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Further the following is said there :—

The personified appearance of the Lord leaves no room for the desire to possess
any other object of concentration. The fact of the mind heing held fast there is what
is called concentration, And, O king, hear what that personified appearance of the Lord
is that should be meditated upon ; therecan be no concentration without something
upon which the mind may rest. The face is cheerful and pleasing to the mind, the eyes
are full of freshness and depth like lotus-leaves, the cheeks are beautiful, the forehead
is bright and high, the cars are symmetrical and well-adorned by drops, the neck is
long like the shell of a conch ; the auspicions sign of fortune, the Srivatsa, marks his
chest; with a deep navel and deep furrows appearing in the abdomen ; with eight or
four arms hanging from his body ; sitting with thighs and shanks evenly placed, and
feet placed in the form of a Svagtika, Such is the appearance of Visnu clad in clean
)’°"°W garb, adorned with beautiful head-dress, armlet, bracelet, ete.; carrying his bow,
the Mrnga. his diseus, his elub, his sword, his conch-shell and his rosary of Rudriksa.
He has become Brahma, With mind wmerged in Him, let the Yogi devote himself to
weditating upon Him, Let him apply his mind to him so longas his concentration
becomes well established. Practising this concentration or doing some other work in
accordance with his own wishes, so long as the mind learns not to get away from the

object of concentration, the Yogi should in that state consider his concentration
achieved, ~1,

Siitra 2.
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m Tatra, there, wegq Pratyaya, of the mental effort, wrarmen Ekatinaté, conti-
nuation. wrm Dhyfnam, meditation.
2. The continuation there of the mental-effort (to
understand) is meditation (dhyina).—108.
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VYASA.

Meditation is the continuance, i.e., the unchanging flow, of the
mental effort to understand the object of meditation, untouched by any
other effort of the understanding.—108.

VACHASPATI'S GLOSS.

The author describes the meditation which is brought about by concentration ;—
‘Continuance of the mental effort to understand it is meditation, Continuance of the
mental effort means one-pointedness. The Commentary is easy. Here too says the
Purdpa : ‘ Meditation is the continnance of one-pointedness with reference to the

effort of understanding directed to any object, there being ahbsence of desire to under-

gtand anything else at the time, This is brought about, O King, by the foregoing
accessories"—2,

Sfitra 3.

ARATATETATE TEagrFathy |t 0o

@ Tad, the same, @ Eva, the same. ## Artha, object, the light of the object.
wa Métra, alone, fwtest Nirbhasam, shining with, ®es Svarlpa, itself. y=m Sﬁnyam,
devoid of, ¥a lva, as it were, gmfa; Samédhih, trance, contemplation,
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3. The same when shining with the light of the
object alone, and devoid, as-it-were, of itself, is trance (or
contemplation, Samadhi).—109.
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VYASA.

When on account of the object of contemplation taking entire
possession of the mind, contemplation shows forth only the light of the
form of the contemplated object, and is devoid, as it were, of its nature
of self-cognition, then it is called trance (or contemplation), —109,

VACHASPATI'S GLOSS,

The author describes trance which is brought about by meditation :—

“ The same when it shines by the light of the object alone, andis devoid, as it
were of itself, is trance.” The Bhfgyakdra explains :—* When on account of contempla-
tion, ete.! ; Shows forth only the form of the object of contemplation : ‘ Devoid, ete.'
Inasmuch as the question arises that if it is devoid of the nature of self-cognition, how
can it illuminate the object, he adds :—‘ As it were.! He mentions its cause:—*On
account of the object of contemplation taking entire possession of the mind.’

The Purina has on this too : “ Trance is that in which the mind takes in the nature
of the object of thought free from ‘ Fancy’ (kalpani). It is brought about by meditation,”
Fancy (kalpand) consists in the perception of the act and the object of meditation as
distinet from each other. The Trance-Cognition is free from this fancy.

Having deseribed the eight accessories of Yoga to Khandikya, Kusidhvaja thus
summarized :—* The knower of the field is the employer of the means. The means is
knowledge, that is not intelligent. Having achieved the work of salvation, it has
nothingof its duty leftto do, and turns back.'—8.

Satra 4.

TTAFT G790 2 1

= Trayam, the three, wm, Ekatra, together. ¥&: Samyamah, Samyama,
4, The three together are Samyama.—110.
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VYASA.

These three together, concentration, meditation and trance are
Samyama. The practice of all the three accessories with reference to one
object of thought is Samyama. This word Samyama is a technical term
of the science meant to denote the three.—110.

VACHABPATI'S GLOSS.

Inasmuch as the mention of concentration, meditation and tranee, all three, each by
its own separate name at every place, would be very lengthy, this aphorism is introduce@
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with the object of laying down a technical term for the sake of brevity :—‘ The three
together are Samyama.' The Bhisyakira explains:—' With reference to one object,
etc.! He removes the possible doubt that the word has the radical meaning of these
three :—“The word is a technical term, ete," (The word Tantra in the original means-
the science of Yoga. Hence ‘Tdntrika' means a technical term of the science.) The
provinee of Samyama is the ‘ Three changes’ and such other places.—4,

Sitra .

ATITITTATH: | %

m Tad, of that, wam Jayit, by the achievement. wer Prajiia, of the cognition,
@ Lokah, the visibility,

5. By achievement thereof comes the visibility of the
Cognition.—111.
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VYASA,

By the achievement of this ‘ Samyama ' comes the visibility of the
Trance-Cognition. As Samyama hecomes firmer and firmer so does the
Trance-Cognition hecome more and more lucid.—111,

VACHASPATI'S GLOSS.

The author mentions the frait of the practice for the achievement of Samyama ;—
‘By achievement thereof comes the visibility of the Cognition.” Visibility consists in the

maintenance of its flow free from impurity and unimpeded by any other efiort of cog-
nition. The Commentary is easy.—5.

Satra 6,
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@@ Tasya, its. 3y Bhfimigu, to the planes, regions. @Mm: Viniyogal,
application,

6. Its application is to the planes.—112.
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VYASA.

When one plane has been conquered by Samyamna, it is applied to
the next immediately following. No one who has not conquered the
lower plane, can jump over the plane immediately following, and then
achieve Samyama with reference to the plane further off. And if this
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Samyama cannot be achieved, how can the visibility of the Cognition
come ? TFor him, howexer, who has conquered the higher planes by
making ISwara the motive of all actions it is not proper to perform
Samyama with reference to the lower planes, such as thought-reading,
&e. Why? Because the object thereof has already been achieved by
means other than this. As to which is the next immediate plane
after a certain plane, it is the practice of Yoga alone that will teach
this. How ? It has been so said :—°The Yoga is to be known by the
Yoga ; the Yoga becomes manifest by the Yoga ; whoever is not confused,
enjoys the Yoga for long by the Yoga.'—112.
VACHASPATI'S GLOSS.

But whereto is this Samyama to be applied in order to achieve this fruit? For this
reason the author says:—‘Its application is to be to the planes’ The Commentator
specifies the planes. ‘When one plane, &e.! The application is to the unconquered
plane immediately following the plane, that is, the mental state, which has been conquered.

When the Indistinet Trance Cognition, having the gross world for its sphere, has
been achieved by Samyama, the application of the Samyama is to be to the yet uncon-
quered Distinet Trance. When that has been conquered, the application is to be to the
Meditative Transformation, Similar is the application to the Ultra-meditative,

For this very reason the Purdna introduces the trance with reference to the subtle
objeets, after the thought-transformation into gross objects has been achieved, and all the
arms and ornaments have been put off one after the other:—'Then let the wige man
meditate upon the form of the Lord as devoid of the conch, the club, the discus and the
bow, calm and possessing only the rosary of Rudriksa, When concentration has become
well-established hereupon, then let the Yogi meditate upom HIM as devoid of the orna-
ments of head-dress, armlet, &c. Then should he devote himsell to HIM as possessed of
the limbs alone; and then should he think of himself as HIS SELF. ‘lam HE' Then
should he devote himself to the thought of the ‘Tam’ alone.

Bub then why is it that one conquers the higher plane only after having conguered the
lower one? Why does he not conquer in the reverse order ? For this reason the Bhésya-
kéra says :—* No one who has not conquered the lower plane, &' No one who starts to
the Ganges from the Silihrada, reaches the Ganges without first reaching the Meghavéna.

« Por him who has conquered the higher planes by making iiwara the motive of all
actions, &e.” Why ? Because the object, i.e., the conquest of the higher planes, has been
achioved by another very proximate means, that is, devotion to God. When an object has
beon achicved, then the employment of a means for its achievement which does not intro-
duce something new in the expected result, oversteps the propriety of the rule of practice.

Well, lot that be. But the sub-planes are known by authority. Their order, however,
{s not so known. How is that order to be known? For this reason he says:—‘As to
which is the next, &. When the preceding state of Yoga is conquered it becomes the
canse of the knowledge of the nature and activity of the next. This is to be understood
by seeing that the state is intended to be spoken of as being identical with the object of
which the state is named.

Sfitra 7.

FaRATE T 19
w9 Trayam, the three, g% Antarafigam, forming an internal part more
than, more intimate, 9% Plrvebhyah, than the preceding.
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7. The three are more-intimate than-the-preceding.—113.
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VYASA.

The three, concentration, meditation and trance are more intimate
means of the Cognitive Trance than the preceding five, the restraints,
&c.—113.

VACHASPATI'S GLOSS.

How is it that Samyama alone is to be employed in all places here and there, and not
the other flve, although both are the accessories of Yoga equally? For this reason the
author says :—‘The three are more intimate than the preceding ones.” This three-fold
means has the object to be achieved as its direct sphere of operation ; it is, therefore,
called intimate, The restraints, &c., are not such ; they are, therefore, called non-intimate,
This is the meaning,—7.

Satra 8.

agty afgeg feffser w s

a3 Tad, that. =fi Api, even. sfgwg Bahirafigam, the external part, non-
intimate, f&'se Nribijasya, to the seedless,

8. Even that is non-intimate to the seedless.—114.
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VYASA.

This intimate triad of means too becomes an external accessory of

the seedless trance. Why? Because it comes into existence upon its
cessation.—114.

VACHASPATI'S GLOSS,

The triad of means is intimate only to the Cognitive Trance, not to the Ultra-Cogni-
tive, The Ultra-Cognitive Trance heing scedless, there isno gimilarity between the
spheres of their operation and also because the seedless trance is born when the triad of
means has long been under restraint, and the Cognitive Trance has reached its highest
culmination, or which is the same thing, when the state of the higher dosirelessness

consisting as it does of the purity of knowledge, is reached. *The triad of means, &c.'
‘Byen that is non-intimate to the seedless,’

‘Intimacy ' consists in having a common sphere of operation. Then, however, does
not exist here. There is no immediate sequence here. What itis said that the non-
intimate means of devotion to the Lord brings about that state and that therefore there
is overlapping, it is meant that although the definitionof the intimate overlaps, includ-
ing as it does the means of devotion to the Lord, it does not possess the characteristic of
following in immediate sequence and thus differs from the non-intimate. For this
reason, in order to show that in the case of the Ultra-Cognitive the Samyama Is rather
a remote cause, it is said that it comes into existence upon the cessation thereof.—8,
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sgeam Vyutthdna, of outgoing. @ Nirodha, of suppressing. d@ran  Sams-
kéirayoh, of the potencies. wfva Abhibhava, the disappearance. mgstdr Pridur-

bhévau, and the appearance. M Nirodha, of the suppression. &, Ksaga, with

the moment. fm Chitta, of the mind. @wm: Anvayah, the conjunction. fid
Nirodhha, of the suppression, suppressive. greara: ParigAmah, modification.

9. The suppressive modification is the conjunction
of the mind with the moment of suppression (nirodha), when
the outgoing and suppressive potencies disappear and
appear respectively.—115. )
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VYASA.

Change is of the very nature of the functioning of ‘ the qualities.’
What sort of change does, therefore, take place at the time of this fl.mctifm-
ing in the moments of mental suppression ? ‘ The suppressiv.e modification
is the conjunction of the mind with the moment of suppression, .when the
outgoing and suppressive potencies disappear and appear respectively.’ .

The outgoing potencies are the characteristics of the mind. It is
not that they are suppressed by the restraints of the acts of cognition,
being of the nature of the acts of cognition, (as they are not of the nature
of the acts of cognition). The potencies of suppression too are character-
istics of the mind. The respective suppression and appearance of these
two, when the characteristics of the outgoing potencies are destroyed a.nd
the potencies of suppression acquired, is the moment of suppression
which the mind appears in conjunction with. This acquiring of different
potencies by the one mind every moment is the suppressive change.
In that state the potencies alone are left in the mind, This has been
described as the Suppressive Trance.—115.

VACHASPATI'S GLOSS. v
The three changes are to be utilized in ‘By Samyama over the three changes, &o.'

(P, 111, 16).
24
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It is desirable to explain them. Hence the question in connection with the seedless
trance mentioned in the last aphorism : ‘ What sort of a change, &c.’ In the states of out-
going mental activity and trance (Cognitive), the heaping up of different evident changes
is a matter of direct knowledge. No change is, however, perceived in the Suppressive
Trance. It ig not, howevor, that it does not exist because it is not directly perceived,
inasmuch as the mind is changeable on account of its being made up of the three qualities,
and because it is impossible that the ‘qualities' should not change even fora moment,
This is the meaning of the question. The aphorism is the answer to the question:—
‘ The suppressive change is the conjunction of the mind with the moment of suppression,
when the outgoing and suppressive potencies appear and disappear respectively.'
In relation to the Ultra-Cognitive the congnitive too is an outgoing. Suppression is that
by which this is suppressed,—the illumination of knowledge, the higher desirelessness.
The disappearance and appearance (mentioned here) are of these outgoing and suppres-
sive potencies respectively. This being the case, the disappearance of the outgoing and
the appearance of the suppressive potency consists in the conjunction of the mind, the
characterized, with the moment of suppression. This conjunction in time with the
suppression is the conjunction with both these states. The mind as an individualized pheno-
menon capable of possessing characteristics, does not, either in the Cognitive or the
Ultra-Cognitive states, differ in nature from the states of the suppression and manifesta-
tion of potencies.

Well, but the afflictions following Nescience, which have their root in Nescience,
are removed on the removal of Nescience, and do not after the removal of Nescience stand
in need of any other effort distinct therefrom to remove them. In the same way, seeing
that the potencies having their origin in the outgoing acts of the mind are removed
by the removal of the outgoing activity itsell, the potency of suppression should not be
needed further for their removal. For this reason the Bhigyakira says :(— The potencies
of the outgoing, &e.' It is not necessary that the effect should be removed by the mere
removal of the cause. The cloth is not destroyed by the removal of the weaver. The
fact is that the effect which is of the nature of the cause itself, is only removed upon
the removal of that cause,

The afflictions which have been described as following Nescience have been said to be
of the nature of Nescience itself. It is, therefore, very proper that they should be removed
on the removal of Nescience. 1t is not in this way that potencies are of the nature of
the acts of Cognition; because it is seen that mewory exists even though the acts of
Cognition have been suppressed for a very long time. For this reason although the acts of
Cognition may have ceased for a long time, it is nécessury that the storage of potencies
of suppression be attended to for the removal of the potencies originating in the acts,
The rest is easy.—9.

Siitra 10.
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wer lasya, its, mu=rafgar Prasfnta-vAhitd, undisturbed (smw) Flow (afie)
semaa Samskérat, by potency.

10. By potency comes its undisturbed flow.—116.
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VYASA.

Undisturbed flow comes to the mind by the deftness of practice in
the generating of the mental potencies of suppression. In case the poten-
cies are weak, the potency characterized by suppression is overpowered
by the potency characterized by outgoing activity.—116,

VACHASPATI'S GLOSS,

Of what sort is the change of the mind brought about by means of the powerful
suppressive tendency, when the potencies of outgoing activity have been altogether
overpowered ? In answer to the question the author says :—'By potency comes its un-
disturbed flow.

“ Undisturbed flow " means the flow in uninterrupted succession of the suppressive
potencies alone, free from the impurity of the outgoing potencies.

But then why does it stand in need of the deftness in generating potencies? Why
not potency alone? For this reasen the Bhigyakira says:—‘In case the potencies are
weak, &e.' The potencies referred to are those of suppression. Those however who read
a *not’ before ‘overpowered, explain the potencies to be those of the outgoing activi-
ties.—10.

Satra 11,
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gatdm Sarvirthatd, of all pointedness, wwmar Kkégrati one pointedness, of
these two. wa Kgaya, the destruction (of all pointedness). sg@ Udaya, the rise (of
one pointedness) these two respectively of the previous two. few Chittasya, of
the mind, swfmfem: Samadhi-parigAmal, the trance modification.
11. The trance modification of the mind is the des-
truction and rise of all-pointedness and one-pointedness,

respectively.-—117.
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VYASA.

All-pointedness is a characteristic of the mind. One-pointedness is
also a characteristic of the mind. The destruction of all-pointedness is its
disappearance. The rise of one-pointedness is its appearance. The mind
puts on both these characteristics. This mind then following along both
these characteristics of destruction and manifestation which make its
very natuve, inclines towards contemplation. This is the trance modi-
fication of the mind.—117.

VACHASPATI'S GLOSS.
Now the author shows the state of the mental change towards Cognitive trance.
¢The trance modification of the mind is the disappearance and rise of all-pointedness and
one-pointedness respectively.'
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All-pointedness means distractedness. It ecannot be destroyed ; hence its destrue-
tion is only its disappearance. Nothing which exists is destroyed. Rise is appearance.
The disappearance and birth of the characteristics of all-pointedness and one-pointed-
ness which are of the very nature of the mind, means that the disappearance is to be of
all-pointedness, and the appearance is to be of one-pointedness, The mind following
these too becomes inclined towards trance. The meaning is that it becomes qualified
by the trance condition which is achieved gradually by the latter condition becoming
the former—~11,

Satra 12.
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we: Tatah thence, 3: Punah, again, wrmmsfzd S/ﬁnta-uditau, the subsiding and
rising, (ar) (3Rm) gesread Tulya-pratyayau, having similar, (g=) Cognitive, acts.
(wewm) e Chittasya, of the mind, mental., wwmm Ekdgraté, of the one-pointedness,
gftwr: ParipAmah, modification,

12. Thence again comes the mental modification
of one-pointedness, when the subsiding and rising cogni-
tive acts are similar.—118.
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VYASA.

Of him whose mind is inclined towards the trance modification, the
former cognitive act subsides; and the later that rises is similar thereto.
The mind inclined towards trance is common to both. The same hap-
pens again and again up to the end of trance.

This of cowmrse is the modification ‘of the one-pointedness of the
mind which exists as an individualized unit independent of the charac-

teristics,—118.
VACHASPATI'S GLOSS.

‘ Thence again comes the mental modification of one-pointedness, when subsiding
and cognitive acts are similar.'

Again, when trance having been achieved, the later state of trance becomes the
former, the former subsides and the later cognitive trance modification arises. That is to
say, one becomes the past and the other the present. When both these cognitive acts of
him who has become inclined towards trance, become similar to each other, it becomes
one-pointed. This shows the achievement of trance, and also of one-pointedness itself.
The Bhégyakira shows the limit :—* Up to the end of trance,'—12.

Sfitra 13,
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vt Etena, by this. @ Bhta, in the objective phenomena. ¥#x%3 Indriyasu,
and in the instramental phenomena, w# Dharma, the characteristic quality, «ww
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Laksapa, the secondary quality, #wear Avasthd, condition of all these three, uftwrm:
ParipAméh, the changes, = Vydkhydtal), are described,

13. By this are described the changes of charae-
teristic (dharma), secondary quality (laksana), and con-
dition (avasthd) in the objective and instrumental pheno-
mena.—119.
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VYASA

It must be understood that by deseribing as above the changes of
characteristic, secondary quality and condition with reference to the
mind, the change of characteristic, the change of secondary quality and
the change of condition with reference to the objective forms of matter
and instruments of action and sensation have also been described.

There, the disappearance and appearance of the characteristics of the
outgoing activity and suppression were the modifications of characteristic
(primary quality) in the characterized (the object as existing indepen-
dently of the quality) ; also the modification of secondary guality. Sup-
pression has three secondary qualities ; it is connected with three paths of
being (adhva).

Having given up the first path of being which consist of the
secondary quality not yet manifested, it takes it up as a secondary quality
existing in the present, although it has not thereby overstepped its
primary quality. It is in this secondary quality which manifests in the
present that its true nature is manifested. This is its second patllx .of
being. It isnot devoid of the past and the yet-unmanifested qualities
(laksana).

Similarly is the outgoing activity possessed of three secondary
qualities and is connected with three paths of being. Having given up
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the present secondary quality, but not having given up its characteristic,
it puts it on as the second guality of the past. This is its third path
of being, and it is not devoid of the secondary qualities of the future and
the present.

Similarly, inclining again to outward activity, it gives up the yet-
unmanifested secondary quality; but not having given up its charac-
teristic of existence as such, it gets on o it as the secondary quality of
the present, where manifesting its true nature, it acts as such. This is
its second path of being. And it is not devoid of the past and the future
secondary qualities.

Similarly, suppression again and ontgoing activity again,

Similar is the modification of condition. During moment of sup-
pression, the suppressive potencies are being strengthened ; and the po-
tencies of the outgoing activities are being weakened. This is the
modification of the conditions of the characteristics.

Thus the objective changes by means of the characteristics ; the cha-
racteristics possessed of three paths of being are changed by means of secon-

-dary qualities ; the secondary qualities too are modified into conditions.

Thus is it that the functioning of the  qualities” is never devoid
oven for.a moment of the changes of the characteristics, secondary quali-
ties and conditions; and the functioning of the qualities consists in
ceaseless activity. It has further been said that the cause of the activity
of the ‘ qualities’ is their very nature,

By this must be understood the three-fold change in the objective
and instrumental phenomena, due to the conception of a distinction bet-
ween the characteristic and the characterized. TIn reality, however, there is
but one change, because the characteristic is the very being itself of the
characterized ; and it is the change of the characterized alone that is
detailed by means of the characteristic. It is only the characteristic
present in the characterized object that changes states in the past, the
present and future, the substance is not changed. Thus when a vessel of
gold is broken to be made into something else, it is only the condition
that changes, not the gold.

Another says:—The characterized is nothing more than the charac-
teristic, inasmuch as the reality of the former does not overstep the
latter. If it were something co-existent, it would change as an indepen-
dent existence only, simply changing into distinet anterior and posterior
conditions.

This is no defect. Why ? Because constancy is not found therein.
Thus the three worlds give up their individual appearances, because
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eternity has been denied to them. Yet they exist in the case of disap-
pearance also, because destruction has been denied to them.

Further its subtlety is due to conjunctive existence; and it is not
perceived on account of its subtlety.

The change of secondary quality is the moving of the characteristic
along the paths of being. The past characteristic joined to the past
secondary quality, is not devoid of the future and the present secondary
quality.

Similarly, the present (characteristic) joined to the present secondary
quality is not devoid of the past and the future secondary quality. Simi-
larly, the future joined to the future secondary quality is not devoid of
the present and past secondary qualities, For example, a man who
is attached to one woman, does not hate all the others.

Others find a fanlt in this change of secondary qualities. They
say that all the qualities being in simultaneous existence, their paths of
being must be confused, (and thus overlapping one another cannot be
considered as distinet and different).

This is thus met with. That the characteristics do exist as such
requires no proof. When there is such a thing asa characteristie, the
differences of the secondary qualities also must be posited. It is not only
in the present time that the characteristic characterizes. If it were so
the mind would not possess the characteristic of attachment, sceing that
attachment is not in manilestation at the time of anger. TFurther the three
secondary qualities ave not possible of existence in one individual simul-
taneously. They may however appear in succession by virtue of the
operation of their several causes. And so it has been said :—*‘The intensi-
ties of nature and those of function ave opposed to each other; but the
ordinary manifestations co-exist with the intense ones.” Therefore, there is
no confusion. For example, attachment being in the height of manifes-
tation with reference to some object, it does not for that reason cease to
exist with reference to all other objects. On the contrary it is then ordinari-
ly in existence with reference to them.

Similar is the case with the secondary qualities. It is not the
characterized object that is posssessed of the three paths of being. Itis
the characteristics that are possessed of the three paths. They may be
visible or latent. Of these the visible ones assume different conditions,
and are termed accordingly differently because the conditions are differ-
ent and not the substance. This is in the same way as the figure of 1
means ten in the place of ten, hundred in the place of hundred, and one in
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the place of unity. Or again a woman, although one, is called a mother,
a daughter and a sister.

Some make the theory of change of condition defective as render-
ing independent existence necessary. How ? There being intervals be-
tween the operations of the paths of being a characteristic is the future
one, when it does not perform its function ; it is the present one when
it does ; it has become the past when it has ceased to operate.

Now the defect that the opponents find is that in this way, the
characteristic and the characterized object, as also the secondary quality and
the condition must necessarily be considered as independent existences.

This is no defect. Why? On account of the variety due to the
interaction of the ‘ qualities’ even in case of the ‘qualified ' being perma-
nent. As the coming together of the indestructible qualities of sound,
&e., is only a characteristic having a beginning and is destructible, so
also is the undifferentiated phenomenal state of matter with a beginning,
and is only a characteristic of the indestructible ‘ qualities ' of Issentiali-
ty, &c., and is assuch destructible. It is for this reason that it is termed
a ‘Vikara,' a product. Here is an illustration in this connection. Clay
is an object possessed of characteristics. Its existence in the shape of a
sod is a characteristic thereof. Given up this particular characteristic
it “takes up another; and thus takes up another characteristic when it
takes up the form of a jar. In the form of jar its secondary quality
gives up its futurity and comes to possess the secondary quality as mani-
fested in the present. Tt thus changes its secondary quality. "The jar
changes, showing comparative oldness and newness every moment. This
is change of condition.

Another characteristic taken up by the characterized substratum
is but a change of condition. Of the characteristic too another secondary
quality is a change of"condition. It is, therefore, the change of one sub-
stance only that is thus shown by differentiation. In this way this may
be applied to other things also. Thus it is that the change of character-
istic, secondary quality and condition do not overstep the being of the
characterized substratum, aund it is for this reason that there is but one
change which runs through all these specializations thereof.

Well what is this change ? Change is the manifestation of another
characteristic on the removal of the previous characteristic of a substance
which remains constant.—119.

VACHASPATI'S GLOSS.

The author classifies the changes of the objective and instrumental phenomena of
matter, whose use will be described later, but whose occasion has come now: —* By this
25
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the chaunges of characteristic, secondary quality and condition in the objective and
instrumental phenomena have been deseribed.'

The Commentator explains :—* It must be understood, &c. The question is that it is
the fact only of mental change that has been mentioned, not its modes in the shape of
characteristic secondary quality and econdition. How is it then that they are spoken
of here over and above that 2 For this reason he says:—'There the disappearance and
appearance of the characteristics of outgoing and suppression, &e.' The brief meaning is
that the words of charactervistic, secondary quality and condition have no doubt not been
used, but it is not that for that reason the changes themselves of characteristic, secondary
quality and condition have not been deseribed. Thus in the aphorism :—* The suppressive
modifications' &e. (111, 9), the change of characteristic, is spoken of.

Further he says that by showing this ehange of characteristic, the change of second-
ary quality also in the characteristic taken as substratum indicated:—‘So also the
change of secondary quality.’

Socondary quality stands for ‘Laksana.' It means that by which something isindi-
cated. This quality is due to difference in time. It is by time that a thing is givel:
certain qualities by means of which it is diflerentiated from certain things standing in
a different relationship to time.

Suppression has three different secondary qualities, It is but another mode of say~
ing that it is related to three paths of being. The word ‘adhvé,’ path of being, implies
time.

“ Having given up the first path of being, which consists of the secondary quality
not yet manifested,”

The question arises, ‘ Does this suppression, while giving up the first path of heing,
overstep the nature of the charncteristic too in the same way as it gives up the path of
being 2' The Commentator says that it does not :—‘ Although it has not overstepped its
primary gquality too.'

1t does not overstep its eharacteristic, hut takes up the secondary quality as exist-
ing in the present. The same suppression which had not manifested yet, has now come
into present existence, noti that suppression has become non-suppression,

The meaning of the nature of a thing existing in the present is now described :—*1t
is in this secondary quality which manifests in the present that its true nature is mani-
fested.'

¢True nature' is that which performs the function proper to its existence as such.

Manifestation means its essentialization as such.

With reference to the yet unmanifested first path of being this is its second path of
being.

Waell if it be so that it gives up the yet unmanifested path of being and takes up the
present, and that having given up the presentstate, it will pass on to the past path of being,
then, it necessarily follows that paths of being are subject to birth and destruction. This
however is not proper, because nothing is born that exists not, nor is anything that
exists destroyed. For this reason the Commentator says:—‘And it is not devoid of the
past and the yet unmanifested secondary quality,’ which go on existing in their generic
unspecialized state.

Having shown the secondary quality of the present existence of the yet unmanifested
suppression, the Commentator now shows the third path of being, the passing’on to the
past of the present outgoing activity : —

“Similar is the outgoing activity, &e."

Well then does suppression alone exist in the yet unmanifested state, not outgoing
activity ? The Commentator says No :—* Similarly inclining agaln to outward activity, &e.'
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This repeated manifestation of the outgoing activity is not the manifestation of
any individual output thereof. It is a manifestation of the same class only. That which
has passed cannot come back.

“The manifestation of true nature is the egsentinlization of the object as possessing
the capacity of performing its proper function.”

It is this change of secondary quality thus deseribed, which appears with reference
to objects of the same class over and over again, For this reason the Commentator says :—
‘Similarly, suppression again, &c.’

Now he describes the changes of condition which is indiecated by the ehange of cha-
racteristic : —* Similar is the modification, &e.'

The strength and weakness of the charactervisties in their present path of being, are
their conditions. The increase or decrease of weakness and strength every moment is
the change of condition.

He summarizes :—* This is the modification of the conditions of the characteristies.’
Now he determines the different relation of the different changes :—*Thns the object
changes, &ec.’

Is then this change of the ‘qualities ' only occasional ? He says No :—* Thus it is that
the functioning of the qualities is never, &e,’

But then why is this change ever-existent ? He says :—‘ The functioning of the
qualities consists in ceaseless activity.” The word ‘and’in this sentence means a cause,

Functioning means action. But wlence this functioning itself? He says:—*It is
of their very nature.’ ‘It has been said’ here in before.

This three-fold change of the mind is taught by the author of the Aphorisms to he
existing in the objective and instrumental phenomena of matter. He says: - ‘By this
must be understood, &e.'

‘This’ means the distinction between the characteristic and the characterized.
When the distinction between the characteristic and the eharacterized is kept in sight,
the physical elements of Ppithvi, &ec., are the objects characterized, and the hodies of
cow, &e., or the jar, &c., are the changes of the characteristic thereof. The forms which
the characteristies put on in the past and the yet unmanifested and the present ones con-
stitute the change of their secondary qguality., When the cow, &e., have taken up the
secondary qualities as existing in the present, their change of condition consists in their
taking up the states of the newly-born calf, a little advanced in age, yonth and old age.
In the case of the jar, &c., too, their newness and oldness are their changes of condition.

Similarly are the instrumental phenomena the characterized objects. The taking
in of this or that blue, &e., is the change of characteristic of the sense of sight. The
change of secondary quality consists in the assumption by the characteristic of the quali~
ties due to the existence in the present, &ec.,as such. The present sensation of a jewel,
&e, may be distinct or indistinet. This is its ehange of condition.

The change of the objective and instrumental phenomena is deseribed, looking upon

the characteristie, the secondary quality and condition as distinet from the characterized.

Now the Commentator speaks of them when they are looked upon.as the same ;—*In
reality, however, there is but one change, &e." The word ¢ however ' turns away from the
other view according to which the characteristic and the characterized are looked upon
as distinct. Its reality is made known here, not that the nature of change is glénled to
the other. For what reason? Because the characteristic is the very being of the charac-
terized.’

The question is that if the characteristic is only a wodification of the characterized,
how is it that people do not confuse the notions of the changes? For this reason he
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says :—* And it is the change of the characterized alone that is detailed through the cha-
racteristic; By the word ¢characteristic ' here are understood all the three things,
namely, characteristic, secondary quality and condition. All this is the modification of
the characterized alone by means of them. There is, therefore, but one change of tho
characteristic, &ec., one not confused with the others, because there is no real distinetion
between them, the characterized objects themselves do not overlap ove another.

The question arises that inasmuch as the characteristic and the characterized are
not different from each other, and hecause the paths of being of the charvacteristic objects
are different, the characteristic also must in this case behave as tke characterized
object, on account of the characteristic and the characterized object being the same.
For this reason he says :—‘It is only the characteristic present in the characterized, &e.'

‘That changes states ' :—The word ‘state’ here means a different arrangement of the
thing, a different appearance. Thus when vessels of gold are styled differently as a Rucha-
ka and Svastika, they differ only so far; not that the substance gold becomes not-gold.
The reason is evident. They do not differ entirely. This will be stated farther on.

The Commentator brings forward the example of the Bauddha, who holds that the
characteristic only is what exists :—* Another says:—It is only the characteristics of
the Ruchaka, &e., that are being thus horn, which are the realities. There is no such
thing as gold which might be looked upon as a substance remaining the same among more
changes than one. If there be such a thing as substance which remains constant even
though the characteristics are being changed, then that thing would be immutable like
the power of consciousness. It would become an independent reality ; independent, that
is to say, of the change which is of the very nature of the thing appearing to change. As
the power of consciousness does not give up its nature even though the ‘qualities’ are
constantly putting on different appearances, andis therefore independently eternal, so
also would gold, &ec., become independently eternal. This, however, is not desirable.
Therefore the characteristic is not different from the characterized; the substance is
not different from the qualities,”

The Commentator refutes this argument :—‘This is no defect. Why? Because
constancy is not found therein.

We might admit this if wo found that as a matter of fact the substance was constant
in its o-called eternity like unto the power of consciousness. We, however, do not find
this constancy of eternity. Ou the other hand the whole of this world, to say nothing
of one substance only, is seen giving up its individual appearances; the appearances,
that is to say, that are meant to perform certain functions,

How is this? On account of eterniby being denied to them by the authority of
reasoning. If ajar of earth did not give up its individuality of appearance, it would
plainly be seen asa jar even when it existed in the condition of a half-jar or in that of
powdered clay, &c. ; and it would go on performing its function too all the same as before.
Hence the three worlds are non-eternal.

Well then let it be non-eternal alone, being practically quite non-existent as it is
like the lotus of the sky, on account of its universality and the non-performance of any
function, For this reason he says :—‘It exists in the case of non-appearance also, because
destruction has been denied to it.

The meaning is that it is not so very insignificant as to be altogether non-eternal
and therefore to be classed as non-existent. Why ? Because destruction has been denied
to it by reason.

Thus stands the reasoning i—

That which is non-existent is never visible and does not perform any function, as
the lotus of the sky,
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The three worlds, howover, sometime have some funetions and are visible,
So are the following causes proving its existence to be mentioned. A thing is seen

';belng' born ; characteristic secondary quality and conditions are ever found appearing

therein. For this reason they are out of the category of such non-existent things as the
Jotus of the sky and the horns of a man,

It is not, therefore, constant in its eternity, so that it may be classed with the in-
dependent reality of conseiousness, On the contrary it is only in a way eternal. This
also proves that it is changeful. It is eternal in its change.

By this it must be understood that in a piece of clay exist its effects the states of
the jar, &e., which have not yet expressed themselves. Well, let that be. But if it exist
even if removed, how is it that it is not perceived as before ? For this reason the Com-
mentator says:—‘It becomes subtle on account of conjunctive existence, that is, on
account of its mergence into the casual state, It becomes nnperceivable on account of its
subtlety and is not, therefore, perceived.’

Having thus explained the change of characteristic the Commentator now explains
the change of secondary qualities also as such secondary qualities.

‘The change of secondary qualities, &e.’

The meaning is that each secondary quality is followed by others along with itself.
The question is that inasmuch as at the time of conjunction with one secondary quality,
the others are not perceived, how can it be said that the others also are present along with
It? For this reason the Commentator says:—‘For example, a man who is attached to
one woman, &c.' The non-existence of perception does not disprove the existence of
anything, proved to exist by other means of knowledge., The birth itself of a thing at
different places is a reason for its existence. Nothing that exists not, can be born. As
for example, the horn of a man.

The Commentator states a defect suggested by another :—‘Others find a fault in
this change of secondary quality.'! If the past and the present, exist at the time when
the present characteristic is in existence in the present, then the three paths of being
must overlap one another. If, however, the paths come into being one after the other,
then it tomes to this that the non-existent comes into existence. This is the meaning,

He refutes the argument :—*‘This is thus met with, &ec.' The existence of the
eharacteristics in the present is only proved by perception. 1t also gives the knowledge
of its existence in the past and in the future as related to the present. It is plain that
the non-existing does not come into existence and the existing is not destroyed. He
says the same :—*If it were so the mind would not possess, &e.'! The mind is found posses-
sing the characteristic of attachment after the time of anger has passed away, If it be
that attachment did not exist at the time of anger as capable of manifestation in the
fubure, how could it be born ? And if not born, how could it be perceived ?

It may be so. Even then, however, how is it proved that paths of being do not
overlap ? He gives the answer :—* Further the three secondary qualities, &e.' The three
secondary qualities are impossible of existence simultaneously. Where? In one mental
modification, In succession, however, one of the qualities does come into manifestion
by virtue of its manifesting cause. The ascertainment of the secondary qualities being
dependent upon the thing qualified thereby, it is along with the form of the thing
qualified that the mind becomes possessed of the qualities, He quotes Paiichadikha
Achirya on this very subject :—¢And so it has been said, &e. This bas been explained
before., He summarizes:—‘ Therefore there is, &e.' On account of the contrary charac-
teristics of manifestation and disappearance remaining merged in the cause, the paths
of being do not overlap. He gives an illustration:—‘ For example, attachment to, &e.'

The knowledge of the existence of attachment with anger was explained before. Now,
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however, is explained the existenco of relationship existing between attachment with
respect to one object and attachment with reference to another. He applies the illustra-
tion to the subject to be illustrated :—' Similar is the case with secondary qualities &o.’

The question is that inasmuch as identity ean exist even though the identical
object may not be perceived as such altogether, it follows that characteristic, secondary
quality and condition being distinct phenomena, the characterized object which is nothing
geparate from them, should also be considered to ha distinet from itself under each and
every one of these varying states. He says that this view is not desirable, becanse it
is contradicted by the perception of the identical substance remaining the same under all
varying states. ‘It is not the characterized object that is possessed of the three paths
of being,' because the characteristics which are not distinet from it, are possessed of the
three paths of being, The fact of the taking up of the three paths of being of the charac-
teristics is further elucidated : —They are either visible, i. e,, essential, present, or latent,
that is not in esse, These are the past and the future. Of these, visible ones assume differ-
ent states of strength and weakness, &e,, and are termed accordingly differently, because
the states are different, not the substance. By the word state are to be understood here
all the three things, namely, eharacteristic, secondary quality and condition. This is the
weaning It is only perception as such that establishes the distinction from, or the identity
of the characterized object with the characteristie, the secondary quality or the condition.
If there were unqualified identity between the eharacterized object and the characteristic,
&c., then charvacteristics, &c., would no longer be what they are. They would not qualify,
characterize and condition, as does not the very substance of the characterized object
itsell. Nor would they qualify the characterized object in case of unqualified distinetion ;
as the horse and the cow can in no way become the characteristic, secondary quality and
condition, each of the other. Perception establishes that the characteristic and the
secondary quality are neither totally distinet nor completely identical with the charac-
terized object, and it also shows that the characteristics, &c., have all of them the proper-
ties of appearance and disappearance, and that during these changes the object remains
the same ; and it alsoshows that the characteristics are not mutually exclusive. This is so
perceived by every individual self. We follow this common perception, It is not com-
petent to us to leave that aside and establish some theory of the pereeption of charac-
teristics which may please ourselves.

The Commentator gives on this very subjeet an illustration from the world : — This
ig in the same way as figure of 1 &ec.'

As the nature of unity remains the same, although with reference to its relative
position it is styled as hundred, &ec., so also the nature of the characterized object remains
the same but it is styled differently on account of the differences bronght about by the
distinctions of distinet characteristics, secondary qualities and conditions. This is the
meaning.

He gives another illustration to elucidate the subject to be illustrated :—‘Or again
a woman, although one, &e.’

In this connection he introduces the discussion of a defect considered as existing in
this by others :—‘Some make the theory of the change of conditions, &e.'

In the change of condition, i. e, the change of condition, of characteristic and secon-
dary quality all the three, the defect of the imminence, of the independent existence
of the characterized, the characteristie, the secondary quality and the condition is point-
ed out,

He puts the questions : ~How ? The answer i§ :—* There being intervals between the
operations of the paths of being, &e. The existence of milk assuchin the present
is the operation of the yet unmanifested path of being of curds. When onaccount of being
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intercepted thereby, the characteristic of changing into curds does not operate notwith-
standing its presence in milk, then it is said to be yet unmanifested. When it does come
into manifestation, it is said to be in present operation. When having achieved the
change, it ceases from the operation of setting in the formation of curds, &e., then it is
said to exist in the past. Thus the characterized, the characteristic, the secondary
quality and condition existing as they do all of them in all the three times, must be recog-
nized as independent existences. Eternity is but existence for ever. Further, there
being existence for ever, all the four are never born. And this much and no more is
the description of independent eternity (Katastha nityatd). The meaning is that the
independent eternity of the power of consciousness too has no other speciality.

He refutes the argument :—* This is no defeet. Why ? On account of the variety
due to the inter-action of the ‘ qualities' even in the case of the qualified Leing per-
manent. Inter-action meansthe relation of overpowering and heing overpowered by each
other. The variety is of the inter-action. This is the meaning. Although the qualified and
the qualities, all the four always exist, the eternity does not consist in being independent
of phenomenal changes, because the nature of their change eonsists in the appearance and
disappearance of their modifications, which modifications althongh Dbrought about by the
variety of the inter-action of the qualities, are of the very being of the thing modified,

The power of consciousness, however, does not put forth any such modifications of its
own being as periodical appearance and disappearance, Its eternity, therefore, is inde-
pendent of phenomenal change. As they say :(—* He whose nature is not destroyed, the
wise call constant in eternity.’

Now he shows that the variety of inter-action is the cause of the variety of modifica-
tion in the substratum (Prakpiti) and the Vikéiras, the phenomena thereof. As the coming
together, which may be deseribed as the change into Ppithvi, &e, has a beginning and is
destructive, that is a disappearing characteristic only of sound, &c., i. e, of the five tan-
matras of sound, touch, form, taste and smell, which in relation to their effects are indes-
truetible, i.e., do not pass into lateney.

He shows the same in the case of Parkpriti :—* 8o also the undifferentiated phenomenal
state of matter, &' That is termed a product. Not however subject to such changes
is the power of consciousness. This is the substance.

Having illustrated the Prakpiti and the produet (Vikpiti), which are proved by
philosophers, he new takes an illustration from the produet itself well known in the world,
in order to show the variety due to the inter-action of the qualities which is the cause
of the changes of the charancteristie, the secondary quality and condition: *Here is an
illustration of this conneetion, &e.'

It is not necessary that there should be change of condition in the case of secondary
qualities only. The characteristie, the secondary quality and the condition are all im-
plied here by the word condition (avastha) in the text. All, therefore, is a change of con-
ditions. For this reason he says : —‘ Another characteristic taken up by an object, &e.*

He gives the deflnition of Change (Parinima), which covers the whole econnotation
of the word :—' Change is the assumption by an existing object, &e,'—13,

Stitra 14,

A RATsIIaTTIATgaTar 9l ng e

ar Santa, to the latent. s&a Udita, to the rising. =wavdm™ Avyapadesya, the
unpredicable, wi, Dharma, characteristics. mmsrdt Anupiti, common, closely follow-
ing. @' Dharmi, the object characterised.
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14. “The object characterized” is that which is
common to the latent, the rising and unpredicable charac-
teristics.—120.
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VYASA.

Characteristic is the virtue (or power) of an object differentiated by
fitness. The existence of this fit and proper virtue of an object is infer-
red by the production of specific results thereof, as found to be of one
sort in one and of another sort in another “object). Of these characteris-
tics the present is that which is showing itself in operation ; and it differ-
entiates between those that have become latent and those that are unpredi-
cable yet. When, however, it coincides with the generic quality common
to all these states, then it becomes of the very nature of the object alone ;
then what is it in itself, and by what does it differ ?

Now of the characteristics of an object that are either latent, rising or
unpredicable, the latent are those that have been in operation and ceased.
The rising characteristics are those that are in operation. They are imme-
diate postcedents of the yet unmanifested secondary quality. Those that
have passed are the postcedents of the present ones. Why are not the
present ones the immediate consequents of the past 7 On account of the
absence of the relation of antecedence and postcedence (between the two).
As the relation of antecedence and postcedence exists between the present
and the future, not so between it and the past. It i3 not, therefore, the
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"'immediate antecedent of the past. For this reason it is only the yet un-
" manifested that is the antecedent of the present.

What then are the unpredicable ? All are of the nature of dll.
~ With regard to this it has been said :—The variety of all forms of juice,
&e., due to the changes of earth and water, is seen in stationary objects.
So also of the stationary in the self-moving and of the self-moving in
the stationary. Thus all is of the nature of all without the destruction
of species. This is subject to the limitations of time, space, form
and disposing cause. Their natuves certaintly do not manifest simul-
taneously.

‘ The characterized object ' is that constant nature thereof which
remains common to all these manifested and unmanifested characteristics
and which is the substratum of Dboth the generic and the specific. In
the case of him, however, to whom this is a characteristic only without
a substratum, there must be absence of experience. How is it possible
to adopt one cognition as the enjoyer of the action done by another ?
Further there would be no memory thereof, because no one cun remember
what has been seen by another. TFurther a substratum common to chang-
ing states does exist, because objects are called back to memory and
recognized as such. It is this constant substratum that is identified
a8 such even when it has taken up a different characteristic.  For
this reason it is not a mere characteristic, not common to different
states,—120,

VACHASPATI'S GLOSS,

The word ‘characteristics' Is used here to denote characterishic, secondary quality
and condition, beeause that is the basie quality., The Commentator deseribes the
oharacterized object which is subject to this three-fold change, by the aphorism :—¢ The
* eharacterized object’ is that which is common to the latent, the rising and the unpredi-
eable characteristics.” The characterized object is that which is possessed of o character=
istic. Tt is not possible of being known without the characteristic being kuown. He
oxplains the characteristic :—* Differentiated by fitness, &e.' Tho characteristic is the
virtue of a substance, such as clay, &e. That is the power of its producing a powder,
# kneaded lamp, a jar, &e. All these exist therein in a state of latency (non-manifest-
ation).

If the characteristics exist in a state of latency in an object, they have to manifest
themselves. But they do not manifest without the Lelp of such adjunets as water, &e.
Water, &c., do not however exist in the causal states of the objects that are produced
Whence then do they come ? For this reason he says :—'Differentiated by fitness.
The power producing jars, &c., is differentiated by the fitness (eapacity) of being depen-
dent for action upon the action of water, &e. Hence jars, &ec., derive the ecapacity of
being helped into manifestation by water, &e,, from their causes themselves. They are
not aceidental. This is the meaning.

Or, it might be that the words, “echaracterized by fitness” are an answer to the

question. ‘What is a characteristic 1t is the virtue (power) of an object. The
26




202 PATANJALT'S YOGA.

meaning is that it is their fitness alone that is the characteristic, Hence it is proved
that the characterized object is whab is possessed of that, He mentions authority for
its existence :— The existence of this fit and proper virtue of an object is inferred by
the production of specific results thereof, as found to be this or that, that is, the different
appearances as powder, kneaded lump, a jar, &c. The meaning is that it is seen to be
distinet in different objects by the observation of ibs effects, and the difference that is
apparent in its effects. ‘Found’ means observed.

He now describes how a lump of kneaded elay which is perceived as existing in the
present, differs from the state of its existence as powder which has now become latent
and the statoe of its existence as a jar wWhich is yev unpredicable :—* Of these character-
istics the present is that, &e.! The meaning is that if they did not differ, the operations
of the powder and the jar would also become similar to those of the kneaded lump, and
overlapping be the result.

He now says that the distinction deseribed is mot possible in the case of a lump
which ig yet in the state of lateney :— When however it coincides with the generic
quality, &e.' What is it in itsell and by what distinguishing trait should it differ ?

Having thus described the distinguishing traits 6f characteristics, he now divides
them :—f Now of these eharacteristies of an object. &e.’

The rising characteristics are those that exist in the present.

Now he explains the antecedenee and posteedence of the pathways of heing :—* They
are the immediate postcedents, &e.' He asks the reason :—Why are not the present
ones the immediate consequents of the past ? He states the reason :—On account of
the absence of the relation of antecedence and postcedence between the two. He
explains the non-perception of a thing by the object in which it exists :—He also shows
the non-perception of the existence by being the opposite of the perception thereof :—
‘As the relation of antecedents and posteedence between the yet-unmanifested aund
the present, &e. He summarizes:—For this reason the yet-unmanifested is the only
immediate antecedent of the present, because the yet-unmanifested precedes the
present. The past cannot be the antecedent of the present. The present precedes the
past and is thercfore its antecedant, not unpredicable of it. Hence is it established
that the past is the least important of the pathways of being,

Well, let that be, Ifiis possible to distinguish the present and the past as being
and having been perceived respectively. The unpredicable characteristics, however,
from the very fact of their being unpredicable, are incapable of being distinguished.
With this in mind he puts the question :—* What are then the unpredicables ? And in
what objects are we to examine them?' He answers the question:--* All are of the
nature of all.! With regard to this it has been said : —(He establishes the same). * The
variety of all forms of juice, &e., due to the changes of earthand water, &e.! The ligaid
is possessed of the soniferous, tangiferous, luminiferons and gustiferous ultimate atoms.
The earth (solid) is possessed of the soniferous, the tangiferous, the luminiferous, the
gustiferous and the odoriferous ultimate atoms. A modification of all these is seen in
the variety of all the forms of juice, &e,, found in the roots, fruits, flowers, leaves, &c., of tree,
creeper and cane-plant, &¢. All these cannot he the modifications either of the solids
or of the liquids different in nature from themselves. Ithas of course been shown that
nothing can come out of nothing.

Similarly the modifications of unmoving objects are seen in moving objects in the
shape of a variety of chyle, &c. It isof course the use of these fruits, &e., that brings
about the wealth of the variety of forms, &e.

Similarly is seen the modification of animals into plants. It is well-known that
pomegranates become as big as the fruits of Tala by obtaining a suck of blood.
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b He concludes :—* Thus all is of the nature of all, &e. Thus all, fe, liquid and
solid, &c., is of the natuve of all, i.e., juice, &c. He gives the reason thereof -~ Without
{ pstruction of species,’ The liquidity and solidity (earthiness), the generie qualities
“of these, are recognized as existing everywhere, and they are not therefore destroyed,

Well, but if all this is of the nature of all, then everything being present overy-
Where always and in all possible modes, even those results which do not exist simul-
taneously should manifest at once. For certainly, when all the necessary causes of an
offect are present, it would not delay in its appearance, For this reason he says :—
This is subject to the limitations of time, space, &e. Although everything can of course
become the cause of everything, yet the operation of the cause is limited by space.
Thus Kismira (Cashmere) being the country of saffeon, it will not grow in the Paiichala
dountry, even though the other causes of its growth were all prosent there. Hence
#uffron does not grow in the Pafdchila and other countries.

Similarly there are no rains in the summer season ; therefore no growth of rice is
possible in that season. Similarly a deer does not give birth to a man j the form of man
vannot arise out of that of a deer. Similarly, a man who is not virtuous, does not enjoy
the nature of pleasure ; the disposing cause of virbue does not operate in him, Therefore
It is that on account of the limitations of space, time, form and digposing cause, the
nabure, i.e, existing objects, are not produced simultaneously.

Having thus divided the characteristics, he now describes the substeatum as being
fommon to all these states:—*The characterized object is that common, &e. The
generic is the nature of the characterized, the substratum ; and the specific is the
eharacteristic. The substratum is of the nature of both these. This is the meaning.

Having shown that the substratum, the characterized object, appearing in all the

~ Mtates thereof, is proved by direct knowledge, he now calls to mind the undesivable con-

sequences of the theory of the Vainagika philosophers, who say thab no independent
substratum exists, and tbat the mindis buta momentary act of cognition :=*In the
onse however, &c.'

Further the objectis called back to memory and recognized as such, Yajiadatta
does not call back to mind what has been seen by Devadatta. For this reason whoever has
been the seer must be the recogniser.—14,

Satra 13,
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w% Krama, of succession. ¥ Anyatvam, the distinctness, wfarn Paripima,
of modifications. #=ea Anyatve, for the distinctness. 83 Hetul), the reason.

15, The distinctness of succession is the reason for
the distinctness of modifications.—121.
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VYASA,

It then coming to this that there can be but one modification for
one substratum, it is said that the distinctness of succession becomes the
cause of the distinctness of modifications. This takes place as follows :—
The order of causation is : the clay as powder, the clay kneaded into a
lump, the clay appearing as a jar, the clay appearing as a half-jar, the
clay appearing as a potsherd.

The succession of a characteristic is that characteristic, which comes
before it immediately. The kneaded lump of clay disappears and the jar
appears in close sequence. This is the order of the sequence of the
changes of the characteristic. The order of the change of secondary
qualities is the sequential appearance of the present state of a jar out of
its yet-unmanifested state of existence. Similarly is there a succession
for the passing into its past state, of the present state of the kneaded lump
of clay. There is no succession for the past. Why ? Immediate sequence
exists only where theie is a. relation of antecedence and postcedence.
That does not exist in the case of the past. Hence succession exists in the
case of two secondary qualities only.

Such is also the succession in the case of the change of condition. A
new jar begins to become old in immediate sequence of its appearance as
a pew one. This oldness is found being manifested in succession which
follows the sequence of the moments of time, until it reaches the last
stage. And this third change is distinct from the changes of characteris-
tic and secondary quality. All these successions find their being in the
conception of there being a distinction between the characteristic and the
characterized object, because the characteristic also hecomes sometimes
the characterized, in its relation to the nature of another characteristic,

When, however, the characterized object is spoken of as being what
it really is, as not distinet from the characteristic, then by virtue of that
conception, the object itself is described as a characteristic ; and then the
succession appears to be one only.
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The characteristics of the mind are two-fold, the conscious (or patent
' Paridyista) and the unconscious (or latent, A-paridrista). Of these the
.~ patent are those that appear in consciousness as notions. The latent are
those that are but the substance itself. They are seven only and it is
by inference that their existence itself has been established. ‘Supres-
sion, characterization, potentialization, constant change, physical life,
movements, power are the characteristics of the mind, hesides conscious-
ness.’

Hereafter is introduced the subject of Samyama to he performed
by a Yogi with the object of obtaining the knowledge of any desirable
subject, when he has mastered all the means of obtaining knowledge as

described, =121.
VACHASPATI'S GLOSS.

‘ The distinctness of succession is the reason for distinctness of modifications. Is
one substratum subjeet only to one change, which may be described as characteristic,
secondary quality, or condition, as the case may be ? Or, are the changes of characteristie,
secondary quality and condition more than one ? What does it come to then? It
comes to this that the change must be one because the substratum is one. A cause
which has but one form, cannot produce a variety of eflects, because the variety in
that case would be causeless.

This being the suggestion, it is said :—Distinet changes are posited, because the
orders of succession are different,

Observers of the world have plainly observed that an order obtains in the sue-
cession of the changes of one clay into dust, kneaded lump, jar, half-jar and sherds. Itis
also seen that the sequence between powdered clay and kneaded lump is independent of
the sequence between kneaded clay and jar: the sequence between a jarand a half-jar is
quite another. The sequence between & half-jar and pot-sherds is again quite different.
In cach of these one of the elements precedes another. The difference of order existing
in one succession of changes establishes the distinctness of the changes. Although the
substratum of clay is one, it puts on a succession of changes, whose order is established
by allied characteristics appearing in succession to each other in due order. The
appearance is not, therefore, causeless, This is the meaning.

As is the case with the changes of characteristics, 5o also is the distinctness of the
succession the reason for the distinctness of the changes of secondary qualities and
the changes of condition.

The same is illuminated by the Commentary :—‘It comes to this that there
can be but one modifieation for one substratum, &e.'

‘The succession of characteristic, &e.’ :—The word ‘succession' is used here to
denote that which succeeds, looking upon the one to be nothing distinet from the other.

‘Such is also the succession in the case of the change of condition And so it
happens that the barley grain, even though kept with great care by a cultivator in a
grain-pit is, on the lapse of a large number of years, reduced to a condition, such that
the cohesion of its particles gives way to the mere touch of hand, d.e., of being reduced to
an atomie condition. This is not possible to take place all at once causelessly in the case
of new grain. It is, therefore, by a succession of different states appearing one after
the other in moments of time as being small, smaller and smallest on the one side, and large,
larger and largest on the other, that the specific condition appears,




206 PATANJALI'S YOGA.

This distinetness of succession exists only in the ease of distinetness being conceived
as between the charateristic and the substratum. So he says :—* All these successions
find their being, &e.'

The state of the characterized and the characteristic are relative down from the
undifferentiated phenomenal to the products, and vice wersa, inasmuch as the solids,
clay, ete., are also characteristies in eorrelation with the ultimate atoms (the tanmitras,
or divine measures). So he says:—‘ The characteristic also sometimes becomes the
characterized object in relation to the nature of another characteristic.

When, however, the coneeption of the unity of the substratum and the characteristie
is entertained with roference to the real substratum, the noumenal, ie., when ‘by
virtue of that conception,' of the substratum being common to all its states, the eharac-
terized object itself is considered as the characteristic, then there is but one change, the
change, that is to say, of the characterized object alone. Characterisbie, secondary quality
and condition enter then into the very being of the characterized.

It is to be considered as having been said by this that the substratum is far
removed from the state of constant independent eternity (Katastha nityata).

Speaking of the change of characteristic, the Commentator takes up in the context,
the distinetions of tho modality of the charateristics of the mind :—* The characteristics
of the mind, &e.'

The econscious (patent) characteristics are thoge that come into onr consciousness, of
which we are conscious. The latent are those of which we have no direct knowledge.
Those that appear, in consciousness as notions are the real cognitions, &e. Suppres-
sion, ete,, are those that are but the substance itself, This explains that they are not
of the nature of illumination.

Well, but if characteristics ure latent, they certainly do not exist at all. TFor this
reason he says :—‘And it is by inference that their existence as substance itself is
established. The knowledge that comes through authority is also spoken of here as
inference by the similarity of their coming into existence after other knowledge, He
mentions the seven characteristics by a verse ;—*Suppression, &e.'

Suppression is the ultra-cognitive state of mental modifications. It is known by
authority as well as by inference to be a state of residual potency.

By the word ‘characterization’ the author suggests virtue and vice. The reading
in some places is ‘Karma' (action) instead of ‘Dharma’ (characterization), There too
virtue und viee caused by action are to be understood, Virtuous and vicioas tenden-
cies of the mind (or, which is the same thing, good and bad character) are known by
authority or inferred by the existence of pleasure and pain.

Potentialization or the power which generates mental potencies, is inferred by
memory.

Similarly is the constant change of the mind in evolution inferred from the fact
of the mind being made up of the three ‘qualities’ and of the function of the qualities
being changeful.

Similarly physical life, the specific action of the mind which sustains physical life,
is inferred as a characteristic of the unconsecious mind by expiration and inspiration.

Similarly are the movements of the mind, ie., the acts which set the different
organs and parts of the bhody into motion, inferred by these very movements following
thought in that direction.

Similarly is power the subtle state of all the effects of thought which manifest in
action (It is the idea of all actions). That this also as a characteristic of the mind, is
inferred by seeing the gross appearances due to the mental images thereof.—15.
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Sfitra 16.
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16. By Samyama over the three-fold change, comes
the knowledge of the past and the future.-—122.

IRATATIHAAGAATATAFAY, | TATAMTAARAAY  GIaAvn i
HIFAATATARAAG | TCOEAARATITIRET  GIH IHEAT  qROASS
WEARIAMAAGTHER g el | L8 )

VYASA.

By Samyama over the changes of characteristic, secondary quality
and condition, comes to the Yogis the knowledge of the past and the
future. The triad of concentration, meditation and trance together has
been termed Samyams. When direct knowledge of the three-fold change
is obtained by means of Samyama, knowledge of their past and present

is obtained.—122.
VACHASPATI'S GLOSS.

Henceforward up to the end of the chapter, the objects of Samyama and the attaine
ments which indicabe mastery over them, are discussed, Of these, the first object of the
Samyama of a Yogi, familiar with:all the accessories of Yoga, that is introduced, is the
triad of changes itself, whose modality has already been described :—* By Samyama over
the three~fold changes, comes the knowleage of the past and the future.’

The question is that inasmuch as dirvect knowledge is obtained only of the object
with reference to which samyama is performed, how is it that the Samyama on the triad
ol changes will become the cause of the direct knowledge of the past and the future ?
or this reason the Commentator says :—When direct knowledge of the three-fold change
has been obtained by means of Samyama, the knowledge of the past and the future, having
a4 they do the relation of co-existence with these changes, is also brought about. The
direct knowledge of the friad of changes itself, is the direct knowledge of the past and
the present which it comprehends, The very essence of the one being the essence of the
other, the object of Samyama and direct knowledge are not different (in the aphorism).
This is the meaning.—16.

Siitra 17,
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17. The word, the object and the idea appear as one,
because each coincides with the other ; by Samyama over
their distinctions comes the knowledge of the sounds of all-
living-beings.—123.
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VYASA,
Now the power of speech functions in the manifestation of literal

gsounds only. The auditory power is the substratum for the changes of
sound alone. A word, however, is taken in by the will-to-know (buddbi,

¥
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understanding) all at once, having taken up a unified appearance just
as the last literal sound ceases. Literal sounds, from the impossibility

" of being expressed simultaneously, have not the nature of giving support

to each other. They appear and disappear showing no connection with
the particular word, nor bringing it into consciousness It is, therefore,
said that each of them is not the word (itself).

The letter, however, issingly a constituent of the word ; it has the
potentiality of supplying a name for all objects ; it is, as it were, of
universal application, inasmuch as it appears in combination with every
conjoined letter, it takes different places in different combinations, some-
times being placed before and sometimes after another letter. Thus
there are many literal sounds, which being placed in different orders,
help in denoting, by convention, certain different sounds aceording to the
difference in the order of their positions. IFor example, the literal sound
of g, au, and h, possessed as they are of the potentiality of giving names
to all objects, denote in this particular order (gauh) the particular object
which is possessed of udders, &e., (a cow).

A word is that single manifestation of consciousness, which
appears just as. the succession of literal sounds limited to a particular
conventional meaning ceases ; it is a conventional sign for the thing
signified.

Thus a single word is perceived as a single manifestation of eon-
geiousness ; it is brought into existence by a single effort ; it has no parts
and no order ; it is not a whole of separate and distinct literal ‘sounds. Tt
is a phenomenon of the will-to-be (buddhi) ; it is brought into conscious-
ness by the operation of the notion of the last literal sound ; it is under-
stood by the mind of the world, as having come into existence by conjunc-
tion of letters) on account of the eternal habit brought about by its ever
having been with the help of literal sounds, separately named, uttered
and heard, that the power of speech has functioned for the purpose of
transferring the complete verbal thought signs from one mind to another.
(And this being so), the ordinary mind distinguishes a word from another
by conventional meaning, saying that such and such a succession of so
many letters, so ending, denotes such and such an object.

Convention, however, is a manifestation of memory showing the
mutual correlation of word and meaning, in the shape of coincidence.
“This object is the same as this word, and this word is the same as this
object’—such is the convention showing the one correlated to the other.

Thus do word, meaning and idea run into each other on account

of mutual correlation of coincidence. 'lake, for example, the word cow
27
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the object cow and the idea cow. Whoever knows their distinction
knows all.

And in all words lies the power of a sentence. If yousay “ A tree,”
the word is’ is understood, inasmuch as the object signified by a word
never failg of existence.

Similarly no action is possible without its means. Thus on pro-
nouncing the word ‘ cooks,” all the appliances necessary for the act of
cooking are meant to be understood. It is only for the purpose of spe-
cialization that the object, the subject and the instrument such as Chaitra,
five and rice are expressly mentioned.

Then is also seen the combination of words in sentences for expres-
sing meanings by the entire sentences. “T'he Vedic student reads the
hymuns, lives, bears life.’ Ina sentence like this the words and the
meanings of words are both expressed in consciousness. Hence should
words be etymologically divided as expressing actions or nominal cases.
Otherwise how would it be possible to construe a word, a noun or a verb,
wlhen one cannot be known from the other on account of external simi-
lavity. TFor example, take the words Bhavati, Advah, "Ajapayah.

The words, the meaning and the idea of the sentence are distinet from
each other. Thus svetate prdsidah (The mansion shines white) means an
action. The words svetah prdasiadah (A white mansion), signify a noun.

Both forms of speech denote both a noun and an affirmation of an
action and also the meaning and the idea thereof. How ? By the cor-
relation, ‘this is that.’ The notion puts on but one appearance, the
same as the conventional sign. As to the white object, it is the support for
both the word and the idea. It changes its state, but goes neither with the
word nor with the idea. Such is a word and such an idea ; none goes with
the other. Another is a word, another its meaning and another the
idea. By performing Samyama in this way on their mutual distinction, a
Yogi obtains knowledge of the sounds of all living beings.—123,

VACHASPATI'S GLOSS

This is another subject for Samyama, here discussed :--‘The word, the object and
the idea appear as one, because cach coincides with the other; by Samyama on their
distinctions comes knowledge of the sounds of all living beings,’

Here with the object of explaining the sound (verbal) which denofes a meaning,
the commentator first mentions the province of the cperation of the power of speech
(VAK) . Now the power of speech, Vik, manifests literal sounds in eight places. As it is
gaid :—' There are cight seats of literal sounds, the chest, the throat, and the head, and
also the root of the tongue, the teeth, the nose, the lips and the palate.’

This YAE, the power of speecl, is purposed to operate in literal sounds only, such
as they have come into existence by the recognition of the world. It does not operite
to express the sign as such of a thing signified. This is the meaning.
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He ascertains the sphere of the operation of the power of hearing :—The anditory
power, again, operates to change itself into the particular form of a literal sound, which
ig a distinet modification of the manifested inarticulate sound striking against tho organs
of speech. Tts operation is limited to that much ;it does not as such signify the thing
signified. This is the meaning.

He distingnishes the verbal 8ign signifying an object as sueh, from literal sounds as
they have come into existence by the recognition of the world :—*'A word, however, (that
is to say, the sign signifying a thing) is taken by the understanding all at once, having
assumed a unified appearance, just as the last literal sound disappears.’ Each of the
literal sounds is first taken in according as the sounds are familiar fo the world; and
after they have been taken into the mind, they are brought together into a single mani-
festation of conseiousness, and thus as a sign signifying an object it is taken in by the
understanding all at once, The single verbal sound ‘cow’is a word, and is taken in as
such by the understanding. Although each of the preceding sounds of component letters
tends to bring into the field of consciousness the sound of the whole verbal sign, yet until
the last literal sound is added to the sound-image that is being formed, the whole is not
made distinet and clear. When the last literal cognition has, however, come into operation,
the entire sound-image constituting the word becomes clear. For this reason it is said
that ‘a word is taken in by the understanding all at once, having assumed a unified
appearance, just as the last literal sound ceases.’

¢ Literal sounds from the imposgibility, &e.” This is said in reply te him who does no
recognize on account of the distinctions obtaining among the different classes of letters,
that words ave taken in as entire single concepts all at once, but establishes on the
contrary that the letters themselves singly have the power of signifying the object.

Tt may be in one of two ways that the literal sounds may generate the mental
impression of the signified object as each is being pronounced asa part of a complete
word. They may earry the capacity of signifying the object, each of them, either as pegs
which give support to a basket hung therefrom ; (Thus whenever the peg goes, the basket
would go too) or, they may give support to the meaning as several stones placed together
and made into a platform give support to a stool.

The first theory does not hold. The pronouncement of one letter only does not carry
the object to the mind, for if it did, the nttering of the otherletters would be quite useless.
When a work has been completed, the employment of an effort for its achievement, such as
is not caleulated to give the completed work any extra quality, would take the effort out
of the category of the means of achievement.

Tf this does not hold, the other remains. It is certainly possible in this case, as was
not possible in the case of many pegs placed separately, that stones placed together to
make a single platform should hold a stool, because in this case the eapacity of giving
support to the stool is being employed at one and the same time. Letters, however, can-
not all be pronounced simualtaneously, and for this reason they canunot carry the meaning to
the mind eyen when brought together, because each of them does not take after the other,
and the pronouncement of the one does not suggest the other. They do not attach to
the form of one word only as if they were of its very nature. They, therefore, do not sug-
gest the word, as each is being pronounced and passing into lateney. Each maintains
itsell in separato and independent existence like a rod of steel. 1t is, therefore, said that
each of them is not of the natare of a word.

Inasmuch as this defect would not arise, if the letters forming parts of a word con-
stituted as such the word itself, he says:—*FEach letter, however, singly is n necessary
constituent of a word: it has the potentiality of supplying a name for all objects.’ All
the potentialities of making all names are present in it. Thus the letter, G, is found to
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exist in the words GAU, GANA, GAURA, NAGA, etc., which signify diflerent objects (a
cow and others respectively). It has, therefore, the potency of supplying names for each
and all of thesoe objects. Similarly is the letter, O, found in the words, SOMA, éOC-HI.
ote.,, which means God and other things, and that too has, thervefore, the capacity of
naming all these objects. Similarly should it be understood everywhere else. Baeh of
these letters G, ele,, appears in combination with, i, e, in contact with other conjoined
letters, such as, O, ete. On aceount of there being such contact, it bocomes, as it were,
of universal application, i.e.,, cach of these letters hecomes, at it were many, and dops
not remain, as it is, one only. It does not of course, actually become many. Therefore
the words, "as it were,’ have been added. The letter, of course, remains the same,

The letter, G, placed before and the letter, O, placed thercafter distinguish the
consequent sonorous impression feom the words GANA, ete. Similarly docs the letter,
0, placed aiter G, distinguish it from the words t'OC[Il, ete. A speeific sonorous impres-
sion is thus established in the mind as the succession of literal sounds appearing in the
word ceases. This specific mental impression is the single image of the word, GAU,
as manifested in the mind (sphota). It is this sonorous image that denotes the specific
quality of the species COW,

This is the meaning, It is impossible that the notion of an object be ecaused by
literal sounds on account of theve being a fixed order of their succession in a word:
hecause they do not come into existence simultaneously., Noris it proper to hold thaf
notwithstanding the order of the succession of literal sounds in a word being fixed they
come together to manifest the notion of an object by the operation of their residoal
potencics, in the same way as there is absence of antecedence and postcedence in the
purificatory potencies brought about by oblations of combustibles, ete.;orin the same
way as the heavenly state of existence is brought about. This is so, hecause option is
inadmissible,

Knowledge of an object is not, therefore, caused by literal sounds, It is necessary
that there should be perception of a single word as the means of calling it forth.

This, however, is not the case with a word. A word is expressed by sounds which
differ from each other in the effort which is put forth in pronouncing them (prayatna).
These constituent sounds which go to form this and that word, each differing from the
other, are similar to each other in having their place of formation in the month and the
effort requisite for their pronouncement, always the same. For this reason they make
up a word similar to the others in some respect, although dissimilar in reality, The simi-
larities here and there differ from each other by the difference caused by the relative
positions of the letters, Ifis by this complacement that words appear as possessing
different parts and composite natures, although in reality they are single and without
parts. This happens in the same way as a face possessing a constant tinge of colour
and fixed features and dimensions show more reflections than one, each possessed of
different colour, dimensions and features, when placed differently with respect to a mirror,
a dagger and a jewel, The difference is not real,

A verbal sign is single and partless. The letters are taken to be its parts by virtue
of the difference of the contiguity of similar letters in different words. The difference
of words being thus due to the conception of there being constituted by letters conceived
as such a single and partless sonorous image (sphota). Having no distinetions in itself,
it is kept up in the mind, as it were, distinet and possessed of parts. 1t is for this reason
that the specific sonorous image of the word Gau is not determined by its part G, because
therein it is similar to the sonorous images of such other words as GAURA, ete. I,
however, detormines the whole verbal image when qualified by the literal sound v, Simi-
larly the letter O is not competent to determine the single whole, the sonorous image of
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~the word GAU, on account of its similarity therein with the words LOOHT, ete. Tt, however,
:ﬁdocs 80, being qualified hy the liteial sound G.  Although they do not co-exist, yet one
ean be gualified by the other by means of residual poteneios coming to co-exist, And the
~ two residual potencies have not different spheres of action, hecause two poercepts of two
difforent parts and the potencies Lorn therefrom, have one word as the sphero of their
operation. By the perception of the parts alone, the whole word is not manifested;
but it is manifested as tho suceession of literal sonnds ceases : and it should be added that
the consciousness of the cessation of this succession manifests hy virtue of the residual
potencies of the perceptions of the different parts. It is a matter of observation
that the past unmanifested impressions strengthen the present manifested impression
by means of the successive storage of their residual potencies, Thus the notion of the
existence of o tree at a distance is at first dim, but by and by beeomes distinet, It is not,
however, possible that this may be the method of the literal sounds bringing about
the perception of the olject. Because the rule of dimness and clearness applies only to
perceptive cognitions; and it is not by perceptions that literal sounds bring about the
consciousness of an object. It cannot, of comrse, be that each of the coustituent literal
sounds of a word should produce an indistinet image of the object which becomes distinet
~ only in the end. If the image is raised by the letters it must be quite distinet, Or, it

may be said that it is never born at all. 1t can never be said that it remains indistinet

and dim (agphata), The dissimilarity is that in the case of {Le sonorous image the distinct-
~ mness and indistinetness are fancied after the perceptibility is established. Thus when
~ the notion of the cessation of literal sounds takes its place in the mind through the audi-
tory sense, along with the residual potencies left thercin by the perception of cach literal
sound in suceession, the literal sounds come together into the manifested sonorous image
of a single word. This manilestation is brought ahout by a specific output of energy.
The speciality of this encrgy depends vpon the fixity of a particular order of the sue-
cession of literal sounds, When, therefore, the order of the succession changes, the
specifie energy which is competent to bring about the particular verbal manifestation
no longer eoxists, and the particular manifestation is not brought about, Literal sounds
are thus limited to the expression of a paiticular meaning by their dependence upon
the order of their succession. They, thercfore, show the conventional limitation as it
appears in the world, to be the sphere of the operation of a word having more parts
than one. So many as two, three, four, five or six literal sounds possessing the power
of naming all objects denote the particular object which is possessed of udders, &e.,
when they appear as G, AU and the agpirate H.

Well, then, is it the letters alone which by virtue of distinet orders of succession
denote an object ? Is not a word independent of its constituent letters ? For this reason
he says :—* Thus a single word, &¢.'

‘ The suceession of literal sounds’ is the succession brought about by literal sound.

¢ The succassion of literal sounds limited to a particular object ceases’:—Such are
the Jetters of a word at the time when the successive pronouncement of the literal
sounds is over.

¢ Mauifestation of consciousness' means the shining out of the Will-to-know (the
buddhi) in the shape of a particular imagoe.

¢ Limited to a particular conventional meaning':—The literal sounds limited to a
particular conventional meaning are, as has been said, the sounds of G, AU and H, in
accordance wich the coneeptions of superficial observers. The meaning is that G, &ec.,
are also taken to be the signifiers of an object, being as they ave the parts of a word and
thus its necessary constituents, In reality, however, it is a single mental phenomenon
which, as a word, signifies an object. He renders the same plainer :—* Thus a single word
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is o single manifestation of conscionsness, &e. All this related to it is understood by the
mind of the world, &e.’

But why a single manifestation of consciousness? TFor this reason he says :—‘It is
the object of a single effort of conscionsness.' A cow: This single word is the object of
a single phenomennn of conseiousness ; it is, therefore, spoken of as a single manifestation.

He mentions the eause of its manifestation :—‘Tt is brought into existence by a
single effort.' The effort which manifests the word RASA is different from the effovt
which manifests the word SARA. And it is single, inasmuch as it is possessed of the
quality of the individnality of the word RASA from the beginning, is differentiated by
the fruit thercof, and has a determinate order of the antecedent and posteedent (literal
sounds thereof). The different parts of the word which are understood to be existing
as such by differences in similarity and order of contiguity, do not exist as such in reality,
and a word is, therefore, said to be without parts. For this veagon it has no order, because
there is no existence in it of parts which may exist either before or after each other.

The question arises, that literal sounds appearving in order before and after one
another in a word and being therefore its parts, how is it said under the eireumstancos
that a word has no order and no parts? For this reason he says :—*It is not a whole
made of separate and distinct literal sounds.! Literal sounds are wvot parts of a word;
but by means of differences in similarity and order of contiguity, the word puts on nf
itself different forms and appears as it is in reality, The faces appearing in a jewel, a
dagger, a mirror, &e., are not parts of the real face. *Tt is a manifestation of the Will-to-
know (buddhi), This means that the collective appearance ab the cessation of a succession
ig known by the buddhi, is found in the buddhi, The operation of the notion of the last
literal sound means the residual potency of the cognition of that sound. This residual
potency when it is thrown in with the residual potencies of the cognitions of the pre-
vious literal sounds, brings the whole word into consciousness, that is, renders it to the
object of coguition. And it is shown below that the residual potencies left in the
mind by the cognitions of sounds, coincide in space with the sphere of the word they
make up.

Well ; hut if a word has no parts, no order and no constituent literal sounds, why
does it never appear as such? A white crystal may appear to be red swhen besmeared
with molten shellac ; but it is not that it will not appear pure white even when the
colour has been removed. Literal sounds are, therefore, parts of a word. For this reason
he says :—‘It is understood by the mind of the world, &c.' The eternal functioning of the
power of speech has gone on through the articulation into words of different literal
sounds. This has been carried on with the help of literal sounds, separately named.
uttered and heard by the hearers for the purpose of transferring them from one to other
minds, Eternal habit is secured by the operation,

*On acconnt of eternal habit' means that the mind which has preceived thus, is
possessed of the habit thus acquired ; the habit, that is to say, of understanding the whole
word as colonred by separate literal sounds, ‘As having come into existence’ (Siddhavat)
means ‘ as it were, having a real and independent existence.'

By ‘conjunction of letters’ he means the speech of the older people which has always
been so achieved. ‘ Thus is the word known.' The meaning is this, There is a cortain appli-
cation (upadhi) which may either be applied o anything or separated from it. Take for
example lac or something similar. If it is separated from the crystal it shines out in
its white purity. This is proper. As to the notion of a word, however, it is never produc-
ed except by a particular sound which is brought about by a particular effort. Further
a word is always marred by similarity, and its notion is generated in the mind only as
being made up of literal sounds. How then is it possible that a word may also be spoken
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or known as pure and independent of literal sounds? As they say :—'Sounds heing
similar in their nature becomes causes of wrong impressions. The cause of wrong im-
pression takes them in as such; in the sight of those who know the word, it is fixed
with roference to its means of production. This cerbain confusion in the world is but
the contradiction of knowledgze.! Because the body of a word shows itsell as always
made up of articulated sounds ; the world being superficial observers, believe that the
literal sounds themselves are words; and they think that the literal sound only appear-
ing in different combinations give diferent meanings. He says this :——* Distinguished by
conventicnal meaning, ete,” The meaning is that for the benefit of the ordinary mind to
whom the real word is unknown as such,a wordis divided into literal sounds by an act
of the mind which is ealled convention. He describes the division into article sounds :—
‘Of s0 many letters,’ neither more nor less.

*such and such a succession’ means one having a particular order of uninterrupted

ion. ‘Succession so ending,' is that which is taken in by a single act of the under-

standing. He illustrates such and sueh an object:—Such as the generie quality of a
cow, &e.'

“Well ; but if convention means that a particular word is to denote a particnlar object,
then there is no confusion bebween word and meaning. For this reason he says :—' Con-
vention, however, &ec.’

‘A manifestation of memory ' :—The existence of this conventional relation is due to
the function of memory. The convention which determines the meaning ig not only this,
that such and sueh a meaning has heen given to sneh and sueh a sound ; it is also that such
and such o sound is remembered as correlated to sneh and such a meaning, This is the
meaning,

! Whoever knows their distinetion performs Samyama thereon and thereby knows
all,” that is, understands the soands of all living beings. The genitive case used, ‘their
distinetion ' is used only with reforence to convention in which the forms are not distinet.

A word has thas been established to bea single partless and jointless output of
sound in whiel the literal sounds are only fancied to be articulations. Now he establishes
that asentence also is a single ecomplete notion in the mind and thab the words are simply
faneied to be parts thereof, So he says :-—* And inall words lives the power of a sentence.’
This is the explanation. A word is used to convey information to another. It is only what
they ave intended to convey that is conveyed to the other. The same is intended to be
conveyed by them which is the field of any aetion, &e., with reference to them. It is net
the object alone that is signified by them, hut the entire meaning of a sentence. All
words are meant to eomplete the meaning of a complete sentence. Hence the same is their
meaning. For this reason, where even a single word is used, even there the meaniog is
understood to he what it would be, if it were used together with another word. The whole
meaning is not conveyed hy one word alone. Why ? Beecause that such alone has not the
power to convey the whole meaning, Therefore in such places it is the sentence alone
that conveys the meaning not the separate words. Because however the words are parts
of a sentence, they too have the power of denoting the meaning of a sentence, in the
same way as literal sounds have the power of conveying the meaning of a word on
account of appearing as articulations thereof, For this veason just as every literal
sound is possessed of the power of forming all means, so every word also is as such
possessed of the power of forming all sentences and thus denoting the meaning intended
to be conveyed by all sentences. This is what is meant by saying, ‘ And in all words
livos the power of a sentence. When some one says, ‘A tree,' it is understood, that a
tree exists, The word, ‘tree, together with the word, ‘is,' understood, give the mean-
ing of a sentence, and hence the word, tree, ekists as part of a sentence,
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But then how is ibthat the word, ‘is,’ is understood? For this reason he says :—
‘The object signified by a word nover fails of existence.! In the world, words are the
means of ascertaining the existence of objects; and a word, always joining the object
signified to the word ‘is,' everywhere gives the mesning of a sentence. This isthe
meaning ol an object never failing of existence, It is for this reason the practiee of
those who know the usage of words, that wherever Lhiere is no other verh, the word *is’
and ‘ becomes "are to be considerad understond, and are to be supplied.

Having deseribed the nominal hases as never failing of a particular action he now
shows that a particular-action never fails of a noun:—Thus on prononncing the word
‘Cooks' the appropriate agents of the aetion signifiod ave always understood.  And the
word exelndes other inappropriate agents. It is thus that the meaning of a sentence is
differentiated.

Similarly ave words found existing in a scnbenee althongh they ars not reguired

therc: and for this reason all the moreis it that words possess tho power of giving the

meaning of a sentence. Wor this rauson he says:—f Then ig also scon tlhe eombination
of words in a sentence.’ Not even thus the words ‘ Vedic student, &e., used indepen-
dently would eonvey such a memning if they were not undersiood as econjoined to
the words ‘is,’ &e. Thus the meaning is that this too has heen fancied to be a part of a
sentence,

Let that be. But if the words themselvos have the power of eonveying the meaning
of a sentence, there is no nse of making sentencos, The meaning intended to he convered
Iy o sentence is conveyed by the words themselves, For this reason Le snys 1—'Tn a
sentence like this, &c.' It has becn said that the meaning intended to be convered
by a word is not conveyed by a word alone, until it is conjoined to another word
understood. Henee aro words separated from a sentence and faneied as separate (rom
them; and hence also are words separated from the meaning of asentence, and are
distinguished as either verhs or nominal bases, Thus are words to be etymologically
explained by introducing the divisions of cases.

But then why should so muech trouble be faken to explain them ? For this reason
ke says ;—' Otherwise how, efe. '

In the sentence GHATO BHAVATI, BHAVATI BHKISAM DEAT, BHAVATI
TISTHATT, the nouns and verbs appear to be similar in external sha pe. The word
BHAVATI in the first sentence is a verh and means ‘escists,’ In the obhor Lwo senbences
it is a noun and might be translated as *Your ladyship. '

Similarly in the sentences, Advasbvam and Advas Ysti, the former Advasisa
verb and mesns ¢ be appeased.’ The second Advas is 2 noun and means horse,

Similarly in the sentences, Ajipayah Piva and DI arayajapaya £hot-rin, In the
former sentence it means the milk of o she-goat, and in the socond it moans *kill, ?

Thus names and verbs being similar in external appearance, they would not be
known ag nonns and verbs if they wore not to bo separated from the sentence, How
could they otherwise be explained as either verbs or nominal hases? Henece words
should be separated from a sentence and explained. It is not that; merely by thus
explaining words atter having taken them out of the sentence, they would really become
different in nature.

Having thus aseertained the nature of words, he now hegins the discussion of the
absence of real confusion (saitkara) among word, meaning and idea, vpon which eonfusion
has been fastened by convention:—*These are the word, the meaning and the idea
amoug which ebtains a distinction.’

Thus, bvetate Prisidah, (white shines the mansion) means anaction, It is very
plain here that the action of looking white which has to ba egtablished, comes first,

and then arises tho conseionsness of the purpose of the action having been established.
The word ‘Sveta’is a separate thing. Even where the word and meaning have .their
forms established, there exists a difference between word and meaning. He says this i(—
« Hvotah Prisidah iti’ (the place is white), The word here has the meaning ot.a noumn,
The absence of the case-ending is beeause the word is intended to express its own
mesning, He divides the meaning :— These are words devoting both a noun antl. u.n'
action, The meaning of both these words is both of the nature of a noun and an act.lon.'
He divides the idea :—* And also the meaning and the idea thereof.’ It is the word | CHA :
in the original which gives the meaning of the words, ¢ the meaning of the idea thereof,

The relation shown here is with another object which is signiﬁeﬂ.

The question is that if word, meaning and notion are known ag single on account
of confusion (safkara, coming together) whence does the distinction come? He p.uts
the question with this object :— How?' He gives the answer :—* By the correlation,

e o ‘
i 1;E:a;;iﬁng is that the cause of the notion of unity is the qualiﬁ:zamon'of ?ha
eonvention ; it is not real, however. The use of words ¢ In the conventional m:gn.iu
the locative case shows that convention is the ecause thereof. He shows the- rea,;hty —
¢ And the white object, &c.! The ‘states’ are newness and oldness. ‘Goes with' means

becomes confused. S .
By performing Samyamain this way with yeferance to the distinctions of word,

méeaning and idea, the sounds of all animals, insects, &e., hecome disti.uct]y intelhg;b]c :;
the Yogi. The Samyama performed with respect to the speech of man is equ ally pef ](:rm

with respect to their sounds also, inasmuch as both are o‘f the e;same class. .'I‘he Yug;a nor;
their different sounds, their different meanings and their notions. Thus is it proved.—17.

Sfitra 18,
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ness, the knowledge of previous life-states (Jat)—124.
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VYASA.

Residual potencies are two-fold,—those appearing as habits and
causing memories and afflictions; and those appearing as virtue and
vice and causing fruition. These are the unconscious characteristics of
the mind-change (parinima), activify (chestd), suppression (nirodha),
idleation in action (dakti), physical life (Jivana), characterization (dharma),
now appearing along with them as they have been potentialized in
previous births. Samyama over these has the power of achieving the
direct knowledge of the residual potencies. And their direct knowledge
isnot possible withont the knowledge of space, time and operative
cause., Thusisit that a Yogi brings into consciousness the previous
life-states by obtaining direct knowledge of residual potencies, Similarly
isobtained the knowledge of the life-states of others by obtaining direct
knowledge of their residual potencies.

The following story is heard in this connection :—Bhagavan Jai-
gisavya obtained the knowledge of the distinction between the real and
the unreal after he had seen the direct succession of live-changes during
ten great creations by having obtained direct knowledge of his residual
potencies. The holy Avatya, having takena body asked him: ¢You
have lived and thereby become chastened through ten Great Kalpas.
The essence of your Will-to-know has not been overpowered. You have
experienced the troubles of life in hells, among animals and in wombs.
You have been born again and again among men and gods. Have you
through all thislife experienced the greater quantity of pleasure or of
pain,—which ?

Jaigisava replied to Bhagavan Avatya:—‘I have lived through
ten great creations. My mental essence has not been overpowered.
[ have experienced the troubles of hell and animal life. I have been born
again and again among men and gods. I consider all that I have ex-
perienced as pain only.’

Said the revered Avatya :—‘ This mastery of your reverence over the
the First Cause and this invaluable joy of contentment of yomrs,—do you
place these too to the credit of pain ?

‘The revered Jaigisavya said-—‘The joy of contentment is invalu-
able only in comparison with the pleasures of sensation. Compared to
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the bliss of absolute freedom (Kaivalya) it is pain only. The possession
of the three qualities is of the nature of the essence of the Will-to-know
and whatever is possessed of the three qualities is thrown to the side of
avoidable pain. The chain of desire is of the nature of pain. It has been
said that when the anxiety of the pain of desirve is removed, then comes
joy, calm, undisturbed, all-embracing. '—124.

VACHASPATI'S GLOSS.

The residual potencies born of cognitions are the causes of memories. The potencies
of Nescience, &e., are the cnuses of the fruition of the aflictions of Nescience, &c. Frui-
tion hag the form of life-state, life-expervience and life-period. The eauses have the forms
of virtue and vice.

‘ Potentialized in previous births':—Brought about their causes in previous life-
states. The charactoristics of the mind are change, activity, suppression, active ideation,
physical life and characterization. Like them are these potentializations too unconscious.
The characteristics have been heard about and inferred. SBamyama performed over these
along with their sub-heads lLas the power of producing the direct kuowledge of both the
residual potencies.

Well ; if this be so, the two residual potencies may be directly known. But how
can the previous life-states be known in this way? Kor this reason the Commentator
says :—* And their diveet knowledge is not possible without the knowledge ol space, time
and operative canse,’ Operative canse is the former body and the organs of the powers
of sensation and action. The meaning is that the knowledge of the residual potencies
together with the cireamstances of theiv fraition, is not difforont at all from the direct
knowledge of life-state, &e. Now he says that the Samyama over one's own potencies
applies to others also :— ‘Similarly is obtained the knowledge, &¢.’

For the purpose of creating faith in this he relates the story of the dialogue between
the revered Avatya and Jaigisavya:—‘The following story, &e.’ The great Kalpa is
the Great Creation.

‘Having taken a body' :—This' means possessed of the glory of a Nirminkiya.
¢ Chastened ' denotes the state from which the dirt of Rajas and Tamas has been removed.

* Mastery over the First Causo' is godhead, 1t is by the possession of that, that he
sets the Pradhana, the First Cause, into motion and gives to whomsoever he pleases such
powers of body and sense as he wishes; and having made for himself thousands of bodies
and powers he goes about as he pleases in heaven, midheaven and earth.

Contontment is the destruction of desive, the characteristic of calmness of the
essence of the Will-to-be.

Satra 19
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VYASA,

By Samyama over the notions and thus by obtaining the direct
knowledge of the notions; comes the knowledge of other minds. But not
of its object, that not being the direct object of the Yogi’s mind. He
knows the mental emotion of love, but does not know the object of love.
Because that which has been the object of the other man’s mind has not
been the object of the Yogt’s mind. It is only the other’s mental state
that has been the object of the Yogi’s Samyama.

VACHASPATI'S GLOSS.

Of the notions, the knowledge of other minds.

Because the mind of the other only becomes directly known, the notion only is
known.

As the direct knowledge of the potencies brings about the knowledge of the previous
life-states also, by causing the direct knowledge of the environments, so also it follows
that when the mind of another is known, the object which is responsible for the existence
of any particular state of the mind should also become known. This being the sugges-
tion, the Commentator says: -‘But not along with its object.’ The former Sarryama
was with reference to all the environments : this is with reference to the mind of the
other only. This is the meaning.

Satra 2o,
FATUHIATATANANRETTH e FHTATEATIN-
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ars Kdya, of the body. ® Riipa, over the form, sawm Samyamat, by Samyama.
g Tad, that (form). =m Grdhya, capable of receiving (that). uf Sakti, the power.
womeats Tad Grahya Sakti, Of pereeptibility. =% Stambhe, on the checking of, wm:
Chaksuh, of the eye. www Prakéda, with the light, w&™ Asamprayoge, there
being no contact. sty Antardhdnam, disappearance.

20. By Samyama over the form of the body, on per-
ceptibility being checked, and thus there being no-contact
with the light of the eye, comes disappearance.—126.
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VYASA.

By Samyama over the form of the body, he checks the perceptibility
of the form. On perceptibility being checked, and thus there no longer
being contact with the light which carries it to the eye, disappearance
of the Yogfi is brought about. By this the cessation of the perception of
sound, &e., must be understood as explained.—126.

CH. III. ON ATTAINMENTS, 126, 127. 221

VACHASPATI'S GLOSS.

By Samyama over the form of the body, on perceptibility being checked, and thus
there being no contact with tho light of the eye, comes disappearance.'

The body is made of the five tattvas. It becomes an object of perception o the eye
on account of its possession of colour (for form). It is by colour that the body and its
form becomes objects of perception. When the Yogi performs Samyama with reference
to the form of the body, then is checked the operation of the perceptibility of colour,
which is responsible for cansing the ocular perception of the body. For this reason
when the power of being perceived is checked, the Yogi is no longer visible. Thereby
the light of sensation which is born in the eye of another, does not come into contact
with the body that has disappeared. The meaning is that the body of the Yogi does not
become the object of the other's knowledge. Disappearance is to be brought about when it
is desived that the Yogi should not he seen by anybody. By this should also be under-
stood another aphorism to the following effect: ~By Samyama over the sounds, touches,
tastes, smells of the body, their perceptibility being cheeked, there is no contact with
the tympanum, skin, tongue and nose ; and hence these disappear.

Sotra 21.
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qromr Sopakramam, fast in fruition, fswsw Nirupakramam, slow, % Cha, and,
or, @i Karma, action, Karma. a1 Tat, over these, #wa Samyamdt, by Samyama.
s Aparvdnta, of death. ®¥q Jidnam, the knowledge. ;g Aristebhyah, by
portents. ar V4, or.

21. Karma is either fast-in-fruition or slow; by
Sa.rpyamzi over these comes knowledge of death; or, by
portents.—127.
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VYASA.

The Karma which fructifies as life-period is two-fold, that which is
fast-in-fruition and that which is slow-in-fruition. Thus, for example,
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f a wet piece of cloth, well spread, driesin a short time. Similarly the
fast-in-fruition.

‘ The same cloth when gathered up, however, will take a Jong time
[ to dry. Similar is the slow-in-fruition.

‘ Further fire, thrown into dry hay and accompanied by wind in
(| every direction, burns it in a short time; such is the fast-in-fruition.
| ‘ The same fire, however, applied to detacherl pieces of straw out of a heap,
il burns them in a very long time. Similarly the slow-in-fruition,

If Thus the one-birth Karma which is responsible for the period of
| life is two-fold, the fast-in-fruition and the slow-in-fruition. By Samyama
over these comes the knowledge of death, the smaller end of life.

‘Or, by the portents’:—A portent is three-fold : —Personal (idh-
yitmika), elemental {idhibhautika) and divine (idhidaivikal. OF these,
the personal:—He hears not the sound in his own body on stopping the
passage of the ears. He sees not the light in the eyes on pressing them.

And the elemental :—Me sees the messengers of Yama., He sees
| suddenly and without thought the ancestors that have passed away.

Similarly the divine : —I[1e sees the heavenly worlds and the Siddhas
suddenly. Or, he sees everything contrary to what he has been seeing
| the whole of his life.
| It is by these that a'Yogi may optionally know the proximity of
death.

VACHASPATI'S GLOSS.

‘Karma is either fast-in-fruition or slow; by Samyama over these comes bhe know-
ledge of death; or, by portents.’

The Karma which fructifics into life-time is two-fold, the fast-in-fraition and the
slow-in-fraition. The one-birth Karma certainly which is the cause of life-time, life-state
. and life-experience, fractifies into life-period. The fast-fractifying Karma is that which
is going on fructifyivg without any reference to what time it may take to finish by causing
experience, of which more has been over and a liltle only remains, whose operation is
going on bub whose fraitage is impossible to enjoy during life by ono hody and which,
therefore, delays the Yogi, keeping him in the bondage of hirths.

The same when but a small portion of the frait has been enjoyed and which is operat-
ing to produce the remaining frait with reference to the time that has been taken by
the enjoyment of the past, works but slowly and, now and then, is slow to fructify.

The Commentator renders this plain by two illustrations :—¢ As for example.' He
gives an illustration to render the same plainer still : —' Or, as fire,

The words ‘smaller end of life' (aparinta) mean death with reference to the Great
Latency which is the ultimate end. By Samyama over that Karma, that is, over virtue
and vice, acerues the knowledge of death. By this the Yogi knows his fast-fructifying
Karma, and then makes many bodies for himsell and thereby enjoys the fruit thereof as
fast as he likes and dies whenever he pleases.

Heo takes up the context :—Or by portents.' The indications are three-fold. They
are called portents (arigtas), because they frighten like an enemy.

R
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*Or seeg everything contrary, &e.':—This excludes the trick of jugglers. But other-
wise lie begins to see heaven in villages and towns; he begins to see also that the world
of men only is the world of gods. - 2L,

Sawa 22

e ST, o

HsATTRY AT NRRY
fpariam Maitri Adigu, over friendliness, &c. ger Balani, the powers.
29 Over friendliness, &c , the powers.—128.
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VYASA.

Friendliness, compassion and complaisance are three feelings. Of
these he gets the power of friendliness by habitnating the mind through
conseious volition to sympathy towards happy beings. He gets the power
of compassion by habituating the mind to compassion towards sullerers.
He gets the power of complaisance by habituating the mind to com-
plaisance towards the virtuous. By conscious habituating volition comes
trance which is Samyama. Thereby are born the powers which know
of no obstacle in their working.

It is indifference that is practised towards the sinful, not econscious
habitual volition. Hence there is no trance here ; and hence by reason of
there being no Samyama, there is no power of indifference. —128.

VACHASPATI'S GLOSS,

¢ Over friendliness, &c., the powers. By the performance of Samyama over friendli-
ness, &c., the powers of friendliness, &e., come to him, Of these the power which comes
by the practice of the feeling of friendliness, is that by which he can make the whole
living world hoppy, and hence becomes the well-wisher of &ll.

Similarly, by the power of compassion he lifts suflering creatures out of pain and the
causes of pain,

Similarly, by the power of complaisance he hecomes just to all the world.

Now the Commentator deseribes that the comsecious practice of habituating volition
is the cause of trance, as this will he of use further.

By conscious habituating volition comes trance which is Samyama.’

Although Samyama means concentration, meditation and trance, and not only trance,
still because trance is their immediate effect and is, therefore, the chief of the three, there-
fore the word is used here as applying to the same.

In some places the reading is — i

‘ Conscious habituating volition is trance.’ There conscious habituating volition and
trance would hecome the causes, i. ¢, the limbs of Sawyama taken as whole.

Power (virya) is effort. For this reason the man who possesses the power of friendli-
ness, &c., puts forth an effort to render people happy, &e., and his eflort is not checked,
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Indifferance, however, means absence of effort. There can be no volition with respect to

that ; nor does there exist anything such as happiness, &e., whieh might thereby be
brought into existence.—22.

Siitra 23,

Ty gREEArEiE 130

aaq Dalesu, over the powers. &fa Hasti, elephants. @@ Bala, power. =&
Adini, and the others,

23.  Over the powers, the powers of elephant, &e.—129,
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VYASA.
By Samyama with reference to the strength of an elephant he comes
to possess the strength of an clephant.

By Samyama over the power of the king of birds, one gets the
power of the king of birds,
By “amyama over the powers of Viyu, one gets the power of Vayu
—129.
VACHASPATIS GLOSS.

' Over the powers, the powers of elephant, &e, Tle gots the strength of whomsoever

" he performs Samyama over. —23,

Stitra 24.

[
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mgen Pravrittydh, of the higher sense-activity. & Loka, of the light.
=mr Nyasét, by the directing. &= Stikema, of the subtler, =mfem Vyavahita, of
the veiled, feme Viprakrista, of the remote. s Jidnam, the knowledge.

24. The knowledge of the subtle, the veiled, the
remote, by directing the light of higher sense-activity to-
wards them.—130.
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VYASA |
The higher sense-activity of lucidity has been deseribed. Tt is that
higher sight which the Yogi’s mind directs towards the subtle, the veiled
or the remote and thereby knows the objeet.—130.
VACHASPATI'S GLOSS.

Throwing that sight by Samyama over the subtle, the veiled and the remote, the
Yogi thereby knows the object.—24,
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Sitra 23,

AT T TG NRUN
yrrare Bhuvana-Jidnam, the knowledge of the regions. g4 Stirye, on the
gun, ®W@ Samyamft, by Samyama.
25. By Samvama on the sun, knowledge of the
regions.—131.
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VYASA,
Their detail :—There are seven regions. Of these beginning from
Avichi up fo the back of the Meru, is the region called Bhur,

Beginning from the back of the Meru up to the pole-star adorned
with planets, asterisms and stars, is the starry region, the Antariksa.

Beyond this is the region Svar, having five planes. The third is
Mahendra ; the fourth is the Maharloka of thelords of creation ; after
this is the three-fold Brahma region. These ave the Janaloka, the Tapoloka
and the Satyaloka.

* First comes the friple plane
Of Brahmi's region high ;
Creation's lords have then
Their region ; and then,
Cometh Indra's region—
Enow all these as Heaven |
Then eome the stars above,
And the last cometh Bhur,'

Thig verse puts all these together.

Then up to the Avichi, one placed above the other, are the six great
hells, the Mahékéila (1), the Ambarisa (2), the Raurava (3), the Mahrau-
rava (4), the Kélasttra (5), and the Andhatdmisra (6), in which ave the
oxcesses of earth, air, fire, dkdda, and darknessrespectively. Here are
born beings who are to suffer from the consequences of their stored
up Karma.
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Then are the seven Pitilas, the nether worlds, Sutala, Vitala, Tali-
tala, Mahitala, Rasatala, Atala and Patéla.

The eighth is this earth, having seven dvipas and known as Va-
sumati, In the middle thereof is the golden king of mountains, the
Sumeru. Its peaks are of silver, coral, erystal, gold and pearl. Here,
Blue like the leaf of the blue lotus, on account of the sheen of the emerald,
is the southern region of the heavens ; the eastern is white, the western
bright, and the northern yellow.

And on its right side is the Jambu (tree), whence is this called the
Jambudvipa. Its night and day take their round of existence from
the motion of the sun.

This has three northern mountain chains having blue and white
peaks, Their length is 2,000 yojanas. Surrounded by these mountaing
aro three continents, 9,000 yojanas each. They are Ramanaka, Hiranmaya,
and Uttarakuru.

To the south are the three mountatn chains, Nisdda, Hemalkfita,
and Hemadrihga, 2,000 yojanas in extension each. Among these are
continents, Harivarsa, Kimpurusa and Bharata. The eastern regions
of Sumeru are bounded by Bhadrida and Malayavat, the western by
Ketuméla and Gandhamfdana.

In the middle is the econtinent of [lAvrita. All this is one hundred
thousand yojanas of Sumeru, each side being half that dimension.

It is to be known that thie Jambudvipa is 100,000 yojanas in di-
mension. It issurrounded by double its extent of salt ocean.

Each twice as large as the preceding one are the other dvipas : Saka-,
Kuda, Krauficha, Silnala, Goomedha, and Puskara. So are the seven
oceang. There are beautiful mountains looking like mustard seed. The
seven oceans which surround these like bracelets, taste as sugar-cane,
wine, clarified butter, curds, gruel and milk (besides the =alt one). They
reach up to the real horizon, They measure fifty crores of yojanas
(500,000,000). All this is well arranged in the sphere of phenomenal
world.

Here then in the Pitilas, the oceans and the mountains are the habi-
tations of the elementals. The asuras, gandharvas, the kinnaras, yaksas,
rdksasas, bhdtas, pretas, pisdchas, apasmarakas, apsaras, brahmardk-
sasus, kusmdndas, and vindyakas, live there.

In the dvipas live good men and gods, Sumera is the garden of
the gods. The gardens are Midravana Nandana, Chaitriratha, and
Suménasa. Sudharmi is the council of the gods, Sudardana is their
city ; Vaijayanta their palace.
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Above the Sumern is the astral region, in which the planets, aster-
isms and stars move round the pole-star, carried on in their courses by
certain motive forces (Viyus).

In the Mahendraloka live six classes of devas, the tridadas, agnisvit-
tis, yAmyas, tusitas, aparanirmitavadavartinas, and parinirmitavadavarti-
nas. All of them have the power of {fulfilment of desives by mere thoughts,
and are possessed of the attainments known Animéa, &e. Their life-times
are measured by a Kalpa. They are very beautilul. They enjoy their desires.
Their hodies come into existence without parents, by the mere force of
their good actions. They have good and ohedient nymphs in their families,

In the great Préjipatya regions there are five descriptions of gods ;
Kumudas, Ribhus, Pratardanas, Afijanibhas, and Prachitibhas. They
have the Mahabhfitas in their power. Contemplation ig their food. They
live on for a thousand Kalpas,

In the the first spliere of Brahmd, the Janaloka, there are four classes of
gods, the Brahmapurohitas, the Brahmakayikas, the Brahmamahikayikas,
and the Amaras. They have power over the elements and the powers of
gensation and action. Fach lives twice as long as the preceding one.

In the second, the Tapoloka, there are three classes of gods, the
Abhfisvaras, the Mahdbhisvaras, and the Satyamahfsvaras. They have
power over the source of elements and powers, the tanmitras. Each
lives twice as long as the preceding one.

All of them are nourished by contemplation. Their knowledge is
not checked in the region above them. There is nothing which is hidden
from them on the lower planes.

In the third sphere of Brahmé, the Satyaloka, live four classes of
gods, the Achyutas, the Suddhanivasa, the Satyibhas and the Samjfidsamj-
fiinas, They donot build habitations, They live in themselves, one
above the other. They have their power over the Milaprakriti. They
live on till the end of creations. Of these, the Achyutas enjoy the bliss of
the Indistinctive trance (savitarka samédhi); the Suddhanivisas enjoy
the bliss of the Meditative trance. The Satyabhis revel in pure bliss,
(Ananda). The Samjfitsamjiiinas are happy in the Egoistic trance. They
live within the three regions (triloki).

These are the seven regions including the Brahmalokas. The Vi-
dehas and the Pakritilayas have reached the state of quasi-freedom, they
have therefore not been placed in the phenomenal world.

All this, the yet unseen, the Yogi must see by performing Samyama
over the solar entrance and thence over the connected objects, Let him
practise until all becomes clear.—131.

VACHASPATI'S GLOSS.

¢ Knowledge of the regions by Samyama over the sun.’

First, the Commentator deseribes the seven regions briefly up to the end of the verse
which puts them together. Then he takes ap in detailed deseription :— Then up from
Aviehi, ete.! The word ‘ ghana ' is used for Prithivi (earth). These great regionsare to
be understood as having many sub-divisions. He gives their other names:—‘The Mahi-
lLiila, &c.' ‘Its night and day take their round of existence from the wmotion of the sun.'
Whichever portion the sun’leaves, there is night. Whichevar the sun adorns there is
day.

He gives the dimensions of the whole of the Jambudvipa. This is a hundred thon-
sand yojanas. How is this hundred thounsand arranged ? Hall ol it, that is fifty thousand,
is placed on either side of the Meru, 1t is for this reason that the Meru is the middle
thereof, The oceans are twice each. They are like heaps of mustard seed. As the
heap of mustard seed is neither above the ground like a heap of barley, nor yet level
with the surface of the earth, so are the oceans also. They are adorned by mountaing
as with ornaments, Such are the dvipas. All this sphere of the earth is very well arrang-
ed in the body of Brahmi's Egg together with the seven dvipas and all its forests and
mountains, eities, ogeans, which surronnd it like a necklace.

Now he shows who live there in different places :——* Here then in the Pitilas, &e.'

He mentions the arrangement of the Sumern :—' Sumern is the garden of the gods.'

Having deseribed the Bhurloka with its various details, he now deseribes the An-
tariksaloka as well with details :—* Above the Sumeru is the astral region, &e.'

* Operation of motive forces,” means the working of the forces.

He deseribes the heaven world :—* In the Mahendra loka, &e.’

¢ Clagses of gods' means species of gods. He describes the highest of powers of all
the six :—* All of them have the power of fulfilment, &e.' Desirable objects come to them
by the mere force of wishing for them. They arc very heautiful, adorable. °They enjoy
their desires ' This means that they are fond of the sex-passion.

He deseribes the Maharvloka :—* In the great, &c¢. *‘They have the Mahibhitas in
their power.' Whatever they like, the Mahibhiitas supply them with, The Mahibhitas
take this and that form in obedience to and in accordance with their wishes,

‘ Contemplation is their food ';—They are satisfied by mere contemplation and grow
theraby.

He deseribes the Janaloka:— In the first of the Brahmalokas, &c.’* They have power
over the elements and the powers of sensation, &e.'! The elements are the Prithvi, &e,
The powers are the senses of hearing, &e. Howsoever they desire to employ these, they
do so employ them.

Following the order of the ahove description he now takes up the second region of
Brahmi :--* In the second, &e,, they have power over the source, &e.’ The source is the
five tanmitras. They have power over them. The Agamis say that by their wish the
tanmétras take the form of any body they desire.

+ Each lives twice ag much as the preceding one :—The Mahibhisvaras have twice
the limit of the age of the Abhisvaras; the Satyamahdsvaras have double their age,
This is the meaning.

*Their knowledge is not checked in the region above them’:—*‘Above ' means in the
Satyaloka, From the Avichi up to the Tapaloka whatever is there of the subtle and
remote, they know.

He describes the third region of Brahmi, the Satyaloka:—*In the third sphere of
Brahmé, &e.” *They do not build habitations, honses.! Because they have no place where
to support themselves, they live in themselves independent of any support in space,
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CH. 111.

They have power over the Mdlaprakriti, The three gualities, the Sattva, the Rajas and
the Tamas, function in acecordance with their wishes. They live up to the end of ereation.
And so it is heard :—Having reached the performance of a funetion similar to that of
Brahmi, their spirits are prepared for that, and they accordingly reach the highest state.

Having described the generic function of the gods, he now takes their names and
deseribes the specific functions of each :—‘Of these the Achyutas, &e.! The gods named
Achyutas derive their happiness by the contemplation of gross objects, They are satis-
fled thereby. The gods known as Suddhanivisinas find happiness in the contemplation
of subtle objects ; they are pleased thereby. The gods named Saty4ibhis derive happiness
from the contemplation of the objects of the senses., The Samjiidsamjiiinas derive their
happiness from the contemplation of egoism alone, and are pleased thereby. All these
take up the Cognitive trance,

Why are the performers of the ultra-cognitive trance, the Videhas and the Prakrpiti-
layas, not placed within the lokas ? Those whose Will-to-be is attive and shows objects
to the Puruga, carry on the evolution of the universe and are, therefore, within the world.
Not so the Videhas and the Prakritilayas, even thongh their minds have still their duty
to fulfil, All this up to the Satyaloka and down to the Avichi, the Yogi should know
in the solar entrance, i. e., the tube called Susumni.

Even by this much all is not known. For this reason he says :(—‘And thence on other
objects besides the Susumnd, wherever the teacher of Yoga points out, until all this
world becomes visible.'

The essence of the Will-to-know is by its very nature possessed of the power of illu-
minating the universe. Being however covered by darkness it illuminates only those
regions from which the cover is removed by Rajas. When the solar entrance is uncovered,
the regions are illuminated. This rule does not apply elsewhere. The Samyama per-
formed elsewhere has only the power of unveiling as much of the Buddhic essence, as the
Bamyama is performed with reference to. Thus all is plain,—25,

Siitra 26.

=73 AETEAEE_ NR4N

w3 Chandre, on the moon, arw Téra, of the stars, starry, =z Vydha, of the
systems. wrm Jilinam, the knowledge.

26. On the moon, the knowledge of the starry
systems,—132.
T ATCEATA | T GqH Fean arent =g o | k% I
VYASA.

Let him know the starry systems by performing Samyama with refer-
ence to the moon.—132,

Siitra 27.
4
¥q qgAtaRE 1wl

%® Dhruve, on the pole-star. g Tad, of their, =@ Gati, movement, wrr
Jitnam, the knowledge.

27. On the pole-star the knowledge of their move-
ments.~—133.

ON ATTAINMENTS, 134, 135, 136. 231

9 agnirEran | A 93 G gen arvt aff R | Se-
Ay &ad Fen arF RS ke 0
VYASA,
Then let him know the movements of the stars by performing Sam-
yama with reference to the pole-star.-—133.

Sfitra 28.

ATfAE® RESTEAE RSN

= Néabhi, of the navel. 8 Chakre, on the plexus. ®a Kéya, of the body.
=g Vyfha, of the system. wrmy Jiidnam, the knowledge.

28. On the plexus of the nevel, the knowledge
of the system of the body.—134.

AR FEARHEH | ARTR GaH Fer wrEqe RAewiar |
FrafagScArUET 19T | G @6 SeSTRantaEarzaie AmgET |
q& qERTt anafe R | k¢

VYASA,

Let him know the system of the body by performing Samyama over
the plexus of the navel. There are three humours, gas, bile and phlegm.
There are seven substances, skin, blood, muscle, tendon, bone, fat and
semen. The previous in order among these is external to the next follow-
ing. Such is their comparative position.—134.

Satra 29.

FUSFY Freaqrant=gta: 1an

wvz Kagtha, of the throat. @ Kfipe, in the pit. ¥ Ksut, of hunger, firat
Pipésd, thirst. fafe: Nivrittih, the subdual.

29. In the pit of the throat, subdual of hunger
and thirst.—135.

Fosga whamarmzfa: | Mg arerergEAISTRREEAT-
RIERIEAY GaAregfaqrd 7 arie | 18 |
VYASA.

Below the tongue is the throat; below that the gullet ; below that

the pit (stomach). By Samyama there, hunger and thirst tease not.—-135.
Satra 3o.

FHATEAT TG 13 o\
g Kirma-nddyam, tortoise tube, #iw Sthairyam, steadiness.
30. On the tortoise tube (kurmanidi), steadiness.—136.
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CH. III. ON ATTAINMENTS, 138, 139, 140. 233

FATET €AY | FUrgT TR FAET A Fet padEn: Ry

WA | Fam |t Avar AR 030 )
VYASA,

Below the throat pit in the chest is a tube of the shape of a tortoise.
By performance over that, the Yogi gets firmness of position as that of
snake, alligator, &c. (i.e., the power of hibernation).—136.

VACHASPATI'S GLOSS.
26, 27, 28,29 and 80.

Whatever the Yogi wishes to know, he must perform Sawyama with reference to that.
Thus Samyama tending to bring about the cessation of hunger and thirst and steadiness
have been taught by the words of the aphorism and have heen explained by the words of
the Commentary already explained.—50.

Siitra 31.

gasatfaty fagadag 130

4 Murdha, of the head, the coronal, sifafa Jyotisi, on the light g Siddha,
of the perfected ones. zi Daranam, the vigion,

3l. In the coronal light, vision of the Perfected-
Ones.—137.

Pt Rrggaag | R swdsafer smer ke gad
wen Rrgrat amngfeicaceaton gaiag ) 28 |
VYASA.

In the skull there is a bright light in the hole. By Samyama there-
upon comes vision of the perfected ones, the Siddhds, moving in space
between earth and heaven.—137,

VACHASPATI'S GLOSS,
By the word ¢ coronal’ the Sugumnd tube is indicated. The Samyama is to be there,—~31.

Siitra 32.

qUfAATET /9 13R0

mfterg Prati had, by prescience, ar Va, or. w39 Sarvam, all.

32. Or, all knowledge by prescience (pratibha).—138.

siferTg @a, | SR A A afgdwwe mwer gdwan | aar-

FR AT AHTE A7 AT AT WA AT SRvTer Fraerreramiry 131
VYASA.

Prescience is also named Téraka. It is the fore-runner of discrimi-

native knowledge, as light is the fore-vunner of the sun at sunrise, The

Yogi may also know everything by that, (as an alternative means) after
the birth of knowledge, called prescience.—138.

VACHASPATT'S GLOSS.

Pritibha, prescience, is the same as self-suggestion (Uha), the coming into conseions-
ness without external aid of anything unknown. When Samyama is performed with the
object of abtaining the Highest Intellection, then at the time of the height of pfaetlﬁo,
there takes its rise a power which, as it were, draws in all knowledge. The Yogi knows
everything Ly that. It is called Tdraka, (from tri to swim, to cross over), becfmse by
bringing about the Highest Intellection it helps in’ crossing over the sworld of life and
death.—382,

Satra 33.

a9 faaataqg iz

#2 Hridaye, in the heart. fm Chitta, of the mind. #m Samyit, the know-
ledge. |
33. In the heart, the knowledge of the mind.—139.

72 fraal | afgafersmg el gueld aw ax e afi-
sggATTEREiE | 23
VYASA.
In the lotus-like cavity, the temple in the city of Brahm4, lives the
Intelligence. By performing Samyama with reference to that, comes the
power of knowing the (Chitta).—139.

VACHASPATT'S GLOSS,

The Commentator describes the word Heart (Hpidaya). The self is called Brahma,
being largest of all. His city is that in which he is housed, knowing it as he does to be
his own, Cavity means hollow. The same is the lotus too with its face downwards. The

same is the temple. d : !
He gives the reason for the mind knowing mind (the Manas knowing the Chitta):
‘Intelligence lives there,) By Samyama over thaf, the Yogi knows the Chitta with its
modifications.—88.
Sitra 34.

AT [t FETE
AT HAREATIATARIETAEE 13 1

wea Sattva, of the objective essence. gwwdr: Purugayoh, and of the Puruga.
sraa Atyanta, quite. weghin: Asankirpayoh, distinet from each other. a Prat.yaya,
the.notion of distinction, mfia: Avigesal, the absence. #m: Bhogah, is experience.
woizar Parfirthatvat, because it exists for another. ®m Svfirtha, on his own
object. wm Samyamdt, by Samyama. gEF-TY Purusa-Jhdnam, the knowledge of
the Purusa.

34. Experience consists in the absence of the
notion of distinction between the Purusa and Objective-

Essence, which are really quite distinct-from-each-other,
89
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because it exists for another. By Samyama on his own
object, comes the knowledge of the Purusa—140.

t TR Arn qudrareRTddmaTeg as-
T | FFEER TEENE | GAAERATTREATR QR IfEd ags-
ERATTIA TRUAH | qErE  axaerRaRaraaieaat frgmisaie-
RrarTse: qETEERTEgAT SRRt v | gever gRuatrea-
| | | AT See ety g5 | 9%y awigRrefafyarsin
Yreta: TETET GIARGETRATIV AT AGY | AT gEIIGIR g
QERT ETAN | 9 OF & q@d |enagEd qgatd | aar g | R
AT & fenerariia o 2g

VYASA.

The essence of the Will-to-be is of the nature of illumination ; and
when it overpowers the qualities of Disturbing energy (Rajas) and Inertia
(Tamas), which are equally related to it by co-existence, it takes up the
form of the notion of the distinction between the Purusa and Objective
Essence. Widely different from that changing Objective Existence also
in characteristic is the Purnsa who appears as pure consciousness. They
are quite distinct from each other. Experience consists in the notions of
the two not being taken as distinet, because the objects are shown to him.
The notion of enjoyment is the knowable, becanse the Essence of matter
exists for another. There is another notion, however, the notion of the
Purusa, which is quite distinct from this, and which appears as pure
consciousness.

By Samyama with reference to this notion is born the knowledge
of the Puruga. The Purusa is not known by that notion of itself, which
is the self-same as the Objective Buddhi. The Puruga only sees that
notion of self by himself. And so it has been said :—‘ By what, Oh! is
the knower to be known ?—140.

VACHASPATI'S GLOSS.

When the Essence of the Will-to-be, which is of the very nature of the luminous
essence of things, which is extremely pure, and which is on account of the utter suppres-
gion of the Rajas and Tamas modified into the phenomenon of the distinction between the
Puruga and the Objective Essence, is entirely different from the Puruga, what to speak of
the Rajas and the Tamas? It is with this in his mind that the author of the aphorisms
says, ¢ Distinetion between the Puruga and the Objective Essence.

Having the same in mind the author of the Commentary too says :—'The essence
of the Will-to-be, &e." Not only possessing the nature of illumination, but modified too at
the same time as the diseriminative knowledge, and therefore extremely pure and lumin-
ous, it therefore bears extreme resemblance to conscionsness. ,This would mean confusion,

CH. III. ON ATTAINMENTS, 140. 235

For this reason he says :—* Which are equally related to it by co-existence.! Co-exist

is the relation of one not existing without the other. Those which bear the relation of
co-existence equally, are the qualities of Disturbing Energy (Rajas) and Inertia (Tamas),
‘Overpowering ' means controlling. He describes the absence of confusion:—'Widely
different from the Changing Objective, &e.'

The word ‘also’ signifies that it is not only different from the Sattva, but from the
Rajas and Tamas also. ‘Changing Objective existence’ is used to indicate the distinction
of the unchanging Puruga.

‘The notion of these two not being taken as distinctive':—The Will-to-be is of the
nature of either the quiescent, the disturbed, or the forgetful notions. When conscious-
ness is reflected into it, then the quiescence, the disturbance and the forgetfulness are
fastened on to the conseiousness, (This happens in the same way) as the moon reflected
into pure water, looks as if trembling on acecount of the unsteadiness of the water.

He mentions the cause of experience:—'Because tho objects are shown to the
Purnga.” This has been explained often.

Well ; let the essence of the Will-to-be different from the Puraga. But how can
experience be different from the Parnga? For this reason he says:—‘The notion of
enjoyment,’ i, e., the notion consisting of enjoyment, ‘is of the Objective Hssence and
therefore existing for the sake of another. All that is enjoyable is of the nature of the
knowable. Objective Essence is for the sake of anobher, because it consists of many
things brought together ; and becaunse experience is a characteristic, That also is for the
sake of another. It becomes the enjoyable of that particular enjoyer for whose sake so-
over it may be in existence.

Or, it may be said that experience is the feeling of pleasure and pain as being in
consonance or dissonance with the prevailing mental trend at any time. This cannot be
in consonance or dissonance with itself. No self-contradictory manifestation can exist in
itself. Hence it must be the objects that are either in consonance or dissonance; and
it is this that constitutes experience. The self is the enjoyer; the knowable is that
which he enjoys.

‘ Which is quite distinet from this': —The words ‘on account of existence for the
sake of another '’ are to be supplied here as understood to explain the distinetion.

Well; let that be. But if the Purusa is thus the object of knowledge, then there
must be posited another intelligence, which this intelligence knows, and so on and on
and thus there would be no stability of thought. For this reason he says:—*The Puruga
is not known by that notion of itself, &e.' This is the construction: The non-intelligent
is illaminated by consciousness, not consciousness by the non-intelligent. How could the
notion of the Puruga (being non-intelligent, as being a modification of the Will-to-bha
illuminate the conscious self ? [t has, however, been said that the conscious self, not
depending for illumination upon another, illuminates the non-intelligent. By saying that
the notion of the Purusa is of the nature of the essence of the Will-to-be, it is meant to be
stated that it is of the nature of the non-intelligent, and is therefore unconscious as such,
What looks like the objective appearance of the Purusa, and becomes as such an object of
knowledge, is the reflection of the Purusa into the essence of the Will-to-be, This reflec-
tion depends upon the Purusa as the reflection of the face into the mirror depends upon
the face. The Will-to-be becomes the object of the Puruga by that reflection and not in
its own nature of illumination. The notion of self-knowledge consists in making the
object of knowledge, the reflection of the Puruga into the Buddhi, He illustrates the
same by a Vedic text (Br. Up. II. 4-14:—) ‘And so it has been said’ by fsvara:—¢By
what Oh! is the knower to be known ?' That is, by nothing.—34.
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Satra 35.

qq: ATAAAFUIFATTAEATZIIET T 13 %0

@: Tatah, thence. mifim: Prdtibha, prescience. =mw Sl-avanu, higher
hearing. ¥ Vedana, higher touch, =mit Adaréa, higher vision, =g Asvida,
higher taste, amt Vartd, higher smell. =3 Jayaute, proceed,

35. Thence proceed prescience, higher hearing,
touch, vision, taste, and smell.—141.

qq: AfEAATUAFAFIEAFATAT FAR | MRTREE R R A RE-
EAATATTARIA | FamiEATEREny | AgArgfeeaaaT: | Tgmi-
FEqEly | wEEiRa@aty | aEar  Fereateaieem G
SR N 34 N

VYASA.

By prescience comes the knowledge of the subtle, the intercepted,
the remote and the past and future. By higher hearing comes the
hearing of divine sounds; by touch, the knowledge of divine touch ; by
vision comes the knowledge of heavenly colour; by smell, the cognition of
higher odours ; by taste comes the cognition of divine tastes. These are
born constantly,—141.

VACHASPATI'S GLOSS.

Samyama over self-illumination is impossible until the Pradhina has fulfilled its
object of making the whole of herself known to the Purusa, Therefore, the author shows
all the attainments which precede it:—* Thence procecd prescience, higher hearing,
touch, vision, taste, and smell.' By this it is also said that mind, hearing, skin, eye,
tongue and nose favourably strengthened with the virtues resulting from the practice of
Yogu, are the invi,sible causes respectively of prescience and higher hearing, &e.

The words drivana, &c., used in the text are technical terms for denoting the
hearing of divine sounds, &c. The Commentary.is easy.—85.

Stitra 36.

& EHTITITEN SRA (AT AN
A Te, they, &t Samddhau, to trance, swami: Upasargél, obstacles, =g
Vyutthéine, to the outgoingof the mind, fga: Siddhayal, perfections.
36, They are obstacles to trance, but perfections
to the out-going mind.—142.

| amgwnﬁ Frear g | & wige:  SaTRatTaeRTTar-

A SEATEEE IAREAREt | & RaateaeirraanEn Re: e
VYASA.

They, the powers of prescience, &e., prove to be obstacles when they
appear in a mind which has reached the state of trance; hecause they
oppose the knowledge obtained in that state. When, lLowever, they
appear in a mind which is active in going out, they are attainments,—142.

CH. ITI. ON ATTAINMENTS, 142, 143. 231

VACHASPATI'S GLOSS.

As it may be that one who has been performing Samyama with reference to the
self, may on the appearance cf these attainments think that he has achieved what had to
be achieved, and thus give up further effort, the author says:—*They are obstacles to
trance, but perfections to the out-going mind.’

It is only he whose mind is active in going out that hecomes proud of the possession
of these as attainments. A beggar in lile may think that the possession of a little wealth
is the fulness of riches, The Yogi, howover, who is inclined to the attainment of trance
must reject them whenever they come. He has vowed the removal of all the three
deseriptions of pain to their utmost limit, That being the object of the Puruga, how can
ho take pleasure in the attainments which are the opponents of that state of being?
This is the meaning of the aphorism and the commentary.— 36.

Sfitra 37.

TR SR AT (e arIrdTE:1 39l

’
a9 Bandha, of bondage. @ Kéarana, of the cause, %fmm Saithilyat, on
relaxation. wart Prachiira, of the passages #gma Samvedandt, I)y'knowledge.
w Cha, and. fem Chittasya, of the mind. 9t Para, other's, =%t Sarira, bod'y.

sin:  Avedad, entering into.

37. The mind may enter another body, on relaxation
of the cause of bondage, and by knowledge of the passages
of the mind.—143.

ST ARaAgar"  fHue  wnddm | Sdgae
FAATIEe DO FEITEAIE S SHEEE | a8 KA S mIae
Nt amtEsgat | wEagd 9 Ges antei shaeaar-
fager sarEAgarE aen faw whofases ooty bt Fefee
farel Afgamaguata | 9ar AgsCawE AR SaaangEata Flman-
agmRmia aaftgafn qeodaad fAasgheia daa

VYASA.

The mind (chitta) which by nature passes into new states of life
and unever remains fixed in one state, is bound down to, t.e., comes to
stay in a body, because of the power of the vehicle of action. By the
force of trance, the vehicle of action which chains it down, slackens
its operation. And the consciousness of low the mind acts in the body
is also the fruit of trance. By the destruction of the bonds imposed by
Karma, and by knowing the method of the mind acting upon the body,
the Yogl withdraws his mind from his own body and throws it into the
body of another. As the mind is thus thrown into another body, the
powers of sensation, &c., follow it. Even as bees follow their king, as
he goes on resting or moving on, so do the powers follow the mind as it
enters another body,— 143.
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VACHASPATI'S GLOSS.

Having described the power of knowledge, which hag its culmination in the know-
ledge of the Purusa, as being the result of Samyama, the author now describes the result
of Samyama which takes the shape of the power of action :—The mind may enter an-
other budy on relaxation of the cause of bondage, and by knowledge of the passages of the
mind.' By the force of trance ':—This means the performance of Samyama on the canse
of bondage. Trance alone is mentioned because that is the prineipal factor of the three.
By ‘passages of the mind' are understood the passages through which and the modes
according to which the mind acts in the body. There are nerves in the body by which the
mind travels in the body to perform its functions, From the performance of Samyama
on the passage of the mind along these nerves, accrues the consciousness thereof, which
slackens the bond. Then by destruction of the cause of hondage he no longer remaing
confined to the body. But it may be that even though he may no longer be confined to
the body, he may not know how to get out of the body by the proper passage, and he may
thus not be able to go ont of the body withont injury, and may not also be able to enter
another body. For this reason the passages and modes of movement also must be known.
As the powers of sensation, &e., follow the mind they take their proper places in the
body, as the mind enters therein, —87.

Satra 38.

IATITHATG FUTHIGTAG ISR 135
s Udéna, over Uddna, wam JayAt, by mastery. wm Jala, water. %
Panka, mud. #vaw Kaptaka, thorns, with these, miEy Adisu, and with the
others, wwg: Asangah, non-contact, wemf Utkrantih, ascension. ¥ Cha, and.
38. By mastery over UDANA, ascension and non-
contact with water, mud, thorns, &c.-—144.

IRANTSIFFCFILAAE Jonivans | GREAtaIIRa: TaTRe-
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VYASA.

Life which shows itself as the operations of Prina and others, is
the manifestation of all the powers of sensation and action. Its action is
five-fold.  The Prina moves through the mouth and the nose, and mani-
fests itself within the chest.

The Samana manifests up to the navel. Tt is so called because
it carries equally (Sama) (to all parts of the body, the juice of food, &e.).
Manifesting down to the soles of feet (all over) is the Apina, so called
because it carries away (apa). Manifesting up to the head is the Udana,
so called because it carries upward (ut). The Vyana is so called because
it pervades the whole body in every direction. OF these, the Préna is
the chief.

‘By mastery over Uddna is secured non-contact with water, mud,
thorns, &e., and ascension comes at the time of death. e secures that
because he has the power.—144.

VACHASPATI'S GLOSS.

By mastery over Uddna is secured non-contaet with water, mud, thorns, &e. * Life
is the manifestation of the functions of all the powers of sensation, &e.' It functions as
Prna, &e. Prina and others are indications thoreof, The funetioning of the indriyas
is two-fold, external and internal. The external is indicated by .the cognition of
colonr, &e. The internal function is life, It is a particular elfort, which is the
common pr’()pﬂrt.\' of all the indriyas (powers of action and sensation) and the cause of
the different actions of the Viyu Tattva, the motive power of the body. As they say:—
‘Préina and other motive forces, the functions of the Viyu Tattva, are the five modifica-
tlons. of the Vayu Tattva. They are the five modifications of the Indriyas (powers of
action and sensation) in common. Beeause they point to this that *its action is five-fold,
the action of that effort (prayatna) is five-fold.

The Préina has its sphere from the fore-part of the nose down to the heart. The
Saméana is that which carries equally, that is, to places where it is properly required and
inasmuch as is required, the chyle which is made of foods and drinks. Its sphere of action
is down from the heart to the navel. The Apéna is the cause of sending out of the hody
urine, freces, feetus, &e. Its sphere of action is up to the navel and also down to the
soles of feet. The Uddna is so called because it earries upwards chyle, &e. Its function
is from the fore-part of the nose up to the head. The Vyina is all-pervading. The Prana
is the chief of all these that have been described, because the Vedic text speaks of all
these going out when Prina goes out.

Having thus described the differences of Prans, &e., with reference to their fune-
tions and the places of their location, the Commentator now introdaces the aphorism :—
¢ By mastery over Uddna, &e.' When Uddna is mastered by the performance of Samyama
thereupon, he is no longer checked by water, &e.

As to ascension, that takes place by the path which has its beginning in the flame
(the Archiradi, northern path), after death. Having mastered that path, he ascends by
that path,

By the performance over Prina, &c., and by the acquirement of mastery over these,
come appropriate atcainments too. They should be understood according to the dif-
ferences of their function, place of manifestation, and mastery, ete.—38.

Sotra 39.

SUIEERISSECEE: SEEN
wwm Saména, over Samina. W JayAt, by mastery. wwew Jvalanam,
effulgence.
39. By mastery over Samina comes effulgence.——-145.
gEEEATSTEA | RaanmetsE ST T st | 2
VYASA.
He who has obtained mastery over the Samdna blows the fire into
flame and thus shines.—145.
VACHASPATI'S GLOSS.
The fire is of the body. The blowing it into flame means rendering it brighter,—39,
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Satra 4o.
STISTTRTIA: HA- TS aﬁaq\ nRell

Wm Srotra, the power of hearing, = Akada, Akfida Detween these tiwo.
wmw Sambandha, over the relation. #ra Samyamis, by Samyama, f&am Divyam,
higher. s Srotram, power of hearing. \

40. By Samyama over the relation between Akdsa
and the power-of-hearing, comes the higher power-of-
hearing.—146.

siYsrRrEAT: GEAIEIaAnge we | SRSt afagr a9
qFAE o | AU | gAdTATuEmRiTate  aga  aEdi |
AEETEIDE g | WAECT AT, | AT e e s A

TETARTERINET  TNEUAmE ey | apnEbRaRE g
JEERT 7 gEA  maAeSsiT oy | AEIEEar qEe
FAGTAET ARAT o7 20l 773 | o

VYASA.

In Akada abide all powers of hearing and all sounds. As has been
said :— To all those whose organs of hearing ave similarly situated, the
situation of hearing comes to be the same.’

And this is a reason for (the existence of Akésa). Absence of ob-
struction also has been so spoken of. The AkAda is also described as all-
pervading, seeing that there is absence of obstruction in other places also
than where a form may he.

The power of hearing is the means of perceiving sound. Of a deaf
and a not-deaf, one senses sound and the other does not. Therefore, the
power of hearing only is the sphere for the action of sound. Whoever
performs Samyama with reference to the relation between the power of
hearing and the Akida, evolves the power of higher audition.—146.

VACHASPATI'S GLOSS,

It has been said that the power of higher audition comes to the Yogi who is per-
forming Samyama with reference to the purpose of the self, because there yet romains
something of the Pradhéina to be scen, Now the author says that the powers of higher
andition and other sense powers come by the performance of Samyama with reference to
the powers themselves :—

¢ By Samyama on the relation between the power of hearing and Akdsa (the soni-
ferous cther) comes the higher power of audition” He describes the sphere of Sam-
yama :—' The relation between the power of hearing and Akdsa,’ the relation heing that
of the thing supporting and the thing supported.

All powers of hearing, even though they have their origin in the principlo of
egoism, reside in the Akéiga, placed in the hollow of the ear. 1t is this where the po\\;er
of hearing is located. When soundness or defect is noticed therein, soundness or defect,
as the case may be, is noticed in the power of hearing also.
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Further, when of the sounds working in unison with the power of hearing, the
sounds of ‘solids, &e., are to be taken in, then the power of hearing located in the hollow

43! the ear, stands in need of the capacity of resonance residing in the substratum, tho
Alkédda of the ear.

In the perception of the external smells of solids, &e., by the senses of smell, &e.,
working in unison with the qualities of odour, &e., the operation is seen to be that the
senses of smell, taste, touch, sight and hearing are loeated in physical vehicles only,
because the powers of smell, &c., are seen to be working sonndly or defectively when
the physical vehicles are sound or injured respectively.

This sense of hearing then, having its origin in the principal of egoism, acts like
iron, drawn as it is by sound originating and located in the mouth of the spoaker,
acting as loadstone, transforms them into its own modifleations in sequence of the sounds
of the speaker, and thus senses them. And it is for this reason that for every living
creature, the perception of sound in external space is inthe absence of defects, never
void of anthority. So says the quotation from Pafichasikha :—To all those whose organs
of hearing are similarly situated, the situation of hearing is the same,’ All those are
Chaitras and other organs of hearing are similarly situated in space. The meaning is
that the powers of hearing of all are located in Akaga., Further the Akisa in which the
power of hearing is located is born out of the suniferous Tanmitra, and has therefore
the quality of sound inherent in itself. It is by this sound acting in unison that it takes
the sounds of external solids, &c. Hence the hearing, i.c., the sound of all is of the
same class. (The class is determined by the relative situation in space).

This then establishes that the Akésa is the substrabum of the power of hearing,
and also possesses quality of sound. And this Sameness of the situation of sound is an
in’dlcauon of the existence of Akdsa. That which is the substratum of the auditory power
(Sruti) which manifests as sound of the same class, is Akda. Such a manifestation of
sound cannot be without such an auditory power. Nor is such an auditory power a quali-
ty of Prithvi, &c., because it cannot be in its own self both the manifester and manifested
(vyangya and vyaiijaka).

} Further the absence of obstruction is an indication of Akdsa. If there were no
Akida, the forms would be in such'close contact with one another that even a needle-
point would not find room between them. Everything would thus be obstructed by
everything. 1t cannot be said that the absence of obstruction is the result ouly of the
non-existence of things possessed of form, because non-existence depends upon existence,
inasmuch as there can be no cessation of existence in the absence of existence, Fur:
thfsr the power of consciousness canuot be its substratum, because it is immutable and
cannot, therefore, be limited. And further space and time, &o., are nothing different from
the Prithvi and other substances. Therefore such a kind of change can only be of the
Akida. Thus all is plain,

i When it is shown that absence of obstruction is an indication of the existence of
Akiga, then itis clear that wherever absence of obstruction is found, there must be
Akdda in existence, and hence the Akasa is proved to be all-pervading also, For this
reagon, the Commentator says :—* Therefore although having no form, &e.’

He mentions authority for the existence of the power of hearing:—‘The power of
hearing is the means, &ec.' Action is found to be capable of performance by means of an
instrument only. As a hole can be made by a gimlet only, 8o here too the action of hear-
ing sound can only be performed by means of some instrument only. Whatever is the
instrument of hearing, is the power of hearing. Bub then why should not the eye and
other organs be the instruments of hearing also? 'For this reason he says:—'A deaf
#nd a not-deaf, &e.’ The proof is given by the canons of agreement and difference both.

81
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Further this is suggestive of other powers. By Samyama over the relations hetween
the skin and Viyu, the eye and the light, the taste and the Apas, the nose and Ppithvi,
the attainment of the higher powers of touch, &e., is also to be understood.—40.

Satra 41.

FIATHTAN: G-I TS ITATATIALTRITITATH 1220

arraa: KayAkAsayoh, between the body (s@) and the Akada, w=wa Sam-
bandha, over the relation. %wma Samyamit, by Samyama, ‘@3 Laghu, light.
7w Tila, cotton. wwmA: SamApaitel, by" attaining to. ¥ Cha, and. amsm Akéda,
through space. wm (tlamanam, passage.

41. By Samyama on the relation between the body
and the Akésa, or by attaining to (the state of thought
transforming as) the lightness of cotton, &e., passage
through space (Akasa).—147.

FAMTAL SIIEIAGYTFEATRLAFTTAA, | T KT
TRAEFTGACHTE q9 Gaeaaiiaas gaaanr ey a@ass agy a0
qeREnqArnERats e fiademar sgaafy egeE S gt
figf aaegdmifiargas fge dweg Reda @@ gdearmnlee
wadfa 8 |

VYASA.

Wherever there is the body, there is the Akéda, The body becomes
related to the Akasa, because the latter gives room to the former. Having
mastered the relation by the attainment of the state of thought transform-
ing into light things such as cotton, &c., down to the atom, the Yogi be-
comes light. Thence does he get the power of roaming through space
and walking over water with his feet. He walks over a spider’s web,
and then walks over the rays of light. Then does he get the power of
roaming through space at will.—147.

VACHASPATI'S GLOSS,

By performance of Samyama on the relation between the body and the Akésa, or
having attained by Samyama on cotton, &c., the state of the mind transforming itself as
such, it becomes the cause of manifesting the qualities present therein. The Commentator
mentions the stage of the attainments :—* Moves over water, &e.'—41.

Stitra 42.

afgTRIRTar IAHTIILT aa: THREWET: 1R

ufg: Bahil, actual passing out, wafewn Akalpitd, outside the body. afe:
Vyittih, acting, ww-Aer Maha-videhd, the great ex-corporeal, @a: Tatal, by that.
sw Prakdda, of light, wmew Avarana, of the veil. w%: Ksayah, the destruction,
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42. Actual-passing-out and acting outside the body
is the Great Excorporeal ; by that is destroyed the veil
of light.-—148.

afTwiaazfaRaifier aq TRmETEAT: | abor aRaedrafasman
fRer A wgwar | gk otwatige wRdr aRIfeama  walr ar
FROAT=IY | 1 g ofRrar 9y aeiT ArdraR I o wewkar
AT Fhaaq arrgeRieaat AgR3armE | gqr endeiraia A )
FALT WA ARAAN FEATAA AT H DHRAANHAT HGAHS
AEY o AAT AR || ¥R Ul i
VYASA.
That form of concentration in which the mind acts upon something
outside the hody, is named excorporeal concentration.

This excorporeal concentration, if taking place by merely the mind
functioning, while yet staying in the body, is called Fancied (kalpita)
Excorporeal.

That, however, in which the mind has no need of the hody left and
passes out of the body and then functions outside the body, is called the
Actnal Excorporeal concentration.

Of these, the Actual Excorporeal, which is also called the Great
Excorporeal, is attained by means of the Fancied Excorporeal. It is by
this that the Yogls effect their entrance into other bodies. By this coneen-
tration the veil of the luminous essence of the Will-to-be, in the shape
of the three vehicles of affliction, action and fruition, which has its origin
in the Rajas and Tamas, is destroyed.—148,

VACHASPATI'S GLOSS.

The aubhor describes another Samyama too, which becomes the means of entering
into another body, and also the meang of destruction of afflictions, actions and fruitions ;—
¢ Actnal passing out of the body and then acting there, is the Greafi Excorporeal ; by this
the veil of light is destroyed.'

The Commentator deseribes the Excorporeal :— That form of concentration in which
the mind functions outside the body, &e. In order tc describe the nature of the
Actual Excorporeal and for explaining its means, he deseribes the Fancied Excorporeal :—
“1f that, &e.! By merely the mind functioning outside the body.! Fancy means that the
presence outside the body has been fancied, although the mind is still in the body and has
been acting outside only functionally and not by actual presence.

He describes the Great Excorporeal :—* That however. Now he says that the rela-
tion between the Fancied and the Actual Excorporeal is that the former is the means of
attaining the other.’ ‘By that concentration.’—By means of that concentration the
mental modification of the Great Excorporeal is achieved. The afictions, the actions and
the three-fold fruition thereof in the shape of life-state, life-time and life-experience have
all their origin in the Rajas and the Tamas; because when the Rajas and the Tamas are
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destroyed, the manifestation of the discrimination takes place by the quality of essenti-
ality (Sattva) alone. This three-fold fruition having its origin in the Rajas and the Tamas,
is of their nature and covers the essence of the Will to-be therewith. It is destroyed with
its destruotion, and the mind of the Yogi goes about at will and similarly knows also.—42,

Sfitra 43.

Gl RIDERC LR :
i%m x HIE {{m. ez N
wa Sthila, the gross. w®wew Svarfipa, the substantive. &=z Sksma, the
astral, @' Anvaya, conjunction. =i Arthavattva, purposefulness. @
Samyaméd, by Semyama. A Bhilta-jayah, mastery over the elements.

43. By Samyama on the gross (sthiila), the substan-
tive (svarQpa), the astral (sfiksma), conjunction (anvaya)
and purposefulness (arthavattva), is obtained mastery over
the elements (bhiitas).—149.
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VYASA.

Here the word Sthiila, gross, is used to denote the specific forms of
Pyithvi, Apas, Tejas, Viyu and Akada, which appear as sound, colour,
taste and odour, and have the qualities of conjoint action, &c. Thisis
the first appearance of the elements,

The second appearance is that which is common to the others too.
The Pyithvi has forms, the Apas smoothness, the Tejas heat, the Viyu
impulsion, the Akdga motion in every direction. This is denoted by the
word substantive appearance (svaripa), sounds, touches, tastes, colours
are the specific manifestations of these common qualities. And so it has
been said :—* These manifested together in one species manifest their own
distinguishing characteristics.” A group of the generic and specific quali-
ties is here considered a substance (dravya).

A group is of two descriptions. The first is that in which the dis-
tinetin oof individuals disappears in the whole, such as the body,
the tree, the herd, the forest. The second is where the word shows the
distinction hetween different individuals of the same group, as for exam-
ple, a group of both gods and men, Of this group the gods are one
portion, and the men the other. Both make one group. In this the
distinction of individuals may or may not be mentioned ; as in a grove
of mangoes, a erowd of Brdhmanas ; a mangoe grove, the Brihmana class.

This again is of two descriptions; where the parts of tlie whole
are separate from each other and where they are not. A forest and a
class are groups where the parts are separate from each other. A
body, a tree, an atom are all groups whose parts are not separable
from each other Substance, according to Pataiijali, is a group whose
parts are not meaut to be “distinguished from each other, and cannot be
separated from each other. This has been called the etheric or substan-
tive appearance (svariipa).

And now what is their subtle appearance ? It is the Tanmatra (the
astral atom), the cause of the elements. The atom is one part thereof.
It is a group, a composite substance, which consists of generic and
specific qualities, and whose parts are not distinguished from each other,
and which cannot be separated from one another. All the Tanmitris
are similar to this. This is the third appearance of the elements.

Now as to the fourth appearance of the elements. These are the
‘ qualities * whose characteristics are essence, activity and inertia, and
which follow the nature of effects. These are denoted by the word
conjunction (anvaya).

And now the fifth appearance of purposefulness (arthavattva).
The purpose of experience and emancipation is apparent in conjunction
with the qualities. The qualities are to be found in Tanméitris, in the
elements and in things made of elements. Hence all these are full of
purpose. Now by Samyama over the five elements, with their five
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appearances, the nature of every appearance over which Samyama is
performed, hecomes apparent and conquest over it is obtained. Having
obtained conquest over the five appearances he becomes the Lord of ele-
ments. The powers of the elements begin by this conquest to follow his
thought, as the cows follow their calves.—149.

VACHASPATI'S GLOSS,

!By Samyama on gross, the substantive appearance, the subtle, the conjunc-
tion and purposefulness, is obtained mastery over elements.’ Mastery is obtained by
Bamyama over each separately, the gross, the substantive, the subtle, the conjunction
and purposefulness, The Commentator describes the gross:—* The word Sthila here, &e.'
The sounds, the touches, the colours, the tastes, and the odours of Akisa, Viyu, Tejas,
Apas, and Ppithivi are their specific forms so far as may be,

The notes of the gamud, PO and MA, ete., cold and keat, etc., blue and yellow, ete.,
sweet-smelling, &e,, all these differ from each other in name, appearance and object. For
this reason they are specific. Of the qualities, five are the specific forms of the Ppithvi;
four {except smell) of the Apas ; three (besides odour and taste) of the Tejas ; two (besides
odour, taste and colour) of the Vayu and only one of the Akésa. These specific forms
together with the characteristics of conjoint action, &e. are termed Gross in this
philosophy.

Among those, the chavacteristics of the Ppithvi are :—Form, heaviness, roughness,
obstruction, stability, manifestation (vritti), difference, support, turbidity, hardness,
enjoyability by all.

The characteristics of the Apas are :--Smoothness, subtlety, clearness, whiteness,
softness, heaviness, coolness, preservation, puriflcation, cementation,

The characteristics of the Tejas are :—Going upward, cooking, burning, lightness,
shining, destruction, power ; possessed of such qualities is the Tejas different from the
previous ones,

The qualities of the Viyu are :—transyerse mobion, purification, throwing, pushing,
strength, movability, throwing no shadow, roughness ; these arc the various characteristics
of the Viyu,

The characteristics of the Akdda :—Motion in all directions, non-agglomeration, and
non-obstruction : these three are said to be the characteristics of Akdsa, difierent from
the characteristics of the preceding ones.

It is together with these characteristics that they are called gross.

Form (marti) is hardness brought about (samsiddhikam), stability of the lines of
action and manifestation.

Tejas is heat, stomachie, solar, terrestrial ; everywhere heat exists along with Tejas.

The whole of this terminology makes no distinction between the characteristicand
the characterized.

The Vayu is changing ; has the natureof constant motion. By movements of straw,
&o., and by the movements of the body, the Vayu is inferred to be everywhere possessed
of the quality of motion,

The AkAsa is motion in all directions, because the perception of sound is found
everywhere. It has been established above that the sounds of terrestrial objects, &e.,
are only perceived on'account of the sound-quality of Akisa, which resides in the power
of hearing.

This is meant by the-word Svaripa, substantive appearance, It is of this generic
form that the sounds of the notes DO, &c. heat, &c., Whiteness, &e., astringent and sweet
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smell, &e., are the specializations. The generic qualities of form, &ec., too, such as
Jambira, Panas and emblie fruit, &c., differ from each other on aceount of the differences
of taste, &e. For this reason these tastes, &e., are specific modifications of these. And
so it has been said ;—Of those that fall under a common genus,i.e., those each of which
possesses one generie quality of form, smoothness or flow, &e., the differences are due to
the characteristics possessed by the individual appearances of DO, &e.

Thus the generic qualities of form, &e., and the specific qualities of sound, &e., have
been deseribed.

Now he speaks to those.who say that a substance (dravya)is the substratum of the
generic and the speeific :  “In this philosophy a substance is a collection (samudiya) of
the gencric and specific gnalities.” Hven those who desire to establish that substratum
of the qualities, cannot possibly conceal the fact of their existence in one group together.
And if they do conceal it, it cannot be that a substratum of theirs may be possible of exis-
tence as snbstance, Hence let even that be the substance. We, however, do not find a
substratum separate from the eolleetion of qualities, and existing as substance.

As a collection of stones differs from the stones, and as further a different kind of
their collection inthe shape of a mountain is called a substance, the doubt ariges that a
mere collection is a substance. For the purpose of removing that doubt and for esta-
blishing that it is only a particular kind of collection that is called a substance, he now
deseribes the variety of groupings:—“ A collection is of two deseriptions.,” Because of
this a substance is not a mere collection. This is the meaning. ‘Two descriptions’
mean two different sorts of collections. He deseribes the first mode :—* The first is that
in which the distinetion of individuals disappears altogother in the whole! They are
so called because the distinetion between the different parts has disappeared. It isgo
called because the separation has disappeared. Thisis the meaning: A collection is
understood by the words body, tree, herd, forest. These words denote a collection, but do
not denote the different parts of the collections. That is no word denoting these indivi-
dual parts isused. Hence itis the collection that is anderstood. Four illusbrations are
given with reference to the parts being joined or separate and with reference to intelli-
gence and non-intelligence. The meaning of the joined and separate parts will be des-
cribed further on.

He describes the second mode :—‘A collection, the distinction ¢f whose parts is
understood by the words as both gods and men,’

‘Gods and men ": This collection signifies an account of the parts being indicated
by separate words, the two separate parts of the group.

But the question is that inasmuch as the distinction of parts is not conveyed by
using the word both, how is it said that the idea of the collection carries with it the idea
of the distinetion of parts ? For this reason he says :—And it is by these two parts that a
collection is signified. The word ‘ both ' together with the words signifying the different
parts forms the collection, since the sentence as such denotes the meaning to be conveyed
by it. This is the meaning.

Again he says that they are two-fold :—* This again, &e.” With reference to whether
the distinction is or is not intended-to be conveyed. He describes where the distinction
is intended to be conveyed :-—¢ A grove of mangoes, a crowd of Brihmanas.'! There must
be distinetion because the genitive case isactually used (not only implied.) Asin the
case of the phrase, * the cow of the Gargas.’

He deseribes where the distinetion is not intended to be conveyed :—‘ Mango grove,
Brihmana class.,’ The meaning is that the mangoes are the same as the grove ; it is not
intended that there should be difference understood hetween the collection and the
individuals that go to make up the collection. They both imply a common ohject.
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He mentions another division:—*That again is twofold, Where the parts of the
whole are separate from each other.) This means that there is space between the
individuals that go to make up the collection. Such groups are signified by the words,
a herd, a forest.

Their parts have spaces between them, the trees and the kine.

The groups whose parts are not separate from each other are such as a tree, a cow,
anatom, Their parts have vo space between them. Whether they are taken to be the
generie or the specific qualities, or the udders, &e., they have no spaces between,

Now he establishes which of these collections is what is called asubstance :—* Whose
parts are not meant to be distinguished from each other, &e.'

Having thus described a substance as the context demanded, he now comes to the
subject in hand :—* This has been called the substantive appearance,’

He puts a question with the object of desceribing the third appearance :— And what
is their subtile appearance ?' and gives the answer :—' It is the Tanmatra, &e.' One
of its parts is an atom possessing dimension. The generic quality thereof is form
(marti). Sound, &e., are its specific qualities. It consists of the generic and specifle
qualities, It is a group which follows the difference of the generie and specific qualities,
its parts existing without any intervening space. Furtheras an atom has subtlety in ap-
pearance, so are the Tanmitras subtle in appearance, He summarizes :—* This is the third.’

Now the fourth appearance of the elements consists of the qualities which have
respectively the characteristics of illumination, activity and inertia and whose character-
istics too follow the nature of effects. For this reason are they described by the word
Conjunction (anvaya). Now he describes their fifth appearance, purposefulness :—* The
purpose of enjoyment and emancipabion is apparent in conjunction with the qualities,’

Well, even if it be so, if the qualities be parposeful, how are the effects of the quali-
ties purposeful ? For this reason he says : ' The qualities are to be found, &c.' The
things made of eloments are such as a cow or a jar.

Having thus described the Samyama and that upon which the Samyama is to he
performed, he now describes the Samyama and its frait :—* Now by Samyama over the

elements, &o.' The powers (prakritis) of the elements are their natures, —43,

Siitra 44
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perfection, @ Tad, their, wt Dharma, characteristics. wvfiam: Anabhighdtab,
non-resistance by, % Cha, and.

44. Thence the manifestation of attenuation
(animd) and the other (powers); as also the perfection of
the body and non-resistance by their characteristics.—150.
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VYASA,

Of these, attenuation (Anim#): becomes atomical. Buoyancy
becomes light. Enlargement: becomes large. Approach (Pripti):
touches even the moon by the tip of his finger. Unrestrained will
(Prokdmya): absence of restraint to his will: merges into earth just as
he plunges into water.

Control (Vasitva) :—Obtains power over the elements and objects
made thereof, and controls others.

Creative Power (Iditrittva) :— Controls appearance and disappearance
and aggregations.

Fulfilment of desires is the objective reality of one’s determination,
i.e., the natures of the elements assume such appearances as he thinks ‘of.

Although he possesses the power, he does not interfere to set the
objects of the world topsy-turvy. Why not? Because his desire with
reference to them is the same always which another Siddha of the sameé
power has formerly willed. These are the eight attainments. The
perfection of the body will be described. ‘ Non-resistance by their
characteristics :—The Prithvi does not by cohesion interfere with the
action of a Yogi's body. He might even enter a stone in virtue of the use
of his powers. The waters with their viscidity do not wet him. The fire
does not burn him by its heat. The air moves him not by its motion.
Even in AkAsa, which naturally offers no obstruction, his body might
become obstructed to sight. Even the Siddhas may fail to see him.—150.

VACHASPATI'S GLOSS,

Now the author deseribes what powers the Yogi attains, when the elements begin
to follow his thoughts:—* Thence the manifestation of Attenuation (Auimi)as also the
perfection of the body, and non-resistance by their characteristics.

The Commentator says that by Samyama over the gross states of the elements and
thereby mastering them come four atiainments, Of these, attenuation is the power of
the hody's becoming small even though it is Jarge. Buoyancy means the power of its
becoming light, even though it is heavy. Having become light it moves in space like
a straw or a piece of cotton wool. Enlargement is the power of its bocoming large like
a mountain or the sky, even though it is small. Approach is the power by which all exis-
tences come within the reach of the Yogi; thus he can touch the moon with the tip of his
finger, though standing on the earth.

He describes the attainments obtained by the performanceé of Samyama over substan-
tive appearance (svardpa). Unrestrained will is the absence of restraint to his will. His
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form is not resisted by the substantive qualities of form, &e. He merges into and emerges
out of earth, as if it, were water.

He describes the attainment to be obtained by Samyama and consequent mastery
over the subtile form :—* Control :—The elements are Prithvi &e.’ Objects made thereof

are such as a cow and ajar. ‘Obtains power over them': acts with reference to them
just as he wishes.

As to the objects made of the el ts, it is sary that when their causes, the
tanmétras, and the atoms of Prithvi, &e., are controlled, their effects also should come

under control, because they remain in whatever condifion or arrangement he places
them.

Now he describes the attainmentsto be obtained hy Samyama over and mastery of
the conjunction {anvaya):—Creative Power:—Having mastered the Milaprakriti he can
control the birth, destruetion, and present existence, as it i for the time being of the
elements and things made of them.

He describes the attainments due to the performance of Samyams over purposeful-
ness, ‘Fulfilment of desires' means the objective reality of one's desires. The Yogi
who has become the master of the purpose of the qualities, makes everything according
to the purpose he thinks they should fulfil. Even if he conceives that poison should act
upon the body as Ampita, it would act so, and having taken poison he would still live.

Well, let that be, but if he possessed these powers he would interfere with the order
of nature in the world, but why does he not do so? He may transform the moon into the
sun: or he may make the day from which the moon is totally absent, one from which she
is not at all absent. Korthis reason he says:—Although he pogsesses the power, ete.,
these worshipful ones who have obtained the power of ordering as they desire, do not
like to act against the will of isvara. Asto the powers of objects they are changeable
according to the difference of class, space, time and condition, and their natures are not
for that reason permanent. TIt-is, therefore, proper that they should aet in accordance
with their desire. These are the eight attainments.

‘ Non-resistance by their characteristics :'—The mention of non-resistance of these
elements after the attainment of attenuation, &e., even though this is the result of the
attainments themselves, is similar to the mention of the perfection of the body even though
this is achieved hy this very attainment. The reason is that the object of Samyama
mentioned in this aphorism may be easily understood together with the fruit to be
obtained by the performance of the S8amyamas mentioned in the aphorism. The rest is
oasy.—44,

Siitra 45.

TAAATATATHACEATATN FIITFTI_ N 8% W

w Riipa, beauty. =m=va Lavanya, grace. @@ Bala, strength. =w Vajra, of
adamant, adamantine. ¥ Samhanana, the power of striking or of bearing the
strokes, hardness, all these embody, @wwwm Kdya-Sampat, perfection of the body.

45. The perfection of the body consists in beauty,

grace, strength and adamantine hardness.—151.
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VYASA.
Fit to be seen, lovely, possessed of great strength, a body hard as
adamant.—151,
VACHASPATI'S GLOSS.
The body is said to be adamantine when its build is as hard as that of adamant,
Satra 46.
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mew (rahana, the act. = Svarfipa, the substantive appearance, wfeww
Asmité, agoi.qr.n. sy Anvaya, conjunction, W@@ra Arthavattva, purposefulness
(of sensation). ¥wwg Samyamdd, by Samyama over, tiga-m: Indriya-jayal,
mastery over the senses.
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46. By Samyama over the act, the substantive
appearance, the egoism, the conjunction and th@ purpose-
fulness (of sensation) comes mastery over them.—152.

VYASA,

Sound, &e., possessed of generic qualities are objects. The act of
sonsation consists in the functioning of the senses with reference to t.l:lle
objects. And this functioning is not merely the taking m of the generic
qualities of an object, because if also the specific qualities (_)f an object
were not thus taken in, how would they otherwise be perceived by the
mind ?

As to their substantive appearance, a sense isa substance ;itis a
collection of generic and specific qualities whose parts are not possessad
of intervening space and are not distingunishable as being separate from
each other. These generic and specific qualities are of the essence of the
Will-to-be whose very nature is illumination.

Their third appearance is the principle of individuality character-
ized by egoism. The senses are the specialized appearances of that

generic appearance.
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The fourth appearance consists of the qualities which are of the
nature of illumination, activity and inertia and which determine the
nature of phenomena. The senses together with the principle of indivi-
duality are their manifestations,

The fifth appearance is that of their having the purpose of the
Purusa to fulfil. This is inherent in the qualities. Samyama is to be
performed over the five appearances of sensation, respectively, one after
the other. When all the five appearances have been mastered, then the
power of over-mastering sensation is manifested in the Yogi.—152.

VACHASPATI'S GLOSS.

The author describes the means of conquering the senses for the Yogi who has mas-
tered the elements : —* By Samyama over the act, the substantive appearance, the egoism,
the econjunction and the purposefalness (of sensition), comes mastery ever the senses.’
The'meaning is that Samyama is to be performed with reference to the act, the substantive
appearance, the egoism, the conjunction and the puarposefulness, separately, one after
another, The act of sensation consists in the taking in of objects, and this depends upon
the objects to be taken in. Hence the determination of the nature of the act depends
upon the determination of the nature of the objects to be taken in.

The Commentator desceribes the nature of the object to be taken in :—*Sounds, &e.,
are possessed of the generie and specific qualities.'

Having described the objects to be taken in he now deseribes the act of taking in:—
‘And the functioning, &ec.' This functioning consists of sensing, i. e, the sense being
modified into the form of the object. As to those who hold that the sphere of the funec-
tion of the senses is the generic qualities alone, he says to them:—‘And it does not con-
sist in taking in only the form of the generic qualities.”’ That which is taken in is not
only co-existence with the generic qualities of the object. The mind is dependent for its
action upon external senses, and works upon the external objects and depends upon them.
If this were not so, there would be no blind and deaf people, If, such being the case, the
gsensos were not to have the specific qualities for their sphere of action, the specific
qualities would not at all be known, How then would the mind know them in sequence ?
Hence the act of sensation consists in the taking in of both the generic and the specific
qualities.

This act of taking in is the first phenomenon of the senses.

Now he describes the second appearance :—* As to substantive appearance :—'It is
the prineciple of individaality which produces the power of sensation out of its own es-
sence (the Sattva). Hence the instrumentality which is generic nature of the senses
and also the action in connection with the appointed sphere of colour, &e., which is the
specific quality, both are of the nature of illumination. This is the meaning.

This is their third appearance. The principle of individuality is of course the
cause of the senses, Wherever the senses are there must the principle of individuality
be. Being thus the common cause of the senses, it is the generie quality of these senses.

Tha fourth appearance :—The qualities appear as possessing two forms. They are
qf the natare of things which existas such ; and they are also of the nature of the power
which determines, the existence of phenomena. Of these the nature of the things in
existence as such consists in their being the objects of knowledge; and these are the
five Tanmitras, tho elements and the things made of the elements. The power again which
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determines the existence of the phenomena takes up the form of the instruments of
knowledge, and consists of the senses together with the prineiple of individuality, This is
the meaning. The rest is easy.—46.

Sitra 47.

AT AAISTAA AFCUATT: TIAHTTT N 29 .

@a: Tatah, thence. WH-wfry Mano-javitvam, quickness (as of the mind),
fawcewma: Vikarapa-bhévah, uninstramental perception, mam Pradhéua, over the
first cause. wa: Jayal, mastery.

47. Thence come quickness as of mind, un-instru-
mental-perception and mastery over the Pradhéna (First
Cause.)—153.
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VYASA,

Quickness as of mind consists in the attainment by the body of very
quick motion.,

Un-instrumental Perception means the action of the senses at any
time or place without the necessity of the presence of the body.

Mastery over the Pradhdna means the power of control over all the
modifications of the Prakriti. These three attainments are called by the
name of Madhupratikd. These are obtained by conquering the substan-
tive appearance (svar{ipa) of the five instruments of sensation.—153.

VACHASPATI'S GLOSS,

The author mentions the attainments dae to the conquest of the five appearances
of the senses :—* Thence come quickness as of mind, un-instrumental perception and
mastery over the Pradhdna.’

Un-instrumental percoption is the action of the senses outside the body. Place
means Cashmére, &e. Time means past, &e. Sphere means the subtle, &e.

Mastery over the Pradhfina means control of the modification of the Prakpiti by the
conquest of the senses together with the power of conjunction. These are the attain-
ments which are called the Madhupratikds by the knowers of Yoga.

Well, it may be that by the conquest of the senses they may come under control,
But how their causes, the Pradhina, &e.? For this reason he says: ‘ And these, &e.’ The
five appearances of the senses arve their act, &e.

‘ By their conquest, &c.' The meaning is this: Itis not by the mere conquest of

the senses that these powers are obtained, bat by the conquest of all the five appearances;
and the Pradhina, &c., fall within these, - 47.
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Siitra 48,

HAGEAATEATAATIE TAATETEITE qaaTae 7 8.

wea  Sattva, pure objective essence. &4 Purusa, consciousness, A
Anyatdl, the distinction between. wf-m KhyAti mAtrasya, to him only who
recognises. ®iwa Sarva-bhdva, over all states. whramray Adhisthatrittvam,
supremacy. ®i-waea®, Sarva-jiiitritvam, omniscience. ¥ Cha, and.

48. To him who recognizes the distinction between
consciousness and pure-objective-existence comes supre-
macy over all states of being and omniscience.— 154,
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VYASA.

Supremacy over all states of being comes to him who, having the
essence of the Will-to-be in the highest state of purity on account of the
impurities of the Rajas and the Tamas having been destroyed, and when
the consciousness of power is at the highest, takes his stand at the mani-
festation of the distinction between the Objective Fssence and conscious-
ness (Purusa). It means that the ‘qualities’ which are the substrata of
all phenomena, being of the nature of the things that are in existence,
as well as of the power which determines this existence, present them-
selves before the Lord, the knower of the field, as one whole.

Omniscience means the simultaneously discriminative knowledge of
the ‘ qualities’ being as they are of the nature of all phenomena, and
showing forth as they do separately the quiescent, the disturbed and
the unpredicable characteristics. This attainment is known as the ‘Sor-
rowless’ (vidoka).

Reaching this the Yogi moves omniscient and powerful, with all
his afflictions ended.—154.

VACHASPATI'S GLOSS,

Now the author shows the attainments subsidiary to the attainment of the knowledge
of the distinetion between the Objective Essence and the Purusa, with the object of
attaining which are performed the Samyamas which bring about power of knowledge
and action, and which by direct knowledge, and one after the other, g0 on strengthening
faith in the object promised, by means of the presents of the attainments that are being

made constantly :—* To him who realizes the distinction between the Objective Existence
and consciousness, comes just then supremacy over all the states of being and omniscience,’

Purity comes by the dirt of Rajas and Tamas being removed. Thence comes the con-
sciousness of the highest power, The mental Essence was before the attainment of this
gtate covered by the Rajas and the Tamas, On the removal thereof it becomes subject
to the power of the masterful Yogi. When it becomes subject to the Yogi who has just
attained to the possession of the knowledge of the distinction between Objective Hssenco
and consciousness then the Yogi becomes supreme over all states of being. The Com-
mentator explains the state :—* The Gunas which are the substrata, &c.' The objects to
be determined and the determination mean tho intelligent and the non-intelligent pheno-
mena. The power of action is explained by this.

He mentions the power of knowledge: ‘Omniscience, &c,' and gives a name to
this two-fold attainment well-known to the Yogis, with the object of inclining towards
desirelessness : *‘ This is named the ‘Sorrowless.” Such a Yogi is described to be one
whose afflictions and bonds, i. e,, Karmas have been destroyed.—48.

Siitra 49.
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mdaam Tadvairdgyét, by desirelessness for that. =@ Api, even. amm
Dosa-bija, of the seed of bondage. w3 Ksaye, on the destruction. Raway,
Kaivalyam, absolute independence.

49. The seed of bondage having heen destroyed by
desirelessness even for that, comes absolute-independence
(Kaivalya).—155.
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VYASA.

When he comes to think that the discrimination of the distinctive
natures, is after all a manifestation of the quality of Essentiality (Sattva)
and that the quality of essentiality has been classed with avoidable
pains; and that the Purusa is unchangeable, pure and other than the
quality of essentiality (Sattva) then he begins to lose his desire for that,
and then the afflictions having had their seed burnt up, become incapable
of sprouting again like the burnt up seeds of rice.

Then all the seeds of afflictions pass, together with the mind, into
latency. When they have become latent, the Purusa does not then suffer
from the triad of pain. This then, the state, that is to say, in which the

qualities manifest in the mind as afflictions, actions and fruitions do not,
having fulfilled their object, come back to action, is the final separation
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of consciousness from the qualities. This is the state of absolute inde-
pendence, when the Puruga remains consciousness alone, as in its own
nature.—155. !

VACHASPATI'S GLOSS.

Because the other Samyamas are all but the semblances of the object of the Parusa
the author now shows that the Samyama for the attainment of diseriminative knowledge
is the fulfilment of the purpose of the Purusa, inasmuch as its fruit is the attainment of
absolute independence by means of the manifestation of desirelessness: ‘On the des-
truetion of the seed of afflictions by desirelessness even for that, comes absolute inde-
pendence.’ When on the destruction of actions and aflictions, the Yogi becomes conscious
of what he says is knowledge of discrimination as a characteristic of the Sattva, &e.' The
rest has been deseribed here and there and is therefore easy.—49.

Satra 50

T AFFIFY FAVNEITZT N Ko )
wf-geiera@  Sthani-upanimantrape, on the invitation by the presiding
deities. (fmwem) (mif) @5 Sanga, attachment. wa Smaya, smile of satisfaction.
gwery  Akarapam, non-performance of. 97: Punah, again. =@g Anista, “with
the undesirable. wagm Prasangét, contact being possible.

50. When the presiding-deities invite, there should
be no attachment and no smile of satisfaction; contact
with the undesirable being again possible.—156.
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VYASA.

‘When the presiding deities invite, there should be no attachment
and no smile of satisfaction ; contact with the undesirable being again
possible.” There are four classes of Yogis:-—(1) The prathama kalpika ;
(2) The madhubhtmika; (3) The Prajaajyotih; (4) The atikrintabhd-
vaniya,

The first is the one who is practising and in whom the light is
just appearing. The second is he who has attained the Ritambhara
cognition. The third is he who has attained power over the elements
and the senses, who preserves all that has been known and has to be
known, who has been doing what has to be done and who is given to
practice. The fourth is the Atikrintabhavaniya. His sole object is to
make the mind latent in the Pradhina. Its stages are the seven-fold
in finality.

Of these then the Brihmana to whom opens up the yet unseen
plane of Madhumati, isinvited by the gods from their various places.
They tell him, ‘Come, sit here; enjoy yourselves here; this is a lovely
enjoyment, here is a lovely damsel; this is the elixir of life, which
counteracts old age and death ; here is a vehicle which moves through
the skies ; these the kalpa trees ; this is the pure stream of Mandékini ;
these the perfected ones, the great seers, and beautiful and obedient
nymphs; here are clairvoyance and clair-audience; here a body of
adamantine strength. You have earned all these by your virtues. Come,
take all this. This is an eternal, unfading, undying position which the
gods love.’

Thus addressed, let him contemplate upon defects of attacliment.
‘It is with difficulty that I have procured the light of Yoga, the destroyer
of the darkness of afllictions, after having been long backed by the flames
of the world and rolled intoc the darkness of birth and death. These
winds of sensuous enjoyment, brought into sensuous existence by desire,
are calculated to put that light out. Having seen all this how should
I allow myself to be deluded by the mirage of sensuous enjoyments and
put myself as fuel again into the burning fire of the same changeful
existence. Farewell then, ye sepsuous enjoyments; ye are but dreams,
fit only to be enjoyed by weaklings.’

Having thus come upon a fixed resolution, let him practise his
meditation. Having thus not allowed himsell to become attached, let
him not indulge himself in a smile of satisfaction that even the gods
begged him. If he indulges in such satisfaction, he will never perceive
himself as having his hair in the grasp of death, and resting in fancied
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security. Thus forgetfulness ever on the watch for a hole, and ever full
of efforts, would find its way into the mind; and once there it will bring
the afflictions back to life; and thence will come in contact with the
undesirable. 'Thus avoiding attachment and mental pride, the high
mental state will obtain firm hold upon him and the object that is to be
attained, will ever keep in front.-—156.

VACHASPATI'S GLOSS.

Now seeing that there is possibility of obstacle in the way of the Yogi who is prac-
tising the means of perfect freedom (kaivalya), the author teaches the cause of its re-
moval :—‘ When the presiding deities invite, there should be no attachment and no smile
of satisfaction ; there being possibility of contact with the undesirable again.'

The presiding deities are Mahendra, &e., who function in the regions of the powers
thus obtained by the Yogi. The invitation comes from them, Attachment and a smile of
satisfaction should not be indulged therein, because in that case there is again the possi-
bility of the recurrence of the undesirable. Now with the object of determining the class
of the Yogi whom the gods invite from their places, the Commentator mentions all the
classes of possible Yogis : ¢ There are four classes, &e.! Now he deseribes the nature of
the Prathama-kalpika :—* Of these he who practises, &e.” In him the light of the know-
ledge of objects, such as the mind of others, &c., has just appeared ; it has not been
mastered by him. He mentions the second :—*'He who possesses the truth-bearing cogni-
tion, &e.’ The cognition there is truth-bearing (Ritambhara). It is he who desires to
conquer the elements and the senses.

He mentions the third :—‘He who has conquered the elements and the senses.'
By this the elements and the senses have been econquered by Sawyama over the gross and
other appearances and over the act of sensation and other appearances. He described
him further ;—In all those that have heen achieved by the conquest of the elements and
the senses, such as knowing the mind of others, &e., he makes up his mind to prescrve,
s0 that they may not be destroyed, In those again which have still to be achieved, such
as the ‘Sorrowless, &c.,' up to the higher desirelessness, he resorts to all the means that
should be adopted. The effort of many achieves the object of attainment by resorting to
the proper means only.

He mentions the fourth :—fThe fourth, &e.' This worshipful being absolutely free
while yet in life, and possessing only the last body, has the sole object of making the
mind latent in the First Cause (Pradhfna).

Out of these he determines the Yogi who is invited by the gods :—‘To whom opens
up the yet unseen plane of Madhumati, &ec.’

As to the neophyte (Prathama-kalpika) there is not the least suspicion in the mind of
Mahendra, &c., that he will get to the end of Yoga. The third also is not to be invited
by them, because he has got what they invite him for, by his conquest of the elements and
the senses. In the fourth also the suspicion of attachment is removed the farthest on
account of his having reached the state of higher desirelessness. He who remains is
the second alone, fit to be the object of invitation. Itis he alone whose cognition is
truth-bearing, that can be the object ol invitation. ‘ Undying' is that which is not
destroyed. ‘ Unfading'is that which is ever renewed,

He deseribes the fault of the smile of satisfaction :—‘If he indulges in the smile of
satisfaction, &c.' He will never understand impermanency, being possessed of a false
sense of security on account of satistaction, The restis easy.

on. I11. ON ATTAINMENTS, 156, 157. 2569

In different places it has been said that omniscience resultsfrom Samyama, That,
however, does nob mean the knowledge of everything without exception. 1t only deseribes
the nature of the knowledge, nswhen they say,* We have tasted all vegetables.” The
meaning hereis that we have tasted all sorts of sauces, not that there is none left. The
word ‘ all’ ( sarva ) does signify that nothing remains ; as in the word ¢ The eater has eaten
all the food that was givento him.’ Here the meaning is that nothing remains.—50.

Siitra 51.
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guammen Ksapa-tat-kramayoh, () over the moments, (@) And their
(#%) succession, #@@ Samyamét, by Samyama, fwwy Vivekajam, born-of-dis-
crimination, &M, Jiiinam, knowledge.

51. By Samyama over the moments and their suc-
cession, comes knowledge born-of-discrimination.---157.
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VYASA.

As an atom is a substance in which minuteness reaches its limit,
50, a moment is a division of time in which minuteness reaches its limit.
Or a moment is that much of time which an atom takes in leaving the
position in space it occupies and reaching the next point. The succession
of moments is the non-cessation of the flow thereof. The moments and
their collection do not fall into a collection of actual things. The
Muhfirta, the day and night are all aggregates of mental conceptions.
This time which is not a substantive reality in itself, but is only a mental
concept, and which comes into the mind asa piece of verbal knowledge
only, appears to people whose mindsare given to out-going activities, as
if it were an objective reality. The moment falls under the head of reality,
and is maintained by succession. This succession consists in the sequence

of moments. The Yogis who know time call this by the name of time.
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Further two moments cannot co-exist. There can be no succession
of two co-existent moments. Tt is impossible. The uninterrupted
sequence of the first moment and of the one which follows, is what is
called succession. For this there is but one moment existing in the
present ; the antecedent and postcedent moments do mot exist. There-
fore, there cannot be any collection of them.

Further, the moments that have passed and those that have yet
to come, should be described as existing in consequence of universal
change in evolution. For this reason the whole world undergoes change
every moment, all these characteristics are relatively established in
that one moment of time. By Samyama over the moments and their
succession, direct knowledge is obtained of them both, and thence is
manifested discriminaiive knowledge.—157.

VACHASPATI'S GLOSS.

Here the author deseribes the samyama which is the means of obtaining the know-
ledge born out of diserimination:-* By Samyamaover moments and their succession comes
knowledge born of discrimination.' The Commentator gives the meaning of the word
< moment ' by an illustration : —* As the atom, &e.’ Wherever in a piece of stone, which
is being divided and divided again and again, smallness reaches a point beyond which it
cannot go, it is said to reach the limit of minuteness. That is called an atom. Similarly,
the utteermost limit of minuteness of time, is a moment, a division of time which is not
related to any other division of time as a part antecedent and postcedent.

He deseribes the same moment in another way :—*Or, as much as, &e.' The meaning
is that a moment is that much of time in which a mere atom may go off its present place.

He describes the meaning of the word succession :—‘ The non-cessation of the flow,
&e,' ‘Thereof ' means of the moments.

Further this sort of succession is not real. It is, on the other hand, a mental concept.
Because it is impossible that a collection of them should be contemplated as real, seeing
that they do not exist simultaneously, he says this :—' The moments and their succession,
&ec.' Because succession has for its characteristic the existence of a moment not in
simultaneity, and because the collective existence of moments is devoid of objective
reality, the collective existence of moments and their succession is also void of objective
reality, Men without the natural excessive intellection of a Vaibintika, being every
moment given to knowledge which counsists in out-going activity, and who are, therefore,
confased, think that this Time is a reality.

Well then,is the Moruent alsounreal? He answers in the negative. ‘The moment,
however, is classed among realities, ' is a real substance. ‘It is given support to by
succession' :—The suceession that gives support to the moments is only a wental concept,
the result of imagination ( vikalpa ).

He gives the reason for the succession giving support to the moment:—‘As to
succession, &e.'

He gives the reason for the succession being unreal :—* And two moments, &e¢,' The
word ‘and,’ here signifies the reason ‘ why.'

He says to him who holds that the moments each belonging to a different class may
¢o-exist :—* There can be no succession, &e.'

CH, III. ON ATTAINMENTS, 157, 158. 261

Why is it impossible ? For this reason he says :—‘ Succession is, &e.' He con-
cludes :—* For this reason. '

Well, then, are the antecedent and posteedont moments of the nature of the horns
of a hareonly ? He says, No. ‘The moments that are gone and those that are yet to
come, &e.'

Existing in congsequence of universal change :—This means followed in sequence
similar. Concludes :—' Therefore, &e.' Because the present only has the power over the
actions of objects proper to it.—b1,
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VYASA.

Its sphere is defined :—* Two similars are thereby distinguish-
ed, when not separately distinguishable by genus, differentia and posi-
tion in space.© When position and secondary qualities are the same, the
genus causes distinction between two similars. Thus ‘ This isa cow,’
‘ This is a mare.” Wlen position and genus are common, the secondary
quality causes distinction, as is the case witha black-eyed cow and an
auspicious cow. Between two emblic fruits in which the genus and
secondary qualities are the same, difference of position causes distinction,
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This is anterior and this is posterior. When, however, the anterior emblic
fruit moves on to the position of the posterior one in space, at a time
when the seer may be looking elsewhere, the position becoming the same,
it can no longer caase distinetion (as to which it was originally), the
anterior or the posterior ? In the knowledge of truth, however, there
should be no doubt. Hence has it been said, ‘ They are thereby distin-
guished. ' It means, by discriminative knowledge How ? The space
correlated to the moment of time of the anterior emblic fruit, is different
from the space correlated to the moment of time of the posterior emblic
fruit. And the emblic fruits are separate in the sequential notions of the
movements in time correlated to their distinet positions in space. The
sequential notion of space correlated to another moment of time is the
means of their distinction.

As in this case, so in the case of atoms which have community of
genus, secondary quality and position in space. By discovering the yet
nnknown correlation of every atomic position in space toa different
moment of time, the sequential notion of such a position in space for
the anterior atom hecomes distinct from such a position in space for
the distinction of atoms, on the analogy of this illustration. The power-
ful Yogl knows this distinction by the correlated momont.

Others however say:—It is the last peculiarities (the Videsa of
the Vaidesikas) that cause the notion of distinction. Even there the
distinction is the difference of space and secondary quality and the
difference of form, distance and genus. The distinction on account of the
moment of time can, however, be grasped by the intellect of a Yogi alone.

As has been said by Vérsaganya:—'On account of the absence of
the difference of form, intervening space and genus, theve is no separation

in the root.’—158.
VACHASPATI'S GLOSS.

Although this knowledge born of diserimination has all existences for the sphere of
its operation, as will be shown farther, still being very subtle, one particular sphere is
first defined :—* Two similars ave thereby distinguished, when not separately distinguish-
able by genus, differentia and position.! For ordinary men the difference of genus is the
caunse of the knowledge of distinction. When genus such as the characteristic of a cow
is the same; when also space, such as presence in the east, &c., is the same ; then the
distinetion of the black-eyed and the auspicious is the other means of distinetion. In
two emblic fruits the genus of emblie fruit is the same, the differentiz of roundness, &o.,
are the same. The difference of space, however, is another means of distinction. When,
however, some one desirous of testing the knowladge of the Yogi, takes the anterior fruit
when he has his attention turned towards something, and places it in the spot previously
occupled by bhe other fruit, having removed the other fruit from there or having conceal-
od i, then the space also becomes the same, and it can no longer be decided that this is
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the former and this is the latter. The ordinary wise man who is clever in the use of the
three means of knowledge, will not be able to distinguish the two under such eircum-
stances. The knowledge of realities, however, should be free from doubt. It is not proper
that a Yogi who is possessed of diseriminative knowledge should remain doubtful, Hence
has the author of the aphorism said : —* Are thereby distingunished, &e.'

Explains ‘ thereby.! It means by discriminative knowledge. The question now is:
How can knowledge born by Samyama over moments and their suceession distinguish an
emblie fruit from another which is the same with reference to genus, secondary quality
and position in space? The Commentator gives the answer:—'The space correlated
to the moment of time of the anterior emblie fruit, is different from the space correlated
to the moment of time of the posterior emblic fruit.' ‘The space corrvelated to the
moment. of time of the anterior emblie fruit, means the space which eoineides with the
one moment of time of the anterior emblie fruit ; or in other words, the change which has
no interval between itself and the one moment of time, 1t is different from the position
in space correlated to the moment of time of the posterior fruit, ie., from the un-inter-
rupted change of the posterior froit.

Let there be thie difference of positions in gpace ; but how does it affect the distine
tion of the fruit? FKor this reason he says:—‘And the emblic fruits are separate in the
sequential notions of their moments of time correlated to their positions in space, The
moment of time that is correlated to the distinet position in space of the emblic fruit, is
that portion of time which is indicated by the change of anteriority and posteriority in its
own position in space. The notion of this moment of time correlated to its distinet
position means the knowledge theveof. 1t is by this knowledge that the fruits are dis-
tinguished. The performer of Samyama knows that the two embliec fruits are different,
by the knowledge of their becoming characterized by a moment of time correlated to the
change of anterioriby and posteriority, in a position other than that in which the changes
of anteriority and posteriorily in a moment of time existed formerly. Now although the
former place has been changed, the Samyama is performed with reference to the moment
of time corrclated to the present changed position of the same object, qualified by the
change of position in space different from the former one. By the performance of this
Samyama direct knowledge is obtained of the change in time in the other position. For
this reason it bas been said :—* The sequential notion of the moment of time correlated to
another position in space, becomes the cause of their distinction.’

Now he says that by the analogy of this very illustration, the same sort of distinction
should he believed as existing awong stoms, on the authority of a Yogi who alone can
conceive of the distinction. ‘On the analogy of this illustration, &o.'

‘Others however say :' (he cites their opinion) ‘it is the last, &e.! The, Vaifegikas
say that there aro certain ultimate peculiarities which are manifest in the permanent
substances. 1t is thus argued. The Yogis who are absolutely free do not distinguish
between objects whose genus, position in space and secondary quaslities are the same,
and in which there is no interval ; and cannot gpecify either by pointing out mutual differ-
ences or by defining their realities. There must, therefore, be some ultimate peculiarity
(Visesa) : and it is that, that they make out to be the differentiating quality of permanent
substances, such as atoms, &e.

He refutes this theory :—*‘ Even there, &c¢.” Genus, space and secondary quality have
been illustrated, Form is a manifestation of arrangement along certain lines. Thus
having romoved a thing whose parts are beautifully arranged, another object whose
parts are ugly in arrangement, is placed in the same position when the seer is otherwise
employed. In this case the knowledge of distinction is obtained by the difference of
arrangemeont,
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Or, form may mean the body. It is by relation to the body that the selves whether
in evolution or free are distingnished by means of the action of the elements, such as it
may be. Thus when the notion of distinetion is caused anywhere by other means, it is
not necessary to posit a differentia in the shape of ultimate peculiarity (Antya Visesa),
as the cause of the distinction. This is similar to the case of the Dvipas of Kusa and
Pugkara in their aspec’ of planes of space.

Inasmuch as it has been said that the differences of genus, position and time, &e.,
are known by the intelleet of the ordinary man, it is said that the difference of moment
of time (ksana) is known by the iutellect of the Yogi alone. The word ‘alone’ signifies
the difference of the moment of time, not that of the intellect of the Yogi. It is inferred
that the distinction between released Purugas also is known by the intellect of the Yogi
by their relation to the body moving in the elements (bhdtachara).

The teacher thought that in the case of those who do not possess the means of dis-
tinction, there are no distinctions in the case of the Pradhéna. Therefore, he said :—
¢ Although destroyed with reference to those whose objects have been gained, it is
not destroyed with reference to others, being common to the others.'

He says this :—‘On account of the absence of form, &e.! The meaning is that the
universe has difference indicated by the eauses mentioned, But there is no distinetion
in the root, the Pradhina.—52.
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VYASA.

It is intuitional :-—This means that the knowledge comes by
one’s own prescience and not by teaching.

Has everything for its sphere of operation :—This means that there
is nothing yet known, which might not be made its object.

Has all conditions for its sphere :-——The all, as it was or will be, or
is with all minor modes of expression. It means that he knows all the
conditions of these objects.

Has no succession :—It means that he takes in the} all’ as correlat-
ed to but one moment.

This is the entire discriminative knowledge:—The light of Yoga
is part of this only, beginning with the Madhumati up to the end of this
knowledge.~—159.

VACHASPATI'S GLOSS,

Having thus described one branch of diseriminative knowledge, the author now des-
eribes discriminative knowledge :—‘It is intuitive ; has everything as the sphere of its
operation; has all conditions as its sphere ; has no succession ; this is the entire diserimi-
native knowledge.'

‘Discriminative knowledge : This is the statement of tho thing defined. The rest
is the description. Intuition is called Taraka, because it hecomes the cause of erossing
the ocean of the universe, Hec distinguishes this from the knowledge by prescience
already described :—* Has all conditions for the sphere of its operation.'

‘ Modes of expression:' means minor modes of differentiation. For this reason the
knowledge of discrimination is complete. There is nothing anywhore which may not at
any time or in any way be its object. This is the meaning, There may be other know-
ledge obtained by cognitive trance, but that also is a part of this, and where therefore
can there be any knowledge beyond this ? 1t is for this reason complete. The Commen-
tator says this :— The light of Yoga, i.e,, the Cognitive Yoga, is a part thereof.’

Now he says what is the beginning and what is the end :—‘ Beginning with the Madhu-
mati, &e.! The truth-bearing cognition is the Madhu, honey, becausc it eauses, such
gweet bliss. The meaning is, ‘having obtained the purity of cognition as described.
The Madhumati is that state which is possessed of that and gives sweet bliss, The mind
having reached that state, manifests up to the end of that state, passing through seven-
fold stages of intellectual progress. It is for this reason that discriminative knowledge
becomes intuitional, inasmuch as its hranch, the light of Yoga, is intuitional.—53.
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VYASA,

In the case of him who has obtained diseriminative knowledge as
well as in the case of him who has not obtained discriminative knowledge,
it is absolute independence (kaivalya), when the purity of the Objective
Essence and the Purusa become equal. When the essence of the Will-to-
be with the dirt of the Rajas and the Tamas removed, has the notion of
the distinctness of the Purusa as its sole remaining object, and all the
seeds of affliction have been burnt up, then does it, as it were, assume a
state of purity similar to that of the Purusa. In that state the purity of
the Purusa consists in the absence of that enjoyment which is attributed
to him, as it were, figuratively. In that state comes absolute indepen-
dence (kaivalya), whether it be to the master or to the ordinary man,
to him who is possessed of discriminative knowledge or to him who is
not,

He in whom the seed of affliction is burnt up, has no longer any
need of knowledge anywhere. It is as the means of purifying the subs-
tance of the Will-to-be that knowledge and the powers born of trance have
been touched upon. In reality ignorance is removed by knowledge. On
its cessation there are no longer any afflictions. When there are no afflic-
tions, there is no fruition of actions. The Gunas in that state have ful-
filled their object. They, therefore, nolonger present themselves to be
seen by the Puruga. Then the Purusa shining in his own pure light,
becomes absolutely independent (kevala)—160.

VACHASPATI'S GLOSS.

Having now deseribed the means of absolute independence, the Samyamas together
with the attainments, the anthor now introduces this aphorism in order to show that the
knowledge of the distinetion between the Objective Essence and the Purusa is the direct
means of absolute independenee :—*In the case of him who kas obtained, &e.! The mean-
ing is that the knowledge born of discrimination does, all the same, become the means of
absolute independence, whether or not there is the knowledge born of diserimination,
‘It is absolute independence (kaivalya) when the purity of the Objective Essence and that
of the Purusa become cqual.'

¢ The master' is he who has by the performance of Samyama obtained the power of
knowledge and action, The ordinary man is he who has not obtained these powers. To
him who is possesscd of diseriminative knowledge by the performance of Samyama des-
eribed just before, or, to another who has obtained knowledge otherwise, in either caso,
tho attainments ave never under requisition for the purpose. ‘Me in whom the seeds of
afiction, &e.’
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Well, but if they are unnecessary for absolute freedom their teaching is uscless,
For this roason the Commentator says:—*As a means of the attainment of the purity of
the Objective Essence, &e.'

The attainments are not absolutely unnecessary in attaining absolate independence,
They are not its direct means. The knowledge born of diserimination and that which is
obtained by the successive performance of Samyama is only an indirect cause. The
principal cause is the knowledge of distinction. This is the meaning. Ignorance is
removed by knowledge. Knowledge means the Highest Intellection. —54.

In this chapter tho direct means of Yoga have heen deseribed. Also the evolutionary
changes have been dilated upon. Also the conjunction with the elements Py Sal'nyallllli.
Also the knowledge born of diserimination. This is the third chapter of VACHASPATI'S
GLOSS on Vydsa's Commentary of the aphorisms of Yoga. The third Chapter, the Chapter
on Attainments, is finished.




