find the phrases, 'the life," 'the light,' 'turning from
darkness,' frequently occurring in both; also continually, 'truth,' 'grace,’ 'joy," 'the flesh and blood
of the Lord,' 'the judgment,' 'the forgiveness of sins,' 'the love of God toward us,' the
‘commandment that we love one another,’ that we should 'keep all the commandments'; the
‘conviction of the world, of the Devil, of Anti-Christ,’ the 'promise of the Holy Spirit,' the 'adoption
of God,' the 'faith continually required of us," 'the Father and the Son," occur everywhere. In fact,
it is plainly to be seen that one and the same character marks the Gospel and the Epistle
throughout.

* Eusebius of Caesarea, Church History, Book 7; NPNF02 vol 1

<www.newadvent.org/fathers/250107.htm>.

Dionysius affirms that the Greek of John'’s Epistle is “Perfect Greek”. No “solecism” in the text:

7.25.24. Moreover, it can also be shown that the diction of the Gospel and Epistle differs from that of
the Apocalypse.

7.25.25. For they were written not only without error as regards the Greek language, but also with
elegance in their expression, in their reasonings, and in their entire structure. They are far indeed from
betraying any barbarism or solecism, or any vulgarism whatever. For the writer had, as it seems, both
the requisites of discourse — that is, the gift of knowledge and the gift of expression — as the Lord had
bestowed them both upon him.

7.25.26. | do not deny that the other writer saw a revelation and received knowledge and prophecy. |
perceive, however, that his dialect and language are not accurate Greek, but that he uses barbarous
idioms, and, in some places, solecisms.

7.25.27. It is unnecessary to point these out here, for | would not have any one think that | have said
these things in a spirit of ridicule, for | have said what | have only with the purpose of showing clearly
the difference between the writings.

* Eusebius of Caesarea, Church History, Book 7; NPNF02 vol 1
<www.newadvent.org/fathers/250107.htm>.

Dionysius of Alexandria has this allusion to the Heavenly Witnesses:

Against the Sabellians: if they maintain that a separation is necessarily involved in the expression ‘three
Hypostases,’ yet there are three - whether they admit it or no - or they must completely destroy the
divine triad. (Dionysius of Alexandria, Epistle to Dionysius of Rome, Fragment. Translation found in
Basil the Great. The Holy Spirit. 29 (72). <www.newadvent.org/fathers/3203.htm>.)
o Greek: Ei 1) Tpeic ival TAC UTTOOTACEIG, JEPEPIOUEVAC Eival Aéyoual, TPEIC €iol, KAV ) BEAWOIV,
N Vv Beiav Tpidda Travre A aveAétwaav. (Dionysius of Alexandria, Epistolae Il Dionysii
Episcopi ad SS Dionysium. Fragmenta. Migne Latin, PL 5.128A-B)

Conclusion: The statements of Dionysius concerning John's doctrine of the Word in the Gospel and the
Epistle is clear. The deity and incarnation are revealed in both works to the same degree. The critics’ assume
that John’s Epistle originally only contained verse 8 (Spirit, water, blood). The omission of verse 7 would have
resulted in a grammatical anomaly (i.e., solecism). However, Dionysius states emphatically that the Epistle
differs from the book of Revelation exactly in the area of Greek grammar. Dionysius states that John’s Epistle
is unlike the book of Revelation because John’s Greek is “far indeed from betraying any barbarism or solecism,
or any vulgarism”. These specific details are important to Dionysius’ argument that another John wrote the
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book of Revelation. In the complete work Dionysius no doubt gives us many examples. Here is another
Christian Witness to the fact that the Greek text Dionysius had in the 3rd century completely refutes the critics
assumption. This assertion of the critics’ remains an assumption because there are no Greek manuscripts of
John’s Epistle before the 4th century. Despite Dionysius' specific witness as to John’s Letter, and the fact that
no Greek manuscripts exist in the 3rd century of John'’s Epistle, the critics’ continue to claim that the original
text omitted verse 7 which would result in presenting the reader with an ugly solecism. Some critics’ claim that
verse 7 was added to amend “solecism” (as the very reason why verse 7 was “interpolated” - another failed ad
hoc argument in light of the evidence). Finally, Dionysius was familiar with verse 7 in his Greek Text of John’s
Letter. This can be seen in the allusion to the verse when Dionysius writes against Arius’ teaching. The allusion
above demonstrates that Dionysius was familiar with the language of John’s Heavenly Witnesses found in his
Epistle. So, here we have an incredible witness not only to the teaching of the Triune God in John’s Gospel
and Epistle, but also a work by Dionysius comparing the Greek text of John (Epistle & Gospel) to the book of
Revelation based on the fact that there are no “solecisms” in John’s works. The critics’ arguments all fail.
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Alogi Rejected John's Epistle : Epiphanius of Salamis (310-403 AD)

Moreover, there is also a hostile witness to the fact that John’s Epistle taught the same doctrine of the Word of

God as his gospel. Epiphanius reports that a group called “Alogi” rejected Epistle and Gospel due to the Word

of God in both.
* [Burgess] ...Epiphanius says, generally, that the Alogi rejected the writings of St. John because they
[the Alogi] denied the Divinity of the Logos. They must therefore have rejected the Epistle, in which that
doctrine is more fully asserted than in the Gospel or Apocalypse. [PAGE 121] ...For the Epistle and the
Gospel call the Son of God THE WORD; but the Epistle and the Apocalypse differ a little in their
designation of the Son of God, one calling him THE WORD OF LIFE, the other, THE WORD OF GOD.
Such concurrence leaves no doubt of their [the Alogi’s] rejection of the first Epistle. (Burgess, A
Vindication of 1 John, V. 7. from the Objections of M. Griesbach: in Which Is Given a New View of the
External Evidence, with Greek Authorities for the Authenticity of the Verse, 1823, 2nd edition, p. 119-
121)

Here are the places in Epiphanius’ (310-403 AD) work Panarion (“Against Heresies”) where he speaks of them:
* [Epiphanius] 50.3,1 Now these “Alogi” say (this is what | call them). They shall be so called from now
on, and let us give them this name, beloved: Alogi. (2) For they believed in the heresy for which < that*
> name < was a good one* >, since it rejects the books by John. As they do not accept the Word which
John preaches, they shall be called Dumb.10 (3) As complete strangers to the truth’s message they
deny its purity, and accept neither John’s Gospel nor his Revelation. 50.3,4 And if they accepted the
Gospel but rejected the Revelation, | would say they might be doing it from scrupulousness, and
refusing to accept an "apocryphon” because of the deep and difficult sayings in the Revelation. (5) But
since they do not accept the books in which St. John actually proclaimed his Gospel, it must be plain to
everyone that they and their kind are the ones of whom St. John said in his General Epistles, "It is the
last hour and ye have heard that Antichrist cometh; even now, lo, there are many Antichrists.” 11 (6)
For they offer excuses [for their behavior]. Knowing, as they do, that St. John was an apostle and the
Lord’s beloved, that the Lord rightly revealed the mysteries to him, and < that he* > leaned upon his
breast, they are ashamed to contradict him and try to object to these mysteries for a different reason.
For they say that they are not John’s composition but Cerinthus’, and have no right to a place in the
church. 50.4,1 And it can be shown at once, from this very attack, that they "understand neither what
they say nor whereof they affirm.” 12 How can the words which are directed against Cerinthus be by
Cerinthus? (2) Cerinthus says that Christ is of recent origin and a mere man, while John has
proclaimed that < he > is the eternal Word, and has come from on high and been made flesh. From the
very outset, then, their worthless quibble is exposed as foolish, and unaware of its own refutation.
(Epiphanius, Panarion, p. 28; Translated by Frank Williams, 2013.)

* [Epiphanius] 34,1 Again, in their endless hunt for texts, to give the appearance of discrediting the holy
apostle’s books—I| mean John’s Gospel and Revelation and perhaps the Epistles as well, for they too
agree with the Gospel and Revelation—these people get excited and quote, ”l saw, and he said to the
angel, Loose the four angels which are upon the Euphrates. And | heard the number of the host, ten
thousand times ten thousand and thousands of thousands, and they were clad in breastplates of fire
and sulfur and hyacinth.” (Epiphanius, Panarion, p. 67; Translated by Frank Williams, 2013.)
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Epiphanius also indicates that the Epistles of John teach the same as the Gospels. Nolan explains how
Epiphanius was understood to have included not only the Gospel of John, but also the Epistles as well. Both of
these were rejected by the “Alogi”.

* [Nolan] As far as | can collect from his [St. Epiphanius] words, [PAGE 569] he has implicitly declared that they
[the Alogi] objected not less to the Epistles written by St. John, than to his Gospel. (fn. 244. St. Epiphanius
expresses himself on the present subject in the following unqualified terms. ...The connexion of the sense, in
the last clause of this sentence, apparently renders it necessary that we should suppose the Alogi rejected the
Catholic Epistles; and Petavius [D. Petavius, SJ, 2 vols., Paris, 1622; repr. in J. P. Migne, PG 41-3]
accordingly renders the first clause; "but they especially reject the books of John altogether” (Latin: sed com
universos Joannis libros proprie rejiciant, &c.) (Nolan, An Inquiry into the Integrity of the Greek Vulgate, or
Received Text of the New Testament, 1815, p. 568-569)

Here is an Allusion to the Heavenly Witnesses in Epiphanius’ Panarion:

e [Panarion : Against Arians Nuts] But | am obliged to speak further here, about the Holy Spirit, or, if |
leave anything out, | may give the enemy, who want < to contradict >, a chance to hold their < wicked
beliefs* >. For it is the same with the Holy Spirit, as the Lord himself testifies by saying "the Spirit of
truth” and "the Spirit of the Father,” 115 but the apostle by saying "Spirit of Christ.” Thus, being the
Spirit of the Father [and] the Spirit of the Son, the Holy Spirit is the Spirit of truth, the Spirit of God, just
as God is true God, just as he is true light. For there is one Trinity, one glory, one Godhead, one
Lordship. The Father is a father, the Son is a son, the Holy Spirit is a holy spirit. The Trinity is
not an identity, not separate from its own unity, not wanting in perfection, not strange to its own
identity, but is one Perfection, three Perfects, one Godhead. (Epiphanius of Salamis, Panarion,
Anacephalaeosis V.33. Against the Arian Nuts; Translated by Frank Williams, 2017, vol 2, p. 361)

o Greek: "ETi 8¢ kai repi ToU ayiou TrveUpaTog avaykalopal 1o Aéyelv éviadBa, iva un
TTapaAeipag 11 (W TOIG BouAopévoig <AVTIAEYEIV> £XBPOIC TAG aAUTWV EXEIV * TTPOPATIV. 0UTW Yap
Kai 1O Trvedpa 10 Ayiov, wg alTog O KUPIOG HAPTUPET Aéywv «TO TTvedua TG GAnBeiagy», «T10
mrvelpa 100 TTaTpOG», 6 0¢ ammdoToAog «TTvedua XpioTol». Gpa yolv 10 Trvedua 10 Aylov Tvelua
aAnBeiag, Tvedua Be0l, wg Bedg AANBIVOCS, WS PG GANBIVOVY, wg TTvelua TTaTpdg, wg Trvelua
uio0. pia yap £€oTiv i TPIAG, pia 1 do§oAoyia, pia i 0£0TNG, Mia 1) KUPIOTNG. TTATHP TTATAP,
Uiog uiog. aylov Trvedpa aylov Trvelpa, oU cuvaAolign 1 TpIdg, oU dieoTWod Tig idiag
QaUTAG HOVADBOG, OUK EAAITTIG TG TEAEIOTNTOG, OUK AAAoia Ti¢ idiag id16TNTOG, GAAQ TTAVTA
TEAEIOTNG, Tpia TéA&la, pia Be6TNG. (Epiphanius of Salamis, Panarion, Anacephalaeosis V.33
Against the Arian Nuts; Migne Graeca, PG 42.253)

Conclusion: The Alogi would be considered an hostile witness to John’s doctrine of the Word. This is the
second confirmation and maybe an even more important one than Dionysius because of the timeline
(Dionysius in the 3rd Century, and Epiphanius in the 4th Century). These two fathers not only agreed on the
teaching of John in his Epistle (that it is the same as his other writings), but also both fathers are aware of
John’s expression of the “three are one” found in the Heavenly Witnesses. We would also point to the fact that
this group, the Alogi, are specifically rejecting the doctrine of the Word which only John reveals. The Alogi
reject not only the incarnation, but also the deity of the Word as John’s writings express. This second witness
is very significant because of all these reasons.

Page 20



The Johannine Comma - Critics’ Theories Debunked - KJV Verses Vindicated

Diodorus of Tarsus Exposition on John’s Epistle
Another Greek Father testifies to the fact that John’s Epistle included a teaching on the Trinity. Diodorus of
Tarsus (d. 390) wrote a work on John'’s Epistle, reported by Suidas the Greek Lexicographer (10th century).

» [Burgess] According to Suidas (10th Century), Theodorus Anagnosta (6th Century) says, that
Diodorus (the preceptor of Chrysostom) wrote commentaries on the Old Testament, the Gospels, the
Acts of the Apostles, and the Epistles of St. John, concerning the Unity in Trinity (TTepi To0 €ig @ed¢ év
Tp1ad1). Dorhout calls this authority “above all exception” (Latin: omni exceptione majus); and the
learned prelate thinks that a discourse of this kind “has every appearance of being founded on the
seventh verse of the fifth chapter.” The Appendix, No. VII. [p. 157-158] contains an extract from M.
Dorhout's Animadversiones. (Burgess, A Vindication of 1 John, V. 7. from the Objections of M.
Griesbach, 1823, 2nd edition, p. 29).

Here is Suidas entry:

Diodore of Tarsus (d. 390) : [sc. At first] a monk, [sc. but later] in the times of Julian and Valens[1]
bishop of Tarsus of Cilicia. He wrote a variety of things, as Theodore Lector (6th Century) says in his
Ecclesiastical History. They are as follows: Interpretations on the entire Old Testament: Genesis,
Exodus, and so forth; and On the Psalms; On the Four Books of the Kingdoms;[3] On Inquiries into the
Books of Chronicles, On the Proverbs, What is the Difference between Exposition[4] and Allegory, On
Ecclesiastes, On the Song of Songs, On the Prophets, Chronology, straightening out the error of
Eusebius [the spiritual son] of Pamphilos[5] about the times, On the Four Gospels, On the Acts of the
Apostles, On the Epistle of John the Evangelist, About the One God in Three, Against the
Melchisedekites,[6] Against the Jews, About the Resurrection of the Dead, About the Soul against the
Various Heresies Concerning It, Chapters to Gratian, Against Astronomers and Astrologers and Fate,
About the Sphere and the Seven Zones and of the Contrary Motion of the Stars, About Hipparchus'
Sphere, About Providence, Against Plato on God and the Gods, On Nature and Matter, in which is
“What is the Just,” Concerning God and the Falsely Imagined Matter of the Greeks, That the Unseen
Natures are not from the Elements but Were Made from Nothing along with the Elements, To the
Philosopher Euphronius by way of Question and Answer, Against Aristotle concerning Celestial Body,
How Hot is the Sun, Against Those Who Say the Heaven is a Living Being, Concerning the Question of
How the Creator is Forever but the Created is Not, How is there the Capacity to Will and to be Unwilling
in the God who is Eternal, Against Porphyry about Animals and Sacrifices. (Suidas, ed. Gaisford &
Kister. 1834, vol 1, p. 1006-1007; Translated by Roger Pearse, 1 John 5:7 in the fourth century?,
roger-pearse.com, 2018)

o Greek: Al6dwpog 6 Tapoelg, povalwy, év Toig Xpovois louAlavol kai OUGAEVTOG ETTIOKOTIAOOG
Tapo®v TA¢ KIAikiag. oUTog Eypayev, (¢ enal Oe6dwpog AvayviwoTng &V T EKKANCIOOTIKH
ioTopiq, didgopa. €ioi 8¢ Tade: Epunveial €ig TRV TTaAaiav Taoav: Méveolv, "E€odov (89.1.217A)
kai épeEic: kai Eic WaApoug: Eig 106 &' BaolAciag: Eig & ¢nToupeva TGV MapaAermopévwy, Eig
T8¢ Mapoipiag, Tic Slagopd Bewpiag kai aAAnyopiag, Eic 1ov ‘EkkAnoiaoThyv, Ei¢ 16 dopa Thv
aoudrtwy, Eig Toug rpogrtag, Xpovikdyv, diopBoluevov 10 o@dAua EUoeBiou 100 Maugilou Trepi
TQV Xpovwy, Eig 1a 8' EvayyéAia, Eig Tag Tpageig Tiv AmootéAwy, Eig TRV £MIoTOARV
lwévvou Tol EuayyeAioTod, Mepi To, £ig Bed¢ £v TPIGSI, Katd MeAxioedekITGV, Katd
loudaiwyv, Mepi vekpQv avaoTdocwg, Mepi Yuxic kata diagopwy Tepi aUTAG aipéacwy, Mpog
paTiavov ke@daAaia, Katd aoTpovopwy Kai aoTpoAdywv Kai gipapuévng, Mepi ogaipag kai v
¢' Cwvv Kkai TAg Evavtiag TV aoTépwy Tropeiag, Mepi TAg TTTdpxou oeaipag, Mepi Tpovoiag,
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(89.1.217B) Katé MAGTwvog TTepi B0l kai Bev, Mepi pUoEWS Kai UANG, év W, Ti 10 dikaidv £0Tl,
Mepi B00 kai UANG ‘EAANVIKAG, 'O ai adpaTol QUOEIG OUK €K TEV OTOIXEIWY, AGAA' €K UNdEVOS
META TQV OToIXEIWV £dnPIoupyRBnaoav, Mpdg Eugppdviov @IAdco@ov Katd TTedoIvV Kai ATTOKPICIY,
Kata AploToTéAoug Trepi CWHPATOS oupaviou, Mg Bepuog 6 HAIog, Kata TV Aeydviwyv (Rov ToV
oUpavov, Mepi 100 WG Gl Peév 6 dnuIoupyds, oUk dei 8¢ Ta dnuioupyruaTa, MG 10 BEAEIV Kai
TO W B€Aerv £1mi B0l Gidiou GvTog, Kata Mopgupiou Trepi {wwv kai Buaiiv. (Wp/gre/Ai6dwpog
0 TapoeUg, incubator.wikimedia.org). Cf.”Ai6dwpog 6 TapoeUc". (Suidas, ed. Gaisford & Kister.
1834, vol 1, p. 1006-1007; Wp/grc/Ai6dwpog 6 Tapoeug. incubator.wikimedia.org.
<incubator.wikimedia.org/wiki/Wp/grc/Ai6dwpog 6 Tapoeug>).

» Theodorus Lector (Greek: ©ed6dwpog AvayvwoTtng, Theodoros Anagnostes) was a lector, or reader, at the
Hagia Sophia in Constantinople during the early sixth century.[1] He wrote two works of history; one is a
collection of sources which relates events beginning in 313, during Constantine's early reign, down to 439,
during the reign of Theodosius Il. The other is Theodorus' own work, retelling events from the death of
Theodosius Il in 450 to the beginning of Justin I's reign in 518. The former work is important to scholars editing
the authors quoted by Theodorus; the latter exists only in fragments and owes its importance more to the
"scantiness of our information concerning the period it treats rather than its merits." While a lector at Hagia
Sophia, Theodorus collected the works of the fifth-century historians Socrates Scholasticus, Sozomen, and
Theodoret of Cyrrhus to create a chronicle of church history from Constantine to Theodosius II. The resulting
work, Selections from Church History (Tpipyepng loTopia), known better by its Latin title Historia Tripartita, is a
single narrative in four books which gives Theodorus' preferred reading for each section of history related, with
notes and comparisons in the margins. Theodorus later continued his chronicle, using other available sources
to write his Church History (EkkAnaoiaoTikn ‘loTopia) from the death of Theodosius Il down to 518. The date of
composition is not known, though it was probably finished before 543, as it can be conjectured that Theodorus
would not have spoken of the "holy memory" of Theodoret following the onset of the Three-Chapter
Controversy.[3] The chronicle has not survived; excerpts exist in other chronicles, and it is also quoted in a
tract by John of Damascus, and by the acts of the Second Council of Nicaea. It is believed that a badly
damaged manuscript of this work survives in the Library of St. Mark's in Venice, however no scholarly research
has yet been done into it.[page 1048. 1] (Theodorus Lector. Wikipedia.
<en.wikipedia.org/wiki/Theodorus_Lector>)

We add the quote from Ambrose Dorhout’s work “Animadversiones in loca selecta, V.T.” found in Brownlee’s
presentation defending the Heavenly Witnesses.

e [Brownlee] In the year 1768, a work was published at Utrecht, by Ambrose Dorhout, entitled
"Animadversiones in loca selecta, V.T.” To this eminent scholar we are indebted for a new Greek
authority, which had escaped the attention of all the writers in the Porsonian controversy: and which
was first quoted in England by Dr. Burgess, very lately. It is that of Diodorus, bishop of Tarsus, of the
fourth century: and the instructor of Chrysostom. The following is the quotation from Dorhout's
Dissertation De 1 John, v. 7. “But let us pass to a document which is above all exception: We have
asserted that the Greek writers did cite this text. We have a distinguished passage which will envince to
the eyes of every man not blinded by prejudice, that the prologue of St. Jerome reports correctly, which
affirms that the Greeks read this text of the heavenly witnesses in their manuscripts. Suidas (in voce
Diodorus, &c.) relates out of Theodorus, the Lector's church history, that Diodorus, the Greek monk,
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who lived in the days of the emperors Julian, &c., and who was afterwards bishop of Tarsus, wrote
various pieces: among these the following: Words on the whole of the Old Testament, viz. Genesis,
Exodus, &c. Also on the Evangelists; on the Acts of the Apostles, and also on the Epistle of John
concerning that passage which treats of the one God in the Trinity, &c.” (Eig v émoToAnv lwdvvou
100 EGayyeAioTol, Mepi 100, €ig BedC £v TpIGdl.) as Dorhout adds, “that this refers to the 7th verse.” For
there is no other passage in the Epistle to which it can be referred. (Brownlee, 1823, p. 260; Dorhout,
1765, vol 1, p. 280- 283)

* Dorhout (Ambrosius), born in Leeuwarden in 1699, died March 27, 1776 in Dokkum. He probably studied at
Franeker, became a candidate in theology, became a minister at Garijp, Eernewoude and Zuidmeer (1726),
went to Oostermeer and Eestrum in 1731 and to Dokkum in 1745. Some linguistic, archaeological and
theological works by his hand can be found in the Book Room, including in 1759: Treatise on Matthew I, 23, in
[, 611 and De place 1 Chroniken lll, 15 there Il, 215. Separately appeared: The own arch of the Supper traced
from Matth. XXVI: 26, 27, 28 and 1 Corinth. X and XI (Harlingen 1746). See: Book room 1726, Il, 659; 1745, I,
122, 123; 1776, |, 481. (Molhuysen, 1911, vol 3, col. 295).

Conclusion: The report of Theodore Lector (6th Century) in his Ecclesiastical History (which is given to us by
Sudas), affirms again that the Heavenly Witnesses were present in John’s Epistle. The Greek text given to us
by Theodore (via Sudas) indicates that here again, John’s phrase “three are one” has been carried into the
biblical expressions of the fathers. Diodorus is a 4th century father. In this affirmation we have Sudas,
Theodore Lector, both affirming Diodorus writing about John’s epistle. The celebrated scholar Ambrosius
Dorhout (1699-1776 AD) gives us his verdict concerning this evidence: “It appears to me clearer than the
[noonday] light that this [Mepi To0, €ic Oedg év TPIGdI] refers to the 7th verse.” (Brownlee, June 1825, p. 260;
Dorhout, 1765, vol 1, p. 282-283)
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Omission and Transposition

One of the songs that is often sung by the critics is to claim that when the verse "spirit, water, and blood" does
not have "in earth" indicates that the manuscript used does not have the Earthly witnesses in his biblical
manuscript. Another claim is that when a Father gives verse 6 then directly verse 8 "spirit, water, and blood",
this, claim the critics, indicates that the Heavenly Witnesses do not appear in the Father's biblical manuscript.
Further, the critics claim that these instances demonstrate to other Fathers that biblical manuscripts with the
Heavenly and/or Earthly witnesses are corrupt. We will investigate these claims in this section of the paper.

Haymo, bishop of Halberstadt (d. 853 AD)

Eucherius gives us an example of verse 8 "spirit, water, and blood" and a group that interprets the verse as the
Trinity. Note that Eucherius gives verse 8 in a very convoluted manner "Again, John, in his epistle says: 'There
are three that bear witness; water, blood and spirit." What does this mean?". Eucherius presents the verse with
a different order of the three witnesses, which agrees with the interpretation of the "majority" (the Father is said
to be the "water", and the "spirit" to be the Holy Spirit). It is an open question whether verse 8 has been
corrupted in Eucherius' biblical manuscript. However, this fact that the verse appears corrupted is consistently
ignored by the critics during this discussion. Whatever the reason that Eucherius presents the verse in this
convoluted manner, our expectation would be that he would also truncate or omit parts that are not relevant to
his discussion (i.e. "in earth", etc.).

Haymo, bishop of Halberstadt, gives a homily on the same verse that Eucherius writes about. Haymo has the
same convoluted order "water and blood and the spirit". However, in this case, Haymo also presents us with
the preposition "on earth" (Latin: "in terra"). Reading this homily, we can see that Haymo seems to reference
back to Eucherius' work concerning this verse with the Trinitarian interpretation of "water and blood and spirit".
The same "some people" and the same verses are also mentioned supporting this allegorical interpretation.
Later in the homily Haymo speaks about the "earth" and "heaven" relative to this verse and salvation referring
to the preposition "in earth" and possibly the Heavenly Witnesses that may also appear in his biblical
manuscript.

» [Haymo] "For there are three who give withess on earth: water and blood and the spirit” (I John 5.8).
Some people understand that it is the holy Trinity here, in a mystical way, who bears witness to Christ.
In the water, they understand the Father to be signified, who says of himself, ‘they have abandoned
me, the fountain of life’ (Jer 2.13); in the blood, Christ himself, who poured out his blood for the
salvation of the world; in the spirit, the Holy Spirit himself. So this holy Trinity bears witness to Christ, as
he himself says through the Gospel, "I am one who bears witness to myself, and the Father who sent
me bears witness to me.” “And when the Comforter comes, whom | will send to you from my Father, the
Spirit of truth, he will bear witness concerning me” (John 8.18; 15.26). "And these three are one,”
namely the Father and the Son and the Holy Spirit: one in nature, one in divine substance, coequal in
all things, and coeternal through all things, in no way dissimilar. In this substance of the Trinity, there is
nothing created because nothing has a beginning; nor is anything recognized there as superior,
because nothing is found to be prior or later. In the fact that it is a Trinity, it is one, it is eternal, it is true.
...S0 we receive eternal life through the holy Church. Only in this Church is there eternal life, because
her King is eternal life. Part of this Church rejoices already and reigns in heaven, but part of it is still on
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pilgrimage and labors on earth. She is one holy Church, in which we are now justified, in which we will
then be glorified. Like good sons, let us love this good mother with one heart. Let no one despise the
groans of this mother, then; let no one devalue her advice, let no one leave her side. For she will come
to the inheritance of God the Father, who will preserve the unity in faith and love of Mother Church.
(Haymo bishop of Halberstadt, Homily 80, for the Octave of Easter; Translated by Brian Daley,
correspondence, August 2020.)

Eucherius' presentation of the verse in his work omitting "in earth" is presented by Haymo here as well. There
is no indication that Haymo thought Eucherius' work points to corruption in his biblical manuscript. Haymo
gives the verse with "on earth" as well as speaks to this in his exposition of the verse referencing the
incarnation, resurrection, salvation in Christ. Haymo further makes a point of the Church yet on earth as well as
in Heaven. With such a very close likeness to Eucherius' work (including the convoluted order "water and blood
and spirit"), it is clear that the claim concerning the omission in Eucherius' work has not had any effect on
Haymo's homily. Nor has Haymo sensed any problem with Eucherius' omission of "in earth". We conclude that
the critic's claim has been completely contradicted by the facts.

Leo The Great (400-461 AD) : Tome to Flavian

One of the most well known critics of the verse, Richard Porson (1759-1808) in his work "Letters to
Archdeacon Travis" (1790) writes: "But the strongest proof that this verse is spurious may be drawn from the
Epistle of Leo the Great to Flavianus upon the Incarnation. This epistle has been translated into Greek, read in
churches, sent round to the Councils both in the East and West, defended by several authors in set treatises,
and consequently more generally known than most of the writings of the Fathers. In this epistle he quotes part
of the fifth chapter, from the fourth to the eight verse, and omits the three heavenly witnesses." (Porson,
Letters to Archdeacon Travis, 1790, p. 378-379)

Leo the Great was a pope in Rome (440-460) and his letter on the incarnation of Christ became a standard
work on the doctrine in the Church. This letter was written in Latin.

* [The Tome] Leo's Tome refers to a letter sent by Pope Leo | to Flavian of Constantinople[1] explaining
the position of the Papacy in matters of Christology. The text confesses that Christ has two natures and
was not of or from two natures.[2] The letter was a topic of debate at the Council of Chalcedon in 451
being eventually accepted as a doctrinal explanation of the nature of the Person of Christ. The letter
was written in response to Flavian, Patriarch of Constantinople, who had excommunicated Eutyches,
who also wrote to the Pope to appeal the excommunication. (Leo's Tome. Wikipedia.
<en.wikipedia.org/wiki/Leo%27s_Tome>)

So, why is it that with all the critics declaring the mantra "not in Greek MSS" do we get a Latin work by a Father
that knows no Greek as the "strongest argument” concerning the validity of this verse in | John? Here is a very
good example of critics changing horses in the middle of the race. Likewise are the defenders of the verse able
to demonstrate the veracity of this verse(s) with Latin examples written by Fathers that know no Greek? There
are plenty of examples which have been presented over and over again in this discussion. But alas, no, no
such consistency is allowed by the critics. Nevertheless, we will examine this "strongest argument" from Mr.
Porson.
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Refutation of Porson

1. Context: “Epistle of Leo the Great to Flaviatus upon the Incarnation”
* [Burgess] Mr. Porson's strongest proof of its spuriousness: drawn from the omission of the Verse in
the Epistle of Leo the Great to Flavianus.”In this Epistle", (says Mr. Porson) he quotes part of thefifth
chapter, from the fourth to the eighth verse, and omits the three heavenly witnesses.”The Letter is on
the Incarnation of Christ, and was written against the heresies of Nestorius and Eutyches, to both of
whom the human nature of Christ was an insuperable stumbling-block. The sixth and eighth verses of
the passage which are quoted by Leo, relate to the human nature of Christ, but the seventh exclusively
to his Divine nature, which was not denied by either Eutyches or Nestorius. The seventh Verse,
therefore, was irrelevant to his subject. (Burgess, An Introduction to the Controversy on the Disputed
verse of St. John as Revived by Mr. Gibbon, 1835, p. xvii-xviii)
* [Burgess] Again: the unity expressed in the passage of St. John, according to Leo's acceptance of it,
is an unity of nature, not of testimony only:"because the three [tria] are one, and remain undivided, and
none of them is separated from this connection”(Latin: tria unum sunt, et individua manent, nihilque
eorum a sui connexione seiungitur). The’three”(Latin: tria), in Leo's sense of the passage, are,”The
Spirit, that is, of sanctification, and the blood of redemption, and the water of baptism”(Latin: Spiritus
sanctification is, sanguis redemptionis, et agua baptismatis). Understanding the passage, as expressive
of the death and human nature of Christ, Leo interprets the words of the Apostle not of the Trinity, but
of the benefits of Christ's death through sanctification by the Spirit of Christ, redemption by the blood of
Christ, and regeneration by baptism in the name of Christ, which are inseparably united; there being no
regeneration without sanctification, nor redemption without both sanctification and regeneration.
(Burgess, An Introduction to the Controversy on the Disputed verse [l V. 7] of St. John as Revived by
Mr. Gibbon, 1835, p. xxxii)

2. read in churches, sent round to the Councils both in the East and West"

a. The Second council of Ephesus (449) refused to read Leo's Tome.
* [R. Price] Pope Leo refused to accept the decrees of the Second Council of Ephesus of
August 449, which restored Eutyches and deposed a number of bishops, including Flavian of
Constantinople, Domnus of Antioch, Theodoret of Cyrrhus, and Ibas of Edessa;1 and the pope
was personally insulted at the council by the suppression of his Tome condemning Eutyches:
the document was received but not read. In consequence he famously condemned the council
as a latrocinium or ‘den of robbers’ (as in Document 11, below). (Council of Chalcedon, Richard
Price, and Michael Gaddis. The acts of the Council of Chalcedon, 2005, vol 1, vol 1, p. 87)

b. The first public reading
* [R. Price] Leo’s Tome, read out at the second session of Chalcedon (ll. 22). (Council of
Chalcedon, Richard Price, and Michael Gaddis. The acts of the Council of Chalcedon, 2005, vol
1, p. 100, fn. 44)

3. "translated into Greek"
a. The Tome was originally written in Latin & Leo could not read Greek.
* [R. Price] Very soon after the council, a copy of the minutes in Greek was brought to Rome,
where neither Leo nor his staff could read it with ease. In March of 453 Leo wrote to Julian of
Cos, who had represented him at the council, and complained that he still knew very little about
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what had actually taken place at Chalcedon. These linguistic difficulties — along with his
opposition to the twenty-eighth canon — help explain Leo’s long hesitancy (much to the
consternation of Marcian and Anatolius) to endorse the council’s decrees. He asked Julian to
arrange for a full translation of the acts into Latin, but there is no evidence that this task was
ever begun or that subsequent popes of the late fifth and early sixth centuries had access to a
Latin version.287 (Council of Chalcedon, Richard Price, and Michael Gaddis. The acts of the
Council of Chalcedon, 2005, vol 1, vol 1, p. 83)

b. The Greek translation demonstrates that | John 5:6,8 was an allusion from memory.
* Greek: Kai 100 pakapiou 8¢ lwavvou 100 drooTdAOU TH JapTUPIa uf avoioTaodw
AéyovTog-"Kai 10 aipa 1ol 'Incod Yiol Tol Ocol katapidel Rudc &md maong auaptiac’(1 John
1:7)- kai TTaAIv-"aldTn £€0Tiv A vikn A VIkoaoa 1oV Kéapov, N\ THoTIG AUGV-"(1 Jn 5:5) kai Ti 0TIV,
6¢ éviknoe 1OV KOOpOV, &i PA 6 ToTelwy, 6T 'INcolC éoTiv 6 Yidg ToU Ool- 0UTOC 6 EPXOMEVOS
Or Udatog, Kai aipaTog, Incolc XpIoTdS: oUK €v 1M UdaT poévov, GAN €v Gdarl, Kai aipatl- Kai 10
TveOud €0Ti TO papTupolyv, ETTEIdN 1O TTVETUA 0TIV 1) AArBeia. [6TI Xp1oTOG €0TIV 1 AARBEIA -
in marg. edit. Rom.] Tpeic yép ciov oi papTupoivreg, 16 Tivelpa, kai O Udwp, Kai TO aiya Kai
oi TPEig 10 €V giol, (1 Jn 5:6-8) 10 Trvelua SnAovoTi ToT Gylaopod, kai TO aija TAS AUTPWOEWC,
Kai 10 Udwp 10U Bamrtiopatog: amep Tpia v £0TI, Kai AUEPIOTA PEVEL: KAl OUDEV AUTWYV ATTO TAG
aUTOV XwpileTal ouvageiag- ETTeidnTeP i KaBoAikn ‘EkkAncia év TauTtn i, Kai TIPOKOTITEN TH
mrioTel “lva unTe dixa TA¢ aAnBolc BedTNTOC 1 AvBPWTTOTNG, MATE dixa TAS dAnBoug
aveTpwTTOTNTOG 1 BedTNG TIoTEUNTAI. (Pope Leo's letter to Flavian Bishop of Constantinople;
Migne Latina, PL 54.775-776) <earlychurchtexts.com/main/leo/tome_of_leo_05.shtml>

» The Greek translation above was done by the scribes during the Council of Chalcedon. The
variants bolded above indicate that these Greek words are different from the Greek text of 1
John. Further, there is a significant variant reading: “Because Christ is the truth”, rather than
“the Spirit is the truth”. Also, the last clause of the verse usually reads “oi Tpeig €ig 10 €v €io1”.
Note how the preposition “€ig” is absent in this Greek translation. The variants €mreidn and yéap
are the conjunctions that join the allusions together. This would indicate that the Greek scribes
translated the text as an allusion (i.e. there was other text passed over or the order was
transposed, etc.) Finally, these variants indicate that 1 John 5:6,8 were regarded by the Greek
scribes as simply memory allusions to some of the text of 1 John 5:6,8, and not a quote of the
verses. This was later affirmed by the writings of Facundus and Flugentius. (see below)

4. "defended by several authors in set treatises"
a. Facundus (fluent in Greek) knew the Tome and used it to defend Ibas.

+ [R.B. Eno] Facundus builds his principal defence of Chalcedon on the prestige of Leo the
Great, a truly apostolic man who stated plainly that nothing need be added to the perfection of
the council of Chalcedon. He was a true and faithful fighter for the Church, who did not fear the
onslaught of heresy. In attacking the council, the heretics are seeking to undermine the honored
position of this man [i.e., Ibis]. Facundus repeats the last theme, as if by doing so, to drive home
the enormity of what the revisionists are attempting to do. [Facundus writes] in defence of the
letter of Ibas, in particular, it suffices to say that”...so great a council and the instigator of that
council, the apostolic man, the one most noted in the world for true doctrine, approved it.”(fn. 44.
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Facundus, Defense of the Three chapters, Book 5.4.1) (R.B. Eno, Doctrinal Authority in the
African Ecclesiology of the Sixth Century: Ferrandus and Facundus, 1976, p. 108-109)

b. Facundus (fluent in Greek) quoted the Tome in his work "Defense of the Three Chapters"
* [Facundus] Now since it has been proven by manifest and manifold evidence that it is a
falsehood to deny that the letter of the venerable Ibas was declared orthodox by the synod, and
since it has by the same token been made apparent that blessed Leo did not judge the letter to
be Nestorian (for he would doubtless have condemned it with a clear and forceful sentence), it
suffices for our defense of the letter that such a great synod and its initiator, an apostolic man
famous throughout the world for the teaching of truth, approved it. This is our foremost,
unshakable, secure reason, which protects and strengthens us against all the questions of
gainsayers. (Facundus, Defending the Three Chapters, Book 5.5.1; Translated by Sarah Van
der Pas, correspondence, August 2020)
* [Facundus] ...And therefore, if also omitting the rest of the acts, the same most devoted and
prudent man, Leone, replied to Flaviano thus: 19.”| am surprised that so absurd and mistaken a
statement of his should not have been criticised and rebuked by his judges, and that an
utterance which reaches the height of stupidity and blasphemy should be allowed to pass as if
nothing offensive had been heard: for the impiety of saying that the Son of God was of two
natures before His incarnation is only equalled by the iniquity of asserting that there was but one
nature in Him after 'the Word became flesh.' And to the end that Eutyches may not think this a
right or defensible opinion because it was not contradicted by any expression of yourselves, we
warn you beloved brother, to take anxious care that if ever through the inspiration of God's
mercy the case is brought to a satisfactory conclusion, his ignorant mind be purged from this
pernicious idea as well as others.” [Leo the Great, Tome to Flavian, Epistle 28.6] (Facundus,
Defense of the Three Chapters, book 4, Translated by Sara Petri, 2007, p. 155-156)

c. Fulgentius (fluent in Greek) quotes the Tome in his works.
* [Fulgentius] Therefore, what has been taken up by the Son of God is proved to have been
taken up by his divinity, by his majesty, by his power, by his eternity. In order that the truthful
assertions of the holy Fathers may show this, we first bring forward the letters of the most
blessed Pope Leo, glorious pontiff of the Apostolic See, writing to Flavian, bishop of the city of
Constantinople. In this letter, because he marvelously expressed the true faith concerning the
Incarnation of the Lord, he destroyed every error of heretical depravity. For in this letter, the
same glorious bishop, no less endowed with the truth of the apostolic faith than outstanding
because of the dignity of the Apostolic See, said this: “In the preservation, then, of the real
quality of both natures, both being united in one person, lowliness was taken on by majesty,
weakness by strength, mortality by the immortal. And in order to pay the debt of our fallen state,
inviolable nature was united to one capable of suffering so that (and this is the sort of reparation
we needed) one and the same mediator between God and men, the man Jesus Christ, could
die in the one nature and not die in the other.”(fn. 70. Leo Epistola 28; N. Tanner, Decrees
1.78b; FOTC 34.95-96.) (Fulgentius, Letter to Ferrandus #14.18; Translated by Robert B. Eno in
Fulgentius selected works, 1997, p. 522)
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5. Greek Fathers Quote Leo's Tome
a. Facundus (fluent in Greek) : Quotes verse 8 with “in earth"

* Which one of the Trinity suffered (Defense of the Three Chapters, Book 1, Chapter 3).
* 9. In fact, the apostle John also in his letter writes about the Father, the Son and the Holy
Spirit: “There are three who testify on earth, spirit, water and blood and these three are one” (1
Jn 5, 8). With “spirit” it indicates the Father, as does the Lord, who in the Gospel of John himself
says to the Samaritan woman: “Jesus saith to her: Woman, believe me that the hour cometh,
when you shall neither on this mountain, nor in Jerusalem, adore the Father. You adore that
which you know not: we adore that which we know. For salvation is of the Jews. But the hour
cometh and now is, when the true adorers shall adore the Father in spirit and in truth. For the
Father also seeketh such to adore him. God is a spirit: and they that adore him must adore him
in spirit and in truth.” (Jn 4: 21-24).
* 11. By “blood” instead it indicates the Son, since he was part of the flesh and blood of the Holy
Trinity. So the apostle John speaking of Father, Son and Holy Spirit does not say that there are
three persons who testify on earth, that is spirit, water and blood, and that these three are one,
but rather says: “There are three who testify on earth, spirit, water and blood and these three
are one.” (I Jnv. 8)
+ 23. However, by carefully examining the problem and looking more deeply into the cause, it
would emerge that we do not say “one” for “one person”, but rather one says “one person” for
“one of the Trinity". In fact, the Church of Christ, even when the name of persons was not yet
used to distinguish Father, Son and Holy Spirit, has always believed and preached three,
Father, Son and Holy Spirit, as we have shown before with the testimony of the apostle John
where it says: “Three are who testify on earth, spirit, water and blood, and these three are one.”
(1Jdn5:8)
* 24. However the name of person was not assumed in the use of preaching except out of
necessity when Sabellio began to fight against the Church, so those in whom it has always been
believed and who have been called [PAGE 71] three (Father, Son and Holy Spirit) are now
called together with the common name of “person”. Then subsistences were also said, as the
Church liked, to indicate the Trinity and to attribute this name to the distinction of’persons”.
Once upon a time there was a discussion about the new name of “person” or of “subsistence”, if
it were to be admitted to indicate the Trinity which is God, as the name of Trinity itself was also
admitted; but there was never any discussion about what the Church has always held firm and
preached, namely that there are three who bear witness on earth and “these three are one.”

b. Facundus (fluent in Greek) :”in earth”is at the heart of Facundus argument
* [Brownlee] And on inspecting the pages of Facundus, it will be seen that the phrase is not only
often repeated, but interwoven into the argument. For the nature of the heresy which Facundus
was combating, made it essentially necessary that the phrase “in [the] earth", should be in the
sacred passage opposed to that heresy. He is proving that one of the persons of the Most Holy
Trinity came into the world, and lived “in [the] earth” (Latin: in terra), in order to redeem us. If the
words, therefore, “in [the] earth” (Latin: in terra), be left out, as Porson proposes, and zealously
insists that they ought to be; then the very force and life of the argument of Facundus is utterly
destroyed. (Brownlee,”Gleanings and Hints Towards an Argument for the Authenticity of John v.
7”in The Christian Advocate vol 3, September 1825, vol. 3, p. 400-401)
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c. Fulgentius (fluent in Greek) : Uses verse 7 in his writings and debates.
* [De Trinitate ad Felicem] See, in short you have it that the Father is one, the Son another, and
the Holy Spirit another, in Person, each is other, but in nature they are not other. In this regard
He says: “The Father and |, we are one.” He teaches us that “one” refers to Their nature, and
“‘we are” to Their persons. In like manner it is said: “There are three who bear witness in
heaven, the Father, the Word, and the Spirit; and these three are one.” (Fulgentius, On the
Trinity, chapter 4; Translated by William A. Jurgens, 1970, vol 3, p. 291-292)
* [Responsio contra Arianos] In the Father, therefore, and the Son, and the Holy Spirit, we
acknowledge unity of substance, but dare not confound the persons. For St. John the apostle,
testifieth saying, “There are three that bear witness in heaven, the Father, the Word, and the
Spirit, and these three are one.”(Fulgentius, Against the Arians; Translated by Thomas Hartwell
Horne, 1825; Horne,”IV. Sect. V. On the First General Epistle of John”in Introduction to the
Critical Study and Knowledge of the Holy Scriptures, 1825, vol 4, p. 448)
* [Contra Fabianus] But the holy Apostle St. John [proceeds further, for he] plainly says, “And
the three are one”; which text concerning the Father, the Son [Filio] and the Holy Ghost we
alleged, as we did before when ye required a reason from us [our belief]. (Fulgentius, Contra
Fabianus, Fragmentum 21; Translated by George Travis, Letters to Edward Gibbon, 3rd edition,
1794, p. 38-39)

d. Fulgentius (fluent in Greek) : Used verse 7 in his writings and debates.
* [Armfield] Surely it is quite clear from the writings of Fulgentius, both that he had himself seen
the verse in the copies of the New Testament; and that those (with whom he argues) had no
objection to offer. (Armfield, The Three Witnesses, the Disputed Text, 1883, p.172)

e. Fulgentius (fluent in Greek) : debates with opponents fluent in Greek and other Languages.
+ [Fabinianus the Arian] The only time Fulgentius of Ruspe considered it necessary to quote
Greek was when writing against the Arian Fabianus. At some point between 523 and 533,
Fabianus and Fulgentius had engaged in a public debate, most likely in Carthage. Fabianus
published the proceedings in a manner so unflattering to his opponent that Fulgentius
composed the ten-volume “Contra Fabianum” in response. In the “Contra Fabianum”, Fulgentius
quoted Scriptures in Greek as well as in Latin, a practice not followed in his other works. He did
so with the expectation that Fabianus would be able to follow the Greek, saying at one point that
“I will bring forward the truth of the Greek reading in this place also, so that you might
understand this (point) more fully.” Fabianus also apparently prided himself on his Latin:
Fulgentius quotes Virgil to him and chides him by saying, “I think [PAGE 116] that a man like
you who claims to be skilled in latinitas might know that 'subministrare' is not the same thing as
'ministrare”. Fabianus is the best counterpart for the real Pseudo-Origen [author of the Arian
commentary on Job] - an Arian scholar of late Vandal North Africa, literate in Latin and Greek,
involved in debating the Greek Scriptures with his Nicene opponents. (Dossey, The Last Days
of Vandal Africa: An Arian Commentary on Job and its Historical Context, 2003, p. 115-116)
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Conclusion

Leo’s Tome is irrelevant to the question of whether verse 7 was part of the bible. The Greek fathers who knew
and used Leo’s Tome, quoted verse 8 with "in earth” and verse 7 (the Three Heavenly Witnesses). Fulgentius
and Facundus both knew Leo’s Tome and quoted it freely without any hesitation or mention of any "omission”
in Leo’s quote. Obviously, the context of Leo’s allusion to verse 8 was to demonstrate the humanity of Christ,
and nothing else. Burgess’ statement is proved true, that the other parts of the verses were not relevant to
Leo’s argument. The Greek translation that was done at the Council of Chalcedon translates Leo’s quote of
verse 8 with significant variants resulting in Greek text very different from the usual Greek text of verse 8.
Certainly, if Facundus or Fulgentius (who were fluent in Greek) thought that Leo’s Tome allusion to verse 8
was evidence of some kind of omission, they would have noted it in their use of verse 8 "in earth” and verse 7
(the Three Heavenly Witnesses). The witness and works of Fulgentius and Facundus demonstrate that Leo’s
Tome does not contain any obvious omissions and therefore support the argument that verse 7 was not in his
bible.
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Transposition verse 6, 8, 7

One of the arguments made in defense of the comma, is that the oldest Latin manuscripts often present the
order of the verses as 6, 8, 7. Thus, if a Father presents the text of verse 6 then verse 8 that does not mean
that verse 7 is not in his manuscript. Below are some examples of this: 1) Fragmenta Frisingensia a 4th
century Latin MS with transposed verses, and 2) Ambrose’s De Trinitate Alias in Symbolum Apostolorum
Tractatus which matches Codex Cavensis (circa 760 — 842 AD), an early Latin MS with transposed verses.

Ambrose of Milan (c. 339 — 397) : Fluent in Greek
Ambrose studied theology with Simplician, a presbyter of Rome.[19] Using his excellent knowledge
of Greek, which was then rare in the West, Ambrose studied the Old Testament and Greek

authors like Philo, Origen, Athanasius, and Basil of Caesarea, with whom he was also

exchanging letters.[171] Ambrose became a famous rhetorician whom Augustine came to hear speak.
(Ambrose. Wikipedia. <en.wikipedia.org/wiki/Ambrose>)

Transposition

* [Of the Trinity] "By this is the spirit of God known. Every spirit which confesseth that Jesus Christ is
come in the flesh is of God: And every spirit that dissolveth Jesus is not of God. And this is Antichrist, of
whom you have heard that he cometh: and he is now already in the world.” (1 John 4:2-3) And again
"Who is he that overcometh the world, but he that believeth that Jesus is the Son of God? This is he
that came by water and blood, Jesus Christ: not by water only but by water and blood. And it is the
Spirit which testifieth that Jesus is the truth. And there are three that give testimony on earth:
the spirit and the water and the blood. And these three are one.”(1 John 5:5,6,8) [end of chapter]

« Latin: Quod confirmans beatus loannes apostolus et evangelista (I loan. IV, 2 et 3), dicit: In

hoc cognoscitur Spiritus Dei, omnis spiritus qui confitetur lesum Christum in carne venisse, ex

Deo est, et omnis spiritus, qui solvit lesum, ex Deo non est: et hic est antichristus, quem

audistis quoniam venit; et nunc iam in mundo est; et iterum: Quis est qui vincit mundum, nisi qui
credit quoniam lesus est Filius Dei. Hic est qui venit per aquam et sanguinem lesus Christus,
non in aqua solum, sed in aqua et sanguine. Et Spiritus est qui testificatur quoniam lesus
est veritas; quia tres sunt, qui testimonium dant in terra, spiritus, aqua et sanguis, et tres
unum sunt. (I loan. v, 5,6,8) (Ambrose, De Trinitate Alias in Symbolum Apostolorum Tractatus.

VIl; Migne Latina PL 17.517)

Ambrose : De Trinitate Alias in Symbolum
Apostolorum Tractatus

Codex Cavensis (circa 760 — 842 AD)

>Hic est qui venit per aquam et sanguinem lesus
Christus,

>Et non in aqua solum sed in agqua et sanguine
>et Spiritus et qui testificature gam IHS et veritas.
>Quia tres sunt qui testimonium dant in terra.

>Spiritus et aqua et sanguis : et hic tres unum sunt.

[end of chapter]

>Hic est qui venit per aquam et sanguinem et spirit, IHS

XRS
>non in aqua solum, sed in aqua et sanguine

>Et Spiritus est qui testificatur quoniam lesus est veritas;

>quia tres sunt, qui testimonium dant in terra

>spiritus, aqua et sanguis, et tres unum sunt, in XRO IHU.
Et tres sunt qui testimonium dicunt in coelo, Pater,

verbum. Et SPS. et hii tres unum sunt.
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Comment:

* The clause "in earth" (Greek: év 1fj yij) of the eighth verse, points to "in heaven" (Greek: év 1® oupav®) of the seventh,
and by consequence supposes the genuineness of the whole verse. Accordingly, the adversaries of the disputed text
impugn the authenticity of "in earth" (Latin: "in terra"), and Greisbach has not scrupled to put it out of his text. "The truth
is," says the Quarterly Reviewer, "that not a single manuscript can be produced wanting the seventh verse, and also
reading 'in earth' in the eighth." If this be true, [PAGE 94] the converse of it must be true, namely, that the manuscript
which contained this clause of the eighth verse, contained also the seventh verse. On the Reviewer's own principle then...
('Ben David' [John Jones], 'Letters to the Editor', The Monthly Repository of Theology and General Literature, vol 21,
1826, p. 93-94.)

Ambrose of Milan has this allusion to the Heavenly Witnesses:
[Hymn] Every threefold thrives under the majesty of the Thunderer.
Three are Father, Word and Holy Spirit, One.
Threefold types [or substances] come from the saving cross, one redemption.
Third light received the Lord’s coming back from the dead.
Three days Jona continued in the bowels of the whale.
Three were the men that God exalted in the fiery furnace.
Three times Sabaoth [Isa. 6:3, note the use of Greek here ‘Lord of hosts’ is ‘Kurios Sabaoth’ in Greek] is rendered
holy in the blessing it sings.
Three times immersed in water is he who receives the full grace of the bath.
By three withesses also is firmly established every deed.
Three is the number wherein the months return their members to their seasons.
Three are the ages, blossom [youth], toughness and painful senility.
Three are the roles in trial, judge, solicitor and prosecutor.
Three are the stages of time, beginning, progression, end.
Three things flatter the hope, rest, light, glory in life.
(Ambrose, Hymn; Translated by Jeroen Beekhuizen, correspondence, February 2020)
Latin: Omnia trina vigent sub maiestate Tonantis.
Tres Pater, et Verbum, sanctus quoque Spiritus unum.
Trina salutaris species crucis, una redemptrix.
Tertia lux Dominum remeantem a morte recepit.
Trina dies lonam tenuit sub viscere ceti.
Tres pueri crevere Deum flagrante camino.
Ter Sabaoth sanctum referens benedictio psallit.
Ter mergendus aqua est cui gratia plena lavacri.
Testibus et stabilis constat tribus actio cuncta.
Terno mense suis redeunt sua tempora membris.
Tres sunt aetates, flos, robur, et aegra senectus.
Tres moduli in causis, iudex, defensor, et actor.
Tres in saecla gradus, ortus, transcursio, finis.
Tres spem quae palpant, requies, lux, gloria vitae.
(Ambrose, Hymn; Migne Latina, PL 100.291 & PL 125.0822)
Comment:
« [Dijkstra] Ambrose was a prolific writer. Most of his works are of exegetical nature. The “Expositio euangelii secundum
Lucam” is the only work devoted to the New Testament. The influence of Hilary is tangible in his hymns (especially with
regards to theology), but the bishop of Poitiers was only one of Ambrose's many sources of inspiration.286 He wrote
letters, published in ten books and many ethical, catechetical and doctrinal writings. Ambrose's authorship of the Carmen
de temarii numeri excellentia (i5 hexameters about the number three) is disputed. (p. 138)
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« [Dijkstra] Ambrose's most famous poetic creations are his hymns, but his authorship of several of them is disputed. The
oldest manuscripts date from the eight cen-tury, but they contain many Milanese hymns (approximately 40) without any
indication of the author. Moreover, due to the enormous success of Ambrose's hymns, apparently almost immediately
after their publication, many people imitated them, which makes it very hard to separate the real Ambrosian hymns from
the "forgeriee.292 Four hymns are generally accepted as authen-tic: Aeterne rerum conditor (1), lam surgit hora tertia (3),
Deus creator omnium (4) and Intende, gui regis Israel (5).293 They are mentioned in contemporary sources. Even if some
of the hymns were not written by Ambrose himself, [PAGE 140] they date in all likelihood to the period contemporary to or
immediately after Ambrose's life; they may have been written by Ambrose himself or by some of his pupils.294 The
content of the other hymns is often the same as that which was dear to Ambrose, which is especially clear in the hymns
about martyrs (e.g. 8: Agnes, io: Victor, Nabor and Felix, n: Protase and Gervase, n: Peter and Paul, and 13: Laurentius).
(Dijkstra, The Apostles in Early Christian Art and Poetry, 2016, p. 139-140)

Conclusion:

So, the argument made by defenders has been demonstrated with evidence of a 4th century Latin MS as well
as a 4th century Father’s work. Thus, any supposed presentation of verse 6, 8 cannot be assumed to support
the supposition that verse 7 has been omitted in the Father’s biblical manuscript. Furthermore, Ambrose of
Milan (renowned for his scholarly fluency in Greek and Latin) was familiar with the Heavenly & Earthly
Witnesses of | John 5 as can be seen in the allusion above.
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Omission : Porson enlists Bede
Another argument that Porson insists on is to portray Bede’s commentary on | John 5 as evidence for his
argument. Porson articulates his argument as obvious and undeniable.

* [Porson] But if any person will read through Bede's commentary upon the fifth chapter, he must see,
unless he be wilfully blind, that Bede was totally ignorant of the seventh verse. (Porson, Letters to
Archdeacon Travis, 1790, p. 384)

Porson makes a habit of using negative arguments as a substitute for evidence. Taking a close look at Bede’s
commentary on the seven catholic epistles, we see that Bede is aware of a work he attributes to Athanasius of
Alexandria. However, examining Bede’s use of this work we see that he also quotes it again in his commentary
on | Peter 3. Scholars admit that the work Bede is quoting has no corresponding text to any of Athanasius'
works.
* [Hurst] This statement [by Bede] that 1 Jn was written to the Parthians | have not been able to find
among the writings of Saint Athanasius. However, Saint Augustine - In loh. ep.; PI 35:1977 and
Cassiodorus In ep. apost.; PL 70:1369 both say that it was written to the Parthians. Ancient Parthia lay
to the south of the Caspian Sea, and presumably was regarded as an entirely pagan area. (Bede, The
Commentary on the Seven Catholic Epistles. Translated by David Hurst, 1985, p. 3)

Below is where Bede cites Athanasius as the source for the title “to the Parthians”.

Bede the Venerable (672—735 AD)

* [Bede]: Rightly were the Letters of John placed in third, because he wrote to those who came to

believe from the gentiles, since neither by race nor by belief had they been Jews. Accordingly, many

church writers, among whom is Saint Athanasius, head of the church of Alexandria, assert that

his first Letter was written to the Parthians. (Bede, The Commentary on the Seven Catholic

Epistles. Translated by David Hurst, 1985, p. 3; Migne Latina, PL 93.010)
« Latin: Merito Joannis Epistolae tertio loco sunt positae, quia his scripsit ipse qui de gentibus
crediderunt, cum nec natura nec professione exstitissent. Denique multi scriptorum
ecclesiasticorum, in quibus est sanctus Athanasius Alexandrinae praesul Ecclesiae, primam
ejus Epistolam (0010A) scriptam ad Parthos esse testantur. (Bede, Prologus Super Septem
Epistolas Canonicas; Migne Latina, PL 93.9; Bede, Epistola XVI. De septem Epistolis canonicis,
Migne Latina, PL 94.710)

And below is the place in Contra Varimadum that the Epistle is said to be “to the Parthians”.

Contra Varimadum (Marvidamun) Arianum

» And John the evangelist says: In the beginning was the Word, and the Word was with God, and the
Word was God. (John 1:1) Also to the Parthians: "there are three", he says, ”that bear witness in
earth, the water, the blood and the flesh (body): and these three are in us.” (1 John 5:8) "and
there are three that bear record in heaven, the Father, the Word, and the Spirit: and these three
are one.” (1 John 5:7) And so we believe that the Father and the Son are in the nature of divinity, by
which they are One; nor (do we think) that the Father preceded in time so that he is greater than the
Son, or that the Son was born later, so that the divinity of the Father is diminished in the Son. (Idacius
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Clarus, Contra Varimadum (Marvidamun), Book 1. Chapter 5; CCSL 90:20-21; Migne Latina, PL

62.359)
« Latin: Et loannes evangelista ait: In principio erat Verbum, et Verbum erat apud Deum, et
Deus erat Verbum (loan. [, 1) . Iltem ipse ad Parthos: Tres sunt, inquit, qui testimonium
perhibent in terra, aqua, sanguis et caro, et tres in nobis sunt (I loan. V, 8) . Et tres sunt
qui testimonium perhibent in coelo, Pater, Verbum, et Spiritus, et ii tres unum sunt (I
loan. V, 7, 8) . Nos itaque in natura deitatis, qua unum sunt, Patrem, et Filium credimus: nec
Patrem aliquo tempore praecessisse ut maior sit Filio, nec Filium postea natum esse, ut deitas
Patris minoretur in Filio. (Idacius Clarus, Contra Varimadum (Marvidamun), Book 1. Chapter 5;
CCSL 90:20-21; Migne Latina, PL 62.359)

What should be obvious to the reader is how the very next lines are of the Heavenly & Earthly Witnesses from |
John 5. Bede continues to use Contra Varimadum later in | Peter 3 attributing the author as Athanasius..

Bede the Venerable (672—735 AD)
* [Bede] | Peter 3:18b "That he might offer us to God, having been put to death indeed in the body but
made alive in the spirit." To be sure, Saint Athanasius, bishop of Alexandria, relates what is said, but
made alive in the spirit, not to the spirit of man—which, when the body has been put to death, is
quickened in a better way, since the prophet says of the Lord, That he may quicken the spirit of the
humble and quicken the heart of the contrite (Isaiah 57:15) - but rather to the grace of the Holy Spirit
who bestows eternal life on those who put their bodies to death. For he uses this as a witness also
against the Arians who deny the equality of the Holy Trinity, explaining that by their undivided unity
[PAGE 102] of divine operation the Father quickens, the Son quickens, the Holy Spirit quickens;
the Father and Son, namely, because it has been written, For just as the Father raises up and
makes the dead to live, so the Son also quickens those whom he will, the Holy Spirit, however, as
is made clear in this witness in which it is said of the Son, That he might offer us to God, having been
put to death indeed in the body but quickened in the spirit, and therefore the substance or essence of
those whose operation is one cannot be unequal.
« Latin: Sane hoc quod dicitur: Vivificatos autem Spiritu: sanctus Athanasius Alexandriae
pontifex, non ad hominis spiritum, qui mortificata carne melius vivificatur, dicente propheta de
Domino: Ut vivificet spiritum humilium, et vivificet cor contritorum (Isai. LVII) , sed ad gratiam
potius refert Spiritus sancti, qui mortificantibus carnem suam vitam tribuit aeternam. Utitur enim
et hoc testimonio contra Arianos, qui aequalitati sanctae Trinitatis contradicunt, astruens quia
individua divinae operationis unitate qua vivificat Pater, vivificet Filius, vivificet Spiritus
sanctus. (0058C) Pater videlicet et Filius, quia scriptum est: Sicut enim Pater suscitat
mortuos et vivificat, sic et Filius quos vult vivificat. Spiritus vero sanctus, ut hoc
testimonio declaratur, quo dicitur de Filio, "ut nos offerret Deo, mortificatos quidem
carne, vivificatos autem Spiritu"; ideoque quorum una operatio est, horum dispar esse
substantia vel essentia non possit. (Bede, In | Epist. Petri, Chap. Ill.; Migne Latina PL 93.58)

Contra Marivadum (Varimadum) Arianum

+ The Father quickens, the Son quickens, this is the Holy Spirit. From the Father to the Romans:
Just as | have made you the father of many nations before God, whom you believed, who gives life
(Rom. 1V, 17). Of the Son in Kings: The Lord kills and gives life (1 Kings 2:6). And in the Gospel: As
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the Father raises the dead and makes them alive, just as the Son quickens whom He will (Jn.
5:21). On the Holy Spirit in the Epistle of the Apostle Peter: Put to death in the flesh, but
quickened in the spirit. And the Apostle Paul says: The letter kills, but the spirit gives life (2 Cor. 3:6).
(Idacius Clarus, Contra Marivadum (Varimadum) Arianum, Chapter XLV "Of the common life")
- Latin: Vivificat Pater, vivificat Filius, hoc Spiritus sanctus. (0422A) De Patre ad Romanos:
Quai patrem multarum gentium posui te ante Deum, cui credidisti, qui vivificat (Rom. IV, 17) .
De Filio in Regum: Dominus mortificat et vivificat (I Reg. Il, 6) . Et in Evangelio: Sicut Pater
suscitat mortuos et vivificat, sicut et Filius quos vult vivificat (loan. V, 21) . De Spiritu
sancto in Epistola Petri apostoli: Mortificatus carne, vivificatus autem spiritu (I Pet. IIl, 18)
. Et Paulus apostolus: Littera occidit, spiritus autem vivificat (Il Cor. Ill, 6). (Idacius Clarus,
Contra Marivadum (Varimadum) Arianum, Book 3, CAPUT XLV "De communi vivificatione";
Migne Latina, PL 62.421D)

So, Bede used Contra Varimadum in his commentaries on the Seven Catholic Epistles (as can be seen from
the Latin text). Schwank affirms that the source for this document is Contra Varimadum in both instances.

* [Schwank] The 1 Jo is still titled ad Parthos. This heading, probably originally Greek, has survived only
in one of Augustine's early writings [PL 35.1977], several times in Cassiodorus [PL 70.1369] and in a
Spanish Palimpsest Bible of the 7th century. Bede [Prologue to John's First Epistle : PL 93.9] mentions
that he also read this heading in Athanasius. In the writings of Athanasius that have come down to us,
however, there is nowhere to be found a corresponding text. | would therefore like to assume that Bede
also had Contra Varimadum (= Var) in mind here, for whose author he also elsewhere [Commentary |
Pet 3:18 : PL 93.58] [references] believing to be Athanasius. (Schwank, "Zur Neuausgabe von « Contra
Varimadum » nach dem Codex Paris B.N. Lat. 12217 im Corpus Christianorum Series Latina XC",
Sacris erudiri, Volume 12, 1961, p. 174-175)

Further this can also be seen in the footnotes and cross reference margins of CCSL 90 page 116 where
Schwank gives us the reference to Bede’s commentary on | Peter 3.

Finally, there is the case of MS Balliol 177 (12th Century) where Bede’s commentary on | John 5 does indeed
include the Heavenly & Earthly witnesses. In order to get the context of this manuscript, we can first see a list
of all the early manuscripts that include Bede’s commentary on | John.

Bede MSS for | John commentary

e Bodleian MS. 849 (818 AD)

e Jesus College MS. 69 (11th century)

e Jesus College MS. 70 (12th century)

e Oxford, Lincoln College lat. 31. (Mid-12th century)

» Medieval Manuscripts in Oxford Libraries. A catalog of Western manuscripts at the Bodleian Libraries
and selected Oxford colleges. <medieval.bodleian.ox.ac.uk/catalog/person_61539765>

The group is very small, but Balliol 177 has been considered possibly authentic by some scholars because of
specific aspects of the manuscript as well as the commentary on the Heavenly & Earthly witnesses.
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* [Jenkins] In a codex given to Balliol College, Oxford, c. 1477, by a former alumnus the generous
prelate William Grey Bishop of Ely (d. 1478). MS. Balliol 177 is assigned to the end of saec. xii (12th
century), and this date may be accepted, if with a little hesitation. Its text in cases where the
manuscripts are divided will perhaps usually be found in association with that of manuscripts like Jesus
College MS. 69 and Jesus College MS. 70 and Linc. D. Lat 31 [Oxford, Lincoln College lat. 31], though
it occasionally lends support to readings demonstrably ancient represented in e.g. Bodl. 849 (818 AD).
(Jenkins,”A Newly Discovered Reference to the 'Heavenly Witnesses' 1 John v. 7, 8 in a Manuscript of
Bede", 1942, p. 43)

There are many readings in Balliol 177 that are found in the other manuscripts listed, especially Bodleian MS
149 which is the earliest MSS of Bede’'s commentary.

* [Laistner] Whether the addition in Balliol 177 is part of Bede's original comment must clearly remain
undecided until at least all the early manuscripts have been scrutinized. But the phraseology and even
the doctrine of that addition are hardly as unusual as Dr. Jenkins seems to suggest. Bede had used
"divine power” (Latin: potentiam divinitatis) in expounding 1 John v. 6. With "splendor of eternal
blessedness” (Latin: speciem eterne beatitudinis) it is natural to compare "everlasting happiness” (Latin:
beatitudinis aeternae dona) (E.H. ii. 13); and for the use of "speciem” one may refer to Bede's comment
on 1 Johniiii. 6,”until they come to that view of clear vision of him to come” (Latin: donec ad ipsam
speciem apertae visionis eius in futuro perveniant). The thought, too, can surely be paralleled in Bede's
remarks on the Transfiguration in his commentary on St. Luke. [Giles, xi, p. 103] The phrase "one
substance, and one unified divine essence” (Latin: una substantia et unius deitatis essentia) is called by
Dr. Jenkins "linguistically as well as theologically important". But neither the words nor the dogmatic
implications were novel in Bede's day. Dr. Souter has shown, in amplification of what is given in the
Latin Thesaurus, that the use of both deltas and essentia was well established in the fourth century.
[Souter, The Earliest Latin Commentaries on the Epistle of St. Paul, Oxford, 1927, p. 33 and 201.]
(Laistner, An Addition to Bede in MS. Balliol 177, 1942, p. 186)

Laistner, indicates that the Latin in Balliol 177 is very old and that it certainly agrees with Bede’s usage in other
works and places in the commentary.

* [Jenkins] As has been stated, the words between the first 'qui testimonium dant' and 'spiritus aqua et
sanguis' have no place in the other manuscripts that we have cited, except that 'in terra' is found in two
of them. If it be said that the omission is due to the common fault of nearly all of us in transcribing, that
of allowing the eye to stray from a word to the same word recurring later, omitting the intervening
passage, it has to be admitted that the initial error must have been very early in view of the date of
Bodl. 849. But there is a curious additional difficulty. If in still earlier manuscripts of Bede's commentary
than those as yet quoted the passage 'in celo..." stood, it is hard to believe that it was not balanced by
'in terra’ before 'spiritus aqua et sanguis'; and if the eye passed from the first 'qui testimonium dant' to
its repetition below, then 'in terra' instead of being an interpolation in Bede, as had been supposed,
would be a genuine survival of the original text preserved to us by two manuscripts usually judged to be
of inferior. (Jenkins, A Newly Discovered Reference to the 'Heavenly Witnesses' 1 Johnv. 7, 8 in a
Manuscript of Bede, 1942, p. 44)
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Jenkins declares that “in earth” does appear in some of the other manuscripts in the list. He also suggests that
the entire passage could have been omitted by accident. Scribes are notorious for a wandering eye that
catches the second instance of a word (homoeotoleuton) and continues to copy from the exemplar omitting the
words between them. Below is the text from the MSS. (FYI: Jerome’s prologue does appear in Balliol 177
directly after John’s first epistle with the heading “Here ends the small work of the venerable priest Bede on the
book of Acts of the Apostles. Here begins the prologue of the holy priest Jerome above the 7 Canonical
Epistles.” (f28v to f29r))

f82.r.m.16 ...qui eum vel deum vel hominem

f82.r.m.17 esse verum denegant. "Quia tres sunt qui

f82.r.m.18 testimonium dant in celo pater verbum et spiritus sanctus.
f82.r.m.19 et [*hii?] tres unum sunt.” Pater dedit testimonium

f82.r.m.20 deitatis quando dixit "hic est filius meus delectus” Ipse
f82.r.m.21 filius dedit testmonium qui in monte trasfigu

f82.r.m.22 ratus potentiam divinitatis et speciem eterne

f82.r.m.23 beatitudinis ostendit. Spiritus sanctus dedit qui

f82.r.m.24 super baptizatum in specie columbe requievit vel

f82.r.m.25 quando ad invocacionem nominis XRI corda credencium
f82.r.m.26 implevit. "Et hii tres unum sunt” una vide

f82.r.m.27 licet substantia et unius deitatis essencia. "Et tres

f82.r.m.28 sunt qui testimonium dant in terra SPS

f82.r.m.29 spiritus aqua et sanguis. "SPS dedit testimonium

f82.r.m.30 quoniam IHS est veritas quando super baptizantum descen
f82.r.m.31 dit. Si enim non verus dei filius non esset, nequaquam in eum
f82.r.m.32 tanta manifestatione SPS SCS veniret.
<www.flickr.com/photos/balliolarchivist/9836945956/in/aloum-72157635687317016/>

Here is the translation of the passage in Balliol 177 with the context:
e [Bede] 1 Jn 5:6 "This is he who came by water and blood, Jesus Christ.” Therefore, he who was the
eternal Son of God became a human being in time, that he who had created us by the power of his
divinity might recreate us by the weakness of his humility. "He who came by water and blood,” the
water, namely, of his baptismal cleansing and the blood of his passion.”Not in water only but in water
and blood.”Not only did he deign to be baptized for the sake of our cleansing, that he might consecrate
and pass on to us the sacrament of baptism, but he also gave his blood for us, he redeemed us by his
passion, that being always restored to health by his sacraments we might be nourished for
salvation.”And it is the Spirit who bears witness that Jesus Christ is the truth.”"When the Lord was
baptized in the Jordan, the Holy Spirit came down upon him in the appearance of a dove,(cf. Matt 3:16-
17) giving witness that he is the truth, that is, the true Son of God, "the true mediator between God and
men,” (1 Tim 2:5) the true redeemer and reconciler of the human race, himself truly clean from all stain
of sin, truly able to”take away the sins of the world". (Jn 1:29) The baptizer himself also understood this
when he saw the coming of the same Spirit and said,”"He who sent me to baptize in water said to me,
'Him upon whom you see the Spirit coming down and remaining is he who baptizes in the Holy Spirit'
And | saw and have given witness that this is the Son of God.”(Jn 1:33-34)"Therefore, because the
Spirit bears witness that Jesus Christ is the truth,”’he calls himself truth, (cf Jn 14:6) the baptizer
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proclaims him as truth, the son of thunder (cf. Mk 3:17) spreads the good news about truth, let
blasphemers who teach that he was a phantom be silent, let the memory of those who deny that he
was either God or true man perish from the earth.(cf. Job 18:17)

e [Bede] 1 Jn 5:7 "For there are three who give testimony in heaven, the Father, the Word and the Holy
Spirit. And these Three are One.” The Father gave testimony of his [Jesus] divinity when He said:"this
is my beloved Son.”The Son himself gave testimony, for He revealed his divine power and his splendor
of eternal blessedness in his transfiguration on the mount. The Holy Spirit gave testimony, for He rested
on Him in the form of a dove in his baptism or when He works faith in the heart on calling the Name of
Christ.”And these three are one". One, namely, in substance and of One divine essence. (Balliol MS
177, 182 recto, margin column of text, 17-27; Translated by Jeroen Beekhuizen, correspondence, June
2020)

e [Bede] 1 Jn 5:8 "Because there are three who bear witness in earth, the Spirit and the water and the
blood.” The Spirit bore withess that Jesus is the truth when it came down upon him as he was baptized.
For if he were not the true Son of God, the Holy Spirit would never have come upon him so manifestly.
The water and the blood also bore witness that Jesus is the truth when they issued from his side as he
was dead upon the cross. This would never have been possible if he had not had the true nature of
flesh. But also the fact that when he was praying before his passion his sweat became like drops of
blood running down on the ground bears witness to the truth of the flesh he had taken on. Nor must we
remain silent about the water and the blood also having borne witness to him when they poured out of
his side in so life-like a manner when he was dead. This was contrary to the nature of bodies and on
that account appropriate to the mysteries and apt for the witness of the truth, implying namely both that
the very body of the Lord would be better [able to be] victorious after death, when he was raised in
glory, and that his very death would give us life. That his blood also ran down on the ground like drops
of blood by a holiest mystery bore witness to him that he cleansed the Church throughout the whole
world by his blood. Therefore,”There are three who give witness to the truth,”and’the three,”he
says,’are one.”These remain distinct, then, and none of them is severed from its connection with the
other, because it must not be believed that his humanity existed without his true divinity or his divinity
without his true humanity. But these are also one in us, not by the substance of the same nature but by
the operation of the same mystery. Now, as blessed Ambrose, says,”The Spirit renews the mind, the
water is of avail for [baptismal] cleansing, the blood points to the cost. 'For the Spirit made us children
of God by adoption, the water of the sacred font washed us, the blood of the Lord redeemed us.' The
one an invisible witness, therefore, the other a visible, results from the spiritual sacrament.” (Ambr., De
spir. 3.10.68; CSEL 44:178, 83-179, 88)

Conclusion:

Porson’s insistence and confidence in asserting that Bede was “totally ignorant” has been demonstrated to be
entirely false. The use of Contra Varimadum indicates that Bede was indeed aware of the Heavenly & Earthly
witnesses. We need no more than that to prove our case. However, Balliol 177 has the passage and
commentary and the manuscript is certainly in the running to be considered as a work by Bede. With the
references of Contra Varimadum proved, we can be more confident that Balliol 177 might in fact be Bede’s
work, early, and skipped over in other manuscripts due to a scribal oversight. Whichever way we turn, the
evidence in no way supports Porson’s assertions and assumptions.
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Appendix: F.A. Knittel (1721-1792) : Invisible Allegory Refuted

» About the year 241, Cyprian wrote his celebrated Treatise De Unitate Ecclesiae. In that work, he says: "The
Lord says, 'l and the Father are one;' and again it is written of the Father, and of the Son, and of the Holy Spirit,
'And these three are one." (Latin: Dicit Dominus, Ego et Pater unum sumus. Et iterum, de Patre et Filio et
Spiritu Sancto scriptum est, Et hi tres unum sunt.) He must therefore have read the clause in 1 John V.7. in his
New Testament.

* "No!" it will be said, "No! He only read in his copy the words "And these three are one" (Latin: Et hi tres unum
sunt); and these he took from the 8th verse: but the subject of this predicate quoted by him - | mean the words,
'the Father, the Word, and the Holy Ghost' - these did not exist in his Bible, but in his imagination. In short, he
discovered, mystically, the three Persons of the Godhead, in the three words of the 8th verse, 'spirit, water,
and blood."

* Nothing of the kind, however, appears in the words of Cyprian. Allow me then to ask, How do you know it?
"Oh! because he is sometimes apt to allegorize." Granted. But does he always allegorize, when he quotes
[PAGE 22] passages of Scripture? "Certainly not always." Well, then, | should think it was quite necessary to
prove in the present instance, in the passage quoted, that he actually allegorized the 8th verse, and had it in
view in this citation. Do we find any traces in his writings to confirm this surmise, or at least render it in some
degree probable? Perhaps, when he quotes passages of Scripture in an allegorical sense, he uses the same
formula of citation which he adopts in the passage before us? No! he does not. Nay, when he uses this
formula, the subject as well as the predicate expressly stands in the Text, and he specifies particularly what the
subject signifies, taken in an allegorical sense. | shall be more explicit. In his 69th Epistle [Epistle 75], which
begins with the words "With your usual religious diligence, you have consulted my poor intelligence" (Latin: Pro
tua religiosa diligentia, consuluisti mediocritatem nostram), he quotes Exodus 12:46 precisely in the same
manner as he does in the passage under consideration. These are his words: "SINCE IT IS WRITTEN of the
sacrament of the passover, and of the lamb, which Lamb designated Christ: 'In one house shall it be eaten:
you shall not carry forth the flesh abroad out of the house.™ (Latin: CUM DE sacramento paschae et agni, qui
agnus Christum designat, SCRIPTUM SIT, In domo una comedetur, non ejicitis de domo carnem foras)

* Here we perceive,

1. 1. He uses the very same formula of quotation which he does in the passage before us, "of... it is
written" (Latin: de... scriptum est)

2. The subject "the passover and the lamb" (Latin: pascha et agnus), as well as the predicate "In one
house shall it be eaten: you shall not carry forth the flesh abroad out of the house" (Latin: in domo una
comedetur, non ejicitis de domo carnem foras), are found verbatim in the Text.

3. What he understands mystically by the "the passover’ and “the lamb" (Latin: pascha et agnus), he
particularly specifies, viz. "which Lamb designated Christ" (Latin: qui agnus Christum designant)

[PAGE 23]
* Therefore, if he had quoted the 8th verse allegorically, he would have said, according to his custom:
* "And again, OF the spirit, and water, and blood, which designated the Father, Son, and Holy Spirit,
AS
IT IS WRITTEN, And these three are one." (Latin: Et iterum, DE spiritu, et aqua, et sanguine, quae
Patrem, Filium, et Spiritu Sanctum designant, SCRIPTUM EST, Et hi tres unum sunt.)
* Would he not?
* In short, in every passage which he cites as allegorical proof, he first quotes the Text literally, and then states
what it signifies mystically. If an example be wanting, observe how he quotes and explains Canticles 6:8; John
19:23,24; Joshua 11:18; etc. [below]
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* Hence, his method and manner of quoting passages according to the mystical sense evidently infer the very
contrary to what your opponents assert. The mode of quotation which they ascribe to Cyprian is completely
[PAGE 24] the reverse of his usual habit. Now, | should think that Cyprian ought to be explained by Cyprian.
Ought he not?

» But perhaps modes of expression occur elsewhere in his writings, in some measure, if not entirely, to support
the opinion of our adversaries.

* | answer, No! nor have our adversaries themselves ever asserted there were. In order to give their opinion
the fairest play, | have read Cyprian through and through, with the most minute attention; but | have not found
anything that could, in the least, lead one to suppose that the Bishop entertained any mystical views respecting
1 John 5:8.

Song of Songs 6
» The Unity of the Church: "Which one Church, also, the Holy Spirit in the Song of Songs designated in
the person of our Lord, and says, My dove, my spotless one, is but one. She is the only one of her
mother, elect of her that bare her." (Latin: De Unitate Ecclesiae: Unam Ecclesiam etiam in Cantico
Canticorum Spiritus Sanctus ex persona Domini designat et dicit: Una est columba mea, perfecta mea,
una est matri suae, electa genitrici suae.)
* He quotes the same text thus: "But that the Church is one, the Holy Spirit declares in the Song of
Songs, saying, in the person of Christ, My dove, my undefiled, is one; she is the only one of her mother,
she is the choice one of her that bare her." (Latin: Quod autem Ecclesia una sit, declarat in Cantico
Canticorum Spiritus Sanctus ex persona Christi, dicens: Una est columba mea, perfecta mea, una est
matri suae electa genitrici suae.)

John 19
* The Unity of the Church: "This sacrament of unity, this bond of a concord inseparably cohering, is set
forth where in the Gospel the coat of the Lord Jesus Christ is not at all divided nor cut, but is received
as an entire garment, and is possessed as an uninjured and undivided robe by those who cast lots
concerning Christ's garment, who should rather put on Christ. Holy Scripture speaks, saying, But of the
coat, because it was not sewed, but woven from the top throughout, they said one to another, Let us
not rend it, but cast lots whose it shall be." (Latin: Hoc unitatis sacramentum, hoc vinculum concordiae,
inseparabiliter cohaerentis, ostenditur, quoando in Evangelio tunica Domini Jesu Christi non dividitur,
omnino nec scinditur, sed sortientibus de veste Christi, quis ipsam potius indueret, integra vestis
accipitur, et incorrupta atque individua tunica possidetur. Loquitur et dicit Scriptura divini: De tunica
autem quia de superiori parte non consutilis, sed per totum textilis fuerat, dixerunt ad invicem: Non
scindamus illam, sed sortiamur de ea, cujus sit.)

Joshua 11
* "Which also we see expressed concerning Rahab, who herself also bore a type of the Church, who
received the command which said, You shall bring your father, and your mother, and your brethren, and
all your father's household unto you into your house; and whosoever shall go out of the doors of your
house into the street, his blood shall be upon him. (Latin: Epist. LXIX. Quod item circa Rahab, quae
ipsa quoque typum portabat Ecclesiae, expressum videmus; cui namdatur et dicitur: Patrem tuum et
matrem tuam et fratres tuos et totam domum patris tui colliges ad te ipsam in domum tuam, et omnis
qui exierit ostium domus tuae foras, reus erit. [Epist. 75])
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* * “Invisible Allegory” coined by wordsmith: Steven Avery.
* Knittel, New Criticisms on the Celebrated Text, 1 John V. 7. 1829, p. 21-24.
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Appendix: Charles Forster : Adumbrationes by Clement of Alexandria : Porson Refuted

Note: Porson presents the Latin text of Adumbrationes by Clement of Alexandria as an example of an early
Greek father who was unaware of the Heavenly witnesses (verse 7). However, the Latin text is a translation
from the Greek original done by Cassiodorus. The Latin indicates that there are words skipped in giving the
verses of | John 5:6-8. Forster points this out very clearly (below). Furthermore, Porson’s claim that the fathers
understood verse 8 as referring to the Trinity. It is evident that Clement does not associate verse 8 with the
Trinity, rather he associates the spirit, water, blood, with salvation and regeneration, etc. These two facts
concerning the Latin text given by Cassiodorus (translating from Clement’s original Greek) demonstrate that
the critics' claims are not supported by Clement. Neither does Clement understand verse 8 as understanding
the Trinity. Finally, we can have confidence in the fact that Clement did know of the Heavenly & Earthly
witnesses when he alludes to them as “witnesses” in the above citation.

Clement’s work : Originally in Greek Translated into Latin

» The work entitled "Outlines" (Hypotyposeis) is likewise believed to be a production of the early activity of
Clement. It was translated into Latin by Rufinus under the title "Dispositiones”. It was in eight books, but is no
longer extant, though numerous fragments have been preserved in Greek by Eusebius, Oecumenius, Maximus
Confessor, John Moschos, and Photius. According to Zahn, a Latin fragment, "Adumbrationes Clementis
Alexandrini in epistolas canonicas", translated by Cassiodorus and purged of objectionable passages.
(Clement of Alexandria. <www.newadvent.org/cathen/04045a.htm>)

* [Pearse] The Hypotyposes of Clement of Alexandria is one of his lost works. It still existed in the 9th century,
when Photius read it, but probably perished with so much else in the sack of Constantinople by the renegade
army originally hired for the Fourth Crusade. Photius’ remarks are here, in the Bibliotheca, codex 109. [Codices
110 and 111 deal with the other two works.]

* [Pearse] Only fragments now exist of this commentary on the bible, which Eusebius tells us (HE 6.14.1) also
included comments on the apocryphal works of Barnabas and the Apocalypse of Peter. Most of the few
fragments are in Eusebius. Others are in the commentary of ps.Oecumenius, and John Moschus Pratum
Spirituale. The Greek material can all be found in GCS 17, which is online somewhere, and translated here in
the ANF 2.

* [Pearse] There is also a Latin translation of a good chunk of it, which passes under the title Adumbrationes
Clementi Alexandrini in epistolas canonicas. This was made in the days of Cassiodorus. It exists in two
manuscripts. The first is in the public library of Laon, no. 96 (L). This is a parchment quarto which dates from
the 8-9th century. The adumbrationes form folios 1-9 of this manuscript, and is followed by a Latin version of
the commentary of Didymus the Blind on the letter of James. Various pages of the manuscript are disordered.
* [Pearse] The other manuscript (M) is in Berlin, part of the Sir Thomas Phillips collection from Cheltenham, no.
1665. This is a parchment codex of 184 pages, of the 13th century. The first 11 pages of the codex contain the
adumbrationes, followed by a work of Didymus the Blind, Bede on Acts, Bede’s retraction on Acts, his tract on
the canonical letters, and an Epistola ad Accam. The manuscript has a note that it belonged to a monastery of
“St. Mary of the mountain of God”. It was in Paris in the library of the Jesuits, then passed into the Meerman
library, where it was no. 443, and then was bought by Sir Thomas Phillips.

* (Roger, Pearse, The Hypotyposes (Outlines) of Clement of Alexandria, Posted on November 28, 2009.
<www.roger-pearse.com/weblog/2009/11/28/the-hypotyposes-outlines-of-clement-of-alexandria>
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* [Eusebius] Chapter 14. The Scriptures mentioned by Him 1. To sum up briefly, he [Clement of Alexandria]
has given in the Hypotyposes abridged accounts of all canonical Scripture, not omitting the disputed books, —
| refer to Jude and the other Catholic epistles, and Barnabas and the so-called Apocalypse of Peter.
(Eusebius, Hist. eccl. VI 14. <www.newadvent.org/fathers/250106.htm>)

* [Dainese] The Adumbrationes are four exegetical texts related to certain passages of the “Catholic” epistles
(specifically 1 Peter, Jude, 1 John and 2 John). They have reached us thanks to the Latin translation
commissioned by Cassiodorus and—perhaps—made by Mutianus in the 6th century. These four long
fragments are traditionally considered part of a much larger work, likely in seven or eight different books,
mentioned by sources following Clement, entitled the Hypotyposes. (Dainese, Clement’s exegesis of 1 John in
the Adumbrationes, 2017, p. 293-294)

Adumbrationes:
* He says, "This is He who came by water and blood;" and again,
"For there are three that bear witness, the spirit," which is life, "and the water,"
which is regeneration and faith, "and the blood," which is knowledge; and
"these three are one." For in the Saviour are those saving virtues,
and life itself exists in His own Son. (I John 5:6-8)
* Clement : Adumbrationes, From the Latin Translation of Cassiodorus.
<www.tertullian.org/fathers2/ANF-02/anf02-74.htm>.
Latin:
* Iste est inquit qui venit per aquam et sanguinem, et iterum
quia tres sunt, qui testificantur: spiritus, quod est vita, et aqua,
quod est regeneratio ac fides, et sanguis, quod est cognito, et
hi tres unum sunt. In salvatore quippe istae sunt virtutes salu-
tiferae, et vita ipsa in ipso filio eius existit. (I John 5:6-8)
« Zahn, Adumbrationes by Clement of Alexandria in Forschungen zur Geschichte des
neutestamentlichen Kanons und der altkirchlichen Literatur: Th. Supplementum
Clementinum Volume 3, 1884, p. 92.
Comments:
* [Forster] But Porson and St. Clemens Alexandrinus must not yet part company. For this early Greek Father's
exegesis of the eighth verse, is utter annihilation to another of the learned Professor's paradoxes, namely, that
all the supposed quotations of the seventh verse, were in fact quotations of the eighth, which the Fathers
interpreted mystically as applying to the Persons of the Trinity. This fanciful interpretation, it is perfectly well
known, originated with St. Augustine, a writer as fanciful on such points as Origen himself. But Porson, nothing
daunted, ascribes similar fancifulness, without a particle of proof, to St. Cyprian and Tertullian; and pronounces
their literal renderings, et hi tres unum sunt, to be mystical applications of the eighth verse, understood
allegorically of the Trinity. 'Was this allegorical method of interpretation (he asks) uncommon among the
Fathers? No; we know that they employed it without scruple in all points, whether of doctrine _or morals,' (p.
254.) Upon this Pegasus he rides off in triumph, but Clement arrests his flight. This contemporary of Tertullian,
and predecessor of St. Cyprian, fortunately for the truth, does interpret the eighth verse, and unfortunately for
Porson, does not interpret it of the Trinity. Here is his interpretation: "Quia tres sunt qui testificantur: spiritus”,
quod est vita, "et aqua,” quod est regeneratio ac fides, "et sanguis,” quod est cognitio. According to St.
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Clement, therefore, St. John's words, 'the spirit, the water, and the blood,' denote not the Father, the
Word, and the Holy Ghost, but 'life, regeneration or faith, and knowledge.’

* [Forster] ...the passage from Clemen Alexandrinus contains a decisive indication that the seventh verse
(omitted by him solely because irrelevant to his purpose) was in his MS. of the Epistle. ...He does not interpret
it [verse 8] of the Trinity. According to St. Clement, therefore, St. John’s words, “the spirit, the water, and the
blood,” denote not the Father, the Word, and the Holy Ghost, but “life, regeneration or faith, and knowledge.”
His words et iterum (kai éAiv) clearly mark the interposition of other topics and intervening text,
between the two quotations. That this, in fact, was so, we know from his omission of the last part of the
sixth verse, as well as the whole of the seventh. But the point is self-evident: he could not have used
the phrase et iterum of a continuous quotation. It is the splice between two detached quotations
treating on a common topic.

* Forster, A New Plea for the Authenticity of the Text of the Three Heavenly Witness ; or, Porson's Letters to
Travis Eclectically Examined and the External and Internal Evidences for 1 John V, 7, 1867. P. 54-55.
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Appendix: Latin text of Adumbationes
099 Aduambrationes in I Jo. 3, 20 — II Jo. 11.

3, 20 Quia maior est inquit deus corde nostro, hoc est virtus dei
conscientia quae subsequetur animam; propter quod subiungit

3, 21 et dicit, quoniam cognoscit omnia. Carissimi, si cor nostrum
non redarguat nos, fiduciam habebit apud dewm. — In hoc

3, 24 cognoscimus, quia manet in nobis, de spiritu quem dedit nobis, b
secundum episcopatum scilicet et providentiam futurorum.

4, 18 Perfecta inquit caritas foras mittit timorem; perfectio nam-
que fidelis hominis caritas est. :
b, 6 Iste est inquit qui venit per aquam et sanguinem, et iterum

b, 7. 8 quin tres sunt, qui testificantur: spiritus, quod est vita, et aqua, 10
quod est regencratio ac fides, et sanguis, quod est coguitio, et
hi tres wmwon sunt. In salvatore quippe istae sunt virtutes salu-

b, 14 tiferae, et vita ipsa in ipso filio eius existit. Ef haec est con-
fidentia, quam habenus ad eum, quia si quid petierimus secundum
voluntatem eius, audiet nos. Non absolute dixit ,quod petieri- 15

5, 19mus*, sed ,,quod oportet petere”. Ef mundus omnis in maligno

Zahn, Adumbrationes by Clement of Alexandria in Forschungen zur Geschichte des
neutestamentlichen Kanons und der altkirchlichen Literatur: Th. Supplementum Clementinum
Volume 3, 1884, p. 92.
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Appendix: Greek text of Acts of John (circa 150-200)

§96 Line 2 & 3, p. 199.
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Appendix : Codex Cavensis (circa 760-842 AD)

» The La Cava Bible or Codex Cavensis (Cava de' Tirreni, Biblioteca statale del Monumento
Nazionale Badia di Cava, Ms. memb. 1) is a 9th-century Latin illuminated Bible, which was
produced in Spain, probably in the Kingdom of Asturias during the reign of Alfonso Il (c.760 —
842). The manuscript preserved at the abbey of La Trinita della Cava, near Cava de' Tirreni,
contains 330 vellum folios which measure 320 by 260 mm. The decorated initials include
initial types commonly associated with Merovingian illumination. However similar initials also
occurred in Visigothic manuscripts. It is likely that Danila copied this manuscript from an
earlier, now-lost, Visigothic manuscript. The title and explicit frames are similar to those found
in early manuscripts and the pages written in coloured inks are related to Late Antique
manuscripts written in gold and silver on purple-dyed parchment. (For example, see Rossano
Gospels). However Danila's use of colour was probably not present in the original manuscript
and anticipates the use of colour in later Spanish manuscripts. Although Danila may have
been aware of Merovingian initials, it is also equally likely that his initials share in common the
models for Merovingian initials. The manuscript gives no indication that Danila was influenced
by contemporary Carolingian illumination. However, Carolingian Bibles produced under the
patronage of Theodulph of Orleans (¢.798 to 818), who had Visigothic parentage, do have
similar text and organization to that found in the La Cava Bible, something not found in other
similar Carolingian manuscripts. (La_Cava_Bible. Wikipedia.
<en.wikipedia.org/wiki/La_Cava_Bible>; Williams, Early Spanish Manuscript lllumination,
1977, p. 40, 42; Williams, Imaging the Early Medieval Bible, 1999, p. 181)

» The date after the middle of the ninth century is commonly accepted for La Cava Bible
is based upon a dubious interpretation of marginal glosses as reflective of the Gottschalk
controversy over predestination. (Williams, Imaging the Early Medieval Bible, 1999, p. 181)

* 1 John 5:6-8

This is he that

came by water and blood and the spirit, Jesus Christ:

And not by water only but by water and blood and spirit.

And it is the Spirit which testifieth that Christ is the truth.

And there are three that give testimony on earth:

the spirit and the water and the blood. And these three are one

in Christ Jesus. And there are Three who give testimony in

heaven, the Father, the Word, and the Holy Ghost. And these three are one.
[29] Hic est qui
[30] venit per aquam et sanguinem et spm IHS XRS
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[31] Et non in aqua solum sed in aqua et sanguine et spiru

[32] Spiritus et qui testificature gam IHS et veritas.

[33] Quia tres sunt qui testimonium dant in terra.

[34] Spiritus et aqua et sanguis : et hic tres unum sunt, in

[35] XRO IHU. Et tres sunt qui testimonium dicunt in

[36] coelo, Pater, verbum. et SPS. et hii tres unum sunt.

(f. 276v : Image 557, left margin column, Lines 29-36, <www.internetculturale.it>.
<CNMD0000204849>)

* Jerome's Prologue :”Prologue of the following seven canonical epistles by
Jerome’(Latin: Incipit prologus iheronimi de in sequentibus septem kanonichis
aepistolis.) (f. 273r : Image 551, Cava de' Trirrenei, Biblioteca statle del Monumento
nazionale della Abbazia Benedettina della Ss. Trinita, Codices Cavenses, Cod. 1 Biblio
Sacra. <www.internetculturale.it> <CNMD0000204849>

Comments:

 [Wiseman] | will now proceed to give the portion of the first Epistle of St. John, which
contains the verse of the three Heavenly Witnesses, commencing at the fourth verse of the
fifth chapter, and preserving the exact order and orthography of the words, and its marginal
annotations:

* [Wiseman (cont)] In this manuscript, the eighth verse comes before the seventh ; and
Griesbach has, in fact, remarked, that this is the case in the most ancient manuscripts.”The
ancients generally place verse eight before seven.”(Latin: Antiquiores fere anteponunt comma
octavum septimo.) 3. The dogmatical use made of this text in the margin is likewise worthy of
very particular attention. The very earnest manner in which every argument for the Divinity of
Christ seems urged by the writer of the notes, would almost lead us to suppose that they were
written during the Arian controversy. [Who is it that conquers the world except he who
believes that Jesus is the Son of God. (I Jn 5:4) Annotation: "And Arius calls Him the first
creature.”(Latin: Et arius prae dicat creaturam.)] The energetic and pithy annotation,”Let
Arius and the others listen to this!”(Latin: Audiat hoc Arrius et ceteri) demonstrates
better than the longest commentary could have done, the force which the writer
attributed to our verse, and the total absence from his mind of any doubt of its
genuineness. The second note may appear a little obscure, from the omission of the second
member of an antithesis. It says that a creature might indeed be said to be’true", but could

not with propriety be called’the truth". ["If ‘the Truth’ in what way can He be a creature? While
it is possible that a creature be ‘true’. In fact, about none of the angels it is read that he is ‘the
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Truth’.”(Latin: Si veritas quo modo creatura quum creatura vera esse possit. Denique de nullo
angelorum legitur quod veritas sit.)] To conclude, we have here a Latin manuscript which
contains the verse, anterior by at least three centuries to the age allowed by its adversaries
for its admission into the text: and the document shows, at the same time, the dogmatical use
made of the passage. (Wiseman,”Two Letters on 1 John 5:7 1832", in Essays on Various
Subjects, 1853, vol 1, p. 10-11)
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Codex Cavensis circa 800 AD : | John 5 : folio 276v : Library of Congress
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Codex Cavensis circa 800 AD : Jerome’s Prologue : f273r : Library of Congress
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Bede’'s Commentary in Balliol 177 folio 82r




The Johannine Comma - Critics’ Theories Debunked - KJV Verses Vindicated

Bibliography
[For a full bibliography : See my paper “The Witness of God is Greater”]

* Attridge, H. W. (2011). "The Acts Of John And The Fourth Gospel". in From Judaism to Christianity: Tradition
and Transition. Leiden, The Netherlands: Brill. <doi.org/10.1163/€].9789004187696.i-336.81>.

* Brownlee. "Gleanings and Hints Towards an Argument for the Authenticity of John v. 7” in The Christian
Advocate 2 (August, 1825), 300-306.

* Burgess, Thomas, A Vindication of 1 John, V. 7. from the Objections of M. Griesbach: in Which Is Given a
New View of the External Evidence, with Greek Authorities for the Authenticity of the Verse, Etc. With a
Facsimile. Rivingtons: London, 1823. 2nd edition. <www.worldcat.org/oclc/559460695>.
<books.google.com/books?id=fvZhAAAAcAAJ&source=gbs_navlinks_s>.

* Dainese, D. (2017). "Clement’s Exegesis of 1 John in the Adumbrationes". In Clement’s Biblical Exegesis.
Leiden, The Netherlands: Brill. doi: <doi.org/10.1163/9789004331242 014>

* Dorhout, Ambrosius. Ambrosii Dorhout V.D.M. Dokkumani, Animadversiones in loca selecta V.T. ... Annexae
sunt Il Dissertationes. Leovardise: Abrahamum Ferwerda, 1765. vol. 1 <www.worldcat.org/oclc/71435040>.
<books.google.com/books?id=dXRpZT-mhuwC&source=gbs_navlinks_s>.

« Elliott, J. K. (ed.), Abstract of "The Acts of John" in J. K. Elliott (ed.), The Apocryphal New Testament: A
Collection of Apocryphal Christian Literature in an English Translation (Oxford, 1993; online edn, Oxford
Academic, 1 Nov. 2003), <doi.org/10.1093/0198261829.003.0022>.

* Epiphanius, and Young Richard Kim. Ancoratus. Washington, D.C.: Catholic University of America Press,
2014. <www.worldcat.org/oclc/884035405>. <site.ebrary.com/id/10883594>.
<books.google.com/books?id=gxHWAwWAAQBAJ&source=gbs_navlinks_s>.

* Epiphanius. The Panarion of Epiphanius of Salamis. Books Il and Ill. De Fide. Translated by Frank Williams.
Second, revised edition. Nag Hammadi and Manichaean Studies 79. Leiden: Brill, 2013.
<www.worldcat.org/oclc/1049321113>.
<books.google.com/books/about/The_Panarion_of Epiphanius_of Salamis.html>.

» Fahey, Michael Andrew. Cyprian and the Bible: a study in third-century exegesis. Tubingen: J.C.B. Mohr,
1971. <www.worldcat.org/oclc/463129377>.
<books.google.com/books/about/Cyprian_and_the_Bible.html?id=h2IlAQAAIAAJ>.

* Forster, Charles. A New Plea for the Authenticity of the Text of the Three Heavenly Witness ; or, Porson's
Letters to Travis Eclectically Examined and the External and Internal Evidences for 1 John V, 7 Eclectically Re-
Surveyed. Cambridge [England]: Deighton, Bell, 1867. <www.worldcat.org/oclc/14916459>.
<books.google.com/books?id=yXIsAAAAYAAJ&source=gbs_navlinks_s>.

* Kirkpatrick, Laurence Samuel (1994) The Christian North African debate on aspects of the church, ministry,
and sacrament with special reference to the use of scripture. PhD thesis, University of Glasgow.
<theses.gla.ac.uk/id/eprint/71870>.

* Knittel, Franz Anton, and William Alleyn Evanson. New Criticisms on the Celebrated Text, 1 John V. 7. "For
There Are Three That Bear Record in Heaven, the Father, the Word, and the Holy Ghost ; and These Three
Are One." A Synodical Lecture, by Francis Antony Knittel ... Published at Brunswick in 1785. Translated from
the Original German, by William Alleyn Evanson. London: C. and J. Rivington, St. Paul's Church-Yard, J.
Hatchard and Son, Piccadilly, 1829. <www.worldcat.org/oclc/265610435>.
<books.google.com/books?id=kKsCAAAAQAAJ&source=gbs_navlinks_s>.

Page 55


http://doi.org/10.1163/ej.9789004187696.i-336.81
http://doi.org/10.1163/9789004331242_014
http://doi.org/10.1093/0198261829.003.0022

The Johannine Comma - Critics’ Theories Debunked - KJV Verses Vindicated

* Lipsius Richard Adelbert et al. Acta Apostolorvm Apocrypha Post Constantinvm Tischendorf Denvo Edidervnt
Ricardvs Adelbertvs Lipsivs Et Maximilianvs Bonnet. Apvd Herrmannvm Mendelssohn 1891-1903.
<worldcat.org/en/title/25415450>. <books.google.com/books?id=3m9jWArVpaQC&oe=UTF-8>.

* Nolan, Frederick. An Inquiry into the Integrity of the Greek Vulgate, or Received Text of the New Testament ;
in Which the Greek Manuscripts Are Newly Classed, the Integrity of the Authorised Text Vindicated, And the
Various Readings Traced to Their Origin. London: Printed for F.C. and J. Rivington, 1815.
<www.worldcat.org/oclc/630112773>.
<books.google.com/books?id=FF4UAAAAQAAJ&source=gbs_navlinks_s>.

* Porson, Richard. Letters to Archdeacon Travis, in Answer to His Defence of the Three Heavenly Witnesses, |
John V. 7. London: T. and J. Egerton, 1790. <www.worldcat.org/oclc/31244246>.
<books.google.com/books?id=sTROAAAAYAAJ&source=gbs_navlinks_s>.

« Zahn T. (1884). Forschungen zur Geschichte des neutestamentlichen Kanons und der altkirchlichen Literatur:
Th. Supplementum Clementinum Volume 3. A. Deichert. <worldcat.org/en/title/2758739>.
<books.google.com/books?id=HXAaAQAAIAAJ&source=gbs_navlinks_s>

Page 56


http://books.google.com/books?id=3m9jWArVpaQC&oe=UTF-8

