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 دعب اما ممهلا یلاوع باحصا هبحص هلآ ىلعو مجعلا برعلا ديس دمحم انديس ىلع للها ىلصو مكلحا ملعو معنلا ضيفم لله دملحا ميحرلا نمحرلا للها مسب 

 لاح نع صحفلا يف نيدلاو قحلل انیعم لازلا مركم مودخم نم ةيمرك ةمیقر تدرو ميسلجا هلضفب ىلاعت للها امهلماع میحرلا دبع نب للها یلو ريقفلا لوقيف

 مانا هدقتعا يذلا كلذ لثم نع لزعبم تنك ناو هرماب راتملأا بجوف هيف دقتعي نا یغبنی یش یاو هلضفب ىلاعت لله هلماع ةيميت نب دمحا نیدلا ىقت خيشلا

 للها یلص يبنلا ليدعتب لودع مهنا ثيدلحاو ةنسلا لها ةديقع نع ينباذلا هقفلاو ةنسلاو باتكلا ةلمح ملاسلاا ءاملعلا يف ينملسلما عيمج هدقتعي نا بسح

 باتكلا صنب دودرم ريغ كلذ هلوق ناك اذإ دقتعلما اذه يضتري لا ابم ملكت مهضعب ناك ناو هلودع هقبط لک نم نیدلا اذه لمحتي لاق ثیح ملسو هیلع

 ةينادحولا قئاقلحا يف وأ ةيهقفلا ثحابلما يفوا نيدلا لوصا يف كلذ هلوق ناك ءاوس هيف ضوخلل غاسمو لاجم ناكو لامتحم كلذ هلوق ناكو عامجلااو ةنسلاو

 للها دبع ةوفص نم اهنا يدنرهسلا دحلاا دبع نب دمحا ددجلما خيشلا يفو يبرعلا نب ىلع نب دمحم نيدلا يحم لجلأا خىشلا يف اندقتعا لصلاا اذه ىلعو

 هیلع للها ىلص للها لوسر ةنس ظفاحو ةيعرشلاو ةيوغللا هيناعمو للها باتكب ملاع هنا هلاح نم تققتح ذق اناف ةیمیت نبا كلذكف امهيف ليق ام یلا تفتلن  ملو

 ةديقع نع بذلا يف هتغلاب ناك ءاكذلا يف قئاف هلوصا هعورف ةلبانلحا بهذم اررحم ةغللاو وحنلا يف ذاتسا ةيعرشلاو ةيوغللا اهيناعبم فراع فلسلا راثآ و ملسو

 اذه لثمف فلسلا راثآ و ةنسلاو باتكلا نم هليلد هعمو لاا اهنم ءىش سيلو اهلجلا هيلع قيض يتلا روملاا هذه لاا مهللا هتعدب لاو قسف هنع رثؤي مل ةنسلا لها

 نم ایشان كلذ مهقييضت ناك ناو ىلاعت للها هاتآ ام راشعم اوغلب ام هيلع اوقيض نيذلاو هریرقت و هریرتح یف هؤاش قحلي نا قيطي نم ملاعلا يف دوجولا زيزع خيشلا

 شرعلا قوف یلاعت للها نا لاق هنا ركذ دقو ريخب لاا ناسللا فك كلذ يف بجاولاو مهنيب اميف ةباحصلا ةرجاشلم لاا يهام كلو لثم یف ءاملعلا ةرجاشمو داهتجا

 هسفنل تبثا یلاعت للها نا ماقلما هذه يف قلحاو اقيفوت حصيلا لاامع اقيفوت قحلل تابثا حصي امع ثحبلا اهاهدحا تاماقم ثلث ةلئسلما هذه یف نا قیقحتلاو

 وأ هتقيقح ملاكلا اذه لثم نوك زوجي له لقعلا نا اهيناثو هرئاظن و کلام ماملاا نع كلذ يذمرتلا لقن دقو كلذ ىاع ةرهاطتم ثيداحلاا ناو قوفلا هتهج

 ريغ نم هرهاظ ىلع هفقو زوجي وا هلیوات بجي له هنا اهثلاث و رملاا سفن يف هرهاظ یلع سیل هنا بجوي لقعلا نا ماقلما اذه يف قلحاو زاجلما ىلع هلمح بجوي

 هيبا نع رهاط وبا ينربخا ةملاا نم تارابعلا كلت لثم لامعتسا زوجيلا هنا لاو هلیوات بجي هنأ فیعض وا حيحص ثیدح یف تبثي مل هنا هيف قلحاو دارلما ينعت

 ينعي كلذ نم ئش لیوات بوجوب حيرصتلا حيحص قيرط نم ةباحصلا نع لاو ملسو هیلع للها ىلص يبنلا نع لقني مل ىنلاقسعلا رجلحا نبا ظفالحا لاق لاق هنا

 زوجي ام زييم لاف بابلا اذه کرت مث مكنيد مکل تلمکا مویلا هیلع لزنيو هبر نم هیلا لزنا ام غيلتب هيبن للهارمأي نا لاحلما نمو هركذ نم عنلما لاو تاهباشتلا

 ىلع هب نايملإا ىلع اوقفتا مهنأ ىلع  لدف هترضحب لعف امو هلاوحأو هلاعفأو هلاوقأ اولقن ىتح بئاغلا دهاشلا غيلبتلا ىلع هثح عم زوجي لا امم یلاعت هیلا هتبسن

 اذهو ىهتنا مهليبس فلاخ دقف مه دعب كلذ فلاخ بجوأ نمف ءيش هلثمك سيل هلوقب تاقولخلما ةهباشم نم هیزنت بجوأو اهيف ىلاعت للها دارأ يذلا هجولا

 ىلع ىنإ هباتك يف لاق نسلحا امأ خیشلا نا هيبأ طخب هنع للها ىضر يندلما رهاط وبأ ینأرقأ قيقحتلا دنع يرعشلأا نسلحا ىبأ خيشلا بهذم وه هانققح يذلا

 یلاعت للها نا کش لاف نادجولا ىلإ انعجر اذإو ثلاثلاو لولاا ماقلما ىلع لومحم ةيميت نبا ملاکو شرعلا قوف للها نأو تافصلا ةلأسم يف دمحأ بهذم

 تاعومسلما فاشكلا يف ةرابع دتج لا انإ امك شرعلا ىلع ءاوتسلإا نم برقأو حصف كلذ يف ةرابع دنج لاو هتاقولخم نم هريغ عم تسيل شرعلا عم هتیصوصخ

 حیرص لیلدب کلذ هملاک یوری لاو ملسو هیلع للها ىلص يبنلا ةرایزل رفسلا عنم هنا هنع ركذ دقو روملاا قئاقحب ملعا للهاو رصبلاو عمسلا نم حصفأ تاربصلماو

 دشي نا یغبنی لا یداهتجا غاسم هلوقل ناك اذاف اديع ىربق اوذختت لا ثيدحبو لاحرلا دشت لا ثيدحب ةرايزل رفسلا عنم لب اقلطم ةرايزلا عنيم مل هنإف حیحص

 داقتعا نم طرش ىلع ماد ام ىنسلا كلذ هل قح و یدهلما هنا ةعيشلا هيعدم ىذلاو رضلخا و ثوغلاو بطقلا دوجو ركنا هنا هنعرکذ دقو ددشتلا کلذ هیلعو

نا هل زوجي اهب تبثي لا امع توكسلاو عامجلااو ةتسلاو باتكلاب تبثام  لاا مهللا ةنسو باتك نع تبثي مل هناف ةيفوصلا نم تبثأ نمو كلذ دقتعي لا 

 انرما نم ثدحا نم ملسو هيلع للها ىلص هلوقل عرشلا ثيح نم هداقتعا لطاب عدتبم لوق اذه نا ديري هنا هملاك نم مهفا يذلاو عرشلا ةلدا نم سيلو فشكل



 لاو دايقنلا عرشلا اهیلع لدي مل  ةلئسم نم مك هنا يهو هقيقد انهاهو اضيا قيسفتلا لاو ريفكتلا قحتسي مل راكنلااب عطق ناك ولو در وهف هنم سيل ام اذه

 دوجولا لیم ىهو للها دابع نم لمكلا ةتباث ةقيقدلا ةبحلما انلوقك نادجولاو فشكلا وا ةئالما ةرشعلا يف ةرشعلا برض نم لصحي انلوقك لقعلا اهيلع لدو اتابثإ

 ولو . اطخ كلذ هداقتعا ناك عرشلا نم اهنا ناسنا دقتعا ولو ةقیقلحا یف ةقح لئاسلما  هذهو هرقم ىلا رصنع لك لیم لثمك دويقلا نم قلطلما هلصا ىلا صالخا

 يف ةعيشلا داقتعإ ركنا هنا هنع ركذ دقو اضيا ءاطخ ناك تايعرشلا تانئاک اهیرکنم ىلع اهتابثا لداجوا اهب لقي مل نم یلع رکناف عرشلاب تباثلا لحم اهلحا

 یلع انديس عم بدلاا ءاسا هنا هنع رکذ دقو هب لاق ادحا نا ملعا لا راکنلاا اذه یلع مهلک ةرعاشلأا لب کلذ رکني نا هل قحو مهمعز ىلع بوجحلما ماملاا

 ماقف ديرجتلا رخآ يف روکذم ةثلثلا ءافللخا ىلع مهنعط يف هعيشلا ملاك هتضقانم یف اقوسم هضعب تدجوف هملاک تعلاط دقو كلذ نم هاشاحو یلاعت للها یضر

 یضر وهو ىلع اندیس نع روثام اهلثم ناف متلیخت امك اصقن روسلاا هذه تسیل لوقي هناك اهلثم يه یلع اندیس يف اهب وفرتعا اروما مهیلع ددعي خيشلا اذه

 لضفب فارتعلاا نمو هترظانم ةوقو هملع لامك نم اذهو ةثلاثلا ءافللخا يف انباوج وه یلع انديس يف مكباوج وه امو مکدنعو اندنع یضرم هنع یلاعت للها

 مهراكنا مظع امك هلتقب ةملاا راكنا مظعي مل هنع للها ىضر نیسلحا ناف هلوقو خلا انومذم نكی مل نا ىارلا نا مولعم لوق جرخي لصلاا اذه ىلعو ىلع انديس

 یلص یبنلا لاق دقو اهنع یلاعت للها یضر ةمطافل ءاذيا هناو كدف عنم قيدصلا ىلع مهنعط يف هعيشلا ىلع درلا هانعم خلا رکب یبا لضف ناف هلوقو نامثع لتقي

 یلع عنشي نا هاشاح خلا ینيذوت لعف اماو هلوق كلذكو عرشلل عرشلاب هنلا ءاذيلاا قلطم نم ینثتسم روملأا هذه لثم نا هلصاحو اهاذآ ام ىنذؤی ملسو هیلع للها

 ةمطاف و يلع ىلع دحا عینشت نم ضرقلاب ام لثم وه ركب ىبا ىلع مكعينشت لاق هنأك ةضقانلما ليبس ىلع وه لب امهنع یلاعت للها یضر ةمطافو يلع

 خيشلا اذه ماقف اضيا ديرجتلا رخآ یف روكذم وه امك ةثلثلا ءافللخا ىلع يلع انديس هتلضفا مهتابثا يف ةعيشلا هتضقانم يف هضعبو هنيعب انباوج وه مكباوجو

اوئيسي نا مهاشاحو عمجا ةنسلا لها بهذم لیضفتلا ناف بدا ةءاسا لیضفتلا يف سيلو هنم لضفا وا یلع اندیس اوتبثأ ام لثم ةثلاثلا ءافلخلل تبثي  بدلأا 

 للها ديريو رسعلا مكب ديري لاو رسيلا مكب للها ديري یلاعت هلوق هلثمو حيحصف ةينيوكتلا ةدارلإا نود ةيعيرشتلا ةدارلااب ةراهطلا ةيآ ريسفت اماو هنع للها ىضر هعم

 يف ادهتجم الماع ينملسلما نم دحا بس نا للها للها اهلاثمأو ةلأسلما هذه يف ملسلما لك لجو زع للها ركذا ىناف دعبو تايلآا نم كلذ ريغ ىلإ مكيلع بوتي نأ

هتقيقحب ملعأ للهاو حصنلا لاا هيلع ىنلمح امو باولجا نم لالحا يف رسيت ام اذه هذه لاثما  
 
 
 
 
 
 
 
 
 
 
 
 
 
 
 
 
 
 
 
 
 
 



 
 
 
 
 
 
(Persian) A response-letter to the unity of virtues, Mu’īn al-Dīn al-Thattāī. Its contents include the banishment of doubts in the 
speech of Shaykh Taqī al-Dīn Ahmad bin Taymiyya al-Hanbalī, and an exposition on his virtues and his ineffable 
appreciation amongst the Sunnī scholars; and a refutation who of those who seek to undermine his status, and a revealing of his 
proper theological beliefs. May Allah be pleased with him and all the Sunnī scholars. It is written as follows (tehrir yaft): 
 
In the name of Allah, the Munificent, the Gracious. Limitless praise to Allah, the emanator of virtues, and the 
inspirer of wisdom! And ceaseless salutations on the Prophet, the master of Arabs and non-Arabs; and upon 
his exalted family, his exalted Companions, those of lofty determination! 
 
Thereafter says: Walī Allāh bin ‘Abd al-Rahīm al-Dihlawī, may Allah treat him and his father with His 
boundless grace.   
 
The honorable letter has arrived from the one who is ever-assisting truth and Allah’s religion, seeking to 
uncover the moral condition of Shaykh Taqī al-Dīn Ahmad bin Taymiyya al-Hanbalī, may Allah treat him 
with excellence, and what beliefs should be held regarding Ibn Taymiyya. And although I am at a distance (i.e. 
hesitate to answer) I see it necessary to reply to the letter. That which I believe, and I hope all Muslims 
believe as well, about the scholars of Islam is that they are the bearers of the Quran and the Sunnah, 
defenders of Sunnī theology. The Hadīth (states) that they are morally proper by the moral endorsement of 
the Messenger (alayhis salam), where he affirmed: From every generation and class, the righteous (‘adūl) will carry this 
knowledge. (And he must hold respect for them) even if (these scholars) say statements that he is not pleased 
with, as long as (those statements) are not repudiated by the Quran and prophetic practice and scholarly 
consensus.  
 
And that such a scholar’s speech holds multiple interpretive possibilities (muhtamal), and there is juridical 
scope for intellectual discussion, regardless of the view is in theological, legal, or ontological matters. On the 
heels of this very theory, we hold our beliefs in the exalted Shaykh Ibn al-‘Arabī, and the revivalist Shaykh 
Ahmed al-Sirhindi—they are from the intimately chosen of the slaves of God. And we don’t care what people 
say (recklessly or negatively) about these two; so, too, with Ibn Taymiyya. We have researched his intellectual 
production and life and verified that he was a scholar of the scripture of Allah, including its semantic and 
legal meaning, and of the sunnah of the Messenger (limitless blessings on him), and the traditions of the early 
generations of Islam, skillful in their legal and linguistic implications; a master of Arabic grammar, and prolific 
in expounding the Hanbali school, including its substantive law and legal theory. He was unmatched in 
brilliance, and exceedingly eloquent in defending the beliefs of those who follow the Sunnah. There is no 
mention of sin nor innovation traded down the generations about him (yu’thar)-- Allah!—except in some 
matters for which he was constrained (duyyiqa) for. And in (these few matters) he held an evidentiary proof 
from the Quran, Sunnah, and the traditions of the Salaf. The appearance/existence of such a learned man is 
exceedingly rare—and who can reach his academic production in writing or lectures?  And those put a 
chokehold on him, they did not reach a tenth (mi’shār) of what Ibn Taymiyya had been gifted by Allah, may He 
be exalted—even if the constraint of theirs was grounded in a justified scholarly debate. And how is this any 



different than the legal debates and differences between the Sahaba—what is required but to speak well (of 
the Sahaba) or hold our tongues? 
 
It has been mentioned that Ibn Taymiyya said: “In truth, Allah, exalted be He, is above the throne.” 
(Waliullah continues): There are three intellectual positions here. The first is to establish for Allah (from 
divine sources) from those points which cannot be authenticated. And the truth in this matter is that Allah, 
exalted be He, has established for himself the direction of above-ness, and the prophetic reports are explicit on 
this. This has been reported from Imām Tirmidhī, narrating from Imām Mālik, and his contemporaries. 
Second, does the rational intellect permit a literal understanding of this understanding, or does it demand to 
construct a metaphorical meaning? And the truth in this matter is that that the intellect demands it should be 
construed literally, in the core of the issue. The third is that is it necessary to interpret the verse (about Allah’s 
directionality) or can we remain silent on its literal words, without diving into its interpretation? The truth 
here is that no authentic or canonical prophetic report demands that interpretation is obligatory, nor that the 
use of such statements is inherently impermissible. Abu Tahir al-Kurdi (i.e., al- Gurānī) reported to me from 
his father (Ibrāhīm al-Gurānī) that Ibn Hajar al- ‘Asqalāni said: “No necessity of interpretation of the 
Mutashābihāt has been reported from the Messenger (salutations on him), nor that anyone is barred from 
interpreting these verses.” It is inconceivable that Allah would command the Messenger (salutations on him) 
to convey what has been revealed to him, and that Allah would say: Today I have perfected for you for your religion, 
and the Messenger having failed to explain this issue (lit. he abandoned the section), with the result that we 
are unable to distinguish from what we may attribute to Allah ta’ālā from that which we may not. And this is 
also despite the exalted Messenger exhorting  “the present should convey to the absent” so that (those 
present) may transmit the Messenger’s statements, actions, and those acts performed in front of him. That 
nothing was mentioned proves that they (the Sahaba and the early generations) were united on the theological 
matters in a manner Allah decreed. Allah has demanded we maintain His transcendence, per His verse: And 
there is nothing like Him—so whoever does otherwise, he has contravened the path of the scholars.  
 
And the aforementioned is also the position of Abū ’l-Ḥasan al-Ash‘arī [d. 324] from what I have researched. 
Abū Tahir al-Madanī (al- Gurānī) read to me from the script of his father (Ibrahim al-Kurdi al- Gurānī) that 
Imām Hassan al-Ash’arī said: I follow Imam Ahmed bin Hanbal as it concerns Allah’s attributes, and that Allah is above 
the throne. And Ibn Taymiyya’s position can be interpreted in either the first or the third possibilities (that 
Waliullah mentioned above). When we rely on our true consciousness (wijdān—mystical intuition may also be 
employed here), then there is little doubt that Allah possesses a special relationship with His throne unlike 
with any other creation! And we do not find any statement more forceful and eloquent than istiwā ‘ala al-‘arsh, 
just as we do not find any expression in elaborating on seen and auditory matters than sam’ and basar. And 
Allah knows more than all in all matters. 
 
And Ibn Taymiyya has been accused of halting people from visiting the Messenger of Allah (salutations on 
him!). Yet, no evidence from his books or lectures proves that he made such a pronouncement. For Ibn 
Taymiyya did not ban visitations to the Messenger of Allah, in an absolute manner, but visitations that were 
premised only on visiting the Prophet, with the proof of the prophetic report: Do not make burdensome travel 
except to three (Masjids), and the prophetic report: Do not turn my grave into a festival. If there is juridical scope for 
Ibn Taymiyya’s statement, it is not appropriate we should be harsh on him—whoever is harsh, the harshness 
is on him! 
 



And Ibn Taymiyya has been accused of denying the existence of the Ghawth, the Qubt, and Khidhr, and the one the 
Shī’ahs claim to be the Mahdi. It is correct for the Sunnī to believe such as long as his belief is anchored in the 
Quran, the Sunnah, and scholarly consensus. And silence is permissible for those matters which hold no 
scriptural grounding, and (it is also permissible) that he also not believes in them. And whoever has 
established these matters from the Sufis, they have not done so from the Quran or the Sunnah, unless 
through divine inspiration (kashf)—and kashf is not a proof in the Sharia. And that which I understand from 
his speech that the above statements are from the speech of an innovator whose theological beliefs are 
corrupted, per the judgement of the Sharia, for the Messenger’s statement (salutations on him!): Whoever 
introduces a matter that is not a part of our religion it is forsaken. And even if Ibn Taymiyya categorically denied the 
existence of such figures then even then we may not pass judgement of kufr or fisq on him! And here is a 
wonderfully subtle point: How many matters are there the Sharia does not allude to, for submission, nor 
affirms, but the intellect concludes those matters? Such as our speech that ten times ten equals a hundred— 
or by unveiling or intuition, such as the statement that perfect love is established for the complete slaves of 
Allah, and it is the inclination of a particular element to its unrestricted root, like the inclination of every 
genus towards its natural habitat. And these judgements and issues are truth. If someone were to understand 
these matters as a part of the Sharia, he would be in error. And if he were to place these (unestablished from 
the Sharia, but established from ‘Aql) matters in the place of those evidenced by the Sharia, with the result 
that he scorns who do not hold these beliefs, or he seeks to uphold them against its deniers as actual content 
from divine law, he would be similarly at fault.  
 
Ibn Taymiyya has also been accused of denying the Shī’ī belief regarding the hidden Imam, and he was 
perfectly within his right to do so, for all of the Ash’arī have done so—I do not know of a single one who 
affirmed the supposed existence (of the Shī’ī 12th Imam)! 
 
Finally, Ibn Taymiyya is claimed to have disrespected Sayyidunā ‘Alī, may Allah’s pleasure cradle him, and 
Allah forbid that he ever engaged in such!  I have researched his works, and found that some sentences were 
brought forth to challenge the Shī’ī’s defamation of the first three Caliphs, may Allah be pleased with them, as 
it is mentioned in al-Tajrīd (by Nasīr al-Dīn al-Tūsī). So this Imam (Ibn Taymiyya) rose up and enumerated a 
range of qualities the Shī’īs concede to be found in Sayyidunā ‘Alī, may Allah be pleased with him, as if to say 
these ostensible faults you consider to be present in the first three Caliphs are also embodied by Sayyidunā ‘Alī 
(and they are not actually shortcomings). And Sayyidunā ‘Alī is well-regarded by us (Sunnis), as they he is by 
you, so what your response is to my claims is also our response to the first three Caliphs. And this manner of 
argument is from his brilliance in knowledge and excellence in debate, and, further, the acknowledgement of 
Sayyidunā ‘Alī’s virtues.  
 
Based on this theoretical outline, a well-known canon emerges that the opinion, if not, is reprehensible, 
etc. (the full quote is in Minhaj al-Sunnah, which says: “if an opinion is not heterodox, then there is no blame 
on the one who holds it,” 6:112). 
 
And (the same case is applied to his saying,): “The Ummah did not manifest the same wrath for the murder 
of Sayyidunā ‘Uthmān, as they did for the murder of Sayyidunā Hussein.” And his saying, “Then he 
preferred sayyidunā Abu Bakr,” etc., means responding to the Shiites in their attack on al-Siddīq, who 
barred the allocation of Fadak; that it was a source of harm to Fātima, may Allah be pleased with her, 
while the Prophet, may Allah’s prayers and sanctity be upon him, said, “He who harms Fātima harms 



me.” The bottom line is that such matters an exception to absolute harm, because it (i.e., the denial of 
Fadak) is legislated by the Sharia. And likewise is the Messenger saying, “They harm me,’” etc. Far be it 
from Ibn Taymiyya to slander Ali and Fatima, may Allah be pleased with them. Rather, Ibn Taymiyya 
wrote this by way of attacking the premise of the opponent’s argument, as if he said your libel of Abu Bakr 
is similar to slander against Ali and Fatima-- may Allah be pleased with them both!-- and your (i.e., to the 
Shiites) answer is our answer in its entirety.  
 
And other statements of Ibn Taymiyya are partly in proving the inconsistency of the Shiites in their 
demonstration that sayyidunā Ali is preferred over the three caliphs, as mentioned in the final chapters of 
al-Tajrīd. So Ibn Taymiyya emerged to prove virtues for the first three Caliphs what the Shiites proved for 
Sayydiunā ‘Alī, or even greater virtues. And there is no disrespect in preference, for this hierarchy is the 
position of the Sunnīs. And Allah forbid that they would ever labor to disrespect sayyidunā ‘Alī! 
 
So, too, is the reasoning with the verse of purity—that it is part of the legal will of Allah and not the cosmic 
will of Allah (i.e., that the purity of the Ahl al-Bayt is a legal matter and not an ontological one in that they are 
ma’súm): this reasoning is completely valid, as we learn from other Quranic verses: Allah wills ease for you and not 
difficulty and Allah intends to forgive you, including other topical verses. I exhort every Muslim to remember Allah 
in this discussion, and other inexorable issues. Allah Allah! May He forbid that any Muslim should disdain or 
insult an incredibly gifted jurist (as Ibn Taymiyya)! The above is what was possible as a response to your 
letter, and nothing urged me to write this except my own well-wishes for you. Allah knows more about its 
reality!  
 
 


