
THE FOURTH CHAPTER.

ON ABSOLUTE INDEPENDENCE (KAIVALYA).
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1. T h e  attainments are by birth, drugs, incantations,
purificatory action (tapas) or trance.-161.
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Attainments by birth exist in the body.
By drugs, i n  the houses of  the Asuras, by  elixir and such like:
By incantations, motion i n  space and the powers of attenuation

(atiimA), &c.

By purificatory action (tapas) the achievement of wishes. H e  takes
such forms and goes to such places as he may like, and does other similar
things.

The attainments born of trance have been described.--161.

vicHasPiaTs GLOSS.
Now trance, i ts  means and i ts  at tainments,  have been desc r ibed  ch ie f l y  in  t h e  f i r s t ,

second and t h i r d  chapters .  O t h e r  sub jec ts  w h i c h  i t  became necessary  t o  t a k e  up  b y
context,  o r  by way  of in t roduct ion,  h a v e  a l so  been d iscussed H e r e  i s  t o  b e  d iscussed

Absolute Freedom ( l a i va l ya ) ,  wh ich  is the u l t imate of a l l  these p rac t i ces ,  & c .  A n d  t h i s

is imposs ib le  t o  exp la in  w i t h o u t  e x p l a i n i n g  t h e  n a t u r e  o f  t h e  m i n d  inc l in ing  towards

the s t a t e  o f  abso lu te  independence, a s  a l so  t h e  o t h e r  w o r l d  a n d  t h e  self  wh ich  being

something beside know ledge  a l one  ( V i j i l  Ana), i s  r e l a t e d  t o  t h e  o ther  world,  and  w h i c h

enjoys through the ins t rumenta l i t y  o f  the mind, p leasurable sound,  & c .  A l l  t h i s  h a s  t o

be described i n  t h i s  chapter,  bes ides w h a t  m i g h t  become necessary  b y  c o n t e x t  o r  b y

way of in t roduct ion.

F i r s t  o f  a l l ,  h e  descr ibes t h e  f i v e - f o l d  a t ta inment ,  w i t h  the object  of  ascertaining

which o f  the minds  possessed o f  a t t a inmen ts  i s  pass ing  t o w a r d s  t h e  s ta te  of absolute

independence.

'The  a t ta inmen ts  a r e  b y  b i r t h ,  incan ta t ions ,  p u r i f i c a t o r y  a c t i o n  o r  t rance . '  H e

explains :—Exists i n  t h e  b o d y  :—Some o n e  has  t h e  p o w e r  o f  a t t e n u a t i o n  i n  the  body,
jus t  as he  i s  b o r n  because ac t i ons  done b y  h i m  a s  man ,  wh i ch  are calculated to  cause

the enjoyments of Heaven, have developed them into f ru i t ion  in  some heavenly region.
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He describes the at ta inments d u e  t o  d r u g s  :— ' In  t h e  houses o f  t h e  Asuras . '  M a n

passes t o  t h e  p laces•  of t h e  Asuras  f o r  some reason. H e  is met t h e r e  by lovely A s u r a

damsels, and given an offer ing of e l i x i r.  U s i n g  tha t  h e  comes to  possess t h e  a t ta inments

of freedom from decay and c leath,  a n d  o t h e r  a t ta iments .  O r ,  t h e  same m a y  t a k e  p lace

even here  by  the use of e l i x i r ,  as i n  t h e  case of t h e  t h i n k e r  Mandavya ,  w h o  r e s i d e d  i n

the Yindhya Mountains and who used the e l i x i r.

I le  next  describes the at tainments clue to  incantat ions B y  mantras. '

He next  describes the a t ta inments  o f  pur i f i ca to ry  ac t i ons  :—` By pu r i f i ca to ry  act ion. '

He n e x t  descr ibes  t h e  a t t a i n m e n t  o f  w i shes  :—Assuming s u c h  f o r m s  a s  desired.

Whatever  does he  desire, be i t  the a t t a i n m e n t  o f  Anima or  any o t h e r,  t h a t  he a t ta ins  at

once. W h a t e v e r  he desires to  hear  or  to t h i n k  anywhere,  t h a t  he  hears o r  t h i n k s  there.

By the word, &to., seeing, &ca., have been included.—I .

Sutra 2.
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2. Change •to another l i fe-state b y  the filling up of
the creative causes (Prakrityapura).-162.
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Here 'change to  another l i fe-state by the filling up of the creative
causes,' takes place of the life-state into which the body and the powers
have already changed and exist. O n  the former change going o u t
comes the close appearance of their next change by the sequential showing
forth of organ and parts which d id  not exist before; and the creative
causes of the body and the powers favour each their own modifications
by filling up, which again has the necessity of virtue, &c., as the incidental
cause (of removing the impediment).-162.

V I C H A S PAT I ' S  GLOSS.

The a t ta inmen ts  due  t o  t h e  t r a n c e  have  been  descr ibed i n  t h e  p rev ious  chapter.

I t  is now desirable to  say tha t  the change i n t o  a n o t h e r  l i f e -state b r o u g h t  a b o u t  b y  t h e

four  classes of attainments due  to the use of herbs,  & c . ,  i s  also of  t h e  same body and the

powers thereo f .  T h i s ,  however,  does  n o t  come  a b o u t  b y  m e r e  m a t e r i a l  causes. T h e

mater ia l  i tsel f ,  so f a r  as i t  goes, does no t  p r o v e  t o  be  competen t  to internsi fy o r  weaken

the s t a t e  o f  t h e  d i v i n e  a n d  t h e  n o t -divine, i n  h im.  I t  i s  p la in  t h a t  a cause having no

elements o f  difference i n  i tse l f  cannot operate t o  p roduce  d i f f e ren t  e ffects .  I n  o r d e r  t o

guard aga ins t  t h e  p o s s i b i l i t y  o f  t h e  change be ing  t a k e n  a s  d u e  to  accident alone, h e

completes a n d  reads t h e  aphor ism C h a n g e  t o  a n o t h e r  l i f e -s ta te  by  the f i l l ing  u p  of

the creat ive causes.'
Here i t  i s  o n l y  t h e  change o f  t h e  b o d y  a n d  the powers a s  they  are i n  one s ta te ,

t ha t  takes p lace i n to  those sui table to another state. T h e  change takes place o f  the  body
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and the powers as t hey  appear in  man, i n t o  the l i f e -state of t h e  animals a n d  gods by  t h e

f i l l ing  up o f  the creat ive  causes.

The creat ive causes of the  body are the  elements of P r i thv i ,  &e.  T h e  creat ive cause

of the ' powers ' is  t h e  pr inc ip le  of egoism.

F i l l i n g  up ' means the  sequential  showing  forth,  entrance t h e r e i n ,  o f  these  causes

B y  th is comes about the change.

Says th is  B y  the former change going out, &C.'

Well ,  b u t  i f  t h e  change is favoured by  t h e  f i l l i n g  u p  w h y  does i t  n o t  t a k e  p lace

always ? F o r  th is  reason he says :---` Has the  necessity o f  v i r tue,  &a.

B y  t h i s  h a v e  been desc r ibed  t h e  changes o f  t h e  s ta te  o f  the body i n t o  childhood,

boyhood, y o u t h ,  o l d  a g e ;  t h e  change  o f  t h e  seed o f  t h e  Nyagrodha in to  the t r e e ;  the

change o f  t h e  sma l l  p iece  o f  f i r e  t h r o w n  in to  a heap of  straw, in to  a large f ire t h r o w i n g

out flames by  thousand and embracing the sky  i t se l f . - 2

S O t r a  3
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of the obstacle, 4tt: Bhedah, piercing through. T u ,  but. via: Tatah, from
that irswil  Ksetrikavat, like a husbandman.

3. T h e  creative-causes are  n o t -moved-into-action
by any incidental-cause; but that pierces-the-obstacle from
it like the husbandman.-163.
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VYASA.

The incidental causes i n  the shape of virtue, &c., do not move the
creative causes into action; because the cause is not moved into action
by the effect. H o w  then? ' T h a t  pierces the obstacle like the husband-
man.'
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As the husbandman desirous o f  carrying water from an already
well-filled bed to another, does not  draw the water with his own hands
to places which are on the same or a  lower level; bu t  simply removes
the obstacles, and thereupon the water flows down of itself to the other
bed, so it pierces through vice which is the obstacle to  virtue, and that
being pierced through, the creative causes pass through their respective
changes.

Or, similarly, the same husbandman does not possess the power of
transferring the earthy and watery juices to the roots of rice in the same
bed. W h a t  then? H e  weeds the ' r ing, '  t h e  Gavendhuka' and t he
'834maka ' out of the common bed, and when they have been weeded
out, the juices themselves enter the roots of rice.

Similarly virtue only becomes the cause of the removal of the vice,
because purity and impurity are diametrically opposed t o  each other.
It  is not that virtue becomes the  cause o f  the creative causes moving
into action. O n  th is  point Nanditivara, &c., are illustrations. O n  the
other side, too, vice counteracts virtue and thence comes the change to
impurity. Here  too Nahusa, t he  Ajagara, &c.,  should b e  taken as
illustrations.-1.63.

V I C H A S PAT I ' S  GLOSS.

I t  has been said, ' B y  the t i l l ing  up o f  t h e  c r e a t i v e  causes. '  H e r e  the doubt  arises.

Is  t h i s  f i l l ing  u p  of  the  c r e a t i v e  causes n a t u r a l ,  o r  due to  some inc identa l  cause such as

v i r t ue  and v ice?  W h a t  is p r o v e d ?  W e l l ,  because t h e  Creative causes, no tw i ths tand ing
existence, f i l l  up  on ly  somet imes,  a n d  because  i t  i s  s a i d  t h a t  v i r t ue  and vice are the

inc identa l  causes; i t  is, therefore,  proved tha t  v i r tue ,  &c. ,  are the inc identa l  causes of the
creat ive causes moving in to  action. F o r  t h i s  reason h e  s a y s : - '  The creat ive causes are

not moved  i n t o  a c t i o n  b y  a n y  i n c i d e n t a l  c a u s e ;  t h a t  p i e r c e s  t h e  obs tac le  l ike  the

husbandman.'
I t  i s  t rue  tha t  v i r tue,  &a., are the inc identa l  causes, b u t  they do not set  the creat ive

causes in to  act ion ; because v i r t ue  and v i c e  a re  themselves the  effects of creat ive causes.

And t h e  e f f ec t  does  not  m o v e  t h e  cause i n t o  ac t i on ,  because  t h e  b i r t h  o f  t h e  effect

depending upon the  cause, i t  is subject  to the act ion o f  the cause. W h a t  is se l f -dependent

can only set an act ion i n  someth ing  w h i c h  i s  dependent  o n  i t .  T h e  jar  which is desired

to be made or wh ich  has a l r e a d y  b e e n  made ,  c a n n o t  c e r t a i n l y  u s e  the  clay, the  wheel

and water  for  tha t  purpose w i t h o u t  t h e  p o t t e r .  N o r  i s  i t  s i m i l a r l y  t h e  object  of  the

P u m p  that  sets t he  c r e a t i v e  causes  i n t o  a c t i o n .  I t  is only i g v a r a  who does th is  w i t h

tha t  object  in  v iew. T h e  o b j e c t  o f  t h e  P u r u s a  i s  s a i d  t o  b e  the power which se t s  i n

action, by  v i r tue  of i ts  being the aim t h e r e o f .  F u r t h e r ,  i f  I t  w e r e  so, the tending of  the

aim of the P u r u s a  t o w a r d s  f u l f i l m e n t  w o u l d  v e r y  p r o p e r l y  become  t h e  cause of the

stopping of  the operations of  the phenomenal wor ld. - 3 .

But  i t  is no t  by th is  much tha t  v i r tue .  &c., cease to be the means of change al together.

Because they  become the  m e a n s  o f  e f fec t i ng  changes  e v e n  b y  remov ing  the obstacles

only,  l i ke  the husbandman. A s  t o  i S v a r a ,  H i s  a c t i o n  t o o  s h o u l d  b e  understood t o  b e

of t he  nature of the r e m o v a l  o f  obstac les ,  s o  t h a t  v i r t u e  m a y  b e  prac t ised .  T h i s  is

what  has been commented upon by  the Commentary already explained.
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Sutra 4.
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from egoism. Itt-Itas Warta, alone.

4. Created minds proceed from egoism alone.--164.
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When however the Yogi makes many bodies, then, are these bodies
possessed of many minds or all of one mind only? Created  minds pro-
ceed from egoism alone?' Ta k i n g  as cause the m ind  which Is egoism
alone, he makes the created minds. Thence do the bodies become pos-
sessed of minds.-164.

VACHASPATI 'S  GLOSS.
Now he considers the  un i t y  or manifoldness o f  t he  minds in  the many bodies made by

perfected powers, a f te r  the at tainments h a v e  been  achieved b y  the f i l l i ng  i n  of the crea-

t i ve  causes (P rak r i t i s )  W h e n  however. '

Here i f  the bodies possessed more than o n e  mind, the desire of each such mind would

be d i fferent  f rom those o f  t h e  o t h e r s  ;  a n d  t h e r e  would n o t  t h u s  b e  obedience t o  the

desired of one mind and no mu tua l i t y  in  relat ionship, j u s t  as i n  the case of t w o  ind iv idua l

selves ( P i n u p s ) .  I t ,  there fore ,  c o m e s  t o  t h i s  t h a t  i t  i s  o n l y  one mind wh ich  pervades

more created bodies than one, jus t  as t h e  l i g h t  o f  a  lamp is  diffused on a l l  sides and i l l u -

minates more bodies than one. S a y s  he thereupon C r e a t e d  minds proceed f rom egoism

alone;
A l l  l i v ing  bodies, as long  as they l ive, are found to  be possessed of one ord inary  mind

each. Ta k e ,  for  example, t h e  bodies o f  C h a i t r a  a n d  M a i t r a ,  e t c .  S o  a r e  the created

bodies ( t h e  Ni rmanak iyas) .  T h u s  i s  i t  proved t h a t  each of  these bodies has a mind of i ts

own.
Says w i t h  th is in  mind T a k i n g  as cause the mind  w h i c h  is  egoism alone. ' - 4 .

S e t r a  5 .
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Rem, Pravritti, of activity. Bliede, there being difference. Trzlnivi,
Prayojakam, the director. FIRI Chittam, the mind. Kasi_ Eicarn, one. RiOmi.
Anekeedm, of the many.

5. There being difference o f  activity, one mind
the director of-the-many.-165.
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VYASA.

How may i t  be that many minds may follow in their activities, the
desires of one mind? W i t h  this object he makes one mind as the director
of all the minds ; and thence proceeds the difference of activities.—I65.

GIL TV. § 6. O N  ABSOLUTE INDEPENDENCE, 166. 2 7 3

VACHASPATI 'S  GLOSS.

The aPhorism is a rep ly  to what h a s  b e r m  sa id ,  t h a t  i n  the case of there being more
minds than one, there  would not  be obedience to one mind, nor  mutua l i t y  of  re lat ionship

There being difference of ac t i v i t y,  o n e  m i n d  t h e  d i r e c t o r  of the o thers . '  T h i s  might  be

a defeat i f  the Yog i  d id  not m a k e  o n e  m i n d  t o  b e  t h e  d i r e c t o r  of more minds than one

act ing in more bodies than one. W h e n  t h a t  is made, no defect remains.

I t  should not  be said tha t  there is no u s e  i n  m o r e  minds than one tha t  is one for  each

body, when one such mind is pos i ted;  n o r  s h o u l d  i t  b e  said tha t  there is no use in making

a d i rec t ing  mind, because one's o w n  m i n d  c a n  s e r v e  t h a t  p u r p o s e .  T h e  reason is tha t

tha t  which has been proved to ex is t  by  r i g h t  reason ing,  n e e d  no more be subjected to  the
test  of  being placed in consonant and dissonant posit ions.

On th is  says the Pa rana  :—' The o n e  L o r d  becomes m a n y  by his power  of Lordship.
For th is reason and because hav ing become many  he again becomes one, these are certa in-

l y  born by the  differences o f  the m i n d ,  o n e -fold, t w o -fold, t h r e e -fold and  manifold. T h e

Yogi4vara makes his bodies i n  th is way  and unmakes them. B y  some he enjoys ob jec ts  o f

enjoyment and by o ther  performs hard penances. H e  again d r a w s  in the  bodies as the Sun

draws in  his ray. '  I t  is  w i t h  t h i s  o b j e c t  t h a t  h e  says  :—' How i s  i t  t ha t  a l l  these minds
act  according, &c.  ' - 5 .

Sutra 6.
EqTff77:RTRTERIL k  0

WR Tatra, of these. affslat Dhyetnajam, the meditation born. vaivmm Ana-
4ayam, is free from the vehicles.

6. O f  these the meditation-born i s  f ree-from-the-
vehicles.-166.
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VYASA.

The created mind i s  five-fold, as said T h e  attainments are by
birth, drugs, incantations, purificatory action or trance. O f  these the one
that is born of meditation is  alone free from the  vehicles. I t  does not
possess the vehicles, which cause the manifestation of desire, 8m. Thence
is there no coming into relationship wi th virtue and vice, inasmuch as
the afflictions of a Yogi have ceased to exist.--166.

VA.CHASPATI'S GLOSS.

Now he determines the mind, wh ich  tends to  emancipat ion,  o u t  o f  t h e  f i v e  d e s c r i p -

t ions of the minds of the p e r f e c t e d  o n e s  (s iddhas),  w h i c h  h a v e  b e e n  described :—' The

medi ta t ion-born is f ree f rom the veh ic les . '  T h e  veh i c les  a r e  t hose  tha t  take possession

of the mind ffs the  impressions of the ac t i ons  a n d  t h e  impressions of the afflictions. T h e

mind free from the vehicles is tha t  i n  w h i c h  t h e s e  d o  n o t  exist.  T h e  meaning is tha t  i t

becomes inc l ined  t o w a r d s  emancipat ion.  I n a s m u c h  a s  t h e r e  does  n o t  ex is t  in  this con-

d i t i on  the  mani festat ion of desires, &c., t h e r e  i s  n o  com ing  in to  re lat ionship w i t h  v i r t ue

and vice. B u t  then why  do not  des i res ,  & c . ,  c o m e  i n t o  man i fes ta t ion?  F o r  th is  reason
he says B e c a u s e  the affl ictions of  a Yo g i  have ceased to exist.  ' - 6 .

15



:271 P I T A N J A L I ' S  YOGA.

S a t r e  7 .

t h ‘ 7 . 1 , V T T : I t r  i r l i i T e R 1 4 4 4 a - k t i i r f
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b lack .  Vrwra: Yo g i n a b ,  o f  a  Yo g i .  f iAme/ T r i v i d h a m ,  t h r e e f o l d .

others.
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7. A  Yogi's karma i s  neither-white nor-black; o f -
the-others it is three-fold.-167.
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V Yi S A .

The vehicle of actions exists i n  the case of others. Hence, 'a. Yo-
gi's karma is neither white nor black; of the others it is three-fold. '

This class of actions has four locations: the black, the black-white,
the white, nor white no r  black. O f  these, the black is  o f  the wicked.
The black-white is brought about by  external means, as in this the ve-
hicle of actions grows by means of causing pain to, or acting kindly to-
wards others.

The white is of those who resort to  the means of improvement of
study and meditation. T h i s  is dependent upon the mind alone. I t  does
not depend upon external means and i s  not, therefore, brought about by
Injuring others.

The one which is neither white nor black exists in the case of those
who have renounced everything (the Sanny3sis), whose afflictions have
been destroyed, and whose present body is  the last one, they will have.
It is not white in the case o f  a  Yogi, because he gives up the fruit of
action; and it is not black, because he does not perform actions. O f
the other creatures, i t  is of the three former descriptions only.-167 ,

V I C H A S PAT Y S  GLOSS.

Says tha t  the others are possessed o f  t h e  v e h i c l e s ,  w i t h  the object  of  showing the
differences of the other  m i n d s  f r o m  t h e  m e d i t a t i o n -born, w h i c h  is no t  possessed of the

vehicles :—' In  the case of  others, Ste.'

I n  the same connect ion h e  i n t r o d u c e s  t h e  a p h o r i s m  a s  desc r ib ing  the cause there-

of A  Yogi 's  karma is ne i ther  b lack nor  wh i te ;  o f  t i le others i t  is  three-fold.'

CH. I V.  § 8. O N  ABSOLUTE INDEPENDENCE, 168. 2 7 5

'Has tens  locations '—Locat ion m e a n s  p l a c e  ( o f  man i fes ta t ion ) .  I t  h a s  f o u r  loca-

t ions because i t  manifests in  fou r  such places.

'B rough t  about by e x t e r n a l  m e a n s  '—In al l  s u c h  c a s e s  i n j u r y  is sure to be caused

to others. I t  is not  that even in  act ion d o n e  f o r  t h e  preparat ion of barley, &c., for  food,

Sze., there exists no in ju ry.  I t  i s  p o s s i b l e  t h a t  ants,  & c . ,  m i g h t  be k i l l ed  at the t ime of

pounding them, and f inal ly  the a r rangement  i s  t h a t  t r u n k ,  & e . ,  a re  produced by  the  de.

s t ruc t ion  of seeds as such.

' A c t i n g  k i n d l y '  means the  favour ing of Br ihmanas,  &e. ,  by  g iv ing  them presents, Ste.

The wh i te  is o f  those who are n o t  Sannyfisis, b u t  w h o  p e r f o r m  pur i f i ca tory  act ion,

s tudy and meditat ion. H e  shows h o w  i t  i s  w h i t e  : - " T h i s  is dependent upon the mind

alone, sze:

That  which is ne i ther  wh i te  n o r  b l a c k ,  i s  t h e  k a r m a  o f  the Sannyf is is (those who

have renounced everyth ing.  H e  shows w h o  a r e  t h e  Sannyfisis :—' Whose afflictions have

been destroyed, &c.  '

Those w h o  h a v e  renounced actions ( t h e  karma-sannyksis) are n o t  anywhere  f o u n d

per forming actions which depend upon externa l  means. T h e y  have not got the b lack vehic le

of actions, because t h e y  d o  n o t  p e r f o r m  s u c h  ac t ions .  N o r  do t h e y  possess t h e  wh i te

vehicle of actions, because t h e y  dedicate t o  l i v e r s  t h e  f r u i t s  o f  t h e  v e h i c l e  o f  a c t i o n

brought  a b o u t  b y  t h e  p rac t i ce  o f  Yoga,. T h a t  w h o s e  f r u i t  i s  n o t  bad, is ca l led whi te.

That  wh ich  has no f ru i t  i tsel f ,  how can i t  have any bad. f r u i t ?

Having thus described the f o u r -fold d iv is ion o f  karma, now he specifies w h i c h  refers

to wh ich :—'  Of these i t  is n o t  wh i te ,  & o . ' - 7 .

S f i t r a  8 ,
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Ta t a b ,  t h e n c e .  s r  T a d ,  t h e i r  ( o f  r e s i d u a l  po tenc ies) .  & M I  V i p a l c a ,

f r u i t i o n .  v T l a r  A n u g u n a ,  f o l l o w i n g .  f i v a l a n a v i o t  V i p a k a n u g u n a n a m ,  o f  those t h a t

are c o m p e t e n t  t o  b r i n g  a b o u t  t h e i r  f r u i t i o n .  k r 4  Eva ,  o n l y .  q tRNRII :  A h h i v y a k t i h ,
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8. Thence proceed the residual-potencies compe-
tent-to-bring-about their fruition alone.-168.
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TYASA.

Thence' means from the three-fold karma.
'Competent to bring about the fruition thereof.' Whatever is the

fruition of whichever class of karma, such residual potencies only as are
competent to bring about the fruition o f  those actions, are manifested.
When the karma relating to the state of the gods is fructifying, the resi-
dua which are adequate to the state of the hell-born, the animals and men
cannot manifest. O n  the contrary, i t is only the impressions which are
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adequate to the state of the gods that are manifested. T h e  operation of
the rule is the same in the case of the hell-born, the human and the ani-
mal tendencies.— 168.

VACHASPATI 'S  GLOSS.

Having ascertained the vehic le o f  actions, n o w  h e  descr ibes t h e  deve lopments  o f

the  vehic le of affl ictions :—' Thence manifested t h e  residual po tenc ies  competent to  b r i ng

about t h e i r  f r u i t i o n . '  H e  descr ibes t h e  impress ions w h i c h  a r e  c o m p e t e n t  t o  b r i n g

about t h e  l i fe-state, l i f e -experience and l i f e -period, -whether  he l l ish  or divine, wh ich  are

the resul ts of the f r u i t i on  of g o o d  and b a d  k a r m a  : —' The r e s i d u a l  po tenc ies  compe ten t

to b r ing  a b o u t  t h e  f r u i t i o n  thereo f . '  T h e  res idua  which a r e  born of d iv ine exper ience

are competent to  b r i ng  about the  f r u i t i o n  of  d iv ine karma. I t  is not  possible tha t  i n  t h e

case o f  t h e  man i fes ta t ion  o f  t h e  res idua  o f  human  exper iences,  t h e  enjoyment o f  the

f ru i tage  of d iv ine ac t i ons  s h o u l d  t a k e  p l a c e .  F o r  t h i s  reason  t h e  impressions whose

manifestat ion is brought  about by  k a r m a  are o f  the same c lass  a s  t h e  f r u i t i o n  t he reo f .

This is the meaning of the Commentary.— 8

S t I t r a  e.
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tial residue. twvit.itl Elcarapatvilt, because of their being the same in appearance.

9. Memory and potential-residua being the same in
appearance, there is sequential non-interruption, even when
there is distinction of life-state, locality and time.-169.
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The rise of fruition in the shape of a cat takes place by  virtue of
the powers competent to show them forth. Even  i f  that rise i s  separated
even by a hundred l i fe-states, o r  by  distance in space, or by a hundred

CIL I V.  §  9. O N  ABSOLUTE INDEPENDENCE, 169. 2 7 7

kalpas, i t  will rise whenever it does, by the operation of its own appro-
priate cause. T h u s  will it appear again by taking up the residua which
are present in the mind on account of the experience of the feline state
in some former life. W h y ?  Because even i f  there be an interval be-
tween them, the residua are manifested by the similar manifesting karma
becoming the opgrative cause thereof. T h u s  there i s  but  sequential
appearance. A n d  for what other reason? Because memory and residual
potency are but one in appearance. A s  are the experiences, such are the
residual potencies ; and they are of the nature of the residua of actions.
And memory is similar to the residua. Memory comes by the residual
potencies separated therefrom by life-state and by time and space. F r o m
memory come again residual potencies. T h u s  i t  i s  that memory and
residual potency are manifested b y  virtue of the vehicle of action coining
into manifestation. T h u s  even though separated i n  time, &c., there is
sequential non-interruption, inasmuch as the relation of cause and effect
does not break.

The VAsanas (aroma) are residual potencies, the vehicles.-169.

VACHASPATI 'S  GLOSS.

Let  t h a t  be. B u t ,  when the  s t a t e  o f  a c a t  i s  p u t  o n  a f t e r  t h e  d e a t h  o f  a  man,

I t  must be due t o  t h e  man i fes ta t ion  o f  t h e  res idua  o f  the human s t a t e  of existence, in-

asmuch as the one immediate ly  fo l lows the other.  I t  is n o t  possible tha t  t h e  exper ience

of  the day i m m e d i a l t l y  p reced ing  b e  n o t  remembered,  b u t  t h a t  the exper iences of  an-

other  day more d i s t a n t  t he re f r om  b e  remembered.  F o r  t h i s  reason  h e  says  : T h e r e

is sequent ial  non- in ter rupt ion,  even when there  is separat ion i n  t ime, l i f e -state and space,

on account of the memory and residual potency b e i n g  t h e  same i n  appearance. '  T h e r e

may b e  separat ion h i  l i fe-state, dre., from the  l i f e  of a cat. S t i l l  there  is non- in te r rup t i on
on account o f  the f ru i t  thereof, because t h e  some memory i s  g e n e r a t e d  w h e n  t h e  m a n i -

festat ion is according t o  i ts own f r u i t  a n d  in  consonance w i t h  k a r m a  which  must f r u c t i f y

in to the fel ine state. ' T h e  r ise o f  a s t a t e  ' is  t h e  veh ic le  o f  action, because i t  i s  f r o m

th i s  state t ha t  the f r u i t i on  arises. F u r t h e r  i t  takes i t s  r i s e  in accordance w i t h  i t s  o w n

manifest ing cause.

'Man i fes ta t i on '  means tend ing towards the  beginning of f rui t ion.

' Thus  w i l l  i t  r ise again by  tak ing up t h e  residua w h i c h  a re ,  & c . '  T h e  m e a n i n g  i s

tha t  i f  i t  does manifest, i t  would manifest by  t a k i n g  u p  t h e  res idua w h i c h  m a n i f e s t  i t s
own f ru i t ion .

Having established the  absence of i n t e r r u p t i o n  t h r o u g h  t h e  operat ion of the cause,
now he establishes t h e  same through the opera t ion  of  the e f f ec t  :—' And f o r  w h a t  o t h e r

reason ?'

'One in appearance '  means s im i l a r i t y.  H e  s a y s  t h e  same A s  a r e  t h e  e x p e r i -

ences, &C.'

The question is t ha t  i f  the experiences a r e  of the same appearance a s  t h e  res idua l

potencies, t h e n  inasmuch a s  t h e  e x p e r i e n c e s  a r e  s e e n  d isappear ing  v e r y  soon,  t h e

jiotencies also must be taken as d isappear ing  very  soon. T h a t  being the ease, h o w  i s  i t

possible t h a t  t h e  potencies, being subject t o  speedy dispersion, shou ld  be competent to-

b r i ng  about experiences, a f te r  a great  lapse:of t ime?
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For th is  reason he says :—` And t h e y  are o f  the n a t u r e  o f  t h e  res idua  o f  ac t ions . '

As the new res iduum b r o u g h t  a b o u t  b y  momen ta ry  a c t i o n  i s  permanent, so also is t h e

potency generated by  momentary  experience. T h e r e  most a l w a y s  be some d i f ference i n

s im i la r i t y.  I f  i t  were otherwise and there w e r e  no di fference, t h e r e  w o u l d  b e  n o  s i m i -
l a r i t y.  T h e  res t  is easy.- 9 .

Sutra io,•
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Agisah, of the desire to live. riMF7Nityatviit, owing to the eternity.

10. A n d  there is no-beginning for them, the desire-
to-live being eternal. —170.

ffIrFITARIPT4 W I R I t  kM74M. I nTqt qTRff9TRIRTil IF4F4M17Rlik-
Mg, I 4tfritFRTZITTnW+V )LITTL:FfITN z q z r k  ffi• m r a r r i W  ERRTI,
warmrrragi:arrssasriiwirr a4r T:Karg-fqkklimir Fmrtmru: Irs49

sr kstrArkt Parn5trrq-t UlTIM1rfk4TEMPF...17KTIT.1 F4 Mrea.-
ZIFETRW,k4 9TRRT:thr r t  wqrtsgattrmit
Ott i ' i lt1 izterstftrmtwrsamtimrcrt rrikErtur: rt9ToffmTrat
Orsma Ta ea qtqrstsr kg9Itsrsisrr #rt raik*Wrsar: f fn
wifikkivartm,i kftM sr f e m o  wrzwarrfirrt q' qfr(rsrrta-arhi
tartrimNqislii-141qMfkkFIRTSTaT4 WITITMTCRWri, I ffkIT4-4ftRIT-
Omrrit9tfaztsst RTWIN•ii;itgITUA17: Srfri WhAPAiizITMOTAiAklf
WZA71: l5 wrs@rsir4 45'.IIR1kair4qszwrstirtsw ks4r-ak* 31 k-rerkm wirror
tari9irEdffmrka• ksrpgrimagr Ri4A II to II

VYASA.

There i s  no beginning for  them, the residua, inasmuch as the
desire are ever present. T h e  desire, Wo u l d  that I  may not cease to,
he,' 'Would that I  may l ive on,' i s  found i n  everybody. T h i s  self-
benediction is  not inherent. W h y  not? H o w  could there be fear of
death and desire to avoid pain, in any being who has only been born,
if he has had no experience of  liability to death, i t  being underst(.od that
desire to avoid anything is  only caused by  remembrance suffered i n
consequence thereof; and that nothing which i s  inherent in anything
stands in need o f  a  cause. T h e  mind, therefore, possessed as it is of
residua from eternity, brings into activity by  the operation o f  exciting
causes, certain residua only, for the purpose of giving experience to  the
Puruaa.

Some philosophers say that the mind has only a form which is com-
mensurate with the body with which i t  may, for the time, be connected;

CH. IV.  §  10. O N  ABSOLUTE INDEPENDENCE, 170. 2 7 9

it contracts o r  expands l ike l ight  placed in a jar or a house as the Case
might be. A n d  thus they say that non-interruption and repeated are
proper. T h e  author holds that  i t  i s  the manifestation alone o f  the
self-existing mind that expands or contracts, and that i t  i s  thie which
has the necessity of the operation of the exciting causes of virtue, &a.

These exciting causes are two-fold, external and internal. T h e
external are those that stand in need of body, &a., as instrument, such as
praising, giving o f  charity, and the performance o f  obeisances. T h e
internal are those that stand in need of the mind alone, such as faith, ctc.
And so it has been said T h e s e  acts o f  friendliness, Szc., are the sports
of the thinkers ; they do not from their very nature depend upon ex-
ternal causes, and cause the expression of the highest virtue.'

Of these two means the mental ones are more powerful. H o w ?
What can excel knowledge and desirelessness ? W h o  can without the
power of the mind render the Dandaka forest empty, or drink the ocean
like Agastya, by the mere action of the mind alone ?-170.

V I C E I A S PAT I ' S  GLOSS.

I t  may be so. T h e  residua la id  by in  a  for inor  a n d  ye t  a g a i n  in  a  f o r m e r  l i f e  m a y

manifest themselves, i f  t h e r e  b e  a u t h o r i t y  f o r  t h e  ex is tence  o f  p rev ious  a n d  f u r t h e r

previous l ives. B u t  there  is no a u t h o r i t y  fo r  snob a  p ropos i t i on .  M e r e l y  t h e  p leasure

and pain f e l t  b y  a  c r e a t u r e  j u s t  b o r n  c a n n o t  b e  accep ted  as au tho r i t y,  because  t h a t

can be  explained by t ak ing  i t  to  be na tura l ,  l i ke  the budding and opening of a lo tus  flower.

For th is  reason  h o  says :—` And there  i s  no b e g i n n i n g  fo r  them, t h e  d e s i r e  t o  l i ve

being eternal . '
The meaning o f  '  and ' i s  t h a t  t h e  res idua  a r e  n o t  o n l y  u n - i n t e r r u p t e d  i n  t h e i r

f ru i t ion,  b u t  they a r e  e te rna l  a s  w e l l ,  because s e l f -benedict ion, t h e  d e s i r e  t o  l i v e  i s

ever-present. S e l f -benedict ion does  not  f a l l  shor t  of  e te rn i t y,  o n  account o f  the residua

being eternal .
But  inasmuch a s  th is  is  establ ished b y  t a k i n g  t h e m  to  be inherent ,  t h e  e t e r n i t y  of

self-benedict ion is not  established.

For  th is  reason ho says:—' The self-benedict ion, &c.'
The unbel iever  asks W i l y ? '  T h e  answer is : - - '  Of the c r e a t u r e  who is j us t  born,

& c :  F o r  th is very  reason, h o w  shou ld  i t  be tha t  a c h i l d  w h o  has n o t  exper ienced  h i s

l i ab i l i t y  t o  death on  the p resen t  l i f e ,  w h o  does  n o t  know, t h a t  is t o  say, f r o m  t h e  ex-

perience o f  the p r e s e n t  l i f e  tha t  d e a t h  also is a characterist ic, o f  h is ,  should,  as h e  may

be fa l l ing  a w a y  f rom t h e  mother's lap, b e g i n  to  t remble and  hold w i t h  h i s  hands t i g h t l y

the necklace hang ing  o n  her  b reas t ,  marked w i t h  t h e  suspicious d iscus ,  & c ?  A n d  how

is i t  tha t  such a ch i ld  should experience the fear of death, w h i c h  c a n  o n l y  b e  caused b y

the memory o f  the p a i n  consequent u p o n  aversion t o  death, whose  existence i s  in fe r red

by the t r emb l i ng  of  the chi ld.
Wel l ,  has i t  not  been said tha t  th is  is  inherent  and na tu ra l?

For th is  reason  he says :—' Any th ing  t h a t  is inherent,  d o e s  not  s t and  i n  need of an

operat ing cause for  i ts  b i r th . '  T h i s  is the  meaning.  S u c h  a t remb l ing  as becomes v is ib le

in the ch i ld  must b e  due to fear,  j u s t  l i ke  o u r  o w n  t r e m b l i n g  o f  t h e  same desc r ip t i on .

The, fear of t h e  ch i ld  m u s t  be t a k e n  to  have been  caused b y  the  memory  of  aversion and
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pain, f o r  the reason  tha t  i t  is  fear j u s t  l i ke  our own, and the fear  due to expected losses

that  m igh t  b e  coming, i s  not  b r o u g h t  about b y  the mere memory of  pa in.  F u r t h e r ,  f rom

whatever one is afraid, he infers to  be t h e  cause o f  some loss, and t h e n  expects t h a t  loss

would  even now cause pain. F o r  th is  reason pain is caused by  the aversion b rough t  about

by the m e m o r y  o f  pain. R e m e m b e r i n g  t h a t  h e  i n f e r s  the cause o f  pain, wh ich  is of  t h e

same class wh ich  is being fe l t  at  the t ime, T h e  child, however,  has n o t  in  the  present l i f e

experienced t h e  pain o f  fa l l ing  i n  any o t h e r  p lace.  N o r  has t h a t  sor t  o f  pain been fe l t .

Thence the experience of a  former  l i fe  on ly  remains as the  exp lanat ion,  b y  t h e  canon  of
residues.

And th is  is thus applied. T h e  memory of t h e  ch i ld  jus t  born is due to  the experience
of former l i ves ,  because o t h e r w i s e  i t  wou ld  n o t  b e  memory.  I t  acts jus t  l i k e  ou r  own

memory. E v e n  t h e  b u d d i n g  and open ing  o f  a  l o t u s  i s  n o t  i nhe ren t ,  because w h a t  i s

inherent  i n  anything,  does not  s t a n d  i n  need o f  a n y  o t h e r  cause f o r  i t s  mani festa t ion.

Even f i re s t a n d s  in  need o f  other  causes for  t h e  mani festat ion o f  i t s  heat. I n  t h e  same

way, the cause of  t h e  opening o f  a lotus f l o w e r  i s  the  c o n t a c t  f r o m  ou ts i de  of t h e  rays
of t h e  r is ing s u n  : and the cause of t h e  shu t t ing  up of  the petals i s  the  residual po tency,

which ma in ta ins  t h e  i n a c t i v i t y.  S i m i l a r l y  t h e  happiness o f  a  baby w h i c h  i s  i n f e r r e d

from smiles, etc., should also be considered a proof  of a previous l i fe.

An ' e x c i t i n g  c a u s e '  i s  a c t i o n  j u s t  in  po in t  at t h e  t ime of f ru i t ion.  ' B r i n g i n g  i n t o
operation,'  means manifestat ion.

As t h e  c o n t e x t  demands, h e  ment ions t h e  o p p o s i t e  t h e o r y  o f  t h e  m i n d  h a v i n g  a

measure, w i t h  the  object o f  re fu t ing  i t : —  T h e  mind contracts and expands l i k e  l i g h t  in a
jar  or a place, etc. '

Seeing t h a t  a c t i o n  t a k e s  p lace  o n l y  w h e r e  t h e  b o d y  i s  found t o  be, t h e r e  i s  n o

author i t y  for  the existence of the mind a t  a n y  place ou ts ide  t h e  b o d y.  T h e  mind fu r the r

is not  atomic in size, because in  tha t  case i t  would mean the  simultaneous n o n -product ion

of the five s o r t s  o f  sensation w h e n  t h e  l a rge  c a k e  i s  devoured.  F u r t h e r  t h e r e  i s  n o

just i f icat ion f o r  adop t i ng  t h e  t h e o r y  t h a t  t h e r e  i s  a succession i n  t h e  ease o f  t hese

sensations, a n d  t h a t  t h e y  a re  n o t  b e i n g  f e l t  s imu l taneous ly.  N o  s u c h  t h i n g  i s  seen.

One atomic m i n d  canno t  b e  compe ten t  t o  come i n t o  re la t i onsh ip  w i t h  t h e  sensations

located in more p laces  than one .  H e n c e  t h e  only theory  t h a t  remains i s  t h a t ,  the mind

Is of the dimensions of t h e  body i t  inhabi ts ,  l i ke  the l i gh t  o f  lamp which  Is confined e i t h e r

to a jar  e r a  palace. C o n t r a c t i o n  a n d  expansion of t h e  m i n d  in  the bodies of  an ant  and
an e lephan t  man i fes t  themselves t he re in .  T h e  oppos i te  t heo r i s t s  t h u s  s a y  t h a t  t h e

form, i.e., the dimensions of the mind are the same as those of the body.

The question a r i ses  tha t  i f  i t  be so, how can  i t  come i n t o  contact  w i t h  the seed and

the f ield? I t  does n o t  c e r t a i n l y  g o  out  o f  the dead b o d y  w i t h o u t  a n y  support, t o  come

into contact  w i t h  the germ and sperm cells i n  t h e  bodies of  the parents, b e i n g  dependent

as i t  is  for  I ts actions u p o n  o thers .  T h e  shadow o f  a p i l l a r  a n d  such o t h e r  t h i n g s  does

not move i f  the t h i n g s  themselves d o  not  move .  N o r  do the p i c t u r e s  d isappear,  w h e n

the p ic tu re  c loth comes in. T h i s  being so, there  would n o t  b e  evolut ion of souls through
bi r ths  and deaths (Samsfira).

For th is  reason he says F o r  t h i s  reason t h e  absence o f  in te r rup t ion  a n d  for  tha t
reason Samsfira is proper. '

And fur ther,  i f  there were a measure fo r  i t  l i ke  tha t  o f  the body, then the  leaving of

the former b o d y  and t h e  t a k i n g  up o f  the o ther  body would  be secured f o r  i t ,  by  tak ing

In t he  I n t e r v a l  ano ther  body  w h i c h  wou ld  se rve  for  i t  as a vehic le f o r  the  in termediate

space. I t  is o f  course a long w i t h  th is  v e h i c l e  tha t  i t  moves i n  the other  body. S o  also

says the P u r i n a  :---• The Ya m a  drew o u t  of the b o d y  w i t h  force t h e  P u m p  of the size of
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the  thumb. '  T h i s  then i s  the  meaning o f  the absence of i n te rva l  (Antara).  A n d  for  th is

reason evolut ion by  repeated b i r t h  is p roper.

Not agreeing w i t h  th is  v iew,  the  anther  states his own theo ry :— '  I t  is  the manifesta-

t ion  alone of the self-ex is t ing mind tha t  cont racts  and expands.' T h e  Achf i rya (author) hero

is the Svayambhu.

The doubt  h e r e  is tha t  i f  the m i n d  c a n n o t  m o v e  i n t o  another b o d y  w i t h o u t  801)10

vehic le to suppor t  i t  on i t s  way,  h o w  is i t  t ha t  i t  en te rs  t h e  i n te rmed ia te  vehic le I tse l f?

I f  another b o d y  i s  posi ted f o r  tha t  pu rpose  also, t h e n  there  w o u l d  bo  no s topp ing  any-

where. N o r  is i t  possible tha t  the  mind should go out  o f  t h e  body  a long  w i t h  t h e  i n t e r -

mediary veh ic le ,  because i t  is unders tood  t o  take up t h e  i n t e r m e d i a r y  veh ic le  a f te r  i t

has l e f t  the previous body.

In  tha t  ease l e t  us p o s i t  a subt le  body,  e x i s t i n g  pe rmanen t l y  from the  beginning of

creat ion u p  t o  t h e  G r e a t  L a t e n c y.  I t  w o u l d  t h e n  b e  t h a t  t h i s  s u b t l e  b o d y  w o u l d

remain i n  the phys i ca l  b o d y,  a n d  i t  is  along w i t h  t h i s  t h a t  t h e  mind w o u l d  e n t e r  the

bodies appropr ia te  t o  the  d i fferent  r eg ions  f r o m  t h e  Satya loka  d o w n  to  the  Av ich i .  I t
would f u r t h e r  be p r o p e r  to  speak o f  th is  b o d y  as  b e i n g  drawn out, because t h a t  being

permanent, the d i ff icu l ty  o f  p rov id ing  for  an i n te rva l  would also disappear.
Bu t  then t h e r e  i s  no a u t h o r i t y  f o r  such a proposit ion, t h a t  a  s u b t l e  b o d y  o f  t h i s

descr ip t ion e x i s t s .  I t  is ce r ta in ly  not  v i s i b l e  to t he  senses. N o r  can i t  be i n f e r r e d  as a

necessity of evolut ion by  passing f rom one body to  another,  because tha t  can be explained

even on the theory of the author.  A s  to  the verbal  au thor i t y  c i ted, the  tex ts  speak of  the

being drawn o u t  of  the Purusa,  not  o f  the  mind, n o r  o f  a  s u b t l e  body, b u t  o f  the s e l f .

The self, however,  the power of consciousness is non-transferable from one place to another.

This drawing out, therefore, is to  be descr ibed as be ing spoken o f  i n  a metaphorical  sense.
And thas the d raw ing  out  of  the  m i n d  o r  of consciousness means  wherever  i t  may be, the

absence of manifestation. I t  does not  mean any th ing  else.
We al low what  has been said in  t h e  Par luas ,  t h e  I t ihf isas and the S m r i t i s  about the

mind coming af ter  d e a t h  possess t h e  b o d y  o f  a  P r e t o  ( depa r t ed  s p i l t )  a n d  a l s o  t h e

release f r o m  t h a t  Preto b o d y  b y  the  per fo rmance  o f  the ceremonies o f  Sapindikarana,

etc. B u t  we d o  n o t  s u b m i t  t o  t h a t  body being the i n t e r m e d i a r y  veh i c l e .  T h e r e  is no

author i t y  in  the Ve d a s  for  the ex is tence  of such an in te rmed iary  vehicle. W h a t  happens

is tha t  the m i n d  takes up t h e  body o f  a Preto,  a n d  is there in  t a k e n  a w a y  by  the men of
Yams ;  no t  tha t  th is  body serves a s  the in te rmed iary  veh i c l e .  F o r  th is  reason,  the mind

being of the nature o f  the pr inc ip le  o f  i nd i v idua l i t y,  a n d  t h a t  p r inc ip le  l ike  Akada in  a l l

the three worlds, the mental  p r inc ip le  is  a l l -pervading.
I f  th is be so, t h e n  i t s  funct ion ing a l so  must b e  a l l -pervading,  a n d  th is would m e a n

tha t  the mind i s  omniscient.  F o r  th is  reason, h a s  i t  been s a i d ,  t h a t  t h e  man i fes ta t ion

alone of th is  a l l -pervading pr inc ip le  is l iab le  to  cont ract  or expand.
Le t  us grant  that ,  b u t  then h o w  i s  i t  t h a t  t h e  c o n t r a c t i o n  a n d  expans ion  o f  the

manifestat ion of the mind t a k e  place on ly  now and then. F o r  th is  reason be says A n d

the mind has need of v i r t ue  and vice. '
Div ides the cause of the  mani festat ion A n d  the cause is two-fold. '

By the, & c . , '  i n  body, &c.,  the senses and weal th,  &c., are meant.

Fai th,  86e. ' : —Here too energy,  memory,  Sae., are to  be understood.
Ment ions t h e  consensus o f  opinion o f  the l e h  &ryas, o n  the  ques t ion  o f  intermedia-

t ion  :—' As has been said.'
V ihd ra  means a c t i v i t y  (Virapara).
The 'h ighes t  v i r t ue  ' means the wh i te  Karma.

Of the t w o '  : —Out of the i n te rna l  and external .
Knowledge and desirelestheas : - T h e  Dhar,na born  o f  these is understood here.

36
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By w h a t ?  T h i s  means b y  w h a t  Dhartna b r o u g h t  a b o u t  b y  ex t e r na l  means. I t  is

knowledge and desirelessness alone t h a t  overpower  these,  i.e., dest roy t h e i r  seed-power.
This is the meaning.

He mentions in  th is  case the wel l -known i l l us t ra t ion . - - '  The Dapdaka forest empty.'- 1 0 .

Sfltra
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object by all these four. 'Frarqra. Samgrihitatvat, being held together. virl, E0m,
of these. as0 Abhave, on the disappearance. e Tad, of them. Rum: Abhavab,
disappearance.

11. Being held together by Cause, Motive, Substra-
tum and Object they disappear on-the-disappearance of-
these.-171.
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The cause :—By virtue comes pleasure, b y  vice. pain. F r o m  plea-
sure comes attachment; from pain aversion. Thence comes effort. There-
by, acting.by mind, body and speech, one either favours or injures others.
Thence come again virtue and vice, pleasure and pain, attachment and
aversion. T h u s  i t  is that revolves the six-spoked wheel o f  the world.
And the driver of this wheel is Nescience, the root of the afflictions. T h i s
is the Cause.

Motive or Fru i t  i s  that w i th  a view to  which appropriate virtue,
Sze., is brought about. There is no non-sequential manifestation.

The Substratum i s  the mind which has yet a duty to perform. I t
is there that the residua live. T h e y  no longer care to  live i n  a mind
which has already performed its duty; their substratum is gone.

The Object (fflambanal o f  the residua i s  the substance which when
placed in contact calls them forth.

Thus are all the residua held together by Cause, Fruit, Substratum
and Object.
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When these exist not, the residua which depend upon them for

existence, disappear too.-171.
VA C H A S PAT I ' S  GLOSS.

Now i f  t h e s e  m e n t a l  mod i f i ca t ions  a n d  t h e  r e s i d u a  a r e  w i t h o u t  beg inn ing ,  ,how

can they b e  destroyed? T h e  power o f  consciousness wh ich  i s  e te rna l  is not  des t royed .

For  t h i s  reason h e  says—'  Being held t o g e t h e r  b y  Cause, F ru i t ,  Substratum a n d  ObJeet,

they  disappear in  t he  absence of  these.'
I t  is  observed that  those tha t  have no beginning are also destroyed. Take,  for example,

the case of f u t u r i t y.  T h e  proposit ion, therefore,  fa i ls  and is no proof. T h e  power o f  c o n -

sciousness i s  no t  dest royed,  because t h e r e  i s  cause which  m i g h t  cause i t s  des t ruc t i on ,

no t  because i t  has no b e g i n n i n g .  A n d  the apho r i sm  too mentions t h e  causes of the des-

t ruc t i on  o f  the residua a l t h o u g h  t h e y  are w i t hou t  a beginning. K indness  and  i n j u r y  too

po in t  to  the causes of v i r t ue  a n d  vice, & c .  B y  th is  the u s e  of sp i r i tuous l i quo rs ,  &c. ,  is

also understood.
He mentions the reason thereof  :—' The root  of the  affl ictions, &e. '
' I s  brought  abou t '  means  tha t  i t  is  present .  I t  does n o t  m e a n  t h a t  the substance

v i r t u e  is produced.
Ment ions reason t h e r e o f : - - '  There is no, &c. '
' W i t h  a v iew  t o  w h i c h '  means  t h e  substance w h i c h  i s  i n  f ront ,  c o n t a c t  w i t h  t h e

beloved, Sce. T h e  meaning o f  the aphor i sm is that ,  i n  t h e  absence o f  the p e r v a d e r  the

pervaded is absent.- 11 .

Sittra 12.
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Estera A tits, the past. smori finfigaturn, the future. iwrs: Svarapatab, in reality.

qtrqF Asti, exist. ia.a Adhva, of the paths of being. Nta, Bhcat, there being
difference. vrakrm,Dharinfintim, of the characteristics.

12. The  past and the future exist in-reality, there
being difference of the paths of being of the character-
istics.-172.
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vY.11.8A.
There is no existence for  that which exists not, and no destruction

for what exists. H o w  then can residua which exist as substances be
destroyed? T h e  past and the present exist in reality, there being differ-
ence of the paths of being of the characteristics.'

The future is the manifestation which i s  to  be. T h e  past is the
appearance which has been experienced. T h e  present is that which is
in active operation. I t  is this three-fold substance which is the object
of knowledge. I f  they did not exist in reality, there would not exist the
knowledge thereof. H o w  could there be knowledge i n  the absence of
anything that might be known. F o r  this reason the past and the present
exist in reality. Further, i f  the frui t  of either the actions which cause
experience, or those which cause absolute freedom were impossible of
being defined for the aspirer, the actions o f  the wise with that aim and
object would not be proper. A n d  the mevis has the power o f  only
bringing into the present state the actually existing thotigh as yet un-
manifested fruit, not of creating it anew. T h e  means when in full mani-
festation specifically favours the sequential manifestation of its object ; i t
does not create it anew.

Besides, the substratum exists as characterized by more character-
istics than one; and its characteristics have a distinct order of existence
in consequence of the distinctions of the paths of being.

It is not that the past and the future states of the object exist in
substance in the same sense in which the specific appearance of the pre-
sent exists. H o w  then ? T h e  future exists as an appearance in itself to
be manifested. T h e  past exists by  an appearance o f  its own which has
been experienced. T h e  present path of being alone is that which shows
its own appearance as such. T h e  same does not happen with reference
to the past and the future paths o f  being. O f  course at the time of one
of these paths of being, the others remain conjoined wi th the substratum.
Hence the existence of the three paths of  being does not come out o f
non-existence.-172.

VACHASPATI 'S  GLOSS.

W i t h  t h e  o b j e c t  o f  i n t r o d u c i n g  t h e  n e x t  aphor ism t h e  Commenta to r  expresses a
doubt : T h e r e  is no existence fo r  the non-exist ing,  Sze.'

There i s  no existence for  the  non-existent  :—This may e i ther  be taken as a necessary

sequence of the  p reced ing ,  o r ,  i t  m a y  b e  t a k e n  a s  having b e e n  i n t r oduced  anew as an
III ustration.

' T h e  past and the f u t u r e  r e a l l y  e x i s t ,  t h e r e  b e i n g  d i f fe rence o f  the paths of be ing
of the  character is t ics. '

The non-existent  is not  born and t h e  ex is tent  is no t  des t royed.  T h e  meaning of t h e

aphorism i s  that  t he  change of the  p a t h  o f  be ing  o f  t h e  e x i s t i n g  cha rac te r i s t i cs  alone

means t h e  r i s e  a n d  disappearance o f  t h e  charac te r i s t i cs .  T h e  appearance w h i c h  h a s

been experienced, means the appearance which i t  has taken up already, or  in  other wo rds ,
tha t  of  which there i s  no man i fes ta t ion  i n  the present. T h u s  the character is t ic  is exist -

ent in  a l l  th ree times.
He says th is  : - - '  I f  t h e y  d i d  n o t  e x i s t  i n  rea l i t y,  8re. '  T h e  non-ex is ten t  does  not

become the object  o f  knowledge:  i t  is therefore indef inable.
Knoivledge is bu t  t h e  sh in ing  o u t  of i t s  o b j e c t  in consciousness. I t  cannot ex is t  In

the absence o f  the object.  W h e t h e r  i t  be the know ledge  of t h e  Yo g i  w h i c h  h a s  a l l  t he

three t imes f o r  i ts  sphere o f  operat ion,  o r  t h e  knowledge o f  m o n  l i k e  ourselves, i t  can-

not  be born i n  the absence of the ob jec t .  B u t  t h e  knowledge  i s  born .  F o r  t h i s  reason,

the knowledge of him who feels  tha t  t h e  pas t  and  the f u t u r e  o rd inar i l y  ex is t  a l o n g  w i t h

the present, is said to be a reason for  the existence o f  the object  i tsel f .

Now he says t h a t  even on  account of i t s  b e i n g  the aim ( the object  of action) the  ye t

unmanifested exists F u r t h e r ,  the f ru i t  of e i ther  the action which causes experience, Sm.'

The w i s e  are t h o s e  w h o  can  d is t ingu ish .  A n d  oven i n  t h e  case o f  w h a t  i s  to  bo

done, whatever  may be t h e  cause o f  whatever,  becomes specia l ized in  case of the ex is t -
ence of the object  a lone.  A s  i s  t h e  ease w i t h  the fa rmer  and t h e  student  of t h e  Veda ,

so is t h e  case  he ro .  T h e y  d o  n o t  c e r t a i n l y  c r e a t e  non-exis t ing th ings.  S i m i l a r l y ,  the

pot ter,  &c., are t h e  causes o f  the c o m i n g  in to  present existence of the ja r  which already

exists. R e  says th is:— A n d  t h e  means h a s  on ly  t h e  power of b r i n g i n g  t h e  f u t u r e  in to

present existence, &c. '  I f ,  however,  the p a s t  and t h e  f u tu re  do not ex is t  because they do

not  exist  i n  the present, why  t h e n ,  t h e  p resent  a l s o  does  not  exist ,  because i t  does not

ex is t  in  the past and the fu ture .  T h e  ex is tence  of a l l  t h e  three,  however,  is unqual i f ied,

on account of t h e r e  b e i n g  no  spec ia l iza t ion  o f  t h e  subst ra tum,  and the p a t h s  of being.

W i t h  th is object  he says B e s i d e s  a substratum exists, &c . '

Have a d i s t i n c t  o r d e r  o f  ex is tence :—This means t h a t  e a c h  e x i s t s  es tab l i shed  in

i tse l f .
I n  rea l i t y  : means the real object, the substratum.
I f  the past and  t h e  f u t u r e  d i d  n o t  e x i s t  a s  such  i n  the p a s t  a n d  the future,  t hey

would not  exist  even in  the present, because then ,  t h e y  would be noth ing  in  rea l i ty.  F o r

th is  reason he says O f  course a t  the t ime of ono of these paths of being, eke.'

He summarizes t h e  s u b j e c t  H e n c e  t h e  ex is tence  o f  t h e  t h r e e  p a t h s  o f  be ing ,

S i t t r a  13.
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G u r i a - A t m a n a h ,  a n d  o f  t h e  n a t u r e  o f  t h e  (warm) q u a l i t i e s  ( To .

13. T h e y  are manifested and subtle, and o f  the
nature of the qualities.--173.
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They, i.e., these characteristics which are possessed of the three
paths of being, are of the nature o f  the manifested, when they exist in
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the present, and are of the nature of the subtle when they passed into the
past or are yet unmanifested. T h e y  are the six unspecialized appear-
ances. A l l  this i s  but  the specific arrangement o f  the qualities.' I n
truth, therefore, they are of the nature of the '  qualities.' S o  teaches the
giistra T h e  real appearance of the qualities does not come within the
line of vision. Tha t ,  however, which comes within the line, is but paltry
delusion.'-173.

VACFIASPATI 'S GLOSS.

Let  tha t  be. T h i s  d e t a i l ,  howeve r,  o f  t h e  differences of the wor ld  which puts fo r th

the appea rance  o f  t h e  changes of t h e  character ized,  t h e  character ist ic ,  t h e  secondary

qua l i t y  and cond i t ion  in many  ways, i s  not  capable of appearance f r o m  one M i l l a p r a k r i t i .

For  th is  reason says : - -They  a r e  man i fes ted  and subt le and o f  t h e  na tu re  of the q u a l i -

t ies. '  T h e y ,  the character ist ics possessed of the three paths of being, are both manifested

and subtle, and they a r e  of t h e  n a t u r e  o f  t h e  qua l i t i es .  T h e r e  i s  noth ing  b e y o n d  t h e

three quali t ies. T h e  va r ie ty  of man i fes ta t ion  i s  due t o  t h e  v a r i e t y  wh i ch  comes i n  s e -

quence of the eternal  miseries and the i r  residua wh ich  t h e y  have given b i r t h  to.

As has been said in t h e  W i r t  P u r i n a  :—This change  o f  t h e  Pradhana is  wonde r fu

on account  o f  s h o w i n g  f o r t h  a l l  appearances. I t  is  the s ix  unspecial ized manifestat ions,

which in such a way as i t  may be, const i tu te  t h e  past, t h e  p resent  and  t h e  f u t u r e  o f  the

manifested Pr i thv i ,  &c., and of the eleven instruments of  action, sensation and thought.

Now descr ibes  t h e  e t e r n a l  appearance o f  t h e  universe,  w i t h  the object  o f  d i v i d -

ing  the appearances thereof i n t o  t h e  e t e r n a l  a n d  t h e  n o n -e te rna l :  A l l  t h i s  i s  bu t  t h e

specific appearance of t h e  •  qualit ies.'  T h e  mean ing  is tha t  evo lu t ionary  changes w h i c h

are v is ib le,  consist of d i fferent  ar rangements  a n d  forms. O n  t h i s  sub jec t  is the teaching

of the 86.stra possessed of s i x t y  Tantras.

' I s  b u t  p a l t r y  de lus ion ' :—This means  t h a t  i t  is  pa l t r y  as i f  i t  we re  delusion,  not

tha t  i t  is de lus ion  a n d  n o t h i n g  e lse .  P a l t r y  means d e s t r u c t i b l e .  A s  delusion changes

even in  a day,  so a l so  t h e  modi f icat ions possess ing t h e  charac te r i s t i cs  o f  mani festat ion

and disappearance assume o t h e r  appearances e v e r y  second.  T h e  P r a k r i t i  is possessed

of the cha rac te r i s t i c  o f  e t e r n i t y,  and  i n  t h i s  w a y  is different f rom the MAy3, i t  is 60 f a r

real.- 1 3 .

S u t r a  r  4.
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us Vastu, of the object. mart Tattvam, the reality.

14. T h e  reality of the object on account of the unity
of modification.-174.
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When all are qualities,' how is it that one modification is  sound
and the other the sense? ' T h e  reality of the object on account of unity
of modification.' One  modification of the qualities possessed of the nature
of illumination, activity and inertia, and being of the nature of an instru-
ment, appears in  the shape of organs. T h i s  is the sense of hearing.
Another modification of the '  qualities ' appears in the objective state as
the soniferous ultimate atom (Sabda TanmAtra). T h i s  is the object
sound.

The atom of Prithvi is a modification of sound, 8cc., existing along
with the generic quality of form (infirti). I t  is a portion of the tanmfitra.
Single modifications o f  these atoms are the earth, the cow, the tree, the
bill and so ferth. I n  the case of other elements also, taking up  the
generic qualities of smoothness, temperature, itnpulsion and space, single
modifications are to be understood by meditation.

There i s  no object not co-existent with ideas. T h e r e  are, however,
ideas, which are not co-existent with objects, such as those that are fancied
in dreams.

There are people who try to do away with the reality of objects by
this reasoning, saying that objects are but  the fabrications of the mind,
like the fancies of a dream, and that they are nothing real. T h e  objec-
tive world is present by its own power. H o w  is it that they give up the
objective world on the strength of imaginative cognition, and even then

go on talking nonsense about it? How is it possible to have faith in them?
—174.

VACFIASPATI 'S GLOSS.

Wel l  t h e r e  m a y  he th is  sort  of v a r i e t y  of modi f ica t ion  o f  the  three qua l i t i es .  B u t

how is a s ing le  modif ication brought, about in the shape of any one element, say t h e  P r i t h v i

or  the  Apas.  T h i s  un i t y  is  contradic ted by i t s  nature. W i t h  th is  doubt the author  in t ro-

duces the'aphorisrn T h e  rea l i t y  o f  the object  on account o f  the un i t y  of modif ication.'

A s ingleunodi f icat ion o f  more than one is also observed. T h a t  a s  f o l l o w s  :—.The c o w,  the

horse, t h e  buffa lo ,  t h e  e lephant ,  al l  o f  them modi fy  in to  a single substance, the salt, when

they are th rown in to  a mine of  salt. W i c k ,  o i l  and f ire change in to  a lamp. I n  this way, al-

though the qual i t ies are more than one, a single modification does take place. F o r  this reason,

the Tanmatra ,  the elements and the objects made of the elements have each a real  un i t y.

In  the  case of ins t rumenta l  appearances, being as they  are the effects of  the pr inc ip le

of i nd iv idua l i t y,  and possessed as  they are o f  the nature of i l l uminat ion  on account of the

preponderance o f  the q u a l i t y  of  essen t i a l i t y  (Sattva),  the  mod i f i ca t ion  i s  a single one in
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the shape  o f  an organ, such as the organ of hearing. O f  the  same qual i t ies,  another s ingle

modification i n  the  shape of Taumatra i s  sound, t h e  object, when they appear as ob ject ive

phenomena, in  the  shape of non- in te l l i gen t  appearances w i th  the qua l i t y  of  Tamas prepon-

derat ing.

Sound, t h e o b j e c t  :—Sound he re  means the  son i fo rous  e t h e r  (tanmfitra). T h e  w o r d

' ob jec t '  (visaya) signif ies non-intel l igence, because t h e  tammi t ra  c a n n o t  poss ib ly  become

the ob jec t  of sensation. T h e  rest  is easy.

Now b r ings  in  the Va N e s i k a  w i t h  his ideal is t ic  theory  T h e r e  i s  n o  object  wh ich

Is not  co-exis tent  w i th  au idea.'

I f  the elements and phys ica l  objects be something d i f fe ren t  from mere ideation, then

i t  m a y  be t h a t  such a P rak r i t i  be pu t  up as the  cause of  t he i r  product ion.  T h e y  are not,

however, d i fferent  from ideas i n  rea l i t y.  H o w  i s  i t  thou tha t  the P r a d l a n a  is pu t  up as a

cause? H o w  i s  i t  again  tha t  t h e  i n s t r u m e n t a l  appearances a r e  fancied t o  ex is t  as the

modifications o f  the pr inc ip le  o f  i nd i v idua l i t y  ? Thus  seeing tha t  a non- in te l l i gen t  ob jec t

is n o t  sol f - i l lumlnat ive,  i t  does not  ex i s t  un less  I t  co-ex is t  w i t h  the idea. C o -existence

means relat ion. T h e  d e n i a l  o f  c o -existence means i t s  absence. T h e  m e a n i n g  i s  that

w i thou t  coming in to  re la t ionsh ip  w i t h  t h e  i d e a  i t  i s  of n o  u s e  i n  p rac t i ce .  T h e  i dea ,

however, e x i s t s  w i thou t  b e i n g  co-exis tent  w i t h  the  object, because i t  is self- i l luminat ive.

I t  can ex is t  as i t s  own fielni of  knowledge. I t  does  not  s t a n d  in  need o f  a non- i n te l l i gen t

object in pract ice.  T h e s e  are the  two  rules tha t  are brought  to  not ice by  ideal is t ic  ph i lo -

sophers as going along w i t h  knowab i l i t y.  T h e y  are appl ied thus :—That  wh ich  i s  k n o w n

by a n y  act  of knowledge, does  not  d i f f e r  there f rom,  i n  the  same way  as knowledge does

not d i f f e r  f rom t h e  se l f .  A n d  t h e  e lements  and  t h e  p h y s i c a l  phenomena t h e r e o f  a r e

known by  an a c t  of knowledge. T h i s  leads to  a knowledge of the pervaded which cont ra-

d ic ts  i t .  K n o w a b i l i t y  as i t  is soon, is pervaded by s imi la r i ty,  wh ich  contrad ic ts  the differ-

ence t o  be denied, b r i n g i n g  i n t o  consciousness t h e  s im i la r i t y  w h i c h  pervades i tse l f ,  i t

does away w i t h  t h e  difference w h i c h  con t rad i c t s  i t .  T h u s  :—That w h i c h  is  pe rce i ved

w i t h  something e lse  always i nva r iab l y,  does n o t  d i f f e r  from i t .  J u s t  as o n e  moon doss

not d i f f e r  f r o m  another  moon.  A n d  an  object  is invar iab ly  perceived together  w i t h  t h e

Plea. T h i s k n o w l e d g o  is perceived as being cont rad ic to ry  of the pervader.  I t  contradicts

the r u l e  of t h e  pervader  consist ing of the difference t o  b e  denied. T h i s  ru le  does away

w i t h  arb i t rar iness,  a n d  b r i n g s  i n t o  consciousness t h e  d i f fe rence  w h i c h  consists i n  the

pervaded.

Lo t  i t  be .  I f  t he  object  is n o t  d i fferent  f r om the idea, how is i t  t ha t  i t  looks as i f  i t

were di fferent .  F o r  th is  mason he says : F a n c i e d  d m .  A s  say the  Vainnasikas :—There

is no difference on account of the  ru in  of co inc ident  percept ion.  T h e  difference between
the y e l l o w  a n d  the  b lue ,  & a . ,  and t h e i r  ideas, i s  brought  about by  delusive cognit ions.

Explains the  nature of t h e  fancy :—' A n  object  is me re l y  an ideation, '  rbc. Refutes:—

How i s  i t  possible, 8rc.' T h i s  is connected w i t h  the  words h a v e  fa t th  in them. '

Is  present as con t rad ic to ry  knowledge' :—How is i t  present ? ' I n  the  way, Roc: I n

whatever w a y  i t  sh ines  as being t h e  meaning o f  t h e  word  t h i s , '  i n  the same way i t  is

present by its own power.

Now he shows that the object is the cause of the idea I n a s m u c h  as  t h e  o b j e c t  has

given b i r t h  t o  t h e  i d e a  thereof  by  the  power of i t s  own p e r c e p t i b i l i t y,  i t  i s  not  fo r  th is

remon the  perceiver  of the object. Such a real  object  cannot be done away wi th by the on-

author i ta t i ve  f o r c e  o f  imaginat ive cogni t ions.  I n a s m u c h  as imaginat ion is unauthor i ta-

ve, I t s  power also is unauthor i ta t ive,  because the power is of the same nature w i t h  i t .

' O r e  g i v i n g  u p  of t h e  o b j e c t i v e  wor ld  t he reby '  means ignor ing  i t  as i f  i t  were re-

moved from sight .
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I n  some places t h e  reading is '  Upagr ihyate  ' i n  place of U t s r i j y a t e . '  T h e  meaning

is the same in  e i ther  case. T h e y  ignore t h e  existence o f  the outside world,  and y e t  go on

ta l k ing  a b o u t  i t .  H o w  can t h e r e  be f a i t h  i n  t h e m  7 T h e  m e a n i n g  h e r o  i s  t h i s .  T h e
causes which have been mentioned, i .  e., invar iable co inc iden t  percept ion and knowab i l i t y,

are no t  f ina l ,  because  a p p l i c a t i o n  t o  the  c a n o n  of  di fference i s  doub t f u l .  F u r t h e r  t h e

ex te rna l i t y  and the  grossness w h i c h  are  perceived to  ex is t  in the  elements and the physi -

cal phenomena thereof, w h i c h  possess the  forms of  the ideas, are not  possible of existence
In t h e  case o f  ideas themse lves .  B e c a n s e  e x t e r n a l i t y  means b e i n g  r e l a t e d  t o  separate

space. Grossness  means  the  p e r v a d i n g  o f  m o r e  p o r t i o n s  of space t h a n  one .  I t  is not

possible tha t  one idea may ex is t  in  more places than one, and also ex i s t  in  a place separat-

ed f rom i t s e l f .  W h e n  a  cer ta in  t h i n g  exists in  a cer ta in  p lace,  there cannot  e x i s t  in the

same place, s o m e t h i n g  e l s e  character ized b y  a qua l i t y  oppos i te  t o  t h e  charac te r i s t i c  of

being present i n  the  same place. I f  i t  were p o s s i b l e  the three wor lds themselves  w o u l d

become bu t  one.

I t  may b e  said, l o t  t h e n  t h e r e  Le (E i fe l  mice o f  Ideas. I f  th is be so ,  whence  does

th is  consciousness o f  grossness c o m e  in  t h e  c a s e  of  notions, whose  sphere of operations

is ve ry  enbtle, a n d  whieh d o  not  know  o f  the  existence and  operat ion o f  each other,  and

which  are on ly  in  re la t ion  to  t he i r  own  sphere o f  operat ion on ly.  T h e r e  should be no high

ta l k  about i t s  being the  sphere o f  imag ina t ion  only,  because there is i l l  t ha t  case no contact

and because t h e  ref lect ion i s  v e r y  c lea r.  F u r t h e r  t h e  gross h a s  never been  made  t h e

object  of thought ,  so tha t  the idea qua l i f i ed  the reby  may be c lear ly  perceived, even though

a t  the back of i t  there  may ex is t  i m a g i n a t i v e  cogni t ion.  F u r t h e r  imag ina t ion  is not  con-

fined t o  the knowledge o f  the  th ing  i t s e l f  as i t  exists in i t s  own sphere, i n  the same way

as knowledge free from t h e  t a i n t  of  i m a g i n a t i o n  is. F u r t h e r  as  imaginat ion  is not  gross,

i t  is  not  p r o p e r  t i n t  i t  should b e  ac t i ng  i n  t he  sphere  of t h e  gross. T h e r e f o r e  i t  is not

possible t h a t  i n  t h e  ex te rna l  c a u s e  there  should be pe rce ived  grossness and ex terna l i t y,

anq hence i t  should be considered t o  be false. A n d  t h e  false is no t  inseparable  f rom the

idea, because i t  i t  wore, t h e  idea i t s e l f  w o u l d  become' contempt ib le  l i k e  t h e  fa l se ,  on

account of i t s  no t  c o m p r e h e n d i n g  eve ry th ing  F u r t h e r  k n o w a b i l i t y  being not  pervaded

by ident i ty,  how can i t  i ie  the opposite o f  difference (bheda) .  A s  t o  t h e  r u l e  o f  co inc i -

dence o f  percept ion  o f  the idea a n d  of  grossness, i t  i s  capable o f  explanat ion l i k e  t h a t

of t h e  S a t  a n d  t h e  A s a t  ( t h e  e x i s t e n t  a n d  t h e  non-ex i s ten t )  e i t h e r  b y  t h e i r  n a t u r e

or b y  obstruct ion iron*, some cause,  e v e n  t h o u g h  b o t h  o f  t h e m  e x i s t  i n d e p e n d e n t l y.
Hence t hese  two a rguments  a r e  n o t  c o m p l e t e ,  a n d  a r e  t h e r e f o r e  m e r e l y  f a l se  s i m i l i -

tudes o f  a rgumen ts ,  a n d  t h e y  m e r e l y  g i v e  r ise to  a l l  i m a g i n a r y  concep t i on  o f  t h e

non-existence o f  t h e  external .  F u r t h e r  t he  p o w e r  o f  percept ion c a n n o t  be d o n e  a w a y
w i t h  by  mere imaginat ion.  I t  is the re fo re  we l l  said, ' H o w  do they g i v e  up the  ob jec t i ve

wor ld  on the s t rength  o f  imaginat ive cogni t ions  ? '

By th is  also stands re fu ted  the assert ion t h a t  notions may be generated w i t hou t  there

being any actual  basis fo r  them, as i n  the case o f  dream cognit ions.

The imaginat ive creation, of the t h i n g  to be known,  has been re fu ted by  e s t a b l i s h i n g

the existence o f  t h e  substratum, t h e  who le  a s  being independent o f  the  p a r t s .  D e t a i l s

w i l l  be found in  the Nyfiya-Kanika. M o r e  deta i ls  need not  be entered Into hero.- 1 4 .

Stitra 15

akTI1R4 N.9-41-Irwit*Tw: EFAErr: n n
mg Vesta, i n  the case o f  the external object. swh Samye, in the being the

same. FPI Chitta, of mentality. 4sm Bheat ,  there being difference. A t :  Tayoh,
their. RPM Vibhakteb, different. xvw: Panthab, ways of being.
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15. There  being difference o f  mentality in the case
of the external-object being the same, the i r  ways-of-
being are different.-175.

TaAsaq---7:411.I 9 q 1 9 5 4 T r 4 4 1 :  tt;zIT: Iq-gimw-
f4-19.4t ffP--Tr< 4TP-1911f tWNT4 1-W4Tk9ElkTitM4 1"

F01'4E110 a w r r T 4  k9q.rw4i4k-i tii T ; i r s P r  Ika.qt 444-
mwer4ki ffff l I : w w { N 7 a l k i  a" q q  ilmwr4 um=qk-71*-T. 9 1  cca.
RraacragrffaTi4 Wizt afq. c r k t r a g s i  9•q.TRTTFQ749. ki."Rfigirmpr
TWttzuhr gWEakidTaTVWTPligfilW4-1Vkft-i4IFG: cfP4T: RMT:  T-

I k . r l i *  s ' f ' N g *   g q , z 9 f i r r N  wnifkr4-
61914kf kitfiTti4,siwk kill9wm-tt stmq#417rmiT9VI sikqtalqr
t l f rak  u r g R I L k a l i r i  i:1174Mi.k4Tkqfki4 I a" Rff41 M7T
UMTKME4 qMARTZ clsirrcirk*Ti q9k,Emrfi9irfg k ( , c

VYASA.

And how otherwise i s  i t  untrue? T h e r e  being difference o f
mentality in the case of the external object being the same, their ways of
being are different.'

One thing coming within the sphere of many 'Muds is coin non to
them all. I t  has certainly not been imagined by one mind. N o r  yet has
it been imagined by  snore minds than one. I t  is established in  itself:
How is this ? There being difference of mentality when the external object
is the  same. E v e n  though the  external object be  the same the
mind feels pleasure on account o f  virtue. T h e  same object excites a
feeling of  pain on account o f  vice. T h e  same causes forgetfulness on
account of Nescience. T h e  same causes the feeling o f  indifference on
account of right knowledge. N o w  by  whose mind has a l l  that been
imagined? Fur ther  i t  is not proper that another mind be coloured by
an object which has been imagined by another. F o r  this reason the lines
of existence o f  the external objects and the ideas are different, as they
exist as objective and instrumental appearances. These is not even the
least suspicion of confusion between them.

Further in the Sankhya philosophy, an object is made of the three
qualities, and the functioning o f  the qualities i s  ever changeful. T h e
object comes into relationship with the minds on account of the exciting
causes of virtue, &c.; and it becomes the cause of the notions as they are
produced, each as such, in accordance with the exciting causes.

Some say that the object is co-existent w i th  the idea, inasmuch as
it is to be enjoyed thereby like the' feelings o f  pleasure and pain. T h e y

CU. I V.  § 15. O N  ABSOLUTE TNDEPENDENCE, 175. 2 9 1

do away by means of this conception, the common nature of the object
with reference to minds, and this bu t  do away wi th the being of the
object in previous and subsequent moments.-175.

V I C H A S PAT I ' S  GLOSS.

Raving now mentioned the  reasons fo r  b e l i e v i n g  tha t  the object  is d i f ferent  from and

independent o f  the idea, t h e  Commentator n o w  in t roduces a n o t h e r  reason g i v e n  in  the

aphorism to  establ ish the  same :—And bow otherwise is  i t  u n t r u e ?

' T h e r e  being d i f fe rence  o f  menta l i ty,  even t h o u g h  the e x t e r n a l  o b j e c t  remains the

same, t h e i r  p a t h s  o f  ex i s tence  a r e  different. '  W h e n  a cer ta in  t h i n g  rema ins  t h e  same

although the  o t h e r  changes i n to  many states, t h e y  both differ from each o ther  al together.

As t h e  one idea of  Chnitrfe differs from the  d i f ferent  i deas  o f  Devada t ta ,  V i s n u m i t r a  and

Mai t ra ,  and al though the ideas are d i f f e r e n t  the object  rema ins  the  same, the object  must

be di fferent from the idea. A n d  the ident i ty  of the object even i n  the case o f  the di fference

of ideas, is ascertained by  the knowers by  comparison of notes. I f  one woman i s  beloved,

hated, ignored and approached w i t h  indi fference by many d i fferent  people, they can always

compare notes t h a t  t h e  object  of  al l  these va ry ing  f e e l i n g s  is the  same. F o r  th is  reason,

there being difference of mental i ty,  i .  e. o f  feel ing, the paths of being of the two, i .  c., o f  the

object and the idea, are di fferent.  T h e  p a t h  o f  b e i n g  m e a n s  t h a t  b y  wh ich  one t h i n g
differs from another in  nature. T h e  lover  f e e l s  p l e a s u r e  i n  t h e  soc ie t y  of the beloved.

The co-wi fe feels pain. C h a i t r i t  who has not  b e e n  a b l e  t o  possess her, feels disappointed

and forgets himself.

Le t  i t  be so. B u t  wherever  a n  object  i n  the s h a p e  o f  a beaut i fu l  w o m a n  has been

fancied by the  m i n d  of  one man, t h e  m i n d s  of others alse admi t  of  b e i n g  coloured by the

same fancied object, and i t  i s  for  th is  reason tha t  the  object  even though fancied, becomes

the common object  o f  a l l  the minds.

For th is  reason Says : - - `  I t  i s  not  proper tha t  the object  fancied by  one mind,  & e .  I f

t ha t  were so, then in  case one of  them possessed the knowledge of blue, a l l  would come to

possess the knowledge of t h e  blue.

The question arises t h a t  inasmuch as t h e r e  is b u t  one object  in the op in ion  of those,

who bel ieve i n  the i ndependen t  ex i s tence  o f  objects, how is i t  tha t  one object  becomes

the cause o f  d i f ferent  f ee l i ngs  o f  pleasure and pa in ,  &c. I t  is not  proper tha t  t h e  Cause

remaining the same, t h e  effects s h o u l d  b e  di fferent.  F o r  th is reason says l a t h e  case

of the Snakhya  phi losophy, &o. '  E v e n  a s ingle external  object  changing according to t h e
three qual i t ies,  admits of three-fold appearance. B u t  in  this way  too, a l l  w i t hou t  d i s t i nc -

t ion  w o u l d  h a v e  t h e  t h r e e -fold k n o w l e d g e  o f  pleasure, pain and  fo rge t fu lness  w i t h  re-

ference to the same object.  F o r  th is reason says D e p e n d s  u p o n  the opera t i ve  causes

of  v i r tue,  Sm.' T h e  Sattva together  w i t h  the Ra jas  gives b i r t h  to the f ee l i ng  of pleasure

which depends upon v i r tue .  T h e  same Sattva when free o f  the Rajas, creates t h e  feel ing

of  indifference wh ich  depends upon knowledge. A n d  these vir tues, 8g3., do not  exist ,  all of

them, in  a l l  t h e  P u m a s  everywhere. I t  i s  on ly  a n y  one of t h e m  t h a t  ex is t  anywhere a t

any t ime.  T h e r e f o r e  the difference IS proper.

Some t a l k e r s  s a y  o n  t h i s  subject  — '  The  object cer ta in ly  c o -exists w i t h  t h e  idea,

because i t  is enjoyable by the Purusa l i k e  p leasu re  and pain. T h e  meaning i s  this.  L e t

an o b j e c t  b e  d i f f e ren t  f r o m  t h e  idea .  S t i l l  i t  being non- in te l l igent ,  d o e s  n o t  a d m i t  of
being known w i thou t  the idea. T h e  idea i t  is  t h a t  i l l u m i n a t e s  I t .  S i m i l a r l y  i t  e x i s t s  a t

the t i m e  o f  b e i n g  k n o w n  o n l y.  I t  c a n n o t  be said to  be ex is t ing  at  any o t h e r  t ime, be-

cause there is no au tho r i t y  f o r  i ts  ex i s tence  a t  a t ime  when i t  in no t  t h e  object  of inane-

Wade knowledge ,
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This the  Commentator refutes w i thou t  t he  help of  the aphor isn T h e y  by  this, &c. ,

An object  is cer ta in ly  common to  a l l  minds. I t  keeps on being cognized for  a succession of

more moments than one as possessed o f  the cha rac te r i s t i c  o f  change.  I f  that  e n -exists

w i t h  t h e  i dea ,  i t  w i l l  b e  t h u s ,  i t  i s  such .  N o w  w h a t  c h e c k  i s  t h e r e  u p o n  t h e

port ion ' I t , '  t ha t  th is  may not  disappear too ? -15 .

S u t r a  :15 .

mstRrqr*fT f E r q  n u  n
Na, not. 9 Cha, and. 99-Rer Eka-chitta, on, one mind. ar-99 Tantram, de-

pendent. C h o d ,  if. 91-9, Vastu, an object. 7  Tat, by that. 99r9r9-9, Pramfinakam,
to be cognized by that. 7 r  Tada, then, % I  Kim, what (only to denote the ques-
tion). 997 Syfit, would it exist.

H .  A n d  i f  a n  o b j e c t  dependent  u p o n  o n e  m i n d

were n o t  cogn ized  b y  t h a t ,  w o u l d  i t  t h e n  e x i s t  ?--176.

4 f t 9 . 9 7 4  k 9  a - m u m *  a T r  f F a r y  E c T i t 9 - 6 ; 4  4 m g
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4 Trtmig41kv4ci1 lurr+-4 q'TF4 K•zsZ* RifOr 7 . w i v g q r e r  ; e a '  avr-
ck:S1871. g i p : 1 9 11 9 4 K M  tc.iti..W1fig r f k l i V T :  e f f i
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If an object were dependent upon the mind, then in case the mind
ere restrained, or attending to  some other object, the object would not

be touched thereby, nor would i t  come into objective relationship with
any other mind. I t  would not be cognized, e . ,  its nature would not be
taken in, by any mind. W i l l  i t  cease to  exist at the time ? O r ,  coming
into relationship again wi th the mind, whence would it  come back to
life ?

Farther the parts o f  an object which are not in contact with the
mind, would not exist. T h u s  there Would be no back, and how could
then there be the front itself ? For this reason, the object is self-dependent,
and common to a l l  the Purusas. M inds  also are self-dependent. T h e y
come into relationship with the Purusas. B y  their relationship is secured
perception, which is enjoyment (bhoga).-176.

VA C H A S PAT I ' S  GLOSS.

Or, there  m a y  not  b e  th is  disappearance of a  po r t i on ;  l e t  the object b e  co -ex is tent

w i t h  the idea. O n  th is  also says :—'And i f  an o b j e c t  dependent upon one m i n d  w e r e  n o t

cognized by  that ,  wou ld  i t  then ex is t  ? I f  the mind w h i c h  eognizeS a j a r,  does  not  a t  any

t ime tu rn  towards i t  on account of a t ten t ion  being d i rected towards a cloth, or  i f  an object

having been the  object  of d iscr iminat ion the m i n d  t h e r e b y  becomes restra ined,  t h e n  the

Idea of the  ja r  and the knowledge of d isc r iminat ion  wou ld  not  be in  ex is tence at  the t ime,

CH. I V.  §  17. O N  ABSOLUTE INDEPENDENCE, 177. 2 9 3

and the jar  and the knowledge being dependent f o r  t h e i r  existence u p o n  the co-existence

of t he  idea thereof  in the mind, would no doubt cease to exist.  Says  this :—• One mind, dm.'

' Would i t  then exist ? : '—Means i t  would not  exist .
Fur ther  coming in to  re lat ionship w i t h  the  mind, how would the jar  o r  the discr imina-

t ion  be born again. E f f e c t s  have constant causes and lead to t h e m  i n v a r i a b l y  by  both the

canons of agreement and difference. E f f e c t s  cannot b e  born f r o m  causes o t h e r  than t he i r

own appropr iate causes. I n  the absence of the cause there would be no occasion f o r  t he i r

existence. F o r ,  is i t  proper, t h a t  an o b j e c t  being the cause o f  t he  knowledge t he reo f ,  i t

should also be the  cause of i t se l f?  I f  th is  w e r e  so, then t h e  sweets w h i c h  o n e  m i g h t  be

expect ing t o  g e t ,  a n d  the sweets w h i c h  o n o  m i g h t  b e  r e a l l y  us ing,  w o u l d  be equa l l y

placed w i t h  re fe rence  t o  t a s t e ,  s t r e n g t h  a n d  d iges t i on .  I t  has  t he re fo re  been  w e l l

said I f  i t  come in to  re la t ionship  w i t h  the mind, & n '

Fur ther  the f ron t  por t ion of  any object  is a lways pervaded by the m idd le  a n d  poste-

r i o r  parts, i ,  r., i t  cannot  e x i s t  w i t h o u t  t h e  s imul taneous ex is tence  o f  t h e  m i d d l e  and

poster ior pa r t s .  I f  t h e  e x i s t e n c e  o f  an  o b j e c t  depended u p o n  b e i n g  perceived,  t h e n
the m i d d l e  a n d  p o s t e r i o r  parts w o u l d  n o t  e x i s t ,  a n d  thus o n  account  o f  t h e  cessation

of pervasion t h e  f r o n t  pa r t  also w o u l d  cease t o  exist .  T h e  o b j e c t  i t se l f  would not thus

be i n  ex is tence,  h o w  then would  i t  b e  i n  existence along w i t h  t h e  idea  i t s e l f ?  B a y s

this :—' The port ions thereof  which are i n  contact,  & c :  N o t  in  contact  means n o t  known.

Concludes F o r  th is  reason, r&e: T h e  rest  is easy.- 1 6 .

S u t r a  1 7 .

R I E I T P T I T I T 9 7 4 T v a 7 1 '  a t q  . r d T g r a i l  n  t k s
7  Tad, thereby. 9cmr9 Uparaga, colouring. mt1Ra-9- rq. Apek9itvat, because of

the needing. R9e9 Chittasya, for the mind, by the mind. e Vastu, an object.
WM dada, known. 99r7, Ajuatam, or unknown.

17. T h e  m i n d  n e e d i n g  t o  b e  co loured  thereby a n

object may be known or  unknown.- 1 7 7 .

vyAsA.

a'srurfOrkrmfsmzr w r a r g r r f f q , I  l I i 4 l 1 u q c o q i  ktlea: I
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mks-4z gOTArrq: I 1 - 4 r  WrdniliffWV7Mrlikitil* kar i ,  t 4  II
'The mind standing ill need of being coloured thereby, an object

may be known or unknown.' Objects are in nature similar to  that o f
loadstone ; the mind is similar in characteristic to  iron. Objects coming
into contact with the mind colour it. Whatever object colours the mind,
that object becomes known. T h a t  which becomes known is an object.
That which i s  not thus known i s  the Puruta and is unknown. T h e
mind is changeful, because it assumes the natures of known and unknown
objects.- 7 7 .

VA.CIIASFATI 'S GLOSS.

Le t  tha t  be. I f  the object  were self-dependent and also un in te l l igent ,  i t  would never

be i l l um ina ted .  I f  now i t  w e r e  t o  become i l l um ina ted ,  I t s  n o n - in te l l igence t o o  w o u l d

disappear. N o  existence can remain as such when I t  gives up i ts  natnre. N o r  is i t  proper
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t ha t  the nature o f  an un in te l l i gen t  object  should receive the i l luminat ion  of i ts  character -

is t ic  by be ing  t h e  recep tac le  of the act ion of tho souses. B e c a u s e  i f  i t  became t h e  cha-

racter is t ic  o f  t h e  o b j e c t  t h e n  i t  wou ld ,  l i k e  t h e  q u a l i t i e s  o f  b lueness,  & c . ,  b e  t h e

common a t t r i b u t e  o f  a l l  the Purusas.  T h i s  b e i n g  so, i f  o n e  m a n  became l e a r n e d  , a l l

would become learned. N o  one would remain ignorant .  N o r  is i t  proper t h a t  the present

should b e  cha rac te r i s t i c  o f  t h e  p a s t  a n d  t h e  y e t  unmani fested.  H e n c e  t o  s a y  t h a t

an ob ject  i s  s e l f -dependent a n d  t h a t  i t  is  t h e  sphere for  t h e  act  o f  percept ion i s  bu t  a

wish of the mind. P e r  th is reason says : - • '  The m i n d  needing t o  b e  co loured  by  contact
therewi th ,  an o b j e c t  m a y  b e  known or  u n k n o w n :  G v e n  though a n  object  i s  b y  nature

non- in te l l igent ,  i t  colours the  mind by coming in to  contact  t h e r e w i t h  through the passage

of the senses, because such is the m i r r o r  of t h e  m i n d ,  the power  o f  consciousness b e i n g

reflected i n t o  i t ,  enl ivens the mind w i t h  the colour o f  t h e  object  therein,  and thus knows

it.  I t  does not  however p roduce  a n y  sor t  of  clearness, &c., i n  the  object. N o r  is i t  t ha t
the power of consciousness i s  u n r e l a t e d  t o  the m i n d ,  because i t  has b e e n  sa id  t h a t  i ts

reflection passes i n t o  i t .  A l t h o u g h  t h e  m i n d  being al l-pervading, and the  senses be ing

of the nature of t h e  p r i n c i p l e  o r  i n d i v i d u a l i t y,  cannot c o m e  i n t o  re la t i onsh ip  w i t h  the

object, s t i l l  the re la t i onsh ip  o f  t h e  o b j e c t  is w i t h  t h e  mind which funct iong i n  the body.

I t  is  for  th is  reason t ha t  they h a v e  b e e n  s a i d  to be of  the n a t u r e  o f  the loadstone,  a n d

that  t h e  mind possesses a charac ter is t i c  s imi la r  to i ron and tha t  they colour i t  by hav ing

come in to  contact  w i t h  i t  th rough the passage o f  the senses. S a y s  t h a t  i t  is fo r  th is  re e

son t h a t  the mind is changeful  : ' O n  account of the object  being known, &c, '  —17.

S a t r a  n 8 .

a r IT IV9 I9 'E fFM5P-TT:  qE1P1-1117PITI:IT. n  I I

efii S a d a ,  a l w a y s .  VIM:  J n a t U ,  a r e  k n o w n .  f i f IV14:  C h i t t a - v r i t t a y a l l ,  t h e

mod i f i ca t i ons  o f  t he  m i n d .  as,-relt: Ta t - p r a b h o h ,  t o  i t s  l o r d .  l a a n t  Puruaasya ,  t h e

Purusa. /stRiarlts. Aparinamitt, on account of the unchangeability,

18. T o  i t s  l o r d ,  t h e  Purusa,  t h e  modifications
of the  m i n d  are a lways  known on-account-of-unehange-
abi l i ty.-178.

4v4 a t 4  k t r z r e r E z r  r r g r a i f t a e i r t z r e m 4 1 :  v4Psrm-
fl.kinf4mi i  r f t q z s r a k i i r  t i f tmr4aq f f l r an taRwaT9 .4 :  k -Kr f t -
144na.mintf a T:  9 :  k:r-qr i n T 4  4qEreesr4r:  sm4r#R4I4m41-44-
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vYitsA.
To its lord, the Purasa, whose sphere of  functioning the mind

itself is, mental modifications are ever known, because he is unchangeable.
If the lord, Purusa, too changes l ike the mind, the mental modifications
too in which it functions Would be both known and unknown, l ike the
objects of sound, &c. T h e  mind however is always known to its lord the
Purusa. B y  this is inferred its unchangeability.-178.

.f l iCEIASPATI 'S GLOSS.

Having thus established the mind and the object  to b e  separate f r o m  each other,  the

author now reads the aphorism, f i l l i ng  u p  t h e  omissions, w i t h  t h e  object  o f  show ing  tha t

the self  is d i fferent  from those changeful objects and tha t  the character is t ic  o f  the Pampa

is unchangeabi l i ty,  wh ich  is the  opposite of the character is t ic  of the objects and the mind.

' To  the lord, Purusa, whose sphere o f  f u n c t i o n i n g  t h e  m i n d  i t s e l f  is, &o. '  T h e  modif ica-

t ions o f  t h e  m i n d  a r e  a l w a y s  k n o w n  to the  Purusa, because he  is unchangeable.  T h e
mind w i t h  i t s  modi f ica t ions  i s  a l w a y s  fol lowed by  the  P u r u s a  in  a l l  i ts  modi f icat ions o f

the wander ing ,  t h e  distracted,  the  one-pointed, u p  t o  t h e  state of i n h i b i t i o n ,  f l y  w h a t

reason t h e n  is t h e  Purusa, unchangeable  I f  t h e  Purusa w e r e  unchangeable, i t  would

both b e  k n o w n  a n d  u n k n o w n  l i k e  t h e  m i n d  ( c h i t t a ) .  I t  i s  h o w e v e r  a l w a y s  k n o w n .

I t  is t he re fo re  unchangeable  anti f o r  t h i s  reason differs f r o m  o t h e r  changeable ob jec ts .

Says t h i s  I f  t h e  l o r d  P u  miss changed, &c. '  T h e  l o r d  wino is the  enjoyer o f  the mind
knows i t  cons tan t l y  a l o n g  w i t h  i t s  modi f icat ions,  T h i s  fact  es tab l i shes  b y  in fe rence

the unchangesibi l i ty of the Pu rusa .  T h u s  the  meaning i s  t ha t  th is  unchangeable P u m f i f l

is d i fferent  from the  changing mind. - 1 8 .

S u k  a i e .
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Na,  i s  no t .  n d  ' r a t ,  i t .  t smemt  S v a b l i a s a m ,  s e l f - i l l u t n i n a t i n g .  gssr5t  D r i -

gyatvat ,  because o f  i t s  k n o w a b i l i t y  ; because  i t  i s  t h e  k n o w a b l e .

19. I t  i s  n o t  s e l f -illuminating, b e i n g  t h e  know-
able.--179.
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VYASA.

A doubt may arise that the mind itself may be self-illuminating as
well as the illuminator o f  the objects, as in fact it is believed by the Vai-
n:14.11ms to be like Lire, which illuminates itself as well as other objects.
Therefore says:- I t  is not self-illuminating being the knowable.' A s  the
other organs and the object o f  sound, &c., are not self-illuminative on
account of their being knowable, so also should the mind be understood to
be. F i r e  is no analogy here. F i r e  does not illuminate any form of itself
which might have been non-luminous before.' P h e  illumination spoken of
here is meant to be the illumination which is brought about b,y the contact
of the luminous and the dark, not of the self-luminous. There can be no
contact o f  anything with i ts  own nature. Further,  the statement that
the m i n d  is self-illuminating means that i t  is  not perceivable by any
other entity. T h i s  is in the same way as when it is  said that the Akaga
is self-supporting, it is meant that i t  has no support at all. Liv ing beings
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are seen act ing in  accordance w i t h  the consciousness o f  the movements
of the i r  W i l l -to-ho. a n  a n g r y, "  I am afraid,' ' I  am attached here,'

ant repelled there,' these notions are proper only on account of t h e

knowledge of self-identification not being taken in.- 1 7 9 .

V I C H A S PAT I ' S  GLOSS.

Ment ions t h e  Va i n a i i k a s  - ' A  doubt  m a y  arise, &c. '  T h i s  is the meaning. I t ' m a y

be s o  i f  t h e  m i n d  b e  t h e  sphere  f o r  the  funct ion ing of t he  So l t  T h e  mind however is
self- i l l uminat ive  a n d  i t  i l l um ina tes  o ther  objects also as i t  i l luminates i t se l f .  H o w  t h e n

can i t  b e  the sphere for  the constant knowledge of the Purusa ? H o w  moreover does i t  in

i ts onchangeab i l i t y  d i f f e r  f r o m  the  changeable mind. T h e r e f o r e ,  ' I t  is no t  self- i l lurnina-

t ing,  b e i n g  knowab le . '  I t  m i g h t  be so i f  the mind were self- i l luminat ing,  (sel f-knowing),

bu t  i t  is not. B e i n g  changeable, the Mind is pervaded by  p e r c e p t i b i l i t y,  l i k e  t h e  co lou rs

of  b l u e ,  & c .  W h a t e v e r  i s  pe rvaded  b y  p e r c e p t i b i l i t y,  is  n o t  capable of becoming sel f -

i l luminat ive,  because t h e  mod i f i ca t ion  con t rad i c t s  i t s e l f .  T h e  act  and the ob ject  cannot

both be t h e  same.  T h e  c o o k i n g  i s  n o t  c o o k e d :  t h e  c u t t i n g  i s  n o t  c u t .  T h e  Purusa,

however, being unchangeable as he is, is not  the object  o f  the act  of consciousness. I n  him

therefore self- i l luminat ion is no t  improper.  H i s  i l l umina t i veness  does  n o t  depend upon

any other,  he  is sel f - i l l umina t i ve  and is not  the object  of  the act o f  consciousness. H e n c e

the m i n d  i s  t h e  o b j e c t  o f  t h e  act of knowing on account of i ts  being the knowab le ;  i t  is

not  s e l f - i l luminat ive.  T h e  m e a n i n g  i s  t h a t  because t h e  mind is seized of the ref lect ion

of the self  the object  of  i ts modif icat ions are i l luminated.

Bu t  t h e  f i r e  i s  b o t h  the  knowab le  and the sel f - i l luminous as a j a r,  eke., are b rought

to l i g h t  b y  f i r e  n o t  s o  f i r e  i s  b rought  to  l i gh t  by  another fire. F o r  th is  reason says :—

F i r e  i s  n o  ana logy  he ro .  W h y  n o t ?  T h e  f i r e  does not  i l luminate,  & c .  T h e  meaning

is tha t  f i r e  may  n o t  b e  b r o u g h t  ta . l i gh t  by other l i re,  b u t  i t  is i l luminated by conscious-

ness. I t  i s  t h u s  n o t  i l l u m i n a t e d  b y  i t se l f ,  a n d  f o r  th is  reason there  is no over- lapping

(Vyabhichara). ' T h e  i l l u m i n a t i o n  spoken  o f  hero, & c . '  T h e  words  s p o k e n  o f  he re '

di fferent iate f r o m  t h e  i l luminat ion  which is of t h e  nature of the Purnsa, the  i l luminat ion,

tha t  i s  t o  say, w h i c h  i s  o f  the fora)  of  the act ion.  T h i s  is in tended t o  be  s a i d :  W h a t -

ever a c t i o n  t h e r e  may  b e ,  i t  i s  seen  i n  re lat ion to  the subject,  the  inst rument  and the

object. A s  cooking i s  seen in re la t ion  to Chaitra, f i re and rice, so also i l luminat ion.  I l l u -

minat ion also i s  act ion. T h i s  also must therefore be l i ke  that .  R e l a t i o n  l ives in d i f ferent

ob jects ;  i t  i s  n o t  poss ib le  in the  absence of d is t inc t ion .  F u r t h e r  the assert ion tha t  the

mind is self- i l luminat ing,  means tha t  the mind is not  perceivable by  any other  ent i ty.

Le t  t h a t  bo. L e t  the mind be not perceivable by  any o ther  ent i ty.  T h e  mind would

not cease to be i f  the act  of knowing,  wh ich  is ne i ther  i t s  c a u s e ,  n o r  i t s  pervade,  ceased

to be. F o r  th is  reason he says:  ` B y  the* consciousness of the movements of his own W i l l -

to b e ;  T h e  W i l l -to-be i s  the mind. I t s  movements are i ts  funct ionings.  L i v i n g  beings

are creatures.  T h e  va r i ous  m e n t a l  modi f icat ions o f  a n g e r,  greed, &c . ,  are fe l t  by  each

mind f o r  i t se l f ,  t o g e t h e r  w i t h  t h e i r  subs t ra tum t h e  m ind ,  and also together w i th  the i r

objects. T h e y  i n  t h i s  way establ ish the  ob jec t i v i t y  of  the mind. R e n d e r s  the conscious-

ness of the movements of the Wi l l  to-be p la iner  J a m  angry,  &c . ' -19 .

S u t r a  20.

W E R 4  MITEIR-‘ aNTTITT IIR0 II
mad Eka-samaye, a t  the same time, a Cha, and. sua Ubhaye, o f  both.

smartie( AnavadhAranam, impossibility of being cognised.

CH. I V.  §  21. O N  ABSOLUTE INDEPENDENCE,  181. 2 9 7

20. N o r  can both be cognized at the same time.-
180.
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And i t  is not  proper that in one moment both one's own nature and
the nature o f  other objects may be ascertained. T h e  conception of the
advocates o f  momentary existence however is  that  acting is the same as

being ; and the subject, object, instrument, &c., are the same too.- 1 8 0 .
And b o t h  c a n n o t  b e  cogn ized  a t  t h e  same t ime. '  T o  hire who says tha t  t h e  m i n d

is b o t h  s e l f - i l luminat ing  a n d  t h e  i l l u m i n a t o r  o f  ob jec ts ,  i t  cannot of course be possible

tha t  t h e  o b j e c t  may  b e  unders tood a t  t h e  same t ime  as t h e  self  of  the mind, and by the

the same a c t .  A n  a c t  w h i c h  i s  n o t  d i f f e r e n t  f r o m  any o t h e r  i s  not  competent to  b r i ng

about a n  e f fec t  wh ich  i s  not  di fferent.  T h e r e f o r e  a difference o f  funct ion must be recog-

nized. A n d  t o  t h e  V a i n “ i k a s  t h e r e  i s  no  separa t ion  o f  ope ra t i on  f o r  d i fference o f

effects. A n d  i t  i s  n o t  possible t h a t  there shonld he a difference of effects brought  about

by  a s ingle b i r t h  wh ich  is common to  a l l  and does not  d i f fer  f r o m  i t s e l f .  F o r  th is  reason

the k n o w l e d g e  o f  t h e  o b j e c t  a n d  t h e  a c t  o f  know ledge  canno t  b e  ascertained i n  one

moment of t ime. T h i s  is wha t  the Commentary rende rs  c l e a r  :—' And i n  o n e  m o m e n t  o f

t ime, & e . '  A n d  s o  t h e  Vainf i4 i l ras s a y  :—Whatever i s  t h e  be ing  o f  a  th ing  the same is

the i r  act ion and the  same the subject  object.  ' i n s t r u m e n t ,  &c. '  Hence  the knowab i l i t y  of

the m i n d  i s  f o r  e v e r ;  and th is  removes the  idea of  i ts  being se l f - i l luminat ing.  T h i s  also

shows t h a t  the seer is unchangeable. T h u s  a l l  is  proved.- 2 0 .

Sfitra 21.
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FtretrartgA Chittantara-driiye, i n  case o f  being knowable by another mind.

Buddhi-Buddbeh, of the wills to know, the wills to know. siPrteft: Atipra-
safigals, too many, abundance, superfluity. slra-er: Smriti-Sankarab, confusion of
memories. a  Cha, and.

21. I n  case of  being knowable by  another mind,
there will be too many wills-to-know the Wills-to-know; and
there will be confusion of memories.-181.
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vylsA.
There may be an opinion that the mind restrained in its own being

may be known by another mind just in contact with it. ' I n  case of being
known by  another mind there will be too many wills-to-know the Wills-
to-know ; and there w i l l  be confusion o f  memories.' I f  the mind be
cognized by  another mind, by what may the wills-to-know the Wi l ls-
to-know be cognized. E v e n  that by  another; and that again by ano-
ther. There will thus be too many o f  such Wi l ls-to-know. A n d  there
will be confusion of memories. A s  many will be the cognitions of the vari-
ous Wills-to-be, so many will be the memories. O n e  memory wi l l  not lie
capable o f  determination on account of their confusion. T h u s  the Vainft-
tlikas have confused everything by denying the existence of the Purnsa
who knows by.  reflex action the W i l l -to-know. Further,  t h e y  a r e
not logical i n  imagining as they do, the existence o f  the Purusa in
some places. Some there are who say that there does exist a  pure
being, and that that being throws away the existing five Skandhas and
takes up others. Having asserted so much they fight shy again of the
same

Further they say that for the purpose of entirely doing away with
the Skandhas, and for securing desirelessness, non-production and calm-
ness, they would go to a teacher and with him live the life of a  student.
And having said this they begin again to conceal the very existence of
that being.

As to the Saiikhyayoga theories, they declare by the Word SVA (on
one's own) applied to the mind that there does exist the lord in the shape
of the enjoyer of the mind.-181.

VIC ILASPATI 'S  GLOSS.

Int roduces t h e  Va ina4 ikas  aga in  :—There m a y  b e  a t heo ry  t h a t  a l though the  mind

may n o t  k n o w  i t s e l f  b y  i t s  o w n  l i f e ,  o n  accoun t  o f  i t s  being object ive by nature, yet

even t h a t  f a c t  does  n o t  p r o v e  t h e  ex is tence  o f  the self- restrained moment of the mind

which genera tes  t h e  n e x t  m a y  w e l l  be  t a k e n  i n  b y  the last  mental  moment of i t s  own

succession. T h i s  i s  t h e  meaning.  A n o t h e r  mind jus t  in  mintact  therewi th .  T h i s  o ther

mind i s  e q u a l  i n  know ledge ,  a n d  b e t w e e n  t h e  t w o  t h e r e  is noth ing  else i n te rven ing . '

Therefore, ' I n  ease of being knowable by  another mind, Sze T h e  W i l l - to-be s tands here

for  t h e  m i n d .  I f  t h e  l a s t  a c t  o f  m e n t a l i t y  i s  n o t  i t s e l f  perceived, i t  cannot have the

power o f  p e r c e i v i n g  t h e  p rev ious  a c t  o f  men ta l i t y.  I t  i s  n o t  proper  t ha t  t h e  previous

W i l l - to-know shou ld  be known w i t h o u t  coming in to  contact w i t h  the present  W i l l -to-know

itself .  N o  o n e  w h o  does n o t  take hold of the connect ing rod can reach the  holder  of the

ed himself.  N o n c e  there  is  a regrussus ad i n f l a i t um.

Cl?. I V.  §  22. O N  ABSOLUTE INDEPEHHENOE, 182. 2 9 0

The Skandhas are five :—Vi j j f iana,  Vedana, Samja l ,  Rapa and Samskara.

' T h e  theo r i es  o f  t h e  Sankhya yoga, & c :  T h i s  means t h e  thebries of t h e  Sankhyas

and t h e  Yo g a s  a n d  o f  the  VaiAesikas, &c.,  wh ich  are preceded by  t h e  Safi l thyas a n d  the

Yogas. T h e  rest  is easy.- 2 1 .

Seara  2  2
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Chitta, of the consciousness. viiltriamot. Apratisamkramilyilh, of  such
as is notable to transform from place to place. a l  Tad, its. lawava Akirapattau,
by transforming appearance.  S v a - B u d d h i  Samvedanam, knowing of.
Qaaa,, its own. ns, will to be. . ;4.

22. Consciousness knows i t s  own  W i l l -to-be by
transforming i ts  appearance, though not-itself moving-from
place-to-place.-182.
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VYASA.

How ? Consciousness knows its own Wi l l -to-be by transforming
its own appearance, though not itself moving from place t o  place.
The power of enjoyment is of 'course unchanging. I t  does not also go
from place to place. I n  the changing object it looks as though transferred
thereto ; and there it follows its manifestations. A n d  i t  imitates, as i t
were, the modifications o f  the Will-to-be whose form is now enlivened by
the consciousness which has entered therein. B y  that imitation i t  i s
called a  manifestation o r  modification of consciousness, without being
actually qualified by the modifications of the Will-to-be. T h i s  means that
it does not at all appear to be different from the modifications thereof.

And so it has been said :—
Nor nether worlds, nor mountain caves, nor darkness, nor seas, nor

ravines are the hollows i n  which i s  placed the Eternal Brahma. T h e
wise points out to the modification of the Will-to-be which does not look
different from him.-182.

VACHASPATFS GLOSS.

L e t  t h a t  b e .  I f  h o w e v e r  t h e  mind is not  self- I l luminat ive nor  knowable by another

mind, h o w  s h o u l d  i t  b e  en joyed  by the  Self  h imself? F o r  al though the Self is no doubt

self- i l luminat ing,  i t  d o e s  n o t  p u t  fo r th  any act ion anywhere. W i t h o u t  pu t t i ng  fo r th  any
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action he cannot be the actor. Nor can he be the enjoyer of the mind. without
coming into relationship with the mind through action. That would. be going beyond the
ordinary rule.

With this in mind puts the question :—' Row?'
Gives the answer by the aphorism Consciousness knows its own Will-to-be

by transforming into its own shape, although not itself moving from place to place.'
What was said before, 'identification With modifications elsewhere' (P. I. 4) has

its origin here. The knowing by the Purusa of his Will-to-be is achieved when the
Will-to-be takes the form of the Purusa, i.e., when it takes on the appearance thereof
by receiving into itself the reflection of the Purusa. Simitarly is the case with the moon,
when reflected in pure water. Although the moon is not in motion, yet she appears to be
In motion on account of the movements of the water, without any action of her own. In
the same way without any sort of action on the part of consciousness, the mind in which
the reflection of consciousness has taken its place, shows the power of consciousness to
be active by its own movements, and makes i t  appear to be following itself, although in
reality i t  does not follow it. I t  is by acting in this way that the mind brings about the
experience of the Purnsa and gives him the nature of the enjoyer. This is the meaning
of the aphorism. The commentary does not explain the meaning here, because it has
explained the same in many places already here and there. The Commentary here des-
cribes thepleaning of the modifications of consciousness as not being independent of the
modifications of the Will-to-be. As has been said :—' Neither the nether worlds, &c: They
say that the mental modification in which the reflection of consciousness has made its
place is on account of that very reflection, the cave of Brahma, who is pure in nature,
eternal and auspicious. I t  is in that cave alone that the hidden Brahma is to be found.
When that is removed, he shines by his own light, there being no obstruction and no
defect. This is the case with the revered one who has reached his last body. —22.

Stitt-a 23.
• I-. •  c  c
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gwe,stool. Draetri-Driaya-Uparaktam, being coloured by. mremli„ the knower

(g), and the knowable. gas, Rim Chitturn, the mind. smht‘ Sarvitrtham, omni-
objective.

23. T h e  mind being coloured by the knower and
the knowable is omni-objective (sarvartha).-183.
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C a  IV.  §  23. O N  ABSOLUTE INDEPENDENCE, 183. 3 0 1

VYISA.
And i t  is known in this way:—' The mind being coloured by  the

knower and the known, i s  omni-objective.' T h e  mind i s  o f  c o m e
coloured b y  the objects o f  thought. T h e  mind being itself an object
comes into relationship wi th the subjective Purnaa through its modi-
fication as Self. T h u s  it is that the mind is coloured by both subjectivity
and objectivity, the knower and the knowable; i t  assumes the nature o f
both the conscious and unconscious. Al though it i s  o f  the very nature
of the o8jective, i t  appears as i f  it were of the nature of the subjective.
Although it is devoid of consciousness by  its nature, i t  appears as i f  i t
were consciousness. Be ing  of the nature of the crystal, i t  is termed omni-
objective.

It is by this similarity of mental appearance that some peopl a r e
deceived into saying that the mind itself is the conscious agent. There
are others again who say that  a l l  this i s  but  the mind only and that
there is nothing in existence of the objective world, such as the cow or jar,
all o f  which are governed by the law of causation. T h e y  are to be pitied.
For what reason? Because they are possessed of a mind which is the cause
of confusion, shining forth as it  does in the shape of all appearances.

In the case of the trance cognition, the cognizable object is reflected
into the mind, and i t  is different from the trance cognition, because it is
the object upon which the act of cognition rests. I f  that object were the
mind alone, how could it be that the phenomenon of cognition would be
taken in by the cognition itself. F o r  this reason, he who takes in  the
object reflected i n  the mind, i s  the Puruaa. T h u s  those who teach that
the knower, the knowable and the means o f  knowledge are the three
modifications of  the mind, and thus divide the phenomena in to  three
classes are the only true philosophers. I t  is to them that the Puruaa is
known.-183.

VACHASPATI'S GLOSS.
Thus has been established the existence of the Purusa, the unchangeable as a separate

entity from the mind which is by nature changeable, being as it is by nature the know-
able. Now he gives also the authority of the perceptions of the world to prove the same,
'And it is known in this way.' The meaning is that it must be so. The mind coloured
by both the knower and the knowable is omni-objective: As the mind coloured by the
blue and other objects establishes their existence by perception itself, so also coloured
by the reflection of the knower into Itself, the mind establishes the existence of the
knower too by perception. A  notion is evidently made up of two percepts '  I know the
blue object.' Therefore the subject also is of a nature similar to that of the object. Al-
though proved by perception, i t  is not shown thereby as existing separately from the
mind, like the reflection of the moon which is perceived to be quite distinct from the
water into which it is reflected. The mental perception of the Self does not cease to be
perception merely by this much.
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Fur the r  inasmuch a s  the ref lect ion i n  the water  does n o t  e x i s t  i n  rea l i t y  as a moon

i t  canno t  be said, t h a t  because t h e  ref lect ion is  on ly  a re f lec t ion  a n d  n o t  t h e  substance

Itself,  t h a t  t h e r e f o r e  t h e  moon herself  does not  exist .  I n  t h e  same w a y,  a l though  con -

sciousness becomes t h e  object ive in  i t s  s t a t e  of mental re f lec t ion ,  i t  does not  so become

in  i ts  own nature. T h i s  i s  what  is meant by  the mind b e i n g  omni-ob ject ive.  S a y s  th is  :—

' T h e  mind coloured by  the objeet of thought ,  &re '  I t  is not  b y  t h e  e x t e r n a l  object  a lone

tha t  t h e  mind is coloured b y  assuming i t s  shape;  i t  is  ooloured by  t h e  Puruga too. T h e

ref lect ion o f  the P u r u s a  i s  h i s ,  t h e  Se l f ' s  manifestat ion ( v r i t t i ) .  T h i s  re f lec t ion  o f  the

Paruaa i s  to b e  accep ted  b y  t h e  Va in f id i kas  a l so .  H o w ?  I f  th is  be not  so  t h e y  must

fasten t h e  consciousness u p o n  the m i n d ,  s a y i n g  that there is consciousness i n  the mind.

Says s o  M i s l e d  b y  th is  s im i la r i t y  o f  the m ind ,  Sto: T h e r e  a r e  some Va in f i d i kas  who

speak of the existence o f  an e t e r n a l  ob jec t .  T h e r e  a r e  o the rs  w h o  s p e a k  of t h e  exist-

ence of an idea. T h e  question now is t h a t ,  i f  the mind shines fo r th  both as a  sub jec t  and

an ob jec t ,  there  m u s t  cer ta in ly  b e  a di fference be tween  t h e  k n o w e r  and t h e  knowab le .

As t h e y  say :—Although t h e  S e l f  o f  t h e  W i l l - to-be i s  n o t  d i fferent ,  y e t  t hose  who a r o

given t o  seeing t h i n g s  separated f r o m  e a c h  o t h e r,  s e e  i t  as possessed of t h e  differences

of  the concepts  o f  the sub jec t i ve  and the object ive.  T h i s  being t h e  case,  how are t h e y

to  b e  p i t i e d ?  S a y s  f o r  t h i s  reason :—'  I n  t h e  case of t h e  t rance cogn i t i on ,  t i ce .  They

must b e  b r o u g h t  round by  f i rst  conv inc ing  them by the above reason ing  tha t  t h e  P u m p

must b e  someth ing d i f f e ren t  f r o m  t h e  m i n d ,  a n d  t h e n  b r i n g i n g  theca i n t o  t o u c h  w i t h

the trance cognit ion, wh ich  has the s e l f  as t he  sphere  o f  i ts  ope ra t i on  by teach ing  t h e m
the e i g h t  branches of Yoga. T h a t  is to  b e  done i n  th is  way. I n  the  trance cogni t ion t h e

object o f  knowledge is the S e l f  reflected in to  the mind. I t  is  d i fferent  f rom t h e  real  Self,

because i t  becomes the support  t o  tha t  Sel f  (Atmft). I f  he beg in  to  say no tw i t hs tand ing

that  h e  is g iven t h e  reasons, t h a t  the support  m a y  be t h e  m ind  i tse l f ,  i t  is  s a i d  :—I f  the

object  which appears a s  the  Self, b e  the m i n d  i t s e l f  a n d  n o t h i n g  d i f fe ren t  f r o m  i t ,  then

how i s  i t  possible t h a t  t h e  mind may be k n o w n  b y  the m i n d  i tse l f  (the act  o f  k n o w i n g

that  i s  t o  s a y,  b y  t h e  a c t  o f  k n o w i n g  i t se l f ) .  I t  is se l f -cont rad ic tory  t o  speak o f  the

act ion of a mental  modification upon i tse l f .  Conc ludes  T h e r e f o r e ,  &o.' T h e y  are to  be

p i t ied  and taught the  t ru th .  S a y s  th is  : I n  th is  way,  d m '  C l a s s  means nature.

S a v a  2 4 .
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24. A n d  t h e  m i n d  ex is ts -for-another, a l s o  because

i t  i s  var iega ted  b y  i nnumerab le  res idua,  i nasmuch  a s  i t

acts by combination.- 1 8 4 .
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vYAsA.

And for what other reason is this the ease? 'And it exists for another,
also because it is variegated by innumerable residua, inasmuch as it acts by
combination.' P h i s  mind is variegated by innumerable residua. I t  must
therefore exist for another, i.e., for achieving the enjoyment and emanci-
pation of another, not  for the achievement o f  its own object. Because
it acts by combination. A s  a house which has assumed its shape as such,
by various materials being brought together, cannot come into existence
for itself, so also the mind which assumes a particular shape b y  more
things than one coming together. T h e  mental phenomenon of pleasure
does i lot  exist for  i ts  own sake ; nor  does knowledge exist for itself.
On the contrary both these exist for the sake of another. T h a t  other is
the Purusa who has objects to achieve i n  the shape of enjoyment and
emancipation. I t  cannot be another o f  the same class. Whatever else
the Vainiitlika speaks of beyond this as being of the same class, a l l  that
must be of the same class, acting as that also would do by combination.
The other however is peculiar to itself and differs from the others i n  not
acting by combination. T h a t  is the Purusa.—I84.

V I C H A S PAT I ' S  GLOSS.

Introduces another reason f o r  be l iev ing  t h a t  the m i n d  is d i f ferent  f r om the S e l f : —

And f o r  what o ther  reason?  '  And  i t  exists f o r  ano ther,  a l s o  because i t  i s  va r iega ted

by innumerab le  res idua ,  i nasmuch  a s  i t  a c t s  b y  combina t ion . '  T h e  m e a n i n g  o f  t h e

aphorism i s  this. A l t h o u g h  innumerab le  residua of ac t ion  and affl ication l i ve  in  the mind

and n o t  in t h e  Purnsa, a n d  a l though  fur ther,  t h e  f ru i t ions  depend ing  u p o n  the r e s i d u a

also l i v e  in  the  mind a n d  th is  fact  seems to  establ ish the c o n t e n t i o n  tha t  t h e  mind i tse l f

is b o t h  t h e  enjoyer and  the  object  of enjoyment e x i s t i n g  for the enjoyer, and tha t  every-

t h i ng  therefore exists for  the mind, s t i l l  t ha t  mind, no tw i ths tand ing  i t s  b e i n g  var iegated

by  innumerable residua exists for  ano ther.  W h y  ? Because i t  acts by  combination. T h i s

Is the mean ing  o f  the aphorism. E x p l a i n s  T h e  mind, 8so.'

Some one may say that  al though i t  may be granted tha t  the mind acts by combination,
ye t  no tw i ths tand ing  t h i s ,  why  should i t  no t  be conceived as ex is t ing  and a c t i n g  f o r  t h e

sake of i t s e l f ?  W h e r e  i s  the  c o n t r a d i c t i o n  i n  t h i s  t heo ry?  S a y s  to  h i m  :—'  Because i t
acts by combination.'

The m e n t a l  phenomenon o f  pleasure.'  T h e s e  words I nd i ca te  the experience s ide

of  n a t u r e  a n d  t h e  p a i n f u l  m i n d  i s  a l s o  u n d e r s t o o d  thereby. T h e  knowledge Ind icates

the emancipat ion side. T h i s  i s  t h e  mean ing .  T h e  p leasurab le  a n d  pa in fu l  m inds  con-

s is t ing as they do o f  s imi la r  and o l o s i t e  impress ions are not possible of the Self, because

the mani festat ions i n  t h a t  case  w o u l d  con t rad i c t  themse lves .  N o r  c a n  a n y t h i n g  else

act ing by combinat ion e i t h e r  d i r e c t l y  or  i nd i rec t l y  and thus causing p leasure  or  pain, be

ei ther  favoured or disfavoured by them. There fo re  ho alone who does not  operate as pleasure
and pain d i r ec t l y  or i nd i rec t l y  can e i ther  be favoured o r  disfavoured b y  them. T h i s  c a n

only b e  the Purusa w h o  i s  a l w a y s  I nd i f f e ren t  a n d  w h o  can thus b e  emancipated.  H i s

knowledge too being dependent u p o n  the o b j e c t  of knowledge, and  being thus contradic-

to ry  in i t s  o w n  mani fes ta t ion ,  i t  cannot b e  s a i d  t h a t  the  knowledge I s  i ts  own ob jec t .

For  t h i s  reason emancipat ion f r o m  externa l  objects becomes Impossible, in the same w a y
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as emancipation i s  not possible i n  the ease of the Videhas a n d  the Prak r i t i l ayas .  T h e r e -

fore knowledge also exists f o r  the sake of the Pumas,  n o t  fo r  the sake of the mind i tse l f .

Nor  is t h e  mind in existence f o r  the sake o f  another o f  t h e  same kind,  because that

would mean inf in i te  regression. H e  therefore f o r  whose sake the mind ex i s t s  most be the
Puru la  W h o  does not  a c t  by conjunct ion.- 2 4 .

S f i t r a  2 5 .
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as t o  t h e  n a t u r e  a n d  r e l a t i o n s  o f  t h e  Se l f .

25. F o r  t h e  seer o f  t h e  distinction, ceases the
curiosity as to the nature-and-relations of the Self.-185.
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VYASA.

As the existence of seeds is inferred from blades of  grass shooting
forth in the rainy season, so it is inferred that he whose tears flow and
whose hair stand on end when be hears of  the path o f  liberation, has
store of Karma tending to liberation as the seed of the recognition of the
distinction (between the Puruea and the Sattva). T h e  curiosity as to the
nature for the Self is naturally manifested in him. I n  the absence there-
of, however, he gives up the nature thus described; and by the defect he
loves the antithesis and dislikes the thesis.

Here the curiosity as to the nature of the Self appears as—

Who was I ? "  How was I ? "  What is this?' H o w  is this?'

'What shall we become?' H o w  shall, we become? T h i s  how-
ever ceases in the case of him who sees the distinction (between the Puru-
ea and the mind). W h y ?  T h i s  varied change is o f  the mind alone.
The curiosity however in the absence o f  Neseienee is  pure, that is, not
touched by  the characteristics o f  the mind. F o r  this reason too the
curiosity as to the nature and relations of Self ceases for the wise,-185,

Cll. I V  §  26. O N  ABSOLUTE INDEPENDENCE, 186. 3 0 5

V.A.CHASPATI'S GLOSS,

Hav ing  thus descr ibed the reasoned ph i losophy of the Se l f ,  wh ich  is the  very  seed of

absolute independence, he now shows tha t  the P u n t a  who has reached that  stage of fitness

Is di fferent  f rom any o t he r  Puruna, w h o  has n o t  reached t h a t  s tage o f  fitness. ' F o r  the

seer of the d is t inc t ion ,  ceases the cu r i os i t y  as t o  the nature and re lat ions of the Self.'

The cur ios i ty  as to  the  nature o f  the S e l f  ceases i n  t h e  case  e f  him who possesses

tha t  cur ios i ty,  when he sees the  d is t inc t ion  between t h e  Subject ive P u m p  and the Objec-

t i v e  Existence, by  the pract ice and e f f ec t i ve  ach ievement  o f  the means of the Yoga. A s
to  the n i h i l i s t  who does not  possess t h i s  c u r i o s i t y,  h e  is no t  t i t  to be taught.  T h e r e  can

be teach ing in  the case of h im who has not  f i rs t  ascertained t h e  f a c t  o f  t h e  ex is tence  of

the  Self in  the wor ld  outside the p r e s e n t  b o d y.  H e  cannot, therefore, come t o  k n o w  the
d is t inc t ion  between the  two and hence in  the case o f  h i m  t h e r e  cannot be the poss ib i l i t y

of any cur ios i ty  ceasing to  be.

But the  question is. H o w  is the cur ios i ty  to  know the nature o f  the  se l f  known to  be

ex is t ing in  any mind?  S a y s  he for  th is  reason A s  in the rainy season, & c .  I t  is in fer red

that  there exists some Karma done in  the previous b i r t h  i n  the shape o f  t h e  p r a c t i c e  o f

the e ight  accessories o f  Yoga or of some p o r t i o n  t h e r e o f .  W h i c h  is the seed out  of wh ich

is to  g row the  knowledge of the rea l i t y,  and wh ich  t e n d s  t o w a r d s  emanc ipa t ion .  A n d  in

the ease of  s u c h  one ,  t h e  c u r i o s i t y  t o  k n o w  t h e  n a t u r e  o f  t h e  S e l f  m u s t  necesbar i l y

ex is t  w i t h o u t  even the necessity of p rac t ice .
Shows who has not  the capaci ty,  b y  t h e  a u t h o r i t y  of t h e  Agamis. ' I n  the  absence,

dze.' T h e  ant i thesis is tha t  there is  no f r u i t  o f  action, there being no en t i t y  ex is t ing  in  an-

other  sphere of existence, or  s a y  t h e r e  b e i n g  n o  o t h e r  wo r l d  b e y o n d  this. T h e  n ih i l i s t

is he who l ikes th is  v iew, b u t  does not  l i k e  the thesis, wh ich  h a s  the determinat ion  of the

twenty - f i ve  ta t tvas  i n  v iew.  T h e  cu r ios i t y  as t o  the  nature of  the Self  has been described

before. S p e a k s  of the thought  of h im who sees the d is t inc t ion :—' This var ied change, tko. '

The moaning is tha t  the cur ios i ty  as to  the  n a t u r e  of t h e  S e l f  ceases i n  t h e  case  of h im

who is wise enough to know the  d is t inc t ion . --25.

Sawa 26.
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Ws) anss Kaivalya, absolute independence. wramt, PrItgblinram, gravitating
towards. Runt Chittam, the mind.

26. T h e n  t h e  m i n d  inclines towards discr imi-
nation a n d  gravitates towards absolute-independence
(kaivalya).-186.
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The mind which ere now was heavy with sensuous enjoyment and
tended towards ignorance, takes now the reverse course.

It is now heavy with independence and tends towards discriminative
knowledge.-386.

89
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TA C I I A S PAT T S  GLOSS.

Now describes the nature of the  mind o f  h i m  who sees the d is t inc t ion :—' The m ind '

is then inc l ined towards d isc r im ina t ion  a n d  g r a v i t a t e s  t o w a r d s  abso lu te  independence.

' T h i s  has been explained.'- 1 2 6 .

S q t r a  27 .
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o t h e r  t h o u g h t s  (we,w). t f f R A I :  S a m s k h r e b h y a h ,  f rom.  res idua .

27. I n  the breaks arise other thoughts from resi-
dua.-187.
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VYASA.

In the mind inclining towards discriminative knowledge of  the
notions, and which has just entered the stream of the distinctive knowledge
of the Pump, and Objective Existence, other thoughts appear i n  the
intervals such as I  am,' ' T h i s  is  mine,' ' I  know,' 8ic. Whence?
From previous residua, whose seeds are being destroyed.--187.

V I C H A S PAT T S  GLOSS.

I t  may be so i f  d iscr iminat ive  knowledge i s  establ ished in  d iscr iminat ion a n d  n e v e r

Incl ines towards outward ac t i v i t y.  I t  is, however,  seen i n  the case of one who is begg ing

his food, tha t  is, inc l ined towards outward  ac t i v i t y.  F o r  th is reason says I n  the breaks

arise other  thoughts f rom residua.'

Thoughts (Pratyaya) are those by which something is known, the essence of the mind.

By tha t  arises the d iscr iminat ion of consciousness. I t  is of  h im tha t  are shown the notions,

' I  know, '  when absolute freedom is d i rec t l y  shown a s  separated f r o m  a n y t h i n g  else.  O r
the  forgetfulness t ha t  I  do not  know. A s  also t h e  ego ism w i t h  re fe rence  to  that ,  ' I  am,'

o r  T h i s  is mine.' B y  previous residna means the  residna of outgo ing act iv i t ies. - 2 7 .

Sf i l r,e  28 .
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aff l ic t ions.  e m t U k t a m ,  has  been desc r ibed .

28. T h e i r  removal has been described like that of the
afflictions.-188.
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F w i k t a n T f a a g r a t r t -f f  T   H  R G I I

CR. I V.  §  29. O N  ABSOLUTE INDEPENDENCE, 189. 3 0 7

vvA,sA.
As the afflictions are no longer capable of budding forth when their

seed-power has been singed, so also does not the conserved energy o f
previous residua give bir th to  notions when i ts  seed-power has been
singed by the fire of knowledge. T h e  residua of knowledge, however, live
on until the duty of the mind has been fulfilled. T h e y  are, therefore, not
considered.-- 188.

V I C H A S PAT I ' S  GLOSS.

L e t  that  be. B u t  i f  in t h e  f a c e  o f  t h e  existence o f  d i sc r im ina t i ve  knowledge  too ,

other  thoughts arise, what  is the cause of the i r  u t te r  removal so tha t  these o ther  t h o u g h t s

may not  r ise again a t  a l l?  F o r  th is  reason  says  T h e i r  remova l  h a s  been  desc r ibed

l i ke  the affl ictions.' T h e  outgoing ac t iv i t ies  in  t h e i r  p o t e n t i a l  s t a t e  a r e  n o t  a l t o g e t h e r
destroyed as long as the d iscr iminat ive knowledge i s  n o t  f i rm l y  established. I n  the case

however of d i sc r im ina t i ve  know ledge  b e i n g  f i r m l y  es tab l i shed  t h e  o t h e r  though ts  a r e
u t t e r l y  destroyed and are no longer f i t  t o  be born again.

By what  cause does i t  come about t h a t  t h e  a ff l i c t ions  born  i n  the  in terva ls  o f  d iscr i -

minat ion even cease to  g ive b i r t h  to  o ther  potent ia l i t ies? T h e  cause is that  the seed-power

of the aff l ict ions i s  bu rn t  up by  t h e  f i r e  o f  d isc r im ina t i ve  knowledge.  l a  t h e  same w a y

the residua of the outgoing act iv i t ies are bu rn t  up.
But  the residua of outgoing ac t iv i t ies  are t o  b e  res t r a i ned  by  the res idua of d i s c r i -

minat ive knowledge, and the residua of d iscr iminat ion are to be restrained by the potencies

of res t ra in t .  A m l  i t  has been shown tha t  t h e  potenc ies  o f  r e s t r a i n t  have not  the exter-

nal objects for the i r  sphere of operat ion. T h e  means of res t ra in t  are, therefore,  to  be con-

sidered. F o r  th is reason says  T h e  residua o f  knowledge,  however,  dm'  T h e  residua

of  knowledge are the potencies of h igher  desirelessness.-28.

Sutra 29,

st-frarr4scErfkitqwTTW*74:11dNIPPII:
ERTRT: OREM

Aff,kalA Prasankhya'ne, i n  the highest intellections. sa Api, even. wrilset
A k u s i d a s y a ,  h a v i n g  n o  i n t e r e s t  l e f t .  O W  S a r v a t h a ,  cons tan t .  V i v e k a -

khyAte t t ,  f r o m  d i s c r i m i n a t i o n .  v e l A u :  D h a r t n a  m e g h a h ,  the c l o u d  o f  v i r t u e .  w i tR i :

Samidhih, the trance.
29. Having nb-interest left even in the Highest-In-

tellection there comes from constant discrimination, the
trance known as the Cloud-of-Virtue.--189.

ne5-far4s,zrRiftqtz4 1Tfa4wkon*i44a; tintftn Izgref gawp
sittrusraVitqtaksksi k i n i i t r a  atufg igtxma ki4at k4Eaaar1a-
ka naRtk k T ‘ t r t u t t  sraitirtti9agr-4' aTrfa +.Tiaiar IflEuir-
itniaN

vvIsa.

When this Bralimakia has no interest loft in the Highest Intellection,
i.e., desires nothing even from that, then unattached even to that, he
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has discriminative knowledge ever present, and thus by destruction of
the seed-power of potencies, other thoughts are not born. Then  does he
attain the trance known as the Cloud-of-Virtue.-189.

-VICHASPATI'S GLOSS.
Thus the author of the Aphorism having described the Highest Intellection to be the

means' of the restraint of outgoing activities, now speaks of the means of restraining
even the Highest Intellection :—' Having no interest left even in the Highest Intellection
there comes from constant discrimination the trance known as the Cloud of Virtue.' B y
that Highest Intellection, he does not desire the possession of anything, even of the power
of becoming the master of all existence. Nay he begins to feel pain even there. Having
become desixeless even there by seeing the defect of change, he comes to the possession
of constant discriminative knowledge (undisturbed). Explains the same :—' Thus unattach-
ed even to that, &c.' As long as the notions of outgoing activities exist, the Brfihmapa
does not come to possess the constant manifestation of discriminative knowledge. When
however he arrives at the stage when all other thoughts cease to exist, then ho becomes
possessed of constant discriminative knowledge. Then comes to him the trance known
as the Cloud of Virtue (dharma-megha). This is the meaning. Dissatisfied with the
Highest Intellection and desiring restraint of that even, let him practise the trance
known as the Cloud. of Virtue. By the practice of that he becomes constantly pm:messed
of discriminative knowledge.-20.

Sinra 3o
 r \

aff: ikitti4-1HUTT: Ilkoll
Tatah, thence, lisle-teS Klega-karma, of action and afflictions. W I :

Nivrittih, the removal.

30. Thence the removal o f  actions and afflictions
—190.

a-51.1;17641mq: eTI":  j 1 j l  f T 1 1 4 %  I
IlkirSlIato5rAq' R T F E I T 4  q-dt 419IM. IeAmAkIii. Zci4 '4 f r -

4T-Ik ITRI I  TiAtigriart 4-T4W WITmil, I 9*  ki'mek-ri4crizT:
TrAW*W4c.4,4k7rk K f t  ii o I I

VYASA.

By the attainment thereof, the affliction o f  Nescience, etc., are re-
moved, even to the very root. A n d  the good and bad vehicles of action
are utterly uprooted. O n  the afflictions and the actions being removed,
the wise man becomes free even while alive (the Jivanmukta). F low?
Because Unreal Cognitions are the cause of existence. N o  one being free
from the affliction of Unreal Cognitions is seen being born by  anybody
anywhere.-190.

VACHASPATES GLOSS.
Thus does he become capable of restraining that. And now describes the object

thereof Thence the removal of actions and afflictions.' But then how does i t  come to

pass that the wise become free while yet in the bonds of life? Gives the answer:—' Be-
cause, &e.' I t  is the vehicle of action grown strong by the residua of afflictions and ac-
tions that surely becomes the cause of life-state, 8d3.' And when there is no root, the
shoots thereof cannot exist. As says on this subject the revered Alclapada B y  not
seeing the birth of one who has no desires—CO.

Siltra 31.

Wqi i c i P T  WFP1TrIrttifT*TPI;JN II A
esti Tea ,  then. iirsIsf.ssf4tise Serve-Avernus, male, apetasya, from which is

removed (sift's) all (et) obscuring (wows) impurities (se). lams .Thanasy a, of know-
ledge.   Anantyat, because of the infinity of. . T h e y a m ,  the knowable.
sisI Alpam, but little.

31. T h e  knowable i s  b u t  l itt le then, because o f
knowledge having-become-infinite, on  account o f  the re-
moval of all obscuring impurities.-191.

kTEliqrxtrAgT46‘zi gifiReittisrltizrAzni4,1 k:4 eudEstink4-
fiiwei wr-44,E4rATge 17qk IarlurtipL-44rTa7rT:4 rmtzriq• WFdtd
Kw:a ritiFiVti*.4 vw-Tuni 414N I Fq. Trqt TT9ZWAATEIT16' 114k
ffct 1-Tdgfeligv•c•-444, I WMFEIMrcenAizT1:171 ( IMO I zp.ITTm/ mtftu: I
TRWI, I 5 t t Q  I gAilwfq site41.,awWsurg:
wqikeaH I I

VYASA.

Knowledge when rid of all the impurities of affliction and action,
becomes infinite. T h e  essence o f  knowledge covered b y  the vei l  o f
Tunas, is but seldom shown forth and becomes capable o f  recognition b y
the activity of Rajas. Here, when all the impurities have been removed,
then knowledge becomes infinite. W h e n  knowledge becomes infinite,
but little remains to know, like the shining insect i n  space. O n  this i t
has been said :—` The blind man pierced the pearl ; the fingerless put a
thread into it ;  the neckless wore it and the tongueless praised it.'-191.

VACHASPATES GLOSS.
Now describes the state of the mind at tho time when the Cloud of Virtue has boon

reached:—' The knowable is but little then because of knowledge having become ill finite
on account of their removal of obscuring impurities. The impurities which cover up the
essence of the mind, are spoken of as the obscuring impurities. Those are the afflictions
and notions. When the mental essence is freed from alloy these obscuring Impurities,
knowledge, i.e., the power of knowing becomes infinite, i.e., immeasurable, and therefore
the knowable remains but little. As in the season after tho rains, the soil being freed
of the clouds shines brightly all round and his light becomes infinitely strong, and for
this reason, the jar and other such things that are to be lighted remain but little, so
also the light of the essence of the mind, when freed from the Hajar. and Tames, becomes
Infinite, and bnt little remains to be lighted up. Soya the same :—' When that becomes
freed from all the impurities &c. Renders the same plainer by moans of the canon of
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difference :—' When overpowered,  &c. '  T h e  meaning is tha t  the Tomas is pu t  in to  motion

by  the act ive  Ra jas  a n d  is for  th is  v e r y  reason ca r r i ed  a w a y  f rom t h e  p lace.  F o r  th is

very  reason i t  is cal led the Cloud of Vi r tue,  inasmuch as i t  p o u r s  f o r t h  showers o f  l i gh t

upon al l  the v i r tues  of  th ings to be known.

Wel l ,  th is  trance, the  Cloud of Vir tue,  may be the  Cause of t h e  c a l m i n g  d o w n  o f  t h e

vehic le of actions along w i t h  the aff l ict ions and the residua;  b u t  then  how is i t  t h a t  when

the Cloud of V i r t ue  makes i ts  appearance, t he  man  i s  n o t  b o r n  aga in?  F o r  t h i s  reason

says :—'As has been said on the subject. '

I f  an effect  can be brought  in to  existence even when the cause no longer exists, then

the acts of  p ierc ing the pearl ,  &c.,  may we l l  be performed by  bl ind people, & c .  O r,  i t  may

we l l  be tha t  whatever  nonsense an ignoran t  wor ld  may t a l k  a b o u t  i m p r o p e r  things, m a y

be considered as ve ry  proper. - 3 1 .

Sutra 32.

W f f r I l i q t  E I N T I T 1 W r i t i R T P 4 1 1 1 9 1 1 1  I I  k k

no: 'Fatah, by that. itutuituul,Krititrthilattm, having fulfilled their object. ufkui
Parinama, of the changes. w u  Kratna, of the succession. uurftc Samttptili, end.
TIMM. Guottnam, o f  the qualities.

32. B y  t h a t ,  t h e  q u a l i t i e s  • h a v i n g  f u l f i l l e d  t h e i r

ob jec t ,  t h e  success ion  o f  t h e i r  changes  ends.- 1 9 2 .

waraiRt a R r t a w a a a t i t t i u t a t a ,  I M 9  whtaF i t qa tFwa ta la t

gmtat 91t4ITAffig: tiikkiAP:94 I a i t  va4TaP/Rth :  a f t a a t w a s  k i v a i a -

q q a g i k : K 4 s  II k  II
vIresA.

By that, i.e., by the rise of t he  Cloud of Virtue, the succession of the
changes of the qualities i s  over,  inasmuch as they have fu l f i l led t he i r

object, by having achieved experience and emancipation, and their succes-
sion having ended, they no longer care to stay even for a moment. —192.

V I C H A S PAT I ' S  GLOSS.

Well, t he  highest cu lminat ion of  t h e  Cloud o f  V i r t u e  be ing  t h e  p u r i t y  o f  t h e  l i g h t

of  knowledge, wh ich  is t h e  same as t h e  H i g h e r  desirelessness, i t  m a y  w e l l  u p r o o t  t h e

potencies of the vehicles of outgoing ac t i v i t ies  and of t r a n c e  together  w i t h  t h e  veh ic les

of  a f f l i c t i ons  a n d  ac t ions .  B u t  t h e  q u a l i t i e s  a r e  o f  t h e  n a t u r e  o f  t h i n g s  w h i c h  g o

on performing the i r  actions of the i r  own power.  H o w  is i t  then t h a t  t h e y  d o  n o t  g o  o n

making the same sor t  of a body fo r  such Yogis  as they do f o r  a l l  m e n  ? F o r  t h i s  reason
says :—' By that ,  qual i t ies  having ful ff l led t h e i r  ob jec t ,  t h e  succession o f  t h e i r  changes

ends.' T h e  meaning is tha t  t he  nature of the qua l i t i es ,  t h a t  t h e y  d o  n o t  f u n c t i o n  w i t h

respect to him fo r  whom they  have already achieved the i r  object , --82.

Silva 33.

rit4tteRm+0.4{Irctfkgiii: wR: 0 k  II
lam Kona, of moments. P r a t i y o g i ,  the uninterrupted sequence. 91krIll

Parinilma, of evolutionary change. V,Icl•N Aparknta, on the cessation, Rraisu Nigr&
hyab, to be cognised as distinct. wu: Kramah, succession.

33. S u c c e s s i o n  i s  t h e  u n i n t e r r u p t e d -sequence o f  m o -

ments ,  c o g n i s e d  as  d i s t i n c t  o n  t h e  cessat ion  o f  e v o l u t i o n a r y

change.- 1 9 3 .

gsta *1S T  t t f t  Ik imstrakr i t  aft--tntatarrwkaiga ma:  I WITT-

91/1MT 9k9114;91TFT9T9R49 7g14 WM I 9E19T+IMEAki9P$19770911

9'N'F9T4' 4-T9Pd. I k•Ehva f  4 9 .  PiceiciT TettAcqt-tr trfr9T-

firi9FIUT 9  I R-9 TF9'19991 SvsR9 l a k t r a r Pic991 gMt971, 9 f g r a l k -

MARTO i a a 4 k  a f t r a R I  I f i l E r T a l f ; i c t i c 4  g M t 7 -

Tizirkg r4fT9TAIIIK1RMRWSITW7,4949FfTk 19R1g 95:13 ttZutozig-

F9r1i9Tir9:I E 1 1 1 1 9 s f % g  g a 4 g  TEK9Tfterar % 4 . a r -

g4.-/tia f a  a a i r t r a w a t i a u t a :  w i t a l i a t E r a q t a  w - t r a a  wed I

TIMM 01917*9 f i  I M T  U i g k i  961:119MR9 W1Mi l i t t4  f f i •  i 9 9 -

9kf949' C s . 1 q ,  I lif01 REEM1999177 :  m i A r  Rftrqfd m k -

t t ra zfa g-°' z a l a  tzr4i 716t aka rk fa4 -ea l  M * 9 9 '  f r  fawar a ( 1 -
# f f u r l k f f m - k :  7 k E z r a •  o z 9  q i i 4 4 I  1 T

39%97T1r: ai.'94T 9  91 s i 9 k : M .  a R r i t t  f a a w  a a R t a : f l & i q K A R i z a i

a d t  k a r y f i a t N w a r  4 i a  I alai m a a R r a z t i v t r a t Z t . s t r a m a r a a m a i m

ElT9 T N '  I T 'qW9Trei  t rMtWi lakaa l fa4aK4fa •  s i N i t T 9 9 r t i a k r -

FrEMV7J1A7614 4914 RV ed. i i
vvlsA.

Well, but what i s  th is  succession? 'Succession is the uninterrupt-
ed flow of moments; i t  is taken in by last end, the cessation o f  changes.
A cloth which has not undergone the  succession o f  moments, does n o t
give up its newness and become old all at once in the end.

Further, succession is found i n  t h e  permanent also. T h i s  perma-
nence is two-fold, the Eternal in Perfection ; and the Eternal in Evolution.

Of these, the perfect eterni ty  belongs t o  the  Purusa. T h e  evolutionary
eternity belongs t o  the qualities. T h e  Permanent or Eternal  i s  t h a t  i n
which the substance i s  n o t  destroyed b y  changing appearances. B o t h
are permanent because their substance is never destroyed.

Now with regard to the appearances of the qualities, t h e  W i l l -to-be

and others, succession has an end which is cognized b y  t h e  cessation o f
the changes. I n  the eternal qualities however, whose appearances these
are, i t  has no end. I n  the case of the Permanent ones, t h e  existence o f
the released Pumps  who are established i n  t he i r  o w n  natures, i s  also
known by succession. I n  their case too, therefore, i t  has  no end. I t  i s

however conceived there, with reference t o  t h e  necessary conception o f

the act of being attached to the word,
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But then is there or is there not an end to  the succession of evo-
lutionary changes of the universe, which is ever present i n  the qualities,
by motion or by cessation of motion? T h i s  cannot be answered as such.
How?

There is  a  question to which on ly  a  one-sided answer may be
given :—` All that is born must die and having been dead be born again.'
Well, but if the question is put in this form—

Is it that all that is born must die, and having been dead be born
again?

The answer that can be given to this is not a single one bu t  must
be divided in two.

He in whom the light of knowledge has appeared, and whose desires
have been destroyed, that wise man is not born ; the rest are born. S im i -
larly the question is, Is mankind good or not? T h e  answer i s  again to
be divided in two. T h e  humankind i s  better i n  comparison with the
animals, but is inferior in comparison with gods and seers (gieis).

As to the question, Has the universe an end o r  has i t  not? W h y
this question cannot be answered as such? F o r  the Wise there i s  ces-
sation of the successions of the universe. N o t  for the others. There  is
defect in formulating any other theory. Hence the question must neces-
sarily be divided into two.-193.

VACHASPATI 'S  GLOSS.

Puts a question i n  the con tex t  about the succession o f  changes (krama) W e l l  bu t

what  is th is  succession?' T h e  answer is :—' Succession is the u n i n t e r r u p t e d  sequence o f

moments cognized as d is t inc t  on the cessation of e v o l u t i o n a r y  change.'

That  to w h i c h  i s  m u t u a l l y  re la ted  t h e  moment  r e l a t i n g  backward  and  forward  t o

the moment of the succession of changes is so cal led. T h e  meaning i s  t h a t  succession i s

tha t  wh ich  is the support of a group of moments. T h e r e  can o f  cou rse  b e  n o  succession

ascertained w i thou t  the existence of t ha t  o f  which i t  is  the succession. N o r  can t he r e  b e

a succession of one moment on ly.  T h e  inference by  residue the re fo re  po in t s  o n l y  t o  t h e

dependence t he reo f  upon a group of  moments. Says this :—'Succession is the un in ter rup t -

ed f low, &c. '  M e n t i o n s  au thor i t y  fo r  t h e  ex is tence  o f  t h e  succession o f  changes :—I t  i s

taken in  by the last  end, the  cessation of  changes.

Even In new c lo th  preserved w i t h  care, o ldness  becomes v i s i b l e  a f t e r  a  l o n g  t i m e .

This i s  t h e  l a s t  end  o f  change, o the rw ise  cal led i ts  cessation. I t  is for  th is  very  reason

tha t  a succession of change ex is ts .  A n d  b e -fore t h a t  t o o  i s  i n f e r r e d  t h e  smallness, t h e

greater  smal lness a n d  t h e  g r e a t e s t  smal lness a s  w e l l  a s  t h e  grossness, t h e  g r e a t e r

Smallness and the  greatest  smallness of oldness in  regular  sequence of  one a f te r  the other.
Shows the  same by  t h e  c a n o n  o f  d i f fe rence A  c l o t h  w h i c h  has  n o t  undergone,

& e  T h a t  w h i c h  has n o t  been  sub jec ted  t o  t h e  succession o f  moments, is spoken of as

not  having undergone tha t .

Well,  bu t  th is succession cannot  be posi ted of t he  Pradhana, because tha t  is e te rna l .
Fo r  t h i s  reason says :— '  Succession i s  seen i n  those t h a t  are permanent, B y  using the

p lu ra l  number shows tha t  succession pervades al l  permanent objects.

Now shows the  modes of permanence and t h e n  establ ishes h o w  succession pervades

the eternal  P e r m a n e n c e  is two-fold, &c. '

Wel l ,  the  constant ly  eternal  may b e  e te rna l ,  because i t  n e v e r  g i ves  u p  i t s  nature
such as  i t  i s .  A s  to  the changing substances, they are constant ly  g i v ing  up t h e i r  appear-
ances; h o w  can they  be cal led pe rmanen t?  F o r  t h i s  reason says :— '  The Permanen t  o r

Eterna l  i s  t h a t ,  S z e .  C h a r a c t e r i s t i c ,  s e c o n d a r y  q u a l i t y  a n d  c o n d i t i o n  possess  t h e

qual i t ies of appearance  and d isappearance;  t h e  character ized however remains the  same

in  substance.

Wel l ,  are a l l  successions known by  the cessation of changes? S a y s ,  No :—'Now w i t h

regard t o  t h e  appearances o f  t h e  qua l i t i es ,  t h e  W i l l - to-be, etc. '  B e c a u s e  t h e  succes-

sion of the character is t ics  ends on account of  t h e i r  be ing  des t ruc t i b l e .  N o t  so  howeve r
the  succession of  the pradhana ends.

Wel l ,  t h e  Pradhf ina m i g h t  b e  sa id  t o  b e  possessed o f  t h e  succession o f  changes,

because o f  t h e  change  o f  i t s  charac te r i s t i cs .  B u t  t h e  P u m a  n e v e r  changes. H o w

then can there  be a  change o f  succession i n  t h e  case o f  t h e  unchang ing  P a r m a ?  F o r

th is  reason says :—' In  those tha t  are constant ly  permanent, &o. '

There in the  ease of those t h a t  a r e  bound, t h e y  have  t h e  no t ion  o f  n o n -separation

from t h e  m i n d ;  t h e r e  i s  the re fo re  a  fas ten ing  o f  t h e  change on them o n  account of the

changes of the mind. I n  the case of those however tha t  have been released, the  existence

of a n  un rea l  change  has been f anc ied  b y  i gno rance  w i t h  reference to  the act ion of  t he

word  to be. B e c a u s e  the word precedes, fancy comes therea f te r  and p u t s  o n  t h e  appear -

ance of the act ion of  the word  to  be.

I t  has been said tha t  the succession of changes does no t  f ind an end i n  t h e  qua l i t i es .

Not  suffer ing tha t  assertion puts the question, ' I s  there an end to sucoession, etc.'?

Cessation of  motion means t h e  G r e a t  L a t e n c y,  t h e  Mahapra laya.  M o t i o n  s ign i f ies

creation. T h i s  is the  meaning.

I f  there were no end of the change of the universe (Sanisira) on account  o f  e t e r n i t y,

how t h e n  shou ld  i t  b e  i n  t h e  G r e a t  L a t e n c y,  t h a t  a l l  t h e  Pu ru las  shou ld  al l  a t  once

have a n  e n d  o f  t h e  succession o f  changes i n  t h e i r  ease, a n d  a g a i n  shou ld  t h e  same

succession o f  changes come i n t o  b e i n g  a l l  a t  once  a t  the beginning of a mani festat ion?
For  t h i s  reason i t  w o u l d  f o l l o w  t h a t  o n e  Purusa  a lone be ing  released, t h e  un ive rse  o f

evolut ion w o u l d  cease t o  e x i s t  f o r  a l l ,  and  thus  a l l  the P u m p s  would become released.

I n  th is  way  wou ld  come the end of the succession o f  t h e  changes o f  t h e  Pradhana,  a n d

the Pradh ina  also would thus come to be impermanent.

Fu r t he r  i t  i s  n o t  a l lowed t h a t  t h e  mani fes ta t ion  o f  ex is tence w h i c h  d i d  n o t  e x i s t

before i s  possible,  a n d  t h i s  asser t ion c a n n o t  the re fo re  b e  t aken  t o  p r o v e  I t s  i n f i n i t y.

When th is  becomes the  case, i t  can no longer be said tha t  the Pradhf ina i s  beg inn ing less.

A l l  the  teachings of the  Sestras thus come to  be fu t i le .  T h i s  is the meaning.

Gives t h e  answer  :—I t  canno t  b e  answered ;  t h e  quest ion  does n o t  deserve  t o  b e

answered. W i t h  t h e  o b j e c t  o f  show ing  t h a t  t h i s  ques t ion  canno t  b e  answered, shows

a ques t ion  w h i c h  admi ts  o f  a  one-sided answer. T h e r e  is a quest ion, &o. '  T h e  answer

to the question, W i l l  a l l  t h o s e  t h a t  a r e  b o r n  d i e ?  i s  Ye s .  T h i s  i s  t r u e .  N o w  speaks

of a  ques t i on  w h i c h  admi t s  o f  an  answer  a f t e r  be ing  d i v i ded  i n t o  t w o  :—Are a l l  those

t h a t  a r e  b o r n  bound t o  d i e  and  d y i n g  b e  b o r n  aga in?  T h e  answer  t h a t  can  b e  g i v e n

to th is  is only  possible a f te r  a division.

In  order  to  make t h e  m a t t e r  c l ea r,  men t ions  another  quest ion  w h i c h  admi t s  o f  a n

answer o n l y  a f t e r  be ing  d i v i d e d  :—`Simi lar ly  t h e  quest ion,  &e . '  T h i s  question does not

admi t  o f  a  one-sided answer.  I t  i s  imposs ib le  t o  s a y  t h a t  t h e  e v o l u t i o n  o f  t h e  w i l d

and unwise is in  general Indef in i te o r  f in i te.  T h e r e  01111 1/11 no communi ty  botwnen then,.
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This i s  s i m i l a r  t o  t h e  imposs ib i l i t y  o f  ascer ta in ing  t h e  goodness o r  o the rw ise  o f

every  l i v i n g  be ing  a l l  a t  once. T h e  same i s  t h e  ease w i t h  the  death of ono who is j u s t

born. T h i s  can, howeve r,  b e  ascer ta ined a f t e r  a  d i v i s ion .  S a y s  t h i s  :—The w i s e  man
Is not  born, &c. T h i s  is the meaning.

The inference i s  t h a t  t h e r e  be ing  emancipat ion o f  a l l  i n  t h e  case o f  t h e  f reedom

of one  o n l y  f r om succession, t h e  w o r l d  m u s t  come t o  end.  A n d  t h i s  depends upon the

emancipat ion proved to  ex is t  by  the au tho r i t y  of the gastras. T h u s  here is t h e  a u t h o r i t y

of  t h e  means of knowledge known as verbal  au thor i ty,  wh ich  establishes the  emanoipat ion

understood. H o w  can i t  be tha t  the same gf istras should, by  a cer ta in  t e a c h i n g  o f  the i rs ,

s t u l t i f y  ano ther  a u t h o r i t y  o f  t h e  g l s t r a s  es tab l i sh ing  t h e  e t e r n i t y  o f  the modif ications

o f  t h e  Pradhana ? T h e r e f o r e ,  t h e  i n f e r e n c e  w h i c h  m i l i t a tes  a g a i n s t  t h e  a u t h o r i t y  o f

the  A g a n a  cannot  b e  considered a n  au tho r i t y.  I t  i s  o f  course in  t h e  Veda,  the S m r i t i

and t h e  Puranas t h a t  t h e  succession o f  c r e a t i o n  a f t e r  c r e a t i o n  i s  w i t h o u t  beg inn ing

and w i t h o u t  end.  F u r t h e r  i t  i s  n o t  poss ib le  t h a t  a l l  t h e  souls should cease to  be b o r n

and die a l l  at  once .  E v e n  i n  t h e  case o f  l ea rned  m e n  w h o  h a v e  b e e n  p r a c t i s i n g  and

work ing  f o r  mo re  l i v e s  t h a n  o n e  t o  ach ieve  d i sc r im ina t i ve  knowledge, t h i s  knowledge

does not become wel l  established. H o w  is i t  then possible t h a t  i n  t h e  case o f  a l l  l i v i n g

beings, w h e t h e r  t h e y  be long  t o  t h e  c lass  o f  t h e  m o v i n g  o r  the unmoving creatures, i t
should manifest a l l  a t  once by  some chance

Fur ther  i t  is not  proper tha t  the effects should man i fes t  a t  o n e  a n d  t h e  same t i m e

al though t h e  causes a r e  n o t  i n  ex i s tence  a t  one and the  same t ime. I n  the  case of the
manifestation o f  d i sc r im ina t i ve  k n o w l e d g e  b y  succession, i nnumerab le  s o u l s  m a y  b e

released b y  succession, b u t  t h e  d e s t r u c t i o n  o f  t h e  un i ve rse  w i l l  n o t  f o l l ow,  because
creatures are in f in i te  and innumerable. T h u s  al l  is  plain.— 83.

S u t r a  34.
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j m n i - t s r t t  P u r u s . a r t h a - g a n y a n A m ,  o f  t h o s e  t h a t  a r e  d e v o i d  o f  t h e  o b j e c t

o f  t h e  P u r u a .  v r - 7 0 1 G u n a n a m ,  o f  t h e  qua l i t i e s .  trrmioq: P r a t i p r a s a v a h ,  b e c o m i n g

la ten t .  aavzrq K a i v a l y a m ,  a b s o l u t e  f reedom.  1,447-36-Sdf SvarOpa-p ra t i s tha ,  e s t a b l i s h -

ed i n  i t s  own n a t u r e .  En. VA ,  or.  Rfa-zrN: C h i t i - g A k t i h ,  t h e  p o w e r  o f  consciousness.

IRr It , i ,  so, t h u s .

34. Absolute freedom comes when the qualities,
becoming devoid of the object of the Purusa, become latent;
or the power o f  consciousness becomes established i n
its own nature.--194.
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CH. IV.  § 34. O N  ABSOLUTE INDEPENDENCE, 194. 3 1 5

I t  has been said that absolute freedom comes when the succession
of the functioning of the qualities in  the performance of their duties is
over. I t s  nature is now ascertained. Absolute freedom is  the latency
of the qualities on becoming devoid of the object of the Pollee, or  it
is the power of consciousness established in  its own nature. Absolute
freedom is  the becoming latent by inverse process, of the qualities, when
they are devoid of the object of the Parnsa, after having achieved the
experience and emancipation of the soul.

The power of consciousness is absolute when it is not again limited.
—194.

Thus ends the Commentary of Vyksa, t h e  Sakkhya-pravachana, t h e  F o u r t h  Chap te r

on Absolute Freedom. T H E  Book is FINISHED.

VACHASPATI 'S  GLOSS.

Describes the connection of the aphorism de f in ing  t h e  n a t u r e  o f  abso lu te  f r eedom

(ltaivalya) w i t h  t h e  p rev ious  aphorism : — ' I t  has been said, &a. '  A b s o l u t e  freedom is t he

becoming la tent  of the qual i t ies when they become devoid of the  objects of  the Putrusa.'
The becoming la tent  of the qual i t ies in  t h e i r  cause, t h e  P radh lna ,  w h e n  t h e y  a r e

devoid of the objects o f  t h e  P u r e e s ,  h a v i n g  a c h i e v e d  t h e m  :—The o u t -going and the

t rance and the inh ib i t i ve  p o t e n c i e s  o f  t h e  q u a l i t i e s  w h i c h  a p p e a r  b o t h  as t h e  causes
and the effects, become la tent  i n  t h e  m i n d .  T h e  m i n d  becomes l a t e n t  in  the  pr inc ip le

of egoism. T h e  pr inc ip le  of  egoism becomes l a t e n t  i n  t h e  undi fferent ia ted phenomenal,

and the undi fferent ia t ive  phenomenal in to  the noumenal.

This backward disappearance of t h e  qua l i t i e s  w h i c h  appear  as both  the  causes and

the effects, is cal led absolute f r e e d o m  o f  t h e  P u r u s a ,  i n  r e l a t i o n  to  the Pradhana from

which he i s  re leased .  O r ,  f r e e d o m  i s  t h e  es tab l i shmen t  o f  t h e  P u r u s a  i n  h i s  own

nature. S a y s  this, ' O r,  i t  i s  t h e  power, &c f . '  I n a s m u c h  as i n  t h e  Mahf ipra laya,  t oo ,  the

power  of consciousness i s  es tab l i shed  i n  i t s  o w n  n a t u r e ,  b u t  t h a t  i s  not  Moksa, he

says :—` Does n o t  come in to  relat ionship again, &c.'  T h e  word  ' I T ! '  in  the aphorism means

the  end of the book.
In  th is  Chapter  have been descr ibed the m i n d  f o r  f reedom, and the t rance known

as the  Cloud of Vi r tue ,  for  establ ishing the Purusa,  a s  he appears i n  the other  wor ld ;  also

t w o  descript ions of  M u k t i  have been described and other  th ings also by  context .

The root of  the aff l ict ions has been descr ibed,  a s  a l so  the  aff l ic t ions;  bo th  the Yogas

are described together  w i t h  t h e  e i g h t  accessories. T h e  w a y  o f  M o k s a  i n  the shape of

the  knowledge o f  t h e  d i A i n c t i o n  b e t w e e n  t h e  P u m p  a n d  t h e  q u a l i t i e s  h a s  b e e n

rendered p la iner.  A b s o l u t e  freedom h a s  b e e n  ascer ta ined  t o  be the power of conscious-

ness free from the  afflictions.

Thus ends the  Four th  Chapter  of Absolute Freedom in  t he  Gloss of  Vf ichaspati  M i k a

on the Commentary of Vyasa.—U.

For  t he  service of Brahma.
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