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FOREWORD

We have great pleasure in placing the 8th Volume of the
Journal of the Place Names Society of India in the hands of
Scholars. With the publication of this volume, the Society has
successfully brought out one annual issue for every year of its

existence.
I take this opportunity to express, on behalf of all the

Members and Office-Bearers of the Society and also on my own
behalf our deep sense of gratitude to Prof. D. Javare Gowda,
Founder—President of the Society, who continues guide us in all
all our activities in his capacity as our Chief Patron. The 8th
Volume has been printed neatly for which we are very much
thankful to our publishers M/s. Geetha Book House, and the
Printers M/s. Mysore Printing and Publishing House, parti-
cularly to Shri M. Sathynarayana Rao of the Book House and
Shri G. H. Rama Rao of the Printing House.

We are indeed very happy that the third lecture in the Ku. Si.
Haridasa Bhat Shastipoorti Endownment Lecture Series is
being delivered this year by Shri N. Sethuraman, one of our
Patrons and a leading Scholar in the field during the 8th
Annual Conference of the Society to be held at Tirupati (20-22
December, 1986) with Prof. V. S. Pathak, Head of the Depart-
ment of Ancient History, Culture and Archacology, Gorakhpur
University, Gorakhpur as the General President. We express
our thanks to Prof. G. N. Reddy, Vice-Chancellor of the Sri
Venkateswara University, Tirupati, for inviting us to hold our
8th Annual Conference under the aegis of the Department of

Telugu Studies of the Sri Venkateswara University.
[ am happy that the academic activities concerning the study

of Place Names is on the increase. Prof. Puthusseri Rama-
chandran, President, PLANS, Trivandrum has held a National
Seminar on Place Names in June 1985. Dr. Y. Balagangadhara
Rao, one of our Vice-Presidents, whose services in the cause of
Place Names Studies is well known has hosted a U.G.C.
sponsored National Seminar on Onomastics in Nagarjuna
University for five days in January 1985. These are, hopefully,
forerunners of even greater activities in the days to come.

Mysore K. V. Ramesh
6—10—1986 President



PREFACE

With the completion of this volume, the Society has success-
fully brought out one annual issue for every year of its
existence. This journal contains the gems of learned papers
contributed by the scholars from different parts of the country.
My thanks are due ‘to all of them.

The Seventh Annual Conference of the Society was held
between 22 and 24th February, 1986 at Gorakhpur. The papers
presented there form the main bulk of this issue of the journal.
I take this opportunity to put on record our grateful thanks to
the authorities of the Gorakhpur University and the osganisers
who made the conference a grand success. Besides the deli-
‘berations of usual type,the prominent feature of this.conference
was the special lecture on the Place Names and personal Names:
an Anthropo-Historical perspective, delivered by Dr. K. S.
Singh, Director-General, Anthropological Survey of India,
New Delhi, being the second of the series of Ku. Si. Haridasa
Bhat Shastipoorti Endowment Lectures. ‘'We are quite hopeful
of bringing out this lecture in the form of a monograph possibly
before we meet for our Eighth Annual Conference at Tirupati.

Credit for the ‘Society’s smooth and successful functioning
and many other activities goes to our Chief Patron and the
President, whose elderly guidence and encouragement haye
always been with us. Thanking my colleague Shri P. Venkatesan
for the trouble he has taken in seeing the matter of the journal
through the press amounts to thanking one’s own self.

Mysore S. P. Tewari
6—10—1986 Executive Editor
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1.

PRESIDENTIAL ADDRESS

N. SETHURAMAN

Learned scholars and friends,

[ am extremely happy to be present here on this occasion of
the Seventh Annual Conference of the Place Names Society of
India. I am thankful to the members of the Executive Com-
mittee of the Society for their kind gesture in electing me as the
General President of this session. While I deem it a great
honour and privilege done to me, I am also fully aware of the
responsibilities cast on me in conducting the sessions. I trust
that with the co-operation of the fellow delegates and other
friends I will be able to discharge my duties to the satisfaction
of all. |

This conference is held under the auspices of the Department
of Ancient History, Culture and Archaeology of the Gorakhpur
University. The learned scholar Dr. V. S. Pathak, the Head of
the Department, has taken personal interest and made excellent
arrangements, Dr. V. S. Pathale, his staffs and students are
already known for their hospitality and generosity when they
successfully conducted the Ninth Annual Congress of the
Epigraphical Society of India held in March 1983. Therefore
it will not be difficult for them to score another victory in
holding this session with all success.

I am not a new comer to the Gorakhpur University. Three
years ago I came here and participated in the Ninth Annual
Congress of the Epigraphical Society of India. I presented my
paper “Two Jatavarman Sundara Pandyas of accession 1303 and
1304". In that paper, in the process of reconstructing the
chronology of some of the Papdya kings, I dealt with in detail
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how astronomy and mathematics can be applied in the investi-
gation of inscriptions supported by literary evidence from
Sanskrit poems. The paper was very much appreciated by the
researchers and my friends — the epigraphists — in Tamil Nadu
affectionately call it “Gorakhpur Paper’, a unique distinction
which I always cherish because on some day I may disappear
but the name “Gorakhpur Paper” will always remain permanent
in the epigraphical research circle in Tamil Nadu.

The study of the place names and personal names is a fasci-
nating subject and it is popular in the foreign countries. In our
country this subject did not draw much attention till 1977 when
Professor Javare Gowda laid the basic foundation for the
formation of the Place Names Society of India. Dr. K. V.
Ramesh, Prof. K. S. Haridas Bhat, Dr. S. P. Tewari, Sri M. N.
Katti and other learned friends also contributed their services
in making this Society a strong unit. The socity is growing in
strength and in the past eight years it has done useful and
meaningful services. It has brought out seven volumes which
contain scores of articles written by scholars from all over India.

My association with the socicty starts from its very beginning.
I entered in it as an ordinary member and later I became one of
the patrons. Most of the delegates assembled here know me
very well and on many occasions | had the pleasure of meeting
them in the various conferences held at different placas. How-
ever for the information of other friends, particularly the
studenis who have assembled here, I would like to make a brief
introduction about myself., Icome from Kumbakonam, a well
known commercial town in Tamil Nadu. It is situated on the
south bank of the sacred river Kaveri. In the acient days,
Kumbakopam was a hamlet of “Palayarai”, the capital city of
the great Cholas. The historic antiquity is the only inheritance
of mine, otherwise I have nothing to boast about myself.

During my college days I was very much interested in
Chemistry. In the year 1950 I joined the Madras Institute of
Technology, Madras and specialised in the advanced technology
of automobile engineering, In the year 1953, I joined the
Hindustan Motor factory at Calcutta. Later in accordance with
the wishes of my father I took up the responsibility of running
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our family business, namely bus transport. In the year 1962
I went to England and had intensive training in diesel engines
and bus body building. This helped me in introducing new
types of bus bodies in Tamil Nadu. Buses were nationalised
and so I turned my attention towards other business fields. I
am now a dealer for tractors and cars which supply my daily
food and bread. This is my brief history ofeourse up to this date.

Yet I have my own eccentricity which is not uncommon
among some of the businessmen. My personal interest is
epigraphy, applied astronomy with special reference to
epigraphy, study of place names, historical literature etc. When
I made deep researches in these subject 1 was able to bring out
scores of new findings and discoveries, which are very well
known.

The most important discovery is the definition of the regnal
year. Earlier scholars thought that the measure of one year of
ruling of a king was equal to that of a calendar year. In order
to find the accession dates of the kings they made the reverse
calculations on the distinct understanding that a regnal year
contained 3635 days. I made intensive research and found that
the Hindu kings counted their reigns on the basis of their
accession star.! Number of records establish this age old
custom. For example, suppose a king ascends the throne on a
day of star Revatiin the Pirva paksha in the month Makara, his
second year commences in the next year from the day of the
same star Reévati in the Parva paksha in the month Makara.
The regnal year is based on the star in which the moon stood at
the time of coronation of the king. It is of a lunar measufe
and each regnal year varies from 354 to 385 days depending
upon the occurrance of the accession star in the successive
years. In order to find the accession date of the king the above
formula of lunar measurement must be applied in all the
reverse calculations.

Application of regnal ygar theory

The discovery of the measure of the regnal year (of lunar
reckoning) is a major break through in the epigraphical
research. It helps us in identifying several kings who had same
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names but who existed in the same or different periods. It also
helps us in identifying the hitherto unknown kings who had
same names. As a sample case I would like to mention here
the Pandya kings who ruled from 1000 to 1700 A.p. -in the
extreme south of the Indian peninsula. In the course of 700
years, scores of kings existed. They had only six names often
repeated. These names were Kulagekhara, Parakrama, Sundara,
Srivallabha, Vira and Vikrama. Somectimes the brothers had
same names. Father and son also had same name. They had
only two titles-either Maravarman or Sadaiyavarman. If the
father is a Maravarman the son will be a Sagaiyavarman. Ata
time there will be 3 or 4 or 5 even 12 kings. They were related
each other.

The above six names were bestowed on them at the time of
coronation. These are the abisheka names and not the personal
names,, The name given to the prince at the time of birth is
not known. We know only the royal names which are quoted
in the records.

Only a few had prasastis or epithets. The problem is how to
identify the kings who had same names and who existed in the
same or different periods. For example from 1000 to 1400 A.p.
there were forty seven kings with six names. Among them
twenty two were identified by Kielhorn, Swamikkannu Pillai
and Robert Sewell. This was the position in 1922. In my
recent rescarches I identified the rest.?

Earlier scholars identified the kings with the help of prasasti
and epithet. Most of the kings could not be identified because
such evidences are not available. The records supply astro-
nomical date. When they did not agree with the known kings,
scholars suggested correcting the regnal years of the month or
the rithi etc. They never anticipated that some more kings
could haye existed with same names.

Having found the measurement of the regnal year, I applied
the Indian calendar system and this helped me in identifying the
kings who had same names and wheo existed in the same or
different periods. I have explained the methodology in my
book “Medieval pandyas™ and “Imperial Pandyas”® and also in
my papers presented in the various conferences.
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A known name need not belong to the same identity. For
example in the 13th and 14th centuries there were three
Maravarman Sundara Papdyas and eight Sadaiyvavarman
Sundara Pandyas. Similarly in the same pericd there were six
Magavarman Vikramas and two Sadaiyavarman Vikramas. I
can enlarge the list-but that is not the purpose of my talk.
What I would like to impress here is that the Indian calender
system helps us in identifying the kings who had same names but
who existed in the same or different periods.

If the astronomical data do not agree with a known king,
we have to lookout for a new king who would have had same
name. For this purpose we want evidence and historicity. In
that context astronomy requires internal as well as external
support which could be either an historical event or any name
with a date. 1 quote belew a sample case.

Sadaiyavarman Parakrama Papdya came to the throne in
1315 Ap. Inthe year 1319, Khusru Khan, the general of Alauddin
Khilji of Delhi invaded Tamil Nadu. Parakrama Papdya
defeated Khusru Khan and adopted the title “Valal vali tirandan’
which means ‘he who opened the way with his sword’. The
name Valal vali tirandan has a date., That date is 1319 A.p. If
we find this name in any record we can immediately conclude
that the record was engraved after 1319. In the 14th century,
coins bearing the name “Valal vali tirandan panam™ were in use.
They are frequently referred to in some of the Papdya records.
The nanie of this coin helped me in identifying Maravarman
Srivallabha of accession 1308, Sadaiyavarman Srivallabha of
accession 1308 A.p. Sadaiyavarman Raja Rajan Sundara Pagdya
of accession 1310 A.p. The records of these kings were discovered
seventy years ago. They also supply astronomical data but the
kings could not be identified. The name of the coin *“Valal vali
tirandan’ mentioned in their records place the astronomical
data beyond 1319 A.p. Thus the name of the coin and astronomy
helped me in identifying the kings.

I can quote many examples but this not the occassion for
it. What I would like to inform the scholars a:sembled
here is that my reference to the definition of the regnal year and
the application of the Indian calendar system are not out of
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acepl in the context of the purpose for which we have met.
The study of the personal name is a different subject. The identi-
fication of the persons who had same names is exiremely difficult.
Here the Indian calendar system helps us in identifying the
persons who had same names. It also helps us in the recons-
truction of the chronology of the kings who had same names
but who existed in the same or different periods.

Place Names

In Tamil literature the D#varam hymns of the three Saivite
saints Tirufijana Sambandar, Tirunavukkarasar also called
Appar and Sundara Murthy offer ample scope for the study of
the place names in Tamil Nadu. The poems also refer to some
of the sacred places in Kerala, Andhra, Karnataka, North India
and Ceylon. Sambandar and Appar were contemporaries and
they existed in the middle of the 7th century. Sundara Mauarthy
lived in the first half of the 8th century, These three celebrated
saints are the most popular and foremost poets among the sixty
popular and foremost poets among the sixty three saivite saints
called Navanmars (devotees). The trio arc often referred to as
Miivar Mudalis (the three chiefs). In their poems they mention
275 places dedicated to Lord Siva (Siva Kshztras). Among them
two hundred and sixty six are in Tamil Nadu, one is in Kerala
(Tiru-Afjai Kalam) two are in Ceylon (Kedi¢varam and
Tricopamale), one is in Karnataka Kokarpam, one is in Andhra
(Sri 8ailam) and four are in the Himalayas.

In their poems Kshetrakiovai and Tiruttandakam, the saints
furnish a comprehensive and complete list of the sacred places.
Sundara Murthy goes a step further and mentions the names of
the nadus (districts) in which some of the Kshetras were situated.
Those places exist even today. The lists given by the saints
and the cntire Dévaram poems of eight thousand and two
hundred and ninety verses (written in seven volumes) supply
valuable data for research in the-study of those places. The
inscriptions engraved on the stone walls of the temples of those
places, especially those which are situated in Tamil Nadu,
reproduce the same names of the plazes, the temples, deities and
the goddesses as mentioned in the poems, The names mentioned
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in the stone records are in total agreement with the poems. A
comparative study of the poems and the stone records reveal
that in those days the Dgvaram poems were the basic sources
and they were religiously followed by the kings who caused the
inscriptions to be engraved on the walls of the temples.

In the 7th and 8th centuries i.e., in the days of the three
Néayanmars namely Sambandar, Tirunavukkaragar and Sundara
Mirthy, the temples mentioned in their poems were in brick
structure, There was no separate shrine for the goddess. The
saints being pious devotees praise lord Siva and his consort
Uma. They describe the god and the goddess in different names.

From the 9th century onwards the kings started converting
brick temples into granite stone buildings. It took more than
three hundred years to complete this process. From the
eleventh century the kings started constructing separate goddess
shrines within the premises of the main temple. While doing
so they called the goddess shrines in the same names in which
the saints described the goddess in their poems. When the
temples were built of stone the kings caused the inscriptions to
be engraved on the walls.

For ought we know in this. The Devaram hymns are earlier.
The stone records are later. These records follow verbatim
the same names mentioned in the poems. In the 13th century
Cholas disappeared and the Papdyas emerged victorious. In the
14th centuty the Papdyas became weak due to the Muhammadan
occupation of the Madurai city. The Vijayanagar empire drove
out the Muhammadans and brought the whole of Tamil Nadu
under their conirol, The Pandyas retired to Tirunelveli
Pistrict, the extreme southern tip of the Indian peninsula.

The Vijayanagar kings came from Karnataka and their mother-
tongue was Kannada. During their reigns the names of some
of the places and the temples were changed. The change was
not deliberate but it was only accidental and a need of that
hour. Yet they retained the old concept and translated the
Tamil names into Sanskrit. Scores of such examples can be
quoted. For want of time and space I quote below a few cases

only,



16 / STUDIES IN INDIAN PLACE NAMES-VIII

The ancient name of my town Kumbakopam was Kuda-
mukku and it is situated in the Kaveri delta. In Tamil the
delta is called Kuganadu. This is quite obvious because a delta
is like a triangle and is usually in the form of a kuda (pot). A
poem in Perun-togai calls the Chola king Vikrama “Kuda-
Kaveri-nadan™., (Lord of the Kaveéri delta). Sambandar, the
foremost among the Tamil saints, calls this “Kuda-makku®.
In Tamil mitkkn means nose or tip, “Kuda-mukku” means the
town situated at the tip of the pot like delta (delta tcwn). In
the Dévaram poem loid Siva, the presiding deity of this town is
called “Kuda-mukkin-Igai (8iva) who is pleased to reside here
with His consort Valar mangai (goddess of presperity)®. The
names of the town, god and goddess are to be treated geogra-
phical in character since the conzepts behind these names ate
based on the delta and its flourishing prosperity.

The place name Kuga-mukku s found in the inscriptions and
it continues to appear till the end of the 14 century. Later the
Tamil name Kuda-mikku was translated into Sanskril and the
town was called Kumbakopam. An inscription whizh comes
from this town belongs to the Vijayanagara king Viruppanga
Ugaiyar and it is dated Wednesday the 25th October 1385 A.D.
This is the earliest record in which this town is called Kumba-
konam." The name of the god Kuda-niikkin-Irai was translated
into Sanskrit and He is called “Kumbhakogpattu Igar™ or
“Kumbegyaiar”. The name of his consort Valar mangai was also
translated into Sanskrit and She is now called “Mangalambika’",
The Sanskiit translations have not alteied the theme of the
Tamil names. In the days of the Nayanmars certain places had
Sanskrit names also. Tiru-Nagédvaram, Kachchi Ekambam
(Ekambaridvara of Kanachipwmam), Kachehi Angka Taigapatam
(Kanchipuram) are such examples.

Nature

In the ancient days man worshiped nature as God. Trees,
tanks, rivers, mountains etc., were worshipped and considered
sacred. The Devdram poems mention many such places dedi-
cated to Lord Siva,
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The sacred places Tiruppananda] (Palmyra tree), Tiru-Alaf-
kadu (banyan tree), Tiru-veppaval (Jambu tree), Tiru-Marukal
(Plantain tree), Tiru-Trumbulai (in the name of a herbal plant
which is a very good medicine for dog bite rabbies disease),
Tiru-Idai-Marudar (Madyarjunam-lifiga in the middle of the
Arjuna tree) are some of the sacred places called in the name
of the trees and plants.

In Tamil “Aru’ means river, “Turai™ refers to a place situated
on the bank of a river, “Tursutti” means a place situated in
between two rivers (not island). Many sacred places associated
with the rivers and their names with the sufflx either “Ara® or
Turai or Turutti are mentioned in the Dévdaram poems. For
example, Tiru-Aiyiru (Pafichanadi), Tiru-Idaiyaru, Tiru-Alan-
turai, Tiru-Mianturai, Tiruppalatturai, Tiruppunturutti ete,, are
sacred centres, the names of which are assotiated with the
nearby holy rivers,

In Tamil, “Malai”® mezns mountain, “Kunram® mean hill.
Enkoi-malai, Manikka-malai, Tiru-agppi-malai, Kogdusi-kungam,
Tirupparan-kunram are important saivite centres and the
adjcining mountains of these places are considered sacred and
worshipped.

Five Efemsnis

Nature consists of five elements namely earth ( Prithivi) water
(Appu), fire (Agni), air (Vavu) and space (Akasa). These are
called Panchabiitas (five elements), Sacred places in the names
of five eclements are called Pafichabiita Kshetras. Devaram
poems refer to these places dedicated to Lord Siva.

The Lord of the Tiruvarar city is called “Purru-Idam-
Kopdar” i.e., the lord whose abode is earth. The Sanskrit
name is Vanmiki-Natar, in Tamil Purru refers to the earth and
it represents the first element and the god of this place is called
in the name of “Purre’ (Prithivi).

Tiru-Anaikkaval or Anaikka near Tiruchirappalliisa iacled
gaivite centre. It is situaled in the island in the middle of the
big Kaveri river. The D@vargm hymns call this place in two
names, namely, Titu-Anaikkaval and Tiru-Vegpaval. According
to the Purdiic story it is said that Lord Siva of this place gave
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protection to an elephant and so the place was called Tiru-
Anai-Kaval. Tiru means sacred. Anai means elephant and
Kaval refers 1o the protection given to an elephant by the lord
of this place. Tiru-Anai-Kaval means the sacred place where
the elephant was given protection.

Tiru-Vegpaval is another mame of this place. It meahs
“sacred white jambu tree” which is the sthala-vriksha of this
place. Saint Sambandar states that the very tree is Lord Siva.®
The Tamil names Tiru-Anai-Kaval and Tiru-Venpival are
found in the inscriptions of the Chalas, Pagdyas, Hoysalas and
the Vijayanagara kings. The former name is still retained and
the latter disappeared in due course. In the Sthala-Purdna of this
place the Tamil names Tiru-Anai-Kaval is translated into
Sanskrit as Gajarapyam. Gaja means clephant and Aranyam
means forest. The change in the inner meaning of the name
needs some explanation.

Tiru-Anai-Kaval is the full name. The abridged form 1s
Tiru-Anai-Ka. In Tamil Kz refers to forest also. In the result,
in the Puranic legend of the later times the Tamil name Ka was
translated as Aranyam. Tiru-Anai-Ka was called Gajarapyam
in Sanskrit. The Sthala-Vriksha of this place is the sacred tree
Tiru-Veppaval, the white Jambu tree. Fittingly the Sanskrit
name Jambuksgvaram is given to the temple,

The God of this plaee is called by two names, namely the
lord of Tiru-Anai-Kaval (Gajaiagyam) and the lord of Tiru-
Veppaval (Jambuk&gvaram). Naturally we can expe:t two
shrines dedicated to the goddess. The inscriptions of the
Papdyas and the Hoysalas mention two shrines of the goddess
namely “Vadivai Mangai” (Soundarya)—the beautiful goddess
and “Akhilanda Nayaki”—the mistress of the world.® Saint
Appar says that the Lord of Tiru-Anaikka is pleased to reside
here with His consort Vadivey Mangai.” The temple dedicated
to this goddess is mentioned in the inscriptions. Unfortunately
that shrine is not found today. The other goddess shrine
Akhilanda Nayaki also called Akhilapda 1§vari exists and it is
situated in the fourth prakdra of the temple. Unfortunately
the verse of the Dgvaram poem which should have mentioned
the name Akhilanda Nayaki is lost. However a reference
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made by Saint Appar supplies the clue. He says that the lord
of this place rules the whole world—*Anaittu-Ulagum-Alvan.”*
The consort of the lord of the universe is naturally called
Akhilapda Nayaki.

In this temple there is a natural spring in the central shrine.
It never dries out and the ligga is always surrounded by water.
Saint Appar refers to this spring and calls the god the lord of
ée{un-m‘ar' (spring).” Water is the sccond element of the
Paiicha Bhiitas. 'The abode of the lord of the spring (water) is
called Appu Kshetra. Today the town is called Tiru-Anaika
in the name of the elephant and the temple is called Jambu-
késvaram in the name of the sacred tree.

The town Tiru-Anpamalai is in Noith Arcot District in
Tamil Nadu., The huge Siva temple is at the foot of a big hill
of approximately 2000 feet in height. This hill represents
Lord Siva. The Mahatmya states that in days of yore there
arose a dispute between Vithpu’and Brahma as to their relative
superiority. In the course of heated controversy, there ascended
a huge flame which was no other than Lord 8iva. He appeared
in that form to convince Brahma and Vishgpu that there was
yet one superior to them. At that time Brahma took the form
of a swan and flew up above, to discover the top of the flame.
Vishnu became a Varaha or bear and tore the earth with his
powerful tusk and tried to discover the base of the flame. Both
Brahma and Vishau failed. This incident is said to have taken
place on the night of the fourteenth day of the dark fortnight in
the lunar month Migha and as such that day which is known
as Sivariitri is considered specially impoitant for the worship
of Siva. Brahma and Vishpu wanted to worship 8iva. Lord
Siva acceded to their wish and He is said to have appeared in
the form of a bright fire on the day of full moon and star
Kritika in the Tamil month Karttikai and that day accounts for
the importance of the Karttikai festival in Tiru-Agnamali when
a huge flame is lit on the top of the 2000 feet high hill. This
hill is considered as sacred fire /liiga. It is called Agni Kshatra.
Anna means elder brother or Father or the most superior.
Malai means mountain, Tiiu-Agpa-malai means the sacred
most superior (holy) mountain and it represents lord Siva,
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The lord of this temple and the hill are praised by the saints in
the Dévaram hymns.

The sacred centre Kajahasti in Andhra Pradesh is called
Vayu Kshetra. The central shrine is a small room. It is very
narrow and there is absolutely no movement of air. In the
centre of this room the lisiga is installed. In front of the liiga
there are twenty oil lamps put up in the form of a garland.
Among them the flames in nineteen lamps do not flicker but in
only one lamp the flame is always flickering. It is said that this
is due to air which is considered another sacred manifestation
of Lord Siva (Vayu-lingam) and so this called Vayu-Kshetra.
The name Kalahasti is associated with some othei puranic story
and it has nothing to do with Vayu (air). This temple is also
praised in the Dévaram poems.

The fifth element is space — Akada (ether). This cannot be
represented in any form or shape. Space exists everywhere
and in it everything exists, It is extremely difficult to describe
what space is but it will not be difficult to understand what it
is. The famous Chidambaram temple is called Akasa-Kshetra.

Siva lidga is worshipped in the Milasthana. There is a
seperate shrine for the goddess Sivakami. In the chir Sabha
the bronze images of Lord Nataraja and His consort Sivakama-
sundari are worshiped. On the right side of Loid Natarija
there is a screen. When we want to offer our prayers, the
screen is removed and we see nothing. Yes, there is nothing
except the space. The space “Akasa” (ether) is worshipped.

In Tamil literature and in the inscriptions the temple of
Nataraja is called Tiru-Chigrambalam, Tiru means sacred.
Chif is knowledge. Ambalam means the theatre where Lord
Nataraja is pleased to dance. The cosmic dance of Lord Nata-
raja is the basic concept of Tiru-Chirrambalam. His theatre is
the entire universe and fittingly the sacred place is called
Chidambaram in Sanskrit. Saint Tirumalar (7th century) in his
Tirumandiram (Agamas in Tamil) says Chidambaram.

Graveyard

Graveyard is the place where Lord Siva 1s pleased to reside
and dance (Rudra Bhumi), Itis called Mayanam. Siva Kshégtras
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known as Mayanams are mentioned in the DEvdram poems.
Tirukkachi Mayanam (Kafchipuram), Tiru - Nalar - Mayanam
(near Kumbakonam) and Tiru-kadavir-Mayanam (in Tanjore
District) are frequently praised by the saints. In her poem
Tiru- Alaikadu Padikam (22 verses) Karaikkal Ammaiyar states
that the sacred Siva Kshétra Tiru-Alangadu (vaiaranyam-forest
of banyan trees) is a Mayanam.1® She says that when Lord
Siva dances here, Bhiita gapas sing and play the musical instru-
ments, Lord 8iva who dances here is called Apda-muga-
nimirndu-aduvar (Urdhava Tandava)* The bronze image of
Nataraja of this temple is in the style of Urdhava Tandava.
Fittingly an inscription which comes from this temple belonging
to Kulottuaga Cheja III, year 36, corresponding to 1210 A.D.,
calls this image ‘Apda-mura-nimirndu-aru}ina-nayanar (Urdhava
Nataraja).1®

What is a graveyard 9 Kagaikkal Ammaiyar says that in the
graveyard called Maydnam the ghosts and the Bhata gapas sing
and dance around the corpses. In the graveyard the plants
Etti, Elavam, Egai, gﬁrﬂf,, Karai, Kalli and Vakai grow in
abundance.l® She says that the place where Lord Paraman
(Siva) wearing the clothes made of the leather of the deer and
tiger is pleased to dance - is called pal li-idam (resting place).}?

“Pal li-idamum-aduve agap-paraman adume"
Pal li-idam (resting place) - is that place
where Paraman (Siva) dances.

Karaikkal Ammaiyar defines that the mayanam is pal li-idam
(resting place) and it is the temple of Lord Siva. Devaram
poems refer to many places whose names end with the Tamil
word ‘palli’. Tiru-kiattu-Palli, Mah&ndra-Pa]]i are some of
the famous ¢aivite centres in Tamil Nadu. The three saints
Sambandar, Appar and Sundara Murthy composed poems
praising Lord Siva and His temples situated in these pal lis. In
his poem Kshétra Kdvai, saint Sambandar states in clear termg
that these pallis are the temples where Lord Siva—with the
ashes of the graveyard smeared over his body—is pleased to
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reside.r® In his Tiru-Nari-Pal li Padikam (11 verses) Sambandar
states that in this sacred palli which is the suda-kadu (grave-
yard) the abode of Lord Siva, the plants Karai, Kahai, Mullai,
Vakai, Kal li and Sirai are found in abundance.l® Karaikkal
Ammaiyar and Sambandar mention the same plants which
grow in the graveyard. In the D&varam poems Palli is referred
to in the context of a graveyard.

In Tamil ‘palli* also refers to a Jaina centre. The three
celebrated saints Sambandar, Appar and Sundara Marthy were
staunch opponents of Jainism. In the poems they condemn
the Jains in harsh terms. This prompted the earlier scholars
to surmise that the daivite sacred places whose names were
with the suffix palli were Jaina centres where the temples
dedicated to Siva existed. This surmise no longer holds good.
The saints, being the opponents of the Jains, would not state
that their dear lord was pleased to reside in a Jaina centre. We
must see in-which context the place name pulli is used, If it
is a daivite centre, pal li refers to the graveyard (mayanam), the
abode of Lord Siva. Otherwise it can be treated as a Jaina
centre provided it has no connection with gaivite tradition and
customs. The place name pal li—the abcde of Lord Siva—
throws new light on some historical events which we shall see
somewhere below.

Karonam

My home town Kumbakopam is famous for the Mahamakam
festival which comes off once in twelve years. The festival is
celebrated on ithe day of full moon and star Makha, in the solar
month Kumbha (Tamil month Masi) when the planet Jupiter is
in Siriha (Leo). Itdraws lakhs of pilgrims from all parts of
the country, On the day of the festival a bath in the Maha-
makam tank is considered very sacred. The tank is situated in
the centre of the town and covers an area of twenty acres. [t
is believed that the Dévis of the nine sacred rivers of India
meet together in the tank on the day of Mahamakam festival.
There are twenty natural springs in the tank and they are the
perenial source of water throughout the year. The Vijayanagar
emperor Kyrishpadevaraya witnessed a Mahamakam festival
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at Kumbakogam. An inscription coming from Nagalapuram
(Chittur District, Andhra Pradesh) states that in the gaka year
1445 (1524 A.D.) the emperor visited the village Nagalapuram
on his way to Kumbakopam to attend to the Mahamakam
festival.l? A record coming from Kugralam (near Kumba-
kopam) states that Krishpadevaraya made gifts to the temple
on the occasion of the Mehamakam festival.t®

On the south bank of this tank there isa big Siva temple
called Kagi Visvanitha-a modern name. The ancient name of
the temple was Karopam. Unfortunately the inscriptions of
this temple were lost during renovation. A record coming from
the nearby Nagé¢vara temple belongs to Rajadhi Raja Cholja I
year 36, corresponding to 1054 Ap. The record mentions the
temple of Karonam Ugaiyar (Karoga svamin).’® In his great
epic Periya Puranam, ‘saint Sgkilar (1139 A.p.) states that the
temple of Karopam is situated near the Mahamakam tank. The
local Maharmya (Sanskrit) states that it is the temple of “Kaya-
rohaga-Svami". :

Sometime around 650 A.p. saint Sambandar visited the
Karopam temple at Kumbakopam. He praises the lord in ten
verses. In the eleventh verse he states that any devotee who
recites these verses will not have rebirth.2®

Another Siva temple by the same name Karopam exists at
Nagapattinam, a sea port which is at a distance of sixty kilo-
meters south east of Kumbakapam. The temple contains many
inscriptions engraved in the reigns of the Chala kings who.
ruled in the 11th, 12th and 13th centuries. In the records the
god is called Karonam Udaiyar (Karopa Svamin).® The local
Sthala Purana states that the name of this temple is Kayarohaga
SVANi.

Sambandar visited the Nagapattipam Karopam temple also,
He praises the god Siva of this temple in .ten verses. In the
eleventh verse, Sambandar states that the devotee who recites
these verses will go to the heaven in person.®?

Karaiya Uruvagi Vanadaivar
(with his body not destroyed, the devotee will
go to the heayen).
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The two temples at Kumbakogam and Nagapattipam are
called Karonam in Tamil which is the abridged from of Kaya-
rohaga in Sanskrit. Sambandar states that the devotee of Lord
Siva of Karopam will not have rebirth and he will go to the
heaven in person (his body not destroyed). Why should he
state like that ? What is the meaning of Karopam or Kaya-
rohana ? Under what circumstances the Kumbakopam and
Nagapattipam temples were called by these names? We get
the answers in Gujarat.

The Vayu and Linga Purana state that Lakuliga was the twenty
eighth incarnation of Mahegvara and he was the founder of the
Pasupata sect of Saivism. Lakulisa established his institution
of the Pasupata school at Kayavarohapa in Gujarat.?® The
place is identified with the modern Karvan near Baroda. An
inscription of Chandra Gupta II, dated 380 A.p. confirms that
Lakulida existed in the first half of the seccond century.®
Lakulisa had four disciples namely Kugika, Kaurusha, Gargya
and Maitreya who propagted the Pasupata Philosophy through-
out the length and breadth of the country and established their
schools in many places.

At Karvan where the first Pasupata institution was established
by Lakuliga there is a temple called Lakulisvara. In the central
shrine there is a lijiga with the poitrait figure of Lakuliga (with
two hands in human form) carved on it. The local Mahatmya
calls this Kayavirohan. Inscriptions call this Karahan. The
Fayu and Liiga Purapa state Kayavarohana.

I was perplexed by these Sanskrit names. I consulted the
learned Sanskrit Pandit Sri G. R. Ramachandra Sastri, Principal,
Raja Veda Kavya Patasala, Kumbakogam. His explanation is
given below.

1) Kayavirohapa=Kiaya+
Avirohana= The body does not come again.
There is no rebirth,
2) Karohana=Kayarohana
=Kaya=+Arohana= The body goes up=The devotee
goes to the heaven in person,
his body being not destroyed.
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3) Kayavarohapa=Kiya +

Avarphaga= The body comes down = The
god has no form or shape. For
the sake of the devotee the god
ascends down in human form
which evidently means Avatdras
It is to be noted with interest
here that Lakulida is said to be
the incarnation of Lord Siva.

To sum un
1) The devotee of Karona does not have rebirth,

2) The devotee of Karona goes to the heaven in person
with the body.

3) For the sake of the devotee the god of Kiropa comes
down in the human form.

Adverting to temples of Kéaropam at Kumbakopam and
Nagapattinam, we get the first two meaning in the verses of
Sambandar. The third meaning is found in the poems of the
contemporary saint Tirunavukkaradar alias Appar. He visited
the Nagapattinam Karopam temple. He praises the Lord Siva
in eleven verses and mentions various sacred places where
Lord Siva is pleased to reside. At the end of each verse he
says that Lord Siva (who resides in those places) can be always
seen with the.naked eye, in the Karogam temple.® He repeats
this statement eleven times (Eka@dasa). A remarkable striking
feature is that the Sanskrit names of the place were suggested
in Gujarat in the second century and the philosophical concept
behind these names is found in the Tamil poems of 650 A.D.
Here is an outstanding example of how religion preserved the
unity of our culture.

The general results of our investigation clearly indicate that
the Pasupata philosophy which Lakulisa established in Gujarat
in the second century reached the distant places in the Tanjore
District in Tamil Nadu and the saint Sambandar and Appar of
650 A.D: explain this philosophy in clear terms. The study of
the place name Kharonam in Kumbakogam and Nagapa||ipam

2
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reveals that Lakulisa-Siddhania of the Pasupata school was much
understood and appreciated in Tamil Nadu. As we shall see
below the Pasupata school continued to exercise its influence in
Tamil Nadu till the end of the 12th century.

Sepulchral temples

Elsewhere above I referred to graveyard, the mayana. The
saints said that it was the very place where Lord Siva was
pleased to reside. In Tamil it was called palli-idam (resting
place) of the Lord. It is His temple.

Sepulchral temples raised over the mortal remains of royal
personages are known.?® In Tamil they are called pallpadai.
“Pal li** means resting place, “padai” is a structure or a con-
struction over it. This name as we have seen above is derived
from the poems. Such a temple is a graveyard and it is the
abode of Lord Siva.

Vira Pandya who ruled from 938 to 959 A.p. built a sepulchral
temple over the moital remains of his elder brother Sundara
Papdya. The temple was called “Pal]]i Padai Sundara Pagndya
Isvaram.” The god (Siva lifiga)is called Devar or Bhatarar.
Records state that the temple was under the management of a
matha (madam) of the Mahavrittins the asetics of the Pasupata
sect.®” (The temple exists at Pa]limadam in Ramanathapuiam
District, Tamil Nadu). i

At Topdaiman-Agpur (Tondmanad) Near Kalahasti (Chittur
District, Andhra Pradesh) Parantaka Chola (907-954) built a
sepulchral temple over the mortal romains of his father Aditya
Chola. This temple was also under the management of the
Mahavrittins of the Pasupata school. The inscription of this
temple states—in clear terms that the name of the temple is
Palli padai Sri Kodanda Rama Ig§varam alias Adity&§varam.
The name of the god (Siva linga installed over the body) is
Vakisvara Papdita Bhattarar.’® Kodanda Rama was the
surname of Aditya in whose name the temple was built. The
name of the Siva linga called “Vakisvara Pandita® attracts our
attention. Itisa known fact that the names of the Pasupata
gaivites end in Rasi or Papdita. The temple was also under
the management of the Pagupatas “Maha-vrittins.”” These
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facts prompt us to surmise that probably prior to his death
Aditya Chola should have been conferred Siva Diksha by some
Pasupata teacher and after the initiation into the Pasupata faith,
the king would have been called " Vakisvara Pandita.”

At Melpadi (North Arcot District, Tamil Nadu) Rija Rija
Chola I (985-1014) built a sepulcharal temple over the mortal
remains of his grand father Arifijakai Chola. The god (Siva
linga of this temple) is called Mahadevar of the Palli padai
Sri Arifijakai T¢varam.” A record of Rajéndra Chola (son of
Raja Rija Chola), year 9, corresponding to 1021 A.p. states
ihat this temple was under the management of the Pasupata
teacher Lakuligvara Pandita, the head pontiff of the matha
attached to the temple. (The temple exists even today at
Melpadi and it is called Cholisvara temple).2*

Pafichayan Madevi was one of the queens of Rajendra
Chola I. When she died a sepulchral temple was built over
her moital remains, The inscription coming from this temple
belongs to Rajendra Chola, year 7, corresponding to 1019 A.D.
The record calls this temple “Palli padai Pafichavan Madavi
Idvaram™ and the god (Siva linga) is called “Mahadavar. The
record states that the temple was under the management of a
matha whose pontiff was the same Pasupata teacher Lakuligvara
Papdita. The temple exists at Ramanathan Koil, about six
kilometers south west of Kumbakopam.

A record of Rajendra Chola I coming from Kandiyar near
Tanjore is in his 6th year corresponding to 1018 A.p. It mentions
the grants made as Acharya-bhiga to the Pasupata teacher,
Lukulisvara Pagpdita, the head pontiff of the matha in that
village.?® The same Pafupata teacher Lakuligvara Papdita
figures in the inscription of the western Chalukya king Jaya-
sihha [I—dated 1035 A.p., The record comes from Belagami,
Karnataka.’t

At Tiruvorriyir near Madras there was a Fasupata matha
called Muyana madam®® (the religious institution was in the
name of a graveyard). The matha was most popular from 958
to 1200 A.p. The head pontiffs of this matha were called
“Chaturanana Panpditas” (Chaturanana Pagdita I, II, III and
80 on).8*
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~ One remarkable striking feature which we could see in the
Tamil records is that the Pasupata teachers (also called Kala-
mukhas) and the Mahdvrittins belonging to the same docrine
were not only managing the affairs of the sepulchral templeS
but were #lso doing the regular and routine services. The
orthodox S:‘mbrﬁhmm_ms and Sivachiryas were absent. Whereas
in other temples which were built in accordance with the
agamic rules the orthodox Si vabrahmanas or Sivacharyas were
doing the regular services and the Paisupata daivites are not
found doing those services even though they visited them
frequently and worshipped the god. The matha of the Pasu-
patas was also in the name of the graveyard. This phenomenon
as far as my research reveals is found in .Tamil Nadu only.
Curiously in his Tiruvilimijalai poems saint Tirunavukkaragar
alias Appar (7th century) says (Devaram 6-30-2).

“Lord Siva of Ekambam of Kafchipuram, in his
Pagupata from, (avatara), with the ashes (of the grave-
yard) smeared over his body, wearing the garland of
bones and white skulls and with the sacred cord of
hair (of five threads Pafichavati) is the lord of the
mayana of the savas (the corpses).”

General formula

The study of the place name “Pa]li padai*’ (sepulchral temple)
and its association with the Pasupafa daivites prompts us to
draw a general outline of a formula to the effect that the
presence of the Pasupata gaivites in a particular area in Tamil
Nadu, could help us in discovering a hitherto unknown sepul-
chral temple or a matha in the name of graveyard, This for-
mula need not be rigid. At any rate we can apply it in Tamil
Nadu, with confidence, and if we succeed it is well and good.
If we fail, we do not lose anything! In my case I made a maiden
attempt and to my great surprise I succeeded in discovering the
probable last resting place of Raja Raja Chola the great (985-
1014 A.0.). My experience is this.

Discovery
Arulmolivarman alias Rija Rija Chola the great came to
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the throne in 985 A,p. Inscriptions state that in his 25th year
corresponding to 1010 A.p., Raja Raja adopted the title Syfwz'
pida sékharan which means he who carries on his head the
sacred feetof Lord Siva. Raja Raja died in 1014. A.p. In the
reigns of his successors he was called “Sri Riaja Raja Dévar and
Sri Siva Pada Sskhara Davar’’—obviously a mark of respect.®®
With this information let us see the inscriptions coming from
the village Udaiyalar. This village is situated about six kilo-
meters south of my home town Kumbakopam. In the last
October, I happened to go this village in connection with my
tractor selling business. The beautiful Kailafanitha temple
of this village attracted my attention and so I entrusted the
business affairs with my manager and visited the temple. This
temple contains many inscriptions engraved in the reigns of the
Chola kings who ruled in the 11th, 12th and 13th centuries. The
inscriptions of this village were copied in 1927 and reported in
A.R.Ep., under serial numbers 303 to 315 but the full texts are
yet to be published. When I visited the temple, curiosity
prompted me to read the inscriptions in situ. Some of them
are either damaged or in fragments. Among the available
records whose readings are very clear and in full form the
earliest belong to Kulstunga Chola I (1070-1122 A.p.) and the
rest his successors. In the inscriptions the temple is called Siva-
Pada-Sskhara-i¢évaram, situated in the village Siva-Pada-
Szkhara Mangalam, in Tirunaraiyir Nadu, asub division of
Arumo]ideva-vala-nadu. The temple, the village and the
vala-nadu arc called in the names of Raja Raja the great.

It is evident that after the demise of Rija Raja the village
was founded in his name and the temple was built in his
surname. From the records we can infer that the temple was
built in accordance with the agamic rules in honour of the great
king and it is not a sepulchral temple.

In the inscriptions the village-is called dévadanam and also a
Mahezévara-sthanam. The former is understandable but the
latter name Mahesvara—-sthanam is rather peculiar because in the
Tamil Inscriptions, this is the only place (in Tamil Nadu)
where, for the first time, the term Mahésvara—sthanam is used.
The literal meaning is “the place of the dovotees of Lord
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Siva”. The Mahesvara-sthanam, in its literal sense is not used
in other gaivite centres. Itis found in this village only and
at the same time the village is also called a dévadanam. This
shows that Mahesvara sthanam mentioned in this record points
out to something else. Adverting to the inscriptions, a record
of Kulotuniga Chaola I, year 49, dated 1119 A.p. states that the
MGzhzsvara-Perun-darisanattar (Mahesvaras of the great darsana,
the Pasupata ascetics made gifts to the Kailaganatha temple.*
This information shows in clear terms that the Pasupata saivites
were in this village and that is why the village was also called
Mah#svara-sthiinam — the place of the Mahggvaras of the
Pasupata school.

The place name Maha¢vara—sthanam and the presence of the
Pasupata {aivites ““Mahesvara—Perun—darisanattar” in this place
prompted me to look out for a sepulchral or a memorial temple.
I succeeded in my atiempt but instead of finding the exact
location of the temple I could only find epigraphical evidence.
Nevertheless let us see what it is.

On the south bank of the tank of this village there is a small
goddess shrine called Pal-kulattu-Amman (local village god-
dess). In the front mandapa of this shrine there are four stone
pillars of same size and shape (circular). One of them bears
an inscription®® of Kulotunga Chola I, year 42, corresponding
to 1112 A.p. It states that the big sacred mandapa in front of
the sacred temple (tirumaligar) of Sti Raja Raja Devar alias Sri
Siva Pida Sskhaia Devar, who was pleased to stand in the
village Siva Pada §skhara Mangalam, was in a dilapidated
condition and so it was repaired by three devotees. The relevant
passage of the record in Tamil reads,

“Sri Siva Pida Sekhara Maiigalattu elundu-aruli-ninra-
Sri Raja Raja Devarana Sri Siva Pada Sekhara Devar
tiru-maligai-munbil-periya-tirumandapam-jiranittamaryil™.

Riaja Riaja died in 1014 A.p. Ninety years later Kulstunga Choja
states that Sri Raja Raja Devar alias Sri Siva Pada Sgkhara
Dévar was pleased to stand in a temple in this village. From
this statement it can be easily inferred that the said temple was
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dedicated to Raja Raja. The word ‘Pal li padai’ does not appear
in. the records. However the phrase “*elunduaruli-ninza Sri Rija
Riaja Devar alias 8ri Siva Pada Sekhara Devar’’-emphasising
the sense of immortality-prompts us to surmise that it should
be either a sepulchral or a memorial temple in which the
portrait statue of Raja Raja (who was pleased to stand) would
have been installed and worshipped. The name “Siva Pada
Sekhara Devar” (Devar-lord-who carries on his head the
sacred feet of Lord Siva) clearly indicates that prior to his death
Riaja Raja should have been conferred Siva Diksha by his Guru.

In his Tirumandiram ( Agamas in Tamil) saint Tirumilar (7th
century) states that when a person, who in his life time had
Siva Diksha, dies the body should not be eremated but buried.3?
Tirumalar gives a vivid and elaborate description as to how and
where the body should be buried and a lisiga installed over the
same. This is called atanma (avatana ?) and the tomb or samadhi
built there is called Guhai. Tirumular says that regular services
should be conducted in the samadhi temple and the guru (whose
body is buried there) should be worshipped as God.

Memorial shrine called dévakula with a royal galary of port-
rait statues of the deceased is also mentioned in the Pratima
Naraka of Bhasa. (For further details please refer to page 4 of
Epigraphia Indica Volume XXI). :

Mathura Pillar inscription of Chandra Gupta IT dated 380 A.D.
refers to the construction of a shrine called Guru-ayatana dedi-
cated to two Pasupata teachers. It is said that in the shrine two
images of lingas with the portiait sculptures of the deceased
carved on them, were installed and worshipped. The liigas
were called in the names of the late gurus. The acharva who
was no more and who was worshipped as god (in the form of a
linga) was called “Bhagavat””. This shrine was also built by a
Pa‘upata acharya by name Uditacharya in memory of his
teachers of the Pasupata school.*?

In Tamil, the temple is called Kdéyil. Tirumaligai means a
palace or a holy shrine in which the statues or the metallic
vigrahas (images) of gods are installed and worshipped. A
Tirumaligai in the context of a place of worship could be an
annex within the bigger complex of a temple premises or a
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separate building, Curiously the Udaiyalar temple inscription
states that §ri Raja Raja Devar alias Sri Siva Pada Sekhara
Daévar was pleased to stand in the Tirumaligai. This statement
prompts us to surmise that a statue of Raja Rija in a standing
posture should have been installed and worshipped.

All these informations point out that a memorial temple
dedicated to Raja Raja Chola existed in the village Udaiyalar
and in that temple a portrait statue of Raja Raja was installed
and worshipped (either with a liiga or carved on a liiga ora
separate statue). Siva Pida Sekhara was the Diksha nama and
no wonder his statue was worshipped as god “Deévar” and it
reminds us “Bhagavar® of the Mathura pillar inscription men-
tioned above. Qur surmise is also justified by the presence of
the Pasupata daivites in this village and the name Mahesvara:
Sthanam attributed to it.

The pillar on which the above inscription is found and also
the adjacent three pillars of same size and shape belonged to
that memorial temple which stood in the name of Raja Raja
and which disappeared in the later years. It should have been
built by his son Rajendra Chola (1012-1044 A.p.) The frag-
ments of the inscriptions of Rajendra and his sons are available
on the basement of the Vishpu temple which is of a later origin.
Probably these records should have been engraved on the walls
of the memorial temple and when it went into ruins the slabs
containing the fragments found their way to the new
Vishpu temple. These records are yet to be copied. The other
records including the pillar inscription are reported in the
Archaeological Report on Epigraphy, year 1926-27. Since the
full texts were not published the above information escaped
the attention of the ecarlier researchers. There are some more
inscriptions and they are also to be copied. 1 trust the con-
cerned department of the Central and State Governments will
launch a project in this village and bring out fresh materials.
Careful survey, investigation of the inscriptions found in every
nook and corner and scientific exploration will certainly bring
to surface at least traces of the memorial temple dedicated to

Raja Raja the great and it will be an outstanding discovery of
this decade.
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Cultural Osmosis

In the beginning of my speech, I mentioned the Indian
calendar system and its importance in identifying the persons
who had same names but who existed in different periods. I
referred to the Tamil poems which offer ample scope for the
study of the place names. 1 also referred to two temples called
Karopam in Kumbakonam and Nagapattipam, in Tamil Nadu.
In the process of investigating the origin of their names, we
landed in Gujarat and met the Pasupatas who exercised their
influence in Tamil Nadu till the end of the 12th century. Similar
influence in Tamil Nadu by the saivites of the Galaki matha of
Bengal is also known. From the beginning of the 11th century
the Golakis of Bengal started coming to Tamil Nadu and
established their branches in different places. Their mathas
flourished till the end of the 16th century.® The place name
studies of these mathas are really interesting and the inscriptions
supply valuable data. The studies prove that the cultural
osmosis was encouraged throughout the country and the people
wherever they lived gladly received and cherished the truths
coming from any quarier.

It is not my intention to utilise this occasion to propogate the
old religicus philosophies nor do I intend, and it is also too
late, to take up the cause of the Pasupatas and Golakis. I am
putting these facts before you with a specific puipose. Itis
this. ““The National eutloek’’.

Early in the 12th century a great king called Govinda Chandra
ruled in Kanauj in Uttar Pradesh. All of you will be surprised
to know that his Sanskrit Prasasti which begins with “ Akunthor-
kantha Vaikuntha” ete., is engraved in full form-verbatim-on the
west wall of the huge Siva temple called Brihadigvara, at
Gangaikogdachsjapuram®® which was once the administrative
capital of the great Chola kings of the Tamil country. This
village is situated about thirty kilometers north of my home
town Kombakonpam. The record belongs to Kulotunga Chola I,
year 41, corresponding to 1111 A.p. The record proves that
Govinda Chandra undertook a long journey, went to the distant
south, probably ona pilgrimage, stayed as a guest with the
Choja king Kulotunga, who, in turn, honoured the great king
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of Uttar Pradesh by engiaving his Sanskrit prasasti ‘Akunthot-
kantha’ etc., on the wall of the Gangaikopdacholapuram temple.

We must remember here that the distance between Kanauj
and Garngaikogpdachslapuram is approximately 2000 kilometers
but that was a big matter for the North and South in the 12th
century. .

Such kind of influences were not in one-way traffic. Sankara-
charya was born in Kerala and his teachings spread throughout
the length and breadth of the country. His mathas were esta-
blished at Sringeri (Karnataka), Kafchipuram (Tamil Nadu),
Dwaraka (Gujarat), Haridwar (Uttar Pradesh) and Pari
Jagannath (Orissa). The stories of the sixty three Tamil saints
were written by Sekkilar in 1139 A.p,—in chaste Tamil poems
called Periyapurdnam. They became popular among the Vira

aivities of Karnataka and Maharashtra and were wrilten in
Kannada language also. In the year 1532, in the reign of the
Vijayanagara emperor Achuta Dava Raya, the stories of the
sixty threc Tamil saints were written in Sanskrit called Siva
Bhakti Vilasa.*®* One of the sixty three Tamil saints was
Siruttopdar. In Karnataka and Maharashtra Siruttondar is
called Siriyala Setti. In Maharashtra a festival is observed in
his name on the day of Piirva Paksha Shashti in the month
Sravapa in a queer fashion by the ladies of the household.**
The pious ladies may not be knowing that Siriyala the hero of
the festival, existed in G660 A.p. and lived in Tiruchenkagiankudi
in Tanjore district, Tamil Nadu. Andal was the daughter of
Periya]var who lived in Srivilliputtir near Madurai in Tamil
Nadu. She wated to marry Lord Vishpu-Ranganatha of the
Srirafngam temple. Her wish was granted and the Lord married
her. Apdi] existed in early 9th century. Her poems in chaste
Tamil verses are very popular in the Vaishnavite Tamil
litrature. Krishpadevaraya, the Vijayanagara Emperor, who
ruled from 1500 to 1530 A.p. was much moved when he heared
the story of Apga] at Srivilliputtur. He wrote her story in
excellent Telugu verses and it is called “Amukta Malika”.
In 1954, when I was working in Calcutta, I visited Mathura on
the banks of the sacred river Yamuna and Ayosdhya on the banks
of the sacred river Sarayu, There to my great surprise I saWw
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two huge South Indian temples dedicated to Lord Ranganatha
and Lord Rama. The priests were South Indian brahmanas.
Youall know well that recently, under the auspices of the
Safikaracharya of the Kaachipuram Matha, a replica of the
Chidambaram temple called Uttara Chidambaram was built at
Satara in Maharashtra State,

Conciusion

Friends, I am afraid, I have talked too much and the time has
come for me to stop talking and start listening to others. Before
concluding, I would like to make some suggestions particularly
for the sake and benefit of the research students. I am making
them out of my own personal experience. The rescarcher
should approach the subject with an open mind and involve
himself with dedication. It is alwas better to do the research
in a happy mood. Problems should be faced with boldness
and courage and should not be skipped over. When things are
not clear, he should approach the scholars and experts in
the field for necessary clarification, It is not possible for any
researcher to know all the languages. In such cases, he can
consult the scholars in those languages. Investigation of a
particular subject and the result obtained thereon will throw
light on another subject. It is a chain reaction. Known facts
will help us in exploring the hitherto unknown areas,

The general results obtained from the studies of the place
names and personal names done on regional basis should be
pooled together on a national level. Exchange of views and
truths coming from all quarters of the country will help us in
the promotion of national integration. In that context, I
would like to state here, that the Place Names Society of India
is contributing in larger measure, second to none, and thus
serves our beloved motherland, the great Bharata. JAI HIND.
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PLACE NAMES AND CHRONOLOGY IN
ANDHRA PRADESH

P. V. PARABRAHMA SASTRY

The origin of most of our place names is traceable to pre-
historic period ; but due to the changing socio-political influ-
ences, they lose their actual significance and do not vield to any
sensible derivation at present. In some cases, they lead to
misinterpretations also. Buddhism with its sacred language
Pali ruled over Andhra for about a millennium upto the sixth
century and similarly Brahmanism with its Sanskrit language.
Both these languages simultaneously transformed innumerable
place names into the present forms. In this regard the role of
Sanskrit is more effective, in the sense some religious belief or
legend was strewn around the place name. Some such tales
are found in the local records gathered by the surveyors of
Colonel Mackenzie. It is needless to say how much change
has been brought about in the nomenelature of the administra-
tive and other terms during the Muslim and British periods. In
the known historical period itself we notice several place
names changing in such a way that the real significance of the
name is lost beyond all recognition. More often several
changed names mislead the researchers to wrong coneclusions.
Epigraphical references to old names help us sometimes, not
always, in arriving at right conclusions.

As in the case of related subjects of research, chronological
outlook in studying certain place names certainly leads us to
right conclusions. In this brief paper I would like to draw the
attention of the research students to the point how some place
names and the chronological aspect are inter-related.
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Our study of Indian place names in general pertains chrono-
logically to five phases, viz., 1. Pre-historic 2. Proto-historic
3. Early historic 4. Muslim period and 5. British period.
Nemenclature may differ but the period wise classification and
approach of study involves these factors. Let us consider
these aspects with particular reference to some of the names of
places in Andhra.

1. Pre-Historic Phase

In our context it is the period when migrations of racial and
language cultures settled in some regions and places long and
long ago. As remnants of that remote age we have some
names of hills, rivers and regions which do not seem to have
undergone any change till now. Nallamala, Velikonda,
Tatikonda etc., among the hills, Penna, Goda or Gola Musi,
Manéru, Eleru ete., among rhe rivers, Kalinga, Telinga, Aniga,
Vanga etc., among the regions and Vengi, Veladgi, Chollangi,
Relangi, Annangi, Munnangi, Poranki, Tadanki, Vellanki, etc.
among villages can be taken as examples of this phase. The
names Goda or Gola for the river Godavari are to be examined
whether they are the original names of the Pre-historic phase,
Penna is the name of a river in general in the sothern langua-
ges like eéru in Telugu, Kanha-beppa is the Prakrit name for
Krishpavéni. Both Krishpa and Kanha have no relevance in
our piesent investigation of the Pre-historic names. We have
to satisfy ourselves with the interpretation that the water in
the river is generally black in colour flowing like jada of a lady
and hence its name as Krishpa-Végi in Sanskrit and Kanha-
beppa Prakyrit. But was it Nalla-gru or Nalla-benna, meaning
black river, in the Pre-historic age? We have no evidence to
confirm. But like naming hills as Veligonda, Nallagopda and
Erragonda after their colours, it is not improbable that the
rivers too had their local names according to their colour.

Coming to the names of the regions, Anga, Yanga, Kalinga
and Telinga are in two pairs, of which Kalinga and Telinga
are concerned to Andhra. Scholars have offered more than one
interpretation to these names. Some are purely of literary
interest like Kalim gahanam gacchati iti Kalingam, and Ke
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lingam asya asti iti Kalifigam, a bird with a tuft on its head, and
the region in its shape is said to be resembling it. In classical
Sanskrit of course, any word can be interpreted in some way
or other. Kalinga appears as the name of king in Mahavamsa.
Such fanciful imaginations do not serve our purpose. The
origin of these words seem to be of Pre-historic, the significance
" of which is obscure. Indologists like Sylvain Levi and Przy-
luski have tried to trace the ‘glin® ending word with a Tibetan
origin,* which also does not seem to be a sound argument. The
aboriginal people, Savaras, some say, still using ‘ing’ to denote
residence or land in general. This is some-what nearer to the
names of the said regions. It is still ambiguous whether these
names refer to tribes or regions or both.

Tilinga was not so much extensively used as Kaliiga in the
early references. It is only in the 14th century that Vidyanatha
the celebrated author of Prataparudrayasobhiishana sanskritised
the word as ‘Triliiga’ and connects it with the three Saira
shrines as Srigaila, Kaledévara, ane Draksharama. The idea
gained wide currency in the latter period. The word appears as
Tilinga or Telinga in the inscriptions from the tenth century
onwards only. Allusions to the word are also noticed in the
Brahmanda and Vayu Purangs.® Telagas or Telusigas are
noticeable as a sect of people in the Andhra region. Asa
language the term ‘Tenunga’ is known from the time of
Nannaya, i.e., 11th century A.D. Italso occurs in the early work
on prosody named Kavijanasyara of Malliya Rechana, who
according to the present writer flourished at Vemulavada in
the middle of the tenth century A.D., as a companion of the
Jaina scholar Jinavallabha younger brother of Pampa kavi.
Inspite of all these points, we are ignorant about the original
significance the words Telugu or Tenugu cither in ethinical or
territorial sense.?

Laska is another well kwown place name, definitely of pre-
historic origin. It appears in classical Sanskrit, in Ramayana
context as the name of Ravaga’s city. The modern name Sri-
lasika for Ceylone obviously seems to have been borrowed from
Ramayana. In the Prakrit inscriptions it is Tambapani-dipa.®
The Tamil records mention it I]am. In classical Sanskrit it 18



PLACE NAMES AND CHRONOLOGY IN ANDNRA PRADESH [ 41

called as Simhala dvipa and as Lajka in the astronomical
works to refer to the approximate position of the prime
meridian. In other Indian languages it does not seem to have
such a wide usage as in Telugu. Several viHages with names
having the suffix ‘laska’ are noticeable in the Krishna-Godavari
deltas. Even the land strips within the river limits particularly
in the delia areas are called ‘Lankas’. Its usage in other parts,
if any, isin a limited sense. Its popular usage in the Telugu
speaking country suggests the antiquity of at least a section of
the Telugu people and their languagé. On the basis of the
survival of this Pre-historic word in Andhia and its absence in
other parts, there seems nothing wrong in supposing that
Vilmiki himsell borrewed this word from the then Telisga
and that this land was associated with the epic story of Rama.
We do not know how many times the sea waves changed the
entire topography of the coast and the mouths of the rivers.

Second Phase :
The second phase in place names pertains to the Neo-lithic

~and Megalithic periods when cattle breeding and agriculture

were practised, metal industry with copper and iron was known
and teade contacts with other parts of the country were well
established. Some villages were named basing on these
aspects. Torriru, Godlavidu, Turimilla and the like were named
after cattle ; Vadla pudi, Vaddamanu, Varikupta, Jonnalagadda,
Allagadda, A |lapadu Korrapadu and Ganturu were some of the
villages named according to the crops cultivated in those places.
Jonnagiri or Jonnagudi near Erragudi where a complete set of
Ashoka’s Rock Edicts are discoved is believed to have been
Prakritised as Sonnagiri or Suvarnagiri in Sanskrit, which is
the sothern capital of that emperor’s dominions. Some names
like Cherukura might have been comparatively of a later origin.
Dhamnkada, the original name of Dhanyakatka is the name
of the well known historical town Dharapikota near
Amardvati. Interestingly, this place has changed its name at
least four times. It was a fort town in the said three names
a fact, which is also supported by the ruined extensive mud
rampart. In Vemareddi’s Amaravati inscription of the fifteenth
3
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century it is mentioned as Dhanyavati. The place is named
after dhdnya i.e. some grain, paddy, millet cte. But accordieg
to the late M. S. Sarma Dharagi Kota represents the place as a
centre for the study of Dharanis ; the'Buddhist rantras. All these
references are subsequent to second century B.c. and not earlier.
What might have been its earlier name 7 It cannot be said
that the place was not a habitational site in that earlier period.
If we take metal industry to the criterion in naming the villages,
the best example we find the name of Chebrolu, an ancient
town near Guntur, with its known antiquities detable to pre-
Christian era. It is called Tambrapuri, that is, copper town, in
the medieval inscriptions found there. In Telugu and Tamil we
still use ‘Chembu’ for a copper or brass tumbler. So ‘Chem’
in the indigenous language is equal to famra in Sanskrit. There
are other ancient villages like Chandaluru, Chandavaram,
Chandavolu and even ‘Chenjerla which might have acquired
their names from copper or brass smiths. Archacologists have
to find out any such antiquarian evidence at these places in this
regard. The place names provide them a definite indiction
which pertains to eyen chalcolithic period. The coper ore
available at Agnigundala near Vipukopda might have been
brought into use for the industry at more than one place.
Similarly, villages like Kaficherla, Kanchrla palem, indicate the
smiths’ industry of the Kancharis. Even Kamma-—ratha, one
of the old territorial divisions covering the copper towns said
above in Andhra dega might have got its name after the metel
industry at several places. The early Pallava copper plate
charter of Kumaravishgu of about the sixth century A.D. refers
to Kavachakara-bhoga as a subdivision in it. The division was
perhaps predominantly inhabited by the manufacturers of metal
armours for the use of warriors.

Several trade centres and trade routes if properly investi-
gated date back to a remote antiquity, In fact trade contacts
between regions were much earlier than religious and political
contacts. | give one very important example in this aspect. It
is about Vijayavada. We all know, it is the biggest traffic
cenire by road and rail at leastin Andhra desa. It was not
politically greater than other towns of ancient or medieval or
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modern times. It is not éven a district head quarters. Some
Eastern Chalukya kings made it their capital town, for some
time. Otherwise it remained a traffic centre only, through the
ages and remains so even to-day. It is a meeting place of not less
than six, grand routes, one from Kalinga, one from Kaosala-
Vidarbha, one from Kuntala, one from Maharashtra, one from
Dravida and lastly one from the sea trade through Krishga
mouths, The five railway lines merging at this place are not a
new design of the Britishers. They followed almost the
ancient trade routes. Coming to the place name of this central
place, both Vijayavada and Bejawadaappearin the E. Chalukya
records, Some inscriptions connect it with the story of Vijaya,
i.e. Arjuna’s penance to acquire Pagupatitsatra from the god
Malle§vara of Indrakila montain. One of these interestingly
gives us mixed story with certain Pecchavada Kaliyama boya,
and his son Trikoti bhya a re-born yakga, who is said to have
helped Arjuna in performing penance. This record though in
Sanskrit language, giving the place name in its original form
indicates that the old name was still in usage at that time. It
is obyious that Pecchavada is near to the word Bejjavada and
has been later Sanskritised as Vijayawada with the above epic
story., So we can resonably take it to be the original name.
Now we have two alternatives to explain the original words
Peccha or Bejja. In the first case, the narrow pasage of the
Krishpa river between two hills forming bejja, that is a deep
hole-like passage, might have given the name Bejjawada to the
place in very ancient period. In the second alternative, we
have to consider the lingustic feature that Pa and Ba have
inerchangeable phonetic tendency with Va. So the words
Peccha or Bejja are the other forms of Veccha, a familiar word
in Telugu, which means shopping transaction. Bejja-wada,
therefore was the name of the place where business activity was
the main criterian. It is likely, the complete name might have
been Vecchala-vada or Pecchila vada and in the Sanskrit record
it has been stated as Pecchavada and also Bejjawada. Caravans
consisting of some hundreds of Sarthavahas moving from place
to place with their goods on bullock carts used to carry on
large scale trade in those days. Veccha-vada or Bejja-vada was
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such a big centre of trade activity, in-the pre-Christian era. The
second part of the name vada seems to denote a place of
commercial activity. It is given by the traders of all paits and
used in othes parts also. Having pitched their camp on this
river side town, the traders used to send word to all surround-
ing market towns of smaller size like Nagaram, Ganjam,
Kuduru, Dhaninvada etc., from where local merchants used to
bring their goods for sale and purchase new goods from the
caravan traders. Penukonda near Tanuku must have been
another such big trade centre. In Peda-Konduru on the Krishpa
bank about ten miles from Bezawada where in course of ex-
cavating Pati matti we find even now large pataras of grain i.e,
grain storing pits in which damaged grain seeds come out,
This was perhaps one of the feeder markets where grains were
purchased and stored either by merchants or government levy

collectors for the purpose of export by the river in the navig-
able season.

Third Phase :

Now we enter into the historical period. The two gaint
languages Prakrit and Classical Sanskrit enter the field of place
names. Very conveniently and ingeneously, respective religious
missionaries twisted, translated and transformed numerous
place names. Just now we have seen how Vijayavada, with
its epic tale came out of Pechchavada. Dharani Koja or
Kannala-kota has nothing to do with Dhamfakadaor Dhanya-
kataka. Dharani-kota is the place were Dharacis, that is
Buddhist tantras were practised. We have a village near
Cumbham, Prakasam district, named Pitakayala-gu]lu, It is
actually Pitakala-gullu, where Buddhist Pitakas were studied,
Temples with early architectural features are still seen there
in a diladpidated condicion. Potallaska in the Krishpa delta
got its name from Prakrit word Pota, meaning big size ship.
This served in those days of Buddnism as an interior port
where big ships from the sea could come and anchor. Buddhist
pilgrims from foreign countries visiting Bhattiprolu, Ghantagala
and Amaravati were using this interior port town,
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Bapagla is a well known town where Bhava Narayagasvami
is the presiding deity. It is called in the inscriptions as Bhava-
patfu and in some records as Prempalli.  Its antiquiquity from
the temple architecture is belicved to be of Chala period,
10th-11th centuries, Few Buddhist vestiges are also noticed heres
It resonably strikes us whether the place got its name after
Bhavaviveka, one of the great Buddhist exponents of Madhya-
mika, School, who flourished in the fifth century some where
in this area. Pempalli might have been its earlier name, the
meaning of which is not certain. It might have been the
corrupt form of Perumbal]i that is big Buddist colony,

The name of Ghanptagala is interesting. In the early Prakpit
records we notice it as Kaptaka-fola or Kaptaka-dela. Some
ambitious students connect it with the story of Kaptaka, the
horse on which Buddha is said to haye left the palace. The
second part of the name i.c. sela gives us a clue in finding out
the truth. ‘Sela’ in Telugu means thorn(s) after which we have
villages named as Selapadu, Mu]la-pudi and the like. Kantaka
is mere translation of ‘sela’. Duplication of meaning perhaps
they did not mind in retaining both the words. Chandavolu
has become Dhandavrolu and interestingly in English it is
written as Thandavolu. It is belived that the wealthy guild
leader and merchant named Kubiraka who appeats in the
Bhattiprolu casket inscription was a resident of this place,
owing to which it was named as Dhanadavrolu, Kuberaka
meaning small Dhanada. But the original name Chandavalu
survived the thurst of Sanskritisation.

In this phase some original names have been lost totally.
Mangalagiri for example, is a clear Sanskrit name. Some word
like Jatara-Konda, or Tirumala-Kodnda or even Nallamalai
(Nalla meaning auspicious) might have been its original name.
Phani-giri a Buddhist site in Suryapet taluk. It is nor gasy lo
know its original name. Pushpa-giri near Cuddapah is called
as Pupha-giri in Prakrit records. But the actual village near it
is Chintala-Putturu. It is said that Mukhalinga got its name
from the Mukkalifiga or Modo-Kalinga, a Telugu original for
Trilinga. Some hill gods of pre-historic period have become
Brahmanical gods, Appanna of Simhachala, is called Appala
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Narasimha, Panakayya of Mangalagiri is called Panakala
Narasimha. It is believed that the god of Ahobila is originally
called Obayya and latter Sanskritised as Ahobala Narasimha.
The Buddhist Siri Pabhata near Nagarjunakonda and Sri
Parvata, the present Srigaila have their origin in the word
Nalla-malai. Pithapuram has its story from the early centuries
of the Christian era. It is known that Pistapura is mentioned
in Samudra Gupta's Allahabad inscription of fourth century
and Pulakesin’s Aihole inscription of seventh century. The
local god now worshipped is Kukkiutssvara, a name which
reminds us the Buddhist Kukkutarama near Rajagriha. Itis
also called Pada-Gaya Kshstra upto which the feet of the
demon Gayagura are believed to have extended. People perform
Sraddhas to the Pitri-dévas here also as they do in the famous
Gaya-kshétra in the north. This feature again reminds us
Buddha-Gaya and Vishnu Gaya at Bihar. Added to this the place
is also called Puruhntika-pura and Pithikapura in the classical
works and is described to the Pitha or abode of the goddess
Puruhuti, one of the eighteen Saktis, It has Jaina vestiges also
in the village in the form of some seated Jaina Tirthankaras. In
spite of all the said religious antiquities, we are at a loss to
know the actual name of the place in the Pre-Christian age, In
some cases Sanskritisation does not go away from the original
name. Kotappa a hill god again, perhaps originally Kondappa
has become Kotsdvara without much twisting. Most of the
Sanskritised place names are religious centres. Vyaghrégvara
in the East Godavari district is a Saiva holy place. With the
same meaning we have Pulivarru in the Repalle taluk with its
original name. Dakaremi has been Sankritised as Daksharamam
with the stofy of Daksha., Another village of a similar name
Dakiri in Gudivada taluk remains unnoticed.

Some say that Pallinadu got that name because of many
Buddhist colonies called pallis in the region., But Palli needed
not be hamlet of the religious sects of the Buddhists or Jainas,
There are several Pallis where no such vestiges are noliceable,
eg. Vangapalli, Edlapalli. Some scholars on the other hand
say that Pali means Buddha dharma and not a particular langu-
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age. Pali-ngdu might be the original name, indicating that
Bauddha dharma flourished, in the region.

Muslim Period

We all know that several villages have been renamed during
the Muslim rule all over India, Prayag has become Allahabad
In Andhra also we find such changes in several casses. To
cite few, Orugallu hass been re-named as Sultanabad, but the
name did not continue long. Vadapalli, near Miryvalaguda is
named as Wazirabad, Manukota near Khammam is named as
Mahabubabad. Palem is named as Mahbubnagar after Mah-
bubali Padushah, The I/VI Nizam. Many examples can be
given like this. Some places still retain their old names. For
the purpose of history all these changes are very important. In
this class we can also find some transformed names, Amara-
bad for example, a town on the hills in Acchampet taluk has its
earlier name as Amaravatiin the Kakatiya records. It is in the
general usage called Amaradi, perhaps nearer to some other

earlier name, because the place is associated with stone age
antiquities.

British Period

All of us know how misprounciations and wrong spellings
of place names in English mislead us in determining the actual
significance of the same. Very few of us know the original
names of a good number of the modern towns like Bombay,
Madras and so on. Of course corrupt usage of the old names
was there in all ages. One funny example | give you, corrupt
usage of the English name gives rise to wrong sense. QOur
Madrasi friends perhaps know the bridge named after Hamilton,
its founder, took its corrupt form Ambattan bridge in the
mouths of the local people. Later the municipal authorities
translated it into English as Barber’s bridge., The mistake has
been realised and again named as_Hamilton bridge.

Telugu names also at times record such wrong forms.
Chimakurty, a village in the Prakasam district, has its original
name as Simakurti, which means a meeting place of the
boundaries of two or more villages. Since long it has been
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pronounced is Chimakurti. Our clever sculpter who built the
local temple in the late medieval period represented a story in
sculpture, which explains how few ants are being tied up in
their necks with a rope perhaps, to mean that even ants
worshipping that god are forcibly taken to heaven., It has
become a permanent legend and the village name remaining as
Chimakurti for ever, in the reeords, usage and sculpture. What
more do we need for its study in the wrong direction ?

Canclusion

From the foregoing observations we notice that the study of
place names in Chronological aspect reveals phase wise evolu-
tion of certain cultural traits in a region. Let us not be misled,
as often we do, that the original name has its origin in Sanskrit
or Prakrit. It can be never like that, when the place with the
antiquities of pre-historic age indicate a pre-Sanskrit name-
Many of the sites of the historical period when excavated yield
a number of antigquities of the pre-historic period or at leasta
pre-historic site in its neighbourhood. Vijayawada cannot be
taken to be the original name when its geographical position
suggests for it an antiquily of a long past, before the dawn of
Sanskrit or Prakyit in the region, Asin other fields of research,
place names also must be studied in the light of phase wise
changes and it must be also a problem oriented research. The
name Dhamna Kada is to be examined how the place is con-
nected with grains. Similarly, how Patarlapadu in the Nalgonda
district got its name ? We have to give some resonable inter-
pretation to the name, using corroborating evidence if available.
It must have been a place where goveinment oflicers used to
collect the levies in the form of grain and stored them in large
Pataras or storage pits for the purpose of selling at the time of
demand. This gives us the idea about the way how government
in the medieval period used to collect the grain levies at a
central place and sell them. when traders come to purcase.
Other-wise government could not dispose of the huge quantities
of grain collections as levy from the farmers.

Place name study should co-operate with the archaeologists
and historians in locating the routes through which racials
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cultural, religious and -political movements took place in the
past. Every place name has some meaning in its origin. Finding
out the age of the place names must be our objective. Then
only our research will have a place in the history.
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SANGVI — A PLACE NAME STUDY

H. S. THOSAR

‘Sangavi’ is a place name which is found very commonly in
its present form or variants all over India, Its occurrence ata
considerable proportion in place names is indicated in the
names from Maharashtra. Out of the total of 40,000 place
names in the state there are about 250 names of this catagory.

The present writer noticed this fact while studying the place
names from the Marathwada region of the Maharashtra State,
The study yielded interesting results regarding the etymology
of the name ‘Sangavi’.?

The present place name is also mentioned in inscriptions from
Maharashtra which indicates its antiquity.® But scholars have
expressed different opinions about the origin of the place name.
Dr. S.G. Tulpule has sought its origin in the Buddhist Dharma-
sangha,® where as the Late V. K. Rajvade has opined that
‘Sangavi’ is the Tadbhava of Sanskrit ‘Sangamika ; meaning a
place situated near or at the confluence of two or more rivers.’
Dr. Sumati Muiay has also expressed the same view.® According
to Dr. Shobhana Gokhale ‘Sangamika’ denotes an administrative
division.?

Shri Rajvade’s views regarding the origin of place names
have been described as one sided and mostly in favour of
Sanskrit origin.® But in this case his view appears to be
realistic because it is corroborated by epigraphic, literary and
factual evidences.

The place name ‘Sangavi’ is mentioned in two Yadava
inscriptions.! The present equivalents of the inscriptional
places are situated at the junction of rivers.!® This topographical
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situation of the identified villages provides a clue to ascertain
the exact meaning and origin of the word ‘Sangavi'.

On the basis of the topographical situation referred to above,
the situations of the place names of this catagory were examined
on the survey maps. Tha result was that 95% of villages with
this name content were found located at the junction of rivers

or streams.

Following are such examples from Maharashtra,

%1;3_ Place Name Taluk District MNames of the Rivers
1 Sangavi Jamkhed Ahmednagar Two rivers
2 Sangavi Shrigonda » Bhima & Ghod
rivers
3 Sangavi Sangamner x Pravara & Two
Streams
4 Sangavi Kh, Pathacdi = Two Streams
5 Sangavi Bk. 5 . »
6 Kolsingvi = % »
7 Milsangvi L » %
8 Singve Keshav ,, i Four Streams
9 Singve Ahmednagar e Two Streams
10 Sangvi Kopargaon G Godavar &
tributary
11 Singva < 5 "
12 Sangvi Parner i Two Streams
13 Singve Nevasa o 5
14 Sangvi Akola Akola Three Streams
15 Sangvi Murtijapur = Purna & tributary
16 Sangvi Balapur s Two Sireams
17 Singoli = - P
18 Sangola 25 = +
19 Sangvi Akola R ”
20 Sangva Kh. Daryapur  Amraoti Chandrabhaga
& tributary
21 Sangva Bk. - » ”
22 Sangluda = ,, Two sireams
23 Sangvi Chandur . Kholad & Bembli
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g;‘l‘;_ Place Name Taluk District Names of the Rivers

24 Sawangi Aurangabad Aurangabad Kham & Tributary

25 Ladsawangi 5 5 Two streams
26 Bazar Siwangi Khuldabad s o
27 Sawangi Jafrabad i Purna & Khelna
28 Sawangi Jalna y Girija & Stream
29 Sawangi Ambad s Dudhna & Stream
30 RaleSangvi Patoda Beed Sindphana &
Stream
31 Sangvi Kaij i Manjra & Stream
32 Kedar Sangvi Manjlegaon ,, Sindphana &
Kundalika
33 Sangvi Ambajogal % Manjra & Stream
34 Mahasangvi Patoda i "
35 Sangvi Ashti s Sina & tributary
36 Phulsangvi Gevrai 2 Sindphana & Stream
37 Sanglood Malkapur Buldanu Two Streams
38 Siangva Khamgaon n Purna & tributary
39 Siangvi Chikhli 5 Penganga & tributary
40 Savghod = i =
41 Sangvi Sirpur Dhulia Two Streams
42 Sangvi = “ >
43 Sangvi ” " »
44 Savangi Gondia Bhandara  Two rivers
45 Sangvi Chalisgaon Jalgaon o
45 Siangvi Jamner " »
47 Savkhed Pachora  Jalgaon Titur & Tributary
48 Sangvi 5 = =
49 Sangvi Parola = Two Streams
50 Sangvi Kh. Yaval 5 Injal & Stream.
51 Sangvi Bk. a e Two Streams
52 Siangve Raver o i
53 Savkhod Kh. ,, = 5

54 SinhDd Bk- 73 " ¥y
55 Sangavli Karjat Kolaba Ulhas & Stream
36 Sangurli Panvel - Two Streams,
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Sl.

No. Place Name Taluk District Name of the Rivers
57 Tisangi Bavada Kolhapur ;Three Streams

58 Sangulyadi fou 7 Shukra & tributary
59 Sangshi o = Kumbhi & tributary
60 Savangi Ramtek Nagpur Two strerms

61 Savangi i 5 =

62 Sangvi Deglur Nhnded Manjra & Lendi.

63 Sangvi Mukhed 2 Lendi & stream.

64 Singvi - N Manar & Stream.

65 Sangvi Biloli » Godavari & Stream.
66 Sangvi Chandor  Nasik Two!Streams.

67 Siﬂg\"ﬁ- 3 1 "

68 Sangvi Malegaon = Three Streams.

69 Sangvi Sinnar o Godavari & Stream
70 S@ngvi o A 2

71 Sangvi [gatpuri o Two Streams

72 Sangvi Niphad » -

73 Sﬁngvi T 1] »

74 Singve Nasik s x

75 Sangvi Ahmedpur Osmanabad Manar & Stream.
76 Path Sangvi Bhoom Osmanbad Two rivers.

77 Bhikar Sangvi-Omega = .

78 Javli Sangvi Nilaga vi Terna & Sream.

79 SangviGhogi ,, = Manjra & Girija.

80 Sangvi Osmanabad ,, Terna & Stream,

81 Sangvi Partur Parbhani Godavari & Tributary.
82 Sangvi Jintur . Purna & tributary.
83 Sangvi Pathri ” Dudhna & tributary.
84 Sangvi Parbhani % Purna & Tributary
85 Sangvi Gangakhed 5 Godavari & Tributary
86 Sangvi Baramati Pune Nira & Stream

87 Sangvi Maval 4 Mulamutha & Stream
88 Sanguradi Khed 1 Indrayani & Stream
89 Sangavada ” " Pavana & stream

90 Sangvi Bhor b Nira & Stream

91 Sangvi i i =
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i}é. Place Name Taluk District Names of the Rivers
92 Sangvi Bhor Pune Nira & Stream
93 Sangvi Haveli 5% Mulamutha & stream,
94 Sangeli Savantvadi Ratnagiri Three rivers.
95 Sangve Kankavli = Two streams
96 Sangve Sangame- = .

shwar
97 Sangvi Koregaon Satara Krishna & tributary
98 Sangola Khanapur # Two streams
99 Sangvi Khanpala 3 Nira & tributary
100 Sangvi Phaltan i =Y
101 Sangvi Javli = Two rivers
102 Sangvi o Four rivers.

103 Sangvi Karmala Sholapur Bhima & tributary
104 Sangvi Pandharpur ,, 4

105 Sangvi Akkalkot - Bori & tributary

106 Sangvi Mohol = Mohol & tributary
107 Sanga Bhivandi Thana Two rivers,

108 Sanga Vada = =

109 Sangod Kalyan % %

110 Savangi Hindganghat-Vardha Vardha & tributary
111 Savangi > i i

112 Savangi w . .

113 Savangi A " ”

114 Sangvi Kelapur  Votmal Penganga & tributary

In this way almost each and every district in Maharashtra
has confirmed the view.

Sangvi, Sangyva, Sawangi, Sangavali, Siangoli, Sannola,
Sangshi. Sangurdi, Sangurli, Sangod, Sangulvadi, Sanga, Sangi,
Singva, Sanglood, Sangavada, Singoli, Sangeli and Savkhed are
the variants of this place name where the suffixes are found
different at different places but the main content of the name is
the same.

We may get more variants of this place name which have
changed their form completly. The Lilacharitra of Chakradhara
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mentions one place name Sangavakheda which was been
indentified with Savkhed in Gangapur taluka of Aurangabad
District.l* The village is situated at the confluence of the
Godavari and the Shivna. Here Sangama has changed into
‘Sava’. Thus epigraphic, literary and factual evidence has
confirmed the view of Shri Rajvade.
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SOME EPONYMOUS LEGENDS OF JAMMU REGION
ANALYZED

Y. B. SINGH

The life pattern of early Arya Janas did not provide much
scope for the permanent habitational settlements and therefore
place names are very rarely mentioned in the early Vedic texts.
Economic reasons apart the said peculiarity was perhaps because
of two reasons. In the first place plenty of land did not make
the people territory conscious. Secondly the purpose of Vedic
hymns is of a kind that does not require place names atall. For,
the authority of God to his followers is atleast universal if not
beyond universe and limitless, whereas place names do always
convey a feeling of some geographical limit. Neverthless the
work of great grammarian Pagini suggests that by his lime
Aryan people became fully aware of the importance of place
names. Perhaps the shift of the economic base from cattle to
agriculture had activated the process of permanent settlements.

Among other sources importance of Ashtadhyayi is immense
for the history of Madradasa which included present day Jammu
without any doubt.? It was the hilly terrians and hill forts of
Jammu from where illustrious Madra Janas had defended their
realm from the onslaughts of foreigners and the imperial
powers of Madhyadssa and earned the qualitative name
Durgara i.e., people living in forts which in turn gave birth to
present nomenclatures Dogra and Duggardesa.? The reason is
that Sakala the metropolis of Madras and the Chief centre for
Vedic studies had been eclipsed by the foreigners from the days
of Cyrus I in general and those of Demetrius I of the Indo-
Bactrian Greek line in particular.® And, therefore, the authors
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~ of Purinic belt never wrote in detail about that region. Rather
they started condemning ways of living of foreigners of that
place but continued to call them Madras as they lived in areas
which was earlier known as Madradééa.' Yet the Jammu under
Madras went on showing its military vigour from time to time
atleast till the rise of Samudragupta.® Various places of Jammu,
as shown elsewhere, were inhabited by those Arya Janas who
lost their hold over the land of Sapta-Sindhu and Pafichanada.
In course of their settlements they gave names to places which
still carry traces of their remote eponyms like Samba and
Krimachi with slight variants. Later on when Puranic
Brahmanism became dominant such names of places were
provided explanatory legends which attempt to connect them
with Puranic heroes. The present paper proposes to analyze
two such later traditions deep-rooted among the people.

Before we deal with the problem it is necessary to present the
political backdrop of early Aryans for the proper understanding
of the said settlements. Sibi Ausinara conquered almost whole
of Punjab except the North-West corner. Later, as tradition
has it, his empire was divided by his four sons and there
emerged four offshoots viz the Vyishdarbhas, the Sauviras, the
Kekayas and the Madrakaras of Sakala with whom we are
concerned at the moment.® Madras, as per scanty references
at our disposal, had to go through division after division of
their territory and by the time of Pagini four Madra princi-
palities were formed.” One such division had occured due to
the marriage of Salva prince Satyavan and Madra princess
Savitri.* Accordingly offsprings of Savitri-Satyavan the
Savitriputrakah and Salva soldiers of Satyavan known as
Salvasenayah had also seitled in the land around Sialkot and
Jammu watered by Apaga (Aik) Bhidya (Bai) and Uddhya (Ujh).”
The possibility expressed here is not without any base. As
discussed elsewhere Jammu became the centre of Madras
particularly of Madrakaras (the Madra Soldiery) after the
matrimony of the royal houses of Madras and Sialvas.l® Since
the Madra soldiers failed to tolerate supremacy of Silvas they
moved towards Jammu.1! Further the Madras and Salvasenayah

are always enumerated alongwith Trigartas of Jalandhara and
5
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Kangra region.1? Still further Eastern Madras are associated
with Sakala. Moreover Samba was connected with Multan
due to trade which florished till recently.!® Thus in view of
the aforesaid political geography only the area around Bai and
Ujh appears to be the place where Salvasenayah alongwith
Savitriputrakah could have had a chance to settle. With this
conclusion when we trace the origin of the place name Samba
we come to a Rishi 8amba mentioned in Varisabrahmana. Since
Sarkarakshya the patronyric of Rishi Samba is found as a name
of a scholar belonging to Salva people perhaps it is Rishi
Samba who is to be taken as the eponym of Samba.1?

During the Purapic phase when people forgot Rishi S8amba
the place was connected with Samba son of Lord Kpishpa
though Mahabharata inspite of interpolations nowhere mentions
him,% In this context, therefore, the trade relations between
Multan the traditional seat of Madras and Samba till the recent
partition of the country, the fact that Uginaras were also the
scion of Anu Jana who were closely related with Yadu Kula to
which Lord Kyrishpa belonged and the Madra settiements
identified on the basis of Pagini should be taken as the facts on
whose basis Purapic legend was formulated perhaps in early
medieval phase when various Rajputia clans settled in Jammu
Eegion.

Another place of the region where Aryan people had settled
and provide a name to that after facing political debacles in
Panjab seems to be Krimachi also pronounced as Kiramachi
and Krimchi.® At present people of the place take it as the
head quarters of Kichaka, the commander of King of Virita and
ascribe the construction of early medieval temples of that place
of Papdavas. And, thus suggested the derivation of Krimachi
from Kichaka.l? The trend in Dogri the language of the region,
on the othar hand, is to drop the sound of ra and not to include
il. Geographically too it is difficult to relate Kichaka with
Jammu region as Mahabhdrata the source for the legend places
him in the Rajasthan.'® Nor the place can be conected with
Kanishka as suggested by a scholar.'® For, the derivation of
Krimachi or its variants is not possible either from ‘Kanishka®
or from ‘Kushipa’.



SOME EPONYMOUS LEGENDS OF JAMMU REGION ANALYZED | 59

What appears possible, therefore, is that when §ibi Auginara
conqured the entire Punjab, descendants of the other sons of
Usdinara and few other Arya Janas migrated towards Jammu
and settled therein. One such people were Krimi who had
earlier lived at the city of Krimila,2® Thus when they moved
to jammu area the place where they lived become famous as
Krimila or Krimi in due course of time. Formation of Krimachi
from the word Krimi is quite possible., Krimi people and their
king Vasu are referred to in Mahéabharata.®* The river related
to them was the Ikshumalavi and is enumerated alongwith
Dévika the Ganga of Jammu region.2 Perhaps it also became
famous as Krimi river for its association with Krimi Janas.

Coming to the reasons for which later tradition had associ-
ated Krimachi with Kichaka a villainous Character of Maha-
bharata it should be noted that many Aryan People like Salvas
were classed as demons in later years because of their favour
Durysdhana at the time of the Great war.?® Accordingly the
river Ikshumalavi or Krimi was also given at some stage
present qualitative name of Bhuti (well being, Prosperity) as it
was the only source for the water required for agriculture as
well as for the survival of ‘being.’ Interestingly the place is still
known for sugarcane which was always treated as a cash crop.

The two cases of Samba and Krimachi thus clearly show the
system of and reasons responsible for the changes in eponyms
the trend which is very common in India. What is more
interesting in these cases is the information about the Purapic
eponymous lengends which were imagined when people forgot
about the original Védic eponyms.
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ONOMASTICS OF SIKH PERSONAL NAMES

AJMER SINGH

Onomastics is a science of study of origin and forms of proper
names of persons and places.! It is a synthesis of differcnt
studies of various social and linguistic sciences. Significantly
the geographers, archacologists, epigraphists and linguists are
entering into this field of onomastics. The societies and associ-
ations of place-names are actively engaged in different parts of
India and abroad. Unfortunately, the northern region of India
does not have any such society so far. Hence the study of
place names and proper names in this region, is still awaitinga
break-through.

The study of names can reveal many aspects of cultural
history of a particular area. While the place names preserve
the history and culture of the people, the personal names
project the psyche of the people. The study of names can
bring to light certain factors responsible for the bonds of people
bearing a particular type of names. The socio-cultural charac-
teristics of personal names are most significant for the study of
psyche of the people.

The personal names, as in any country are partly controlled
by conservative forces partly by forces of change. Obviously, the
names haying unagreeable and odd meanings seldom survive.

Because the country people are still in shackles of old beliefs
and superstitions, they tend to preserve old traditional names
whereas urban people are for new and fascinating names.

“The human experience of the world,” according to Dr. R. N,
Mehta,” is socialised and accumulated in the names that indicate
varieties of forms and actions. These names, therefore develop
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a rich heritage of linguistic-culture of any people and explain
to them different existing forms™.2 The study of sikh personal
names is an attempt to analyse the peculiar characteristics
found in them. While discussing the specific nature of sikh
personal names, it is to be noted that Sikh tradition tends to
give masouline and powerful demonstrative character to its
Proper names, thereby reflecting its martial character. -

The Baisakhi day of 1699 was the most significant day in the
history of Punjab, especially for the Sikh religion. This
was the first time in the history of mankind when any religious
leader of the world could proclaim to his followers to follow
a set pattern of naming.® At this time Guru Gobind Singh
ordained his adherents to affix the words *‘Singh® (lion) and
‘Kaur’ (kunwari<kumari—princess ; a name of goddess Durga)
with the names of males and females respectively after being
baptised (amrit chhakna). This cermony is considered to be
the second birth of a sikh." According to Manu Samhita, a
Hindu (Brahman, Kshatriya and Vaishya only) takes a second
birth after completing certain “Samskaras” and he is called
‘Dvij’, the twice-born.® According to Brewers Dictionary of
Phrase and Fable, there is a popular belief, that “the lions
whelp is born dead and remains so, for three days, when the
father breathes on it then it (the whelp) receives life,® This is
the second birth of the cub. Apparently there is no relation-
ship between the popular belief related by Brewer and the
incident of birth of Khalsa and “Baptism™. Probably the
aforesaid popular belief was working unconsciously in the mind
of the great Guru. But as the great Guru wanted to give a
psychological boost to an inert people he adopted many méthods
including this name pattern.

According to Samhitas, the shudras were debarred from
certain rituals, but the Tenth Guru, removed all distinctions of
caste and creed and offered ‘amrit’ to the five beloved ones
(Panj Piaras) irrespective of their castes namely Daya Ram,
Dharam Dass, Mohkam Chand, Sahib Chand and Himmat. In
the Sikh History they were the first to be baptised and renamed
as Daya Singh, Dharam Singh, Mohkam Singh, Sahib Singh
and Himmat Singh. The Guru was the Sixth to be baptised
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and renamed as Gobind Singh from Gobind Rai. Sikhism, like
the Catholic Church, disapproves pet names and nicknames at
baptism.

The names of a region in general reflect the characteristics
of its language. Therefore the Sikh personal names are, obvi-
ously, a part and parcel of the Punjabi language having
Sanskrit and Perso— Arabic word-stock assimilated in it. These
names are either single word-stock assimilated in it. These
names are either single words, or compound words having two
or more elements. Most of the Sikh names are either prefixed
with Bal-, Dev-, Dil-, Dhan-, Dharam-, Gur-, Jas-, Kul-,
Maha-, Nir-, Param-, Ran, Sarb-, Sukh-, etc., or suffixed
with- dev-, indar, —jit,—jot,~kanwal,-want ete. Certain infixes
like-b-,—j—,-m-,~v— or -w- are added in between the two
elements to effect eloquance as in Dal (b)indar, Har (j)-indar,
Sukh (m)indar, Bal (w)indar etc. The sikh names are mostly
form Sanskrit and Perso— Arabic word-stock. Certain names
are synthesis of both Sanskrit and Persian or Arabic elements,
for example Gur(skt.)+ Bakhshish(per.), Gur(skt.) + Igbal (Ar.),
Gul (per.)+ Wan (skt.) ete. The suffix ““a’ is frequently affixed
to the words to make “augmentative’’ names, which is a typical
character of Sikh names. For instance :—

Gapesh+ & — Gagesha Singh
Hans4a — Hansa Singh

Jeth+a — Jetha Singh
Mot(i)+& — Motz Singh
Mugsh(i) + @ — Munsha Singh
Wasakh+a — Wasaka Singh ete.

During the later half of 12th century, the Church in Europe,
protested against the heathen names and insisted upon the use
of biblical and saintly names” Though the Sikhism was not
that much rigid on the use of Sikh religious vocabulary many
names from the Hindu mythology are retained. Many synonym-
ous names of ‘Krishna’ are still in vogue among the Sikh
masses, as—Gopal Singh, Kanahiya Singh, Kzhan Singh,
Kishan Singh, Manmohan Singh etc. Similarly other mythical
names from the Puragas form an important part of nomencla-
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tures of the Sikhs, for example, Bishan Singh (Bishan <Vishgu),
Brahma Singh (<Brahma), Gapésha Singh (Gapésha <Ganesha)
Janmejd Singh (Janmeji<Janmejaya), Parduman Singh (Pardu-
man < Pradyumn), Ram Singh (Rama), Raghbir Singh (Raghbir
<Raghuvira), Sarwan Singh (Sarwan < Shrawan < Shrawan),
Shiv Singh (<Shiva) etc. '

Many epithets of God, prevalent in Punjabi are use as Sikh
names, as Anait Singh, Beant Singh, Bhagwan Singh, Ishar
Singh (<Ishwar), Jagadish Singh, Kartar Singh, Khuda Singh,
Narain Singh (<Nariayan), Parameshar Singh ( <Parameswar).
Names of the Sikh Heroes continue to be borrowed in personal
names from the Sikh history, for instance: '

Ajit Singh (Elder son of Guru Goebind Singh)
Fateh Singh (Yonger son of Guru Gobind Singh)
Gobind Singh (The Tenth Guru of the Sikhs)
Jujhar Singh (Son of Guru Gobind Singh)

Kharak Singh (Son of Maharaja Ranjit Singh)
Nianak Singh (From Guru Nank Dev)

Nau Nihal Singh (Son of Prince Kharak Singh)
Ranjit Singh (Maharaja Ranjit Singh) etc,

Similarly the names from the Indian history like “Ashoka’
and ‘Alexander’ are preserved in “Ashok Singh' and ‘Sikandar
Singh®,

Even the vocabulary relating to the royal courts and positions
is acquired for Sikh names, as:—

Darbara Singh  (<Darbar—Royal court)
Hazara Singh (<Hazora—an address to monarch)
Wazir Singh (<Wazir—court minister) etc.

Similarly the words denoting the kingship are also used in
personal names, as Bhup Singh, Bhupindar Singh, Nripindar
Singh, Rae Singh, Raji Singh, Umrao Singh, etc.

Many words meaning wealth and property, the major human
concerns, are adopted for naming among Sikhs, as :—

Daulat Singh  (<Daulat—wealth)
Dhan Singh (< Dhan—money)
Khazan Singh (<Khazani—treasure)



Labh Singh
Milkhi Singh
Nidhin Singh
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(=< Labh—profit)
{=<Milkh—estate)
(=Nidhan—treasure) ete.

The English people picked up words for precious stones and
metal for naming their children viz., Beryl, Ruby, Opal, ‘Coral
etc. Similarly the Sikhs have also used such vocabulary for
personal names, as :—

Hira Singh
Jawahar Singh
Kundan Singh
Moti Singh
Lil Singh
Nagina Singh
Ratan Singh
Swaran Singh

(<Hira—a diamond)
(<Jawahar—a jewal)
(<Kundan—pure gold)

(<Moti—a pearl)

(<Lal—a ruby)

(<Nagina—kind of precious stone)
(<Ratna—a gem)
(<Swarna—gold)

The vocabulary showing good qualities virtues and individual
traits of human beings are also used in Sikh names, as :—

Ajai Singh
Bahadar Singh
Balwant Singh
Daya Singh
Dial Singh
Jassa Singh
Jodh Singh
Manohar Singh
Nirbhai Singh
Piara Singh
Sajjan Singh

(=< Ajai—invincible)
(<Bahadar—brave)
(<Balwan—sturdy)
(<Daya—kindness)
(< Dayal—gracious)
(<Yash—glory)
(<Yodha—a warrior)
(Manohar—attractive)
(< Nirbhai—fearless)
(<Pyara—beloved)
(<Sajjan—virtuous) etc.

To become a general, colonal or a Major in army is con-
sidered to be a pride in a family. A Sikh family aspires for the
highest rank in army and therefore such names frnm army

ranks, etc., a5 :—

Jarnail Singh
Karnail Singh
Mejar Singh
Fauja Singh
6

(-:J arnail—a General)
(<Karnail—a Colonel)
(<Mejar—a Major)
(<Fauja—an army man)
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Rasal Singh (<Rasaldar—an officer in cavalry)
or other ranks, like.

Naib Singh (<Niaib—a deputy)

Sakattar Singh (<Sakattar—secretary)

Suba Singh (<Subedar—a rank in native military)
Zail Singh (<Zaildar-incharge of a revenue territory)
Laildar Singh (< Zaildar-— - do -

The animal world offers the words for its stronger species as
names among the Sikh, as :—

Baghel Singh (< Baghela-a cub of tiger, a tiger’s whelp)
Gajindar Singh (<Gajinder—an elephant)
Kehar Singh (<Kehar<kesari—a lion)
Kesar Singh (<Kesar<kesari—a lion)
Mirgindar Singh (<Mirgindar<mrigindar—a lion)
Nahar Singh (Nahar—a lion)
Sardul Singh (Sardul<Shardul—a lion)
Sher Singh (=<Sher—a lion) etc.
The Punjabi names of birds like eagle, parrot and swan are
also used in Sikh nomenclatures, as :—

Baj Singh (Baj—eagle)
Hansa Singh (<Hans—swan)
Tota Singh (<Tota—parrot)

The flora of a region generally attract the people living
around. People select their names from the plants, trees and
flowers. The Sikh names are also having many names from
the flora vacabulary, as :—

Chandan Singh (<Chandan—sandalwood)

Chamba Singh  (<Chamba champa-Michelia Champacca)
Gulab Singh (<Gulab—rose)

Genda Singh (<Genda—Tagetes erecta)

Kanwaljit Singh (<Kanwal<kamal—lotus)

Kikkar Singh  (<Kikkar—acacia)

Kesar Singh (<Kesar—saffron)

Padambir Singh (<Padam<padm—Ilotus)

Pushpindar Singh (<Pushp—fllower)

Phoola Singh ~ (<Phool<phull—flower) etc.
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Even the personal names among the Sikhs from the words
meaning extract of flowers, like ‘Attar Singh’ and ‘Phulel Singh’
are current,

The names of the months (Indian lunar calendar) have also
contributed towards Sikh personal nomenclatures, as :(—

Chet Singh (< Chet< Chaitra)
Wasakha Singh (< Vaisakha)

Jetha Singh (Jeth<Jyeshtha)

Sawan Singh (<Sawan<Shravaga)
Maghar Singh (<Magghar<Margashirsha)
Maghi Singh  (<Magh)

Phaggan Singh (<Phaggan<Phalgupa)

The months like ‘Hajh (Ashagh)’, ‘Bhadon (Bhadrapada)’,
‘Asst (Ashvin’, ‘Kattak (Karttik)’ and Poh (Pausha)’ could dot
find their place in sikh personal names. Similarly the days like
‘Mangal (Tuesday)’ and ‘Buddh (Wednesday)’ could only be
included in the personal names of ‘Mangal Singh® and ‘Budh
Singh’, The other days could not get a place in Sikh personal
names.

Some personal names are adopted from the names of countries
and cities. For example :(—

Ajmer Singh ( <Ajmer City)

Bharatindar Singh ( <Bhirat—India, a country)
Chamkaur Singh ( <«Chamkaur S&hib, a town)

Kashmira Singh ( <Kashmir, a state)

Kabul Singh ( <Kiabul, a city)

Lahora Singh ( <Lahore, a eity)

Panjab Singh ( <Punjab, a state)

Pishourz Singh (<Peshiawar, a city) etc.

The names of Clestial bodies are also borrowed for naming

the children among the Sikhs, as (—

Chanda Singh  ( «Chand <Chandra—the Moon)

Indu Pal Singh ( <Indu—the Moon)

Mehtab Singh  ( <Mehtab—the Moon)

Prithvi Singh  ( <Prithvi—the Earth)

Saraj Singh (<Siraj <Sturya—the Sun)

Tara Singh ( <Tara—a star) gtc.
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The number vocabulary of Punjabi has also given a few
number of names for the Sikh nomenclatures, as :—

Dasaundhz Singh ( <dasaundh—the tenth part of earnings)
Hazira Singh ( <hazar—a thousand)

Karora Singh  ( <karor—a crore)

Lakha Singh  ( <lakh—a lakh)

The colour vocabulary of Punjabi could give only two names
to the Sikh nomenclatures, as :—

Kiala Singh ( <Kala—black)
Lal Singh (<Lal—red)

The name is always auspicious and significant. But in some
cases, especially in villages, if a child whose birth is belated or
who is born after the parents had sustained the loss of many
chiddren, an awkward or repulsive name is given. Although
Sikhism does not believe in such superstitions, still there are
some families in the countryside who give such unagreeable
nomenclatures to their children in order to frighten away the
disease or death. A few names are :—

Chihar Singhh  ( <Chuhypa—sweeper)

Fakir Singh ( «Fagir—a mendicant):
Garib Singh ( «Garib—poor)
Kalza Singh ( <Kala—black)

Rulda Singh  ( <Rulna—to be uncared)
Rohi Singh ( <Rohi—wilderness) ete..

Certain synonymous names are also prevalent in Sikh per-
sonal names. For example:—

Achint /| Bachint (carefree)
Ajaib [ Bachiitar  (strange)
Bagicha /| Gulzar (garden)
Chanda /| Mehtab  (moon)
Dhan [ Daulat (wealth)
Jhanda /| Nishan  (filag)
Taihal | Sewa (service) etc.

Though the list of Sikh personal names is constantly
growing, certain names borne by preveous generations are
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losing popularity. Such names are not liked by the educated
people. A few examples of such names are :

Bijla Singh Ghulla Singh
Bela Singh Jiwa Singh
Bhallan Singh  Kundi Singh
Giga Singh Malkhan Singh

Ghila Singh Biijha Singh
Ghudda Singh

Ever since the man evolved language he started giving names
to the things and human being around him. Each generation
has countributed towards the enrichment of name vocabulary
by adding new elements. The Punjab remained under influence
of Islam for about eight hundred years during which the Persian
language occupied a respectable place in court. A large number
of Persian and Arabic words became an important part of
Punjabi language. But, it is an interesting fact that a very few
words from the Perso-Arabic word-stock could find a place in
vocabulary of Sikh personal names. The analysis of these
names revealed another factor of adoption of names from
Hindu mythology only. The names from Islamic history and
mythology are not favoured altoghther. The names from colour
vocabulary of Punjabi are also limited to two only. Inspite
of being composite in cultural bonds and secular in social
approach, the Sikh personal names, significantly reveal special
characteristics of their own.
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GLOBAL ANCIENT PLACE NAMES RELATED
TO THE ARYANS

RAl G. N. PRASAD

Introduction

Manu, in Rigveda 8/52/1 is regarded as the son of Vivagvana,
the first sacrificer and preparer of Soma, is a very important
person in the Vadic lore and remembered as our father in
Rigveda 10/100/5. Satapatha Brahmanpa and Puranas relate
Manu Vaivagvata with a flood-event with which the present
Vaivagvata Manvantara began. According to the Semetic
sources (Genesis of Bible), the name of the person who escaped
this disaster is ‘Noah’ or more correctly ‘Nuh’ as in Arabic
which is clearly a contracted form of ‘Manuh’, the nominative
form of Manu. The name of Manu as the beginning ruler, is
also found in the myths of Agyean province of Mediterranean
sea-islands. The Odessy epicof Homer states that the one
among the ninty cities of Crete, was ruled by king, ‘Minos’.
Egyptian myths also place the king ‘Mena’ or ‘Menes’, as the
first ruler of first dynasty over Egypt after flood. In a number
of accounts, the post-flood genealogies of kings often related
to the Sun-god viz.,, Vivagvina (Hindu Vadas and Puranas);
Vivanhvant (Iranian Avesta); Re or Ra (Egyptian); Utu
(Sumerian) and Inti (Inca rulers of Mexico).

All the royal lineages of Hindu-Aryans are traced back to the
mythical Manu Vaivagvata. He is said to have nine sons:

Manor Vasvaévatasyasan putra vainava tat samah |
Ikévakus caiva Nibhago Dhrstah Saryatir eva ca ll
Naridyantas tatha Pramsur Nibhiagodistha eva cal
Karua$ ca Prsadhrad ca Navaite Manavah smrtah |l
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1. Ikgvaku 2. Nrga or Nabhaga 3. Dhréta 4. Saryati 5.
Narigyanta 6. Prams§u 7. Nagbhagodistha 8. Karisa 9.
Prsadhra. And also a daughter named Il3 or an eldest son Ila
who was turned into a woman Ila-Sudyamna. Therefore,
including the Ila-Sudyarna, Manu Vaisvagvata had ten sons
and thus divided the whole Earth into ten portions.® These
ten portions of earth probably excluded the eleventh one, i.e.,
the North polar region, belonging to the gods under the leader-
ship of Indra and also the twelveth one, the South polar region
of the demons led by the king Bali.*

Manu Vaivasvata : The Philosophical Interpretation

Philosophically speaking, a human entity can only be inter-
preted as a highly specialised aggregate of the biological cells.
This concept, if further generalised logically, may give the
result that the whole world of the human civilization during a
particular time-span may be interpreted as a single organism
having a common way of living ; thinking and achieving his
physical and spiritual goal. Astronomically speaking, a Maha-
yuga cycle of 182, 640 Savana years, the Sun’s orbit around the
more massive star Kagyapa, in his local star group, is divided
into 14 Solar-mansions, the Manvantaras, just in the same way
as we divide the lunar-orbit around earth into 27 lunarmansions
i.e., Nakshatras. The seventh manvantara of (8508 B.C.—3492
A.D.)s+=12,000 years to which we all belong, is known as the
Vaivasévata manvantara and human civilization belonging to this
solar-mansion, i.e, Homo sapiens of geological Helocene
epoch, may whelly be designated as the Manu Vaivasvata were
not the human-persons but any-thing else yet to be discovered.

World Map for Ancient Civilization
Russian Scholar’s Studies

The Russian researchers WN. ‘Goncharov, Makarov and
Morosov of Moscow University worked out on a map of the
world (Figure I) which would include all the important ancient
cultural centres®, According to the map, many ancient cultures
did not inhabit chance locations or arcas but were settled
precisely on the focal-points of this system. This was true of
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Indus culture of Ireland and Easter island ; of Peru and Kiev,
the mother of Russian cities. Take a closer look at the focal-
points of the double pentagoan net-work: the enormous rich
southern part of Africa; Alaska and Canada and many other
sites. In connection with these recent discoveries, I should
point out Plato, the ancient Greek philosopher, had already
said in his Timaeus that if we look at the earth from the abave
it would resemble a leather-ball made of twelve parts.

Ivan Sanderson’s Studies

Ivan Senderson established a network of twelve magnetic
anomalies at 72° longitude interval around the world between
30°-40° Jatitudes, centered more precisely at 36° North and
South latitudes (Figure 2), making five in northern hemisphere,
five in southern hemisphere and including two more: the
north and south poles®. Surprisingly, these twelve vortices of
electromagnetic aberations, suggested by the theory of Ivan
Senderson coincide exactly with the focal points of 12 penta-
goans on the globe drawn by the Russian scholars for ancient
cultural sites. It shows that the variations in not only the main
dipole magnetic field but also in the magnetic anomally centres
of earth play a vital role in the distribution and migration of
human cultures on the globe.

Ten sons of Manu Vaivasvata were the ten Civilization Centres

Now, we can casily equate the ten focal-points of the penta-
goan on globe depicted by the Russian scholars for the ancient
cultural centres and also with the ten magnetic anomally
points of Ivan Sanderson. These ten hnman civilization cen-
tres were probably more or less a permanent feature in other
manvantaras also, because, Dr. P. L. Bhargava, the eminent
Vedic scholar says: “Out of these ten sons assigned to Manu,
only four viz. Sudpiirna, Iksvaku, Pramsu and Saryati were
kings or founders of the royal dynasties. Of the rest....are
mere the names and seem to have been included in the list to
make up the ten, in order to bring Manu Vaivagvaia in the line
with other Manus in the cosmological system, the number of
the sons of none of whom is far from ten.”

7
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If we examine closely the two maps, reproduced here, then
we find that actually the five or six civilization centres are
presently situated under the deep ocean water having almost
no human civilization, Some of them may have left their foot-
prints on the neighbouring islands or elsewhere ?

Real place names related to the ancient Aryans
Ha-Sudyumna Centre : The Soma Kula Aryans

Ila-Sudyumna was said to be the eldest son-daughter twin,
i.e. Kimpuruda, of the Manu Vaiva§vata, who according to
Purdpas created the lunar-race i.e. the Soma-kula Aryans and
often designated by the term ‘Aila’ dynasty®. On the maps of
globe, which one, out of the ten points, really related to the
I1a-Sudyumna centre is still shrouded in the mystery of igho-
rance but tentatively we can choose the point, situated, now
somewhere under the present Medita rrenian sea water (36° N,
lat. & 02° E. long. =+-4%))

The relics of the immigrants may be found in the Mediterra-
nian sea islands viz. Cyprus, Malta, Sicily, Sardinia, Crete etc.
and also on the neighbnuring lands viz. Greece, the coasts of
France, Spain, Canary islands, North Africa, and migrated even
upto the famous ‘fertile-cresent’ including the Sumerian
City-States of Asia-minor and Kurus of Bharata. This equa-
tion is based on the following fragmentary clues :

1. Purapas often designated this lunar dynasty by the term
‘Aila’ while ancient Babylonian kings-list WB 444 began their
genealogy from the king ‘Alulim*®.

2. The composite name I1d-Sudyiithna, the eldest son-daugh-
ter hybrid of Manu Vaivagvata of Purdpas is also found in this
king-list as ‘Ilta-Sadum®1¢

3. The *Sumer” title of the Sumerians culture may be derived
from rhe Puranic term ‘Soma’.

4. Rimayapa says that the [18 was the king of ‘Balhi’ or
Balhika’.™ The Babylonian kings-list also gives the term
"Balih’ as a king name, two generations before the Ilta-Sadum,
rather than the plcce-name,.

5. Prof. L. A. Weddle thought the Indus script was akin to
Summerians and the authors were Aryans. He claimed that he
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found names of Vedic-gods and epic heros of India in the
Summerian seals.’®* According to Dr. S. R, Rao, a thorough
analysis of compound signs shows that there are 40 basic signs
and 22 pictures in Harappan script of (2500-1900 B.C.) which
made spectacular progress in the direction of economy and
simplifications by dropping pictures and ultimately evolved a
linear alphabetic system of 22 signs, designated as late
Harappan script of 1900-1500 B.C. The Semetics (1400-1100
B.C.) borrowed a majority of them (17 out of 22 signs)13
(Figure 3).

lksvaku Centre : The Surya Kula Aryans
Original Central Place of Iksvakus

The next son of Manu Vaivagvata was named Ikévaku,
Ik$vaku was the progenitor of the Solar-race or Strya-Kula
Aryans with his capital at Ayadhya. Ikévaku had 100 sons, of
those fifty, chief of whom was Sakuni, were kings of Uttara-
patha and forty-eight others chief of whom was Vasati, were
rulers in Dakshinapatha. Vikukshi, the eldest son, succeeded
Ikavaku and reigned in Madhya-désa at Ayodhyal®. According
to the other Puranic version, Ikévaku's eldest son Vikukshi had
fifteen sons who were kings north of Maru and the 114 others
were kings south of Mearut®,

Puranic tradion tells us that in the centre of ‘Jambudwipa’
there stands the mountain Maru and the land south of it, is
known as Bharata-varsha, Mount Maru can be equated with
the geographical ‘Pamir-knot’, the centre of the Eurasia conti-
nent. In persian language, ‘Pamir’ is called ‘Pie-meer’ which
means the foot of the meer (Sanskrit : Pada:Msru or Meru-
Pada)'. From this focal-point four Puranic rivers—(1) Vaksu
(Oxus or Amu-darya); (ii) Sita (Chinese ‘Si-to’ or Tarim-
Yarkanda) ; (iii) Bhadrasoma (Indus river from Pamir to
Arabian-sea) and (iv) Alakananda (Indus river from Pamir to
Mansarovara lake and including the Brahmaputra upto Assam-
Bengal) — originated. Therefore, the original Madhyadé&sha
including his capital Ayodhya was probably in the vicinity of
Pamir-knot (30° -40°N, lat.). Uttarapatha i.c., north of the
Maeru, thus means the Soviet-Asia (north beyond the 40° N, lat.)
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and Dakshinapatha means the Bharatavarsha (south beyond the
30°N. lat.).

We possess a number of sites having the corrupt words for
Ikéviku viz. Ishkuman (37°N & 74°E+1°) 1ie., [k$vaku-
Manu in Gilgit agency of India'? and Issyk—kul i.e., Ikgvaku-
kula in Kirgiz of Soviet-Central-Asia (42°30" N, 77° Ep®
Through ages, due to the climato-logical and other variations.
this Iktvaku civilization spread over a vast territory of Russia
and India in the form of Indus civilization from the border of
[ran upto the Western U.P. of India. Dr. S. R. Rao on the
basis of the analysis of Indus script, concluded that the proto-
Aryans of whom the Harappans form a large group had occu-
pied, in the third millenium B.C., a vasi territory extending
from Kabul river to the bank of Saraswati river. Natural
calamities forced the late Harappans to move eastwards the
Gafiga-Yamuna doab and westward into the Oxus-valley
(Turkemania, U.S.S.R.) where late Harappan sites are found??®.

Indus City Harappa: The Capital of a Iksvakus

Taking into account of the views of those scholars, who
equate the Indus city Harappa with the Rigvedic term Hari-
Yupia®, we may say, with a considerable degree of certainty,
that the Harappa might be once flourished as the one of the
important city, if not the capital city, of Aikévaku.

According to the passages of Rigvéda, the king Abyavarti,
the son of king Chayamana, was explicitly the descendent of
the king Prthu and the king Prthu was definitely the fith descen-
dent of king Ik¢vaku®. Aikévaku dynasty king Abhyavarti
was related with the city Hariyupia in war with the sons of
Varshikha. Therefore, the Indus valley was certainly the
original home of the Surya-kula Aikgvakus, named as Sindhu
Dvipa, after the Aikévaku king Sindhu-dvipa, 4th or 6th
descendent from the Bhagiratha®2,

Kushanas : The Real Descendents of Aiksvaku King Kusa.

The Indian archaeological evidences of the Kushapa age show
that while the Kharosthi inscriptions use the legend Kusana,
Khusana, ete., the Greek legends on the coins of these rulers
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Kosano, Kusana, etc. In the Patafijar inscription, we have the
form ‘Maharayasa Gusanasa’ and in the Texila Silver Scroll
inscription’ ‘devaputrasa Khusanasa,” S. Konow points out
that the word Kushin, ete., are I[ranian in form wilh the gene-
tive plural suflix of @na. denoting an ethnic name. In India
this form is again represented in the genetive as in Khusanasa.
So the base is “Kvéa”, coming evidently from the name of the
dominent group in the caiginal home. When the Yuen-chih
came to India, they were however, a mixed race and the Maha-
Bharata epic, with singular accuracy, uses the more general
term ‘Tugara’. This shows further that there were evidently in
India more tribes of the Yueh-Chih stock than the ruling one
designated as ‘Kuga.’

I believe that Kuganasa were definitely the real descendents
of the Rima’s son Kuga. We know that the original central
place’for the ancient ITksvakus was situated in the vicinity of
36° N. lat. & 74° E. long. = 6°. According to the Pur@nas, Kusa
was the successor of the ancetral capital of lkgviku. In
Mahabharata epic,® we find that the blind king Dhrtarastra,
after hearing an account of the Jambudvipa, asked Safijaya to
describe the four dvipas—Saka, Kusa Kraufich, Salmali.
While the name of the first dvipa, viz. the 8aka-dvipa, refers
to the home of the Sakas, the second dvipa Kusa,
“yeminds us of a famous race which, according to Kumaralata
and Baron A. Von Steel Holstein, gave India the powerful
emperors of Kaniska’s line.””® Recent researches tend to show
that “since the fourth century B.C., at the latest, the Chinese
knew barbarians in the north-west under the name Kusha-Yueh-
chih. The Kusha were the dominent group. The tribal name
was Togar (or the like).”2? So Kusdadvipa appears to be really
the homeland of the Yueh-chih-Kuganasa.

Let us now discuss briefly the location of Kugadvipa. In
Purdnas, of course, there is much confusion regarding the posi-
tion of Kugadvipa. Mahiabharata epic places it to the north of
Meru.?® According to the Chinese sources, the Yueh-chih-
Kuginasa living in outer Mongolia, being attacked by the
Hiung-nufled to the north-west and drove out the Sakas from
their home-land in the Ili river basin. From the direction given,
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the home-land of the Yueh-chin-Ku¢inasa would appear to
have been to the south-cast of the S8aka-land. But the only clue
that the Mahabhirata epic account furnishes to the position of
Kugadvipa is that ‘Mount Kumuda also ran through it.?* In the
Geography of Ptolemy, Mount Komedal is placed both in
Sogdiana and the Sakai which is described as bounded on the
west by the Sogdiani, on the east and north by Sakythi, It is
difficult to determine how far Ptolemy’s account of Central
Asia is within the mark, but if it is to be believed, that both
S8akadvipa and Kugadvipa are to be located within the area
extending from the Oxus to the Ili river, though such an infe-
rsnce goes against the observations of Strabo noted above and
also the direction of the Chinese accounts, In other words the
Mahabharata epic dees not know the exact original home of the
Yuehchih-Kusanasa, but only their adopted home after they
had settled in a part of S8akaland.2s >
Prof. B. Ogel says *““that the travel accounts of famous
Chinese trayeller Chang Chien is the best source of Kusina
history and the history of Central Asia. The Kugana kingdom
had been established after a great migration of people. The
reasonf or the troubles was the coming of Yueh-chih to Sog-
diana. I do not want to speak here about the old history of
Yueh-chih but their migration to Sogdiana from Issyk-kul is a
very important event. In 125 B.c,, Chang Ch'ien came to
Issyk-kaal, but he could not find the Yuch-chih. Yuch-chih
went to Sogdiana before 125 B.c.”®’ The relation of the Yueh-
chih-Kuganasa with the place name Issyk-kul which sounds
‘Iksvaku-family’ in our language, shows a better possibility
that the Kushanasa were the real descendents of Aikgvaku
king Kusha, the son of Rama, who migrated from the Madhya-
désa upto the north of the Bactria during the warmest climatic
optimum just after the beginning of dvapara yuga. If this
theory is correct then, the return migration of Kuganasa was at
least the second. The first migration of the Kusa dynasty
towards south was taken place during 1000-700 B.c. when the
Aikgviku cities viz. Ayodhya and Sravasti of present day were
initially built, due to the increasing cold weather of Kali.
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Egypt : The Western Fringe Area of Surya Kula Aryans

If we look closely at the double pentagoan system map of
globe, drawn by the Russian scholars, Egypt is found to be
situated on the western fringe of the pentagoan allotted to the
Iksvaku culture. According to the tradition, lkévakus situated
around the Mount Méru. Thus the term ‘Meéru’ plays an impor-
tant role in their lives. When the Greeks saw the singular
tombs of the Pharohs, they noticed that they were shaped like
the flour and the sesame seed cakes called Piramys and so they
beptized them Pyramids, despite the fact that the Egyptians had
always called them ‘mer’ i.e. the model of mount Méru.2

Just like the Ik§vakus, Egyptians also related themselves as
the descendents of Solar diety Ra or Re. The Egyptian flood
survivor king was named as Surid. The word *Surid’ might have
been derived from the Sanskrit word ‘Surya.” The first king of
the first Egyptian danasty after flood was named as *Mena’ or
‘Menes’ which phonetically resemble with our ‘Manu.” The old
Persian records identified the Kuda or Kushiya, the descendant
of the Ikév8ku king Kusa with the Egyptian areas. From the
Hamédana inscription of Darius, Kusha seems to denote a
region in the south-western part of the Achaemenian Empire:
it may be Ethopia or Egypt. Egyptians gave about 330 solar
dynasty kings from Menes upto the invasion of Alexander to
Egypt, whereas Pliny’s account give only 154 kings from the
father Bachhus (Manu Vaivagvata) upto the coronation of
Chandragupta Maurya, contemporary to the Alexander’s inva-
sion to India, i.e. a missing atleat 200 kings in our Puranic lists.

Easter Island : Another Aryan Centre

Besides the 112-Svdytimna centre of Mediterranian sea and the
Iksvaku centre of Pamir-knot, we find also a definite clue for
the existence of the third Aryan centre of civilization, the
Easter island. It is a small island situated in Pacific Ocean
27°8 lat. & 109° W. long.) and is really a mirror-image of the
Indus city Harappa (30 to 35°N & 72 to 72.58°E) and Mohenjo-
daro (27.5°N & 68°E) i.e. situated just on the opposite point of
the globe.*” The Easter-island alphabet, a series of curling lines
and half picturers on wooden tablets, is an outstanding
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instance of a written language being lost when a culture dete-
riorates. This Easter island script, hawever, shows a surprising
resemblance to the Indus valley script used in the large cities
of Mohenjodaro and Harappa (Figure 4). A comparision of the
Easter Island script and Indus script offers rather conyincing
visual evidence that they are related, but since the Indus script
has not yet been fully deciphered either, the mystery of their
relationship and their meaning is deep as ever.#® Therefore, on
the basis of the two maps reproduced here for ancient Aryan
cultural centres and of the similarity of the script of Easter-
island, Indus-valley and Sumerians, we ¢an say with certainity
that it was the Aryan culture but to which son of the Manu
Vaivasvata, the Faster-islanders belong, it is not known to us.
We may simply guess, without any concrete evidence, that it
may belong to Narisyanta.

Plates

Figure 1:—When Russian scholars transferred religious sites
from all over the world to a globe, they thought it looked
like a football made of 12 pentagons.

(Courtesy : Sputnik 9/1974; reproduced on pp. 188 of
Daniken’s Signs of the Gods 7).
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Figure 2:—Twelve sections of the world, vortices of electro-
magnetic aberrations, as suggested by the theory of Ivan
Sanderson. The two areas not shown on this projection
are at the poles. The area to the east of Japan corresponds
to the Devil’s Sea, the Japanese equivalent of the Bermuda

Triangle.
(Courtesy : Berlitz, C., The Bermuda Triangle, pp. 125,
Avon Book, New York, 1975).

Figure 3 :—Please see next page.
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Figure 4 ;—Comparison of examples of Indus Valley and Easter
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Island scripts, showing extraordinary similarity although
the centers of their use were separated by thousands of

miles.

(Courtesy : Berlitz, C., The Mystery of Atlantis, Panther
Books, England Page 150, 1977).
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Figure 3:—Resemblence of Semitic and Indus signs.

(Courtesy : Rao, S. R., Was the Indus Script Phonetic ?,
Pp- 25, Science Today, March 1982) ;
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SOCIO—ECONOMIC STATUS AND IMAGES THROUGH
SISTU KARANA SURNAMES IN KALINGANDHRA,
ANDHRA PRADESH

J. BALAGANGADHARAM

Introduction

In India, surnames began to acquire a new dimension in
meaning, because of the rigidity of the caste system, the close
corrolation among the caste, occupation and the place. The
study of surnames helps us to analyse the migrations and
immigrations of a caste, and the socio-economic status changes
of a particular caste and the pspchology of the people.

When we make an exhaustive study of migrations and immi-
grations of certain castes in the eastern coastal area, we come
to know that surnames of Sistukarana or Patnayak community
are playing a great role in this regard.

Area of the study

This area, in which most of the Sistukarapa families are
residing since a long time, is popular as ‘Kalingandhara®
with much of its historical heritage, consisting of present
Gajam (in Orissa), Srikakulam, Vizianagaram and Visakha-
patnam Districts in Andhra Pradesh.

Satavahanas, Chalukyas, Eastern Gangas, Kakatiyas, Redgy
kings, Hampi Vijayanagara kings and the kings of Jayapur
ruled over this land for a number of years,

About Sistukaranas

At first, the pafichagouda Utkala arya brahmin caste of this
Sigtukarapas were the inhabitants on the banks of Ganga,
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immigrated through Utkala to this land i.c., the present eastern
coastal area of Andhra Pradesh, along with the Kalinga Gaja-
pathi kings as ministers, military officials, pandits, teachers,
rajagurus, clerks, village officers and also as writers and
announcers of the royal orders.

They are well known as Karanas, Sistukarapams and Patnaiks
among the native people. The history, literary evidences and
the local records give us the titles which they have awarded,
the royal services which reveals their loyalty, effeciency and
the highest reputation which they have enjoyed. Their
surnames indicate the persons, places, titles and through light
on their past-glory, their fall, andthe present state of their
caste.

The Surnames of Sistukarana caste

Originally, this Utkala Brahmin caste has no surnames. The
need for specific identification made this immigrent caste to
adopt the system of surnames.

In this givén data of 120 surnames, there are 76 surnames,
which are formed out of place names and 27 out of personal
name denoters and 10 others. In this case, some proper-names
such as the personal and place-names, titles over a period of
time became the surnames.

Surnames out of personal names

The role of personal names as surnames in a particular
community is a matter of understanding. Usually, the names
of the leaders of such a commuhity, the names of the persons
who helped and caused for their new settlements and better
life, and the names of the persons who acquired great fame to
his community and area are names by which the surnames have
been formed. Often it is also possible for the people to adopt
the names of their military bases and the names of their royal
representative who has to represent their problems to the
court and the man who took the land from the king for culti-
vation or as a royal gift on behalf of his people, are the names
by which the surnames have been formed.

If we detect the correct reasons for the origin of these
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surnames based on the personal names some historical factors
can be established. We can categories them as follows

Personal names as surnames

Pratapa Rao Uddanda Rao
Madda Rao Murahari Rao
Rathi Rao Gaja Ganta Rao

Ordinary personal names without any caste-suffixes
Kuppannagari Sadasivuni

Through the surname of this type, ie., without any casie
denoting suffix, reveals the popularity and the power of this
persons and the highest density of his caste around him.

Surnames representing the caste
Patnayakuni Patruniand Choudary

Surnames of Occupation and the Status

Mantrt : Behara

Mantri : A Minister

Behara < a business man from Bihar
Be:hari : Be:hari in Telugu

Father's name as Surname

Radhakrishna Gopeenatho Patnaik. This is only one example
for this types; such families with the surname ‘Radhakrisna’
are from Jayapur. .

Surnames with gramitical changes

Kuppannaga ri Kottina
Simhwapu Allini
Patruni Neladi

Kuppanna is a personal name. “Garu” a suffix representing
the respect, Garu + e = Gari
‘a' = a karaka suffix

The density of the grammitical changes can be scen on the
surnames, which based on the personal names, only a few
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cases among the Surnames based on the place-names, but most
of the place names have been taken as it is without any change.

Desya forms

In addition to some tatsama and vikritic forms, there are
some desya forms such as:

Jaddu Boddu
Singu Jaggu
Po:lu Yellu
Po:tu . Kasi

Some peculiarities of the personal mames and titles
A close observation of these personal names and titles as
surnames reveals some peculiarities which are quite interesting.
Usually, the personal names of Andhras consist of
Surname + Name + with or without suffixes which reflects
the caste of person bearing.
Jayanti + Balagangadhara 4-Sarma
In this case there are some personal nanies bearing the
surname denoting the caste, and the name with two caste
suffixes such as
1. Surname + Personal name + Caste suffix 4 Caste suffix.
RAGHUPATRUNI + CHANDRASEKHARA 4 RAO + PATNAIK
PATNAIKUNI + RAMA + RAI0 4 PATNAIK
9, Short-form ofthe personal name + Title as Surname—
Na:gu + Mahanti—Nagu’ for Negeswara
Jaggu+4 Mahanti—Jaggu’ for Jagannatha
Kanthi4+ Mahanti—‘Kanthi’ for Neelakantha

3. Suffixes;

Threre are some suffixes like ra:o, swa:my, mu:rty, prasad
and ba:bu ete., which based on the Telugu culture; and there
are suffixes like patnaziko, pa:tro:, da:so etc., with the origin
of Orissa language and the culture. :

Surnames indicating the place
Place-names as surnames play a vital role in the reconstruc
8
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tion of the social history; and help us to understand the
migrations and immigrations of certain castes.
Classification of surnames based on the place-names :

A. Tatsama forms :
1. Vantara:m

2. Nandiga:m
3. Amara:m
4. Garbha:m

B. Desya forms :
1. Bondapilli
2. Vuddavo:lu

4
5
3. Donka:da 6.
#i

5. Ma:na:puram
6. Prdma:pura:m
7. Raja:puram

8. Narasipuram

Kura:da 8. Madapa:m
Po:la:ki 9. Pakki
Arasa:da 10. Bodda
Magada

C. Forms with Karaka and Oupavibhaktika endings :

1. Veecraghatta:pu
2. Raie:t
3. Sadasivuni

4. Nadaku:ri
5. Lrve:ti
6. Kuppannaga:ri

But no example for the suffix ‘ti’ the oupavibhaktika form.
So many surname forms adopted the place names without any

change in the form.

D. The Place-names based on the Personal and Professional

Rames as sprinames .

1. Sarayavalasa

2. Bantupillx

E. Surnames out of place which have historical importance :

1, Nandiga:m
2. Sa:lihunda;pu
3. Veeraghatta:pu

4., Baliwa:da
5. Banupilli
6. Vuddavo:lu

F. Surnames out of forts and natural formations :

1. Tattiko:ta
2. Ko:takki
3. Ra:yagada

6. Kottu
7. China Gudaba
8. Godaba
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4, Kondavalasa 9. Mandavakuriti
5. Kotagandre:ti 10. Khaspa

G. Surnames relating the places of other states and languages :
1. Khaspa 2. Noupada 3. Ra:yagada

H. Place-names reflecting the nature of soil as surnames :
1. Re:ga 2. Re:gidi 3. Lo:cherl 4. Kalle:palli

1. Place-names as surnames with hydronomic elements :

1. Gandre:ti 3. Lo:cherla
2. Rompilli 4. Kalle:palli
J. Place-names denotion the trees, birds, forest and animals as
surnames !
1. Re:gulavalasa 5. Ma:vidipalli
2. Karakavalasa 6. Vedullavalasa
3. Rottavalasa 7. Ac:rikitosta
4. Mulagavalasa 8. Chilakalapalli
K. Two Place-names as a single surnames !
Pakkilo:cherla Pakki and Locherla
The Suffixes :
1. Palli 2. Villi 3. Pill 4, Ko:ta

5. Ghada 6. Valasa 7. Vo:lu 8. Uiru
9. Bhadra 10. Wa:da 11. Gam 12. To:ita
13. Khandi 14. E:rru 15. A:da 16. Pada
17. Puram 18. Cherla 19. Anki 20. Angi
Among all these suffixes, GHADA, PADA, KHANDI, GA:V and
BHADRA are the suffixes which have an origin of Oriya language
and the influence of the place-names of Orissa.
KHASPA © ‘KHASEA' means a market-place, so, the people with
the surname ‘Khaspavaru’ means the family which is residing
nearby Khaspa or the people with business relations.

Other Surnames
There are some surnames Wwithout any clear context and
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origin, like DABBIRU, SIMITWA:PU, NEELA:DI etc., but it can be
possible to trace out the references and contexts of surnames
like Boddumahanti Polu Mahanti, Choudhuri, Pratapa Rao and
Gajaganta Rao ete,, -

1. Boddu Mahanti

There are some places like Boddam etc., which reveals the
Budhistic contexts of those places. So, ‘Mahanti® is a royal
employee, probably, the officer in-charge of eertain places and
temples.

2. Polu Mahanti

‘Po:LU” from ‘PrRO:LU’ means a town. So, the ‘Polu Mahanti’
is a local administrator. So, the people with this surname are
the people with highest civilisation.

3. Chowdari
‘Choudari’ which means a wealthy men might have been from
the neighbouring Bengali Language.

4. Changes of Surnames

There are some cases of Surname changes, once a person from
the Kuppili family, drove away the enemies single handedly
and awarded a title ‘Prataparao’ for his coutage by the Kings
of Bobbili. Onwards, the family of Kuppili adopted this title
of ‘Pratapa Rao’ produly as their Surname.

5. Gajaganta Rao

Once a person from the family of ‘Baggam’ controlled and
tied a bell to the royal elephant which turned wild and created
a bubub. So, the people adopted the title ‘Gajaganta Rao’
which was also awarded by the Kings of Bobbili,

Some titles and Suinames

Among all those, the titles like MANTRI, MAHANTI, PATRUNI
and PATNAIKUNI etc., are the tittles of which the surnames have
formed. Those surnames based on the personal names having
‘Rao’ as suffix are the tittles of courage and wisdom awarded
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by the Kings of Bobbili, “Rao* as a personal name ending
suffix, is a vikritic form of ‘Rajan’ of ‘Raya’ from Sanskrit
which means a king, has entered into Telugu via Marathi
language. ‘Rao’ as a Surname can also be seen among Bobbili
Velama Kings in A.P. It may be said that the title ‘Rao’ as a
personal name ending was acquired by this caste persone, from
the Bobbili Samstanam for their Royal services.

While the title “Mahanti’ and ‘Mantri’ are denoting the royal
services of high rank, the titles like ‘Patruni’ stood for the
common royal services which they have rendeéred.

But ‘Patnaik® is no doubt reyveals the educational background
of a person, who has to play a greater role at the time of
Pattabhisheka of a King.

Origin and titles of Sistukaranas

PADMA, KU:RMA, BRAHMAINDA, VISUNU and BHAVISHYAT Puranas
NAIDISAISTRA, CHANAVYUHA BRIHANNARADIYA and PARASARA
SMRITI ete., gave references about the origin, traditions customs
and some titles of this caste which are indicating their efficiency
and ability.

As per Prasara Smriti, Bhavishya Kurma Puranas they are
born with the spirit of ‘CHITRGUTA MAmARSHI’ and were
appointed by ‘DE:VE:NDRA® to assist the kings in the affairs of
administration on the earth. 2Because of their good character
and loyalty they became the ministers to certain kings.

There is one story in PARA:SARASMRITI about the origin ofthis
caste— *while appointing CHITRAGUTA MAHARSHI to maintain
the accounts of Kayasthas i.e., the papa-punya- accounts of
Jeevas for punishment, BRAHMAN released the need for the
same designations on the earth; immediately he collected the
spirit of accountancy from Chitragupta and the Brahminical
spirit of Parasara Rishi added it to his spirit of light from his
own left eye! created the first human being of this caste namely
CHITRAGUPTA SISTUKARANA.

Titles and their Lexican Values

S[STACKARANA, PATNAIK, PATRA, MAHOIPAITRA SARMA, DA:SA,
PONDITO, DHIMANTO, MOMANTO MONTRI, GUPTO, BINICO, NAYAKO,
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MAHAPRASASTO etc., are the titles of which Sistakarana became
symbal of caste and Patnaik became a name for the caste as
well as Surname. PA:TRUNI, MAHANTI, and MANTRI are the titles
which remained as Surnames only. Etymological study of these
titles reveals the efficiency of the people in such a field of
knowledge ; as—

1. Sistakarana

A. In Sanskrit ‘Karana® means an ‘instrument’ and one of
the five senses of the man,

‘Sista’ is meant by a training given in a particular way or a
control over. ‘So the word ‘Sistakarana’ means a man who con-
trolled his five senses as well as his mind.

B. iThe Brahmin who is superior to all the Brahmins.

C. The Man who is an able administrative instrument in
the hands of the king.

2. Naik and Patnaik

There are some controyercialities about the meaning of
Patnaik. According to some opinion the word Patnaik is A.
from PA:THANAIYAKA.

Pa:TaA =10 teach and NAIK—NA:YAKA

a learned man. So the word Patnaik means a learned teacher.

B. In some other opinion this Patnaik is from PATTU NAIK.
PAaTTU=2a Crown, a royal showel and the royality of power,

As per one theory the patnaiks got this title because of their
manual labour services at royal courts : They are the Patnaiks
who holds the royal showel when the king enters into the
court and exists. This may not be correct, because there is not
even a singal evidence available for their manual sarvice and no
doubt the caste of Patnaike were respected for their intellectual
services only by the kings of Orissa ; So the meaning of Patnaik
can be decided as—

PATTA=2a crown or the symbol of royal power.

Nayaka—Naik =a learned man or a royal teacher.

So the word means that—

“an able learned man as a royal teacher who trained a map
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from his boyhood to the status of the Kingship for his nation
and has to oncrown him at the time of Pattabhisheka.”

The words from Telugu such as Pattabhisheka, Pattapu Rani,
Pattaputenugu etc. ate supporting this theory as Patta means a
thing rslated to power.

3. Pa:tro and Maha:pa:tro

8The man who is capable enough for royal services.

4. Sarma-Datta

“They are called as “Sarma’® because they used to teach the
secrets of war field technics to the royal persons and as they
are ready to sacrify their lives for their king they are called as
Datta and Raja Dutha which meaus an adopted person by the
King.
5. Da:Sa

19The man who worships God as a King and himself a
servant to Him.
6. Mahanto

A Man with a highest capacity to hold a responsible
position.
7. Gupta

12The Man who safe-guards the royal secrets like a child in
the womb.
8. Maha-prasto

13A man with highest reputation among people.

9. Dhimanto
1The man with such a brain which can sense the tendency
of the king and acts upon i-.
10. Pondito
A Scholar
I1. Binico
1A musician with an ability of playing Veena.
4Ba’ for ‘Va’
Va ba ye: rabhoda :
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12. Moniri—a minister

To estimate the meanings of these titles, it is evident that
most of them are representing the characterestics of this caste,
such as loyality, ability education, intellectuality and the repu-
tation etc. by which the nation and the kings of Orissa required
their services with highest regard and respect towards this
people.

The presentness of the Past

Therefore it is an already established fact that the SisTU-
KARANAS are the immigrants along with Kalinga Gajapathi
Kings as royal teachers, ministers, military officials. tax collec-
tors and the announcers and the writers of the royal orders and
enjoyed the life with full grace.

16As per the local records there are some diplomats who ser-
ved as Diwans for Samstanas of this area. And also they
owned a Jamindari namely the Sirra:Mkota Jamindari of Sri
Pakki Venkata Rao Patnaik.

When those Jamindaries are under Golkonda Nawabi, Share
Mohammed Khan is the royal representative of this aree of
Srikakulum Tagt. Afterwards, Sti Kuppili Kurmayya Patnaik
became the “Sub Nowab’ in 1640 : for this area, as a Nizam’s
representative. Finally he handed over this areca as “‘Datta-
mandala’ to the English rulers. Due to their negligence towards
English language and their administration they lost their origi-
nal charm and status as royal persons.

In the period of transmission i,c., the period in between the
muslim rule and the British rule this caste suffered a lot socia-
1ly, economically and reduced to mere designations like clerks
and village Karanams,

With the dismissal of Village Officers under the present Govt.
of Andhra Pradesh lots of families have became helpless and
their appeal to Government for the inclusion of their caste into
the list of Backward Class for the educational and job reserva-
tions is yet to be considered.

Results of the Observation
The entire history of the Sistukarana Surnames can be
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viewed under four different cronological stages. At first, the
titles or the designations with a touch of Oriyan intonation
such as Mantri, Mohanto, Potro, Potnoike etc. have played a
greate role as specifics for Surnames.

As they do not have Surnames the native people used to call
them with these symbols of royality, after a course of time
which became the Surnames. Gradually the conditions of new
society compelled them to recognise and adopt the system of
Surnames in this new land. In this stage of emigration, the
number of families with these titles or designations are as
small as the number of their surnames based on the titles
among their total surnames. Probably they might have settled
on those places which after a long time became their surnames.
As they led a rich life under their kings they worked to estab-
lish their kingdom, never bothered about the relations with the
Andhra people.

In this stage of migration, the job opportunities, transfers,
the density of population and the need for new resources have
made them to spread much further. In this condition they have
to adopt their original places as their references. So some of
their original place names have became their Surnames. As the
number of the Surnames, which are indicating the places are
higher than those of the Surnames based on those titles, the
density of their population is also regarded much higher.

At this second stage, the. titles have remained as titles only.
The rise in the population has resulted a gradual economic
downfall. The titles have changed into Telugu intension such
as Patro became Patrudu and Mohanto — Mahanti, Patnaik—
Patnaik. The motivation for good relations towards Andhras
has developed upto certain level. With the down fall of the
royal kingdoms some small kingdoms like Jamandaries
have formed. Very few persons could get the royal patronage
but many of the families have to seek other common jobs.
So that many people have to seek new professions and
new place to settle. Though the struggle for existence has
resulted the poverty in such a way, the Surnames denoting
the royal titles has remained as they are, representing the past
glory of this caste which they have enjoyed in the royal

9



98 [ STUDIES IN INDIAN PLACE NAMES-VIII

courts. The . Surnames based on these personal names
without any caste denoting suffixes in like “Kuppannagari”
and ‘Sadasivuni’ etc., are revealing the popularity of such a
person and the density of caste people around him with great
reverence can be found. The Surnames with two caste denoting
suffixes like ‘Patruni Mahanti’ etc., are revealing the competi-
tion in certain fields which they have to face ; and the need for
their identity among the royal person, with the rise of the
struggle for existence, the relations between Karanams and
‘Andhras have been much more developed.

In this period there are some Surname changes like Baggam
to Gajaganta Rao and from Kuppili to Pratapa Rao happened.

At present few are rich and most of the Karanam families
are very poer. In this condition the royal titles have still
remained as Surnames only.

Today though of poverty is chasing them rapidly our
Patnaiks and Mahantis are stabern with their heriditor
wisdom which led them towards the path of balancey and
stability instead of the fall and frustration.

Data of the Surnames of Sistu Karana Caste

I.  The Surnames which corralates with the place names :—

1. Aguru 16. Kottu

2. Donkaka Ampala:N 17. Kottisa
3. Amralayn Amara:N 18. Kondavalasa
4. Amiti 19. Ko;Takandre:Du
5. Arasa:Da 20. Korla:M

6. A. Rika To:Ta 21. Khaspa:

7. Ippili 22. Gala:Villi

8. Uriti 23. Garbha:M

9. Urla:M 24. Gandre:Ti

10. Karakavalsa 23. Godaba

11. Kavitibhadra 26, China Gudaba
12. Kalle:Palli 27, Chilakalapalli
13. Kuppili 28. Jakkuva

14. Ku:Rada 29. Donka:Da

15, Kottaki 30. Tattikota
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31. Tamarakhandi 54, Mandavakuriti
32. To:Nangi 55. Mulagavalasa
33, Naduku:Ri 56. Makkuva
34. Nandigaum 57. Madapa:N
35. Noupada: 58. Ra:Yaghada
36. Narasi Puram 59. Ra:Je:Ti
37. Pakki 60, Re:Gulavalasa
38. Pola:Ki 61. Re:Gidi
39. Pakkilochabla 62. Rottavalasa
40. Padma:Puram 63. Rompilli
41. Pedapenki 64. Re:Ga
42. Pontu:Ru 65. Ra:Vipalli
43, Bondapalli 66. Ra:Ja:Puram
44, Bho:Gila 67. Lo:Cherla
45, Bagga:M 68. La:Ve:Ti
46, Bantupalli 69, Vautara:M
47. Bho:Gula 70. Va:Ndranki
48. Bha:Su:Ru 71. Veeraghattau
49. Baliwa.Da 72. Vuddavolu
50. Ba!Dangi 73. Vedullavalsa
51. Magada 74. Sarayavalasa
52, Ma:Midipalli 75. Santavurlti
53. Ma:Na:Puram 76. Sa:Leeunda:M
II. The Surnames based on the personal names
1. Prata:Pa Rao 14. Choudari
2. Madda:Rao 15. Mantsi
3. Rathi Rao 16, Beharas;
4. Satemanta Rao 17. Patna:Yakuni
5. Uddanda Rao 18. Ananta Patna:Yamunki
6. Gajaganta Rao 19. Kuppannaga:Ei
7. Nurahari Rao 20. Sada:Sivuni
8. Radha:Krishna 21. Simhwa:Pu
9. Patruni .22, Khaspa:
10. Pa:Truni Mahanti 23. Kottina
11. Da:Modara Pa:Truni 24. Allina
12, Manipa:Truni - 25. Neela:Di

13, Raghupa:Truni 26. Pancha;Di
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27. Ma:Rkonda 29, Tye:Da
28. Dabbeeru

III. *Mahantt’ as Surname :

1, Balara:Mamananti 10, Po:Tu Mahanti
2. Raghumahanti 11. Yellu Mahanti

3. Sekhara Mahanti 12. Po:Tu Mahanti
4. Singu Mahanti 13. Durgn Mahanti
5. Purusho!Tta Mahanti 14. Jaddu Mahanti
6. Na:Ra:Yana Mahanti 15, Boddu Mahanti
7. Na:Gu Mahanti : 16. Ka:Si Mahanti

8. Jaggu Mahanti 17. Ra:Ja Mahanti

9. Kanthi Mahanti
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Ka:yastha: Sistakarana: Bra:hmanau:vai na samasya:
Sada:chasRajanm ritwa: Ra:janya: Mantrina sthita:
< Bhavishya Purana"

Kasya prajripate:raye:la:bhe: Yasma:t pravartita:
Bhu:mistha pra:nina:m pa:papunya le:kha:dhi:ka:ranam
Sthitam samyamani pu:rvam chitraguptamadro: vidu:

« Kurmu Purana’®
Karnam skhe:tra:me:te:sha:m Sistam yasma:tprakirtitam
Tataste sistakarna:lotke: Khya:ta: prakirtita:

“* Kurma Purana’®
Tata:srestha bhavatpu:rvam Ka:yastha:brahmajastika:
Swajatyutkarshakabhyan Gate:sistakarapam mata:

* Kurma Purana"

. Sista;ni-vyatirikta:ni; Adhitya pathtwa:, sista:visantika:bhavanti

Siste:shuwa-sista bhaga: prave:sayoga:
Sistaasta:vimsati gana:nam pu.raka:ra—
Sarwa sre:sto;bhavanti,
Upagrandha vinivo:ga: patheetasra:
Sistakarani:-sistukarana;
““Chana Vyuham™ by Kamalakara Bhatt

. Sistardhyana karritwast

MNa:yaka: parikrtita;:—

Padma Purana
Mamasyo:cyatayate:tu Maha,pa‘tre:ti ye:rita:

Padma Purana

. Tesha:n vai sastea bhe:de:na Duttaserme:ti chotyate:

Bhavishya Purana
Piturvichitra sambhandha:m Chitram a:hishyaka smruta;
Bhagawa:n da:sabharsve:na Ke:chidda-se:ti ta;n vidu:
Bhavishya Purana
Muha-budhitaya te:tu Mahanto:ta:n nayi smruta:
LPadma Purana
Matruku-kshim samacsritya Gupto:yasma:t bhave:tyavai
Tasma.t gupte:ti pama:ni  Loke:khya-ta:pratisthita:
Bhavishya Purana
Ke:tuloske:maha:khyasta: Mahaprassastyata:m mata:
Padma Purana
Susta:skhatriva dharma:ni  Dhimanta schaiva kirita: .
Bhavishya Purana
Vecna:va:dana naipunya:t Vainiko:te:prakirtita:
Padma Purana
The names of those persons who worked as Diwans under certain
Samstanas in this area ;—
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S1. No, Name of Samastanam

Name of person worked as Diwan

L.

i i

13.

14,
15,
16,

SESvmNansmn

Madugula
Anakapalle

S. Kota
Vizianagaram
Cheepurupalle
Palakonda
Bobbili
Saluru
Pachipenta
Chemudu
Makkuva

Parvatipuram
Samgam Valasa
Merangi
Jayapur
Kurupam

Chakradhara Mahanti Lingayya Patnaik
Sekharamahanti Ananda Patnaik
Patrunimahanti Krishnamahanti Patnaik
Pakki Venkatanarasayya Patnayvku
Kuppili Dallayya Patnayku
Yellumahanti Parasurama Patro
Patnayakuni Ramayya Patnayaku

Pakki Laxminarayya Patnayaku

Tyeda Chitteyya Patnayku

Donkada Jayaramayya Patnaik

Bhogilu Venkayya; Makkuva Neelayya
Patnayak

Palteru Appayya Patnaik |

Makkuva Ramaswamy Patnaik

Bohara Dalayya Patnaik

Radhakrishna Gopeenatha Patnaik
MNadakuri Ramganaika Patnaik




BUDDHIST PLACE NAMES OF ANDHRA

A. YIZAYA DATTATREYA SARMA

In this paper an attempt has becn made to study the influ-
ence of Buddhism on the place names of the Andhra region.
Here, Andhia connotes the nine northern districts of Andhra
Pradesh viz., Srikakulam, Vizianagaram, Visakhapatnam, East
Godavari, West Godavari, Krishna, Guntur, Prakasam and
Nellore, Buddhism obtained predominence in these parts as
is well attested by its vestiges at numereous places such as
Salihuggam (Srikakulam Dt.,) Ramatirtham (Vizianagaram),
Bojjanakopda (Visakhapatnam), Gugtupalli (West Godavari),
Ghantasala (Krishna) and Nagarjunakonda (Guntur) etc.

The Achyutapuram grant dated 585-86 A.p. of the Eastern
Ganga king Indrayarma 11 (580-595 A.p.) records the grant of a
field in the village Siddharthaka identifiable with the present
Siddhantam village situated in the Srikakulam Tgq, Srikakulam
Dt There are villages by name Siddhantam in the Tanuku
Tq. of the West Godavari? and Gudivada Tq. of the Krishna
district also. The presumption is that the villages were origi-
nally named after the original name of the Buddha-Siddhirtha
and Siddantham is its corrupt form.

“The existence of an old village site called Budhapidu to the
south of Mahimalur in Atmakur Tq. (Nellore Dt.,) is reminis-
cent of a Buddhist settlement in the past at that place.? On that
analogy the stamp of the Buddha is discernible on the follow-
ing names of the villages : Buddham (Bapatla Tq. Guntur Dt..)
Budhanam (Gudur Tq., Nellore Dt.,); Boddam (Srungavara-
pukota Tq., Vizianagaram Dt.,) ; Boddam (Narasannapata Tq.,
Srikauulam Dt.); Buddha-varam (Gannavaram Tgq.," Krishna
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Dt.,); Bodda-vara (S. Kota Tq., Vizianagaram Di.,)} Bodda-
valasa (Bobbilli Tq., Vizianagaram Dt.). Buda-vada (Udaya-
giri Tq., Nellore Dt.); Boddana-palli (Nuzyid Tq., Krishna
Dt.,) ; Bodda-padu (Patapatnam, Tekkali, Sompata, Narasanna-
peta and Srikakulam Tq’s of Srikakulam Dt.,) In this context,
the place name suffix Pidu means the place laid waste signify-
ing counter reformation movement.

Some place names are associated with the relics of the
Buddha. Dantapura is theearly capital of the Eastern Gangas.
According to the Jataka stories it was the capital of the Kalinga
country. An inscription from Mukhalingam tells us that Danta-
pura owes its name to a tooth (Danta) relic of the Buddha
which has been enshrined at that place. Some scholars identi-
fied the present Dantavakjunikota in the Srikakulam Dt., with
the ancient Dantapuram.® The very name ‘fort of Dantavakra’
—a demon may be taken to suggest the abharence with which
the later day counter reformists viewed the protestant establish-
ment. Some hold the view that the original form of the present
village name Mandasa (Sompeta Tq., Srikakulam DL) was
Maiijusha. The belief is that the village acquiered such a name
as one of the tooth relic of the Buddha was preserved in a
Maiijugha (box) at that place.® Similar is the train of thought
pertaining to Salihupdam (Srikakulam Tq., Srikakulam Dt.).
Some scholars hold the view that its original name Salipetika
was infact salya-petika (box containing a bone presemably of
the Buddha).” The Korni copper-plate inscription datated S.
1003 of the Eastern Ganga king Anantavarma Choda Ganga
D&va meckaesa mention of Munda-parru8An ingeneous exercise
was made to connect this with Salihugpdam, The idea.is that
Salihupdam being the abode of the Buddhist monks who were
all of clean shaven heads came to be referred as Mugda parru.’
According to some scholars Dharapikota (Guntur Dt,,) obtai-
ned that name as some Dharapas were enshrined there.'®

Places were named after the Buddhist establishments. Rama-
tirtham (13 km north-east of Vizianagaram) was also known as
Arama Tietham, The baid hill there containing Buddhist and
jain vestiges was known as Bodikonda now corruptde into
Bogikogpda.!t Sankaram a corrupted from of Sangha-Arama is
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over two km from Anakapalli (Visakhapatnam Dt.). There
are two low contiguous rock hills running east and west which
are locally known as the Bojjanna-Konda (a corruption of
Buddhanna-Kopda) or Lingala-kopda—actually a hill of the
stipas.!? There is also a village by name Bojjanna-palli in the
Rapur Tq., of the Nellore Dt. The mound under which the
famous Amaravati Stupa (Guntur Dt,) awaited the apade of the
archaeologist used to be referred by the common people as
Deepila dinne and Deepila dibba. Dibba which in Telugu
means a mound is considered as a derivative from dagoba or
Datu-garbha (Chahitya). Deepa means artificial light. Taken
together Deepala dibba refers to the once luminious existence
of a Maha Chaitya at that place!® Then there is a Deepala
dinne palem (Sattenapalli Tq., Guntur Dt.,), North of Attaluru
and west of Panidam villages there is a mound sixty feet in
circumference and eight feet in height. The village located on
that mound has the name Deepila dinna balem.4

The famous Nagarjuna-kopda (Guntur Dt.,) derived its name
from the celebrated Acharya Nagarjuna. An inscription in the
front of the temple of Mallésvarasvamy in the village Lam,
situated at a distance of over 8 km north of Guntur, mentions
the name of the village as Limu. The importance of this village
as an old Buddhist centre and presumably as the abode of a
Buddhist Lama could be noted.”15

Pithapuram (East Godavari Dt.,) is one of the ancient cities
of Andhradéda. “Pistapura or properly speaking Pittapura
literally means the city of the bird. Pitta, in Telugu, means (a
bird’, and the city acquired the Piftapura on accout of its
connection with the memory of an event recorded in the Jataka
stories. There is a celebrated temple of Siva who is called
Kukkntésvara-mahadéva at Pistapura or Pithapuram as it is
today called. The Sthalamahatmyam connects the shrine with
Kvkkuta, or a cook. There are two Kuguta-Jataka stories, in
the Jataka legends (Cowel edn. Jatakas, Vol. III, p. 168, No,
383 and another in Vol. IV, p. 35, No. 448.), The interesting
coincidence needs further examination.”’’® During the recent
national seminar on onamastics at the Nagarjuna University a
scholar suggested about the possible- identiﬁcatiun_ of the

10
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Muchilinda-nagara of the Jataka stories with Machilipatnam
(Head-quarters of the Krishna Dt.,).

The present name of Ghaptasala (Divi Tq., Krishna Dt.))
seems to have been the later colloquial development of the
original and earlier name Kaptakadaila. The geographer
Ptolemy of the second century calls this place Kontakasayla. . .
It may be interesting to note in this connection that the villa-
gers call Ghotakam a piece of waste land extending to some
acres, roughly one or two miles from the village. Ghotaka in
Sanskrit means a horse. The original name Kantakasaila
seems to have some connection with Ghotaka (a horse). We
know that the name of the horse of prince Siddhartha (the
Buddha of the later days) was Kaptaka. It seems to me
(writes Mallampplli Somasekhara Sarma, the doyen among the
Andhra epigraphists/historians) that this Buddhist Kshetra was
named after Siddhartha’s horse Kagtaka. It might be that the
areca now called Ghotaka was oncc the place of the Buddhist
Vihara.

At Endraya-konda, situated 25 km north of Guntur and 10
km south of Amaravati, remains of a Buddhist stiipa came to
light recently. Pecople refer to that place as *Bhogamdani Dibba
or Meda (courtesan’s house) and believe that Narukulla-pdu,
a place nearby, was the site where there occurred much blood-
shed (Naruku]la in Telugu meaning killing) due to religious
animosities.”® What was once a pious Buddhist establishment
now came to be referred with an opprobrious name had infact
an historical precedent. The Mangallu (Nandigama Tq., Krishna
Dt.,) grant datable to ¢. 956 A.p. of the Eastern Chalukyan king
Dénarpava mentions Lafjavada and Vinayagupta as the south-
ern and eastern boundaries of the gift village. *“The word
Loiigiya-vada literally means a locality inhabited by prostitutes.
Probably it denote a Buddhist locality, as occasionally we notice
such places being called so. Vinaya-gupta is also remeniscent
of Buddhism.*1?

In fine, the Buddhist place names of Andhra recorded equally
both the lights ands hades of that religion.
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SUKKANPUNDI, A TRIBAL VILLAGE NAME
REFERRED TO IN AN INSCRIPTION OF KONGU
VIRA PANDYA (1265-85 A.D.)

P. VENKATESAN

It is proposed in the following sketch to study through an
inscription of Vira Papdya about a place name called Sukkan-
pindi, referred to in an inscription dated in his 14th regnal
year (1279-80 A.p.). I happened to copy the inscription in the
course of my collection tour from the village Kilar in the
terrains of the impenetrable Bidaimalai mountain range in Rasi-
puram Taluk, Salem District, Tamil Nadu. The village Kiliir 1s
situated on the top of the mountain, roughly 15 k.m. from the
foot of the hill. This impressive, lofty mountain range, which
is stretching east ward from Salem in the middle of the Salem~
Attur Valley, has been the abode of some hill tribes from time
immemorial and the scions of whom are still found living
atop this mountain in three small villages, which are now
called as Melar, Kiltr and Naduvalavu on account of the geo-
graphical position in which they are situated in the terrains.
The name Meliir means a village situated in an elevated level,
Kilir isa village situated in a low level and Nauduvalavu is a
village situated in the mid way ,between these two, where the
route takes a turn. Here we find that geography plays a crucial
role in the naming of the villages. This nomenclature seems
to be a popular connotation of the modern man, for the easy
understanding of the common people.

While this being the intelligence of the modern man, which
is probably responsible for this nomenclature, the mental
makeup of the man in ancient times appears to be different,
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which is seen illustrated in the inscription. As stated above the
inscription is found engraved on a natural rock in the centre
of a village, the present name of which is Kilar. But the inscri-
ption gives altogether a different name to this village, for the
residents of whom it was intended to be engraved at that place
during the reign of Kongu Vira Pagdya. Sukkanpugpdi was the
name of the village as recorded in the inscription, which was
situated in Karuigalimalai. This Karungalimalai is at present
known as Badaimalai.

The object of the inscription is to record the decision arrived
at by the members of the Sabha, Nadu and Nagaram of Ragi-
purappagru in respect of the collection of only an annual tax at
the rate of one Panam per Kudi from the residents of Sukkan-
pandi in Karuigalimalai, on par with the tax rate viz., Kollimalai-
mariyadi paid by the hill tribes, living in the neighbouring
Kollimalai mountains, since the 14th regnal year of Vira-
Pandya, as the residents of Sukkanpiipdi deserted the village
due to over taxation viz., Urkadamai.

_ The village name Sukkanpandi consists of two words viz.,
Sukkan and Piandi. The word Pindi in Tamil means a
shrubbery or a garden, usually situated on the bank of a river
or a stream. This word has been adopted for indicating the
settlement of people in such places. A study of the place
names ending with the suffix Pindi in the Tamil Country reveals
that these places are invariably associated with water reser-
voirs, and the natural vegetation grown around it plays a
crucial role in the naming of the village. These Pupdis are
mostly situated on the banks of some rivers or near some tanks.
In the present instance also the village is situated on the bank
of a perenial stream, which is the main source of water for
potable and irrigational purposes of the village. Now we may
surmise that the suffix Pupdi to this village might have been
adopted for indicating the water source and the abundant
growth of natural vegitation around it. There is a place called
Pindi near Madras. This place is situated on the bank of a big
tank, which is one of the main sources of drinking water supply
to Madras city. There is another village with the same name
Pugdi near Kalasapakkam in Polur Taluk, North Arcot District,
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Tamil Nadu. This village is found situated on the bank of the
river Cheyyar. Instances of this type can be multiplicd. But the
above instances are sufficient to prove that the word Pandi is
invariably associated with water source and that the suffix
Piindi to our village hasalso been used only for indicating the
water stream and the natural vegitation grown around it.

While the suffix Piindi has been explained as above, the word
Sukkan may be explained as under. This word Sukkan has been
used in Tamil for indicating a particular type of creeper viz.,
Sukkari-kodi, which yields a fruit called Sukkampalam, a favou-
rite fruit in the country side in Tamil Nadu. The association
of this plant asa prefix to the Pindi indicates, the abudance
of this foliage in the vicinity of the village.

Now we may further proceed to surmise that the shrubbery
or garden situated on the bank of the stream (Piindi) in our
Sukkanpiandi might have been in abundance wnh the foliage
Sukkankodi. Kodi in Tamil means creeper and Sukkan was the
name of the creeper which might have been found abundance
in the Pandi. Hence the name Sukkan Pupdi. There isa village
called 1chchampupdi in the Polur Taluk, North Arcot District.
This village is also found on the bank of the river Cheyyar and
abundant growth of date trees (Tcheha maram) even today in
the village might have probably influenced the naming of the
the village as Ichchampiindi as in thecase of Sukkanpungdi. The
inscription gives an anological inference in support of the above
surmise. It records the name of the mountain as karuigali-
malai. Karuagali, it may be noted is a type of tree, the trunk of
which if grown old will look totally black and strong as iron.
The abundant growth of these trees even today in this moun-
tain might have probably led to the christening of the moun-
tain as Karuigalimalai

As stated in the beginning, this mountain was an abode of
some tribal clan from time immemorial. This fact is evident
from the discovery some megalithic burials and large number
of neolithic celts on the top of the mountain, besides our
inseription. This tribal Clan is known in the plains as malaya-
lis. These tribes style themselves as malaikavupdargal. We
know from other sources that it was customary in ancient times
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that almost all the tribal clans had a natural object especially
a plant or an animal as emblem of their clans. Odda is the
name of a tribal caln in Salem District, whose totam was
Qddafichedi (a plant.)

In the present context also, possibly the Sukkan plant might
have been the totam of the tribal clan. Hence the importance
of this plant, which influenced the naming of the village. If
this is acccpted, then it goes to prove that the flora found in
the mountain played a crucial role in the naming of the moun-
tain and the village on it.

Plate

Text

I. Svasti Sri[I*] Kovi Ragakésariparmarana tiri-

2. puvanach—chakravattiga] Sri Virapandya devarku
3. vandu padinalukku] Iraéipurap—parru sabhaiyo-
4, mum nattomum nagarattomum karunga-
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li malaiyil Sukkanpiundi arkadamai ya-
reamal odippogaiyil in nd] mudal

kollimalai mariyadi apdonguk-

ku kudikkoru papam kolvadagak-kal-
9. vetlik—kuduttom sabhaiyvomu-

10. m nattomum nagarattomum-

g

3l omalay, Jo v I vayudai ya. ...
V25 BB iy ofele kku....-
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PLACE NAMES IN FOLKLORE

D. JAVARE GOWDA

The origin, the structure, the development and the semantic
value of many a place name, especially the village names are
enigmatic and aie shrouded in mystery., Even the best of our
scholars have not been able either to dig out the original
forms, or to decipher their meanings. Onomastics is a young
science as far as India is concerned, and unless all the names
are studied scientifically from as many angles as are possible,
the original forms and meanings of several names cannot be
established beyond doubt. It'is because India is a multilingual
country, with several layers of languages, occurring through-
out the length and breadth of the country. Therefore all doubt-
ful conclusions arrived at one language area will have to await
for final setttlement, the conclusions reached in other language
areas with regard to specific names.

The study of place names from the point of view of Folklore
is quite interesting and valuable, as it reveals folk mind, its
genius and culture to a large extent. There is no gainsaying
the fact that most of the places were christened by the folk. In
course of time, it is likely that the names may have lost their
original forms, owing to language change, the influence of the
elite and the contact of the people speaking a dialect or a langu-
age different from that obtaining in that area. When original
forms and meanings are*lost to oblivion, the folk imagination
soars very high and weaves stories around each name, enrich-
ing at the same time the Puranic lore. Oftentimes, these imagi-
native stories may not be helpful in the scientific interpreta-
tion of names since they are aetiological in nature but they shed

11
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a lot of light on the genius and culture of common people. It
is with this view that stories invented around a few such
names are narrated below.

1. Edatore is a town in Mysore district, situated on the left
bank of the Cauvery. The structure and the meaning of the
name leave uo doubt. But the folk tell a different story. Cauvery
is the wife of Agastya. She runs very fast, leaving the husband
behind. With a view to prevent her from running, he worships
Loid Arkssvara, The Rishis implore him to let her run, for
the benefit and welfare of the people. Then Agastya asks his
wife to proceed further from his left side.

2. Chunchanakatte is a sacred place and also a village on the
bank of the 1iver Cauvery. Chuncha indicates red or brown,
Brown complexioned man is named as Chuncha. He must have
been the original founder of that village, in Mysore district.
Katie means a pond. It is on the river bed, near which there is
a temple dedicated to Sri Rama. It is said that a demon by name
Chuncha lived there during Tretayuga. The Rishis approached
Rama to kill him. Rama said that he would not kill any man
wtthout justifiable reason. But he would not like to displease
the Rishis also. Chuncha, on the other hand was a votary of
Rama. He said, *Chuncha, you are my devotee. I love you. I
want to live here. You give away your lands and go elsewhere.
I shall name the entire area after you and thus perpetuate your
name.” This is how the whole area gets the name. The desire
of the common folk to associate their place with Rama finds its
expression thus.

3. Shivamogga is a district headquarters town in Karnataka.
According to folk story, the town is called Sihi(=sweet)+ Moge
(a receptacle), i.e., a receptacle with sweet juice. The whole
area was inhabited, once upon a time, by Rishis. They used to
prepare sweet juice from several herbs, and preserve the same
in earthern pots to keep it cool. When the rishis migrated to
some other place, they did not carry the pots with them. The
cowherds who saw those pots, named the place as Sihi moge or
Simoge which ultimately took the form, Shiva +mﬂgge which
means the bud possessed by Shiva.

4. Attigogdu is a village in Periyapattana Taluk. It is made up
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of two elements viz., Atti(=ficus racemosa lin)4+Kodu(=an
elevated place or top of a hill). There is no doubt that the
village gets its name from the trees that grow abundantly. The
people have invented a story to connect the place with Rama,
Sita and Lakshmaga. It is understood that Sita in a playful
mood threw stones at honeycomb. The bees scattered helter-
skelter. Lakshmaga, in order that his sister-in-law should
escape the wrath of bees, started shouting *sister in law, (attige),
run (=odu)’ which when combined becomes Atligogu.

5. Ravandir: According to the interpretation of common
folk, this place also was visited by Rama. Hence, it is Rama +
Banda + Uru. Here the phoneme ‘m’ has become ‘v’ and ‘b’ is
dropped. The Veerasaivas who live there assert that Rama
here refers to Ekoramaradhya (one of the five Acharyas who
are understood to be the founders of the Veerasaiva religion)
and not to Rama of Raméayana. Sivatatvachintamani of Lakka-
nnadandgésha who was a contempoiary of Proudhadsvardya
mentions the name of the place as Ramandur.

6. Belur is a town in Hassan district known for its temples
whose architectural and sculptural beauty has attracted con-
noisseurs of art from all over the world. Channakéshava temple
was built during the reign of Vishnuvardhana whom Ramanuja
converted from Jainism to Sri Vaishpavism. It was Ramanuja
who suggested the place where the temple stands now, The
place was then inhabited by Harijans who registered a protest
through their leaders Véla and Channa, against confiscation of
their lands. Thereupon Rimanuja tried to ward off their fear
by initiating them into SriVaishaavism. In order to commemo-
rate their names, the town was named Vélapuri (which changed
into Belii) and the presiding deity was called Channakeshava.
Whatever be the veracity of the story, here is a clear indication
of the attitude of the people towards Harijans.

7. Kapgagdl: One inter-pretation is that Kapva, the cele-
brated rishi founded this village which is surrounded by forest.
Another interpietation is that it deiives its name from Kappé-
gwara temple. Kappa is conupted form of Krishga. It is also
stated that Kanna could be derived from Kanna which means
beautiful. Since the village is situated in a valley, it may also
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be surmised that the first part of the name could be from
Kanpive, which means valley. Further evidence 1s necessary for
conclusive establishment of its original form and correct
meaning,

8, EEchuru: Some people connect the name of the yillage
with Tévara which according to them corrupts itself into Icha,
This need not be the name of a deity. It may even be the name
of a leader or the founder of the village. Various forms of the
name lcha, wviz., Aicha, Aichanna, Aichaiah are common
occurence, even in insciiptions. It is also said that the village
may have been named after one Aichanna Pazpdita, a jain
scholar. But the simple truth seems to be that the flora of the
place i.e., the grove of palm trees is responsible for the name.

It is a patent fact that the historical events and social pheno-
mena play a major role in the naming of villages. Legends and
fairy tales also are likely to be woven around historical events
and sociological features. A few illustrations are given below

1. Periyapattana: It is a Taluk headquarters town in Mysore
distiict. Accoiding to epigraphical evidence, the original name,
Sifgapagtapa was changed into the present name during the
13th century to commemorate the name of one Periya Raja, a
Changalva king. In course of time, the first vowel phoneme ‘e’
Changes with *i*. There is also a legend connected with this
name, one Nafijundaraja Arasa of the same dynasiy was, once
travelling on horse back to be present in a marriage at
Hanagodu. On the way, near Singapattpa, rabbitlings came
came across the herse, started biting the hoofs of the horse
as a result of which the horse could not move forward, The
prince was wonderstiuck at the bravery of those puny creatures
thought it was a land of heroism (masculine land) and longed
to build a fort. Though he could not fulfill his desiie during
his life time, one of his descendants, viz., Periyaraja built a fort
around the town. It may be noted that the legend has nothing
to do either with the form or the meaning of the name.

2. Uppinahalli: Itisa s:all village in Malavalli taluk of
Mapgdya district. On its way to SriRangapattaga, Tippu's army
encamped at Kannal]i (which is the original name of the village)
Since the manager in charge of food supply had not brought
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salt with him, he had to collect it from the villagers. It was,
therefore, that Tippu renamed the village as Uppinahalli.

3. Kushalanagar: The word Kushala means happiness or
or pleasure. It is said that when Hyderali was camping at the
place, he got the happy news that his wife had delivered a male
child i.e., Tippu and the Nawab was so overjoyed that he
named the place as Kushalanagar. Kushalappa is a common
name among Kodavas., It is very likely that the present name
must have been attached to this place from the very beginning
of its existence and the reference to Hyder ali is just legendary.
During the British administration, it had been renamed as
Frazerpet, after a Chief Commissicner. After independence,
the original name was restored, perhaps to perpetuate the name
of the then speaker of the Coorg assembly.

4. Abatdr: Duiing the time of Changilvas, the palace
barbers lived in this village of Periyapattaga taluk. It could
therefore, be derived from the word, ambatta which means

barber.
5. Nayindira halli: This village is very near Abatar, This

was again the exclusive residential place of barbers. The name
18 also indicative of the same connotation. But a fantastic story
is built around it by common people. During the winter
scason, the villagers were sitting around a fire place to warm
up themsclves. They saw an animal entering into a heap of
dried grass. They guessed that it was a rabbit. They tried
invain by all means to get it out from the heap. ' Then they
set fire to the heap and ate the roasted animal. Finding that
the whereabouts of one of their dogs could not be traced, the
village people came to the conclusion, that the animal they ate
was nothing but dog. Hence they named the village as Nayi-
tindavara-halli, Nayindarahal]li being its abridged form. The
people of the neighbouring villages may have connected this
story only to heap a velley of fiun on them.

6. Hangitava]li: This village in Piriyapattana taluk is still
a centre of Jaina culture. A large number of Jaina scholars
were residing there at the time of Changalva:. It is said that
the village was named after the royal Physician, Bommarasa
Papdita. The initial phoneme ‘p’ of old Kannada, generally
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changes into *h’ in modern Kannada. But such a change does
not take place ordinarily when it occurs in proper names. It
may be noted here that ‘p’ of pura, another proper name,
changes into ‘h’.

7. Sulekere: It is both the name of a village and a big tank
in Channagiri taluk of Shimoga district. Till recent times
princes and feudal chiefs used to maintain a host of harlots and
dancing girls who lived exclusively in a particular village. One
such village is this. Some two hundred yearsago, there lived
an aristocratic harlot in this-village. In order to save the
village from recurring drought, she constructed a big tank.
But it remained barren for many months. People began to
attribute ignoble motives to barrenness. It pained her very
much. The astrologers predicted that human sacrifice was very
necessary to propitiate the rain god. She offered herself for the
sacrifice. It rained the same day and the tank was full. Hence
the village and the tank were named after her. The tank has
now been renamed as Shanthi Sagara.

8. Poonada halli: It is a village in Piriyapattapa taluk. It
literally means a village in Poonad. Pooniad again means the
land of flowers. It is said that this village supplied flowers to
the palace of Changalva kings. There are many more villages
in the vicinity viz., Kundaha]ly, Mallikapura where flowers are
grown. It is appropriate therefore, that the entire land is called
Poonid which, in course of time was made applicable to a
single village. The present name consists of two generies 1.e.,
Nad and hally. It is for the consideration of scholars whether
this*Punnad has anything to do with Punnaia.

These few illustrations, though they do not throw much light
on the origin of place-names, will unlock the myth-making
mysterious genius of the folk mind.
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STUDY OF A FEW PERSONAL AND PLACE MAMES IN
ANDHRA

C A. PADMANABHA SASTRY

It is a common practice, not only in the present days, but
also in the olden days to give the name to a person after a
particular famous centres or goods etc. It reflects either their
belief, or their religious conception. As far as the present days
are concerned we come across such names in. Andhra Pradesh
Viz. Appanna, Appalakonda, Simhadri, Simhalu, Edukogdalu,
Srisailam, Silayya ete. The first two names, i.c., Appanna,
Appalakopda, refer to the famous deity Nrisimhasvami at
Simhachalam, Visakhapatnam District. Both these names have
two units Appa, Anna and Appa-la-konda. The word Appa
means elder person and anna refers to elder brother. The peo-
ple of this area (Visakhapatnam District and Srikakulam Dis-
trict) used to have this name to show their retigious belief to
the god Nrisimha. The same case with the Appalakondaalso. In
the Rayalaseema (Kurnool District), we find certain personal
names Obulasa, Obulayya, Obayya etc. These names are the
Sanskrit form of Ahobila.? In certain parts of the Andhrapra-
desh, the word Sarya is very famous. We may find the names
like Satyarh, Satyanarayana, Satteya etc., which refer to the god
Satyanarayapa at Annavarma, (East Godavari District). Besides
we have certain names given to their children after their religi-
ous preacher by the parents. Fer example, in Ananthapur
District, we may find the word Sai named after Satya Saibaba
of Puttaparthi. Most of the personal names, given to the child-
ren ended with Sai either in prefix or in suffix. They are Sai-
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Latha, Sai-Rama for girals and Vijaya Sai, Kanga Sai, etc., for
boys.

The unit ‘Sai’ is some what interesting to note. Usually, the
name ‘Sai’ is attached to either prefix or suffix to the names of
a religious preacheir viz. Shirdi Sai, Satya-Sai of Puttaparthi.
Besides we have a name °‘Gosai in the northern India.
How the word *Sai is derived? We know a religious leader
namely Gosvami. He contributed much to the deveticnalism.
The personal name Gosvami contains two units Go-and Swami
and truly speaking it means, a leader of cows i.e. cow-sheeppe-
red. Swami means a leader. He may be a leader of a gana,
tribe, state or kingdom or religion. We know that in the ancient
days of Indian history, the king of a country is referred to as
svami. This is more paiticular in the Sataviahana age. Most
probably the same word svami is used in the same meaning in
the present days also. Svami is a protector, Svami is a ruler,
Svami is a divine, The word ‘Svami’ mostly as centuries rolled
changed to Sami. The word ‘Sai’ contains two units Saand yi
and on the study of these units, we can presume that the second
unit ‘yi* might be the formation of ‘mi’ of earlier days or a
colloquial for mi i.e. Sami> Say>Sai. The followers of these
religious preaches referred to their spiritual persons as Swami.

When we study the inscriptions we come across many perso-
nal names and same of which throw light on interesting infor-
mation. An inscription® from Pedda polamada, Ananthapur
District, dated 1304 A.p. mentions certain persons as the donors
of the gift. Among them a few personal names are interesting
to study. They are Erravelupu Aitama reddi, Dardam Basivi-
redi and Dasavanda Timmaya etc. The first personal name
Erravelapu Aitama and reddi, the suffix. The first unit itself
can be divided inte two sub units of Erra means red in Telugu
language i.e. the symbel of fire and v&/upy means god and
Egravelupu is the fire god i.e. Agni. The second unit is Airama.
We have ceitain term Aiduma, Aitnma, Aiduva in Telugu langu-
age. The Sabdararnckaramu® a lexicon gives the meaning of
these words as purity, sumangali, married woman, We have
personal names like Aitama, Aitayva, Aivtakavva® in the inscri-
ptions of Andhra. Hence all these names were given mostly



STUDY OF A FEW PERSONAL AND PLACE MAMES IN ANDHRA [ 121

after the above given meanings. So the entire personal name
Erravelupu Aitama means the one, who is having purity like a
fire-god.

Some of the place and personal names are given after profe-
siens in Andhra also. The above inscription mentions Dapddam
Basivi reddi i.e., the prefix Dandam is given mostly after the
office of judiciary and the name Dasavanda Timmayya may be
given after the office of the Dasavanda. He must be the incharge
of the Dasavanda tax, We can find even now also in Andhra
this type of names. For ex. Karanam Ramachandra Rao,
Karagam Krishnamurthy.

As in the case of personal names, some of the place names in
Andhra were given after the profession. There was a type of
profession in early and later medieval history of Andhra name
Unchcha-vritti i.e. living a gleaning grains from the harvested
fields. The persons lived on this yritti are known as Usichchu-
vritti varu. Even to-day we can find in certain parts of Andhra,
persons belonging to this communities. Their main job is to
assist the land lords at the time of harvesting and in turn they
used to get something either in cash or in kind. There is a place
called Vinja vrirtipadu.® The prefix Vinjavritti is derived from
Ufichcha-yritti. The initial consonant U is ehanged into v/ and
double consonent ‘chcha’ is changed into ‘ja’ and the present
form Vinja-vrittipgidu.

A few villages in Andhra are named after folk tradition. A
village namely Jakkula-nekkulam is situated in the Veduru
pavulur Firka, Gannavaram Taluk, Krishna district,!® Of the
two units Jakfkula is the formation of Yaksha or Yakshulu i.e.
Semigods,’ the second unit #nekkulam is interesting to note. We
have a word in Eelsgu language namely nekkula, nekkdlu means
get-together or settled. The entire place name Jakkula nekko-
Ium means get together of Semi-gods. The rcason for which
they gathered is not known. Another meaning for Jakkula in
Telugu is whispers. So we can also surmised that this place is
named after the get-together of whispers i.e. a meeting place
fpr confidentials.

Man cannot stay continuously at one place and he has to
move for his daily routine works. He may mo ve either lonely
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or in group. It depends upon the time and need and at times he
moves alongwith other group and settled in one place. This
movement of human beings or living things from place to
place in Telugu language is known as Valasa. He gives the
name of his settled place after the term valasa. The places
ended with suffix valasa are more in number in the north-
ern coastal districts of Andhra Pradesh i.e., Visakhapatnam
Srikakulam district. They are Majji-valasa, Birja-valasa,
Gadela-valasa, Gudipu-valasa, Ippala-valsa, Kamma-valasa etc.
We have a number of epigraphical references to show the
migration of people in groups or individuals from place to
place. At some times they named the spot where they stayed
after their profession or the Majji-valasa comes under this
type. The epigraphs of later Eastern Gangas mention the
office Majji, Majjilu, Majji tanamu. [t is an important office of
the local-self government during 14 & 15 centuries. The
persons who settled at a particular place named their region
after this Majji. Hence Majji-valasa name might have been
given. The same case with the place name Kamma-valasa also-
Kamma is a community of Andhra Piadesh and a group of
people belonging to Kamma community settled at this place
and coined the place name or a group of people from Karmma-
rastra in the olden days (Easter Ganga period) settled there and
named the place after their reign. The second one may be
correct one and the word Karmma is changed into Kamma.

Like we can find a2 number of personal and plece names
which reveal for some clue for their origin. Besides the general
history of a particular place, it is necessary for us to study of
personal names which also reveal some cultural aspect of the
history.

MNotes and References

1. The name Ahobilam is interesting one, According to mythology, the
whole world is divided into two. The first one is Urddliva-bilam com-
prising the sky, stars etc., and the second one Adhdgbilam comprises the
earth, The Adhobilam is changed to Ahobilam. The information is
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given by Dr, Balaganghararao garu when I discussed with him, at
Guntur,
2. A.R.Ep. 1963-64, No. B 18,
3. B. Sitaramacharyalu; Sabdaratnakaramu (1929 edition) p. 119.
4. A.R.Ep. 1952-53, No. B 128, photo pp, 22 & 23.
5. List of villages in Madras Presidences. Nellore Dt., Podili Divi, p. 15,
6. List of Villages in Krisha District (1961) p. 12.
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DEITIES BY PLACE NAMES IN MAHARASHTRA

MALATI MAHAJAN

Place names are extremely useful for the study of culture.
Among other things like social groups, professions, flora etc.
. they give us interesting information regarding different deities
as well. There are several places which appear to have acqui-
red their names after the deities which secem to be popular in
the region and worshipped by the local population. Here an
attempt has been made to find out the popular dieties in
Maharastra from the period of Satavahanas to the Yadava
period with the help of place names from inscriptions found in
Maharashtra. There are in all 92 place names after deities and
these have been studied on the basis of suffixes and prefixes.

A persual of the place names reveals some interesting aspe-
cts: (1) God is usually invoked by us with general terms like
Deva or devi without referring to any specific deity. These
general terms as some place names indicate were also in vogue
in the period conceined. Similarly the places beginning with
the terms—Sure and Amara show the epithets of god prevalent
in the period in question. (2) Gods like Vishnu and Siva were
probably more favourite with the people as compared to the
deities like Brahma and Indra. Brahma, the creator, was
worshipped in early period but seems to haye lost the popu-
lariiy in the later period. On the other hand, Indra, the famous
god of Vedic times retained his position as seen from literary,
inscriptional and sculptural evidences. (3) Similarly among the
female deities goddess *Sri* was very much favourite with the
people since quite a large number of places have derived their
names after the goddess. Her popularity is also suppoited by
literary and sculptural evidences.
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There are place names after deities in general. These place
names begin with the words like Deva, Devi, Sura and Amara,
There are sixteen names of this type, seven places with prefix
Deva have been found, one each, from undated Khanapur plates
of Vishpukundin King, Kharepatan pls. of 8ilahara King (sk)
issued in 8. 930, Patan inscription dated 8. 1075 of Nikumbha
King and four from .Yadava insciiptions dated §.974, 1121,
1194, 1136, 1158, 1232.

Dynasty ; Ancient Names Mudern Names
Vishpukundin Devabhiryya? NI
Silahara (sk) Devalakshmigrama? NI
Nikumba Devasamgama? May be Sangamesvara

Taluka Pachora,
Distt. Jalgaon

Kadava Develavalli? Modern Devalali Taluka
& Distt, Nassik,
Devagava?® Dehgaon six  miles

South East of Pulunja
Taluka Pandharpur of
Degav, Taluka, Mohol,
Distt., Shoiapur.

Devagiri® Daulatabad, Distt.
Aurangabad.
Devatagrama’? NI

There are place names beginning with the term D&vi one
each rrom Mehunbere pls. dated §. 624 of Sendiaka Chief
Vairadeva, Chihcheni charter of 8. 848 issued by Rashtrakuta
King Indra 111, incomplete grant of 8. 887 of Sinda Aditva-
varman, Karadkhed pls. of twelth year of Chalukya Vikrams
era, Paithan pls. of 8. 1193 of Yadava King (probably 1290 a.p.).
The place names are as follows.

Dynasty Anclent Names Modern Names

Sendraka Devgrama® Devagaon, about six miles
to the West of Bahal and
three miles to the North
Mehunbara Taluka Chalis-
gaon, Distt. Jalgaon.
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Rashtrakuta Devihara® NI
Sinda Devillakagramel® NI
Chilukya Deyigivell Degaon, Tajuka Deglur,
Distt. Nanded.
Yadava Deigamvu!® Devagaon, Taluka Waija-
pur, Distt, Aurangabad.
Deivadigramal® Devadi two miles to the

South of Wafale, Taluka

Mohol, Distt. Sholapur.
Sure : There are two names which begin with the word
Sure. One is in Pandharpur inscription dated between §. 1195-

1194,** and one place name is in Savai Vere inscription!® dated
§. 960 of Kadamba King Guhalladeva.

Dynasty Anecient Names Modern Names
Pandhrpur Surhvidi NI
inscription
Suravi Surli, Taluka
Madhe, District,
Kadamba Surulamvadapataga Surla near Sevai-

vere in Goa.

Amara : There is only one name with the word Amara as
its first part. It is from Silahara’s (NK), Ambarnath inscrip-
tion of 8. 682. The record registers that the temple at Amara-
natha was built during the reign of Mahamapdalesvara
Mavapgirajadeva.

While the aforesaid place names begin with the words like
Deva, Devi, Sura etc. there are some names which end with the
word denoting god in general and there is one place name
whose ending points to God Siva in particular.

Isvara : Thus thereare place names ending with the suffix
Igvara which signifies lord, Besides, this suffix denotes the
prevalence of the worship of 8Siva too. There are only fou
names with this suffix. Of these one is from Menakesvara
inscription of 8. 1145 of Yadava Simghaga, two are from
Thane pls.2® of 8. 1194 of Yadava King Ramachandra, one is
from undated Mardi inscriptionl® of Kalachuri Sagkamadeva
and one is from undated Kolhapur inscription.%
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Siva:—There is only one place with the suffix Siva. It is
found in Rashtrakatas Lohaia inscription®! of 8. 734, and some
other inscriptions dated § 725, 729, 732,

Dynasty Ancient Names Modern Names
Yadava Manakesvari Mankesvar, Taluka Paranda,
Distt. Qosmanabad.
Sri Kamegvaragrama Kavesvar, about a mile to
South East from Valula,
Taluka and Distt. Thana.

Sitalegvara NI
Kalachuri Gavared$varapura Gaulewadi, Taluka Pathari,
Distt. OQosmanabad,
Kolhapura Samgamegvara NI
inscription
Rashirakuta Dharagiva It may be identified with the

village of the same name
(Dharaseo in the Imperial
Gezettor Atlas pl. 42) now
changed to Oosmanabad, the
head quarters of the distt.
of the same name2* (or it
may be Dharur in Taluka
Akola, Distt. Akola.)

Place names after particular deities :—There are about sixty
three names after deities. Of these forty three are of male
deities, and twenty after goodesses. Three names have been
provided with suffixes like grama, pura, khetaka, nagara ete.

Siva :—There are about fourteen places named after. Place
names beginning with the word Siva are only four and the
remaining places have different epithets of Sivg as their pre-
fixes.

Place names after Siva appeared for-the first time in Junnar
cave*? inscription, Such place names have also been mentioned
in Sivapura pls.** of 2nd regnal year of Kadamba King
Chandravarman, and Ganeshwadi inscription?® dated 8. 1021 of
of the time of Chalukya, Vikramaditya V1.
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Siva's epithets like Rudra and Mupda are known from place
names referred to in Vajirkhade® pla. dates ¢. 836 of Rashtra-
kuta King Indra I1I and Kolhapur pls.?” dated §. 882 of Rishta-
kuta Akalavarsha respectively His epithets like Jahgu and
Maijesa, as place names from Chaudharpada inscription®®
dated 8. 1161 of Silihara Kegdideva and undated PWM inscrip-
tion*' of Silahara Chhadvaideva show, were known during the
reign of Silahara dynasty of north Kosikapa. The deity seems
to have been very popular during Yadava period and place
names from their different records refer to its different names
Thus it is known as Sitalega, Samba in Thane pls.30 of §. 1194
issued by Yadava Ramachandra, and place named Linga is
mentioned in Unhakadeva® inscription dated §. 1201 of Yadava
Ramachandia. It's name Mahadeva is known from place
mentioned in Purushottampuri pls.®® dated 5. 1232, of Yadava
Ramachandia, while while its epithet Ravala is known from
place name 1eferred to in undated Pulunja Kanadi® inscription
of Yadava Simghaga. His another epithet Caurish is known
from the place name in undated Mardi®' inscription of Kalachuri
King Sankamadeva. He was, as Goa pls.®® issued is 25th regnal
year of Bhoja Prithivimallavarman show, also known in Goa
region by the name Malar 1.e., Malhara.

Besides, there are some place names denoting prevalence of
different Saiva sects. Such name have been found in Ardhapur
inscription® of 8. 1113 of Ratta Balla]la in Rajana inscription?’,
dated 8. 1139 of Amapadeva and Ardhapur inscription of Yadava
Simghapa issued in S. 1158,

Here the first two inscriptions refer to one and same place
name only with difference in their suffixes. While the first
record mentions it as Amardakapura the second charter mentions
it as Amardakaksetra. It is modern Aundhya Nagnath, Taluka
Hingoli, Disit. Pasbhani the other place denoting the 8aivasect
is Aradhyapura mentioned in Aidhapur charters of Ratta
Balla]®® of A.D. 1192 and Yadava Simghapa® of 8. 1158,

Place names after Ganesha and Kartikeya

Curiously enough there is only one place name after Ganesha,
His mentioned in Chalukya's Ganeshwadi'® inscription of
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5. 1921 while place names after Karttikaya are found, one each,
in Alteplst? of 8. 411, of Chialukya dynasty, Bandora pls.*® of
6th or 7th C. A.D. and Devalali pls.*® of §. 974, of Yadava

Following are the place names after Shiva, Ganesha and

dynasty.
Kartttikeya—

Dynasty Ancient names
Junnercave Seifiraka
inscription
Kadamba Sivapura
Chalukya Sivapura

Rashtrakaota Ruddiga

Mundasage
Silahara Maiijesapalli
Jahpupura
Sitaledavara
Sambhavaji
Limga
Mahadevaja

Yidava

Ravala Pavala

Kalachuri  Gavaredvarapura

Bhoja Matara

12

Modern names

NI

- Sivapura in Goa.

Sivapura, taluka Gangapur
distt. Aurangabad. It can
also be Sivapur, six miles
north of the confluence of
the Godavari and Kaum or
Sivapuri in taluka Hadgaon,
23 miles N.E. of Nanded,
distt. Nanded.

May be Uttarane;, fifteen
miles to the norih west of
Vadner, distt. Nasik,
Mudasingi, taluka Hatka-

nangole distt. Kolhapur.
Ni

NI

NI

NI

Lingi, taluka Kinval Distt.
Mahadevapuri, taluka Maj-
legaon, distt. Bhir. |

Rople, five miles to the
South of Ashte, taluka
Pandharpur, distt. Sholapur.
Ravala, Name of deity
Khandoba.

Gaulewadi, taluka Pathari,
distt, Qosmanabad.

May be in Goa.
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Ratta ‘Amardakapura Aundhya Nagnath taluka,
][Hingoli, distt.
Amagadeva Amardaka Kshetra | Parbhani.
Aradhyapura Ardhapur, taluka and distt.

Yadava Ardhapur {Nanded.

Chialukya (K) Ganedavadi Part-of Hippalgava, Nanded
district.

Chilukya Komrafchegraima  Korochi, taluka distt.
Kolhapur.

Maurya Kumaradvipa NI

Yidava Kumarahara NI

Vishou—1ord Vishnu appears to be quite famous with diffe-
rent dynasties. There about Fourteen names representing this
deity, Of these, four give us names as Ananta, Hari, Kesava,
Purashottama and nine are after its incarnation of Rama and
Krishna. There are place names signifying Krishna’s son
Sambha and Astavasus too.

Its name Ananta and Hari seem to have been very popular, as
Dharur pls.'* dated S. 728 and Sisvai grant® of 8. 729, issued by
Rash{rakiita Govinda III, show, in Rashtrakita period while
the names Hari, Kesava Purushottama were much in use during
Yadava's time and have been mentioned in Purshottamapuri
pls.®® dated §. 1232, issued dwing the reign of Yadava Rama-
chandra. Following are the place names after this deity.

Dynasty Aneient names Modern names
Rashtrakuta Anantagrama Anandgaon, four miles north

of Amegaon, taluka Kaij,
distt. Bhir.

Haripur Hirapur, two miles to the
east of Sirso, taluka Murtiza-
pur, distt. Akola.

Yadava Harikinibgauth Harkinimgaon, to the South
of Purshottampuri, taluka
Majlegaon, distt. Bhir.

Kesavapiri Kesapuri, to the South of
Purushottampuri, taluka,
Majegaon, distt. Bhir.
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Purushottamapura Purshottampurion the South
bank of Godavari, taluka
Majlegaon, distt. Bhir.
Krishna-Kanha—Place names after Krishna are found, one
each in Nasik cave inscription'’, Pauni pls.® of Vakataka
Pravarasen II, issued in his 3rd regnal year, Vajirkheda pls.**
dated §. 836, of Rash{rakuta Indra III, Pandrangapalli grant®.
of Rashtrakuta Avidheya, Miraj pls.t of . 980, of Silahara (K)
Marasimha, and Purshottampuri pls.’® dated 8. 1232. of Yadava
dynasty Place name after Krishna’s son Sambh is referred to in
Thane pls.53, dated 8. 929 of Silahara King Arikesari.
Name Kamsaripallika referred to in Anjaneri pls.® of K.E°
461 reminds us of Krishga’s heroic deed of killing Kaihsa.

Dynasty Ancient names Modern names
Nasik cave  Kaghahini Kanhergaon wadi, taluka
inscription Kalwan, distt, Nasik.
Viakataka Krishgale- May be theregion between
salikataka Kanhan and Wainganga in

Talukas Ramtek & Bhandara
in Nagpur and Bhandare
districts respectively,

Rashtrakuta Kanhainipagrama Kandhane, about 2 miles to
west of Chaundhane, taluka
Baglan, distt. Nasik.

Kannavada Kannavad, taluka Shirol,
distt. Kolhapur.
Silahara Kannavida - do -
Yadava Kianhairi Kanher, eight miles SW, of
Khampagaka Chalisgaon, taluka Chalis-

gaon, distt. Jalgaon.
Karhsari :—
Bhogasakti Karsaripallika May be Karhole, taluka
Igatpuri distt. Nasik.
Simba
Silahara Sambivegrama - NI

Rama—There are only two names after Rama. Of these, one
is mentioned in Sangli pls.%® dated 5. 885 of Rashgrakita
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Govinda V, and other name occurs in incomplete grant’s of §.
887, of Sinda Adityavarman,

Dynasty Ancient names . Modern names
Rashirakuta Ramapsri700 May be Kille Rampur,

taluka Jat, distt. Sanfili
Sinda Ramatirthika 84 NI

Vesus—Vasunbige ir the only one place name signifying
Ashtavasus, It is from Madgihal inseription® of Kalachuri
Soyideva dated §. 1093 and is identified with place Vasumbe in'
taluka Tasgaon, distt, Sargli.

Brahma—The god is known as producer of the universe. In
ancient times it was a popular deity like Vishgu and Siva. Its
worship was prevalent in Ramayapa, and.Mahabhaiat a period.
In Buddhist works like Lalitvistara and Divyavadana we find
the mention of Brahma in the list of worshipped deities. Bet in
Pauranic literature he seems to have lost this place. In north-
ern India Brahma seems to have lost his influence due to the
predominance of Siva, Sakti and Vishpu while in Southern
India its place was taken by Skanda.® Inscriptions from earli-
est times to 13th A.p. found in Maharashtra give us only eight
place names after these god which shows that Brahma was
well known in Maharashtra even in the beginning of the
fourteenth century A.D.

Of the eight names found in inscriptions, one is from Sivani
pls. of Vakataka™ Pravarsena II, issued in his eighteenth regnal
year, two are from Rashtrakita records viz. Paithan pls.%
dated 5. 716, of Rashtrakata Govinda I11,and Chinchoni Char-
ter®t of §. 848 of Indra III. §ilahdia inscriptions give ustwo
names after the deity. Of thess one is from Prince of Wales
Museum pls.9% dated 8. 971, of Mummuniraja (NK) and Kolha-
pur pls.®® of §. 1048, of Silzhara Gandraditya, and one fromt
Chaudharapada ins,* dated §. 1161, of Silahara Kegideva IT
(NK). There are two mnames from Purshottampuri pls.® of
Yadava Ramachandra. :

, Dynasty Ancient names Modern names
Vagata Brahmapuraka Bamhani, taluka distt.
Bhandara,
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Rightrakuta Brahmapuri

Bhammaharom-
garika

Bilahdra Brahmapuri
Brahmapuri

Brahmapurigraima

Yidava Bhambhigiri

Brahmagron, about four
miles almost due north of
Cushnapur, taluka Cush-
napur, taluka Paithan,
distt. Aurangabad.

NI.

Brahmangaon, taluka
Mangaon distt. Kulaba.
Brahmapuri, suburb of
of Kolhapur,
Chaudharpada, taluka
Bhivandi, distt. Thane.

It might be esther Bham-
bori in Ahmadnagar distt.
or Rajachi Bham, near
Yeotmal (G. H. Khare).*®
According to Mirashi it
may be identical with
ruined town called Bha-
mar, four miles sonth of
Nizampur in taluka Sakri
distt. Dhule. It lies at the
foot of great fortified hill
which is probably Bramba-
girl.¥’

The place Bhambhagiri is also referred to in Sakalesvara
temple inscription®™ dated §. 1150 of the time of Yadava
Simghapa and in Neurgaon inscription®® of 8. 1200 of the time

of Yadava Ramachandra.
Drugalegahvana™ NI

Jndra—Mahirihara is the only place name after Indra found
in inscription. It appears in Bhadan pls. dated §. 919 of Sila-
hira (NK) Aparajita and Bhor Museum pls. dated 4. 956 of
$ilahara Chhittardja. In the earlier records it appears to be the
chief place of 1400 villages while in the latter records it appears
to be the headquarters of Vishaya. Mahir is the name of Indra.
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The place is identified with the place Murha near Bhaden,
taluka Bhivandi, dist. Thane.

Antiquity of God Indra goes back to Vedic period. In Vadic
literature he appears to be the main deity of Aryas, Indra as
described in Jaina canons, was a popular deity. He is described
as enjoying divine pleasure in heaven in the company of vari-
ous gods, eight chief queens, three assemblies, seven com-
mandegs in chief, and the body guards. Indra-Maha was the
most prominent among all other mahas in ancient times. A
festival, in honour of Indra, was celebrated on the full moon
day of Asagha. A king Dummukha in Kiampillapura celebrated
the festival for seven days before the full moon day. On the full
moon day the king worshipped the banner of Indra with great
pomp and ceremony, with flowers, garlands etc. It was
participated by people and at one place we get a reference to
the festival in which five hundred girls of high family of town
tookpart.

Pagini also refers to the worship of Indra.?® Indra was popu-
lar deity in Gyihya sutra period too. He is mentioned in the
list of deities to whom daily oblations are offered. He is also
included in the list of deities which are given omentum in
animal sacrifice’s,

Indra worship is also referred to by Kautilya in his Artha-
$astra.™ It states that he was worshipped during the draught.™
Indra with other gods is praised for several times in Patagijalis
Mahabhashya;:®

The deity was welknown in Maharashtra in Satavahana
period. Nineghat inscription records invocation to the god
Indra along with other gods.” Images of Indra were also
known and wooden images are mentioned in Gathasaptadati of
Satavahana King Hila.™

Tamil work Silappatikiram refers to temple of Indra’ and
Indra’s wife Ayrani.® Famous work Mapi-Mzkhalai states that
festival was celebrated in honour of Indra.®!

He is described as lord of gods in Allahabad stone pillar
inscription of Samudragupta.® He is also depicted in Ananta-
sayi Panel on south side of Gupta Temple at Deogarh. Here he
is sitting on Airayata holding Vajra in his right hand.*® In
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Chandel arts at Khajuraho he is shown along with his wife
Sachi. In Southern India his images are seen first at Bhaje.
Here he is shown wearing turban and in Indrasabha cave at
Ellore he is seated on elephant.®

Place name Mzhirihara in Bhor Mus. pls. of S. 956, of Sila-
hara Chittaraja suggests that name of Indra was wellknown
in Maharashtra (10th century A.p.).

This most popular deity of Ancient times appears to have
lost its grandure gradually though its name was known even
the tenth century A.p.

Female deities—There are place names after female deities
too. There are in all twenty names signifying female deity. Of
these, eightcen place names are after goddess Sri, one name
after Chandi and one place name denotes goddess ofagriculture.

§ri —The goddess Sri is the goddess of luck and was very
popular in the Jataka literature.® It is referred to in Jaina
cannons® too. Apsad stone inscription® of Adityasena also
mentions the goddess.

It is depicted in Bharhut sculptures in different ways, At
one place it is shown with folded hands seated on a lotus blo-
ssoms,*® at other place it is in a standing posture.®® It is depic-
ted with a flower in her right hand® and some times there is
bunch of water lillies in its left hand.

Place names beginning with the word 8ri are mentioned in
the inscriptions of different dynasties British museum pls.’2
dated S. 411 of Chalukya King Pulikesin I mentions two names,
while Sattara pls. of the eighth regnal year of Vishgu Vardhan
and Nagardhan pls.* of K.E. 322, of Kalachuri Syamiraja refers
to one name each. Of the three names from Rashfrakinta ins-
criptions one is from Manor pls.® dated 8. 671 of Dantidurga,
one is from Bhor State museum pls.” dated 8. 702 of Dhruva
Dhiravarsha and one is from Kolhapur pls.*? dated 5. 882 of
Akalavarsha. Khamkhed pls.* of king Pratapagila and Ragholi
pls.” of Saila king Jayavardhana each refers to one place name,
One place name each is found in Chinchani grant of S. 975 of
Modha dynesty. Miraj pls.1® dated S. 980 of Silahara Mara-
sithha (K). Asvi pls.® of S. 1020 of Yadava Airamadeva,
Jalagava pls.1%% of S, 1124 of Jaitra pls.1o3 of S, 1028 of Kadamba,
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Yergi inscription®t of A.D. 1134 of Chilukya Somebvara and
Ellora insciiption’® probably of S. 1156, given by some private

person.

Dynasty Ancient names Maodern names

Chalukya Siripagtigrama Seerhuttee or Shirati on the
river Dudhganga.

Sripura Sirol, Taluka Sirol, Dist.
Kolhapur,

Srinilayabhoga Shiryal, taluka Bhor, Distt.
Pune.

Kalachuri  Sripargpika N.I.

Rashtrakota Sripura Perhaps Sirgaon on the sea
shore, about 14 miles to the
west of Manor and four
miles from Palghar, Taluka
Palghar Dist. Thane.

Srimiala Pagtana  [Shirval, Khandala Mahal,

Srimala Vishaya | District Satara.

Siriggrama Sajani, (it fits in the position
given in the record. Taluka
Hatkanangale District, Ko-
lhapur.

Pratapagila Sriparnnikheta Probably Pangarkhed taluka
Chikhali, District, Buldhana.

Seila Srivardhanapura  Probably a village Nagar-
dhan, taluka Ramtek Distt.
Nagapur.

Modha Sristhana Thanale, Kulaba District.

Silahara Sirivelala - Shiroli taluka Shirel, Distt.
Kolhapur.

Yadava Srinagara Sinnar, 17 miles SE of Nasik,
taluka Sinnar, Distt. Nasik.

Kadamba Sirura NI

Jaitra Siravali NI

Samanta

Chalukya (K) Sirimalige NI

Private

Following are the place names.

Srivardhamanapura Srivardhana, a taluka place

in Distt. Kulaba,
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The goddesses Chandi, Amba were also known in Mahara-
shtia and we get place names after these goddesses too. Place
name denoting name of Goddess Chapgi appears in Change
inscription® dated S. 1060 and 1182 of Silahara Kings (NK)
Aparaditya I and Someg¢vara respectively. Both the pls. men-
tion one and same name—Cangijegrama. It is identified with
Chanje, Taluka Urana, District, Kulaba.

Amba—Ambe inscriptiont?? of Ganga Udayaditya mentions
him as the lord of Amba. It is the only place name found in
inscriptions from Maharashtra after the goddess Amba. It has
been identified with modern Ambe Jogai, Taluka Mominabad,
District, Bhir.

Sidabali—It is interesting to note that there is a place named
after the goddess of agriculture also. A place name Sidabali
referred to in Thane pls.%® date S. 939 of Silahara Arikesari
(NK) may be after the goddess of agriculture. The Worship of
the goddess of agriculture or ploughing deity, as mentioned in
Jaina canons!® show, was in yogue in ancient past.

The festival celebrated in the honour of the goddess cere-
mony known as Sitayajaa is mentioned also in Grihya Sutra
literature,

Here oblations were offered to the goddess™® Sita. According
to Gathasaptéatil’t plough was also worshipped. Such cere-
monies must be taking place before the beginning of ploughing
operations. It is just possible that some such ceremony rendered
its name to the place concerned. The place is not identified,

The practice of worshpping mother goddess was prevelent in
ancient times and it is current even today. But there is only
one place name after mother goddess. Itis Matapura mentioned
in Unhakadeva inscription?, dated §. 1201, of Yadava Rama-
chandra. The place has been identified with the famous Mahur,
in taluka Kinvat, District, Nanded. The place is very popular
due the temple of goddess situated here and might have obtained
its name after it.

Thus, it is seen from the above available evidence that all
these deities were worshipped either publicly or privately and
the places might have derived their names after the particular
god who was much liked by the occupants of the place.
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13.

STUDY OF PLACE AND PERSONAL NAMES OF
NORTH KANARA

M. D. SAMPATH

The district of Noith Kanara comprises of the uplands and
the low lands. In between these two divisions runs Sahyadri
range of mountains. The uplands include Halyal, Yellapur,
Mundgod, Sirsi and Siddapur taluks and the coastal tract covers
the taluks of Karwar, Ankola, Kumta, Honavar and Bhatkal.

I. Haive

The name Haiva or Hayve is an ancient name for the tract
comprising the area of Ankola, Kumta, Honavar and Bhatkal.
It is a transformation of the term Poiye which in Tuju means
‘sand’. Fleet has stated that Hayye and Poiye are the same.
Hoige or Haigangd means ‘the coastal tract’. Poet Kalidasa
does not seem to have any reference to Sapta-Koikapa. The
tract north of Haive had come into existence after the period of
Kajidasa.

The earliest epigraphical reference to Hayve is found ina
record of 991 A.p.2 It came under the dejure governor of Banavasi
Chavuggaiaya when Mayuravarma of Kadarhas of Hangal had
virtual control in 1046 A.D. is referred toin Baichavalli epigraph?

Haive—500 division occurs in'a number of medieval records.
This province taken over by the Kadambas of Goa in the 11th
century slipped out of their hands after 1125 A-D. on account of
recalcitrant attitude of Jayak&si, It was Hoysala Vishgu-
vardhana who' was responsible for this loss in 1133 Ap.* In
some places of this territory there is intermingling of Kosnkagi
and Tiglari asin kodi (Tuju) = confluence of watersand ; bag
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(Konkani) = garden or orchard. Tiglari is the final form of the
upghat Dravidian language, an offshoot of Tamil.

Havyaks were the most ancient brahmins. According to our
tradition it is learnt that they came from North around the
close of 7th century. They are found in Honavar, Kurta, Sirsi,
Siddapiur, etc. Probably the division Havye came to be called
after these brahmins. Haive is stated to have been attacked by
mahamandalésvara Jokidévarasa! when Nagavarma was its ruler
during 12th century. It is stated to have been governed by
Mallappa-Odeya in Saka 1296 (1374 A.p.)? implying thereby that
Vijayanagara rulers had a hold over this province. It is signi-
ficant to note that till 1381 A.p. Naganga-odeya was governing
over Haive and Korkapa from his headquarters at Honnaviru.®
In Saka 1324 (1401A.p.) along with TuJu and Konkana privinces
Hayive came under the virtual control of the mahapradhana
Sovideva, the governor of the Vijayanagar king Harihara, Tt
continued to be under their hold till the reign period of Sada-
divaraya as it is mentioned to have been governed by maha-
mandalesvara K rishpadévarasa-ogeya.’

2. Banvasi

It is called in the inscriptions and literature as Vanavasi,
during the earlier period and in the later period came to be
called Banavasi. It is an ancient site. Safjayanti, a city
mentioned in Mahabharata has been identified with this. In the
Vishpu-parva of Harivarisa, a janapada named Vanavasi is
stated to have been established. It has been thought the city
Krausichapura referred to in the above work is the same as
Banaviasi and region around it as Banavasidaga.

Safijayanti-nagara is mentioned in a Naga inscription from
Banavisi of about the 2nd century A.p. There is reference to
Vijaya Vaijayanti-nagara in a number of copper-plate grants of
the Kadambas. This place has acquired fame from the time of
the Mauryas. The Buddhist chronicle Mahavarisa states that
around 240 B.c., after the great Buddhist council held at Patali-
putra, in the 18th year of the Maurya king A4oka, the missionary
Rakkita was sent to this place. In one of the inscriptions from
Nigirjunﬂkﬂnﬂaa it is mentioned that missionaries from Ceylon
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propagated Buddhism in countries like Gandhar, Banavasi, etc.
Vaijayanti, where Gautamiputra Satakarpi according to his 18th
year inscription from Naisik is stated to have been camping
with his army is definitely Banavasi.? A record!? in Prakrit of
about the 2nd century A.n., confirms that this place was under
the direct control of the Satavahanas. The Malava]li record
states that Viphukada Chutukulananda Satakarpi was the ruler
of Banavasi. The Naga image epigraph!® of this place refers
to divaskanda Nagagri, the daughter of the above king and her
son. This region was under the Cha{us, as is evident from a
number of coins bearing the legend Chutukulananda found in
the Karwar district.13 It was the capital of the early Kadambas .
of the first dynasty wherefrom the donor kings have camped
and issued grants. It grew in importance from time to time
under different dynasties till the Vijayanagara period. It was
the hereditary province of the Kadambas of Hangal and the
chief town of the Banavasi-12000, A record of Bukka Il of
Vijayanagara refers to Banavasipura by the names Jayanti,
Vaijayantj, Kanakapura, Kanakdvati, etc. God Madhukg&gvara
of Banavasi has been described in a later record of Immad
Arasappaniyaka of Sode as the presiding deity of Jayantipura.

Vaijayanti and Vanavisi are the earlier terms that occur in
several epigraphs of the Kadambas, Chalukyas of Vatipi and
others. The place got its name on account of its location in
the thick forest. Every ruler of the different dynasties that
ruled in Karpataka till the extinction of the Vijayanagar empire
gave attention to the region around Banavasi and others took
care to see that it was one of the strongholds of his kingdom.
Thus it grew to the province of Banavasi-12000 covering
roughly the area between the rivers Varads and Tungabhadra
comprising the Sirsi, Siddhapur taluks of North Kanara,
southern Dharwar district and Shimoga district excluding the
portion below Tungabhadra.

Banavasi has become thé¢ headquarters of a region called
Banavasi—12000 as early as the period of Kirttivarman I[I. [
have to restrict myself to a few inscriptional references, for
there is plenty of information from the different reign-periods.
It is not an exhaustive reference about this place.
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3. Bhatkal

1t is about 25 miles from Honavar. It was called according to
a local tradition, in Sanskrit by the name Manipura. The epigra-
phs of this place call it as Bhatakala and Battakala. The late S.
Silva feels that this place-name is derived from Bhattakalanka-
dava who was the head of a jaina monastery at Bhatkal in the
9th century A.n. Though a pontificial genealogy of Bhatta-
kajanka who preceed a teacher referred to in arecord of 1398
A.D. from Sravagabelagola is given, the inscription does not
say anything about the connection that he had with Bhatkal.
But we know from an inscription found at Biligiri* in the
Siddhapur taluk that the town of Bhatka] was built near the
coast by a jaina preceptor Vijayakirti I1 for his lay disciple
Devarayabhupa of Sangitapura. This jaina-teacher fifth in the
time of pontiffs is mentioned in the record of 1592 A.p. The
chiefs of Sangitapura had accepted the leadership of the jaina
preceptors who are designated as the pontiffs of Saigitapura.
Vijayakirti II, the builder of Bhatkal became eminent from his
seat at Samgitapura, The line of preceptors were held in
esteem in Sangitapura and elsewhere, BhaglakaJanka was a
name which is to be reckoned within the jaina fold of which
Sapgitapura was an important centre at the time of the found-
ing of Bhatkal.

A number of explanations or derivations have been put for-
ward for the name Bhatkal. It was wrongly spelt as Vatkul
from the Maratha sources, An Arab geographer of 1325 AD.
Dimishgi mentions this place as Barqali, Bar meaning Bhat and
thus Barqali would mean a fortified town named Bhat, on
accont of its location at the mouth of the river. The Navayats
of Bhatkal called this place Bhatkala.

Bhatka] was the port of the Haguva]]i principality compri-
sing the southern extremes of South Kanara. It was ruled over
by the Sajuva family!® from their capital. Haduva]lialso called
Sangitapura situated at a distance of about 11 miles east-north-
east of Bhatka]. It became a centre of place for the Portuguese

in the 15th century.
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4. Haduvalli

An inscription of 1423 A.p. fram Hire Basti in Haduval]li
itself describes that it was a town resplendent with lakes, trees,
gardens, arecanut and cocoanut trees etc., temples, mansion,
residences and so on. But there is an inscription earlier to the
one above and daied 1408 A.p. which furnishes the name Hadu-
valli and its ruler Sangirayaodeya.'® A copy of an inscription
in manuscript form states that Vijayakirti I, the jaina preceptor
secured for king Indra of Sangitapura the sovereignty. The
place was called at the time of the invasion of Sangama of
Nagire and the mahapradhana Lakkagga-odeya, the governor
at Honavar under Vijayanagara king Dévardya Il (end of his
reiga 1446 A.n.)Y. It served as the capital during the reign
periods of Krishnad&varaya and Achyutaraya. Thece is refe-
rence to the rule of Chenna Bhairddévi-Amma over Haduvalli,
Bhatakala, etc in 1542 A.p. This inscription from Bhatka]® dated
Saka 1465 (1542 A.p) further states that a portuguese general
laid siege to Bhatkal.

Chenna Bhairadévi rebuilt the place Bhatka] which was des-
troyed by Portuguese with the help of Sadagivaraya. This acti-
vity is referred to in a record from Bhatka] dated Saka. 1468
(1545 A.p.)1*.The queen of Haduvalli cnjoyed the special favour
of this ruler.

Peter Mundy, a traveller?® who visited during the time of
Nayaks of Ikkeri has left in his diary of 1626 A.p. about the
places Haduvalli and Bhatka] as Hadowlee and Battacala
respectively.

Chenna Bhairadévi’s court poet was adorned by Akalanka IL
He adorned the pontificial throne of Sangitapura, Thus there is
relationship between the name of his disciple Bhat{akalanka,
who is the author of Karparaka-Sabdanusasana, a treatise on
Kannaga grammar in Sanskrit and the places Bhatka] and
Hagduval]i. '

5. Honavar

It is about 2 miles from the coast at the estuary of the Shar&-
vati or Gersoppe river. Ponnaviru or Honnaviru as it was
13
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called in ancient times means ‘golden village’. In 1325 A.D. an
Arab geographer Dimishi mentions as Hann@ir. Ibn Battuta
who visited this place in 1342 A.p. calls it Hinawr., It was the
chief port of the principality of Nagire. Nagire to the east of
Honavar is about 3.5 Kms. from the coast. The contemporary
Vijayanagra records refer to Hadinavaru or Honnavara as the
capital of their kings, The records from Gokarg?®! of about the
period of 1401 A.p., and 1417 A.D. refer to the rule of Vijaya-
nagara chiefs from this seat. The Portuguese chroniclers of
early 16th century also called the port as Hondvar only. It was
a port of brisk trade at this time.

6. Biligi and Siddapur

Biligi and Siddapur are important places of Jaina faith. The
records from Biligi and Siddapura referring to Biligi _hiefs
who gave benefactions to the jains temples and arou.d Bi]igi
call it as the city of Bijigi or Svetapura on the b ks of the
river Soma, It was the capital of these chiefs later. Earlier
Aiswara or Aisvarrya-nagara is stated io have been the original
capital.

An inscription®? from Biligi dated Saka 1515 (1593 A.p.) refers
to the construction of the city of Bi]igi on the bank of Soma
river. The Siddapur record?® dated Saka 1574 (1651 A.p.)
belonging to the reign of Ghanténdra 1II the last of these chiefs
seem to contain the genealogy of these chiefs who were ruling
from Svétapura ie,, modern Biligi in Siddhapur taluk. Their
family preceptor belongs to the lineage of Bhattakajanka.

The Biligi record refers to Barppa-Kshétra, (land of mist)
Prayita-Kshétra (white land) Talamguppaya-parmcha-basadi,
Jogemba-Kshetra (named after goddess Jogemba) and the names
of grant villages of nine included in Chikkamaligenadu, four
other villages and the villages Pokkuli and Ittige. The name
Pokkuli must have been derived after the arecanut plantation
of this place.

The name of the place Biligi mentioned in arecord of Saka
1692 has survived to this day.
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7. Chandavara

Chandavara is mentioned in the inscriptions of the rulers
of the Kadambas of this region from Saka 1000 onwards as
Chandavura and Chadrikapura. A record of Saka 1146%4 belong-
ing to Biradevarasa refers to Chandrikapura as his camping
place. With this place as the capital they ruled the principality
covering an area of five miles south—east and ten miles north of
Kumta, the strip of west coast in North Kanara and a portion
of Sagar taluk in Shimoga district.

Personal Names

Ummara : Ummara Marakils of Honnavura is stated to have
had some differences with Thimmaga-odeya, the feudatory of
Vijayanagara king Deévaraya and consequently to have left
Honnaura and settled at Kasarakodu. An inscription®® from
Kaikipi in Bhatkal Pstha dated 1427 A.p. states that when
Timmaga-ogeya was ruling from his capital Honnivura over
Haiva, Tulu and Konkaga provinces, he marched against
Ummara Marakala, the chief of Hafijama8na merchants. To
settle the dispute mahd Sangiriya-odeya of Nagire sent his
minister  Kotésvara-nayaka.  During the treacherous
attack made by Timmaga, the males and females of Hafija-
mana community including Ummara Marakala were rescued.
They are merchants and are none other than the Navayats of
Honavar. Itisin all probability a Muslim community, for a
record mentions the Muslims of Mangalore as Hafjamanaru.
(Afijuman in Tamil or Hamyam&na in Sanskrit), The name
Ummara or Umar is a personal name of Arab origin and
Marakala is a surname used among the Muslims of coromandel
coast. It is differently termed Marakkan, Marakkar, Marekar
or Marakkayar.® It might have been derived from the Malyajam
term Marakkalam meaning ‘boat* and Kar is a titular appella-
tion of Moplahs, The Moplahs were traders. The Navayats
who first settled down at Honavar slowly migrated to places
like Bhatka] for trade purposes.
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