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Imam Abi Isa Muhammad b. Isa b. Sawra al-Tirmidhi #3, and his Jami’

Notes taken solely from Shaykh al-Hadith Maulana Fadlur-Rahman A’zamT’s book: Hadiyyat al-Ahwadhi

- Iwill only mention what Shaykh al-Hadith has preferred and not all the different agwal
within the book. On occasion, if other aqwal are just as valid, and deemed necessary to
include, I will quote them too. I have also not stuck to the same order of the book, but
mixed and matched where I have found it easier to do so.

- Thave added some explanations, some in the form of tables, just to make it easier for the
reader. For this I have used a different colour

- Thave tried to reference everything back to the original source, and have also referred the
reader back to Hadrat’s book where the discussion is intricate and requires further reading.

Page 16 - Age
About 70 years old - 209H to 279H. Allama Anwar Shah KashmirT s, writes a poem:
e § spees 5Ly Shac v 5 95 Sema (sl !
she in terms of ‘Arabic numerology is 279, o« is 70. This is the most famous and accepted opinion.
Name
Abii Isa Muhammad b. Isa b. Sawra b. Misa b. Dahhak al-Sulami al-Btght al-Tirmidhi s
- Sulami - family origins from the Bant Sulaym
Page 18 - The kuniya [epithet] of Imam Tirmidhi s

Shaykh al-Hadith then goes into detail about keeping the kuniya ‘Abi Isa’. The summary is: It is
permissible, because:

1. Nobody keeps it with the intention of claiming to be Sayyiduna Isa’s s father,
2. It has been permitted by major ‘Ulama, as mentioned by Mulla ‘Al Qart s,
3. The initial discouragement from Nabi 4 was a precaution, to solidify the Iman of converts.

Family and Place of origin
His family were originally from Marw [located in modern day Turkmenistan].

In the lifetime of his grandfather Laith b. Sayyar, they moved to Tirmidh. Imam TirmidhT & was
born and raised here. This is mentioned by Imam Biqa’1 % This gives the impression that Imam
Tirmidhi was born in Tirmidh, but he is also called Bighi.

! Bandiri, Ma’arif us-Sunan 1:14
? Habib-Allah Mukhtar, Mugaddima, Kashf al-Nigab ‘amma yaqiluhu’l-Tirmidhi wa fi'l-bab, written on the subject of wa fi'l-bab [to be
discussed on page 29]
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Biigh is a village/small town about 6 farsakhs [18 miles per most ‘Ulama, with one farsakh =3
miles] from Tirmidh, so why is he associated to Blgh?

1. He was born in Tirmidh, but later moved to Bigh
He was born and raised in Blgh, but was associated with Tirmidh, because it’s the bigger
city. This is quite common. e.g. Usually, if somebody lives in a village close to Strat,
Gujarat, then he is better known as Surti, not through association with the village.
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Tirmidh - How, Where?
Termez

1. Tirmidh - i3
2. Turmudh - iz} Jayhn River
3. Tarmidh - i,

4, Tarmudh - i

Tirmidh is located on the East side of the Jayhiin river. This is the same Jayhtin [also known as
Balkh] river, which is the nahr in , 1 <1,5 W [famed for the HanafT ‘Ulama who originated from

there].> In modern terms, it is known as the ‘Amu Darya’, or the ‘Amu River’.*

Other prominent ‘Ulama from Tirmidh

1. Abu’l-Hasan Ahmad b. al-Hasan al-Tirmidht al-Kabir s
Student of Imam Ahmad =, teacher of Imams Bukhari s and Tirmidhi . He passed away
after 240 H. he is known as ‘Tirmidhi Kabir’, because of his older age.

* Maulana Aqil, Mugaddima al-Kawkab al-Durrip. 10
* This is the original location of Termez, however in the era of the Moghuls, they destroyed it, and rebuilt it further away from
the river, like it is today. [Maulana] Haroon Anis [HA]
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2. Hakim Tirmidhi s - Abt ‘Abd-Allah b. Muhammad b. ‘AlT b. al-Hasan b, Bishr s
Author of Nawadir al-Usul; many of the Ahadith therein are weak, or worse.” He was
martyred in 255H.

Was Imam Tirmidhi « born blind?

No. This can be established by the story of the strength of his memory. The strongest opinion is
that his eyesight did weaken, but only near the end of his life.

This could be the story which Hadrat is referring to:

- Once on his way to Makkah, Imam Tirmidhi 4 met a scholar of Hadith from whom he had
previously copied two chapters of Hadith. Thinking that he had the notes with him, he asked the
scholar if the scholar could read out these two chapters so that Imam could correct any errors.

Imam & took out these 2 papers but found them to be blank. When the Muhaddith realized what
he was doing, he rebuked Imam Tirmidhi s saying: "Have you no shame, why are you wasting my
time?" Imam Tirmidhi & assured him that he had committed all the Ahadith to memory. The
scholar was not convinced, even though Imam Tirmidhi s had recited all the Hadith from
memory. Imam Tirmidhi & requested him to recite to him some other Hadith. The scholar recited
40 Ahadith which Imam Tirmidhi s then repeated without making a single error, thus showing
his remarkable power of committing Hadith to memory.’

Page 23 - Knowledge of Hadith in the time of Imam Tirmidhi s

In the era of Imam Tirmidhi s, knowledge of Hadith was rife, and was being well-proliferated. It
had reached its peak in the 3™ century of Islam. ‘Ulama had started to gather books of Hadith,
differentiated between the different types of Hadith [Sahih, Da’if etc.], and started to write their
own collections of Hadith, i.e. Musnad, pl. Masanid. Here is a list of the most famous ones [Shaykh
al-Hadith mentions more]:

- Imam Aba Dawid al-Tayalist 2 - d. 203/204 H

- Imam ‘Abd-Allah b. Zubayr al-Humaydt = - d. 219 H

- Imam Uthman b. Abi Shayba s - d. 239 H

- Imam Ahmad b. Hanbal s - d. 241 H, and many others.

These great ‘Ulama only gathered the Ahadith without differentiating between Sahih and Da'’if. So,
knowing the need of the time, other ‘Ulama stood up and did this work. Some wrote books
mentioning the weaker narrations, others were intended to only contain Sahih Ahadith. Many

‘Ulama also wrote books dedicated to discuss the rijal of the Ahadith, [short biographies of
narrators], like Yahya b. Ma'in s [d. 233 H] and Ibn Sa’d & [d. 230 H]. Imam ‘AlT b. al-MadinT s [d.
234 H] wrote a book on the sciences of Hadith, mentioning those signs which make the narration

> Shah ‘Abd al-‘Aziz al-Dehlawd, as quoted in Mugiddama Tuhfat al-Ahwadhi p. 171
¢ Mubarakptirt, Mugaddima Tuhfat al-Ahwadhi p. 31
’ Dhahabi, Tadhkirat al-Huffaz
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weak, and other nuances. His works had a profound effect on those who came after him, the likes
of Imam Bukhari s and Imam Tirmidhi .

Page 24 - Imam Tirmidhi’s 2 journey for knowledge

He studied with the local ‘Ulama in Tirmidh, then travelled to Khurasan, ‘Iraq and Hijaz. We know
that he initiated his studies before 220H, because some of his teachers had passed by then. Khatib
Baghdadi s has not mentioned his name in his Tarikh Baghdad which gives the impression that
Imam never visited Baghdad. This explains why it is not recorded anywhere that he studied under
Imam Ahmad . Some of his teachers were known residents of Baghdad, which could be
explained by the fact that they met during the Haj season, or in other cities.
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9 of his teachers were also teachers of the authors of the other 5 books [Kutub sitta -The six
canonical works]

119 are those from whom both Imam Bukhart &, and Imam Muslim & also benefited.
27 are those from whom Imam Bukhart & also benefited.
41 are those from whom Imam Muslim &, also benefited.

42 are those from whom only Imam Tirmidhi & benefited, and no author of the other 5 books
benefited.®

® Habib-Allah Mukhtar, Mugaddima, Kashf al-Nigab ‘amma yaquluhu’l-Tirmidhi wa fi’l-bab
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Imam Dhahabi & has mentioned names of ‘Ulama from whom Imam Tirmidhi & benefited®, a
couple of whom are Qutaiba b. Sa’1d" s and the great Imam BukharT s. Imam Dhahab1 s writes:
GSbedl Couxll (§ daasy

Page 25 - Imam Tirmidhi : and Imam Bukharft &

Imam TirmidhT & benefited a great deal from Imam Bukhari s, especially with regards to the ‘ilal
[hidden deficiencies within the chain] and the conditions of narrators. In his Jami’, Imam Tirmidhi
2 has mentioned Imam BukharT’s & statements/ judgements on 114 occasions. Imam Tirmidhi s
writes in his book Al-‘Ilal al-Saghir::

ATy [bndl] gl o8 n e td e sgd ol Uy osl31 (3 el S5 (s 31 el ] 4 057 Ly
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We understand the close connection between Imams Bukhart & and Tirmidhi & from Imam

DhahabT’s & statement: ¢ b cpudd & 4% 5, to the extent that Imam Tirmidhi & deputised after

the death of Imam Bukhari s. Imam Hakim relates from ‘Umar b. ‘Alak a, who says:*?
waslly g sl el 3 s G e DL Gl L gl s

“When Imam BukharT & passed away, he left nobody in Khurasan, who compared with Abii Isa al-

”
.

Tirmidhi 5 in knowledge, piety and abstinence [zuhd]
Imam BukharT 4 himself praised Imam TirmidhT s with the words: ' caist & 5T s, i Lo

This statement seems difficult to digest. Allama Anwar Shah KashmirT s has explained it this way:
‘No other student of Imam BukharT s has benefited in quite the same way that Imam Tirmidht s

has. And in the same way every student needs a good teacher, every good teacher also needs a

sharp and intelligent student who can understand him and spread his teachings’."*

Page 28 - Imam TirmidhT & and Imam Muslim

Imam Tirmidhi 5 was also a student of Imam Muslim . He narrates one Hadith from him in his

Jami’ in the chapter clas ) Oles I sla>| (3 s> L L, The Hadith with the chain is as follows:

%;&\Jy)‘jgjg‘;ﬁjﬁdifwdiuﬁj}»j«u)Mu}ag.j\xnfiu%@.ﬁugsé,uu}cbv-dwu&

gl ol gl e VM 5 a8 Y o8 5 0l Gl s 0 JB Olias ) Ol JHa | gea

° Imam Dhahabi, Tadhkirat al-Huffadh, 2:634

' There is a typo here in Shaykh al-Hadith’s book, which has the name as ‘Qutayba bin Sa’d’

" Imam Tirmidhi, Al-‘llal al-Saghir, 2:233

'” Hadrat Maulaana Fadlur-Rahman has written: Masa b. ‘Alak, which on second inspection seems like an error. Wal-lahu A’lam.
" Hafiz ibn Hajar Al-‘Asqalani, Tahdhib al-tahdhib, 9:389

" Allama Yasuf Banuri, Ma’arif al-Sunan, 1:15



Imam Tirmidhi & and Imam Aba Dawiad &

He narrates one Hadith*® from him in his Jami’, before the abwab al-Managib, in a chapter without a
title:

W;&myﬂwuuj&@uyowdwupiéﬁsﬁubgwxwmgﬁauﬁu sobs gl Was
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In another two places, he has quoted statements of Imam Abt Dawid & with regards to the rijal;
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Differences of opinions between the great Imams

Imam Tirmidh & at times, did differ with Imam Bukhart 4. For example, in s=zu¥) oL, he gave
preference to one chain over another, which was preferred by Imam Bukhari &, and mentioned it
within the book?,

In a similar way, in ey A3 S5 L ol Imam Tirmidhi & mentions that he asked Imam ‘Abd-

Allah b. ‘Abd al-Rahman al-Darimi s about the authenticity of a couple of narrators within the
chains. The same question was asked of Imam Bukhari s, whose answer differed from Imam
Darimi . Imam Tirmidhi & mentions that he preferred the opinion of Darimt s."

Imam Tirmidhi & has also differed with Imam Muslim & on occasions. In ¢ s s da JW L <L, he
brings a Hadith of Sayyiduna ‘Umar « which Imam Muslim & also mentions in his Sahih, but

oo e . 2 Y -
Imam Tirmidhi & criticises the chain and says: 22" oo sstinl (3 Eui Lia

> There are also other Ahadith in his Jami’, which he narrates from Imam Abx Dawiid . See Hadith 3789, and Imam Tirmidhi’s
£ comments after Hadith 2901, before the next bab. HA

' Imam Tirmidhi, Jami’ al-Tirmidht, 2:201 [Hindustani nuskha]

7 Imam Tirmidhi, Jami’ al-Tirmidhi, 1:153

8 Imam Tirmidhi, Jami’ al-Tirmidht, 1:11

¥ Imam Tirmidhi, Jami’ al-Tirmidht, 2:11

» Imam Tirmidhi, Jami’ al-Tirmidhi, 1:18

! This example is from Maulana ‘Abd al-Rashid Nu'mant in his Urdu book: Ibn Majah aur ‘Ilm e Hadith p. 229. However, Maulana
Muhammad ‘Abduh al-Fallah al-FairGzptri disagrees. For more discussion, see: Sihhah e sitta aur un ke muallifin, pp. 160-161. HA
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Imam TirmidhT & was of such a high calibre in Hadith, that Imam Bukhart & himself has narrated
2 Ahadith from him, though they are not in his Sahih:

1. The narration of Sayyiduna Ibn ‘Abbas & in the Tafsir of Surah al-Hashr, after which Imam
Tirmidhi £ writes: >cpidi Ws Jeoler] ool da n a8 1 s 5l JU

2. The narration of Sayyiduna Abii Sa'id al-Khudrt « regarding the virtue and status of

Sayyiduna ‘Al «:
a0y s A B L8 b (6 8 domadl 1 B iz O MY Jou Y il ) HE 1 e, B
B ey gtk s fisle] gl dat 0

Page 29 - Imam TirmidhT’s s students

Many students of Hadith had the good fortune of studying under, and hearing Ahadith from Imam
Tirmidhi 2. After the demise of his teacher Imam BukharT s, he became the authority in
Khurasan, towards whom students flocked. Maulana Habib-Allah Mukhtar s has mentioned the
names of 30 famous students in the Mugaddima of his Kashf al-Nigab ‘amma yaquluhu’l-Tirmidhi wa
fi'l-bab [Page 65]. They can also be found in books like Siyar A’lam al-Nubala and Tadhkirat al-Huffaz.
The number of his non-famous students would be innumerable.

Imam TirmidhT’s g memory

Hafiz Abai Sa’'td IdrsT s mentions that Imam Tirmidht’s & memory was such that it was used as
an example for others. He mentions with a sanad, directly to Imam Tirmidhi s, that ‘I was once in
Makkah Mukarrama, and heard Ahadith from a Shaykh, which I had written in 2 parts, who
passed by me in an alley. I asked about him, and was told it was him [they took his name].
Thinking that I had both manuscripts with me, I asked the Shaykh if he would allow me to read
these two chapters with him. The Shaykh agreed. I [Imam Tirmidhi] checked my belongings, and
discovered I had mistakenly brought along blank sheets rather than the manuscripts! I took the
blank sheets into my hand, and the Shaykh began reading. After a while, the Shaykh realized what
I was doing, and became upset saying, “Have you no shame?” I explained my story and then said,
“Don’t worry; I have committed all the Ahadith to memory.” The Shaykh asked me to recite them,
and I read them out. The Shaykh was not convinced, so he said, “Did you memorize them from
before?” to which I [Imam Tirmidhi] replied, “No”. In order to convince him that I had memorized
them there and then, I requested him to recite some other Ahadith, and the Shaykh recited forty
Ghartb Ahadith, which I then repeated after him without making a single error. The Shaykh said to
me, “I have not seen the like of you!”*

Maulana Fadlur-Rahman $ahib mentions another version of the story which I have decided to
leave out, from Al-Ansab [2:362] of Imam Sam’ant .

> Imam Tirmidhi, Jami’ al-Tirmidhi, 2:166
» Imam Tirmidhi, Jami’ al-Tirmidhi, 2:214
* Ibn Hajar, Tahdhib al-Tahdhib 9:388; Dhahabi, Tadhkirat al-Huffaz 2:635



Note: There is another story often quoted of Imam Tirmidhi 4 in his old age, coming across a
place where a tree once stood, and ducking underneath a branch which was once a hindrance in
the path. I have thus far been unable to locate it from a reliable source.

Page 32 - How Imam Tirmidhi 4 has been remembered by other ‘Ulama

Imam Sam’ant & writes: “Imam Tirmidhi < was the Imam of his time. He was from the calibre of ‘Ulama
whose opinions are valued and followed regarding the science of Hadith. He has written numerous books on
the subject, which indicates this. Examples are given of his quality of memory”, then he mentions the

famous story of Imam Tirmidht’s s memory.”

Allama ‘Izz ud-din b. al-Athir al-JazarT & [d. 640H] writes: “Tirmidhi 4 was an Imam, and a Hafiz [an
expert scholar of Hadith, who has memorized and understood a great number of Ahadith. Some say: a person
who has memorized 100,000 Ahadith®]. His works are great, for example, his ‘Al-Jami’ al-Kabir™*

Allama Muhammad b. al-Athir al-JazarT & [d. 606H] writes: “Imam Tirmidht <& is from the great
Huffaz and ‘Ulama, and has a firm standing in Figh.”*®

Hafiz Ibn Kathir s writes: ‘Tmam Tirmidhi :2 was the Imam of his time in the sciences of Hadith.” He also
related from Abu Ya’la al-Qazwini al-Khalilt s, that the scholars are unanimous that Imam

Tirmidhi was a Hafiz: “He has a book by the name ‘Sunan’, and also has a book named ‘Al-Jarh wa'l-Ta’dil’
He is known for his integrity, his influence and his knowledge.”™

Shah ‘Abd al-‘Aziz Muhaddith al-Dehlaw1 writes: ‘Imam Tirmidhi s had exemplary memory. He
had reached such a high status in abstinence, taqwa, and fear of Allah, that there is little room to
imagine a higher status. He cried so much out of fear that it led to him losing his eyesight.’*

Maulana Fadlur-Rahman $ahib mentions many other quotations. See pages 32-33.
Page 34 - Imam Tirmidhi 4 and Ibn Hazm &

Ibn Hazm & was unaware of Imam TirmidhT’s & works, and neither of Sunan Ibn Majah, because
these books only reached Spain [Andalus] after Ibn Hazm’s s passing away.*! This explains why
Ibn Hazm 2 considered Imam Tirmidhi s to be maj’hiil [unknown].*

®Imam Sam’ani, Al-Ansab, 2:362 and 3:42

*6 Al-Munawi, Al-Yawdgqit wa’l-Durar fi Sharhi Nukhbat al-Fikr, 2:421. For a detailed discussion, see: Jawab al-Hafiz Abi Muhammad
‘Abd al-‘Azim al-MundhirT al-Misri ‘an as’ila fi'l-jarh wa'l-ta’dil [t. Shaykh ‘Abd al-Fattah AbG Gudda ], p. 126 onwards. HA

77 *AlTb. Muhammad Ibn al-Athir al-JazarT, Al-Kamil 7:152

% Ibn al-Athir al-Jazari, Jami’ al-Usil, 1:114

* Ibn Kathir, Al-Bidaya wa’l-Nihaya, 11:67

**‘Abd al-‘Aziz al-Dehlawi, Bustan al-Muhaddithin, p. 185

*' This claim is seemingly incorrect; Ibn al-Faradi al-Andalast & qoutes from Jami’ al-Tirmidht, and he passed away 53 years
before Ibn Hazm 2. Check Tahdhib al-Tahdhib for further clarification. HA

*2 Dhahabi, Mizan al-I'tidal 3:117
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Imam Bayhaqi & also didn’t have access to Jami’ al-Tirmidhi, Sunan al-Nasa't and Sunan Ibn Mdjah,

but did have access to Imam Hakim’s & al-Mustadrak ‘ala’s-Sahihain, from which he narrated many
Ahadith.

Imam TirmidhT's @ maslak [madh-hab]

‘Ulama have differed in their opinions regarding the maslak of the six great Imams. Regarding
Imam Tirmidht s, Shah Wali-Allah Muhaddith al-DehlawT s mentions that both Imam Tirmidht
5 and Imam Abl Dawid & were Mujatahids, capable of doing their own research and reaching
their own independent conclusions, although they are inclined to Imam Ahmad’s s and Imam
Is’haq b. Rahway’s & views.**

Allama Y{suf Bantir & is of the same opinion as Shah Sahib, because Imam Tirmidhi s never
refutes the opinions of Imams Ahmad & or Is’haq 4, but does refute the opinions of Imam Shafi’t
5. Another proof that he isn’t a follower of Imam Shafi’T & is that Imam T3j al-Din al-Subki s
does not make mention of Tirmidhi & in his book ‘Tabagqat al-Shafi’iyyat al-Kubra’ in which he has
attempted to name every great ‘Alim who was a follower of Imam Shafi’T s, even with the
weakest of associations. Take for example, Imam BukharT s, who has been mentioned in Tabagat,
solely because he studied by Imam Humaydi s, who studied by Imam Shafi't s In scholarly
terms, this is a weak association, yet it hasn’t prevented Imam Subki & from using it to prove that
Imam Bukhart & was a Shafi’. Maulana Ashraf ‘Alf Thanawi & is also of the opinion that Imam
Tirmidht & was not a Shafi’.

Allama Anwar Shah Kashmiri 4 considers Imam Tirmidhi &, to be a follower of Imam Shafi't &%

Maulana Muhammad ‘Abd al-Rashid Nu'mant s mentions in his book on Sunan Ibn Majah, ‘Ma
tamassu ilayh-il hajah li-man yutali’'u Sunan Ibn Majah’, the opinion of Hafiz Ibn Taymiyya s, that
Imams Muslim &, TirmidhT s, Nasa'T & and Ibn Majah @& were on the maslak of the Muhaddithin.
Essentially, it means they were neither independent Mujtahids, nor were they completely reliant
on others. They were more inclined to the opinions of the ‘Ulama of Hijaz [Imams Shafi’t s,
Ahmad 2, Abt Ubaid & and Is’haq 5] than to the ‘Ulama of ‘Iraq [Imam Aba Hanifa &, Sufyan al-
Thawri & et al.]. Maulana Nu'mani & is in agreement with Ibn Taymiyya 2 and only disagrees
regarding Imams Bukhart & and Abii Dawiid &, who Ibn Taymiyya & considers to be Mujtahids,
but Maulana Nu'mani & considers them to also be on the maslak of the Muhaddithin.

Hadrat Shaykh al-Hadith Maulana Muhammad Zakariyya s mentions that apart from Imams
Bukhart & and Abii Dawiid &, the other 4 Imams can be considered Mujtahid fi'l-Madh-hab,
meaning they can formulate their own opinions within the Madh-hab which they follow. Or it

%3 Dhahabi, Tadhkirat al-Huffaz, bio of Imam Bayhaqt; Mugaddima Tuhfat al-Ahwadhi p. 169; Mugaddima al-Kawkab al-Durri p. 17.
Seemingly, the correct view is that Imam Bayhaqt has quoted from Imam Nasa'T’s Al-Sunan al-Kubra, and from Imam Tirmidht’s
Jami’ in his works. See: http://www.ahlalhdeeth.com/vb/showthread.php?t=331210. HA

** Shah Wali-Allah al-Dehlawd, Al-Insaf fi Bayan Asbab al-Ikhtilaf p. 57

% KashmirT, Fayd al-Bari 1:58
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could be said, that their opinions differed in different matters, which is why at times they were
considered followers of one Imam, and then another Imam for a different matter.3

Page 37 - A conclusion

Maulana Fadlur-Rahman writes: A fair conclusion based on the above opinions is that the Imams
were like Mujtahids when they found something to be clear-cut, but in those matters which were
ambiguous, and they were unable to find a Hadith themselves, they followed the opinions of the
famous Mujtahid Imams, like Allama Anwar Shah Sahib writes in ‘Al-‘Arf al-Shadhi”:*’

b sy Ui Oy ¢ 00 e o 4 ol bolgan Vi 3 i) 018" Gkl s of )

So, neither were they independent Mujtahids, nor reliant Mugallids, like us. This is also similar to
what Hafiz Ibn Taymiyya s and Shah Wali-Allah s mention. Of course, when a person reaches
his own conclusions from Hadith, it will surely match up with one of the opinions of the other
Imams, and in the case of Imam Tirmidht &, there was more inclination to the opinions of the

‘Ulama of Hijaz, than the ‘Ulama of ‘Iraq. This is why in his Jami’, he uses the word t>.! [our
companions], to show an inclination to the ‘Ulama of Hijaz. At times, he uses phrases like .. «
Aty miladly Lo J52

The above quote indicates that his ‘As-hab’ was different to the aforementioned ‘Ulama. Yet in
other places, he uses phrases like gl s mladl Lol we Wis e Lol y, which indicates they are
his ‘As-hab’*® These apparent discrepancies go to show that Imam TirmidhT’s & opinions were in-
line with the likes of Shafi’T s, but he also held disagreements with them.

Imam Tirmidht's & demise

Imam Tirmidhi & passed away in the year 279 H [892 AD] in his village of Bligh at the age of 70.
May Allah shower him with His mercy and fill his grave with Niir. Amin.

45
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* Maulana ‘Aqil, Mugaddima al-Kawkab al-DurrT p. 15

%7 KashmrT, Al-‘Arf al-Shadhi 1:26

* Imam Tirmidh, Jami’ al-Tirmidhi, Bab ma ja’a fi man adraka rak’atan min al-‘Asr gabla an taghrub al-Shams 1:46
* Imam Tirmidhi, Jami’ al-Tirmidhi, Bab ma ja’a fi-llatht yusall-1 farida thumma ya'umm’un-ndsu ba’da thalik 1:130
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Page 41 - Imam TirmidhT’s & written works

I will mention just 4 of his famous works, those which are available to us. The full list is
mentioned by Maulana Fadlur-Rahman Sahib.

1. Al-Jami’ al-Sunan - This is his most famous and accepted written work, also known as:
a) Sahth al-Tirmidhi - This was the name given to the book by Khatib Baghdadr s,
Muhammad Ibn al-Athir al-Jazari & [author of Jami’ al-Usil and Al-Nihaya], and Tash
Kubri Zada &, amongst others,
b) Al-Jami’ - Allamas Dhahabi s, Ibn Kathir s, Ibn Hajar s, Shah Wali-Allah &, and
Allama Anwar Shah Kashmirt &, amongst others,
c) Al-Jami’ al-Kabir - Allamas Zirikli 2 and ‘Izz ud-Din Ibn Athir al-JazarT s [author of
Al-Kamil and Usud al-Ghaba - d. 640], amongst others,
d) Al-Sunan li'l-Tirmidhi - Hafiz Ibn Kathir s, Ibn Khalifa &, and this is what it is
famously known as, e.g. Sunan Abt Dawid etc.
e) Al-Jami’ al-Sahih - Imam Hakim s, and others,
f) Al-Musnad al-Sahih - Used by Imam Tirmidhi s himself*
g) Al-Jami’ al-Mukhtasar min al-Sunan an Rasul-illah  wa Ma'rifat al-Sahih wa ‘I-Ma’lil wa
ma ‘alayhi‘l-‘amal - found on two authentic manuscripts of the kitab*,
2. Kitab Al-Tlal al-Saghir*, and
3. Kitab Al-'Ilal al-Kabir® - Important reference works in the science of critical analysis of
narrators of Hadith [‘ilm al-rijal] and Hadith discrepancies. It is unavailable today.
4. Al-Shamd’il al-Muhammadiyya - One of the best works on the topic of Prophetic traits and
character. 1t is also well known as Shamail e Tirmidht.

The title Sahth for Tirmidht's magnum opus is used because it does contain many Sahih Ahadith.
Many Muhaddithin have also categorized Hasan as a form of Sahih. Otherwise, everybody knows
that Tirmidhi contains all types of Ahadith, some even opine that it contains a handful of
fabricated narrations. Calling is Sahih, has been described as tasahul, leniency. This has been
mentioned by Imam SuytT s, Hafiz Ibn al-Salah s and Hafiz Ibn Kathir x.*

What does the word Jami’ mean?

Shah ‘Abd al-‘Aziz s defines it as ‘a book which encompasses all [8] sciences’, i.e. Creed, Law, Heart-
softening Ahadith, Etiquette, Tafsir, History, Trials and Virtues of people etc.*

Alas by (61 a5 2P T

** Although it should be kept in mind that this term could have been paraphrased by a transmitter. HA

*! For more details, see: Sh. ‘Abdul Fattdh Abt Gudda, ‘Tahqiq asma’ al-Sahthain wa ism Jami’ al-Tirmidht’, p. 55. Al-Mukhtasar means
it is a concise collection. ‘An Rastil-illah refers to all hadiths being attributed to the Messenger of Allah . Wa Ma'rifat al-Sahith wa
‘I-Ma’lil refers to knowing the authenticated narrations from those that may have hidden faults. Wa ma ‘alayhi 1-’amal refers to
mentioning whom from amongst the jurists [fugaha] have acted upon the hadiths.

* This is the Kitab Al-‘Ilal which is found attached to most publicatons of Jami’ al-Tirmidhi. The preferred opinion is that it is part
of the Jami’ and it is also narrated with the same isnad. See al-'Iraqf, al-Taqyid wa’l-Idah. HA

* The majority of this book is essentially a record of conversations that took place with Imam Bukhari regarding Hadiths. HA

* SuytT, Tadrib al-Rawi, 1:165; Ibn al-Salah, Mugaddima, pp. 19-20

* ‘Abd al-‘Aziz al-Dehlaw, Al-‘Ujala AL-Nafi'a
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This definition has stuck, and has been used by the later scholars, e.g. Maulana ‘Abdur-Rahman
Mubarakpirt 4, Allama Anwar Shah KashmirT s, and Maulana Habib-Allah Mukhtar . These
definitions are not found in works of the earlier scholars, nor in the later scholars, like Imam
Suy@itT & and Imam Sakhawt &, etc. This definition mentioned by the Shah ‘Abd al-Aziz s is
either his own, or something he has heard from his teachers.

The earlier scholars would use the word Jami’ for both the Sunan and the Musannafs. Imam Abt
Dawid 2 [in his letters to the people of Makkah] called the book of Sufyan al-ThawrT 2 a Jami’,
and Imam SuytT & mentions that Imam Malik’s s Mu’atta, is ‘ahamm al-jawami’. Maulana Fadlur-
Rahman Sahib mentions a longer definition by Imam Mahmiid Muhammad Khattab s, which I
will leave out. Due to the strict demands of Shah ‘Abd al-Aziz & in defining a book as a Jami’, he
has not defined Sahih Muslim as a Jami’, citing the lack of a full chapter on Tafsir. Contrary to this,
many ‘Ulama, including the likes of Mulla ‘Alf QarT s, and Shaykh Majd al-Din Muradabadr s,
have defined Muslim as a Jami’.

Page 45 - The meaning of Sunan

Sunan are those books of Hadith which are arranged and written according to the order of Figh
books, i.e. starting with Tahara, then Salah, etc. This is clear to see in Jami’ al-Tirmidhi.

The meaning of Musnad

According to the ‘Ulama, a Musnad is that book which is arranged according the name of the
Sahaba, whether it’s based on the alphabetical order, or their time in Islam, or even according the
nobility of their families.*

Imam Tirmidhi & named his own book Musnad. Imam Abx Bakr Muhammad b. Nuqta al-Hanbali
al-Baghdadi [d. 629 H] mentions in his book, ‘Kitab al-Taqyid li-ma'rifat ruwat al-Sunan w’al-masanid’,
a quote of Imam Tirmidhi &, “I collected and completed my Musnad Sahth Jami’ and presented it to the
‘Ulama of Hijaz, who accepted it, then to the ‘Ulama of Iraq, then Khurasan, who all took a liking to the book.
Whoever’s house contained this book, it was as if they had a ‘speaking Nabi’ [bolta Nabi] in their home.”

Another meaning of Musnad is a book which contains Ahadith with their full chain of narration,
as is the case with the six famous books.*

Imam Tirmidhi & finished writing his book before 1d al-Ad’ha 270 H*.

The book contains 24 kitabs in the first volume [Hindustani nuskha], split into 1187 abwab, with 22
kitabs in the second volume, split into 803 abwab.

The Mustafa al-Babi al-Halabt edition [t. Shaykh Ahmad Muhammad Shakir s, Shaykh Muhammad
Fu'ad ‘Abd al-Baqi s and Shaykh Ibrahim ‘Atwa ] is split over 5 volumes, into 3956 Ahadith.

“¢‘Abd al-Aziz al-Dehlawi, Al-Ujala Al-Nafi'a p. 15

*” Ibn Kathir, Al-Bidaya wa'l-Nihdya 11:66. Dhahabi, Tadhkirat al-Huffaz, 2:188; However, the isnad of this statement has a very
weak narrator, who some have accused of lying, and also contains ingita’. HA

* Imam Muhammad b. Ja'far al-Kattant [d. 1345 H], Al-Risdla al-Mustatrafa, p. 63

* Tbn Kathir, Al-Bidaya wa’l-Nihdya, 11:67. The text mentions that he added Al-‘Ilal al-Saghir to his Jami’ on 1d, so presumably, he
finished writing the Jami’ before then, because the initial copies of Jami’ would not have contained Al-Tlal al-Saghir. HA
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The Mu’assasat al-Risala al-‘Alamiyya edition [t. Shaykh Shu’aib Arna’tt ] is split over 6 volumes,
into 4300 Ahadith. He has used his own unique Hadith numbering system.

The Dar al-Ta’sil edition is is split over 6 volumes, into 4268 Ahadith.

The Maktaba-tul-Bushra 2nd edition is split over 3 volumes, into 3980 Ahadith.

Page 46 - The Thulathiyyat in Tirmidhi - Ahadith with only 3 narrators between Imam s, and our
Habib #. There is only one thulatht Hadith in Tirmidhi, found in Kitab al-Fitan, three babs before
Kitab al—Ru’yd. The Hadfth is as follows:

s RXo R 2R //ﬂ/ 2o ¥ ¢d 0 - 2 2o 2 s

wb\Mw&f\Jb M‘&ﬁ@f“)é&ﬁﬁj@‘dh)‘ﬁu*é&@b" V.L»jA,.LQwé\L;_p
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oz -

Mulla ‘Alf Qari, in Mirgat al-Mafdtz'h,51 has written that this Hadith is thundyl' [only 2 narrators in
between] which isn’t an error on his part, but the mistake of the scribes or the publishers, because
in his commentary of Al-Shamail al-Muhammadiyyah, titled Jam'al-wasa’il, he correctly mentions it
is a thulathi Hadith.>

The Ruba’iyyat in Tirmidhi - Ahadith with only 4 narrators between Imam & and our Habib .
There are 170 of this type. The most narrators in between Imam & and our Habib # in any one
Hadrth is 10, called Ushariyyat.>*

There are no fabricated [mawdii’] Ahadith in Tirmidhi

This is worthy of mention, because Hafiz Ibn al-Jawzi & has incorrectly adjudged 23 Ahadith of
Tirmidhi to be fabricated, in his book, ‘al-Mawdi’at’. Imam Suyti & has answered these
inaccuracies in his book, ‘al-Qawl al-Hasan fi'l-dhabbi ‘an is-Sunan’.>* Imam Ibn al-Jawzi & is known
to be very strict in his rulings on Hadith, which is why you will see he has also considered Ahadith
of Sahth Muslim to also be fabricated. The Hadith is as follows:

) U3 e gl 3wl 3 0 gy ) o (3 05y Logs (65 OF St f 5 oy U )

According to Imam Suyatl &, he also considers Ahadith of Sahih al-Bukhari to be a fabrication:

P s 0¥ 2
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*® Tirmidhi, Jami’ al-Tirmidhi, 2:52

*' Mulla ‘Al1 Qari, Mirgat al-Mafatih, 1:21

> Mulla ‘Alf Qard, Jam'al-Wasd'il, p. 6

> Imam Muhammad b. Ja’far al-Kattani, Al-Risala al-Mustatrafa, p. 62

> However, it should be kept in mind, that Imam SuyaitT’s & replies aren't very satisfying at times. Ibn al-Jawzl 5 does seem to
have been correct on a number of occasions. Infact Imam Tirmidhi s himself alludes to this in places. Ibn al-JawzT 2
sometimes says something is Mawdi’ when the attribution is incorrect, for example, the Hadith: ‘Fagthun Wahid Ashadd ‘ala al-
Shaytan min Alfi abid’, Imam Tirmidhi & narrates it in Abwab al-‘Ilm and labels it Ghartb. Ibn al-Jawzi s says it’s mawda’ and is
infact a qawl of Sayyiduna ‘Abd-Allah Ibn ‘Abbas .. HA
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He has also considered 4 Ahadith of Sunan Abi Dawiid, one Hadith of Sunan Nasa't, and 16 Ahadith of
Sunan Ibn Mdjah to be fabricated, when in actual fact, they are not. This is why Hafiz Ibn Hajar s
mentions that only experts can derive full benefit from books like Imam Hakim’s ‘Mustadrak’ and
Ibn al-JawzT's & ‘al-Mawdu’at’. With Imam Hakim’s ‘Mustadrak’, they might judge a non-Sahth
Hadith to be Sahth, and with Ibn al-Jawz1’s &, ‘al-Mawdi’at’, they might judge a sound Hadith to be
a fabrication. Imam SuytT & has mentioned Ibn al-Jawzl’s & stringent approach in his ‘al-La’ali'
al-Masnui’ah fi'l-Ahadith al-Mawdua'h’.

The benefits and excellence of Jami’ al-Tirmidhi

It is most beneficial for students. The following is taken from http://daruliftaa.com/node/7130:

Imam Muhammad Ibn al-Athir al-JazarT [a famous Muhaddith] says in his Jami’ al-Usal, “Tirmidht’s
work is the finest, most beneficial, least repetitive and has the best arrangement. It also stands out, by
mentioning the different opinions and ijtihad [of the jurists], and clarifying the different types of Hadith
authentication, i.e. Sahth, Hasan, Gharib. It also has some aspects of critical analysis of narrators.”

Imam Shah ‘Abd al-‘Aziz al-DehlawT s says in his Bustan al-Muhaddithin, “The Jami’ of Imam

Tirmidhi & is the finest from amongst the books of Hadith due to many reasons...” [He then lists
those reasons].

The following are some of the reasons and special characteristics of Imam Tirmidht’s work which
makes it stand out:

1] It is a Sunan and Jami’ at the same time - It covers the main eight subjects, as well as being
arranged according to the figh chapters.

2] There is less repetition of Ahadith - as opposed to other books such as Sahth al-Bukhari. This is
why some early scholars consider it to be more beneficial and reader-friendly than Imam
BukharT's & and Imam Muslim’s 2 collections.

3] It covers the major proofs of all the mainstream Mujtahid Imams and jurists, dividing them into
separate chapters.

4] In each chapter, Imam Tirmidhi 4 cites the figh opinions of the Companions, their students,
and Imams of figh, by their names, and clarifies their method of using the Ahadith as proof. As
such, his work is also a priceless resource of figh, with students of Hadith and figh, both being
able to benefit.

5] After mentioning a Hadith, he classifies it by stating whether it is authenticated [Sahih], sound
[Hasan] or weak [Da’tf]. If the chain has any discrepancies, he explains the reasons in detail. He
also discusses the status of the narrators.

6] He only records one or two Ahadith in each chapter [unlike other books where many
narrations can be recorded under one chapter-heading], and then alludes to related Ahadith by
saying “wa fi'l-bab” i.e. regarding this issue, there are other narrations related by such-and-such
companion...

> Ibn al-Athir, Jami’ al-Usil, p. 114


http://daruliftaa.com/node/7130
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7]1f a Hadith is long, Imam Tirmidhi & only mentions that part which is relevant to the chapter-
heading, and omits the rest. As such, Ahadith in his collection are short, easy to remember and
memorize.

8] If a Hadith is difficult in terms of its chain or text, he provides a full explanation for it.

9] If a narrator is not well-known, he provides details by mentioning his name, title [kuniya], and
outlines whether the narrator heard the Hadith from his Shaykh or not.

10] Jami’ al-Tirmidhi has been set out in an excellent sequence; hence searching for Ahadith is
relatively simple. Scholars say it is the most reader-friendly book amongst the well-known Hadith
collections.

11] Every Hadith in his book is ‘ma’'miil bihi’ [practiced upon by a jurist], except two®°.

12] One Hadith in Jami’ al-Tirmidhi is a thulatht Hadith i.e. There are only 3 transmitters of the
Hadith between Imam Tirmidhi s and the Prophet 4. [There are 22 thulathiyyat in Sahih al-
Bukhart, a few in Sunan Ibn Mdjah, and none in Sahth Muslim, Sunan Abi Dawiid and Sunan al-Nasa’i].

On page 49, Maulana Fadlur-Rahman Sahib quotes Qadi Abt Bakr Ibn al-‘Arabt &, who mentions
the 14 special traits and sciences contained within jami’ al-Tirmidht.”’

Page 51

Imam NawawT £ writes that Imam TirmidhT s was the first one to give popularity to the term
Hasan. Other ‘Ulama before him had used this term, but it only became widespread after Imam
Tirmidht’s book. This was also mentioned by Imam Ibn al-Salah s [d. 643] in his Mugaddima.®®

Page 53 - The praise of ‘Ulama for jami’ al-Tirmidhi

For brevity purposes, I will only mention what Allama BaniirT & has written in the ‘Al-Majma’ al-
‘Ilm’ magazine®:

Within the Kutub Sitta, there are excellent traits in certain books which are lacking in others. No
one book can be perfect. The excellence of Jami’ al-Tirmidhi is summarized in 10 points:

1. Jami’ Tirmidhi covers the 8 aspects of the Prophetic Sunnah:
I.  ‘Aga’id and the Usil of Din
II. Ahkam - Ibadat, Mu’amalat, Huqiiq al-Nas
III. Tafsir
IV.  Adab and Akhlagq
V. Strat and Shama’il
VL. Managib
VII.  Targhib and Tarhib, i.e. Riqaq, of which Tirmidhf has a brilliant collection
VIIL.  Signs of Qiyama, which are mentioned in detail, both in Sahih al-Bukhart and Jami’ al-
Tirmidht, but Imam BukharT & has been slightly restricted due to his strict
conditions.

*® This is Imam’s own opinion. See commentaries of Al-‘Tlal al-Saghir for more details

7 Imam Ibn Sayyid al-Nas 2 adds to those listed by Ibn al-‘Arabi & in the Mugaddima of his Sharh, al-Nafh al-Shatti. HA
% ‘Iraqi, Al-Taqyid wa'l-Idah, p. 51

> Habib-Allah Mukhtar, Muqaddima, Kashf al-Nigab ‘amma yaqaluhu’l- Tirmidhi wa fil-bab, pp. 113 - 115
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2. Imam Tirmidhi s has commented on the strength of nearly every Hadith. This makes up
for not having a specific set of conditions for the Ahadith he brings

3. He & mentions the opinions of the ‘Ulama and the ‘amal of the Ummah. This helps us
understand the concept of talaqqt, passing on through generations, and the opinions of the
‘Ulama, whose Madhahib are now extinct.

4, If there are differing narrations on one Figh subject, Imam & has split the narrations and
the supporters of each of the narrations into separate babs, and either offers his preference
to one narration or attempts to compromise between them.

5. If there is confusion about the name of a narrator, Imam clarifies it; If in the name, he
mentions that; if in the kuniya, he mentions that.

6. After Takhrij, he has added Jarh and Ta'dil, which has compensated for the lack of clear
conditions in picking Hadith.

7. He 1 mentions certain characteristics of the Hadith, whether it’s mawgqif, marfi’, mawsiil,
mursal, and other beneficial points regarding the sanad or matn. Other Muhaddithin have
done a similar job, by mentioning the shawahid, etc.

8. ‘wafi’l-bab’, a unique quality of Imam . Instead of making the book extremely lengthy by
narrating every variation of the Hadith, he just mentions the names of the Sahaba who
have narrated similar Ahadith, or those which support the concept. Great efforts have been
made in trying to find all these narrations towards which Imam has indicated.

9. Imam & opens up and explains certain Ahadith which might be difficult to understand
otherwise.

10. He 2 will mention the Gharib Hadith in the bab, then mention the more Sahth narrations
within the wa fi'l-bab’ section. Why? So he can speak about the defect in the narration
which would otherwise have been ignored. This is similar to Imam Nasa’T & who brings the
weaker narration first, then the stronger one.

i85, he ol

Page 58 - The conditions of Imam Tirmidhi & in his Jami’

The first thing to remember is that the authors of the Kutub Sitta have not made explicitly
mention of the conditions of the Hadith which they collected in their respective books. The
conditions are defined and specified by the ‘Ulama who came after, and studied each and every
Hadith, looking deep into them, to try and find common conditions.

Allama Anwar Shah KashmirT & mentions very concisely: “Imam Bukhari’s <& condition is: The
integrity of the narrator and proof of meeting with his teacher. The majority of ‘Ulama, including Imam
Muslim 4 believe mu'asarat [living in the same era, with the possibility of meeting] is the condition,
not proven meeting, along with integrity of the narrator. Imam Abii Dawid <& and Imam Nasa’T <2 have one
condition: spending considerable time with a teacher, and Imam Tirmidhi <& has no conditions.”®

Allama Tahir al-Maqdist & writes: Imam Tirmidht has collected 4 types of Hadith:

1. Definitive Sahth Ahadith - Those which are also found in Bukhart and Muslim

% Kashmiri, Al-‘Arf al-Shadht, p. 2; Bantri, Maarif al-Sunan, 1:2
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2. Those which are according to conditions of Imams Abii Dawiid 2, Nasa'T & and Tirmidht &

3. Those Ahadith which are brought to show the proof of the opposition, and the ‘illa [hidden
defect] is mentioned by Imam Tirmidhi s
All three types are found in Sunan Abii Dawiid, Nasa’T and Tirmidhi.

4. Those Ahadith with ‘ilal which Imam & has commented on. He says himself that every
Hadith in my book has been acted upon by a fagih [except 2]. This is a very broad condition.

Allama Hazimi & mentions the five tabagat [generations/groups] of Hafiz Ibn Hajar 4. As an
example, he gives the five stages of the students of Imam Ibn Shihab al-Zuhrt s [d. 124 H].

Erudite Stayed in the Author who accepts | Author who
company of Ibn this narrator’s reports | accepts this
Shihab for a long narrator’s report
time for corroboration
1 v 4 Al-Bukhari Al-Bukhari
4 x Muslim Al-Bukhari Table_l._Prepared l:_)y ~
2 Maulana Dr. Mansir ‘Al
3 x v Abi  Dawid, al- | Muslim [may Allah preserve him],
as part of his PhD thesis,
Nasa’l and reproduced here,
with his kind permission
4 x x Al-Tirmidhi Abi Dawiid,
al-Nasd’l, Muslim
(very rarely)
5 * very weak ¥ unknown Except Shaykhayn

If you look at the table, Imam Tirmidhi’s condition is the 4 tabaga and above. Imam Hazimi &,
however, says that in reality, Imam TirmidhT’s s condition is stricter than Imam Aba Dawid s,
because Imam Tirmidhi & speaks about the defect in the chain if he brings it from the fourth
tabaga. Another point to remember is that Imam Tirmidht & only uses these Ahadith as
supporting narrations, and relies on the Ahadith which are Sahih, according to the Muhaddithin.®!

Maulana Fadlur-Rahman concludes:

Imam Tirmidhi takes narrations from all types of narrators, but if a narration is weak, he only
uses it as a support, and even then, clarifies its weakness and mentions the defect within the
chain. A reason for this leniency with weaker narrations could be because he has set out to
mention the proofs of all parties, therefore, the need arose to widen his scope, which is why some
abwab only contain weak narrations.

Page 60 - Jami’ al-Tirmidhi’s rank amongst the other 5 books

Both Imams MaqdisT and Hazim1 4 are of the opinion that it is fifth - Sahih al-Bukhari, Sahih
Muslim, Sunan Abi Dawid, Sunan al-Nasa't, then Jami’ al-Tirmidhi, and finally, Sunan Ibn Majah.

Allama Kashmiri & has the order like this - Sahih al-Bukhari, Sahth Muslim, Sunan al-Nasa’t, Sunan
Abi Dawid, then Jami’ al-Tirmidht. Sunan al-Nasa’i is third, because he says himself: “I have only

*' Hazimi, Shurit al-A’imma al-khamsa, p. 79
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collected Sahth narrations in my al-Sunan al-Sughra’. Imam Ab{ Dawiid & says about his own book in
the letters he sent to the people of Makkah: “I have brought those Ahadith, which are acceptable to be
acted upon”.%? This includes both Sahih and Hasan, therefore Sunan al-Nasa't takes preference. Jami’
al-Tirmidht is fifth, and Hafiz Siraj al-Din al-Qazwini s mentions that it contains 3 fabricated
Ahadith, an opinion which hasn’t been accepted by ‘Ulama. If we consider Imam Tirmidht’s &
comments on the Ahadith, then it will overtake Sunan Abt Dawid, but judging the books purely on
the strength of narrations, Sunan Abt Dawid is more authentic.®®

Sunan Ibn Mgjah - Some ‘Ulama don’t even consider it to be from the six, and put Imam Malik’s
Mu’atta in its place. However, Allama Anwar Shah s writes that there is a manuscript from Hafiz
‘Ala’ud-Din Mughalta’i s [d. 762 H - a contemporary of Hafiz Ibn Taymiyya 2] in which Sunan Ibn
Majah is considered to be from the Kutub Sitta.** Imam MaqdisT & was the first one to include it
within the Sitta, and the later ‘Ulama followed him in this respect.®®

Maulana MubarakptrT s writes in the Mugaddima of Tuhfat al-Ahwadht, quoting Haji Khalifa’s s
Kashf al-Zuntin, that Jami’ al-Tirmidhi is third, and quotes Imam Suyit1 & mentioning that Imam
Dhahabi s says it is fifth, because he has brought narrations from people like Masliab® and Kalbi.
Maulana ‘Abdur-Rahman MubarakpiirT & also states that Hafiz Ibn Hajar s categorizes it in
fourth place, after Sunan Abt Dawid, like Imam Suyti [See al-Jami’ al-Saghir].

Maulana ‘Abdur-Rahman MubarakpiirT & then offers his own view, that being ‘third” seems most
appropriate due to many benefits and particulars of Jami’ al-Tirmidhi. As for the weak narrations,
they are very few, which Imam Tirmidhi s, always points out, and he only brings them as
supporting narrations.®’

Maulana Fadlur-Rahman concludes by saying that if we base it purely on authenticity of
narrations, then Sunan al-Tirmidhi comes after both Sunan Abi Dawiid and Sunan Nasa'.

Page 62 - Every Hadith in Tirmidhi, except 2, is ma’miil bihi [practiced upon]
Imam Tirmidhi says this himself in his Al-‘Ilal al-Saghir®®
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This Hadith is also found in Bukhart and Muslim. The Ahnaf consider this to be jama’ siiri, and it
was done when the people of Madina must have been busy in some communal work.
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6 mdla g Lad 4 K3 ol Lag codins ey ¥ Le 4a s - Salih: ie. for proof of action

® Kashmiri, Al-‘Arf al-Shadht, p. 2

% Kashmiri, Al-‘Arf al-Shadhi, p. 2. This is in Al-‘Arf al-Shadht, however it is incorrect, and Allah knows best, as Hafiz Mughalta’T :
is referring to Musnad Darimi, and not Sunan Ibn Mdjah. See: Mughalta’i, Islah Ibn al-Salah, p. 105. HA

% Allama Zahid al-KawtharT’s & footnotes on Maqdisi, Shuriit al-A’imma al-sitta, p. 69.

% A known fabricator

¢ Mubarakpfiri, Mugaddima Tuhfat al-Ahwadh, p. 180

 Tirmidhi, Kitab Al-‘lal, 2:233
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The Hanafis say this Hadith is based on politics and is at the discretion of the Muslim judge of the
time.

In his Jami’, Imam TirmidhT & has abstained from labelling them Sahth or Hasan. However, Mulla
Mu'in al-Din al-Sindhi s [d.1161 H] has proven that even these 2 Ahadith are acted upon, and he
is correct.” Above, we have shown how the Hanaffs have acted upon both.”

Page 63 - Imam Tirmidhi & and Imam Abii Hanifa 42
Imam & has written in his Al-Ilal al-Saghir:
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It is clear from this quotation, that Imam Tirmidhi & considered Imam Abai Hanifa & to be of a
high status, and worthy of being quoted in the field of Jarh and Ta'dil. It was the habit of ‘Ulama to
consider Imam Abt Hanifa’s words to be weighty, like in the case of Jabir al-Ju’fi, - who Imam Aba

Hanifa & considered to be a fraud - when greats like Imams Sufyan al-ThawrT s, Shu'ba @ and
Waki 2 considered him to be thiga. This is also the case with other narrators.”

Imam Tirmidhi & and the term ‘Ba’d Ahl al-Kiifa’

When mentioning the opinions of the ‘Ulama, Imam Tirmidhi s refers to Imam Aba Hanifa
and his companions with the words Ahl al-Kiifa. What were the reasons for this?

Some ‘Ulama feel it was due to ta’assub, but others, as Maulana ‘Abdur-Rahman Mubarakptiri
mentions’?, were not even convinced that Ahl al-Kiifa referred to Imam Abi Hanifa 2. There are 2
reasons for this:

a) Insome places, when he says: ‘This is the ‘amal of Ahl al-Kifa’, the opinion is different to
Imam Abl Hanifa’s 2! How could Ahl al-Kiifa then be reserved for Imam A’zam?”

b) He refers to Imam Aba Hanifa s by name in his Kitab Al-‘llal, so to claim ta’assub overtook
him in his Jami’, does seem far-fetched.”

Imam TirmidhT’s & case was not like Imam Bukhari’s . When Bukhart & says ba’d al-nds, he is
referring to Imam Abii Hanifa &, as is clear from his other works.”

still, the question remains, who are the Ahl al-Kiifa?

1. Maulana ‘Abdur-Rahman Mubarakptiri 2: He means the Mujtahidin of Kufa, the likes of
Imams Abi Hanifa 2, Wak?’ &, Sufyan ThawrT s, Sufyan b. ‘Uyayna @, et al.

 Mubarakpiiri, Mugaddima Tuhfat al-Ahwadh, p. 181, from Sindhi, Dirdsat al-Labib fi'l-Uswat al-Hasanati bi’l-Habib

7® Other answers have also been given. Refer to Ibn Rajab, Sharh ‘llal al-Tirmdiht, with the tahqig of Dr Nur al-Din ‘Itr. HA

"' This also proves there can be difference of opinion in Jarh & Ta'dil, and also Ijtihad. HA

72 Mubarakptiri, Mugaddima Tuhfat al-Ahwadh, p. 208

7 See p. 15 - Bab ma ja'a annahu yabda’u bi'mw’akkharir-ra’s [Imam AH is of the opposite opinion] and p. 185

* However, some nuskhas do not contain this statement. See Dar al-Ta’sil, Edition 1. In any case, Imam A’zam’s & name is also
mentioned in Kitab al-Haj, where Imam Tirmidhi discusses piercing the hump of the camel [ish’ar], and also in the discussion of
Mas’h ‘ald-l-Jawrabain in some nuskhas. See Shaykh Ahmad Shakir's &, edition. HA

7 This is not entirely accurate. At times, Imam Bukhari 4 is referring to Imam Zufar s, rather than Imam Abt Hanifa 2.
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2. Allama Anwar Shah KashmirT & Imam Tirmidhi s, did not receive the opinions of Imam
Abti Hanifa @ and his companions with a sanad, so used the term Ahl al-Kiifa out of
caution.’®

Imam TirmidhT & took Imam Abii Hanifa’s & name in Kitab Al-‘Tlal with regards to Jabir al-Ju’fi,
with his sanad. He mentioned the sanads of the other Imams [in his Ja’'mi’], because their opinions
had reached him. Within these names, he doesn’t mention Imam Abt Hanifa & and his
companions, which indicates their sanad did not reach Imam Tirmidht s. If their sanad did reach
him, he would have mentioned it, and this explains why he refers to them ba’'d Ahl al-Kiifa.

Page 67 - Imam TirmidhT’s & leniency

Although Imam is a pioneer in the sciences of Ahadith and the collation of them, there are times
when he has been accused of tasahul [being too lenient] in terming Ahadith as Sahih and Hasan.

Imam DhahabT s writes in Mizan al-I'tidal under the name Kathir b. ‘Abd-Allah b. ‘Amr b. ‘Awf al-
Muzani, that Imam Shafi1 s and Imam Abl Dawlid & consider him to be a liar, Yahya Ibn Ma'in &
has said, he is ‘nothing’ [laysa bi shay’], Imam Ahmad 2 has removed his Ahadith and Daraqutni
has said he is matriik, his ahadith are worthy of being left out. Despite all these comments, Imam
Tirmidhi s has brought his ahadith in his Jami’ and has labelled it Hasan Sahth!”’

In Bab al-dafni bi’llayl, Imam Tirmidhi s has brought a Hadith from Yahya b. al-Yaman s

OTJL&J\&;U&QJGSUQ)TJCB;;‘JGWJdL@l\f\)w\JLsﬁuJ}YGdb.ﬁ“jjwd M}w‘;yiuu\}
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Imam Dhahab1 & writes: Imam Bukhart & has raised an objection on Yahya b. al-Yaman &,
saying fihi nazr. Imam TirmidhT & considers this Hadith to be Hasan, although on further
inspection, we find 3 weaknesses in it. This is what tends to happen. Many Ahadith with Tirmidhi
considers Hasan are in fact Da’if.”® Imam Zayla’i & has objected to Imam TirmidhT’s tahsin here,
and mentions the weaknesses.”

Hadrat Maulana Fadlur-Rahman Sahib goes on to give other examples, which I will not quote, for
the sake of brevity. Maulana MubarakpirT s writes that Imam Tirmidht’s s authentication of
Ahadith is only dismissed when he is alone in doing so. If there is support from other Imams, his
opinions will be validated.®

But then what kind of acceptance is this? I would prefer to say that Imam is a giant in the field of
sciences of the Hadith, and we will take his opinion, and only leave it out if there are good
reasons, like there was in the examples given above. It is also important to remember that this
science of tas’hih/tad’if is bound to contain differences of opinions.

76 Kashmiri, Al-‘Arf al-Shadhi, p. 37

7 Dhahabi, Mizan al-I'tidal, 2:354

8 Dhahabi, Mizan al-I'tidal, 3:307

7 See Zayla'T, Nasb al-Raya, 2:300

% Mubarakpiiri, Mugaddima Tuhfat al-Ahwadh, p. 172
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Page 69 - Refuting Imam Dhahabi &

Imam DhahabT 2 considers Imam Tirmidhi’s s tas’hih/tad’f to be unreliable. This claim has been
refuted by Dr Niir al-Din ‘Itr in his brilliant book: yewswall g sanslr i 1ls 2081 WYI, who writes that
there are 3 causes for the claims that Imam Tirmidhi & is unreliable in grading Ahadith.

1. A difference in the nusakh [editions] of Jami’ al-Tirmidhi - e.g. In the Hadith of Kathir [which
we have mentioned above], it is the only occasion in which Imam Tirmidht has written
Sahth. In all his other Ahadith, it is only Hasan. This could very well be a mistake of the
scribes. Both Hafiz Ibn al-Salah 2 and Imam Nawawi & have mentioned the difference in
the nusakh of Tirmidhi. In many nusakh of Jami’ al-Tirmidhi, it is only Hasan written here,
without mention of Sahih. This has been mentioned by Imam Shams ud-DinIbn al-Qayyim
4, in his Tahdhib of Sunan Abi Dawid.

2. Alack of knowledge of Imam’s terminologies - if Imam Tirmidhi & has a Hasan Hadith, and
finds it with more authentic chains, he also considers it to be Sahth [li-ghayrihi]. If this
nuskha is correct, then the Hadith has been classified as Sahih because there is another

Hadtth narrated from Sayyiduna Abi Hurayra « which supports this Hadith. In the case of
the Hadith of Yahya b. al-Yaman & which he claims is Hasan, there is a supporting
narration from Sayyiduna Jabir b. ‘Abd-Allah &, found in Sunan Abi Dawid. This is the
methodology of Imam Tirmidhi, & so it shouldn’t be an issue.
3. A difference of opinion in grading narrators - there are 3 types of Imams:

a) Muta’annit - harsh, like Imam Ibn al-Jawzl &

b) Mutasahil - lenient, like Imams Hakim s and Ibn Hibban s

c) Mu'tadil - balanced, like Imams Ahmad # and Daraqutni

Imam TirmidhT & has the right - due to his status - to choose what he feels is the most correct
opinion regarding each narrator.

However, these 3 answers will not apply in every narration, and the reality of the matter is, Imam
Dhahabi & has done a very thorough job in commenting on Hadith narrators, so his comments
cannot be ignored, nor easily refuted.

Allama Yasuf BaniirT's & comments on this matter

Allama Yasuf Banart & writes that Imam Tirmidhi is lenient, but remember, his comments are
the comments of a giant, an Imam, and a great scholar. His tas’hth and tahsin are of a higher status
than Imam Hakim & [whose opinions are taken], therefore Imam Tirmidhi’s s should also be
considered reliable. This is why his books have been accepted until today.

Page 72 - The status of Da’if Ahadith
There are three opinions:

1. Accepted without exception - Imam Suyti 4 mentions in Tadrib al-Rawi [1:299] that this is
the opinion of Imams Ahmad & and Abli Dawid s, in the event that there is no other
Hadith on the subject.
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2. Rejected without exception - Hafiz Abt Bakr Ibn al-‘Arabi & [d. 543 H]*

3. Accepted for fada'il, not for ahkam, with certain conditions - This is the opinion of the
majority of the ‘Ulama, including Imams Ahmad s, NawawT s, Ibn Sayyid al-Nas &, ‘Traqt
s, and Ibn Hajar . Others, like Imams Sakhawt s, SuyTtt 4, Mulla ‘AlT Qart &, Shaykh
Zakariyya al-AnsarT &, Ibn al-Humam & and Ibn Hajar al-Makki s, also establish virtue
[istihbab] from weak Ahadith.®

- We can explain the virtue this way: the Da’if Ahadith will establish something to be
virtuous, not just to be done out of caution.

- Imams Ahmad s, Ibn Mahd1 & and ‘Abd-Allah b. Mubarak s, have all said, that in halal and
haram we will be harsh, and in fada’il, we will be lenient.

Allama Sakhawt @ mentions a statement of Imam Nawaw1 s in his Kitab al-Adhkar, that the
opinion of the Muhaddithin and Fuqaha mention that it is permissible to use Da’if Ahadith in fada’il,
targhib and tarhib, as long as it isn’t mawdu’. For ahkam, like halal, haram, bay’, nikah, talag, etc. then
only Hasan and Sahih are accepted, except if it is safer and more cautious to act upon the Da’if
Hadith. Even then, it would only establish a makriih ruling, not a haram ruling, out of caution.®®

He has also written something similar in Taqrib, as mentioned in Tadrib al-Rawi [1:298]

Allama Sakhawt & says: I have heard my Shaykh [Hafiz Ibn Hajar @] say to me, and I have written
it too, that there are 3 conditions for ‘amal on a Da’if Hadith:

1. The chain isn’t severely weak - this is a unanimous condition amongst the ‘Ulama - so if a
narrator is a liar, or accused of lying, and this Hadith is solitary, then this Hadith would be
exempted from ‘amal.

2. The Hadith comes under a wider principle in Shari’a - So, if a Hadith is stand-alone, and
somebody seeks to use it to create a new principle, it would be rejected. An example of this
are the weak narrations mentioned by Imam Ibn Majah, regarding praying Awwabin after
Maghrib Salah. One weak Hadith narrated by Sayyiduna Abii Hurayrah £, mentions six
rak’ats*, and the other, narrated by Sayyidatuna ‘A’isha s, mentions twenty rak’ats®. Both
narrations are so weak, they are unable to strengthen each other. However, these Ahadith
will establish virtue for Awwabin, because there is a sound [jayyid] Hadith, narrated by
Imam Nasa'l & [Hadith 381], in which the narrator, Sayyiduna Hudhayfah & mentions
that, ‘I came to the Messnger of Allah # and prayed Maghrib Salah with him. He then continued
praying [nafl] until ‘Isha’. This stronger Hadith is also found in Sahih Ibn Khuzaymah [Hadith
1194], and provides the basis for nafl after Maghrib Salah. Due to its strength, it gives
support to the two weaker narrations mentioning a specific number of rak’ats.®

3. When acting upon it, have the intention of caution, rather than considering it to be a
definitively established sunnah.

81 Suyiti, Tadrib al-Rawi, 1:299; Sakhaw, al-Qawl al-Badr,, p. 245

82 Sakhawt, al-Qawl al-Badr’ p. 246; Suyiti, Tadrib al-Rawi, 1:299 footnotes

8 Sakhawt, al-Qawl al-Badr’ p. 245

¥ Sunan Ibn Majah, 1167, 1374; Jami’ al-Tirmidhi, 345

% Sunan Ibn Majah, 1373

8 For further reading, see: SuytT, Tadrib al-Rawi [t. Shaykh Muhammad ‘Awwama], pp. 104-106
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- Imam SuyltT 4 has also mentioned the same conditions from Hafiz Ibn Hajar & in his
Tadrib al-Rawi [1:299]

These 3 conditions are also relevant according to the Hanaff ‘Ulama, as is mentioned in the
commentary of al-Durr al-Mukhtar, Radd al-Muhtar by Allama ShamT .. Under the third condition,
he uses the term sunnah, [we shouldn’t consider it to be an established sunnah].®’

Allama Sakhawt s mentions that Imam Ahmad s accepts Da’if Ahadith when there is no stronger
Hadith in that subject, and he gives preference to Da’if Ahadith over the opinions of man.® Imam
Suy@itT 4 has related similar statements from both Imam Ahmad & and Imam Abid Dawad .%

If Imam Abl Dawiid & does not find a Hadith apart from a Da’if one, he brings it, because it is still
better than the opinion of man. We understand from this that when Imam Abt Dawaid & wrote in

a letter to the people of Makkabh, his use of the word Salih is general, Salih lil ihtijaj [strong enough
for use as proof] and Salih li'l-I'tibar [strong enough to be brought as a supporting Hadith].

This is the case with the Hanaft ‘Ulama too, who consider Da’tf Ahadith to have priority and
preference over opinions of man. This was related by Imam Sakhawt s from Ibn Hazm &%, An
example of this, is the ruling regarding laughing aloud [gahgaha] in Salah. The Hanafis have ruled
that it breaks both Salah and Wudi, based on numerous Da’if Ahadith [See: al-Hiddya 1:15, and its
commentaries, for more details]. Hafiz Ibn Hajar s mentions in Talkhis al-Habir [1:115], quoting
many ‘Ulama, that there is no Sahth Hadith on the subject of laughing aloud in Salah.

- This topic has been covered in detail in the books of the mustalahat of Hadith, and by
Maulana ‘Abd al-Hay Lakhnawt & in Zafr al-Amant and al-Ajwibat al-Fadila, by Tbn ‘Ad1 & in
the introduction to al-Kamil, by Khatib Baghdadi & in al-Kifayah, and by Imam Sakhawt s,
in al-Qawl al-Badr'.

Page 75 - Imam Tirmidhi’s & unique terminologies
Imam TirmidhT’s & habit is to grade nearly every Hadith in his collection. There are 9 gradings:

1. Sahth - Imam Tirmidhi & doesn’t provide his own definition, so we will use the definitions
used by other Muhaddithin. Hafiz Ibn Hajar & writes in Sharh Nukhba [p. 25]: ‘which is
narrated by men of piety and good character [thiqa, ‘adil], who are known for their good memories
and precision [hifz, dabt], with a continuous chain, and is not odd [shadh]* or faulty [ma’lil].’ If the
precision is lacking, and it has a number of supporting chains, then it is Sahth li-ghayrihi
[Sahih, because of corroborating evidence].

2. Hasan - Similar to Sahih, but with one difference; the chain has a narrator whose precision
is not up to the standard of Sahih. So, a Hadith which is narrated by men of good character,
who are known for their good memories, with a continuous chain, and is not odd or faulty,
but one narrator’s precision may be lacking. This is Hasan li-thatihi.*** [p. 26]

¥ HaskafT, Al-Durr al-Mukhtar ma’a Radd’il-Muhtar, 1:87, Published by Maktaba Nu’maniya, Deoband

% Sakhawt, al-Qawl al-Badr’ p. 245

% Suyti, Tadrib al-Rawt, 1:167; 1:298

*° Sakhawt, al-Qawl al-Badr’ p. 245

*1 0dd/Shadh - any narration in which the narrator narrates something, that contradicts the narration of a sounder narrator.
°2 Al-‘Asqalani, Nuzhat al-Nazr, Sharh Nukhbat al-fikr, p. 25



25

3. Da’if - If even one narrator is either not up to the high standards of piety, has less precision
in memory, if the chain is missing one [or more] narrators, or if the chain is odd or faulty.
Any of these three factors weaken the sanad.

4, Gharib [p. 91] - Imam Tirmidhi has brought a definition for it in Al-‘Ilal al-saghir, but the
definition used is that of the Muhaddithin. He splits it into 3 types:

a) The chain [until the Muhaddith who collects it in his book] only has one narrator at
any stage. See Hadiyyat al-Ahwadhi [p. 91] for examples.

b) The Hadith may be narrated via multiple chains, but there is an addition in a chain
which is mentioned by one narrator only [whose additions are reliable]. E.g. the
Hadith of Sayyiduna ‘Abdullah b. Umar &, of Zakat al-Fitr. Every chain, and every
narrator, except one, does NOT mention it must only be given by Muslims. Only one
narrator, Imam Malik s from Nafi’ &, mentions the addition of ‘by Muslims’. This
addition is Ghartb. See Hadiyyat al-Ahwadht [p. 92] for details.

c) One Hadith is narrated by many Sahaba/one Sahabi through some of their students.
It is also narrated by a Sahabi1 through just one of his students, and this student is
alone in doing so, thus making the sanad Gharb, not the text. See Hadiyyat al-Ahwadht
[p. 93] for details - This topic will be covered in Kitab Al-Tlal.

5. Hasan Sahth [p. 97] - There are many objections levelled on this istilah of Imam, because
Sahih implies every narrator is precise and proficient, whereas Hasan implies they are
lacking in proficiency. Details of these objections and their answers are below™* [p. 28]

6. Hasan Gharib/ Gharib Hasan [p. 93] - The conditions of Hasan are met [a narrator has less
proficient memory], and somebody is alone in narrating the Hadith. This is according to
the majority of the ‘Ulama.

Q - However, in the case of Imam Tirmidhi & who defines Hasan as: ‘a Hadith which is
narrated from multiple chains’, it seems one Hadith cannot be both Hasan and Gharib at the
same time.

A - 1) Hafiz Ibn Hajar & - Imam Tirmidhi s defines Hasan as ‘a Hadith which is narrated from
multiple chains’, when the word Hasan is mentioned on its own. If Hasan is paired with
Sahih/Gharib, he doesn’t mention the condition of having multiple chains.*

2) Allama Zarakshi s [d. 794] - Gharib could carry many meanings: Gharib in terms of sanad,
or in terms of the matn. When Imam Tirmidhi & uses the word Gharib, he means Gharib in
terms of sanad, and Hasan in terms of matn. Therefore, there is no contradiction. END.
Allama ZarakshT's 2 answer is very similar to the third type of Gharib which Imam
mentions in his Kitab Al-‘Ilal. However, there is a clear objection here, that not every Hadith
which has been Hasan Gharib has a Hasan matn and a Gharib sanad. Sometimes the Ahadith
which are labelled such don’t actually have a Gharib sanad, and aren’t narrated from
multiple Sahaba. Consider the first time he uses it in his Jami’. This is why the first opinion
of Hafiz Ibn Hajar & seems the most correct.”

- Attimes, Imam uses the words in different order: Gharib Hasan. According to Allama ‘Iraq,
this is when the characteristic of gharaba is more than Hasan.” And vice versa.

» Al-‘Asqalani, Nuzhat al-Nazr, Sharh Nukhbat al-fikr, p. 37
* This is different to what is mentioned in both Ma’arif al-Sunan, 1:87; and in Taqrir e Tirmidhi of Mufti Taql Uthmani, 1:182
* Mubarakptri, Tuhfat al-Ahwadh, 1:329
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7. Sahih Gharib [p. 93] - The chain has all the conditions of a Sahih, and in any one of the
generations there is only one narrator. There are many Ahadith like this in the 2 Sahihs.

8. Gharib Da’if - if there is a sole narrator and there are no supporting chains

9. Hasan Sahth Gharib - Due to Imam’s very broad definition of Hasan [paired], a Hadith can be
Hasan, Sahth and Gharib at the same time.

At times, he also uses the terms munkar and ghair mahfiiz, amongst others, to label Ahadith,
*A detailed discussion on Hasan

Many ‘Ulama have differing opinions with regards to the definition of Hasan. Imam Khattabi s [d.
388] writes: "It is the one where its source is known and its reporters are unambiguous.” Allama ‘Iraqt &
explains ‘known source’ to mean the chain is complete, not missing a Sahabi, or another narrator.

Ibn al-Jawzi & [d. 597] defines a Hasan Hadith to be: ‘A Hadith which has little acceptable weakness,
and can still be made ‘amal upon.”® However, he does not provide a clear-cut definition for ‘little
acceptable weakness’, which leaves it open to interpretation.

According to Imam Tirmidhi &, a Hasan Hadith is that, whose chain does not contain a narrator
accused of lying, the chain is not odd [shadh], and this Hadith has other supporting chains.”’

Hafiz Ibn al-Salah s [d. 643] has an issue with all 3 definitions, claiming they are all too vague.

Ibn Daqiq al-Id & [d. 702] also claims that Khattab1’s definition would also include Sahih Ahadith,
which then doesn’t give us a definitive definition for Hadith Hasan. A simple answer to this is
provided by Shaykh T3j al-Din Tabrézi 4 [d. 736] who says that every Sahth Hadith is bound to
fulfil the condition of a Hasan Hadith, and more! Allama ‘Iraqi & [al-Taqyid w’al-Idah, p. 44] says,
‘this is a response worthy of being noted’.

However, Hafiz Ibn Hajar 2 [p. 78] has responded to this answer of Tabrézi 4, by saying that the
relationship between Sahih and Hasan is ‘umim khusiis min waj’hin, not ‘Am wa khas mutlaq®, which
basically means that some parts of the definitions of Sahth and Hasan will overlap, though a Hadith
which is Sahih, does not necessarily mean it contains all the conditions which define Hasan. This is

why the objections from Ibn Daqiq al-Id & and Ibn al-Salah s will stand, and the response from
Tabréz1 s will fall.

Ibn al-Salah @ has split Hasan into 2 parts:

1. There is an ambiguous narrator within the chain, whose full details are unknown, but he is
also not an ignoramus [mughaffal], full of mistakes [kathir al-khata’], or accused of lying.
Neither is he [in the opinions of Muhaddithin] considered to be a fasiq. The Hadith is well-
known, such that is has supporting chains, which are not shadh or munkar. This is similar to
what Imam TirmidhT s writes. [This should be called Hasan li-ghayrihi]

% Al-‘Iraqi, Al-Taqyid wa'l-Idah ma’a Mugaddima ibn al-Salah, p. 45

7 Tirmidhi, Kitab Al-‘Ilal, 2:238

% Check this link for explanation of the mantiq terms: http://www.learnarabiconline.com/indicated-concept.shtml
* Al-‘Asqalant, Al-Nukat ‘ala kitab ibn al-Salah, 1:405
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2. The narrator is well-known for his honesty and trustworthiness, but the narrators don’t
reach the level of Sahih due to a deficiency in the proficiency and precision, not so much
that his lone Hadith is considered to be munkar. Also, the narration is not faulty [mu’allal].
This is similar to what Imam Khattabr s states. [This should be called Hasan li-dhatihi]**

Following this, Qadi Ibn Jama’ah s [d. 733] objected to this 2-part split of Ibn al-Salah, by saying
that the condition of ittisal should also be added to each definition. Hafiz ‘Iraqi 2 mentions this
objection in his al-Taqyid wa’l-Idah [p. 47], and doesn’t comment on it which gives the impression
that he supports it. Hafiz Ibn Hajar & then says that this objection of Ibn Jama’ah is certainly
suitable for the second definition [Hasan li-dhatihi], but not for Hasan li-ghayrihi, because Imam
Tirmidhi s himself accepts the mungati’ Ahadith, which are supported by other chains.

I have left out 9 pages of Hadiyyat al-Ahwadhi which discusses Hafiz Ibn Hajar’s s kalam. For more details, see pages 80 - 89.
Page 89 - Ibn al-Salah’s 4 kalam

After mentioning the 2-part split of Hasan [as above], Ibn al-Salah s poses a question which he
answers himself:

Q - There are many Ahadith like i, ootV which have many chains, but have not been labelled
Hasan by Imam Tirmidhi . Why?

A - Not every weak Hadith can reach the status of Hasan by a multiplicity of chains. If the
narrators in the weak chain are honest and trustworthy, but aren’t so proficient, this type of
weakness can be removed when adding different chains of the same Hadith. This weak Hadith has
the potential to become Hasan [li-ghayrihi]. However, if the weakness in the chain is caused by a
narrator who is accused of lying, or the Hadith is shadh, then the weakness cannot be removed by
a number of chains, because the weakness is too severe.!®!

However, Hafiz Ibn Hajar 2, has viewed this specific Hadith differently. He mentions that Ibn al-
Salah s and Allama ‘Traqi s don’t give this Hadith much standing, but Ibn Daqiq al-1d & and
Hafiz ‘Ala’1 & consider it to be Hasan, and Ibn al-Qattan s even considers one chain from Imam
Daraqutni & to be Sahth! Hafiz Ibn Hajar & speaks about it in detail in his al-Nukat, and concludes
by saying: ‘There are many chains for this Hadith, which proves there is an origin for it. It is not worthy of
being dismissed, and there are many weaker Ahadith than this, which have been labelled Hasan. "

Hafiz Ibn Hajar s goes on to say: “an example of this rule [of Ibn Saldh .2, that sometimes the weakness
is too severe to be strengthened by other chains] is the Hadith: tos- s N o\ A Lo o, Which despite having

numerous chains, is labelled by Imam Nawawt 42 as being weak by Muhaddithin, unanimously.™%®//

Here ends the discussion on Hadith Hasan [page 91]

190 Al-*Asqalant, Al-Nukat ‘ala kitab ibn al-Salah, 1:407-417
1% 1bn al-Salah, Mugaddimad, ‘ala al-Taqyid wa’l-Idah, p. 50
192 Al- ‘Asqalant, Al-Nukat ‘ala kitab ibn al-Salah, 1:415
19 Al-*Asqalant, Al-Nukat ‘ala kitab ibn al-Salah, 1:409
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** Page 97 - A discussion on Hasan Sahih

I will skip Hadrat Maulana Fadlur-Rahman’s detailed discussion, from page 98 - 108, and will start
from his conclusion [p. 108]

There are a total of 16 explanations as to how it is possible to pair Hasan and Sahih together, when
seemingly, their definitions don’t allow one hadith to be both Hasan and Sahih at the same time.
There are 13/14 possible answers, of which only two seem to be strong:

1. Imam Tirmidhi & is saying: It is Sahih according to some ‘Ulama, and Hasan according to
others. Therefore, we have to accept that there is a harf ‘atf hidden: s or . There is also the
issue that some Ahadith are unanimously Sahih, yet he still adds Hasan to the grading. Hafiz

Ibn Hajar 2 says after offering this answer: <., 1,4 .Y ;1 and he also claims to have answers

to the two objections raised within this answer, which we are unaware of.

2. Ibn Daqiq al-Td s: Not every Hasan Hadith means it is a step down from Sahih. Hasan is only
a step down from Sahih when it is mentioned alone. If a Hadtth is graded as Sahth, Hasan is
automatically included. And the Mutagaddimin used to use the words Sahih and Hasan
interchangeably. This is also mentioned by Imam Ibn al-Mawwaq & [d. 642 H]. Hafiz Ibn
Hajar s considers this answer of Allama Ibn Daqiq al-‘Id 2 to be the strongest, and Allama
Anwar Shah Kashmiri s has also preferred this answer. [i.e. Every Sahih is Hasan, but not
every Hasan is a Sahih]

We know from Imam Tirmidh1’s s kalam in his Kitab Al-‘Ilal that he has defined the Hasan which is
brought alone, but not that Hasan which comes paired with Gharib or Sahth. So what does Hasan
mean when it is paired with one of these 2 words? The only answer which is worthy of being used
in this regard seems to be Hafiz Ibn Daqiq al-Td’s s, because he has not kept one universal
definition of Hasan, unlike others.

Page 109 - This is why, in Hadrat Maulana Fadlur-Rahman’s opinion, it is better to assume that
Imam TirmidhT’s definition of Hasan somewhat differs to other Muhaddithin, i.e. that the narrator
is not accused of lying, nor is the Hadith shadh, nor mu’allal, [there is no condition that a narrator
is not proficient]. This then means that his definition of Hasan is very broad, and there is no
contradiction in calling a Hadith Hasan Sahih, nor Hasan Gharib. Imam Tirmidhi’s broad definition
of Hasan means a Hadith which the majority consider to be Hasan or Sahih, will also be Hasan
according to Imam 4.

The table below is a very simplistic way of looking at it. From it, we understand that conditions
set for Hasan being paired with Gharib or Sahih, are very broad. A Hadith can potentially be Gharib
and Hasan at the same time [because having multiple chains is not a condition], and can also be
Sahih at the same time as being Hasan [because being proficient is not a condition of Hasan], and
one Hadith can also then be Hasan Sahih Gharib, all at the same time! We also learn from the table
above, that a Sahth Hadith will certainly be a Hasan Hadith [using the definition assumed from
Imam Tirmidht s ].

NOTE: This table is not meant to deal with intricate differences of opinion.
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Conditions of Sahih | Hasan li-dhatihi | Hasan li-ghayrihi | Hasan - alone Hasan - paired

[Tbn al-Salah] [Tbn al-Salah] [Imam Tirmidhi] | [Imam Tirmidhi]
I ves Ves Yes
Lanally L LS No No No No mention
xdlglssl - Connected Yes No [R_éWT may be | Yes'™ No mention
mastir]
5y3llpae — Not odd Yes Yes Yes Yes
Yes Yes Yes Yes

Adleas — Not faulty

Multiple chains | Multiple chains | No mention
[according to ‘Traq,
this is only when a
narrator is mastur, or
there is ingita’]

Q - If we have established, that according to Imam Tirmidhi, every Sahih Hadith is also definitely
Hasan, then why at times does he label a Hadith as only being Sahih, without adding Hasan?

A - This is very rare. And rare is similar to it being non-existent. This could also be the mistake of
the scribes, or he didn’t think it necessary to add Hasan everywhere. Any of these answers can
suffice.

Mufti Taqi Uthmani [hafizahu-11ah] has written in his Taqrir [p. 166] that Imam & has brought
Hasan every time he has mentioned Sahih. This claim is either his mistake, or from the publishers.

Page 112 - Wa fi'l-bab

Imam Tirmidhi has a habit of mentioning only a handful of Ahadith in each chapter, then he
writes: .= U 3, - that similar Ahadith - with different wordings and chains - have been narrated
from these Sahabah, and he goes on to list some names. Many times, the subject of the Ahadith
which are referred to in the list, is different, but they may also be used to support the point Imam
Tirmidhi & is trying to prove in that particular chapter. It is also worth keeping in mind that
these Ahadith which are referred to, have no guarantee of being Sahih/Hasan. Many of these
Ahadith are found in the Musnad of Imam Ahmad b. Hanbal x.

Entire books have been written on this topic, by Ibn Sayyid al-Nas s, Hafiz Ibn Hajar s, and
Allama ‘Iraqi &. However, they are nowhere to be found today. Maulana Mubarakptir s has tried
to do Takhrij of all the Ahadith, but has been unable to. From whatever was left, many have been
mentioned in Shaykh Fayd Ahmad’s work, Al-Sahab al-Madar ft ma taraka-Shaykhu mimma fi'l-bab.
This has been published as part of the footnotes of Tuhfat al-Ahwadht. Dr. Habib-Allah Mukhtar &
had started work on this project, which would have been the most comprehensive book on this

subject, but was martyred before he could finish it. He reached > iy ¢ 55 )13 557 (3 sl le L,

1% Not always, see Hadith 366, under which Imam 2 says there is inqgitd, and then declares is Hadith Hasan. HA
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Another book which has been highly thought of in this subject is Nuzhat al-Albab fi gawl al-Tirmidhi
wa fi'l-bab, written by Shaykh Hasan b. Muhammad b. Haidar al-Wa’ili, in 6 volumes. My teacher,
Hadrat Mufti Shabbir Ahmad Patel, is very fond of this effort and considers it to be an invaluable
work on the subject.

Page 115 - Makriih in the opinion of Imam Tirmidhi 4

When Imam uses the words kuriha or yukrah [disliked], it usually means tahrimi [severely disliked].
This was the habit of the earlier ‘Ulama, as has been mentioned by the likes of Imam Aba Hanifa

&, Imam Abi Yasuf &, and Imam Muhammad . It has also been mentioned by the ‘Ulama of the
other schools. Only the later ‘Ulama have made a difference between tahrimi and tanzihi, and we
shouldn’t use the terminology or the habit of the later ‘Ulama on the works of the earlier ‘Ulama.

The importance and uniqueness of our Ummah’s Isnad [transmission]

Hafiz Ibn Hazm 2 writes that having a connected chain of transmission from our Habib # to
ourselves, with sound narrators, is a unique characteristic given to the Muslims of this Ummabh,
and nobody else. The Jews also have the concept of isnad, but cannot find a direct connecting

chain up to their Prophet, Sayyiduna Miisa . There are at least 30 generations between them
and Sayyiduna Miisa 2. The closest Prophet they can manage to get to, is Sayyiduna Sham’tn .
The Christians have little or no concept of isnad, and even if they do claim to have, their chains
are not free from liars and hidden persons, and they do not have the likes of the Sahaba to narrate
Ahadith for them. They can also only reach up to Sayyiduna Sham’tin s..'°

Imam ‘Abd-Allah b. al-Mubarak &, said: “Isnad is part of religion [Din], and if it was not for Isnad, one
would have said whatever one desired. When it is said [to the one who speaks without an Isnad]: “Who
informed you? He remains silent and bewildered.”*®

Imam Muhammad b. Sirin & said: “Indeed this knowledge is the religion, so be careful with regards to the
one whom you take your religion from”™*"’

He @ also said: “In the earlier days, people wouldn’t ask for isnad, but when fitna spread and became

common, then they started asking for chains of transmissions, so the Ahadith of the Ahl al-sunnah would be
distinguishable from those of the Ahl al-bid’ah.”*°®

For more statements of this like, see Shaykh ‘Abd al-Fattah Abt Ghudda’s 2 excellent work, al-
Isnad min al-Din, pp. 18 - 20.

Our ‘Ulama didn’t stop at just narrating chains of transmission. They took up the painstaking task
of researching every single transmitter within the chain, collecting all the information they had
about them, and collating them in voluminous works. This is what we know as the science of asma

al-rijal. Books such as, Tahdhib al-Kamal by Hafiz al-Mizzi s, Tahdhib al-Tahdhib and Lisan al-Mizan
by Hafiz Ibn Hajar al-‘Asqalant s, and Mizan al-I'tidal by Hafiz Dhahabi & are just some examples
of this amazing phenomenon. There are also books that are dedicated to preserving the

19 See Suyti, Tadrib al-Rawi, 2:159

1% Mugaddima, Sahth Muslim, 1:87; Baghdadyi, al-Jami’ li akhldq al-Rawi wa adab al-sami’; and others
1 Mugaddima, Sahth Muslim

198 Tirmidhi, Jami’ al-Tirmidhi, 2:234
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biographies of the Sahaba, such as Tabagat of Tbn Sa’d &, al-Ist'ab by Ibn ‘Abd al-Barr al-MalikT s,
Usud al-Ghaba by Ibn al-Athir s and al-Isaba by Hafiz Ibn Hajar 4, in which the biographies of
approximately ten thousand companions [Allah be pleased with them all] have been covered.

Page 117 - The transmitters of Jami’ al-Tirmidhi

There are six transmitters through whom the Jami’ was trasmitted. They are:

1. Abu’l-‘Abbas Muhammad b. Ahmad b. Mahbtb al-Mahbiibi al-Marwaz1 & - his is the only
transmission which has survived till today. He died 67 years after Imam Tirmidhi, in 346 H.
Haitham b. Kulayb al-Shashit

Abl Dhar Muhammad b. Ibrahim s

Hasan b. Ibrahim al-Qattan s

Abli Hamid al-Tajir &

Abu’l-Hasan al-WadhirT s

There are more transmitters mentioned in Dr. Niir al-Din ‘Itr’s book: asel> o & 3150 5 (gds 1 pLaYI

)l o s [pp. 67 - 68]
My [‘Abd-Allah b. ‘Abdul-Samad Patel] isndd to Imam Tirmidhi &

I studied the Jami’ of Imam Tirmidhi s by Mufti Shabbir Ahmad Patel [May Allah preserve him
and enable us to benefit from his ulum], starting in Shawwal 1434, finishing in Sha’ban 1435, at
Darul Ulim al-’Arabiyya al-Islamiyya, Holcombe, Bury. My classmate, Maulana Uthman b. Fir6z
Veshmia recited the ‘ibara to Mufti Shabbir, whilst we listened. We completed the Jami’, with the

final lesson delivered by Shaykh Muhammad Yiinus al-Jonptri &, who also granted ijaza to those
students in whose ability and piety our teachers had confldence.

1. ‘Abdullah b. ‘Abdul-Samad Patel [b. 1415 H]

2. Theard it in the presence of my teacher, Mufti Shabbir Ahmad Patel [b. 1376]

3. Who recited most of it to Muftt Muzaffar Hussain b. Mufti Sa’id s [d. 1424]

4. Who heard it from his father Mufti Sa’id s [The Author of Mu’allim al-Hujjaj] [d. 1377]
5. Who heard it from Maulana ‘Abd al-Latif s [d. 1373]

6. Who heard it from Maulana Khalil Ahmad Saharanptri 4 [d. 1346]

7. Who heard it from Muftt Mazhar Nanotwi 4 [d. 1302]

8. Who heard it from Maulana Mamliik al-‘Alf Nanotwi & [d. 1267]*%

9. Who heard it from Shaykh Rashid al-Din al-BukharT z [d. 1243]

10. Who heard it from Shah ‘Abd al-Aziz al-Dehlawt s [d. 1239]

11. Who heard it from his father, Musnad al-Hind, Shah Wali-Allah al-Dehlawt s [d. 1176]

Second isndd, from Mufti Shabbir Ahmad Patel
1. ‘Abdullah b. ‘Abdul-Samad Patel [b. 1415 H]

' Although the name is commonly written as Mamlik ‘Ali Je & sles, T found it to be Mamliik al-‘Alf J=Y & sles in Hadrat Maulana
Niir al-Hasan Rashid KandhlawT’s book: .34 Al &l slas W ga @ s Jsl) Miad) which is more correct. This book is also a very
good reference for more detailed biographies of those ‘Ulama in the sanad, reaching up to Maulana Mamluk al-‘Alf z.
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I heard it in the presence of my teacher, Mufti Shabbir Ahmad Patel [b. 1376]

Who has ijaza ‘amma from Mufti Mahmud al-Hasan Gangoht & [d. 1417]

Who heard it from Shaykh al-‘Arab w’al-‘Ajam Maulana Hussain Ahmad Madant s [d. 1377]
Who heard it from Maulana Fadlur-Rahman Ganj Muradabadi « [d. 1313]

Who heard it from Shah ‘Abd al-Aziz Muhaddith al-Dehlawt = [d. 1239]

Who heard it from his father, Musnad al-Hind, Shah Wali-Allah al-DehlawT & [d. 1176]

Third isnad, from Mufti Shabbir Ahmad Patel

W N =

‘Abdullah b. ‘Abdul-Samad Patel [b. 1415 H]
I heard it in the presence of my teacher, Mufti Shabbir Ahmad Patel [b. 1376]

Who has ijaza ‘amma from Maulana Ahmad ‘Alf LajparT Surtt 2 [d. 1432]

Who heard Sahih al-Bukhari, and recited some Ahadith of Jami’ al-Tirmidht in the presence of
Maulana ‘Abdur-Rahman Amrohi & [d. 1363], who gave him ijaza ‘amma in Hadith, which
includes Jami’ al-Tirmidht

Who had ijaza from Maulana Fadlur-Rahman Ganj Muradabadr s [d. 1313]

. Who heard it from Shah ‘Abd al-Aziz al-Dehlawi x [d. 1239]

7. Who heard it from his father, Musnad al-Hind, Shah Wali-Allah al-Dehlawt & [d. 1176]

Fourth isnad, with a slight change from Maulana ‘Abd-ur-Rahman Amréhi a [d. 1363]

L oW

Who heard it from Shaykh Muhammad Qasim al-Nanotwi & [d. 1297]

Who had ijaza from Maulana Fadlur-Rahman Ganj Muradabadi « [d. 1313]

Who heard it from Shah ‘Abd al-Aziz Muhaddith al-DehlawT = [d. 1239]

Who heard it from his father, Musnad al-Hind, Shah Wali-Allah al-Dehlawt & [d. 1176]

Fifth isnad, with a slight change from Maulana ‘Abd al-Latif a4 [d. 1373]

6. Who heard it from Shaykh al-Hind Maulana Mahmud Hasan al-Deobandr & [d. 1339]
7. Who heard it from Shah ‘Abd al-Ghant al-Mujaddidi s [d. 1296]

8.
9.

Who heard it from Shah Is’haq al-Dehlawt 2 [d. 1262]
Who heard it from Shah ‘Abd al-Aziz Muhaddith al-Dehlawt & [d. 1239]

10. Who heard it from his father, Musnad al-Hind, Shah Wali-Allah al-Dehlawt « [d. 1176]

Sixth isnad, with change from Shaykh al-Hind Maulana Mahmiid Hasan & [d. 1339]

7.
8.
9.

Who heard it from Shaykh Muhammad Qasim al-Nandtwi 2 [d. 1297]
Who heard it from Shah ‘Abd al-Ghani al-Mujaddidi 2 [d. 1296]
Who heard it from Shah Is’haq al-Dehlawt 2 [d. 1262]

10. Who heard it from Shah ‘Abd al-Aziz al-Dehlawt & [d. 1239]
11. Who heard it from his father, Musnad al-Hind, Shah Wali-Allah al-Dehlawt « [d. 1176]

Seventh isndd, with change again from Shaykh al-Hind Maulana Mahmiid Hasan # [d. 1339]

7.
8.

Who heard it from Shaykh Rashid Ahmad al-Gang6ht & [d. 1323]
Who heard it from Shah ‘Abd al-Ghani al-Mujaddidi & [d. 1296]
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10.
11.
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Who heard it from Shah Is’haq al-Dehlawt & [d. 1262]
Who heard it from Shah ‘Abd al-Aziz al-Dehlawt s [d. 1239]
Who heard it from his father, Musnad al-Hind, Shah Wali-Allah al-Dehlawt & [d. 1176]

Musnad al-Hind, Shah Wali-Allah Muhaddith al-Dehlawt s, says:

12.
13.
14.
15.
16.
17.
18.
19.
20.
21.
22.
23.
24,
25.
26.

We have been informed by Shaykh Abti Tahir al-Kurdi al-Madant 2 [d. 1163]

From his father Shaykh Ibrahim al-KurdT 2 [d. 1101]

From Shaykh Sultan al-Mizahi al-MisrT 2 [d. 1075]

From Shaykh al-Shihab Ahmad al-Subki s [d. 1032]

From Shaykh Najm al-Din al-Ghayti s [d. 981]

From Shaykh Zain Zakariyya al-Ansart & [d. 926]

From Shaykh ‘Izz al-Din ‘Abd al-Rahim al-QahirT al-HanafT s [d. 851]

From Shaykh ‘Umar al-Maraght s [d. 778]

From Shaykh Fakhr al-Din b. al-Bukhart al-Hanbali s [d. 690]

From Shaykh ‘Umar b. Tabarzad al-Baghdadi s [d. 607]

From Abu’l-Fat’h ‘Abd al-Malik b. ‘Abd-Allah al-Kartkhi s [d. 545]

From Qadi Abi ‘Amir Mahmiid b. Qasim al-Azd1 al-Shafi’T s [d. 487]

From Abii Muhammad ‘Abd al-Jabbar b. Muhammad al-Marwazi al-Marzubani s [d. 412]
From Abu’l-‘Abbas Muhammad b. Ahmad b. Mahbib al-Mahbubi al-Marwazi 2 [d. 346]
From Abii Isa Muhammad b. Isa b. Sawra al-Tirmidhi & [d. 279].

*According to Allama Anwar Shah Kashmirt &, [Faid al-Bart, 1:17), Shaykh al-Hind 2 also has ijaza
directly from Shah ‘Abd al-Ghant al-Mujaddidi . For more of Shaykh al-Hind’s isnad, see Al-Durr
al-Mandid fi asanidi Shaykh al-Hind Mahmid.

For more information on the Mashayikh within the sanad, see Hadiyyat al-Ahwadhi, pp. 142 - 186

Page 125 - Some commentaries of Jami’ al-Tirmidhi

Allah blessed Imam Tirmidht's work with great acceptance; hence many commentaries and
annotations were compiled. Some of which are as follows:

For the full list, see Hadiyyat al-Ahwadht, pp. 125-139, which includes a short bio of some authors.

1)

2)

‘Aridat al-Ahwadhi [The strong words of the expert] - In around 7 volumes, by the famous
Spanish Muhaddith and Maliki jurist, Qadi Abt Bakr Ibn al-‘Arabi [d. 543 H]. 1t is one of the
most famous commentaries, and used by greats, like Hafiz Ibn Hajar al-‘Asqalant .
According to Maulana MubarakptirT, there was no complete Sharh of Jami’ al-Tirmidhi until
the time of Imam SuyatT s, except this.'*° It is not very long, and he brings many proofs of
the MalikTs, but does not explain every difficult passage.

Al-Naf'h al-Shadht - Hafiz Fat’h al-Din Ibn Sayyid al-Nas al-Ya’murt 2 [d. 734 H]. He wrote
some of the Sharh before passing on.

"% This is seemingly incorrect, because Hafiz Ibn Rajab s completed his Sharh before Imam SuyaitT . HA
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The work was completed by Hafiz Zayn al-Din al-'Iraqt 2 [d. 806 H], who started from bab
ma ja'a anna’l-Arda kulluhd Masjid... which is on p. 72 of the Hidustani print. According to
Hafiz Ibn Hajar & - a student of his - he reached the end of Kitab al-Libas, and Hafiz Ibn
Hajar says he wrote one volume of his teachers’ work himself. Allama Shawkant & says
that he saw this Sharh in 9 volumes, one with the handwriting of Hafiz Ibn Hajar s, and it
is a very valuable work, of a higher status than its original by Ibn Sayyid al-Nas .
Note: This is ‘Iraqi’s only work on Jami’ al-Tirmidht, and he does not have another Sharh.
Allama ‘Iraqr’s 2 Sharh was then worked on by Allama Sakhawi s [d. 902 H], and we do not

111

know if he finished it. What we can say for certain though, is that Allama ‘Iraqr’s & was not

complete, because Imam Sakhawt s, himself says, “I started the effort of trying to complete the

work left behind by Allama ‘Iraqt, and wrote 2 volumes”. '
Allama ‘IraqT’s son, Abli Zur’a & also made an attempt to finish his father’s work. We do
not know the whereabouts of this work.

3) Sharh al-Tirmidht - Hafiz Ibn Rajab al-Hanbali s [d. 795 H]. He was a contemporary of
Allama ‘Iraqf, passed away before him, and finished the Sharh after him. It was reportedly
compiled in 20 volumes, and according to Haji Khalifa, who writes in Kashf al-zunin, it was
all burnt and destroyed in the fitna [He doesn’t mention which fitna]. His Sharh on Kitab Al-
‘Ilal is famous, and good work has been done on it by Dr. Niir al-Din ‘Itr.

4) Sharh al-Tirmidhi - Hafiz Ibn Hajar al-‘Asqalani & [d. 852 H]. He started it, makes mention of
it in his Fat’h al-Bart, and in his al-Nukat on Ibn Salah’s s Mugaddima. From his mention of
the Sharh in these books, we know he reached at least the 29" bab of Kitab al-Tahara. Allama
Sakhawt s writes that Ibn Hajar s wrote one volume of the Sharh, and Tbn Hajar’s s
student, Allama Biqa' 4 states that his teacher started writing it in 808 H, then gave up
writing it.

5) Qiit al-Mughtadht - A concise commentary [probably more suitable to call it footnotes]
authored by the famous Imam, Hafiz Jalal al-Din Suyati 4 [d. 911 H]. He takes use of the
Sharh by Ibn Sayyid al-Nas s and Allama ‘Iraqt 4, but goes into very little detail or Takhrij
on any topic.

6) Naf' Qit al-Mughtadhf - An extremely summarised version of Suyiti's above mentioned work
by Shaykh ‘AlTb. Sulayman al-Dimanti 2 [d. 1298 H]'"*, It is included in most subcontinent
editions of the Sunan, as footnotes.

7) Hashiyah of Muhaddith Ahmad ‘Al Saharanpuri & - Not only did Maulana Ahmad ‘Al
Saharanpuri & [d. 1197 H] gather, compare manuscripts of the Jami and then publish an
accurate edition of the work from his very own ‘al-Matba' al-Ahmadr’ in 1266 H, but he also
penned a very beneficial marginal gloss to the Jami’, ‘llal & Shama’il. His main sources are
the commentaries of Mishkat al-Masabih by Allama Tib1 2, Mulla ‘AlT QarT s, Shah ‘Abd al-

"' See Maulana Fadlur-Rahman’s detailed discussion, pp. 127 - 129

112 Sakhawi, al-Daw’ al-Lami’, 8:16. Copies of the manuscripts of Allama ‘Iraq’s Sharh are available to view and download on
https://drive.google.com/drive/folders/0B_vBQRRe7YMUSiOxbmZxRWsweW8, and I am informed that postgraduate students
of Madina University are also hoping to publish it, inshaAllah.

" Maulana Fadlur-Rahman has mentioned his name as being written as Dimanti, and his date of demise as being 1298 H, but
Imam Zirikli mentions in his Al-A’lam [4:292], that his name can also be written as Dimnati [his place of birth is Dimnat] al-
Bujum’awi, and his date of demise is 1306 H. Wal-lahu A’lam
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Hagq al-Dehlawi & and Allama Tahir Pattni's : Majma' Bihar al-Anwar. He also, at times,
brings notes or anecdotes from himself. He also compares the nuskha to Hafiz Mizz1's s,
Tuhfat al-Ashraf and notes the differences. HA

8) Al-Thawab al-Huli - A condensed version of al-Misk al-Dhaki, Maulana Ahmad Hasan
Sanbhali's s notes taken during his studies with Hakim al-Ummah Thanawt . These
notes are sparsely scattered throughout the Jami’ as footnotes, and aid the reader in
understanding difficult passages, despite its brevity. HA

9) Tagqrir Tirmidhi - Some subcontinental editions [including Maktaba-tul-Bushra] have
included the class notes of a student of Shaykh al-Hind Maulana Mahmiid Hasan al-
Deobandi [d. 1339 H] at the beginning or end of the Jami’. Recent editions, such as Maktaba-
tul-Bushra have incorporated it throughout the book. These notes are infrequent, concise,
and focus mainly on presenting the fight differences between the Hanafi and Shafi't schools,
and supporting the former. HA

10) Tuhfat al-Ahwadhi - In 10 volumes, by Maulana ‘Abdur-Rahman Mubarakptri 4 [d. 1353 H].
A very good and detailed commentary. The first volume is dedicated to aspects relating to
the science of Hadith, as well as details regarding Imam Tirmidht and his work. It should be
kept in mind that Maulana was a staunch Ahl-e-Hadith scholar, so is harsh in his refutation
of the Hanafi madh-hab.

11) Al-Kawkab al-Durri ala Jami’ al-Tirmidhi - In two volumes, now also available in multiple
volumes, printed by Shaykh Taqt al-Din al-Nadwt, compiled by Shaykh Maulana Yahya al-
Kandhlawt s [d. 1334 H]; with glosses by his son Shaykh Muhammad Zakariyya al-
Kandhlawi 4 [d. 1402 H]. It is based on the lessons of Shaykh Rashid Ahmad Gangoht s [d.
1323 H]. A concise and informative mugaddima has also been added by Hadrat Maulana Aqil
Sahib, of Madrasa Mazahir al-‘Ulam, Saharanpir.

12) Al-‘Arf al-Shadhi - Based on the lessons of Allama Anwar Shah Kashmiri &, it has been
compiled by his student, Maulana Muhammad Chirag Punjabt . It has been printed as
footnotes to the Jami’, and also separately.

13) Ma’arif al-Sunan - Authored by Shaykh Maulana Yasuf al-BanirT 2 [d. 1397 H] of Pakistan,
in about six volumes. He was unable to complete it, commentating up to the chapter of Haj.
The majority of the work was undertaken in Dhabel, India. The original purpose of it was to
write a correction and explanation of Al-‘Arf al-Shadht, but it became a commentary of its
own. Attempts are being made to finish the work, though it is very difficult for any later
‘Alim to reach the high level of knowledge and proficiency with regards to jami’ al-Tirmidhi,
which Maulana had attained.

For information on other versions of Jami’, see Hadiyyat al-Ahwadht, p. 140.

Here end my notes on Hadiyyat al-Ahwadht. May Allah forgive my errors, bless Hadrat Maulana
Fadlur-Rahman Sahib and all my teachers, lengthen their shadows over us, and enable us to
benefit from their ‘Ulam.

Amin
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Editions/ Publications

1.

From my understanding, and having consulted a few ‘Ulama, the best print available at the
time of writing this paper [August 2017] is the Dar al-Ta’sil edition, printed in 5 volumes.
They have done painstaking work in trying to ensure the print followed the handwritten
manuscript found of Allama Kariikhi «, and one other handwritten manuscript.

They avoided the mistake of the previous publications of mixing the riwayat of Karakht s
and others, but instead stuck with that of Kartkhi, which is the version of Allama Mahbib1
5. They have also used the numbering system from Hafiz Mizz1's s Tuhfat al-Ashraf.

They have also made sure the full book has full I'rabs, according to the manuscript, which
makes life very easy for the student.

However, in the first edition, they had removed 25 Ahadith from the main part of the book,
and had only mentioned them in the Mugaddima, on page 256. In my understanding, this
has been corrected in the second edition.

From speaking to other ‘Ulama, they have also recommended the publication of Dr. Shu’aib
Al-Arn2’tt » and colleagues, printed by Mu’assasat ar-Risala al-‘Alamiyya in 6 volumes, in
1431 H. The team also attempted to do Takhrij of every Hadith to the other sources. The
issue with this publication is that they did not make the Kariikhi nuskha the primary
source, and they also didn’t follow the universally used Hadith numbers for Jami’, but made
their own numbering system.

For more details, see http://www.ahlalhdeeth.com/vb/showthread.php?t=349588

Recommended Reading List''*

NS L

8.
9.

Hadiyyat al Ahwadhi - Maulana Fadlur-Rahman al-A’zami

Mugaddima Tuhfat al-Ahwadhi - Maulana ‘Abdur-Rahman MubarakpirT 2

Mugqgaddima Al-Kawkab al-Durri - Maulana Aqil $Sahib Saharanpari a

Al-Imam al-Tirmidhi wa'l-Muwdzana bain Jami’hi wa bayn al-Sahihain - Dr. Nir al-Din ‘Itr
Mugaddima Tuhfat al-Alma’t - Mufti Sa’id Ahmad Palanptiri

Mugaddima al-Naf’h al-Shadhi - Shaykh Ahmad Ma'bad =

Mugaddima Kashf al-Nigab ‘amma yaqiiluhu’l-Tirmidht wa fi'l-Bab - Maulana Habib-Allah
Mukhtar

Chapter on Hasan - Mugaddima - Hafiz Ibn al-Salah =«

Chapter on Hasan - Nuzhat al-Nazr, Sharh Nukhbat al-Fikr - Hafiz Ibn Hajar al-‘Asqalant

10. Al-Imam al-Tirmidh: al-Hafiz al-Nagid, Faqih al-salaf, wa Jami’ al-Sunan - Iyad Khalid al-Tabba'

11.

Al-Majma’ al-‘Tmi al-‘Arabi magazine: Al-Tirmidhi Sahib al-Jami’ fil-Sunan - Allama Yasuf
Baniir &. View here:
https://drive.google.com/file/d/0B_vBQRRe7YMUa0050XhvdGNjUko/view

14 This list is NOT exhaustive.


http://www.ahlalhdeeth.com/vb/showthread.php?t=349588
https://drive.google.com/file/d/0B_vBQRRe7YMUa005OXhvdGNjUk0/view
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To benefit from a frequently updated vast PDF collection, containing a wide range of books
on the Kutub Sitta, plus al-Adab al-Mufrad, Sharh Ma’ani’l-Athar and Mishkat al-Masabih, visit
this link https://drive.google.com/folderview?id=0B_vBQRRe7YMUd0QteGVGVFNIYms

For suggestions/corrections, general questions or if anybody wishes to add to the introduction, or

translate the entirety of Hadiyyat al-Ahwadhi, please email me, at: abdullahpatel@hotmail.com

Please remember myself, and all those who helped me with this work, in your du’as.
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