In the name of _Allih,

Most Gracious, Most Mercifil.
Al praise be to Allah, Lord of the Worlds,
And peace and blessings be upon
His (Messenger CMubammad,
Mercy to the Worlds.






{Brz'ef?z'ogmp@/ of
SHAYKH AL-HADiTH
FAZLUR RAHMAN AZMI






737?6][ ?Zogmp@/ of
SHAYKH AL—HADiTH
FAZLUR RAHMAN AZMI

SECOND EDITION

MUFTI ATIQUR RAHMAN AZMI

Translated by
Muhammad Abdul Khaliq Yusuf

MDH

MADRASAH
DAWATUL HAQ

Azaadville, South Africa



© Madrasah Da‘watul Haq 1429/2008
Second Edition 1434/2013

Allrights reserved. Aside from fair use, meaning a few pages or less for non-profit
educational purposes, review, or scholarly citation, no part of this publication
may be reproduced, stored in a retrieval system, or transmitted in any form or
by any means, electronic, mechanical, photocopying, recording, or otherwise,
without the prior permission of the copyright owner.

ISBN 978-0-9547380-9-9
British Library Cataloguing in Publication Data.
A catalogue record for this book is available from the British Library.

By: Mufti Atiqur Rahman Azmi
Translated by: Muhammad Abdul Khaliq Yusuf
Edited by: Mufti Abdur-Rahman Mangera
Book design and typography: ARM (info@whitethreadpress.com)
Cover design: MAKY and sp

Printed by: Megaprinters, Istanbul, Turkey

ahmet@mega.com.tr

Published by: Madrasah Da‘watul Haq
P.O. Box 9362
Azaadville 1750
South Africa
Tel: +27 (0) 11 413 2854
Fax: +27 (0) 11 413 3634
enquiries@dawatulhaq.co.za

Distributors for UK and Europe: Azhar Academy Ltd
54—68 Little Ilford Lane
London, E12 5QA
+44 (020) 8911 9797
sales@azharacademy.com
www.azharacademy.com

Distributors for America and Canada: Al-Rashad Books
www.al-rashad.com
sales@al-rashad.com
+1(805) 968 4666

Cover image: Ahmad ibn Tulun Mosque, Cairo



@

To three great hadith scholars

Shaykh Habib al-Rabman Azmi
Shaykh Hafiz al-Rabman Azmi

Shaykh Fazlur Rabman Azmi
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TRANSLITERATION KEY

)’ (A slight catch in the breath. It

is also used to indicate where the
hamza has been dropped from
the beginning of a word.)

a,a

b

t

th (Should be pronounced as the
th in thin or thirst.)

j

h (Tensely breathed » sound.)
kh (Pronounced like the ch in
Scottish loch with the mouth
hollowed to produce a full
sound.)

d

dh (Should be pronounced as
the #h in this or that.)

r

z

s

sh

s (A heavy s pronounced far back
in the mouth with the mouth
hollowed to produce a full
sound.)

d (A heavy d/dh pronounced

far back in the mouth with the
mouth hollowed to produce a
full sound.)

t (A heavy ¢ pronounced far back
in the mouth with the mouth
hollowed to produce a full
sound.)

z (A heavy db pronounced far
back in the mouth with the

mouth hollowed to produce a
full sound.)
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5, a, 9, ‘u (Pronounced from the
throat.)

gh (Pronounced like a throaty
French r with the mouth
hollowed to produce a full
sound.)

f

q (A guttural g sound with the
mouth hollowed to produce a
full sound.)

k

1

m

n

w, U, U.

h
YL i

Salla’Llabu ‘alayhi wa sallam—
used following the mention of the
Messenger Muhammad, translated
as, “May Allah bless him and give
him peace”
Alayhi ’l-sallam—used following
the mention of a prophet or
messenger of Allah, translated as,
“May the peace of Allah be upon
him.
Radiya’Llibu anhu—used
following the mention of a
Companion of the Messenger £,
translated as, “May Allah be pleased
with him.”
Radiya ’Llibu ‘anbum—used
following the mention of more
than one Companion of the
Messenger (and also after a female
Companion in this work for lack of
an appropriate glyph), translated as,
“May Allah be pleased with them.”
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Translator’s Note

N THE NAME OF ALLAH, Most Gracious, Most Merciful. All praise
be to Allah, Lord of the Worlds, and peace and blessings be upon
His Messenger Muhammad, Mercy to the Worlds #.

Following the very positive response to the first edition of 4 Brief
Biography of Shaykh al-Hadith Fazlur Rahman Azmi (translation of
Mufti Atiqur Rahman Azmi’s Urdu work, Mukhtasar sawanih Mawlina
Fazlur Rabman Azmi), the second edition is now before you.

This edition contains further detail on Shaykh al-Hadith’s more
recent services to the religion; his chain of transmission for the various
modes of Qur’anic recitation (girit); a recollection of his late father
(may Allah have mercy on him) in Appendix IT; an updated list of senior
disciples (khulafa’), publications and other works; and the clarification
of a few facts following further research by the author.

May the All-Mighty prolong Shaykh al-Hadith’s life, bless him in
his knowledge, health, wealth and family and allow us all to benefit
from him fully. Amin.

MuHAMMAD ABDUL KHALIQ YUSUF
Jumada Thaniya 8, 1434 | April 19, 2013
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eAuthors Note

N THE NAME OF ALLAH, Most Gracious, Most Merciful. All praise
Iis due to Allah and He is sufficient, and peace be upon those servants
whom He has chosen.

Some scholars have stated: ‘Upon mention of the pious, mercy
descends. Imam Abu Hanifa (may Allah have mercy on him) has said:
‘Stories of the scholars and mention of their qualities are more beloved
to me than a great deal of figh as they involve the manner and character
of people (Muhasibi, Risilat al-mustarshidin pg. 12-13).

All praise is due to Allah that this concise book is presented before
the readers outlining my respected father’s biography. Many individu-
als have helped in the preparation of this book and I thank them all
from the bottom of my heart. May Allah Most High reward them all
in abundance and in accordance with His lofty status. May He make
this humble effort a means of salvation and reward in the Hereafter and
may He grant it acceptance in all quarters, for all people.

O Allah, send salutations on the best of Your creation, Muhammad

# and all his family and Companions . All praise is due to Allah.

ATIQUR RAHMAN AZMI
Azaadville, South Africa
Rajab 12, 1422 | September 30, 2001
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Foreword 1

SHAYKH MARGHUB AHMAD LAJPURI

EACE BE WITH YOU and the mercy of Allah and His blessings. Tam

delighted to hear of your intention to compile a biography of your
respected father (may Allah protect him). I pray to Allah Most High
from the bottom of my heart that He make all stages of the process casy,
right through to completion. Amin.

Studying the biographies of the pious is most beneficial for the
reader. One can rectify oneself through reading them as the famous
saying goes: ‘Upon mention of the pious, mercy descends. I am sure
that your respected father’s biography will, if Allah wills, be of great use
to students in particular and to the general public too.

Biographies generally come to light after the death of a pious indi-
vidual, and this has been the case with our pious predecessors. Examples
include the Physician of the Umma [Ashraf ‘Ali] Thanawi, Shaykh
al-Hadith Muhammad Zakariyya Kandhlawi, Shaykh ‘Ali Nadwi
and Shaykh Daryabadi (may Allah have mercy on them). Published
biographies of pious people during their lifetime include those of Mufti
Rashid Ahmad Ludhyanwi (may Allah have mercy on him) and Mufti
Taqi Usmani (may Allah protect him).

A writer acquaintance of mine wrote long eulogies for Shaykh Sa‘id
Ahmad Khan and Shaykh ‘Ali Nadwi (may Allah have mercy on them)

15



SHAYKH FAZLUR RAHMAN AzZMI

in which he listed their achievements and exploits. When it was made
available in booklet form to the general public, many commented that
they wished it had been written during the lives of these individuals
so people could have benefited from them directly. Therefore, if this
biography of your respected father (may Allih protect him) can be
published in his lifetime, it would give an invaluable opportunity to
those wishing to benefit from him to do so.

In conclusion, I wish you full success in this noble work and I request
special dua’s from you. And peace be with you,

[SHAYKH] MARGHUB AHMAD LAJPURI
Dewsbury, UK

16



Foreword 2

MUFTI MUHAMMAD SAEED MOTARA

Lecturer of Hadith and Senior Mufti
Madrasah Arabia Islamia, Azaadville, South Africa

IN THE NAME OF ALLAH, Most Gracious, Most Merciful.

The beauty of the skies lies in the stars
The beauty of the earth lies in the pious

When Mufti Atiqur Rahman Azmi (may Allah protect him), the
respected son of Shaykh al-Hadith Fazlur Rahman Azmi (may Allah
protect him) requested me to write my impressions of his father’s
personality, I took it as my good fortune and decided to muster up
the courage to write a few words with regard to his greatness, respect,
services rendered and love. I sincerely hope that it will be a means of
reward in the Hereafter.

My teacher, the compassionate Shaykh al-Hadith Fazlur Rahman
Azmi’s celebrated personality is not in need of introduction. Whilst on
the one hand, Shaykh’s passion for knowledge and absorption in it not
only reminds one of the pious predecessors and is an invaluable asset, on
the other hand, when it comes to practise and where piety is concerned,
he is the Ummass priceless gem. Furthermore, where he showers pearls
in the classroom and in the public arena, he also flies the flag of Ilyas




SHAYKH FAZLUR RAHMAN AzZMI

(may Allah have mercy on him)' in the field of da‘wa and tabligh, where
he is a champion of the prophetic mission.

[ first had the great fortune of meeting Shaykh al-Hadith whilst a
student at Jami‘a Islamiyya Ta'lim al-Din, Dabhel, India. I can picture
the moment now, as Shaykh al-Hadith first stepped foot into the con-
fines of the madyasa; the students were waiting restlessly for this teacher
and he was a cause of great pride. The students were well acquainted
with his illustrious personality well before he arrived and the desire and
fervour surrounding his arrival caused the heart to beat faster. Then,
suddenly, Shaykh al-Hadith arrived and the madrasa’s fortune was
immediately brightened and there was no end to our happiness. The
opportunity to sit before such aloving teacher who was the outstanding
student of the hadith master (mubaddith) of the time, Shaykh Habib
al-Rahman Azmi (may Allah have mercy on him) was a great bless-
ing. The establishment had further grounds to be delighted—Shaykh
al-Hadith’s saintly father, Shaykh Hafiz al-Rahman Azmi (may Allah
protect him) had, just a few years carlier, illuminated the name of the
very same seminary as a teacher.

Odur first impressions of Shaykh al-Hadith as students was that of a
young, small-bodied individual, but it was in the classroom where his
splendour was exhibited and we soon realised his calibre as a moun-
tain of knowledge. On a personal level, I have benefited greatly from
Shaykh al-Hadith, for which all praise is due to Allah. I have had the
good fortune of studying numerous books under him: Sirijz, Sharh al-
Nukhba, Sunan al-Nasi’i, the second volume of Hidaya and Mishkat
al-masabib. Shaykh al-Hadith’s lessons were always delivered in simple,
straightforward language, and in a manner that made complex ideas
and intricate themes easy to grasp.

From the time of Shaykh al-Hadith’s residence in Dabhel he has had

a deep connection and affiliation with the work of da‘wa and zabligh.

1 In reference to Shaykh Muhammad Ilyas (may Allah have mercy on him), the
founder of the Jamd‘at Tabligh movement (translator).
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Foreword 2

If I recall correctly, it was in 1977 or 1978, after the Godhra ljtima'?
that Shaykh al-Hadith became deeply involved in the work of da‘wa
and #abligh and he would work tirelessly in Dabhel and the surround-
ing villages. Despite his scholarly commitments Shaykh al-Hadith
spread the message of Allah and His Messenger # through his travels
in the different corners and walkways of the region. The inhabitants
of Dabhel and the adjacent villages of the district of Valsad have had a
good relationship with him and until today feel the pain of separation
and mourn his absence.

Amongst Shaykh al-Hadith’s qualities, one particular praiseworthy
trait is that in his services to the religion (i) he would never hesitate.
[ remember once, whilst studying in India, that people from the village
of Sayan in the Surat district asked me to request one of my teachers
to speak at Friday prayers. I approached Shaykh al-Hadith and he
immediately accepted their invitation and enlightened the hearts of
the locals with some of his precious advices.

Similarly, when the consultation (shiri) committee of Madrasah
Arabia Islamia, Darul Uloom Azaadville, South Africa convened and
decided to extend the syllabus to include the [the dawrat al-badith as
the sixth and] final year, the members of the board were unanimous in
deciding to appoint Shaykh al-Hadith as most senior lecturer in hadith.
His personality is so comprehensive that he would be able to see to the
responsibilities of teaching hadith and simultaneously accomplish the
demands of fulfilling the zablighi goals and nature of the madrasa. At
the request of the board, Shaykh al-Hadith immediately responded in
the affirmative. When I came to know of Shaykh al-Hadith’s acceptance
there was no limit to my happiness, and the feeling was replicated by
the Muslims of Africa; such a mountain of knowledge and practice has
decided to set footin aland of disbelief, scattering his pearls amongst its
inhabitants! For me, it is undoubtedly an unexpected blessing; having

2 An ijtimd‘ in this context is a gathering in which Muslims involved in the da‘wa
and tabligh effort convene and listen to talks, culminating in the mission or kburij. This
particular gathering occurred in the town of Godhra, Gujarat, India (translator).
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been in the shade of a loving teacher in India, now in my homeland
I could attain it too. It was a means of contentment and fortune. All
praise is due to Allah for this.

All praise is due to Allah, whatever acceptance has been granted to
Shaykh al-Hadith in India has also been granted to him here in South
Africa. May Allah Most High keep Shaykh al-Hadith’s benevolent shade
on us always, and together with the residents of Africa may all parts
of the world and all creatures benefit from his knowledge and fuyid
(outpouring) in abundance. Amin.

[MUFTi] MUHAMMAD SAEED MOTARA
Azaadville, South Africa
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Foreword ;3

MurTi EBRAHIM DESAI

Senior Lecturer of Hadith,
Durban, South Africa

N THE NAME OF ALLAH, Most Gracious, Most Merciful. Peace be
with you and the mercy of Allah and His blessings.

I hope that you are well. Your respected father’s biography is cur-
rently being prepared for which I am delighted. I consider myself
fortunate enough to participate. Unfortunately, due to numerous
commitments I was unable to reply earlier.

Your respected father is my teacher and I began studying under him
at Jami‘a Islamiyya Dabhel in 1984. In 1985 I studied Safinat al-bulagha
and Qurbi in the fourth year [of the course] and the second volume of
Hidaya in the fifth year. The effect of Shaykh al-Hadith’s unique style

was such that I memorised more or less every poem. When the lesson

bl

of al-ashkal al-arba‘a came in Qurbi (a notoriously difficult section in
which the order of the words plays a hugely important role) a student
requested Shaykh al-Hadith to deliver the lesson in Arabic. He obliged
and taught the entire lesson in fluent Arabic.

I was excited to study hadith under Shaykh al-Hadith and when I
was in my fifth year whenever the opportunity arose I would attend his
lessons on Mishkat al-Masabib, delivered to the sixth year class. When

21
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he left, it was the fifth, sixth and final year students of Jami‘a Dabhel
who felt the sadness of his departure most.

In 1997 I was given the final ten portions of the second volume of
(Sabib al-)Bukhairi to teach in Madrasah Taleemuddeen, Isipingo Beach.
In 1998, I was reading Shaykh al-Hadith’s Hadiyyat al-darari during the
last ten days of Ramadan. When I finished the book and was restingafter
Fajr I dreamt of Imam Bukhari (may Allah have mercy on him). He was
clothed in green but his features and form was that of your respected
father (may Allah protect him). I also saw Haji Bhai Padia’ (may Allah
have mercy on him) in the dream and he was reading something, though
I can’t recall exactly what he was reciting. Good dreams are from Allah
and I relay it in good faith. Had I not dreamt this, it would not have
made the least bit of difference in my opinion of him.

May Allah Most High give us the true appreciation of Shaykh
al-Hadith’s ocean of knowledge and may He grant us maximum benefit
from him. Amin.

[ The Shaykh’s] student

EBRAHIM DESAI

(may Allah forgive him and his parents)

Servant of Madrasah Inaamiyyah, Camperdown, Durban

Rabi al-Awwal 9, 1422 | June 2, 2001

3 HajiBhai Padia (may Allah have mercy on him) was the head (amir) of the Tabligh
Jamd‘at effort in South Africa. He passed away on Monday sth October 1998 (14 Jumada
Thaniya 1419) (translator).
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Foreword 4

SHAYKH YUSUF BHULA

WAS A THIRD YEAR STUDENT of Arabic at Jami‘a Islamiyya Dabhel
and it was the first year your respected father took up the teaching
post there. Small-bodied, wearing a shérwani. . . the scene is in front
of me now as we stood observing him walking to the principal’s office
from our classroom above. The students, as usual, began chatting away
and some commented that he didn’t seem like the senior type, with the
splendour and entourage to match. On the contrary, there was even a
student from South Africa who was noticeably bigger. We even said to
him that Shaykh al-Hadith looks younger than you do. But after that,
well, what can I say! We had the good fortune of studying under him
in his very first year during which he taught us a few of the third year
books. Oh what fun we had! An ocean of knowledge and a style of ora-
tory that my words cannot express. What more needs to be said? As my
class and I progressed through the course, each year we had the great
fortune of studying with him. His humility and soft-heartedness was
such that I still recall the way he cried during the Mishkar al-Masabih
lesson whilst speaking on the Hellfire.
I also studied Sunan al-Nasas with Shaykh al-Hadith. As ever, he
was punctual, giving due right to every book he taught. There was no
favouritism; all students were seen as equal, regardless of their back-
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ground. He would not fall prey to flattery, nor subscribe to it, and he
would not stand in awe of anyone and would not shy from speaking
the truth.

Despite his innumerable academic commitments, he would travel
to the villages for da‘wa and tabligh. He would often travel especially
to my village of Kafléta to give talks. One of my beloved teachers there
who taught in the maktab (children’s madrasa) and who was also my
relative was Shaykh Ibrihim Rija, a student of Shaykh Badre ‘Alam
Mirathi (may Allah have mercy on him). He would often invite your
respected father. In actual fact, Shaykh Ibrahim Raja’s son attained an
isndd (chain of transmission) in zajwid (laws of Qur’anic recitation) from
your grandfather, due to which he had great affection for your father.

Whenever your father would grace our village he would speak to
the public in a very simple tongue, expounding to them knowledge of
the religion (din). This is in fact the nature of da‘wa; when one has an
opportunity one should speak of the religion. Recently, when Shaykh
al-Hadith came to America he said to me: ‘Molwi Yusuf! The people’s
ears are also a trust. When people come to the mosque you should fulfil
that trust by conveying a few words to them regarding the religion. If
these people didn’t come at all, then whom would you address?’

Whenever I wrote a letter to Shaykh al-Hadith he would always
reply with invaluable advices. I enclose photocopies of our correspond-
ence. I urge you to publish them, they would be of immense benefit
to the Umma.

In 1986 when I was going out in #abligh for one year, Shaykh
al-Hadith accompanied me personally to the bus stop in Dabhel and
made lots of du'a’for me. Such a great Shaykh al-Hadith showing such
humility and consideration to a lowly student like me is a rare occur-
rence nowadays. Whenever he comes to Lodi I request him to rest in
comfort at home, to which he always replies that he prefers sleeping on
the floor with the tablighi jama‘at. With such humility, it is little wonder
that Allah has granted him such honour. Allah has sent him to many
countries around the world to spread the word of His Religion.

24
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Shaykh al-Hadith always speaks of uniting the work of da‘wa and
tabligh and tasawwuf (spirituality) in one’s life, as more often than not
they are distanced. Shaykh al-Hadith makes particular effortin inviting
the scholars (ulama’) to the effort of da‘wa and tabligh.

This weak servant

YUSUF BHULA

California, USA

Muharram 29, 1422 | April 23, 2001
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Introduction

SHAYKH MARGHUB AHMAD LAjPURI

T IS FROM AMONGST THE GREAT blessings of Allah that such a

worthless and sinful person like myself could be bestowed with
such great teachers. The academic abilities, talent, piety, purity, and
sincerity of whom, was one to write on them, would most definitely
fill a voluminous book.

Shaykh al-Hadith (may Allah protect him) is also from amongst
those esteemed teachers who possess expertise, proficiency, breadth
and depth of knowledge in all fields. This, coupled with his God-given,
unique style of explanation, which even the weakest of students can
appreciate, are qualities which only the students of Shaykh al-Hadith
can attest to.

The writer has had the opportunity to study over ten books under
Shaykh al-Hadith. During his numerous trips to the UK, I managed
to stay in his company and on two or three occasions was fortunate
enough to be with him for long periods of time. All praise is due to
Allah, my love and admiration for him increased at each instance. It
must be said that this is not the case with everyone; there may be some
with whom one may have confidence initially, but when meeting them
in person and spending time with them, this confidence soon dwindles,
sometimes ending altogether.
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Allah has not only adorned Shaykh al-Hadith’s outward form
with knowledge, but He has also illuminated his inward spirit with
knowledge. I have witnessed with my own eyes Shaykh al-Hadith’s
humility and modesty, his regularity and punctuality in his practices
and adbkar (remembrances), and the tears shed out of concern for the
welfare of humanity.

I'was once in London when Shaykh al-Hadith was preparing to leave
for ‘umra. Those present requested him to make du %’ before leaving
and he obliged. He made such a du'd’ that to this day I remember it
clearly.* It was so moving that at times he was unable to utter the words;
everybody present was in tears. The characteristics of the du @’ of the
pious were found in Shaykh al-Hadith’s du'a’

One can gauge his humility from the experience I had when I wrote
to him requesting an introduction to a commentary I had written on
the book Safinat al-bulagha’. He kindly agreed and also wrote a note
saying that I should leave his name just as he had written it, insisting I
do not add any titles such as ‘Mawlana’ (our leader) before it. He also
asked me to correct any mistakes I found in it.

Shaykh al-Hadith has always shown his kindness and assistance.
In particular, his guidance with regard to the commentary on Safinar
al-bulagha’ will always be appreciated and remembered. I decided to
commence work on this book and with the guidance of Allah some
progress was made. However, due to my meagre knowledge I was restless
and felt the need for one of my teachers to edit it. I decided to approach
Shaykh al-Hadith for this task as I could think of no one else but him.
The reason was simple; numerous individuals hadn’t encountered the
book or read it, let alone taught it. He had done so, and for many years
at Jami‘a Islamiyya, Dabhel.

A point worthy of mention here is that Shaykh al-Hadith’s accept-
ance as a master-teacher is attested by one and all. When students are

4 Thave also witnessed this. Once, Shaykh al-Hadith was teaching Sahib al-Bukhdari
and he described hajj in a most unique way that tears began to flow from his eyes.
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handed their timetable they are anxious to know how many books
they can look forward to studyingunder him. In reality, students never
tire in his lessons and no matter which subject he teaches, his lessons
are always captivating. His punctuality meant that there was never a
frantic rush to complete the amount required in the syllabus at the end
of the year. During his lessons of Safinat al-bulaghi’ he would offer
such delightful translations of the various poems and exercises, and
his explanation would be so enthralling, that it would bring a smile to
the students’ faces. It was only when the bell would ring that we would
realise that an hour had passed, so absorbed we were.

I have strayed from the topic! I was discussing how the commentary
of Safinat al-bulaghi’ came about. I would work on a few pages of
text and send it to be checked by Shaykh al-Hadith. He would correct
where necessary and would always offer beneficial advice. In this way
he checked and corrected the entire commentary. Had it not been for
his edit, the book would not have been worthy of publishing. After the
corrections I requested him to write an introduction, and suggested
the name Khazinat al-talaba’, sharb Urdu Safinat al-bulagha” for
consideration, or any other alternative he felt appropriate. He replied
and suggested Tubfat al-talaba’, sharh Urdu Safinat al-bulagha’, ‘Dalil
al-talaba” or *Dalil al-talaba’. Thus Tubfat al-talabi’ was decided.

Shaykh al-Hadith, despite all his commitments spent time correct-
ing this commentary. I pray to Allah that He rewards him fully in this
world and the Hereafter. He also undertook this task at a time when
his interest had changed; had it been during his time at Dabhel or had
he still been teaching the book, the task would undoubtedly be much
easier. However, his occupation is now with hadith and zfsir (Qur’anic
exegesis). He alluded to this in one of his correspondences to me: Tam
delighted at commencing this work. From it, if Allah wills, my ability
will develop. However much I can help, I will do so, and it will also be
beneficial for me as my interests have now changed’

I first noticed Shaykh al-Hadith’s relationship with the effort
of da‘wa and rabligh of Shaykh Muhammad Ilyas (may Allah have
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mercy on him) whilst at Dabhel. After moving to South Africa it only
increased. Shaykh al-Hadith currently plays an indispensable role and
is an important pillar for the effort there. His talks are often based on
this effort [da‘wa and tabligh)], which he explains from the Qur’an
and hadith. Creating the enthusiasm for the religion in the Umma has
become the purpose of his life.

One of Shaykh al-Hadith’s noteworthy qualities, certainly worth
imitating, is his passion for research. Whether discussing masa’il
(religious rulings) of the religion or general daily affairs through his
writings or speeches, he always backs them with sound research. He also
personally advised me to always reference my work, as non-referenced
work carries little weight. This quality can be seen in his publications
where he quotes the page numbers of various books of figh and hadith
and the publishers too. Resultantly, Shaykh al-Hadith has thoroughly
investigated many of those practices and ideas that have become wide-
spread in the Umma despite being based on a weak or fabricated basis
and he has clearly established their true status. Examples include:

(1) Fastingon the fifteenth of Sha'ban is commonly cited as sunna.
Shaykh al-Hadith has established, through the opinions of the classical
and contemporary hadith scholars that this fast is neither sunna’ nor
mustapab. The reference for it can only be found in a very weak narra-
tion of Sunan Ibn Maja. Shaykh al-Hadith has collected the opinions
of the hadith scholars on this and published a booklet treatise on it.

(2) Similarly, he also mentioned in one gathering that he searched
through the books of hadith for the famous du%’ before eating:
‘bismillah wa ali barakatillih’(In the name of Allah and upon the bless-
ing of Allah), but could not find it worded as such. Once I mentioned
to him in his travels here that the du%’is mentioned in Hisn al-hasin

s He has only objected to the fact that it be classified as sunna since one can fast on
the day with the intention of voluntary (nafl) worship. He has written ‘Fasting is a good
act and therefore one should fast. The question is simply whether one should have the
intention of sunna or nafl. Thave written that one can fast on this day with the intention of
anaflact’ (Shab-e bard'at ki haqigat (The reality of the fifteenth of Shaban) pg. 21and 31).
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with [A/-Mustadrak of ] Hakim as the reference, to which he replied,
“This dud’, in those exact words [i.e., bismillih wa ‘ald barakatillih) is
not found in Hakim in any of the various editions.®

He once mentioned in a gathering that there should be [ published]
compilations in Urdu of fabricated hadiths. He also emphasised the
need for articles to be published with good research on the various
oft-quoted yet unfounded hadiths.

Due to Shaykh al-Hadith’s capacity as aleading authority on hadith,
I requested him to devote some attention to completing Shaykh [ Yasuf ]
BinnorT's commentary on Sunan al-Tirmidhi, MaGrif al-Sunan as well
as Shaykh Yusuf Kandhlawl's Amani I-abbar. It is not unlikely that
Allah Most High employ Shaykh al-Hadith to complete this blessed
work. I am sure that he will intend to commence this work, if Allah
wills, as without doubt it would be of great benefit to all. His response
to my request was: ‘Completing Ma arif al-Sunan and Amani [-ahbar
is currently beyond my control, followed by the Persian maxim: ‘Only
I know what I really am. Nevertheless make 4%, if Allah decides to
employ me for this work then I am ready’

The chain of transmission (isz4d) in hadith that Shaykh al-Hadith
was granted from his various teachers is mentioned in detail in his book
Hadiyyat al-abwadhi i talib Jami‘al-Tirmidhi (pg. 119) and in his other
publication Hadiyyat al-dariri li tilib Sabib al-Imam al-Bukhari (pg.
201). He also received permission from his teacher, the great hadith
scholar, Shaykh Habib al-Rahman Azmi (may Allah have mercy on
him) to transmit the Risilat al-awa’il (of the great hadith scholar and
jurist Shaykh Muhammad Sa‘id b. Sunbul al-Makki (may Allah have
mercy on him)).” I also read this entire collection in a gathering with
Shaykh al-Hadith and he granted me authorization (#jza) to transmit
it as mentioned below:

6 What Shaykh al-Hadith was highlighting was that the actual du‘4’in Hakim appears
as ‘bismillih wa barakatillah’ without the word “ala’ (upon) (translator).
7 A compilation of the opening narrations of forty Hadith collections (translator).
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In the name of Allah, Most Gracious, Most Merciful. I say, whilst first prais-
ing Allah and asking Him to send peace and blessings on His Messenger,
that our distinguished brother, Marghiib Ahmad was present when this
collection (risila) was being read and I have granted him permission in the
same manner that was granted to me by my Shaykh Muhaddith [Habib
al-Rahman] Azmi (may Allih have mercy on him).

Fazlur Rahman Azmi, UK
Ramadain 28, 1419 | January 16, 1999

I mention these few lines here so that those readers who are enthusiastic
about attaining authorisation (5jiza) of hadith transmissions from him
can attain this great blessing from him during his lifetime.

Whenever and wherever I have spent time with Shaykh al-Hadith,
it quickly dawned upon me that he is very conscious of following the
sunna. He researches the various sunnas, practices accordingly and
then relays this knowledge to others. In his speeches and writings he
has highlighted several sunnas that have been completely abandoned
or are practised rarely and, to a great extent, he has managed to revive
them once again. For example, the proper repose to be observed in
Jjalsa® and in qawma® that is abandoned by many people, despite their
observance not just being sunna, but wajib (compulsory) according
to the jurists. Shaykh al-Hadith has written a thoroughly researched
booklet on this matter and often alludes to its importance in his talks.
Through this, many people have corrected this common mistake and
have begun to observe the proper repose in these postures. Furthermore,
he has publicised the du’’s to be recited in qawma and jalsa that have
been narrated in the hadith, which help one in correcting these postures.
The du’ for qawma is as follows:

o ~o
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8 'The sitting posture in between the two prostrations (sajdas) of salat (translator).
9 'The standing position after bowing (rukz‘) in salat (translator).
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O Allah! Our Lord, to You be the praise that would fill the heavens and
the earth and that which pleases You besides (them) (Muslin 1:190).

And in one narration:

A7 e S50 105 L 35 231 35 32 Sl A U5
Our Lord! To You be the praise that would fill the heavens and the

carth and that which is between them, and that which pleases You
besides (them) (T7rmidhi 1:16, 2:180).

The du’for jalsa is as follows:
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O Allah! Forgive me and have mercy on me, grant me wellbeing and

guide me, and sustain me (A Dawiid 1:123).

I humbly urge readers to study Shaykh al-Hadith’s two booklets
entitled: Namaz ki pibandi awr uski hifizar (Punctuality in prayer
and safeguarding it) and Qawma wa jalsa mé itmi'nan ki wujib awr
in dond mé adbkar ka thubiit (The obligation of composure in qawma
and jalsa and the proof of the supplications in them both). I request
the izmams and scholars in particular to study these publications so that
they, together with their congregations, can correct their prayers.

The sunna of joining ones’ heels in sajda has unfortunately also
been overlooked by many. Shaykh al-Hadith says, ‘It is also sunna to
join the two heels together in sajda as related in Sabib Ibn Khuzayma
(1:328) and 173’ al-Sunan (3:32). The correct method is to ensure that
the two feet are brought together and the heels and ankles touch. The
two feet should be kept upright and the toes should be facing the gibla™
(Namaz ki pabandi awr us ki hifazat pg. 20).

10 'The joining of the heels in sajda has also been classified as sunna by ‘Allama Ibn
‘Abidin al-Shami, ‘Allama Anwar Shah Kashmiri, and Mufti Mahmid Hasan Gangohi
(may Allah have mercy on them) and others.
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Shaykh al-Hadith has highlighted this in various talks and writings
and this has, all praise be to Allah, made a profound impact on the
practice of many.

May Allah Most High grant him a long life and bestow him with
good health and strength.

[SHAYKH] MARGHUB AHMAD LAJPURI
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Birth, Name and Family

HIS LINEAGE IS AS FOLLOWS: Fazlur Rahman, son of Hafiz
al-Rahman, son of Muhammad Sa‘id, son of Dawiad son of
Nir Muhammad. He was born on Safar 14, 1366 (January 7, 1947),
in Maunath Bhanjan (more commonly known as Mau) in UP, India.”

Shaykh al-Hadith’s respected father, Shaykh Mufti Qari Hafiz
al-Rahman Azmi (b. 1345/1926) is from amongst the famous scholars
of Mau and is known as ‘Qari Sahib. He is also one of the students
of the illustrious scholar, Muhaddith Kabir (Great Hadith Scholar)
Habib al-Rahman Azmi* (may Allah have mercy on him). He studied

11 Maunath Bhanjan (Mau) was originally a small town in Azamgarh but in 1988
became an independent district. There is an abundance of madrasas and scholars there,
with seven or eight Darul Ulooms and approximately one hundred and seventy five
mosques. Muhaddith Kabir, Shaykh Muhammad Manztr Nu‘mani, Mufti Nizam al-Din
Azmi (former Head Mufti at Darul Uloom Deoband) (may Allah have mercy on them),
and Mufti Zafir al-Din (the compiler of Fatdwd Darul Uloom Deoband) (may Allah protect
him) have all studied there. The work of da‘wa and tabligh has also reached a high level.
All praise is due to Allah.

12 Muhaddith Kabir Azmi (may Allah have mercy on him) was born in Mau in
1319/1901 and his father’s name is Shaykh Muhammad Sabir. His father was a disciple
(murid) of the Physician of the Umma Thanawi (may Allah have mercy on him) and
passed away in 1365/1946. Muhaddith Kabir was educated mostly in his local area by
Shaykh ‘Abd al-Ghaffar Maui (may Allah have mercy on him) (d. 1341/1923) who was the
student of Shaykh Gangohi (may Allah have mercy on him) and by Shaykh Karim Bakhsh
Sanbhali (may Allah have mercy on him) (d. 1361/1943) who was a student of Shaykh
al-Hind (may Allah have mercy on him). He also studied for a while at Mazhar al-‘Ulam,
Varanasi (Banaras) and Darul Uloom Deoband where his teachers included the illustrious
personalities of ‘Allama Anwar Shah Kashmiri, ‘Allama Shabbir Ahmad ‘Uthmani and
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numerous books under him, including 7/m al-sigha, Sharh al-Wigaya,
Diwan al-Mutanabbi, Mishkat al-Masabih, Jalilayn, Sahib al-Bukhari
and Sunan al-Tirmidhi. From 1384-1388 (1965-1969) he remained
the Head Qari at Jami‘a Dabhel and many people benefited from him.
Such people include Mufti Ahmad Dewla (principal of Jami‘a ‘Ulam
al-Qur’an, Jambusar, Bharuch, Gujarat, India), Shaykh Yanus Bande
Ilahi (of Leicester, UK), Shaykh ‘Abd al-Ra’af Sufi Lajpuri (imam of a
mosque in Batley, UK).

When Muhaddith Kabir established Madrasa Mirqat al-Ulum
in Mau, Shaykh Hafiz al-Rahman Azmi also moved there with him.
There, together with the responsibility of teaching in the Iffa™ pro-
gram, Shaykh Hafiz al-Rahman also taught Mishkit al-Masabib, Sabibh
al-Bukbari and Sahih Muslim and he remained Shaykh al-Hadith and
Mufii there until his demise (may Allah have mercy on him). The former
head Mufti of Darul Uloom Deoband, Mufti Nizam al-Din Azmi used
to say that two individuals remained completed devoted to Muhaddith
Kabir (may Allah have mercy on him). The first was Shaykh ‘Abd
al-Jabbar Azmi,* and the other was Shaykh Hafiz al-Rahman Azmi.

Shaykh Hafiz al-Rahman Azmi was a disciple (murid) of Shaykh
al-Islam Husayn Ahmad Madani (may Allah have mercy on him). He

Mufti ‘Aziz al-Rahman ‘Uthmani (may Allah have mercy on them). Thereafter, he rendered
great service in many madrasas, in particular, Miftah al-“Uliim and Mirqat al-‘Ulam (both
Mau). He passed away on Ramadan 10, 1412/March 15, 1992 (see Haydt Abi ’I-Ma'athir
and Tarjuman al-Sunna).

13 Specialized training in answering legal questions (translator).

14 Shaykh ‘Abd al-Jabbar (may Allah have mercy on him) was born in approximately
1323/1905 in Mau. He was educated at Darul Uloom Mau and Mazhar al-‘Ulam, Varanasi
(Banaras) and was a student of Muhaddith Kabir (may Allah have mercy on him). After
graduating he became a teacher at Miftah al-‘Ulam, Mau, then Mazhar al-“Ulam, Varanasi,
and thereafter Mirqat al-‘Uliam, Mau where he was appointed the Shaykh al-Hadith. He
retained this post until he passed away. Whilst Shaykh al-Hadith at Mazhar al-‘Ulim he
wrote a book rectifying the mistakes found in the marginalia of the commonly available
edition of Sabib al-Bukhdri entitled al-Taswibat li ma fi hawdshi al-Bukhdri min al-tashifit,
which has now been published. He also translated Kitdb al-Zubhd wa ’l-rigdq into Urdu,
which he called Ithdr-e dkhirat (preference for the Hereafter). He passed away in Mau
on Rajab 17, 1414 (December 31, 1993) to the sound of the adhan of Friday prayers (see

Al-Ma'athir Rajab 1414 and Hayat Abi ’l-Ma'thir).
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benefited greatly from him and his Shaykh had great love for him too
and would like listening to his recitation of the Qur’an.

Some of Shaykh Hafiz al-Rahman Azmi’s works include: (1) Zhya’
al-Sunan—Namaz parbné ki masnin tariga (Reviving the sunnas—
The sunna method of performing prayer). (2) Ba wagqte igimat muqtadi
kab kharé ho? (When should a mugtadi stand upon hearing the call to
commence?) (3) 173’ al-Sunna (Elevating the Sunna), which answers
objections raised by those who do not follow a school of Islamic law
(ghayr mugqallidin) regarding tarawib (4) Taglid awr ghayr muqallidin
(Zaglid and those who do not do raqlid) (s) Firqa ghayr muqallidin
(The Ghayr Mugallid Sect). The last two works have been published
together.

Shaykh Hafiz al-Rahman Azmi also supervised the Urdu translation
of Ibn al-Mubarak’s Kitib al-Zuhd wa [-riqagq undertaken by Shaykh
‘Abd al-Jabbar Azmi (may Allah have mercy on him) who named it
Ithir-e ikhirat (Preference for the Hereafter).

Shaykh Hafiz al-Rahman Azmi also travelled a few times to South
Africa and on one occasion made the completion of Sahih al-Bukhari
there. In his native Mau he was widely accepted in both public and
scholarly quarters and he often visited peoples’ home and workplaces
holding religious discussions. Discussions regarding the prayer (sa/az)
were also accompanied by practical demonstrations, and on the appro-
priate occasions religious rulings (72as4’il) of Hajj and fasting were often
explained. Another 72adyasa also ran under his patronage and his effort
in this regard was astonishing considering his old age.

Shaykh Hafiz al-Rahman Azmi passed away on Shawwal 2, 1430
(September 22, 2009) at about noon (may Allah have mercy on him).
The funeral prayer was held after the ‘Asr prayer and approximately
20-25,000 people attended. Locals mentioned that there had not been
such alarge congregation for a funeral prayer since that of Muhaddith
Kabir Habib al-Rahman Azmi (may Allah have mercy on him), and
that hats, shoes and slippers were easily lost on account of the large
numbers.
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Initial Education

Shaykh al-Hadith Fazlur Rahman Azmi’s entire education was under-
taken in Mau. He studied basic Arabic and Urdu under the stewardship
of his father. Upon completion, to facilitate the educational needs of
Shaykh al-Hadith and two other students a new maktab (children’s
madyasa) called Ta'lim al-Din was established. The three, as a blessing,
read the Qur’an to afamous personality of that time, Qari Mustafa Azmi.'s
Nevertheless, Shaykh al-Hadith’s first teacher was his father, Shaykh
Hafiz al-Rahman Azmi, with whom he completed the initial recitation
(nazira) and subsequently the memorization of the Qur’an (b4fz). In this
same 7zaktab another teacher, namely Munshi Mu‘in al-Din' taught him
the first three levels of elementary Urdu. After that, he completed levels
four and five in two years at Miftah al-Ulam, Mau.

Persian and Arabic Education

In the next two years, Shaykh al-Hadith learned Persian and thereafter
exerted himselfin the Arabic aspect of the course, to the extent that he
came top of the class in his final year (dawrat al-hadith) which he com-
pleted in 1386/1966. He also committed some books to memory, such

as the text (matn) of Sharh al-Tahdhib, called Tahdhib al-Mantiq.

15 Qari Mustafa Azmi (may Allah have mercy on him): His father’s name is Hafiz
Muhammad Siddiq. Qari Mustafa Azmi was born in 1327/1909 and completed his elemen-
tary education at Darul Uloom Mau. At the age of 18 he studied tajwid according to the
riwdya of Hafs and thereafter studied the seven modes of recitation (gird’dt sab‘a) with
Qari Riyasat ‘Ali for two years. He then went on to become the Shaykh of Tajwid at Darul
Uloom Mau. His mere presence was a means of goodness and blessing for the madrasa.
He had a powerful and attractive voice. He passed away in Rabi‘ Thani, 1390/June, 1970
at the age of 63 [Islamic years] (Tadhbkira qdri’in-e Hind).

16 Helater married the eldest daughter of Munshiji. Munshiji was a teacher at Miftah
al-‘Ulam, Mau.
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Munshi and Alim Examinations

In the final two years of his studies, Shaykh al-Hadith took the @/im
examination. He made preparations from the fifth year for his final year
exams which he wrote in 1386/1966 in Allahabad. He attained a first-
class certification from the Allahabad Examination Board. Similarly, in
six or seven months he prepared for the Munshi Examination,”” which
he wrote in 1388/1968 and in which he gained a first-class certification.

Tajwid and Hadr

During his Arabic studies he would also learn the laws of reciting the
Qur’an (tajwid) and practically demonstrate its application through
recitation (badr). He completed this recitation with Qari ‘Abd
al-Mannan® and through this he attained expertise in it. At that time
many of Shaykh al-Hadith’s class fellows had quickly completed their
recitation, however his teacher would listen to his recitation conscien-
tiously, small portions at a time, because his intonation was good. On
a few occasions, his teacher praised him, and it was in the fourth year
of Arabic class that he completed his recitation.

Takhassus (Specialization)

After graduating from his Arabic studies Shaykh al-Hadith exerted
himself in different fields. This included advanced recitation classes

17 This refers to the art of writing and calligraphy (translator).

18 Qari‘Abd al-Mannan (may Allah have mercy on him): He was a resident of Phatan
Tola, Mau. He was one of the senior teachers of tajwid and girda at Madrasa Miftah
al-“Uliim. He was bedridden for a number of years and on Jumada Ula 18, 1414/November
4,1993, at around 10am, he passed away. The late Qarl was an excellent teacher of tajwid
and would recite the Qur’an beautifully. He would often touch listeners with his recitation
and maintained the gaiety in his voice during his old age. His students are numerous (see

Al-Ma’ithir and Hayat Abii ’l-Ma'ithir).
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involving the sab‘a (seven) and %shara (ten) modes of Qur’anic
recitation (gi74 ). He completed this by Qari Mustafa Azmi, who was
Shaykh al-Tajwid at Darul Uloom Mau and the student of Qari Riyasat
‘Ali Bahrabadi* (may Allah have mercy on them). Shaykh al-Hadith
then studied the book Zzyszr with Qari Riyasat ‘Ali and once this was
complete he moved on to Shatbiyya where he would often be asked
to translate and read for the class. Where the need arose, Qart Riyasat
‘Al would interject, otherwise Shaykh al-Hadith would prepare and
decipher the text before coming to class. He completed the book in
one and a half months.

During the completion of the seven modes of Qur’anic recita-
tion (giraat sab'a) which was overseen by Qari Riyasat ‘Ali, Shaykh
al-Hadith was reading when the teacher corrected a mistake. Shaykh
al-Hadith hesitated, suggesting that he had not in fact erred. When
other books were consulted, it became apparent that Shaykh al-Hadith
was in fact correct and his teacher was mistaken. His teachers were
greatly impressed and news of this incident soon spread, to the extent
that the madyasa in which Qari Mustafa (may Allah have mercy on
him) was working (Darul Uloom Mau), offered Shaykh al-Hadith the
post of teaching g7 a, however his family refused on account of his ill

19 QariRiyasat ‘Ali (may Allah have mercy on him): His father’s name is ‘Abd al-Ra’af.
He was born in 1317/1899 and memorized the Qur’an and studied various Persian and
Arabic books at Madrasa ‘Aliya Furqaniyya, Lucknow. He then went on to study tajwid
according to the riwdya (narration) of Hafs with his teacher Qari Muhammad Siddiq
Mayman-Sanghi (d. 1349/1930). Thereafter, he studied the seven modes of Qur’anic
recitation with Shaykh al-Qira’a Hafiz Dia’ al-Din (d. 1371 /1952) son of Shaykh Munshi
‘Abd al-Razzaq at Madrasa Subhaniyya, Allahabad. He was an exceptional student and
extremely intelligent. After graduating from Allahabad he began teaching tajwid and
qird’a at Madrasa Isha‘at al-‘Ulim, Banas, Bareilly. Thereafter he taught at Madrasa
‘Arabiyya, Ghazipur, eventually taking a post of Shaykh al-Tajwid and Shaykh al-Hadith
at Darul Uloom Mau where he also benefited from the company of Muhaddith Kabir (may
Allah have mercy on him). He wrote a book entitled Khulasat al-Tajwid which has been
published with accompanying footnotes by his student, Qari Mustafa. He passed away
on Dhu °’I-Hijja 14, 1391/January 31, 1972 (see Hayat Abi °l-Ma'thir, Tadhkira qiri’in-e
Hind (abridged) and Tadbkira Qdri Riyasat ‘Ali).




Birth, Family & Education

health at that time. “This is the grace of Allah which He bestows upon
whom He wishes” (Quran s:54).

Authorisation (ljaza) for Transmitting Modes
of Qur anic Recitation (Qird it)

Shaykh al-Hadith Fazlur Rahman Azmi completed studies in the laws
of reciting the Qur'an (zzjwid) and the recitation (giria) of Hafs with
Qari ‘Abd al-Mannan Maui (may Allah have mercy on him), teacher at
Miftah al-“Ulam, Mau. Shaykh al-Hadith was then authorized in trans-
mitting the sab'z (seven) and shara (ten) modes of Qur'anic recitation
(gird‘a) by Qari Mustafa Azmi (may Allah have mercy on him), who
was authorized (along with Qari ‘Abd al-Mannan Maui) by Qari Riyasat
‘Ali Bahrabadi (may Allah have mercy on him). Shaykh al-Hadith
also has direct authorization from Qari Riyasat ‘Ali Bahrabadi. Qari
Riyasat ‘Ali Bahrabadi studied zzjwid and the gira’a of Hafs with Qari
Muhammad Siddiq (may Allah have mercy on him), and was author-
ized in the sab‘a and ashara qiraat by Qari Zia al-Din Ahmad (may
Allah have mercy on him). Qari Muhammad Siddiq studied zzjwid and
the giri’a of Hafs with Qari Muhammad Abdullah (brother of Qari
‘Abd al-Rahman, author of Fawi’id Makkiyya) (may Allah have mercy
on them), and was authorized in the saba gira’t by Qari Zia al-Din
Ahmad and @shara gira“ar by Qari “Abd al-Rahman (on the paths of
Durra and Tayyiba). Qari ‘Abd al-Rahman’s chain of transmission can
be found in the work Khulisat al-Bayan.

(ompletion in Other Fields

In the same year Shaykh al-Hadith studied 7afsir al-Baydawi with
Shaykh ‘Abd al-Latif Nu‘mani (may Allah have mercy on him) and a
portion of Tafsir al-Nasafi (Madarik al-tanzil).
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At that time, with the encouragement of Muhaddith Kabir (may
Allah have mercy on him) a faculty of zakbassus (specialization) in
hadith was established at Miftah al-Ulam, Mau. Shaykh al-Hadith
enrolled with one other individual who soon had to leave due an ill-
ness. Interestingly, no other student joined this department thereafter,
suggesting that this department had been established especially for
Shaykh al-Hadith by divine decree. He studied there for two and a
half years, during which he was given the responsibility of teaching
a few elementary Arabic and Persian books. In his spare time Shaykh
al-Hadith completed the study of the voluminous Radd al-mubtar ali
7-Durr al-mukhtir (more commonly known in the Indian Subcontinent
as Shami), as well as a few other books. Under the supervision of
Muhaddith Kabir Shaykh al-Hadith also practised the art of fazwa writ-
ing. Muhaddith Kabir would give him questions and he would search for
answers. He was also instructed to write two books: (1) Sirat al-Imim
Abi Yisuf (yet unpublished) and (2) A response to a ghayr mugallid
work entitled Anhar majmii‘a, written as a critique of Muhaddith
Kabir’s two books entitled A4 7im marfi'a and Azhar marbi‘a.

Authorisation for Transmitting Hadith

In 1393/1973 Shaykh al-Hadith read Risdlat al-awa’il with Muhaddith
Kabir (may Allah have mercy on him) and attained authorization from
him. Muhaddith Kabir (may Allah have mercy on him) had authori-
zation from his teacher Shaykh ‘Abd al-Ghaffar ‘Iraqi Mauwi,* who

20 Shaykh ‘Abd al-Ghaffar son of Shaykh Turab ‘Ali ‘Iraqi Maui al-Hanafi (may
Allah have mercy on him) was born on Safar 2, 1283/June 15, 1866 in Aurangabad, Mau.
His teachers include Shaykh Jamal al-Din Maui, Shaykh Fayd Allah Maui, Shaykh Hakim
‘Abd Allah Mujaddidi (the student of Shah ‘Abd al-Ghani), Shaykh ‘Abd al-Ahad (the
student of Shaykh ‘Abd al-Hayy Farangi Mahalli), and Shaykh ‘Abd al-Haq (may Allah
have mercy on them). He studied the Sibdh Sitta (the six authentic books of Hadith)
under Shaykh Gangohi (may Allah have mercy on him). He passed away in 1341/1923 in
Mau (Haydt Abi °l-Ma'thir).
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had authorization from Shaykh ‘Abd al-Haq Ilahabad** (may Allah
have mercy on them). The details of this chain (iszid) can be found in
Risalat al-awa’il and brief biographies of these personalities in Shaykh
al-Hadith’s work Mugaddima-e Bukhbari (Urdu).

A copy of this chain of transmission can be found below:
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Whilst Shaykh al-Hadith was at Dabhel, Qari Tayyib (may Allah
have mercy on him) visited one day and taught a class on Shah Wali
Allah’s (may Allah have mercy on him) Musalsalit bi “I-awwaliyya, in
which Shaykh al-Hadith was also present. Therefore, he also received
authorization for it. Qari Tayyib (may Allah have mercy on him) had
studied this under Mawlana Khalil Ahmad Saharanpiri (may Allah
have mercy on him) and been authorized by him.

These special authorizations (ijizas) are aside from the Madrasa’s
general authorization provided to graduates, in which all current books

are included.

21 Shaykh al-Dal’il ‘Abd al-Haqq Ilahabadi Muhajir Makki (may Allah have mercy
on him) was born in Allahabad. He studied under Shaykh Qutb al-Din Dihlawi and Shah
‘Abd al-Ghani (may Allah have mercy on them). He passed away on Shawwal 19, 1333/
August 30, 1915 in Makka and is buried near the grave of Shaykh Rahmat Allah Kiranwi
in the Jannat al-Ma‘allat cemetery (see Haydt Abi ’I-Ma’ithir and Nuzhat al-khawatir).
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Teachers (Asatidha)
(May Allah have mercy on them)

The teachers under whom Shaykh al-Hadith studied in his home town
include:

1. Muhaddith Kabir Shaykh Habib al-Rahmin Azmi (may Allih have
mercy on him), with whom he studied parts of Sapih al-Bukhiri and a
few other books not included in the general syllabus. He also read Risilat
al-awa’il* and attained an isnad in it. Shaykh al-Hadith also benefited
from him greatly at a personal level. If Allah so wills, a few incidents will
be mentioned later in this regard.

2. Shaykh ‘Abd al-Latif Nu‘mani Azmi** (may Allah have mercy on him),
with whom he studied most of Sahih al-Bukhiri, Sunan Abi Dawid, a
portion of Sunan al-Tirmidhi, Sunan al-Nasi’i and Tafsir al-Baydawi.

3. Shaykh ‘Abd al-Bari Qasmi (may Allah have mercy on him), former
Mufti of Miftah al-"Ulam Maywan, under whom he studied the Mishkar
al-Masabih and Hidaiya.

4. Shaykh Irshad al-Haq (may Allah protect him).

. Qari Ahmad Allah Qasmi (may Allah have mercy on him).

6. Shaykh ‘Abd al-Jabbar Azmi (may Allih have mercy on him) with whom
he studied Diwain al-Mutanabbi, Hamisa, Mukhtasar al-Ma‘ini, Sahih
Mouslim and Mishkait al-Masibib.

22 Authored by Muhammad Sa‘id Sunbul Majalla’i Shafi'T (may Allah have mercy on
him). He lived in Makka and used to teach in Masjid al-Haram. He passed away in T@’if
in 1175/1762 (Haydt Abi ’l-Maithir).

23 Shaykh ‘Abd al-Latif (may Allah have mercy on him) was bornin Mauin1315/1897
and his father’s name is Hafiz ‘Abd al-Hafiz. Shaykh ‘Abd al-Latif spent most of his life
with Muhaddith Kabir and like him he was educated in Mau and Deoband. He graduated
from Darul Uloom Mau in 1341/1923. His teachers include Shaykh Karim Bakhsh, Shaykh
‘Abd al-Rahman Amrohi and ‘Allama Ibrahim Balyawi (may Allah have mercy on them).
He also taught at Darul Uloom Mau and Miftah al-‘Ulim, Mau where he was the Shaykh
al-Hadith and Principal. He was the debater of his era and an expert in most fields. He
remained a member of the Indian Assembly from 1377-81 (1958-62). He passed away in
Dha ’I-Hijja 1392 (January 1973) (see Tadhkira Mawlind Nu‘madni by Mufti Zafir al-Din
and Hadiyya al-dariri).
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7. Shaykh ‘Abd al-Rashid Husayni Maui** (may Allah have mercy on him)
with whom he studied most of Sunan al-Tirmidpi. That year he went for
Hajj, so Shaykh ‘Abd al-Latif taught in his place for a while.

8. Shaykh Shams al-Din Azmi.*s

. Qari Mustafa Azmi.
10. Qari ‘Abd al-Mannan.
11. Shaykh Shafi® Ahmad.
12. Shaykh Hafiz al-Rahman (Shaykh al-Hadith’s father).
13. Mufti Akhtar Hasan.

Hajj and ‘Umra
Shaykh al-Hadith first visited the Two Holy Sanctuaries (Haramayn

Sharifayn) in 1407/1987 and thereafter travelled there on numerous
occasions for hajj and ‘umra.

24 Shaykh ‘Abd al-Rashid (may Allah have mercy on him) was educated at Darul
Uloom Mau. He was a student of Muhaddith Kabir and Shaykh ‘Abd al-Latif (may Allah
have mercy on them) and was a teacher at Miftah al-‘Ulim Mau. He was an accepted
individual among the masses with many qualities and exemplary character. He passed
away on Dhii’l-Qa‘da 26, 1402/September 14, 1982. He had taken the pledge (bay‘a) with
Shaykh al-Islam Husayn Ahmad Madani (may Allah have mercy on him) due to which
he would call himself a ‘Husayn1’ (see Haydt Abi ’l-Ma’dthir and Hadiyya al-abwadbhi).

25 Shaykh Shams al-Din (may Allah have mercy on him) graduated from Darul Uloom
Mauin1341/1923. He was a class-fellow of Muhaddith Kabir in some subjects. After gradu-
ating he rendered great services to Madrasa Miftah al-‘Ulam. He was a chronic asthmatic
and passed away in Jumada Ula 1392/June 1972 (Hayat Abi ’l-Ma'ithir).
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Teaching

FTER SPECIALISING IN HADITH Shaykh al-Hadith taught for a
while at Miftah al-“Uliam, Mau. Then, on the advice of Muhaddith
Kabir (may Allah have mercy on him) he went to Mazhar al-"Ulam,
Varanasi (Banaras)*® where he taught for approximately four years.
At first he taught Kafiya Ibn al-Hajib, Sharh al-Jami and Diwéin
al-Mutanabbi. Not only was he very talented but he also enjoyed a good
relationship with Muhaddith Kabir (may Allah have mercy on him)
and was his special student, sent personally by him with his du’’ to
this madrasa. The students were enthused by his style of teachingand
were so thrilled that on the very first day they went to the principal and
sung his praises. The principal was naturally delighted and appointed
him to also teach Mishkat al-Masabibh the following year. He also had
the opportunity to deliver alesson on Sunan al-Nasa’z. Now his accept-
ance became apparent to the students.

The following year he was given Sunan al-Tirmidhi to teach and was
also made responsible for issuing fatwds. He would write the fazwai and
the head mufti, Mufti ‘Abd al-Hamid Makki (may Allah have mercy on
him) would approve it and sign on it. Shaykh al-Hadith worked in the

fatwa department for a few years. Since his family were still in Mau he

26 Mazhar al-‘Ulam: This is a famous seat of learning in Varanasi (Banaras). Shaykh
‘Abd al-Ghaffar (may Allah have mercy on him) taught there. It was during his time that
Muhaddith Kabir (may Allah have mercy on him) studied under him and he [Muhaddith
Kabir] later went on to teach there in two separate stints.
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lived there alone for four years and would travel to Mau to visit them
sometimes during the weekly holidays.

Varanasi and Mawdidism

Besides his lecturing commitments Shaykh al-Hadith built a strong
rapport with the general public through his effort in the field of da‘wa
and zabligh. He once mentioned that whilst living in Varanasi he was
given some books on Mawdudism by friends. He read them thoroughly
but eventually became weary with their philosophy and did not devote
further time to the subject.

In this regard Shaykh al-Hadith remarks:

The full name of the madrasa in Varanasi is Jimi‘a Yatim Khana Mazhar
al-Ulam. When I first arrived there, there was a strong inclination towards
Mawdidism. A number of teachers were on the board or trustees of the
Jamaat-e-Islami in Varanasi. The students’ library was full of Jamaat-e-Islami
books and they were influenced by them. There would often be Jamaat-e-
Islami talks in the city. I was most unfamiliar with this group as there was no
trace of them in our area. In Mau, only the ghayr muqallidin are famous for
their objections to the Hanafis and Deobandis and they have a few madyasas
and numerous mosques there. The Radakhanis and Barélwis are almost non-
existent; I am only aware of one small madrasa and one mosque that are
near to our old house. They are only few in number and of little influence,
with no one agreeing to their beliefs. There is also one family of Shi‘as with
a mosque of their own. They too have no influence. As for the Mawdudis,
I was not familiar with them at all, as I did not know of any in Mau.
When I arrived at the madrasa 1 began mingling with people from

the Jamaat-e-Islami and they gave me some of Mawdudi Sahib’s literature,
especially that relating to da‘wa and tabligh and jihid. 1 read them and
liked them. Then I began wondering why our scholars disagreed with the
Jamaat-e-Islami philosophy. Therefore, I began to investigate the books our
scholars had written refuting Mawdadism and I came across a number of

articles in the magazine a/-Furqan. These books included:
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(1) Qalandar har che gawid dida gawid (Whatever the men of Allah
see, they see with insight), an article by Shaykh ‘Atiq al-Rahman Sanbhali
(may Allah have mercy on him) the son of Shaykh Muhammad Manzir
Nu'mani; (2) Mawdudi Sahib ki hikmat-e ilmi par tabsira (A review of
Mawdudi Sahib’s rationale) by Mawlana Madani (may Allah have mercy on
him); (3) Mawdudi Sibib ki Khilfat wa mulikiyyat ki jawib (An answer
to Mawdudi Szhib’s Khilafar wa mulitkiyyat) by Mawlaina Muhammad
Miya, the then head of Jamiyyat al-"Ulam#’, India; (4) Hadrat Uthman
o ké shawihid-e tagaddus (Evidence for the holiness of “Uthman); (s)
Tajdid sabi’iyyat (Saba’iyya reform) by Shaykh Ishaq Sandelwi, a teacher at
Nadwat al-“Ulama’; (6) Hadrat Mu'awiya <2 awr Tirikhi Haqaiq (Hadrat
Mu‘awiya % and historical facts) by Mufti Taqi Usmani (7) 7zbir kighalati
(A mistaken interpretation) by Mawlana Wahiduddin Khan, a lively cri-
tique and refutation of Mawdudi Sahib; and (8) Fitna-e Mawdidiyyat (The
corruption of Mawdiidism) by Shaykh Muhammad Zakariyya Kandhlawi
(may Allah have mercy on him).

Thereafter, when I used to sit with them I would engage in rigorous
debate, refuting Mawdudi Sahib’s philosophy and ideas.

Coincidently, the principal of the madrasa, Shaykh Ishaq Banarasi (may
Allah have mercy on him) shared our viewpoint and was a great admirer of
Muhaddith Kabir (may Allah have mercy on him). He would show great
compassion toward me as I had been sent by Muhaddith Kabir person-
ally. T had a relationship with the work of da‘wa and tabligh from before
and I would visit the Tablighi Markaz in Varanasi. I had also built up a
relationship with the brothers involved in the work. I also attended some
Jamaat-e-Islami programs, but noticed a major deficiency in spirituality
in their work. Despite the fact that they were well organized and their
talks were good, “These were words spoken by the tongue, not the heart;
therefore it had no effect on the heart, and only benefitted the cars. On
the contrary the zablighi talks had a profound effect on the heart as they
were concerned with self-rectification and rectification of the Umma. They
evoked remembrance of the grave and the Hereafter and this was a clear

distinction that immediately became apparent.
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After that, with the advice of the Tablighi Markaz I began leading
groups of students in [tabligh)] jama‘at. Most of the time we would leave
on a Friday to one of the mosques in town where other z2b/ighi brothers
would join us. Gasht and talks would take place as well as zashkil.” We
would not have the opportunity to stay overnight and would return to the
madrasa by the evening. Through this, the minds of many of the students
began to slowly change. This pattern continued and soon some capable
brothers had established themselves in the effort [of da‘wa and tabligh].
A senior teacher at the madrasa, who was also a senior member of the
Jamaat-e-Islami was dismissed. He filed a legal case as a result, due to which
the madrasa was closed for three weeks. Later, he distanced himself from
the Jamaat-e-Islami and expressed regret for his past involvement. He was
reemployed by the madyasa but not very long after that he passed away.
May Allah have mercy upon him. Amin.

Other teachers who were members of the Jamaat-e-Islami left for
their own reasons. I also left for Dabhel, Gujarat. Then, my respected
teacher, Shaykh ‘Abd-al Jabbar Maui Azmi (may Allah have mercy on
him) accepted a teaching post there [Mazhar al-Ulim] and became the
Shaykh al-Hadith. Shaykh Ni‘mat Allah Azmi (may Allah protect him)
who is currently a senior lecturer of hadith at Darul Uloom Deoband, also
initially taught at this madrasa [Mazhar al-Ulam]. The Jamaat-e Islami
philosophy was finally dispelled once and for all.

Whilst residing in Varanasi, [ wrote some articles refuting Mawdadism
which were published in Deoband’s monthly 7zja/li magazine. I was also
the sole imam of the mosque in the madyasa. Due to my talks in the nearby
locality and surroundingareas and because of the £ablighi jama‘at work and
gatherings ( jalsas) in the local mosques, the locals were familiar with me
and we had a good relationship. Madrasa Mazhar al“Ulum is located in the
northern area of the region, near the railway station. The southern region

of the city, Madanpira is well known because of its Muslim inhabitants.

27 Gasht refers to meeting fellow Muslims. Tashkil is encouraging others to join the
cause (translator).
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There is also a Jami‘a Islamiyya there, and our good friend, Shaykh Abu
’l-Qasim Banarasi (may Allah protect him) lives there. I sometimes have
the opportunity to visit the area. Shaykh Husayn Banarasi (may Allih have
mercy on him) also lived there and we were good friends.

Varanasi is famous for its large Hindu population though there is still
a significant Muslim community, especially on the outskirts of the city.
There are many mosques with people from the Hanafi, Ghayr Muqallid
and Barélwi schools of thought. Debates are common, with many talks
and gatherings held for this sole purpose. Staying in such an environment
means that one is exposed to many different ideologies, due to which one
gets the opportunity to study and research. My research of the Jamaat-e-
Islami movement was for this very reason—the environment forced me
to undertake it.

There are also Shi‘a in Varanasi and some Barélwis are inclined towards
Shiism, so articles and books on this topic surface from time to time.
During that time, I also had the opportunity to study many books refuting
Shiism, and countless books on the incident of Karbala. These included:
Tubfa-e Karbala by Shaykh Siraj al-Haq Machlishahri; al-Awasim min
al-qawdsim by Ibn al-Arabi; Khilafat-e Mu Gwiya # wa Yazid and Tabqiq-e
mazid, both by Mahmud Ahmad ‘Abbasi; and Ra’s al-Husayn 4 by Ibn
Taymiya (may Allih have mercy on him). Others included books by Qari
Muhammad Tayyib and Mawlina Abi’l-Kalam Azad. I eventually reached
the conclusion that I should not devote any more time to this. “That was
a nation that had passed away. They shall reap the fruits of what they did,
and you of what you do. And you will not be asked of what they used to
do’ (Quran 2:141).

Dabbel

On the advice of Muhaddith Kabir (may Allah have mercy on him),
Shaykh al-Hadith moved to Jami‘a Islamiyya Dabhel*® in Dha ’I-Hijja

28 Surat is a famous city in India. There are two villages located off the main road

leading from it to Mumbai, namely Dabhel and Simlak. Dabhel is located 26 km from
Surat and 14 km from Navsari. Jami‘a Islamiyya was originally established as a maktab
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1394 (January 1975), where he remained for approximately twelve years.
For the first three years he lived alone in one of the rooms of the madyasa.
Later, his entire family arrived and he moved into a residence outside
the madyasa, near the Jami® Mosque. He worked determinedly in the
public domain and the locals continue to remember him fondly to this
day. Whether he was delivering speeches, offering advice, helping and
assisting in community affairs, writing 22 ‘widh or performing dam;* in
all respects he worked tirelessly and was accepted by one and all.

Teaching the Saba and Ashara Qiraas

Shaykh al-Hadith also taught the seven gird s (sab'a) and the ten giri as
(ashara) in his spare time. The circumstance behind this is noteworthy.
The head gdri of Jami‘a Dabhel, Qari Ahmad Allah Bhagalpuri (may
Allah protect him) went to Deoband in 1403 AH and so the students of
the Jami‘a expressed their desire to study the Shirbiyya and the seven
gird as under Shaykh al-Hadith. The madrasa had already approved the
idea and the books were also available so Shaykh al-Hadith taught the
Shatbiyya that year and dictated Mugaddima ‘ilm-e qira’it (Introduction
to the science of Qur’anic recitation) and Tadbkira qurri*™e ashara awr
inké ruwar (Biographies of the ten major imdms (of giri'a) and their
narrators). The following year, though Qari Ahmad Allah (may Allah
protect him) returned, the overwhelming majority of students wanted to
continue their practice (574°) of the seven giri as with Shaykh al-Hadith.
Hence, Shaykh al-Hadith was appointed this task and he taught whole-
heartedly, devoting a great deal of time and energy to it.

in the mosque of Simlak, but over time as the need to increase capacity grew, land was
purchased in the village of Dabhel and the seminary was transferred there. Shaykh Ahmad
Hasan Bham Simlaki (may Allah have mercy on him) laid the foundations in 1326/1908.
Numerous luminaries have taught and worked at this prestigious establishmentincluding
‘Allama Anwar Shah Kashmiri and ‘Allama Shabbir Ahmad ‘Uthmani (may Allah have
mercy on them) (see Tarikh-e Jami‘a by Shaykh al-Hadith Fazlur Rahman Azmi (may
Allah protect him)).

29 Ta‘widh are amulets that contain Qur’anic verses etc., and dam refers to blowing
over a person or into water after reciting some Qur’anic verses or supplications (translator).
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It was said that once in a single night he conducted the practice
(74°) of nine to ten portions (4jz4’) of the Quran. In 1405 AH he
taught the Durra, Aqila and Tayyiba texts in qira'a and in 1406 AH
he supervised the recitation of the additional three completing gira as
(thalitha mutammima). Successful students were granted authorisa-
tion (isndd) from the seminary as well as a personal authorisation
from Shaykh al-Hadith. To this day students in India and England
(Dewsbury Markaz) still study the seven and ten giri s through his
chain of transmission.

Responsibility of the Assembly (Anjuman)

In order for facilitate the practice of public speaking for students, Jami‘a
Dabhel organised weekly assemblies. Shaykh al-Hadith was appointed
as the supervisor, a duty which he performed admirably throughout.
Students would hold an annual conference ( jalsa) on a relevant theme
and the task of overseeing and organising this was also given to Shaykh
al-Hadith.

Once a Qur’anic recitation competition was held and Shaykh
al-Hadith together with Qari Anis Faydabadi (may Allah have mercy
on him), the former head 4477 at Madrasa Falah al-Darayn, Tarkeshwar
were appointed as judges. Shaykh al-Hadith would also be called on a
regular basis to examine students at Jami‘a Dabhel and other madrasas
too. All praise is due to Allah that in the field of zajwid and giri’a Shaykh

al-Hadith has rendered great service.

Compiling Tarikh-e Jamia (A History of Jami‘a Dabbel)

Shaykh al-Hadith compiled a history of Jami‘a Dabhel. When the
board [of Jami‘a Dabhel] decided such a task should be undertaken
their choice fell on Shaykh al-Hadith and this task was assigned to
him. Despite his other academic commitments, Shaykh al-Hadith put
agreat deal of time and effort into this challenging task. His meticulous
research included sifting through 72adrasa reports and historical records
and this was coupled with the collection and collation of oral accounts
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of relevant elderly individuals in the community. After gathering a
plethora of information, Shaykh al-Hadith prepared a concise history
of the institute. The various chapters, once prepared, would be sent for
approval to the principal, Shaykh Sa‘idd Ahmad Buzriig (may Allah have
mercy on him). The book was first published in Deoband in 1406 AH
and was republished some time later in Pakistan.

Azaadville

Whilst at Dabhel, students from all corners of the world derived great
benefit from Shaykh al-Hadith. His unique style of teaching was so
inspiring that perhaps no student could fail to be amazed or be left
profoundly moved by his lessons (further details will be discussed later,
if Allah wills). Nevertheless, the acceptance that Allah had bestowed
him with in the hearts of the people was manifest in the numerous
invitations he received from England and South Africa. After much
deliberation he accepted the invitation of the people of South Africa
and in Shawwil 1406 (June 1986) he left for South Africa. This was
a very sad occasion for the people of Dabhel. After arriving in South
Africa, Shaykh al-Hadith lived alone for two years. At that time, the
final year of the course (dawrat al-hadith) had not yet been started
so Shaykh al-Hadith taught the Mishkit al-Masabib, Hidaya, Hayat
al-Sahaba, Usil al-Shaishi and other books. After two years his entire
family joined him and in the very same year (1408 AH) classes for the
final year were initiated. He has since then been teaching the whole of
Sabih al-Bukbari and Sunan al-Tirmidhi for many years.

Shaykh al-Hadith also has the responsibility of teaching a number
of other books which vary from time to time. These include Zafsir
al-Baydawi, Sharh al-Aqa’id and Tahawt's Sharh al-Ma‘ani. Initially,
due to the large number of books Shaykh al-Hadith had been assigned,
the sacrifice he had to make was huge and he worked very hard to teach
them all as they deserved to be taught. This cannot be more obvious

than from the responsibility he assumed during the first year of dawrat
al-hadith. In that year Shaykh al-Hadith taught Sabibh al-Bukhari,
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Sunan al-Tirmidhi, Hiddya, Sharh al-Aqa’id and Tafsir al-Baydawi.
Later, he was assigned Ibn Nujaym’s al-Ashbih wa “I-naza’ir, Shatbi’s
‘Agqila atrab al-qasa’id, Ton Hajar’s Buliigh al-marim, Shirazt’s al-Luma“
(in Shafii jurisprudence (usit/ al-figh)), Imam Lukhnawi’s a/-Raf" wa
[-takmil, Muqaddima Ibn al-Salih, and Zafar Ahmad “‘UthmanT’s
Qawdi’id fi ‘ulim al-hadith. He also taught Risalat al-awa’il and the
Musalsalat every year. Sometimes, whilst travelling, the local scholars
would come and read Risilat al-aws’il and obtain his authorisation.

Unique Features of His Teaching

Shaykh al-Hadith’s lessons are always well researched and interesting.
His talent is such that no matter the subject or book with which he
is entrusted, he is able to teach it. His lessons on 7afsir al-Baydawi in
particular®® have led the likes of Mufti Rashid Ahmad Faridi to say: “We
as students used to refer to Shaykh al-Hadith as “Shaykh al-kull fi ’l-kull”
(“the shaykh of all in all”). He goes on to say, ‘Shaykh al-Hadith’s style
of teaching was so unique that when he would teach the Shazbiyya, for
example, he would teach in such a way that we would inadvertently end
up memorizing many of the poems in it. During one particular lesson
of Shatbiyya, he highlighted in a single poem the application of laws
from several different disciplines including Arabic grammar (rabw),
morphology (sa7f") and rhetoric (baligha).

Shaykh Marghab Ahmad Lajpari writes: ‘Thave been and continue
to be astounded of his depth of knowledge and unquestionable God-
gifted talent and expertise in every field’ (Muqaddima sharh Safinat
al-bulagha’). When Shaykh Faraq Makki (may Allah protect him)
visited South Africain 1422/2001 he took time out of his busy schedule
to attend Shaykh al-Hadith’s lesson, after which he commented:

Such a well-researched and fascinating lecture is of the type that Shaykh

Binnori (may Allah have mercy on him) used to deliver. To find alesson of

30 Those who have studied this text by him will testify to his mastery of it and often
comment that the rights of such a book can only be fulfilled by him.
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such quality nowadays is most rare. His mere presence is a great bounty for
the people of South Africa. If he was not here then perhaps the religious
environment would not be as it is. May Allah grant the people of South

Africa an appreciation for him. Amin.

He then encouraged his assistants to see to Shaykh al-Hadith’s needs
and emphasised the need to spread his knowledge. Many other scholars
have highlighted their admiration for him, but the aforementioned
comment suffices.

When teaching, Shaykh al-Hadith’s practise has always been to
leave unnecessary discussions aside and deal with the important issues
in detail. He always decodes the text regardless of the book. In any
given lesson he does not restrict himself to the appointed text and if
any important topic arises or he wishes to present additional research
he cites references or sometimes reads directly from other sources. In
the issue of raising of the hands in prayer (raf“al-yadayn), for example,
he reads references from an extended number of books.

His teaching practise (especially in regard to the major books)
includes recording dates [often in the margin] to ascertain the pace
he needs to maintain [by comparing it to previous years] in order to
complete the amount required by the curriculum comfortably. In this
way, lessons at the end of the year are delivered in the same manner as
those at the beginning, without compromising quality or content. If any
lesson is missed due to travels or otherwise he devotes his spare time to
the students in order to catch up. Shaykh al-Hadith is very particular
with time and is always punctual. It is exceptionally rare that he arrives
late or leaves later than scheduled. Even his teaching outside of normal
hours is governed by a strict schedule; for example, from Muharram he
has two weekly lessons in the evening. From Jumada Thaniya he teaches
for one hour (usually after Isha’) except on Thursdays and Fridays.

Besides teaching, Shaykh al-Hadith also displays concern for the
spiritual wellbeing and nurturing of the students. He places great
emphasis on prayer, Fajr in particular. He always asks his students
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whether or not they have performed Fajr with congregation and if they
missed any 7ak s (units of prayer). He sometimes says to his students,
“Whoever finds it difficult to wake up for Fajr should sleep in the mosque
as his eyes will open when people arrive for prayer. In short, his talks
often revolve around the importance of a2 ‘wa and salat. He also speaks
on the importance of education and the responsibilities of the scholars
(ulama’), quoting passages and extracts from various books. These
include Tubfat al-muta‘allimin, Fada’il al-sadagat and Jami® bayin
al-ilm wa fadlubu, from which he discusses important and beneficial
points. At the beginning of the year when he dictates important notes
to the students, he also includes the following poem of Ibn Durayd:*
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Welcome to those whom I love

And hold dear for the sake of Allah, the Bountiful One
Welcome to a righteous and pious people

Shining faces and the beauty of every gathering
O seekers of knowledge of the Prophet Muhammad

Others cannot be equalled with you
Other Religious Services
In most of the fields of the religion Shaykh al-Hadith has had, and con-

tinues to have an important role to play. In particular, his contributions

in the field of hadith and his efforts in the work of da‘wa and tabligh

31 These advices, together with oft-quoted poems have been compiled into book-form,
entitled Ganjina ash‘dr-e ma‘rifat.
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are plain for all to see. On Fridays (his day off ), he often travels with
students in [#abligh] jama at in the path of Allah. Sometimes, whilst
travelling in jama at, he teaches Sahih al-Bukhairi and sets time aside
for the teaching of other books such as Shaykh al-Hadith Muhammad
Zakariyya's (may Allah have mercy on him) Zablighi jama‘at par i‘tira-
dat ké jawaibat [which answers objections raised against the tablighi
Jjama at effort] and the sayings of the Physician of the Umma Thanawi
and ‘Allama Binnori (may Allah have mercy on them).

For the effort of da‘wa and rabligh Allah has taken Shaykh al-Hadith
to many parts of the world. Examples include, the two Holy Sanctuaries
(Haramayn Sharifayn), cither for hajj or ‘umra during which Shaykh
al-Hadith would be punctual with discourses, meeting fellow Muslims
and performing gasht. During the hajj of 1422/2002, Shaykh al-Hadith
together with Hafiz Patel of England and others would go the various
camps, often delivering speeches twice or thrice a day. Shaykh al-Hadith
would also be particular about performing gasht in Mina too.

Shaykh al-Hadith has also visited Bangladesh, Canada, Egypt,
France, India, Jordan, Malawi, Mauritius, Mozambique, Pakistan,
Palestine, Reunion, Syria, Turkey, UK, USA, West Indies (Barbados,
Trinidad and Grenada), Zambia and Zimbabwe. In all these countries
numerous talks were held. Together with all these trips abroad, Shaykh
al-Hadith has continued to strive on the domestic front, often travelling
to the various regions of South Africa. There have also been numerous
invitations from other places but due to Shaykh al-Hadith’s various
commitments he has been unable to oblige. An example of his itiner-
ary for one three-day trip to the Natal Province, South Africa in April
2001 is presented below:

Thursday:
= Return from madrasa at 4pm
= Perform ‘Asr and immediately leaves for the airport
= Reach Durban in time for ‘Isha’
= Talk after Isha’ at Junction Tablighi Markaz in Durban.
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Talk after Fajr at Masjid al-Nar, Stanger

Talk before Friday prayers at Jami® Masjid, Stanger
Talk for women (3-4pm)

Talk after Maghrib, Tongaat

Talk after ‘Isha’, Verulam.

Saturday:

Talk after Fajr at Spencer Road Mosque, Durban

Talk from 11am to Zuhr at Madrasah In’aamiyyah, Camperdown
Talk for women (2.30-3.30pm), Overport

Talk after Maghrib at Greyland Road Mosque and meeting with some
scholars (‘ulama’)

Talk after ‘Isha’ at Jami Mosque, Effingham in which Shaykh al-Hadith
sang some poems

After dinner there was another private gathering in which Shaykh

al-Hadith also said some poetry.

Sunday:

Talk after Fajr at Mallinson Road Mosque

Consultations (mashwara) at 10am at Junction Road Tablighi Markaz
accompanied with a short talk

Short talk at the madyasa of Shaykh ‘Abd al-Rahim Khan

Talk after Zuhr in Pietermaritzburg

Talk for women (2.30-3.30pm), Pietermaritzburg

Talk after ‘Asr in a prayer room (jama at khina)

Talk after ‘Isha” in Isipingo Hill Mosque after which Shaykh al-Hadith
returned to Johannesburg by air

Arrive home about 11pm and the next morning back to his teaching

routine.

This is the summary of one trip in which Shaykh al-Hadith delivered

almost twenty talks. Similarly, in one trip to Indiain 2007 which lasted
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almost two weeks, Shaykh al-Hadith gave more than sixty talks. Such
busy schedules are the norm for him. Shaykh al-Hadith is also currently
patron of numerous 7adrasas and institutes in India, UK and Africa.

One of the gifts Allah has bestowed upon Shaykh al-Hadith includes
his ability to draw from his wide-ranging knowledge at a moment’s
notice. Examples of this have been included below:

In hisbook 7/m al-qira‘at awr qurri™e sab’a Qari Abu’l-Hasan Azmi
(may Allah protect him) states that Imam Ibn Kathir’s students (may
Allah have mercy on him) include Imam Shafi' (may Allah have mercy
on him). Shaykh al-Hadith has footnoted this as: “This is incorrect as
Imam Shafi‘ (may Allah have mercy on him) was born in 150 AH and
Imam Ibn Kathir (may Allah have mercy on him) passed away in 120
AH. This mistake is also found in Jami‘al-qira at.

Shaykh al-Hadith delved into the issue of the importance of repose
(itmi’nan) and proper composure in the standing posture after ruki*
(9awma) and in the sitting posture between the two sajdas (jalsa) in
salat, and also highlighted some du'a’ to help achieve the repose and
proper composure in them. Many scholars raised objections to this and
suggested that the du’’was for voluntary (zafl) prayers only. However,
after the issue was raised before other highly regarded scholars it soon
became apparent that those scholars agreed with him. The authority
and thoroughness of his research can be gauged from this.

A teacher from Jami‘a Islamiyya, Dabhel, wrote a critique of Safinat
al-bulagha’ in which he listed the flaws of the book, concluding that it
was inappropriate and that Duris al-baligha should be taught instead.
The author also had reviews written by some senior scholars and after
publication sent a copy to Shaykh al-Hadith to ascertain his opinion.
After deep consideration Shaykh al-Hadith was unable to agree with
the teacher’s research and made his point clear in a letter, a few extracts
of which are mentioned here.

All praise is due to Allah, I am well. Your letter with the accompanying

booklet was received. I read your critique of Safinat al-bulaghi’ as well
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as the comments of the distinguished scholars and I also gave it to others
to read. I am pleased that you have prepared this critical edition (zashih)
and the marginalia (t27q) of Duris al-baligha, together with the Urdu
commentary. May Allah bring the work to fruition, and may the scholars
and students of prophetic knowledge benefit from it. May it be a means
of continuous charity for you.

Unfortunately, I cannot agree with your critique of Safinat al-bulagha’
and despite much thought and a second reading, I am unable to align
myself to your position. As for those scholars who reviewed your book, they
have done so on the basis of your work and not directly through personal

experience. Therefore, they are not fully exposed to the pros and cons of

the Safinat al-bulagha’ itself.

Shaykh al-Hadith went on to answer every objection in detail and
finally concluded:

It seems as though you have gone to great lengths to discourage people
[from Safinat al-bulagha’] and have managed to influence those who have
never studied the book, let alone teach it. Allah is most aware of what is in
the hearts of His servants and their intentions. My purpose of writing this
is to defend the older teachers of the Jimi‘a and other seminaries. I do not
claim that this book [Safinat al-bulaghi’] is the best or most beneficial or
that it is completely free from flaws. However, it is undoubtedly a useful
book with challenging exercises that require effort to solve—and effort
reaps benefit. If one were to choose on the basis of ease alone then Duris
al-baligha may be more appropriate. I do not deny this fact; However, I
do reserve my judgement regarding your suggestion that it would be more
beneficial [in every way than Safinar al-bulaghi’). And Allah knows best.
Your conclusions appear somewhat harsh and seem to suggest that the
older teachers were in some way ignorant. Although I am very far from
you but since you wrote to me I have made my opinion clear. This I have
done while keeping with the maxim, “the one who is consulted has been

placed in a position of trust” (al-mustashar mu’taman) in front of me. If
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you agree with me, it would not be of any [ personal] benefit to me, and if

you disagree, then it will not cause me any harm. And peace be with you’

In the village of Dabhel a scholar’s (%4/i72) mother passed away. The
scholar invited his teachers for a meal and extended his invitation to
Shaykh al-Hadith too. Coincidently, Shaykh al-Hadith was away at the
time so he was unable to attend or meet with him in person. The scholar
then invited Shaykh al-Hadith on the second and third day but Shaykh
al-Hadith did not oblige, whereas other scholars did. On the third day
the scholar brought some food to Shaykh al-Hadith’s house. Shaykh
al-Hadith invited him inside and sat him down. He then opened various
books and pointed out to him the ruling stating that feeding people at
the home of the deceased is not [from] the Shari‘a. He then explained
that it was for this reason that he had not accepted the invitation.

One day when Shaykh al-Hadith was teaching the Hidiya at Jami‘a
Dabhel a mischievous student decided to test him. The student came to
class after copying out a long objection from one of the commentaries
and posed the question in class. He began to read from his papers and
got stuck in the middle. Shaykh al-Hadith immediately realised that
something was amiss and said: ‘Come on! What’s wrong? Has your
objection come to an end?” When the student did not reply, Shaykh
al-Hadith himself completed the objection and explained the answer
in detail. The student was shocked and those present were amazed at
Shaykh al-Hadith’s breadth of knowledge.

Shaykh al-Hadith is of the opinion that invitation for food from
the bride’s side of the family is not a sunna.’* Therefore, when his
daughters’ nikahs (marriage ceremonies) took place he did not invite
anybody nor did he pay much attention to informing everyone. For
one of his daughters, his father Shaykh Hafiz al-Rahman (may Allah
protect him) performed the nikah after Maghrib in the Azaadville

32 This was also the opinion of Muhaddith Kabir, Mufti Kifayat Allah (may Allah
have mercy on them) and many others as according to them there is no evidence for
this custom from Hadith or figh (see Kifayat al-mufii s:156 and al-Ma’athir Rajab 1416).
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Mosque. After prayer, Shaykh al-Hadith turned to the audience and
said: ‘See, my nose is where it was [i.e., I have not been put to shame]
even though I did not invite anyone for a wedding reception. He then
informed everyone, ‘I am off to shab guzari** now’ and proceeded from
there. Allah has protected Shaykh al-Hadith from such mundane and
irreligious customs and rituals. On that very day, his father (may Allah
protect him) had an invitation elsewhere and so he went too after the
nikah was over. Such simplicity was maintained in all his children’s
weddings.

In Dabhel’s central mosque the imdm once made a mistake in his
recitation during the prayer. Shaykh al-Hadith corrected him. After
the prayer another scholar objected and asked him why he had cor-
rected the imam as [in his opinion] there had not been any need to do
so. Shaykh al-Hadith suggested that the matter should be put to the
madyasa’s fatwa department to be resolved. After researching the matter,
they found that Shaykh al-Hadith had been correct.

An individual from England mentioned that somebody in one of
the mosques once mentioned a hadith that others had not heard of
before. Some of the listeners felt the desire to find a reference for this
hadith but were not able to get an answer after consulting many scholars.
Coincidently, Shaykh al-Hadith was visiting a nearby mosque at the
time and when the people asked, he was able to immediately inform
them that it was in such and such a volume of al-Targhib wa -tarhib.

When Shaykh al-Hadith was staying in Dabhel he would be
requested to lead the Id prayers. Even after moving to South Africa, if
he happened to travel to Gujarat in the Ramadan holidays, he would
be requested to perform the ‘Id prayers and give a talk. A year before
his entire family moved to South Africa, Shaykh al-Hadith’s eldest
daughter had an operation scheduled in a hospital in Surat and so he

33 This refers to spending a night at a tablighi markaz, usually Friday night, which
is the night that follows the day of Thursday. A talk about the importance of da‘wa and
related subjects is delivered with the view to increase the concern of people for the Umma
(translator).
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stayed with her. Two or three days before ‘Id al-Fitr members of the
Dabhel community came to him and insisted he lead the ‘Id prayer for
them. Hence, on ‘Id morning Shaykh al-Hadith travelled in a rickshaw
to Dabhel, and gave the talk and led the prayer.

During Shaykh al-Hadith’s stay in England one Ramadan, he went
with some [zablighi] brothers to meet some of the local Muslim after
Maghrib. They went to meet a man who wasn’t in a very good spiritual
state and this visit was deemed very important. They therefore decided
to go at a time when he would be least busy, so there would be more
chance for him to pay attention to what they had to say. They arrived
as he was closing his shop. As soon as he saw them he inquired as to
which mosque they had come from. On reply he said: ‘T have already
donated ten pounds for it. They replied that they had come for the
sole purpose of speaking about the religion (di7) with him and not to
collect money for charity. They also introduced Shaykh al-Hadith and
mentioned that he was a great shaykh and a scholar of hadith who has
come from abroad. The person was a bit taken aback. He invited them
in and sat them down with great respect. All praise is due to Allah that
after they had spoken to him in detail, he became very much impressed.
He has since changed and now has great enthusiasm for Islam.

It was also in England that someone mentioned to Shaykh al-Hadith
that there were some [Muslim] youths who were confused about [their]
religion. They always made objections, thereby confusing others too.
The people suggested to Shaykh al-Hadith that he should meet them.
Shaykh al-Hadith first suggested that the local scholars be taken to meet
them, but they replied that none of the scholars were prepared to do
so. Shaykh al-Hadith then agreed to meet with them.

In 1998, Shaykh al-Hadith travelled to Maputo, Mozambique where
he conducted many programs. He also gathered the local scholars and
read from the works of the senior scholars, reminding them of the
importance and benefits of da‘wa and tabligh. He made particular
reference to the Physician of the Umma Thanawi’s counsels (may Allah
have mercy on him) from his book Da‘wat wa tabligh ké usil wa abkim
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and Shaykh al-Hadith Muhammad Zakariyya Kandhlaw’s (may Allah
have mercy on him) book Zablighi jamai at par i tiridat ké jawabat. The
imam of the famous Bab al-Salam Mosque there had some objections
with regards to the Tabligh Jama‘at. Shaykh al-Hadith answered his
objections so well that the 7724m became convinced of the work and
went to Pakistan (where he was originally from) and spent four months
in tabligh. Some have even reported that he spent a year in zabligh.

Another scholar also had some objections about the permissibility
of eating prawns. He discussed the issue with Shaykh al-Hadith who
satisfied him that they were permissible.

One of Shaykh al-Hadith’s students narrates the following:

In the fifth year of my studies I was honoured to be taught Jalilayn
by Shaykh al-Hadith. It was his habit that during the lesson he would
regularly ask us questions on Arabic grammar, morphology and other
related sciences. If the other students were unable to answer he would
ask me and, all praise is due to Allah, I was able to answer most of the
time. Once, we were studying the final verse of Stra Hamim Sajda in
which Allah says: ‘Nor is your Lord ever unjust (in the least) to His
Servants’ (Wa mai Rabbuka bi zallamin li "I-abid) [Qur'an 41:46). The
commentary of the word zallam as suggested by the author of the book
is dhi zulmin. As was his habit, Shaykh al-Hadith asked why the author
had said this. Since no one answered, he asked me, but I replied that I
did not know either. Shaykh al-Hadith then said: ‘Can’t you remember
the lesson in Tlm al-siga regarding fa il dhi kadhi?” With great shame, I
replied that I could not recall it. Shaykh al-Hadith instructed me to check
itand then let him know. All praise is due to Allah that since then I have

remembered this point well.

Shaykh al-Hadith established Darul Uloom Nu‘maniyya in Chatsworth,
Durban in 2001 with just 5 students. Under his leadership and guid-
ance the Darul Uloom has flourished and now has almost 200 students,
with full-time and part-time hifz courses (the latter for school-going
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children). The traditional Islamic curriculum is also offered up to the
dawrat al-badith with time allocated to Qur’anic recitation (giria)
and da‘wa and tabligh.

Similarly, Madrasa Rahmaniyya in Laudium runs under Shaykh
al-Hadith’s guidance along with Madrasah Da'watul Haq in Azaadville
(founded in 2002) which currently has approximately 150 male and
female students (combined) gaining religious and secular knowledge.
Many of these students are orphans or some whose parents (or one
of them) are not Muslim. The Madrasa takes responsibility for their
accommodation, education, food and clothing. Shaykh al-Hadith also
helps and sponsors many other institutes.

Shaykh al-Hadith is often invited to inaugurate the study of major
books of hadith at madrasas around the world, and is frequently
requested to deliver the final lecture of Sahih al-Bukhari. Numerous
students and scholars have sought and continue to seck authoriza-
tion (4jiza) to transmit from Shaykh al- Hadith; his lesson of Risilat
al-awa’il is famous in this regard.

Some Well-Known Students of the Shaykh

1. Mufti Ebrahim Desai, Durban, South Africa, Mufti of Natal and senior
lecturer in hadith

Shaykh Ibrahim Patel, Skeerpoort, South Africa

Shaykh Ahmad Buzrug, Principal of Jami‘a Islamiyya, Dabhel, India
Shaykh Ahmad Sulayman Katani, Durban, South Africa

Shaykh Ahmad Derwesh, Azaadville, South Africa

Shaykh Ahmad Sabir, Azaadville, South Africa

Shaykh Ismail Abdul-Khalig, Malegaon, India

Shaykh Ismail Pandor, Simlak, India

Shaykh Ismail Padia, Durban, South Africa

1o. Shaykh Ashraf Dockrat, Laudium, South Africa

11. Qari Ismail Essack, Azaadville, South Africa
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. Shaykh Yusuf Darwan, lecturer of hadith, Dewsbury, England
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Shaykh Ismail Wali, Reunion

Shaykh Imtiyaz, Dewsbury, England

Shaykh Ayyub Mangera, Lenasia, South Africa

Shaykh Khalid, son of Shaykh Bayazid Pandor, Lenasia, South Africa
Shaykh Dawud Qasim, Roshnee, South Africa

Shaykh Rashid Ahmad Faridi, Taraj, Gujarat, India

Shaykh Riyad Hashim, Laudium, South Africa

Shaykh Said Patel, son of Hafiz Patel, Dewsbury, England

Shaykh Sulayman Choksi, lecturer of hadith, Darul Uloom Zakariyya,
South Africa

Qari Said Nurgat, Reunion

Mufti Shamsuddin Nur, Karachi, Pakistan

Mufti Abbas Bismillah, Mufti of Jami‘a Islamiyya, Dabhel, India
Mufti Abdul-Qayyum Kathyawarl, Assistant-Muftl, Jami‘a Islamiyya,
Dabhel, India

Mufti Abdur-Rashid Memi, England

Shaykh Abdur-Rahman, son of Hafiz Patel, Dewsbury, England
Shaykh Abdullah Derwesh, Roshni, Tarbiyat al-Banat, Azaadville, South
Africa

Mufti Abdus-Samad Desai, Pietermaritzburg, South Africa

Shaykh Abdullah (Sifi Abdullah) Pandor, South Africa

Shaykh Abdur-Rahim Khan, Durban, South Africa

Shaykh Abdullah Hafejee, Durban, South Africa

Shaykh Marghtub Ahmad Lajpuri, Dewsbury, England

Shaykh Muhammad Ilyas Patel, Isipingo Beach, Durban, South Africa
Mufti Muhammad Saeed Motara, Mufti of Azaadville, South Africa
Shaykh Muhammad Sabir Ifriqi, South Africa

Shaykh Muhammad Gardi, White River, South Africa

Mufti Muhammad Yaqub Minti, Klerksdorp, South Africa

Shaykh Musa Adamjee, Durban, South Africa

Shaykh Musa Memi, South Africa

Shaykh Muhammad Yusuf Bhula, California, USA
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Senior Disciples (Khulafi)

Bangladesh
1. Shaykh Aminud Dawla, Dhaka
2. Shaykh Shamsud Duha, Dhaka

Barbados
3. Mufti Ahmad Sa’id

Canada
4. Shaykh Abdullah Hatia
s. Mufti Zakariyya Phanchbhaya

India
6. Shaykh Imtiyaz, Islampura, Mau**
7. Shaykh Islam, Chatanpura (Amir of Tabligh, Mau)
8. Shaykh Jamshed, Imam, Kanj (currently residing Nizamuddin Markaz,
Delhi)
9. Mufti Jawed, Kyaritola, Mau*
1o. Shaykh Sa’id Ahmad, Qasimpura, Mau*
11. Shaykh Zafar Ali, Bulaqipura, Mau*

Kenya
12. Shaykh Muhsin Abdul Qadir, Mombasa

Malawi
13. Shaykh Abdul Hay Khum
14. Shaykh Bilal Kharwadia, (currently Lusaka, Zambia)

34 *indicates mujiz-e subbat only (discipleship but without permission to authorize
other disciples).
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Mozambique

15. Shaykh Abdullah Bay, Maputo

16. Mufti Abu Bakr Nur, Chimoio

17. Shaykh Faheem Farooq, Maputo

18. Mufti Imtiyaz Ibrahim, Maputo

19. Shaykh Muhammad Umar Ismail, Beira

Mauritius

20. Shaykh Ajmal Masudiyya
21. Mufti Muhammad Ridha
22. Shaykh Lugman Mangar

Réunion

23. Shaykh Bilal Gangat

24. Shaykh Habibullah Muhammad
25. Shaykh Wakil Ahmad Ghafur

South Africa

26. Shaykh Abdullah Patel, Mayfair, Johannesburg

27. Shaykh Abdur Rahim Khan, Durban

28. Shaykh Abdur Rahman Lambat, Palmridge (currently Johannesburg)

29. Shaykh Abdus Salam Kholwodia, Laudium

30. Shaykh Ashraf Dockrat, Laudium

31. Shaykh Ashraf Mulla, Durban

32. Shaykh Asif Ali, Durban

33. Shaykh Azhar Bulbulia, Rustenburg

34. Shaykh Hasan Rawat, Witbank

35. Shaykh Hashim Ghawri, Greytown

36. Mufti Husain Kadodia, Durban

37. Shaykh Idrees Sataria, Durban

38. Shaykh Ilyas Patel, Isipingo Beach (also has senior discipleship from Shah
Hakim Akhtar)

39. Shaykh Irshad Musa, Pictermaritzburg
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40. Shaykh Ismail Adamjee, Durban

41. Shaykh Ismail Jajoot, Durban

42. Shaykh Ismail Jeena, Brits (currently Madina Munawwara)
43. Mufti Muhammad Bhana, Benoni

44. Shaykh Muhammad Chotia, Azadville

45. Shaykh Muhammad Faqech, Pietermaritzburg
46. Shaykh Muhammad ibn Hashim Sulaiman, Durban
47. Shaykh Muhammad Lambat, Heidelberg

48. Shaykh Muhammad Manjoo, Estcourt

49. Shaykh Muhammad S2’id Banubhai, Rustenburg
so. Shaykh Musa Adamjee, Durban

s1. Shaykh Nadeem Khan, Port Elizabeth

s2. Bhai Qasim Bhorat, Azadville

53. Shaykh Riyadh Bhaila, Estcourt

s4. Shaykh Shafiqur Rahman Azmi, Azaadville

ss. Shaykh Shahin Vawda, Roshnee

56. Shaykh Sulaiman Bhamjee, Pietermaritzburg

57. Shaykh Sulaiman Karani, Benoni

58. Shaykh Obeid Salehjee, Estcourt

59. Bhai Yunus Ismail, Laudium

6o. Shaykh Yusuf Ragee, Rustenburg

61. Shaykh Zaheer Ishaq Bhana, Brits

Swaziland
62. Shaykh Abdur Rahman Essat

Trinidad
63. Mufti Muhammad Mahdi

United Kingdom

64. Shaykh Hamza Lorgot (currently Manchester)
65. Mufti Hashim Rawat Bhattay, Coventry

66. Shaykh Idrees Nawab
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Shaykh Idrees Salloo, Derby
Shaykh Imtiyaz, Dewsbury
Shaykh Ismail Hafejee, Manchester
Shaykh Makeen Salloo, Walsall
Haji Mushtaq Ahmad, Dewsbury
Shaykh Sajid Seth, London
Shaykh Sajid Sufi, Bolton

Dr Salim Pakistani, Birmingham
Shaykh Shuaib Sadiq, Bolton
Shaykh Yasser Balesaria, London
Shaykh Yusuf Darwan, Dewsbury

United States of America

78.

79-
8o.
81.

Shaykh Abdullah Nana, Mill Valley, California
Shaykh Abdur Rahman Mikaeel, New York
Shaykh Altaf Kapadia

Shaykh Nawaz Khan, Fremont

Zambia

82.
83.
84.

Shaykh Imtiyaz Patel, Lusaka
Shaykh Shahid Khalid Muhammad Numani, Lusaka
Shaykh Zahid Khalid Muhammad Numani, Lusaka

Zimbabwe

8s.

Shaykh Irfan Patel, Harare
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SHAYKH AL-HADITH
& HIS CONTEMPORARIES






Mubaddith Kabir Shaykh Habib al-Rabhmain Azmi
(may Allah have mercy on him)

THE ACCEPTANCE THAT ALLAH has granted Shaykh al-Hadith
in scholarly circles as well as in the public domain is not in need
of elaboration. Suffice to say that his immediate family, the people
most familiar with him, always speak highly of him. Furthermore,
whenever Shaykh al-Hadith visits India, invitations come flooding in
to him. Some incidents and impressions of a few scholars have been
listed below.>s

Perhaps Shaykh al-Hadith benefited most from Muhaddith Kabir
and his works (may Allah have mercy on him). His education was
under his direct supervision as Shaykh al-Hadith’s father, Shaykh
Hafiz al-Rahman had a very good relationship with him due to which,
Muhaddith Kabir’s attention would always be with him. Even after
Shaykh al-Hadith graduated, he would consult with his illustrious
teacher before undertaking any important task, as has been mentioned
before.

Whilst Shaykh al-Hadith was teaching at Jami‘a Dabhel, the
Faculty for Specialisation in Hadith Studies (zakbassus fi "I-hadith)
was inaugurated and Muhaddith Kabir’s name was nominated for its
patronage. Due to their special relationship, Shaykh al-Hadith was

35 Some are nolonger contemporaries of Shaykh al-Hadith as they have passed away
but have still been included in the list as they once were (translator).
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appointed for the delicate task of approaching him to undertake this
role. Correspondence ensued between the two. The syllabus was decided
but eventually due to insufficient number of students the faculty did

not open.

Shaykh al-Hadith mentioned:

Once I was sitting in Muhaddith Kabir’s room. Despite the fact that it
was a very modest and unfinished dwelling, it was in this very room that
his great scholarly endeavours were undertaken. He said to me: ‘One day
Shaykh Sulayman Nadwi (may Allah have mercy on him) was sitting with
me in this room and I suggested to him that he go to the Physician of the
Umma (Hakim al-Umma) Thinawi (may Allah have mercy on him) and
learn from him, to which he replied: “He is very strict, perhaps I will not
be able to endure it.” I then said, “Why don’t you go first and observe?
What harm is there in taking a look?” So he went. On his return I met
him and asked him about it. He said that he was not strict, rather a man
of principle. When he requested to take the pledge (44y‘z) on his hands,
the Physician of the Umma Thanawi (may Allih have mercy on him) first
laid the condition that he should retract his opinion of a certain aspect of
mi‘rij (nightly ascension) that was mentioned in his book Sirat al-Nabi
#. He should also openly announce this decision and repent. Shaykh
Sulayman Nadwi (may Allah have mercy on him) complied*® after which

5

he took the pledge and also received discipleship (khilifa).

Incident of Memorising the Qurin

At the time Shaykh al-Hadith began teaching at Jami‘a Dabhel he
had not yet memorized the Qur’an. However, despite all his teaching
responsibilities he would memorise a portion of the Qur’an daily and
would get his students to listen to him. Together with the ten or twelve

36 This announcement was published in the monthly Ma‘arif Azamgarh magazine,
but his book has not yet been updated
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portions he had memorized previously, he soon completed the entire
Qur’an within a year.
Shaykh al-Hadith narrates the following incident:

Once I had finished memorizing the Qur’an in Dabhel I went to Mau.
Muhaddith Kabir (may Allah have mercy on him) told me to lead the
tarawih prayer. I said my memory was weak and added that I made mistakes
when reviewing my two daily portions. I mentioned to him that this task
would be difficult unless there was someone present to correct any mistakes
I made. Muhaddith Kabir (may Allah have mercy on him) (who himself
was not a hfiz, despite being a great scholar and mubaddith) said: “What
can I say, my memory was strong. If someone were to perform the tardwib,
I would take a quick glance and I would be able to correct the Aifiz if the
need arose. However, my memory has now weakened and I become dizzy

and fall ill, making this task difficult.

Muhaddith Kabir (may Allah have mercy on him) had a great deal
of affection for his student and when Shaykh al-Hadith would visit
Mau he would request him to perform the Id prayer. Similarly, there
are many such incidents through which one can gauge Muhaddith

Kabir’s high regard for Shaykh al-Hadith.

Shaykh Abd al-Zatif Nu'mani
(may Allah have mercy on him)

Shaykh al-Hadith also benefited from Shaykh ‘Abd al-Latif greatly. He
had an informal manner and whenever any difficulty arose, he would
always manage to solve it. Once Shaykh al-Hadith was reading Anwar
Shah Kashmiri’s Nay/ al-farqadayn, when he came across a portion of
text that he did not understand. He first approached a junior teacher
and asked for an explanation, but he was unable to offer one. He then
approached a more senior teacher and he too was unable to explain the
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text. Shaykh al-Hadith then went to Shaykh ‘Abd al-Latif Nu‘mani (may
Allah have mercy on him) who, after just a brief glance, immediately
explained it in a very confident manner.

Shaykh al-Hadith mentions:

We used to study Zafsir al-Baydawi under Shaykh Nu'mani (may Allah
have mercy on him). He never kept a book with him. We would bring one
for him and indicate where the lesson was from and he would begin to
explain the lesson in his informal style. I don’t know if he came prepared or
not. Shaykh Manzur Nu‘mani and Mufti Zafir al-Din are two of his many
students. He was a skilful and experienced debater and an energetic, brave

man. His expertise extended to all fields and his talents were undeniable.

Shaykh Ayyib Azmi
(may Allah have mercy on him)

He was the former Shaykh al-Hadith at Jami‘a Islamiyya, Dabhel.”
Shaykh al-Hadith had a good relationship with him because as a child,
he would sometimes spend the night at Shaykh Ayytb’s house, which
happened to be adjacent to Shaykh al-Hadith’s maternal grandfather’s
house. When Shaykh al-Hadith would visit his mother’s family with her
in his childhood, he would stay with Shaykh Ayyub because his mater-
nal grandfather and grandmother had already passed away long before.
Shaykh al-Hadith’s respected mother was like a daughter to Shaykh
Ayyub’s family. Shaykh al-Hadith maintained a very good relationship
with his teacher especially whilst at Dabhel. At the time when Shaykh

37 Shaykh Ayytab Azmi (may Allah have mercy on him) was born in Shawwal 1319/
January 1902 in Mau. He studied in Mau, Balya and Deoband. His teachers include Shaykh
‘Abd al-Ghaffar Maui, ‘Allama Ibrahim Balyawi, Shaykh 1zaz ‘Alj, ‘Allama Anwar Shah
Kashmiri, ‘Allama Shabbir Ahmad ‘Uthmani and Mufti ‘Aziz al-Rahman (may Allah have
mercy on them). He also completed the samd‘a (listening) of Tirmidhi from Shaykh al-
Hind (may Allah have mercy on him). He passed away on Shawwal 6, 1404/July 6, 1984.
(Tarikh Jami‘a Dabhel).
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al-Hadith was compiling the history of Jami‘a Dabhel, Shaykh Ayyub
(may Allah have mercy on him) also included a brief autobiography.

Numerous people have heard the Jurist of the Umma (Faqih al-
Umma) Mufti Mahmid Hasan Gangohi (may Allah have mercy on
him) often saying that Shaykh Ayyub (may Allah have mercy on him)
would address Shaykh al-Hadith as Faz/” Once, when there was a
meeting regarding who should be assigned certain books to teach at
the Jami‘a, Shaykh Ayyub (may Allah have mercy on him) commented,
‘Give it to Fazl, give it to Fazl.

Shaykh al-Hadith Mubammad Jakariyyi Kandhlawi
(may Allah have mercy on him)

Shaykh al-Hadith had a good relationship with Shaykh al-Hadith
Muhammad Zakariyya [Kandhlawi]** and had taken the pledge (bay %)
with him. Whenever he visited Saharanpur he benefited from the
company of his Shaykh (may Allah have mercy on him). After gradu-
ation, Shaykh al-Hadith saved some money and travelled. He visited
the Nizamuddin Markaz in Delhi and also travelled to Deoband,
Saharanpur, Nano6ta and Gangoh. It was during this journey that he
took the pledge with Shaykh al-Hadith Muhammad Zakariyya (may
Allah have mercy on him). He received a booklet which contained
introductory spiritual practices (ma‘miilit) and it was recommended
that he also maintain a reformative relationship (i5/ihi ta‘allug) with the
Jurist of the Umma Mufti Mahmiid (may Allah have mercy on him). He
then learnt the audible form of dhikr (bi I-jahr) from some of Shaykh
al-Hadith Muhammad Zakariyya’s senior disciples (kh#lafa’). He once
mentioned during a lesson that ‘T saw Shaykh al-Hadith Muhammad
Zakariyya with my own eyes meditating (performing muriqaba) by

38 Shaykh al-Hadith Muhammad Zakariyya Kandhlawi’s personality (may Allah
have mercy on him) needs no introduction. He passed away on Rajab 1402/May 1982 in
Madina Munawwara.
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a grave. Shaykh al-Hadith also regularly studies Shaykh al-Hadith
Muhammad Zakariyya's works (may Allah have mercy on him) includ-
ing Lami‘ al-divari, al-Abwaib wa I-tarijim, al-Kawkab al-durri, Badhl
al-majhid, Jama at-e tabligh par i tiridat ké jawabat and Ap biti.

The Furist of the Umma Mufti Mabhmiid Hasan Gangohi
(may Allah have mercy on him)

It was on the order of Shaykh Muhammad Zakariyya (may Allah have
mercy on him) that Shaykh al-Hadith had a reformative relationship
(islabi ta‘allug) with Mufti Mahmad (may Allah have mercy on him).
Whenever Mufti Mahmiid (may Allah have mercy on him) would visit
Dabhel or Azaadville, Shaykh al-Hadith would sit in his gatherings and
benefit from him. He would also attend his gatherings of dhbikr. Mufti
Mahmiud (may Allah have mercy on him) was once in Randfontein.
Haji Bhai Padia (may Allah have mercy on him) was there too. Shaykh
al-Hadith arrived, greeted him with saldm and inquired after his health.
He then informed Mufti Mahmid (may Allah have mercy on him) that
Muhaddith Kabir (may Allah have mercy on him) was very ill. Mufti
Mahmid made du@’, after which Haji Bhai Padia (may Allah have
mercy on him) inquired from him whether he had seen Muhaddith
Kabir (may Allah have mercy on him) whilst a student or after gradu-
ation. Mufti Mahmid (may Allah have mercy on him) replied: ‘After
graduation, as I never had the opportunity whilst a student’

In one gathering (where there was some discussion about Madrasa
Falah al-Darayn, Tarkeshwar, India), Mufti Mahmud posed the question
as to whether it was ‘“Tarkesar’ or ‘“Tarkeshwar?” He then went on to
explain that both pronunciations were correct. In another gathering a
discussion was taking place on al-Taswibat li ma fi hashiyat al-Bukbari
min al-tashifat, which was the work of Shaykh ‘Abd al-Jabbar Azmi
Maui (may Allah have mercy on him) former Shaykh al-Hadith of
Mirqat al-‘Ulam, Mau. It was suggested that this particular work was
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actually that of another individual, namely, Shaykh ‘Abd al-Jabbar Azmi
(may Allah have mercy on him) former Shaykh al-Hadith of Madrasa
Shahi Muradabad and former Shaykh al-Hadith of Jami‘a Islamiyya
Dabhel** Mufti Mahmud (may Allah have mercy on him) clarified the
issue by saying that it was not the work of the latter, but that of Shaykh
‘Abd al-Jabbar of Mirqat al-Ulum, who was his teacher. The reason for
the confusion was obvious as both personalities shared the same name.

About a year or so before Mufti Mahmud passed away, Shaykh
al-Hadith was travelling in India during which he visited the spiritual
retreat (khingah) in Deoband. When he went to meet Mufti Mahmad
(may Allah have mercy on him) and greeted him with salim, Mufti
Mahmaud stood up, and despite his weakness embraced him. He also
enquired of his health and immediately made arrangements for food.
Some of those present were greatly surprised at the level of honour
and respect that Mufti Mahmiid (may Allah have mercy on him) had
displayed for his guest. They came to the conclusion that this must be
a great scholar who had come to visit from abroad.

Mufti Mahmiid (may Allah have mercy on him) instructed Shaykh
al-Hadith in a letter to initiate internal remembrance (dhikr qalbi) in
such a manner that ‘with every heartbeat the expression “Allah, Allah”
should emerge’ In short, Shaykh al-Hadith had a close relationship
with Mufti Mahmiad (may Allah have mercy on him) and feelings of
love and affection were mutual. During his spiritual retreats (khangah),
Shaykh al-Hadith often reads from the poetry and writings of Mufti
Mahmiud (may Allah have mercy on him), together with the works of
Shah Hakim Akhtar (may Allah protect him).

39 Shaykh ‘Abd al-Jabbar was born in Mau in 1325/1907. His teachers include Shaykh
‘Abd al-Latif Nu‘mani Maui, Shaykh ‘Abd al-Latif Saharanpuri and Shaykh al-Hadith
Muhammad Zakariyya Kandhlawi (may Allah have mercy on them) from whom he
received discipleship (khildfa). He twice held the role of Shaykh al-Hadith at Jami‘a Dabhel.
From 1379/1960 he was Shaykh al-Hadith in Muradabad until his death on Sha‘ban 30,
1409/ April 7, 1989 (Tarikh-e Shahi and Tarikh-e Dabbel).
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Shah Mubammad Wasi Allah llihabadi
(may Allah have mercy on him)

Whilst Shaykh al-Hadith was a student at Jami‘a Miftah al-Ulam, Mau,
Shaykh Muhammad Wasi Allah (may Allah have mercy on him) would
occasionally visit.*> Lessons would stop and all would gather in the
Shahi Katra Mosque of the Jami‘a where he would give a talk. Shaykh
al-Hadith recalls: “When I'wasa student in the fourth year, my respected
father and I went to meet him personally and we requested his du'a’s.
He went on to mention the unique atmosphere of his gatherings, ‘Shah
Wasi Allah’s gatherings were unique. Muhaddith Kabir would sit at
his side and in front of him Qari Riyasat ‘Ali and Mufti Nizam al-Din
Azmi, who were two of his most senior disciples (may Allah have mercy
on them). When he experienced a state of spiritual ecstasy ( jazb) the
gathering would be struck motionless with awe. Furthermore, I used to
carefully read the magazine published from Shah Wast Allah’s spiritual
retreat (khanqah), entitled Ma rifat-e Haq. It contained amazingarticles
which were truly inspirational’

The Knower of Allah Shaykh Mubammad Abmad
Partibaghari (may Allah have mercy on him)

Shaykh al-Hadith also attended the gatherings of another great friend
of Allah Shaykh Muhammad Ahmad Partabaghari* regarding whom
he said,

40 Shah Wasi Allah was born in Fatehpur. He graduated from Darul Uloom Deoband
and then took the pledge with Shaykh Ashraf ‘Ali Thanawi (may Allah have mercy upon
him) and was also given discipleship (khilafa). He later resided in Mumbai, and it was from
there that he embarked on a journey to the Two Sacred Sanctuaries (Haramayn Sharifayn)
but passed away en-route. His body was handed over to the sea (Haydt Abi °I-Ma’dthir).

41 Shaykh Muhammad Ahmad was born in 1323/1905 in Phulpur, in the Partabagharh
district in UP. He was a disciple of Shah Badr ‘Ali of Rai Bereilly and also a disciple of
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I once went to meet the shaykh. When I entered his room he was lying
down. Out of respect I went to the foot-end of the bed and sat down
on the floor. He immediately pulled his legs up out of respect. When I
was leaving he gave me a brand new ten Rupee note. He would often be
intoxicated in the remembrance of Allah and would sometimes remain in

this extraordinary state. I continue to study his books.

Once Shaykh al-Hadith’s Shaykh, Shah Hakim Akhtar (may Allah
protect him) spoke of him in a gathering saying, “Those who have
seen him (Shaykh Muhammad Ahmad Partabaghari) include Shaykh
al-Hadith Fazlur Rahman Azmi (may Allah protect him). He then
looked at Shaykh al-Hadith and added, “What type of a person was
he? Merely looking at him reminds one of Allah’

Shaykh Mubammad “Umar Palanpiri
(may Allah have mercy on him)

Shaykh al-Hadith had a good relationship with Shaykh Muhammad
‘Umar Palanpiri (may Allah have mercy on him).** He would take
interest in Shaykh al-Hadith’s efforts and Shaykh al-Hadith would take
interest in his. Shaykh Muhammad “Umar would show great respect
for Shaykh al-Hadith and would make him sit in front of him when
delivering a talk, saying to him, ‘If I say anything which you object to,
please inform me’

Once Shaykh al-Hadith heard him mention in a talk at Nizamuddin
Markaz that a man in Heaven will have two million five hundred thou-
sand heavenly maidens (bzrs). Shaykh al-Hadith requested him for a

Shah Fadl al-Rahman Ganjmuradabadi (may Allah have mercy on them). He passed away
in Rabi‘ Thani 1412/October 1991 (Haydt Abii ’l-Ma’ithir and al-Rashad, Safar 1421).

42 Shaykh Muhammad “Umar Palanpiri was born in Rabi® Thani 1348/September
1929 in Mumbai. He was educated at Mazahir al-‘Ulim and Deoband from where he
graduated in 1375/1956. He passed away on Muharram 14, 1418/May 21, 1997 (Sawdnih
Mawlind Mubammad ‘Umar).
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reference to this. Shaykh Muhammad ‘Umar (may Allah have mercy
on him) cited Hayat al-Sabiba and immediately instructed his sons
to search for the relevant text, but they were unable to find it at the
time. When they later discovered it, they forwarded the reference to
Shaykh al-Hadith.

On another occasion Shaykh Muhammad ‘Umar Pilanpiri (may
Allah have mercy on him) came to Azaadville and was delivering a talk.
When he discovered Shaykh al-Hadith was present in the gathering
he immediately stood up, greeted him and made him sit close to him
and commented, ‘Upon hearing your name I don’t know where my

mind went!’

Shaykh Abd al-Rashid Husayni Maui
(may Allah have mercy on him)

Shaykh al-Hadith was very close to Shaykh Husayni (may Allah have
mercy on him). This was primarily because Shaykh al-Hadith studied
Sunan al-Tirmidhi under him. His method of teaching this work
involved a copy of Tubfat al-ahwadpi. All the points he observed in his
preparatory studies would be noted down in this copy and he would
teach the lesson from it. Interestingly, when Shaykh al-Hadith requested
this very precious copy from his teacher, he gave it to him. Keeping in
mind that many others had asked for this but had not been honoured,
this act alone demonstrates the deep love he had for Shaykh al-Hadith.
Despite all the effort and time spent in annotating the book, he was
happy to gift it to his prized student. This precious copy still remains
in Shaykh al-Hadith’s safe hands. Furthermore, Shaykh Husayni (may
Allah have mercy on him) also wrote biographies of Imam Muslim and
Imam Tirmidhi (may Allah have mercy on them). Shaykh al-Hadith
copied these valuable works and they are also with him today.
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Shaykh  Mubammad Abd al-Rashid Nu'maini, Karachi
(may Allah have mercy on him)

Shaykh al-Hadith was most impressed with the writings of Shaykh
Muhammad ‘Abd al-Rashid Nu'mani. There was some correspond-
ence between the two and a long-distance relationship ensued. When
Shaykh al-Hadith later visited Pakistan, the two met and engaged in
lengthy discussions, after which Shaykh Muhammad ‘Abd al-Rashid
gifted some of his publications to him. When Shaykh al-Hadith wrote
Muqgaddima-e Bukhari and Muqaddima-e Tirmidhi, he sent them to
Shaykh ‘Abd al-Rashid to be edited. The shaykh read the works thor-
oughly, made corrections in a few places and added some footnotes and
sent it back. This was all included in the published editions.

Shaykh “Abd al-Rashid was so impressed with Shaykh al-Hadith’s
works that he wrote to him, requesting him to embark upon the task
of completing Ma‘arif al-Sunan and Amani [-ahbar. Further details of
this request will be discussed later, Allah willing. Unfortunately, due
to Shaykh al-Hadith’s numerous commitments he has been unable to
tulfil this task to date. ‘Perhaps Allah will bring about thereafter a new

situation’ (Qur’an 6s:1).

Mufti Zayn al-Abidin Ma'rifi
(may Allah protect him)

Mufti Zayn al-“Abidin (may Allah protect him) is a teacher of hadith and
is responsible for the hadith specialization course at Mazahir al-Ulam,
Saharanpur, India. Whilst a student Shaykh al-Hadith was examined
on numerous occasions by Mufti Zayn al-Abidin, who had remarked
several times: ‘From all the students of Muhaddith Azmi (may Allah
have mercy on him) that I have tested, I only ever anticipated Molwi

Fazlur Rahman as his able deputy’ (meaning, he would do justice to his
knowledge through his services to it). Mufti Zayn al-Abidin (may Allih
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protect him) mentioned this in front of his [Mufti Zayn al-Abidin’s]
other students.

Shaykh Jubayr ibn Nasir al-Nasir
(may Allah protect him)

Shaykh Zuhayr resides in Madina Munawwara. He is a Hanafi and
is inclined to fasawwuf’ Some of Shaykh al-Hadith’s students went
to Madina Munawwara to further their studies in hadith with him
and other scholars there. Shaykh al-Hadith was introduced to Shaykh
Zuhayr through his students and when he learnt that Shaykh al-Hadith
was visiting Madina Munawwara during 44jj, he quickly made arrange-
ments to meet him. Upon meeting, they were both delighted and
talked for a while. Some of Shaykh Zuhayr’s students read the Risalar
al-awa’il and received authorisation in hadith from Shaykh al-Hadith.
When this was done then Shaykh Zuhayr himself request authorisation.
Shaykh al-Hadith responded to Shaykh Zuhayr by suggesting that an
exchange of ijazas would be more appropriate.#* This is an indication

of his humility and the respect he had for the shaykh.

An Amazing Dream

The meeting between Shaykh Zuhayr and Shaykh al-Hadith was by
a pillar in Masjid Nabawi behind the suffz (raised platform) between
Maghrib and ‘Isha’. At that time, Shaykh Zuhayr’s son was asleep at
home [in Madina Munawwara] and he had a dream in which he saw
the Prophet # saying to him: “You are asleep and my gathering is tak-
ing place in my mosque!” He awoke quickly, made wudi, rushed to
the mosque directly to the pillar he had seen in his dream. When he
arrived, he noticed it was there that Shaykh al-Hadith was granting
authorizations in hadith to those present. He informed his father of

43 'This is known as tadbij in the terminology of the Hadith scholars (translator).
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the dream who, in turn, conveyed the glad tidings to Shaykh al-Hadith
who immediately began to cry. Shaykh Zuhayr was so delighted and
impressed at meeting Shaykh al-Hadith that he later invited him home
for a meal and requested him to teach Nawawi’s a/-4rba‘in. Shaykh
Zuhayr obtained written authorization for himself, his son-in-law and
his daughter, and later praised Shaykh al-Hadith in the following words,
“The like of this shaykh is rare, most rare. He went on and mentioned
to Shaykh al-Hadith’s students who were present, ‘Hold firmly to
him ... firstly, because of his faith (i4n), then because of his love of
the Prophet #, then because of his knowledge’

Shaykh Zuhayr has written many books, including a marginalia
(ta'liqar) on Musnad Abmad. He gifted copies of these to Shaykh
al-Hadith and on the opening page of his a/-Qawl al-mufid fi "l-dhabb

an_Jami‘ al-masanid he wrote:

In the name of Allah, Most Gracious, Most Merciful. All praise is due
Allah, Lord of the worlds, and salutations upon our master Muhammad
#, and all his Family and Companions 4. This is a gift presented to Our
liege lord Mawlina Shaykh Fazlur Rahman Azmi, the great scholar of
hadith. May Allah protect him with goodness and well-being. In request

of his du'a’s and guidance.

ZUHAYR IBN NASIR AL-NASIR
Masjid Nabawi, Madina Munawwara
Dhai I-Hijja 2, 1420 | March 9, 2000

Other Shaykhs

There are many other scholars with whom Shaykh al-Hadith has enjoyed
a good relationship: Shaykh As‘ad Allah, rector (zdzim) of Mazahir
al-“Ulam, Saharanpur, whose company he sat in; Mufti ‘Abd al-Rahim
Lajpuri senior mufti of Gujarat, India, who gifted him some volumes of
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his famous Fatawa Rabimiyya; Shaykh Muhammad Rida Ajméri; Haji
Bhai Padia, amir of the Tabligh Jama‘at in South Africa (may Allah
have mercy on them); Shaykh Ni‘mat Allah Ma'rifi, senior lecturer of
hadith at Darul Uloom Deoband; Mufti Muhammad Sa‘id Palanpari,
senior lecturer of hadith at Darul Uloom Deoband; Hafiz Patel, amir
of Tabligh Jama‘at in the UK (may Allah protect them).
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Shih Hakim  Mubammad Akhtar
(may Allah protect him)

ORRESPONDENCE FROM SOME contemporary scholars is repro-

duced below, from which Shaykh al-Hadith's lofty status can be
ascertained. Shah Hakim Muhammad Akhtar (may Allah protect him)
is the spiritual guide of Shaykh al-Hadith and displays great affection
for him as can be seen from the following correspondence.

Letter 1
My respected, beloved Mawlana Fazlur Rahman Azmi (may Allah
protect him)

Peace be with you and the mercy of Allah and His blessings. Your
lovely letter has been received, heart and mind are delighted.

Blessed it is when a loved one meets his beloved

Such was the feeling between Layla and Majnan

It is hoped from your sincerity that you will soon be honoured with a
great nearness to Allah. I make wholehearted du'a’ everyday that Allah
Most High bestow on this lowly one and all you beloved ones that level
of faith (imin) and closeness of the true and faithful friends of Allah
(awliya’ siddiqin), after which the status of prophethood begins. The
door of prophethood is closed, but the doors to the upper echelons
of the awliya’ siddiqin are open. It was after this realisation that the
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Physician of the Umma and Reviver of the Faith Thanawi (may Allah
have mercy on him) took an oath and then recited this couplet:

The cloud of mercy still scatters precious pearls

For the wine and winery of divine love still stand

Your correspondence is a substitute for sitting in the company of the
spiritual guide (murshid). Therefore, every month, writing a letter of
this type is to ascend the stages of the Path (su/iik).

Keep walking the path you tread

for you are moving in the right direction

Mawlana Husayn Bhayyat phoned with glad tidings of you; he
said that your talks are such that it is as though I am giving them. May
Allah increase you in abundance and bless you. My soul has multiplied
a hundred fold upon hearing this delightful news. How wonderful it
is that the Knower of Allih Mawlana Riimi has said:

The more you remain before me, the greater is my fortune

My soul multiplies a hundred fold when I meet you

Meeting the beloved of the religion (din) is a strong means of religious
progress, and upon meeting you my soul really has multiplied a hun-
dred fold.

The time for your gathering is an appropriate one. May Allah Most
High spread and complete the outpouring (f2yd) of your spiritual
retreat (khangih) and your efforts in the field of spiritual reformation.
If Allah wills, my trip to Reunion is anticipated to be after fifteenth
August.

Our first spiritual guide, Shah ‘Abd al-Ghani Phalpuri (may Allah
have mercy on him) used to say that for the completion of the path to
Allah, love for one’s spiritual guide is the key to all stages; ‘O Allah,

96



Praise from Other Scholars

verily I ask You for Your love, and the love of those who love You, and
love of that deed which will give me Your love. Therefore, loving those
in love with Allah is a strong means and connection toward attaining
the love of Allah and [the performance of ] good deeds.

With peace and honour. . ..

Letter 2
My respected, beloved Mawlana Fazlur Rahman Azmi (may Allah
protect him).
Peace be with you and the mercy of Allah and His blessings.
Mawlana! Your beloved letter has delighted the heart and caused
the soul to experience a state of ecstasy. Congratulations are due for

your loving zeal.

I have tested the far-sighted mind

Thereafter, I had driven myself insane

Those loving poems which you have asked of me at the multazam
are indicative of your association (7isba) and the heartache (dard-e dil)
which has been conferred upon you. I now have stronghope, Allah will-
ing, that the fragrance of the love of Allah will spread throughout the
world from you. May Allah Most High bestow upon you the honour
of His acceptance.

You have bestowed discipleship (khilifa) upon two ‘alims (scholars).
With Allah’s grace, I pray that He takes great service of His Religion
from my beloved ones and the disciples of my beloved ones, and grant
them acceptance. May this also be a means of perpetual charity (sadaga
Jjariya) for me.

May you be accepted for the level of purifying the souls [of others]
(tazkiyat al-nafs) that is from the objectives of the prophetic mission.
I was delighted to hear of the blessings [of the additions] to the chain
(silsila). May Allah Most High employ you for the spreading of this
prophetic sunna of enlivening this work of purifying the souls in a
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perfect manner, as alluded to in the Qur’an by the verse ‘and he would
purify them’ (wa yuzakkibim). Amin.

Letter 3
My respected, beloved Mawlana Fazlur Rahman Azmi (may Allah
protect him)

Peace be with you and the mercy of Allah and His blessings.

I have received your letter and accompanying publications. I am
sending this reply through Dr. Muhammad ‘Umar. I was delighted to
receive your letter, and your books are a cause for great joy. May Allah
Most High through His mercy grant you acceptance and make it a
means of continuous charity, Amin. May He also bestow upon me and
all my beloved ones and their associates external and internal progress
and fulfil every good intention. I request you to make du %’ for bless-
ings in my health and age so that I live until one hundred and twenty!
I also request you and all my beloved ones to pray for my health and
wellbeing so that I may deliver services to the religion in the best way,
and pray that it is accepted from me in a like manner.

With peace and honour. . ..

Letter 4

In the name of Allah, Most High.

My respected, beloved, Mawlana Fazlur Rahman Azmi, mubaddith of
Darul Uloom Azaadpville.

May Allah increase your knowledge and inspire you toward further
good works. Peace be with you and the mercy of Allah and His bless-
ings.

Your letter was received and from the details of your journey, your
external and internal progress has delighted the heart. May Allah
increase you in abundance and bless you. I make dx %’ for further such
progress. Your mention of my commentary of the verse jihadi find’
[Qur’an 26:29] from Tafsir Rith al-ma‘ini was most pleasing. This con-
nection through knowledge is a sign of love for one’s spiritual guide.
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Our spiritual guide, Shah ‘Abd al-Ghani Phalpari (may Allah have
mercy on him) has mentioned, ‘Love for one’s shaykh is the key to all
stages of the spiritual path” I pray to Allah that He grant you progress
in attaining closeness to Him and the manifestations (zajalliyit) of the
Divine proximity, and may it be always be ample, continuous, abundant
and evident. Amin. May He also take us all to the highest stages of the
awliya’ siddiqin, which is attainable only through His grace, without
us meriting it.

Your journeys to Bayt al-Muqaddas and visiting the graves of the
Prophets, great Companions # and noble aw/iya’ (may Allah have
mercy on them) have caused my heart great pleasure and delight. May
Allah accept all our journeys and your journeys and all our efforts and
all your efforts with His grace. Your du%’ for me that I live until one
hundred and twenty in good health and wellbeing, with the guidance
for good deeds has pleased the heart, and your hearty love is cause for
great joy. May Allah Most High reward you in the best of manners and
accept your dud’s.

With peace and honour. . ..

Shaykh Mubammad Abd al-Rashid Nu'mani, Karachi
(may Allah have mercy on him)

In the name of Allah, Most Gracious, Most Merciful.
Respected Mawlana Fazlur Rahman Azmi,

May Allah inspire you and I to that which He loves and is pleased
with. Peace be with you and the mercy of Allah and His blessings.

All praise is due to Allah that your letter dated Muharram 21, 1412
(August 2, 1991) has been gladly received together with your introduc-
tions to Sahih al-Bukhari and Sunan al-Tirmidhi, which coincidently,
arrived whilst the quarterly examinations were taking place. I therefore
reviewed both works personally. You have referenced them well and
although my reading was in haste, I highlighted places I felt were in
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need of correction. I looked at the introduction to Sunan al-Tirmidhi
in one sitting and the introduction to Sahih al-Bukhari in two.

The Hanafi scholars should also focus on their [Hanafi] works. To
focus all one’s abilities on books of [juridical] dispute seems inappro-
priate. Shaykh Aba ’I-Wafa” has made great efforts in this regard. There
are countless Hanafi works in Istanbul. You should travel there if you
have the financial means. While only four volumes of Imam Tahawf’s
Mushkil al-athar have been published, the complete set is to be found
there. Efforts should be made to edit (za5hih) the manuscripts and bring
the remaining volumes into print. I recommend you complete Shaykh
Yusuf Dihlawt’s Amini [-abbar, or undertake the referencing (zakhrij) of
Musnad Khawdrizmi or any other appropriate work. You are still young;
I don’t know whether an academic institute can be established there
or not. If you get the opportunity on your return journey please visit
Karachi and, Allah willing, we shall talk about this in more detail.

The questions which you attached in your letter dated Dha ’I-Hijja
11 have been answered below:

1. Concerning the section of Marif al-Sunan (6:292), Bib maji‘afi I-tib
inda al-halal gabl al-ziyara, your observation regarding Shaykh Binnori
(may Allih have mercy on him) is correct. He has erred and the mistake
is not that of Shaykh Mubarakpiiri (may Allah have mercy on him). T have
also checked Muwatta’ Imam Mubammad for this.

2. When the purpose of istinja’is purification, the obligation (wjiib) of it
is then obvious. This obligation is only in the case where the impurity has
exceeded its place of exit (makhraj), whereas in normal circumstances it
is an emphasized (muakkada) sunna whether with water or stones. I was
unable to fully comprehend your question and what exactly you meant.

3. Your observation is correct; Nukat was compiled before Sharh al-Nukbba.
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Shaykh Sa‘d al-Haq Qasmi
(may Allab protect him)

An extract of a letter from the famous %4/im of Mau and author of
numerous books Shaykh Sa‘id al-Haq Qasmi (may Allah protect him)
to Shaykh al-Hadith states:

I have sent you three books and the fourth, Tadbkira ‘Ulima’-e Mau is
currently being prepared and you have also been included in it. I have
attached some questions and hope you will reply in full. Your respected

father and his accomplishments have also been listed in detail.
He writes in another letter:

Dear Respected Mawlana Fazlur Rahman Azmi (may Allah protect
him)

Peace be with you and the mercy of Allah and His blessings.

I hope you are well. A few days ago I received your letter via some
friends, and reading it left no end to my happiness. I thank you profusely
for the kind words of affection. Having read your letter, the thought
immediately came to mind that I should request you to write a review
for my forthcoming book. I would be most grateful if you oblige. A
few others have also forwarded their reviews, but yours is most neces-
sary, without which the book would be incomplete. I hope that upon
receipt of this letter, you will put pen to paper and take the trouble of
forwarding it to me at your earliest convenience.

And peace be with you. . ..
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Shaykh Marghib Abhmad Lajpuri
(may Allab protect him)

Letter 1
To: Respected Mawlana Fazlur Rahman Azmi (may Allah protect him).
From: Marghab Ahmad, Dewsbury.

Peace be with you and the mercy of Allah and His blessings. I hope
you are well. All praise is due to Allah, I am well. The purpose of my
writing is to bring to Shaykh al-Hadith’s attention that with the grace
and mercy of Allah I had the opportunity of performing hajj this
year. Whilst in Madina Munawwara the thought crossed my mind on
numerous occasions that I should request you to complete Shaykh Yasuf
Binnori’s work (may Allah have mercy on him) Ma%rif al-Sunan and
Shaykh Muhammad Yisuf Kandhlawi’s work (may Allah have mercy
on him), Amani l-abbar, to be entitled “Takmila Ma'arif al-Sunan’
and Takmila Amani "[-abbar’ respectively. Initially, I requested Mufti
Taqi Usmani (may Allah protect him) to complete Ma Grif al-Sunan.
However, the death of Shaykh Subhin Mahmid (may Allah have mercy
on him) has made this task difficult as Mufti Taqi has since then been
given the task of teaching the whole of Sahih al-Bukhari, instead of
just Sunan al-Tirmidhi. This coupled with his demanding travelling
schedule means that it is very difficult for him to fulfil this task.

It was hoped from Shaykh Habib Allah Mukhtar Shahid (may Allah
have mercy on him) of Binnéri Town that he would complete Ma Grif
al-Sunan. Unfortunately, it was not meant to be. Currently, Shaykh
al-Hadith probably has the responsibility of teaching both Sunan
al-Tirmidhi and [Sharh al-MaGni of ] Tahawi, but it is not far fetched
that Allah accept you for this great service to the blessed field of hadith
and allow the works of these two pious individuals to be completed
on your hands. It is greatly hoped that Shaykh al-Hadith will consider
this proposal. I say without exaggeration that perhaps there is none
more suited to complete this challenge than yourself. In an age where
lack of enthusiasm and effort is the norm, Shaykh al-Hadith has been
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bestowed with a great zeal for hadith. The efforts through which your
introductions to the various books of hadith have been ordered strongly
suggest that the depth and breadth of your knowledge, coupled with
your passion for this field, leave you most suited to this task.

And peace be with you.

In request of your duas. . ..

Letter 2 (An Extract)

I am currently occupied in ordering grandfather’s fazdwai** (may Allah
have mercy on him). Two volumes are complete and i'm currently working
on the third. Volume two comprises of kitib al-tahira and kitab al-salat,
in which I have included four of Shaykh al-Hadith’s (Urdu) treatises: (1)
Qawma awr jalsa mé itmi'nan ki wujib awr un dono mé adhkar ka thubit
(The obligation of composure in gawma and jalsa and the proof of the sup-
plications in them both), (2) Tmama, Topi, Kurti (Turban, Topee, Kurta),
(3) Sabib awr munisib tar masafat-e qasr (The correct and appropriate
distance that necessitates shortening of prayer), (4) Idayn ki namiz shaher
ké bahir maydin mé parhna sunnat hé? (Is it sunna to perform the two Id
prayers outside of the town?).

I hope that Shaykh al-Hadith agrees to their inclusion. I searched for
Shaykh al-Hadith’s treatise on Shab-¢ bara’at, but could not find it. If he
would be kind enough to forward it, then I would like to include it in the

appropriate volume.

44 'This is a reference to the famous Fatdwa Rabimiyya by Shaykh ‘Abd al-Rahim
Lajpuri (may Allah have mercy on him).
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Mufti  Ahmad Dewla
(may Allab protect him)

In his foreword on page 4 of Shaykh al-Hadith’s publication, Namaz
ki pabandi awr uski hifazar (Punctuality in prayer and safeguarding it),
Mufti Ahmad Dewla writes:#s

The author of this book, Shaykh al-Hadith Fazlur Rahman Azmi (may
Allah protect him) is the son of my teacher. Shaykh al-Hadith was a teacher
of hadith at Jami‘a Islamiyya, Dabhel and, praise be to Allah, owing to
his God-given talent and abilities, he was accepted wholly as a point of
reference during his tenure there. Having rendered great and lofty services
at Jami‘a Dabhel, Shaykh al-Hadith is currently the most senior lecturer
of hadith at Darul Uloom Azaadville, South Africa. Together with his
current services to hadith, Shaykh al-Hadith is also doing praiseworthy
work in the fields of zabligh and islih (spiritual rectification). If it is said
that Shaykh al-Hadith has conceived this publication on the fundamental
needs of the people of da‘wa and tabligh, gathering the relevant rulings of
prayer, then it would not be untrue.

Shaykh al-Hadith is also the distinguished disciple (kbalifz) of Shah
Hakim Akhtar (may Allah protect him) and plays an indispensable role for
many in the line of spiritual rectification and guidance (irshad). In Africa
also, he carries the torch of spiritual rectification held by the elders. May
Allah accept all Shaykh al-Hadith’s efforts for the Muslim Umma, whether
academic or spiritual, in the field of da‘wa or tarbiya (education), and may

He grant him progress which increases by the day. 4min.

45 Mufti Ahmad Dewla is from Jami‘a “Ulam al-Qur’an, Jambusar, Bharuj, India.
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A Poem in Praise of Shaykh al-Hadith by
Shaykh Taha Karaan, (ape Town, South Africa
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May the peace of Allah be upon you and His mercy
O Mawlina Fazlur Rahman Azmi
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The Shaykh al-Hadith, may Allah prolong your life
Through you knowledge lives a life of honour
May Allah reward you on behalf of South Africa
For favours that streamed unto it due to you
The knowledge of hadith amongst us had died
And then you came breathing new life into it with your pen
And with expertly delivered lessons on the Sahib
Giving light to the hearts and kindling resolve
What an excellent jurist, hdfiz, seat of trust
A caller to the Guidance, a spring of wisdom!
Who would deny his great erudition
When that erudition is plainer than a fire on a mountain?
O my friend, do you see anyone here like unto him
Sharing the virtues which the Shaykh possesses?
And be not grieved by what some have said
For what does he who brims (with knowledge) care
for the heckling of the deprived?
O my people, rise to his defence
And bear witness to his great station
And remove the ya’ of attribution from his surname
And say, “The greatest of all the people of knowledge’
Should you wish to remember a scholar of your time*
Thoroughly robust in knowledge, then begin with Azmi
He took charge of hadith and became the Shaykh of its Shaykhs
While his heart remained attached to pious devotion
Their spite towards him increased, and he increased in forbearance
Allahu Akbar! That is the sign of sublime character

46 'The last three lines have been adapted from a poem in praise of ‘Ala al-Din
al-Qunawi.
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Shaykh Rashid  Abhmad Pinchbhaiya
(may Allab protect him)

In the name of Allah, Most Gracious, Most Merciful.*”

Dear Mawlana Fazlur Rahman Azmi (may Allah protect him), Shaykh
al-Hadith, Darul Uloom Azaadville.

Peace be with you and the mercy of Allah and His blessings.

I hope you are well. I present this humble book in your service in
the hope that Shaykh al-Hadith will write and forward his valuable
impressions. Allah has employed this lowly one for researching, refer-
encingand numbering the Duris al-baligha and which, with all praise
to Allah, has now been published. The first edition has ran out and the
new edition that includes some additions is under preparation. Its Urdu
commentary, with all praise to Allah, has also been prepared and will
soon be published. I will send both these books to you soon, if Allah
so wills. Please pray to Allah that he eases and quickens all the stages
of publication and grant it general acceptance. Amin.

Though I haven’t officially received the honour of being a student
of yours I did refer to the notebooks of some of your students, whilst
teaching Safinat al-bulagha’, and was delighted. After reading these
beneficial notes, the depth of your ingenuity was imprinted in my mind
and heart. In this regard, I am indebted to you. I therefore thank you
in abundance and am most grateful.

Requesting your pious du'd’s. Peace be with you.

A Letter from a Student

One of Shaykh al-Hadith’s students went to Darul Uloom Deoband to
listen in on the hadith lectures (sa72i ) after graduating from Azaadville.
An extract from his letter addressed to Shaykh al-Hadith is as follows:

47 Shaykh Rashid Ahmad Panchbhaiya is a lecturer at Jami‘a Islamiyya, Dabhel.
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In this lesson we sit and listen, but the enjoyment that we gained with you
is not found here. The well researched lesson and the interest you generated
cannot be found elsewhere. We thank you because you did so much for
us by creating the consciousness of the science of hadith and other fields
of knowledge, thus inculcating its importance and value in us. Due to our
weaknesses we were unable to benefit from you fully but we are thankful
for the little we did.

We make du2”to Allah that He removes your illness and grant you good
health so that you can be of service to even more people and so that people
can derive benefit from you. May Allah protect you completely from the

jealousy of the jealous ones.

Mufii Mubammad Farig Mirathi
(may Allah protect him)

He writes:*

From amongst the scholars is Mawlana Fazlur Rahman Azmi who teaches
Sabib al-Bukhari and who previously was a teacher of hadith at Jami‘a
Islamiyya, Talim al-Din, Dabhel. He is worthy of mention here and of
whom the term “mountain of knowledge” is most appropriate (Iffigiyi

awr khidmat-¢ Faqibh al-Umma 1:161).

Shaykh Abrar  Ahmad Dhulyawi
(may Allah have mercy on him)
Shaykh Marghub Ahmad Lajpuri writes:

Once I accompanied Mawlana Fazlur Rahman Azmi in London to

48 Mufti Muhammad Farugq is a senior disciple of Mufti Mahmud Hasan Gangohi
(may Allah have mercy on him).
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visit Mawlana Abrar Ahmad Dhulyawt, the Shaykh al-Hadith of [Falah
al-Darayn] Tarkeshwar (may Allah have mercy on him). After shaking
hands and embracing, Shaykh al-Hadith mentioned to him that he was
planning to go for umra and requested him to make d%%’ that his visa
would be granted. Mawlana Abrar Ahmad (may Allah have mercy on
him) replied, ‘If the fzd/ (grace) of al-Rahman (Most Merciful) is with
Fadl al-Rahman, then what is the need to worry about a visa?’ (Hayit-¢

Abrar pg. 229).
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‘Books

HAYKH AL-HADITH’S PUBLICATIONS, both short and long, num-
ber around forty. Here is a list of them. They are in Urdu unless

otherwise indicated.

4.

Sirat-e Imam Abu Yisuf (A biography of Imam Abu Yasuf).
This is a translation of ‘Allima Muhammad Zahid al-Kawthari’s
Husn al-tagads fi sivat al-Imiam Abi Yasuf al-Qidi (An Excellent
Litigation: The life of Imam Abu Yasuf, the Judge).

T'in taliq sé mutalliq kisi ghayr muqallid ki kitib ka radd (A response

to a ghayr muqallid book about three divorces in one).

Mugaddima 1lm-e qira’it awr tadbkira aimma qurva’-e ‘ashara awr
unké ruwat (An introduction to the science of Qur’anic recitation
and the lives of the imams of the ten modes of recitation and their
narrators).

Tirikh-e Jami'a Islamiyya Dabhel (A history of Jami‘a Dabhel).

This was first published in India and then in Pakistan.

S.

Qawma awr jalsa mé itmi'nan ki wujih awr in dono mé adbkar ki
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thubit (The obligation of composure in gawma and jalsa and the

proof of the supplications in them both) (Urdu and English).

This book is exemplary and the extent of acceptance which Allah has
granted it can be gauged from Shaykh al-Hadith’s own words:

All praise is due to Allah, as I'm sure you must have noticed, this book is a
summary of the research conducted by Imam Tahawi, ‘Allima Ibn ‘Abidin
al-Shami, Shaykh al-Hind, ‘Allima Anwar Shah Kashmiri and ‘Allama
Shabbir Ahmad “Uthmani (may Allah have mercy on them). When this
book was prepared the first thing my father (may Allah protect him) did
was take it to Muhaddith Kabir (may Allah have mercy on him) to approve,
and he did so wholeheartedly. Then, when the book was presented to Mufti
Taqi Usmani for review (may Allah protect him) he gave his full support
and wrote: “Due to the fact that it includes the research of ‘Allama Anwar
Shah Kashmiri (may Allah have mercy on him), I have also been inclined
to support this view for some time now.” Mufti Taqi Usmani (may Allah
protect him) published his [Shaykh al-Hadith’s] work in his magazine
al-Balagh of Karachi (see al-Baligh, Jumada Thaniya 1414 (December
1993)).# Mufti Nizam al-Din Shimzai (may Allah have mercy on him) (an
eminent scholar of Jami‘a al-Ulam al-Islamiyya, Binnori Town, Karachi)
wrote a review of the book and expressed his support. After this, the book
was published in Pakistan, with two editions in India. The Head Mufti
of Darul Uloom Deoband, Mufti Nizim al-Din Azmi (may Allah have

49 Mufti Taqgi was not asked to publish the article by the author but decided to do so
himself, suggesting that he was impressed with the research and wished that others would
educate themselves and put it into practice. Shaykh al-Hadith was not even aware that it
was to be published in Al-Baligh until after its publication. I [ Mufti Atiqur Rahman Azmi]
have also heard some very pious individuals praising the work in Madina Munawwara.
In 1424 AH, Mufti Taqi visited South Africa and said at the time that he had studied this
issue before, together with ‘Allama KashmirT’s opinion, but did not focus on it too much
at the time. However, after reading Shaykh al-Hadith’s booklet on the issue he became
more inclined toward it and began practice on in. He added that the reward for this would
go to Shaykh al-Hadith.
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mercy on him) also wrote a review of it.*> Once Mawlana Sa‘id Ahmad
Khan (may Allah have mercy on him), the head of Tabligh Jama‘at in the
Hijaz (Saudi Arabia), visited South Africa. I presented this book to him
in a gathering of scholars and he was delighted and said: “In this issue the
ghayr muqallidin are better than us” He would take the book with him
wherever he travelled and would encourage the imams especially to lead
their prayer with composure.

A year ago Mutfti Zayn al-‘Abidin [of Pakistan] (may Allah have mercy
on him) came to the Durban 7z and I presented the book to him. He
then read a portion of this book to the scholars, in particular, to those
who were from India. Then, when he was in Maputo, Mozambique for
another jtimai‘he also read the book to the scholars and commented that
the research was excellent. A reliable scholar also mentioned to me that
Mufti Zayn al-Abidin (may Allah have mercy on him) also raised the
issue at Raiwind Markaz, adding that people from all walks of life were
making this mistake. A student of mine who is currently spending one
year in tabligh mentioned this incident to me.

When I gave this book to Mawlana Ibrahim Dewlawi (may Allah protect
him) he read it and we discussed the issue for a while. He mentioned that
it would be practiced upon at the Nizamuddin Markaz. All praise is due
to Allah that the gawma and jalsa there are now done with repose.

The book was also sent to Mawlana Jamil (may Allah protect him) of
Raiwind [Markaz] who leads the prayers there and delivers the talks in the
absence of Haji ‘Abd al-Wahhab (may Allah protect him). Some students
of mine who were there wrote to me saying that he performs gawma and
Jjalsa with composure and allows enough time for the appropriate du@’s
to be recited. They also added that he mentions this point in his talks
and encourages it. When he was asked on the issue by some students he
replied, “Since I have received the book, I drive the point home in my

talks with regard to the importance of this issue.”s* If the beloved ones of

so He concluded with: Al-saldmu ‘alaykum wa ‘ald man ladaykum;, Peace be upon
you and upon those that are with you (i.e., agree with you).
51 An extract from the letter written by the student states: ‘I [Mawlana Jamil] have
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tabligh have adopted this sunna then, if Allah wills, it will spread to all
four corners of the world.

Another student of mine published a second edition in Pakistan.
Therefore, since the first English edition is also being prepared, I have felt
the need to pen a few thoughts and feelings on the issue and to ultimately
thank Allah in abundance for the acceptance He has granted this book.

May Allah reward our senior scholars of Deoband, whose hearts Allah
had bestowed with the enthusiasm to set the Umma right. Some refuted
Arya Samadj,’* others Shiism, others Mawdidism, and some Radakhanism.
‘Allama Anwar Shah Kashmiri (may Allah have mercy on him) robustly
refuted Qadiyanism and worked tirelessly for thirty years in proving that
the Hanafi figh is in accordance with the Hadith. Allih opened his heart
to the importance of this issue as well [i.c., repose in the postures of prayer]
and he continuously raised the issue in his lessons on Sahib al-Bukhari
and Sunan al-Tirmidhi.>* The efforts of our pious were not in vain and
if Allah wills this sunna will live. May Allah give us the good fortune of
reviving each and every suzna and may He make this revival a means of

our salvation. Amin.

6. Hadiyyat al-dariri li tilib Sabih al-Bukhairi (Mugaddima-e Bukhairi)

This book is an introduction to Sahih al-Bukhbiri and is a collection of

thought about the fact that there was something lacking in prayer, but after reading the
book whenever I speak on prayer, I first explain this issue and do so emphatically’ He
repeated this last sentence twice and then went on to say, ‘Please convey my saldms and
gratitude [to Shaykh al-Hadith], I am most grateful. (He also said this twice.) Then, two
days ago, on Thursday, it was his [Mawlana Jamil ] talk after Fajr and after discussing the
kalima moved onto prayer and said: ‘One should not just perform saldit, but should do so
correctly; every posture should be performed in a composed manner.” He then explained
qawma and jalsa and recited the du‘a’s and added that no one should go without having
first rectified this aspect of their prayer. May Allah guide us all to practice, Amin.

52 A reformist movement within Hinduism that retains traditional Hindu beliefs
in reincarnation and karma, but rejects worship of idols and argues that Hinduism is in
essence monotheistic.

53 A copy of this book was also sent to ‘Allama Anzar Shah Kashmiri, son of ‘Allama
Anwar Shah (may Allah have mercy on them) who is the Shaykh al-Hadith of Deoband
(Wagf). He read it fully and then published it in his magazine Mubaddith-e Asr.
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valuable notes dealing with all the important topics that are discussed
before commencing the book itself. Shaykh ‘Abd al-Rashid Nu‘mani
(may Allah have mercy on him) read through this and the introduction
to Sunan al-Tirmidhi thoroughly. He added marginalia in a few places
and these have been included in the book. The Shaykh al-Hadith of
Darul Uloom Deoband, Shaykh ‘Abd al-Haq Azmi’s (may Allah protect
him) comments about this book [Introduction to Bukhiri] were: “This
book is beneficial to students and teachers alike and is a testament to
Shaykh al-Hadith’s knowledge of hadith’

Shaykh Ni‘mat Allah Ma‘rafi (may Allah protect him) lecturer of
hadith at Darul Uloom Deoband writes:

The proof of Shaykh al-Hadith’s deeply rooted knowledge and sincerity in
action can be ascertained from the fact that he has written explicitly: “We
simply collate and gather the crumbs (of knowledge) from the predecessors
(mutaqaddimin) and taking our begging bowls, we wander around their
servings of knowledge and research.” Shaykh al-Hadith has taken the essen-
tial points and has skilfully presented them in an ordered fashion, supplying
us with so much information that this book suffices and one does not need
to look elsewhere. Some matters are such that to find all details about them
in one book is difficult. [For instance,] the hadiths of Sahih al-Bukhiri
and Sahib Muslim, are they mufid al-yaqin [i.c., do they give the benefit of
conviction]? In this regard he has gathered evidence from both sides and
coupled them with the research of senior scholars (may Allah have mercy on
them) in a most adept manner. Furthermore, he has maintained reverence
and respect for both parties involved to the extent that every reader will be

assured of the research of the senior scholars of Deoband.

Mufti Nizam al-Din Shamzai of Pakistan (may Allih have mercy
on him) writes:

This book is in print here as we speak and if Allah wills the teachers and

students will benefit from the well-researched discussions in the book. I'm
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afraid I am unable to write in detail due to my illness, but Allah willing
the excellence of this book will become clear from the tributes which will

no doubt ensue from the people of knowledge.

7. Hadiyyar al-abwadhi li talib Jami® al-Tirmidhi (Muqaddima-e
Tirmidhi).

This introduction to Sunan al-Tirmidhi was described by Mufti Sa'id
Ahmad Palanpuri (may Allah protect him) with the following accla-

mation:

I have read passages of the book from numerous places and was delighted.
Shaykh al-Hadith has collected some excellent material. I took particular
liking to two discussions: the first is a detailed narrative on the terminol-
ogy employed by Imam Tirmidhi (may Allah have mercy on him) and the

second is the addition of brief biographies of the various narrators. . ...

Shaykh Riyasat ‘Ali Bijnéri a lecturer of hadith at Darul Uloom
Deoband writes:

Shaykh al-Hadith Fazlur Rahman Azmi (mubaddith of Madrasah Arabia
Islamia Azaadville, South Africa) writes authoritatively on the lives and
works of the outstanding and distinguished hadith scholars during the
era of hadith compilation. In this regard, some of his books have already
been published, with many scholars and those in the teaching profession

holding them in high esteem.
He then says:

One excellent aspect of the book is that all the information on Imam
Tirmidhi has been compiled together, along with the valuable opinions
of the illustrious scholars regarding his personality and works. Along with

this, the book is structured in a very praiseworthy way . ...
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8. Tanwir al-hawi fi tadbkirat al-Imam al-Tabhiwi (Mugaddima-e
Tabawi).

This book, a biography of Imam Tahawi (may Allah have mercy on him)
and an introduction to his Sharh al-Ma‘ani was described by Mufti
Sa’id Palanpiri in the following manner:

Shaykh al-Hadith Fazlur Rahman Azmi has written on this subject. Shaykh
al-Hadith is a great scholar and an accepted teacher who has collected
excellent material in his book. I have had a quick glance at the draft ver-
sion and will study and benefit from it in detail after publication. For the
accuracy of the book and its contents, Shaykh al-Hadith’s name alone is

a guarantce. SN

9. Namaz ki pabandi awr uski hifazat (Punctuality in prayer and
safeguarding it) (Urdu and English).

Mufti Ahmad Dewla, Principal of Jami‘a ‘Ulum al-Qur’an, Jambusar,

Bharuj, writes:

This book, on the blessed subject of prayer has been written keeping in
mind the lofty purpose of its rectification and execution. All praise is due
to Allah that this subject has been treated in such a comprehensive manner

that it is similar to filling an ocean into a cup.

Shaykh Isma‘il Bharkodrawi (may Allah protect him) also writes:
In short, this book with regard to prayer is brief yet comprehensive and is
of great benefit. Every Muslim male and female should study this book in

order to perform prayer in the correct manner, according to the Sunna. . ..

10. Mugaddima Glm-e hadith ma'a tadbkira Imam Baghawi wa Sahib-e
Mishkat (An introduction to the science of hadith with accompany-
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ing biographies of Imam Baghawi and the author of the Mishkaitz)
(Unpublished).

1. Mugaddima ilm-e tafsir ma'a tadhkiva Imam Suyiti wa Imam
Mabhalli wa Qadi Baydiwi (An introduction to the science of
Qur’anic exegesis with accompanying biographies of Imam Suyuti,
Imam Mahalli and Qadi Baydawi).

12. Shab-e¢ bari‘ar ki hagigat (The reality of the fifteenth of Sha'ban)

ki sarguzasht (My position on fasting on the fifteenth of Sha'ban)
(Urdu and English).

Shaykh Salman Nadwi (may Allah protect him) writes about this
book:

There is a need to discuss the correct shar (legal) position of issues of this
type and others that have been adopted by the Muslims. Let alone the
public, some scholars insist on some of these [unfounded practices]. It is
commendable that you have explicitly written on the subject, although the

author was forthright, the point highlighted was totally in order.

Mufti Taqi Usmani (may Allah protect him) also agreed on the issue
covered in this work. In his spiritual discourses (Islzhi kbutbit), he
mentioned that the fast [of the fifteenth of Sha'ban] is not sunna and
for this reason the classical jurists in their books have not mentioned
this particular fast in their lists of the sunna fasts.

13. Sabih awr mundsib tar masifat-e qasr (The correct and appropriate
distance that necessitates shortening of prayer) (Urdu and English).

In this book the shaykh establishes that the correct masifat-e gasris 89
km (48 shar7 miles, s4 conventional English miles).
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14. Tmama, 1opt, Kurta—ahadith awr aslafké aquwal wa a‘'mal ki roshni
mé (Turban, Topee, Kurta—in light of the hadiths and the sayings
and practices of the pious predecessors) (Urdu and English).

1s. Tdayn ki namaz shebr ké bahir maydan mé parbna sunnat he? (Is it
sunna to perform the two ‘Id prayers outside of the town?) (Urdu

and English).

All praise is due to Allah that after the publication of this book many places
have implemented the congregation of ‘Id prayer outside of the town.

16. Khutbit-e hajjat al-wida‘(Farewell sermons of the Prophet #) with
translation and brief commentary (Urdu and English).

17. Mubarram awr Ashira’ (Muharram and Ashira’) (Urdu and
English).

18. Imamat sé muta alliq kuch aham awr dariri hidayar (Some impor-
tant advices regarding leading prayer).

19. Dhari, minch, bal ké masa’il (Rulings of the beard, moustache and
other hair).

Originally an Arabic article on the beard written at the command of
Shaykh Hashim Bukhari Gujarati Muhajir Madani (may Allah have
mercy on him). Shaykh Hashim also took responsibility for its publi-
cation but passed away a few days after it was completed. Later, it was
published in Urdu and English with some additions.

20. Tubfat al-talabi’ Sharh Safinat al-bulagha’ (Gift to the students: A
Commentary of Safinat al-bulagha’).

This commentary was written by two scholars from the UK, Shaykh
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Marghab Ahmad Lajpari and Shaykh Thamir al-Din Qasmi. Shaykh
al-Hadith edited the entire book and wrote an introduction. This is
the first commentary of Safinat al-bulagha’ [in Urdu] and is short but
wide-ranging.

21. Tansiq al-nizam fi adillat al-abkam li talabat al-madyasa al-kivim

(Systematic arrangement of proofs of laws for honoured madrasa
students) (Arabic).

This has been published by Madrasah Arabia Islamia Azaadville and is
currently part of the syllabus at the institute.

22 and 23. Urdu translations regarding the composure of the postures
in prayer (the ruki; sajda, qawma and jalsa) of the Arabic work of
‘Allama Barkawi (may Allah have mercy on him) entitled Mu‘addil
al-salat (Rectifier of prayer) and that of Mulla ‘Ali Qari (may Allah
have mercy on him).

24. Kiya tablighi kam dariri hé? (Is the work of tabligh necessary?).
25. Sahib-e hidaya ka tadbkira (Biography of the author of the Hidaya).

26. Tadbkira-e Imam Ibn Maja wa Imam Nasa'i (Biographies of Imam
Ibn Maja and Imam Nasa'1). Includes chains of transmissions.

27. Tadbkira-e Imam Muslim (Biography of Imam Muslim). Includes
reference to: his excellence in scholarship and worship; authored
works; 12 specialities of his Sahib; detailed explanation of muan‘an
(transmitted with the preposition @7) hadiths; preference for his
madhhab (way); commentaries and marginalia of Sabih Muslim;
Shaykh al-Hadith’s chain of transmission to Imam Muslim; brief
biographies of the narrators in the chain.
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31
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Sirat-¢ Imam Abi Hanifa (Biography of Imam Abu Hanifa).
Includes reference to: his acquisition of knowledge; teachers; stu-
dents; scrupulousness and piety; worship; status in hadith schol-
arship; his clarification of [the opinion of] hadith scholars; the
specialisms of Hanafi law (figh); his students in Sahib al-Bukhiri;
his chains of transmission; parting advices.

Sirat-¢ Imam Mubammad (Biography of Imaim Muhammad
al-Shaybani). This is a translation of ‘Allama Muhammad Zahid
al-KawtharT’s Bulugh al-amani fi sivat al-Imam Mubammad
al-Shaybini (Attaining aspirations: the life of Imaim Muhammad
al-Shaybani).

Mawaiz-e thalatha (Three advices). A description of three lectures
on the effort of da‘wa and tabligh by Qari Muhammad Tayyib.

The obligation of zaqlid. In English.
Preservation and integrity of hadith. A translation in English of a
work by Muhaddith Kabir Habib al-Rahman Azmi.

«Articles

Afdal al-dbikr fi ithbait al-rak atayn ba'd al-witr (The best reminder

of the proof of two rak ‘as of prayer after witr).

Talkhis targhib al-mutalagiyayn fi "l-musifaba bi I-yadayn (A sum-

mary encouraging those who meet to greet with both hands).

An Urdu translation of Shah ‘Abd al-“Aziz Dihlawi’s Ma yajibu
hifzubu li -nagir, outlining the different classifications of hadith

books.
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4.

IO.

II.

I2.

13.

14.

1ihqiq-e badith Awwalu ma kbalaga Allahu al-qalam’ (Research
of the hadith: “The first of the creation of Allah was the pen’).

Dali’il tark raf e yadayn (Proof of not raising one’s hands during
prayer) (in chart form).

Qirdat kbalf al-imim (Reciting Qur’an behind the imam).

Wad® al-yadayn tapt al-surra (Placing both hands below the navel
in prayer).

Arba‘u rak'at ba'd al-Tsha’ (Four rak‘as after ‘Isha’).

Abadith al-salit gabl al-Jumu'a (Hadiths pertaining to prayer before
the Friday prayer).

Waqt al-Zubr, awwaluhii wa akbirubi (The time of Zuhr: beginning
and end).

Mabr-e Fitimi awr mahr-e azwij-e Nabi #& ki maqidir (‘The dowry
of Fatima and the wives of the Prophet #2).

Qabrastin mé murdo kéliyé hat utha kar du'a’ mingné ka thubit
(The evidence for raising hands and praying for the deceased at the
graveyard).

Khulisa-e sahih wa mundsib tar masafat-e gasr (A summary of the
correct and most appropriate distance that necessitates shortening

of prayer).

Namizo ké ba'd hit utha kar du'a’ mangné ka thubit (The evidence
for raising hands in du@’ after prayer).
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15. Mas ala-e¢ tagdir (The issue of predestination).

All these articles have been published together in one volume entitled
Majmii-e maqalit (A compilation of treatises). The Arabic and Urdu
articles are separate.

16. Magqasid-e bi‘that (da‘wat, ta'lim, tazkiya) (The objectives of
Messengers: inviting [to Allah], educating, purifying).

17. Hidayat bari-e mustarshidin (Guidance for those secking the Path
[to Allah]).

18. Hidayat bari-e talaba (Guidance for students).

Shaykh al-Hadith’s oft-quoted poems [in Arabic, Urdu and Persian]
have also been compiled and published under the title Ganjina ashar-e
ma'rifat (A treasure of poems in recognition of the Divine). Some
works have been written during travels to the Holy Sanctuaries, oth-
ers in mosques, another blessed place or at a blessed time, for example,
during the night vigil (zahajjud) time.

May Allah send salutations on the best of His creation, Muhammad
# his family and all his Companions . All praise is due to Allah, Lord
of the Worlds.

ATIQUR RAHMAN AzMI
Azaadville, South Africa
Jumada Thaniya 1, 1434 | April 12, 2013
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ARYA SAMA]J. A reformist movement within Hinduism that retains tradi-
tional Hindu beliefs in reincarnation and karma, but rejects worship of
idols and argues that Hinduism is, in essence, monotheistic.

AKBAR (pl. akabir). Older, more senior in rank. Often used in reference to
senior Muslim scholars.

ArrAdma. Great learned scholar.

Arv (pl. ulama’). Scholar, one who has been thoroughly trained and
received teaching authorizations in the major Islamic sciences.

ANjustan. Assembly.

‘AsHARA. Literally ‘ten. It is sometimes used to refer to the ten modes of
Qur’anic recitation, i.e., gira at ‘ashara.

Bar4icH4. Arabic Rhetoric.

Baya. Oath of allegiance.

BARELWIS. Adherents to the Barélwi school of thought.

D4rp-E pIL. Heartache.

DAWRAT AL- HADITH. Final year of the A/im Course in which the six main
books of hadith are studied.

DEeoBaNDIs. Adherents to the Deoband school of thought.

DHIKR (pl. adbkair). Remembrance of Allah.

Din. Religion (Islam).

Dus’. Supplication.

FAJR. Prayer performed between true dawn and sunrise.
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Eayp. Outpouring or blessing.

GasHT. Literally ‘walk’ or ‘stroll” When used in reference to Tabligh Jama‘at
it denotes going out to meet fellow Muslims.

GHAYR MUQALLID (pl. ghayr mugallidin). One who does not adhere to any
school of thought in Islamic law.

Hpr. Applying the laws of Qur’anic recitation (tzjwid) under the supervi-
sion of a qualified Qari.

H.irrz. One who has memorized the Qur’an. Also used for a hadith master,
one who has memorized one hundred thousand hadiths.

Hayj. Major pilgrimage.

Har Ar. Permissible according to Islamic law.

HanNaFi. Follower of the Hanafi school of thought.

IIRA". Applying the laws of the Qiriat Sab a (or otherwise) to ones recitation.

Irivd’ Gathering.

7L Sacred knowledge.

Ireim. Derived from the Arabic word ‘to lead; im2im is widely used for the
leader of the prayer or the leader of school of thought in Islamic law.

IgAma. Call for the commencement of prayer.

IsLAHT T44LLUQ. Reformative relationship.

ITmr’nAN. Composure, particularly in sa/it for the purposes of this book.

Jars4. Gathering or sitting position between two sajdas (prostrations).

JAMAAT-E-ISLAMI. An Islamic political party in Pakistan founded by Abul
Ala Mawdudi.

JamAd‘ar. Group or congregation (for prayer etc.). See also Tabligh
Jama at.

JAMAAT KHANA. Temporary mosque or prayer area.

Jumu 4. Friday or Friday prayer.

Juzz. (pl. ajza’). Portion (esp. of the Qur’an).

Kariva. Literally ‘word, also used in reference to testimony of faith.

KrAingaH. A place for spiritual retreat and reformation under the supervi-
sion of a spiritual guide.

MamOL (pl. ma‘milat). Habitual practices.

Muaxras. Children’s madrasa or Qur’anic school.
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Mas’ara (pl. masa’il). Proposition or juridical ruling of Islamic law.

MasawArA. Consultation.

Masjip. Mosque.

Marn. Text.

MawDUDISM. Follower of Abul Ala Mawdudi.

MawrANA. Literally ‘our leader; used as a title of respect.

Morwi. Graduates from an Islamic seminary.

MudAaDDITH (pl. mupaddithin). A scholar of hadith.

MuULAQAT. Meetings.

MunsHI. This refers to the art or an expert in the art of writing and cal-
ligraphy.

MuQT4pI. Person performing prayer behind an 74 in congregation.

NA4FL. Supererogatory practice.

Nagw. Arabic grammar.

Ndzim. Rector.

NAzIR4. Recitation of the Qur’an whilst looking inside.

NIKAH. Marriage.

NisB4. Connection.

QARI (pl. qurra’). One who recites, esp. the Qur’an. Also used for an expert
in the various forms of Qur’anic recitation.

Qawn4. Standing position after rukii.

QiBr.4. The direction of the Ka'ba in Makka towards which Muslims face
in prayer.

QIRA4. Qur’anic recitation.

RAF‘4AL-vADAYN. Literally ‘raising of the two hands. Used in reference to
raising of the hands before changing postures in prayer.

Rup.ixeinis. Followers of Ahmad Rada Khan. See Barélwis.

S4B4. Literally ‘seven. It is sometimes used to refer to the ten modes of
Qur’anic recitation, i.e., gird at saba.

S$4DAQA JARIYA. Perpetual charity.

SAm1s. Sir. Used as a title of respect in Urdu or Persian.

SamA4. Listening (esp. of hadith transmissions).

San4p (pl. isnad). Chain of transmission.
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SARF. Arabic morphology.

S4vv1D/sAYYIDUNA. Liegelord/Our Liegelord. Title of respect.

SHAYKH (pl. masha’ikh). Spiritual or religious leader.

SHERWANI. A long coat-like garment worn in South Asia.

Sterin s1TT4. The six authentic books of hadith: Sahib al-Bukhari, Sahih
Muslim, Sunan al-Tirmidhi, Sunan Abi Diawid, Sunan al-Nasi i, and
Sunan Ibn Maja.

SurE4. Raised platform in the Prophet’s Mosque in Madina Munawwara.

SULUK. Spiritual path.

Sunn4. Precedent and custom; the actions and practices of the Prophet
Muhammad #. The second source of Islamic sacred knowledge called
hadiths. Also used for acts of the category between wijib and mustahab
in Islamic law (figh).

L1710 (pl. ta'ligat). Explanatory remark or marginalia.

Ti‘wipH. An amulet, often hungaround the neck or placed in the home in
which verses of the Qur’an are written as a means of attaining blessing
or protection from evil spirits.

TABLIGH JAMA'AT. Renowned Islamic missionary movement.

Tywibp. Science of Qur’anic recitation.

TarAwin. Twenty rak as of sunna prayer performed after the fard of ‘Isha’
during the month of Ramadan.

Tasawwur. Islamic Spirituality.

TawriQ. Guidance or inspiration.

TAZKIYAT AL-NAFS. Purification of the self.

‘UMRA. Minor pilgrimage.
UszApH (pl. asitidha) Teacher or Lecturer (esp. in Islamic sciences).
Wajp. A state of spiritual ecstasy.
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Map containing places regularly referred to in this book.
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APPENDIX 2

Recollections of my father (may Allah have mercy on him)

by Shaykh al-Hadith Fazlur Rahman Azmi (may Allah protect him)

If you wish to keep the wound of the chest fresh

Then repeat occasionally the story over and over

I RECOLLECT THE HOME OF MY (paternal) grandfather, Hafiz
Muhammad Sa‘id where numerous children would come for nizira
(initial reading) of the Qur'an. Mother and father (may Allah have
mercy on them) would teach them free of charge; such practice was
common at that time. I also completed the 74zi7a of the Qur’an at home.

In nearby Khiri Baagh, Madrasa Talim al-Din was founded. Shaykh
al-Islam Mawlana Husayn Ahmad Madani (may Allah have mercy on
him) came and stayed at a family member’s house. I had the honour of
shaking his hand. When I returned home I told my (paternal) grand-
mother that Mawlana’s hands and feet were as soft as chapatti dough.

I was the first student at Madrasa Ta'lim al-Din and my father (may
Allah have mercy on him), was its first teacher. I read the Qur’an from
strat al-Fatiha to Qari Mustafa (may Allah have mercy on him) - my
father used to teach is his madrasa. A few days after, my father-in-law
to be, Qart Munshi Mu‘in al-Din became a teacher there. In one year,
I completed three stages of the primary curriculum. Thereafter, I went
to study at Miftah al-‘Ulam and completed my studies there.

My father (may Allah have mercy on him) was heavily involved
in the work of da‘wa and tabligh in those days. He once said: ‘People
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at that time did not know the effort of da‘wa and tabligh; there was a
need to expose them to it. Therefore, we used to do four gashzs (meeting
fellow Muslims) and four daily talks (gashz before Zuhr, “Ast, Maghrib
and ‘Isha’, and the talk after each one of them).

During my travels in April 2009, an old zablighi friend, ‘Aziz
al-Rahman Garhast mentioned: ‘your father was part of the first jamaia
from Maunath Bhanjan to spend forty days’

My grandfather’s home was rather limited in size and there was a
need to acquire land, build a house, and for us to move there. However,
due to my father’s commitments and dedication to the effort of the
religion, this was delayed. As we got older, my father purchased a plot
of land in Raghunathpura and this is where our house now stands.
Once a few rooms had been built, we moved there. The door had grass
thatching, with the seating area just there; the rest was enclosed.

When I got married, only tea and biscuits were served at my walima
(marriage feast). There was no meat, rice or chapattis. As we got older,

and began working, more rooms were added to the house.
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AHMAD, SHAFI 47
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his du'a’28

humility 19, 24, 28, 68, 90, 117

khulafi’ 72-75, 97

knowledge 27-28, 42, 60, 64, 66-67,
69, 107, 117
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