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Editorial

It is really with a sense of pride and satisfaction that we are placing in the hands of our members
the XXX volume of our Journal.

The Journal is devoted to the publication of original research papers of the scholars who
participated in the deliberations held at Mumbai. That the Society has been able to bring out its
journal, for thirty years now, without any break, is no mean achievement. This has been rendered
possible due to the cooperation and support we have received from the Office-Bearers and
Members of the Executive Committee besides the members of the Society.

It is our duty to express our gratitude to Dr. (Mrs). S. Sankaranarayanan, Mumbai and her
colleagues because of whose sincere efforts, the last conference was well organised and achieved
grand success as well as the appreciation of one and all.

In the year 2003-04, the Society has lost an eminent epigraphist Dr. H.R. Raghunatha Bhat and
Historian Dr N. Havalaiah whose services to the Society for several years are immeasurable.

We are deeply grateful to our Chairman and renowned epigraphist, Dr. S.H. Ritti, and to the
Vice-chairmen for guidance in the conduct of the activities of the Society and in placing it on firm
footing.

The Patronage of Dr. S.K. Somaiah, the well-known educationalist ensured the success of the ESI
conference held at Mumbai. We are sure that he will continue to bestow his blessings on the Society in
the years to come.

We are also thankful to our Treasurer, Sri. P. Natarajan, who has spared no pains in maintaining
accounts, etc.

We would be failing in our duty if we do not thank Sri. S.K. Lakshminarayana of Ready Print
and his staff including Sri. Prasad, Sri. S. Manjunath, Miss. S. Surekha, Miss. Champa, and
Miss.Lakshmi for getting this volume printed neatly on time.

K.V.Ramesh
Executive Editor

Mysore - 570013 M.D. Sampath
August 20, 2004 . Editor



PRESIDENTIAL ADDRESS
M.G.S. Narayanan

BRAHMI INSCRIPTIONS AS KEY TO THE HISTORY OF
SOUTH INDIA

Esteemed Colleagues,

As one who was involved in the discussions which led to the formation of the
Epigraphical Society of India back in 1974 and one who participated in the annual
conference whenever possible, all through the last three decades, I am certainly
hopeful that you will accept me as a humble epigraphist. However, I am not
an epigraphist in the full sense. I landed in epigraphy because the period that
I selected for historical study could be approached only through inscriptions. I
would rather describe myself as a historian who used epigraphy as a tool and
thus got familiar with some of its problems and techniques.

I was, pleasantly surprised when you invited me to play the part of the President
this year. Let me thank sincerly all my friends in the executive committee for
electing me as President, an act by which they forced me to brush up my scanty
knowledge of the world of incriptions and make myself as up-to-date as possible.

The latest path-breaking study in the field of Epigraphy is Early Tam:l Epigraphy
(from the earliest times to 6th century A.D) by Shri Iravatham Mahadevan. This
is a record of his original work based on book study and field study undertaken
as a National Fellow of the Indian Council of Historical Research from 1992
onwards. The very fact that the Harvard University selected it for publication
shows the importance of the contribution. It is perhaps the first publication of
that University on South Indian history in the Oriental Series. There was some
discussion earlier in the Indian Council whether a scholar without a doctoral
degree or university career could be eligible for being selected for this high honour
in the country. The result of Shri Mahadevan’s research has more than justified
the choice. ' )

What are the implications of the appearance of Jain, Buddhist and Brahmanical
inscriptions of the early period in different parts of South India? Shri Iravatham
Mahadevan writes:
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“The Brahmi script reached Upper South India (Andhra-Karnataka region) and
the Tamil country at about the same time during the 3rd century B.C. in the
wake of the Southern spread of Jainism and Buddhism” (Frontline, April, 2003).

The advent of the script in inscriptions denotes the advent of the people
propagating the cults. Large groups of these monks had already penetrated
into these obscure nooks and corners of the country, made their peace with the
natives, and recruited some as their disciples. We may connect this phenomenon
with the Asokan Edicts which extended to the southern borders of Karnataka
along the trade routes. The Jains had probably reached the South earlier than
the Buddhist messengers of Asoka as suggested by the Bhadrabahu - Chandra
Gupta legend associated with the locality of Sravanabelagola.

The second urbanization of North India in the 6th century B.C. which saw the rise
of industrial and trading classes in wealth and power has already been associated
with the spread of these heretic creeds in'North India. They can be considered as
related to the 4th century B.C. movements in South India also because we find
cities like Pratishtan, Amaravati, Uraiytir, Karuviir, Madurai, etc. coming up
soon afterwards, as proved by archaeology and Tamil Sangam literature. There
is some difference in the sense that while the movement represented the second
urbanization in the North, it was for the first time that urbanization was taking
place in South India. Therefore, the urban centers in the South did not spring up
haphazardly,but they had models and precedents to be followed, and even some
plans readymade.

These movements are also connected with state formation - the rise of the
Mah3janapadas and the Mauryan empire in the North, the rise of the Satavahana
kingdom in the Deccan and the Tamil kingdoms in South India. Here also we
find a difference between the North and South. State formation took place first
in the North, in the Indo-Gangetic plains in the period between 6th century
B.C. and 4th century B.C. This was gradually repeated in all regions where the
classical “Hindu” society had taken roots with its caste hierarchy and culture.
Thus we'find that in the case of Deccan and South India, it was not primary but
secondary state formation i.e., state formation following an existing model with
political ideas and institutions borrowed from the original scheme and modified
according to regional convenience.
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It may be noted that three related movements - urbanization, state formation and
the spread of the heretic creeds of Jainism and Buddhism - are indicated by the
developmeﬁt of the Brahmi script and the distribution of Brahmi inscriptions
during the period between 4th century B.C. (the rule of Asoka) and the 2nd
century A.D. will help us to see how North India and South India came to be
integrated through the spread of the Brahmi script and the world of ideas carried
by the inscriptions composed in that script. We have to make the reasonable
assumption that although Brahmi inscriptions are found for the first time in the
period of Bindusara and Aéoka the Brahmi script was already in use at least
for one or two centuries prior to that in the northern parts of India. Without
the technique of writing, such things as the growth of trade, the rise of urban
centres, and the spread of new cults among the common people would not have
been possible.

The use of a script was the inevitable pre-condition for the developments noticed
in the North from 6th century B.C. onwards. However, the practice of inscribing
messages on rock surfaces and man-made pillars must have been invented or
popularised in the period of ASoka. His attempt to address the subjects through
the edicts would have been futile if at least some sections of the people were not
well versed in the use of that script for self-expression in the Prakrit languages.
The trading and industrial groups which preferred Jainism and Buddhism had
supported and strengthened the establishment of the Mahajanapadas and the
great Mauryan empire in the North and Satavahana kingdom as well as the
Tamil states in the peninsular part of India.

While the Vedas, Upanishads, Brahmanas and Aranyakas - the entire cdrpus of early
Brahmanical literature composed in verse form or in the form of (Sttra)-were
propagated among the three upper Varnas through the tedious techniques of oral
transmission, it was the revolutionary discovery of writing that heralded a new
era of urbanisation, state formation and new popular cults. It is interesting that
for the first time prose replaced verse in literature.

Asillustrated in the history of writing in other centers of civilization outside India,
the invention of the script was the response to the challenge of the needs of trade.
In India also the crucial factor in the post-Védic socio-cultural movement was
the adoption of writing, i.e. the Brahmi script, to record and convey thoughts in
prakrit languages. The extreme elitism and secretive habits of the V&dic people
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expressing their faith in verse form are to be explained by the lack of writing,
and the new post-Vedic efflorescence of culture with its preponderance of prose
in literature could be explained in relation to the invention of writing. Thus the
story of writing (Bréhmf script) provides the key to the proper understanding of
the story of the big revolution that took place in the Gangetic civilization in and
around the 6th century B.C.

In this context, Shri Mahadevan has rightly pointed out in the light of the
Pilankurichi inscriptions that they have finally set at rest the controversy
regarding the origin of the Vatteluttu because of its circular shape. This is
not true because the characters do not possess a circular shape. The present
writer had suggested earlier that the term could be derived by a combination of
‘wata’ and ‘eluttu’, meaning northern alphabet. In such a combination (sandhi),
gemination occurs in the letter ‘ta’ so that it becomes ‘#ta’ in conformity with the
rules of linguistic change. eg. Natu+ellu=nattellu. Hence, the alphabets which
came from the North could be naturally called Vatteluttu or northern script by
the people of South India.

Turning back from speculations about the big role of the Brahmi script in the
transformation of society from orality to literacy and from rurality to urbanity,
we may take a close look at the developments taking place in South India in the
period between the 4th century B.C. and the 6th century A.D.

Shri Iravatham Mahadevan makes another interesting observation with regard to
the results of the introduction of writing in South India:

“The results of introduction of writing in these two regions were markedly
different. The most interesting aspect of Tamil literacy, when compared with
the situation in contemporary Upper South India, are: (i) its much earlier
commencement; (ii) use of the local language for all purposes from the beginning;
and (iii) its popular democratic character”.

He postulates the earlier commencement in the Tamil country from the end of
3rd century, or early 2nd century B.C on palaeographic grounds and stratigraphic
evidence of inscribed pottery. On the other hand such inscriptions begin to
appear in the Telugu and Kannada areas in 5th- 6th centuries of the Christian
era only. We have also to take into account the chronology of the Sangam Tamil
works of the early centuries of the Christian era which support an early date
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for the advent of the Northern script and language in South India. There is a
possible explanation for this reversal of the geographical order in the southward
spread of script and language. They might have come to Tamil country from
Srilanka where Aéoka’s Buddhist mission sent by the sea route had taken roots
at an early date while the Andhra - Karnataka regions received them from the
Gangetic valley by the land route through the slowly expanding settlements of
immigrant population. ' '

The other point that Shri Iravatham Mahadevan raises about the use of the
local language (Tamil) also may be explained in terms of South Indian history.
Tamil had already evolved from a mere dialect into a literary medium before
the beginning of the Christian era, due to contact with the Jain - Buddhist
immigrants while other Dravidian languages like Telugu and Kannada emerged
only much later. Hence, the first two aspects of Tamil literacy are inter-connected;
the earlier contact of South India with the northern ideas and practices through
the sea contact produced by the AsSokan enterprise explaining the earlier
development of Brahmi script and Tamil language in the Tamil region. The
third point regarding the popular democratic character is also related to the use
of Tamil language.

The language difference is certainly a notable factor. While the Prakrit language
used in the Brahmi inscriptions of the Deccan kept the contents elitist, useful only
to convey royal and priestly messages, the Tamil language, the spoken language
of the common people, gave a wider range for the inscriptions in Tamil India.

The interior of the Deccan was an unproductive desert infested by robbers.
Therefore, the monks did not think of settling down there, but skirted it and
reached the southern most plains in peninsular India. In the Sangam works
also it is called the ‘pala: tinai’ unfit for habitation and agriculture. Therefore,
the northern merchants also must have cut across the land without establishing
settlements there. These factors will be sufficient to explain the delay of some
centuries in the opening up of interior Deccan for settlements and the growth of
Telugu and Kannada languages as efficient media for literature.

The abundance of inscribed pottery in urban and commercial centers like Karur,
Kodumanal, Madurai and Uraiy@ir and ports like Alakankulam, Arikame&du and
Korkai, as well as in obscure hamlets like Alakarai and Pdluvampatti attest
to widespread literacy as proposed by Mahadevan. They are both religious and

(511
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secular in content, proving the use of script and language by people from all strata
of Tamil society. It is also true as pointed out by Mahadevan, that the Prakrit
inscriptions in upper South India (Deccan) are confined to religious centers like

Amaravati and Salihundam.

This finding of Mahadevan is extremely important. It highlights the powerful
and crucial role of language in developing a civilization. In this context the
writings in Tamil Brahmi are the proof of the existence of a new language - Tamil.
The new Jain immigrants could have had to master the spoken language for
propagating their cult and ideas and communicating with the people. Therefore,
the northern culture acted as a catalytic agent in stimulating Tamil society, and
the interaction produced a great new civilization resembling that of the North
in many respects, but having its own cultural identity expressed clearly in the
Sangam Tamil literature. Shri Mahadevan’s authentic and detailed study of the
early Tamil- Brahmi inscriptions adds a new dimension to the understanding of
the Sangam age. |

The Sangam period was studied for a long time only with the help of legends
and literary evidence. Naturally the chronology was highly controversial. The
traditional Tamil pandits at one end of the spectrum gave it such a great antiquity
as to place it in the 10th millennium before the Christian era, while the modern
scholars placed it in the period between 3rd century B.C. and 6th century A.D. It
was definite that the Sangam age was pre-Pallava in character. The calculation
based on the references in the Asokan edicts as the bottom line is more realistic,
but within the time bracket of about eight hundred or six hundred years, the
actual period of rulers and the order of their succession could not be ascertained.

In the last three decades, archaeological excavations at Kaveripimpattanam,
Korkai, Uraiytr, Madurai, Karuviir and other sites gave us a firm ground for
placing the first cities in South India in the immediate post-Mauryan period, i.e.
the period between 2nd century B.C. and 3rd century A.D. Thus the traditional
view of early chronology was effectively challenged. However, the character of
Sangam society and culture left much to be clarified.

Two other types of source materials-coins and inscriptions- have been understood
to be useful in analyzing the history of the Sangam age. However, it was
only in the last two decades that coins of Tamil rulers with heads, names,
legends and symbols have been discovered in large numbers from the ancient
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sites near the capitals-Kariir, the Chéra capital; Madurai, the Pandyan capital,
and Uraiyiir, the Chola capital. The credit for the convincing discoveries and
studies in numismatics belonging to this period goes almost entirely to Shri R.
Krishnamurthy. It was believed earlier that the period knew only the Roman
coins of republics and emperors brought by sea trade and punch-marlked coins
of the northern Janapadas and the Mauryan empire, brought by land trade.
The fact that local rulers had issued numerous imitation Roman coins in their
names, with regular shapes and standard weights, changes our assessment not
only about the level of technology, but also about the development of political,
economic and social institutions. It is now clear from the coins that the
rulers were not mere tribal or semi-tribal chieftains engaged in barter and gold
exchange. The standardized and individualized coins prove that accurate values
and measurements had been adopted and popularized. An elite trading class
and an elite ruling class had ensured the functioning of a classical monarchy in
several parts of South India. These findings re-enforce some of the descriptions
of monarchy found in Sangam literature. A higher level of culture, a network of
monarchical institutions and socio-economic ideas - all these are indicated by the
newly discovered coinage.

The Tamil- Brahmi inscriptions were also known for sometime. They had been
analysed by Prof. T.V. Mahalingam, Dr. Nagaswamy, R. Panneerselvam, Mayilai
Seeni Venkataswami and also by Iravatham Mahadevan, but in the absence
of complete data and clear discussion, it was difficult to use the inscriptional
evidence to clarify the nature of society and culture. Shri Mahadevan’s definitive
text-and comprehensive discussion of inscriptions has now raised a new set of
questions, answered a few and left a few others unanswered.

It is now clear that there were three strands in the Tamil Sangam culture.
The native tribal elements, the incoming Aryan culture-Buddhist, Jain and
Brahmanical- and the new culture produced by the Aryan- Dravidian synthesis
are reflected in the different types of source materials. The problem at present
is to integrate the findings from different forms of source materials and reconcile
their evidence wherever they seem to be contradictory at a glance.

The corpus of Sangam Tamil literature has to be approached cautiously. Epic
poems like Silappatikaram and Manimekalai which are clearly the products of
Jain-Buddhist influence, were once assumed to be part of early Sangam literature.
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In recent years it has been shown that they, as well as Tolkappiyam and Tirukkural
were compositions of the post-Sangam age. In the collections of short poems,
composed by a large number of poets in honour of a large number of heroes,
the Brahmanical elements and the native Dravidian elements are quite obvious,
but the Jain-Buddhist elements are submerged, minimal and marginalized. As
Avvayar or some other Jain poet may be identified and a few anti-war appeals
and one or two direct references to heretic cults are available, but the hegemony
of sacrificing orthodox Veédic Brahmins in religious culture is unquestionable.
The Brahmins were prepared to adopt the Tamil language and Tamil practices
and even modify their varna-jati attitudes. While there is reference to the shrines
of the Brahmanical deities, there is no reference to heterodox monasteries in

literature.

On the other hand the corpus of Tamil-Brahmi inscriptions reveal the fact that
a large number of Jain or Ajivika monks were active in Tamil region. The
archaeological excavations are not able so far to suggest whether Brahmanical or
Jain-Buddhist cults were more influential in shaping political, social and economic
ideas and institutions. In this context, how do we reconcile the predominantly
Brahmanical character of Sangam Tamil society displayed in literature, and the
predominantly Jain-Buddhist character emerging from epigraphic evidence ?

It is difficult to answer this question. However, in one sense this dichotomy
illustrates the danger of depending too much and too uncritically on epigraphic
evidence or on literary evidence. Since the early Tamil- Brahmi inscriptions give
a picture of Jain Tamilakam, we should not imagine that Brahmanical influence
was not present there. It is possible that the Jains adopted the practice of
cutting inscriptions in caves, in out of the way sites, near the trade routes which
were frequented by the traders. As the traders were in need of shelter for their
pack animals and themselves they took care to establish monasteries or shrines
at regular intervals on the trade routes. They stationed monks there. These
people were keeping good relations with the natives, learning and speaking their
languages, and adopting their food and medicines. They could tame the wild
tribes and employ them to protect merchants and their goods along the trade

-

routes.

The Brahmin pockets were to be found in the fertile river valleys where they got
lands from rulers and created settlements. They frequented the courts of rulers
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and cultivated their friendship, using it to get the gift of lands and privileges.
Thus the simultaneous existence of the Jains and the Brahmins in the respective
new southern abodes without encroaching on each other’s territory, physically or

socially, is possible and natural, and there is no real contradiction between the
epigraphic and literary evidence.

There is another factor also which I may put down here. In the ordinary course,
the epigraphy eviedence in mountain caves lies beyond the reach of people and
there is no possibility of manipulation or interpolation. At the same time the
literacy evidence is subject to “editing” at different stages. It has to be copied by
hand every time, and additions are easily managed. Evidently the songs grouped
in units of hundred have been subjected to scholarly manipulation. The Sangam
academy, comprising of the Brahmin courtiers of the Pandyan kings of Madurai,
appear to have selected the poems they wanted and arranged them as Puram,
Akham, etc. They must also have left out the Jain-Buddhist poems and retained
the Brahmanical passages. In this process it is understandable that the Sangam
works give a Brahmanical message while the epigraphs of the Jain monks do not
convey much information about the Brahmins of the courts or their life in the
countryside. We have to treat the epigraphic and literacy materials as two sides
of the same coin. It is only when they are both studied and fused together with
insight that we can hope to get a complete picture of the Tamil Sangam age.
In other words, the two forms of evidence - epigraphic and literary - have to be
considered as complimentary when we attempt to reconstruct the social history
of the Sangam age.
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A NOTE ON THE GRANT OF RASHTRAKUTA GOVINDA III

A.P.Jamkhedkar

These plates were obtained by Prof.G.K.Mane from Srisalve of Amaravati.

Shri.Mane has given a tentative reading of this inscription and prepared a note

on it in Marathi. Since he is not in a position to attend the conference, I am

presenting this note on his behalf. Following are the salient features of this

charter.

1.

It seems to be one of the earliest charters of Govinda III because it was
issued in the same Saka year 716 and on the same tithi i.e. Vaisakha

Paurnima, on which his Paithan grant was issued.

However, in this charter the §loka about the prasasti of Dantidurga
mentioning his conquest is absent.

Like his Paithan grant, this charter was also issued from the
Vijayaskandhavara, on the western bank of the river Gddavari near
Paithan. It shows that the Rashtrakuta king had pitched his camp at
Paithan for quite a few days. Since Paithan is at a distance of about one
day’s march from Ellora, it seems that Govinda was either on his way to
an expendition to the south or on way back from his expedition to Ellora,
which was the royal seat of the Rashtrakiitas till the year 800 A.D.

The purport of the inscription is to register the endowment of a
village named Pushkarika to Brahmachari S’r'i-dharabha'g’ga, the son of
Pirnachandrabhatta, of Bharadvaja gotra and Taittiriya $akha, who was
the reident of Srima]lakégrahéra. The inscription also mentions the details
about the exact location of the gifted village Pushkarika. According
to this description, it was situated two gavyitis to the north of a place
named Chikkala-sthana. It was bounded on the east by the village named
Haradigama, on the west by Bhayigrama, on the north by Lokasthana
and on the south by Salmaﬁgrama. On the basis of this description, the
geographical name mentioned in this charter can be identified as shown
below.
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S.No. Incriptional Name Modern Taluka District
Equivalent
1.  Pratishthana (K.C) Paithan Paithan Aurangabad
2.  Pushkarika (G.V)  Pokhari Aurangabad Aurangabad
3. Chikkalasthana Chikhalthana Aurangabad Aurangabad
4. Srimallakagrahara  Malkapur | Aurangabad Aurangabad
5. Bhayigrama Bhoygaon Aurangabad Awurangabad
6. Lokasthana Kolthana Aurangabad Awurangabad
7. Haradigrama Harsul Aurangabad Awurangabad
8. Salmaligrama Daulatpur Aurangabad Awurangabad

Except the last place-name all other modern place-names have phonetical
similarity with their inscriptional counterparts. The last place-name Daulatpur
seems to have been a changed name of Sélma]igrima. There are several
examples from Aurangabad district, where the original Sanskrit names of places
This
place-name seems to have been changed during the Muslim rule because there

were changed due to the influence of the Muslim rulers or governors.

is no place-name to the south of Pokhari having phonetical similarity with
ézilmaligr&ma. Its modern equivalent would have been Sarvargaon.

Notes and References:

The reading of the donative portion and the identification of place-name has been done by
H.S.Thosar.

(K.C) - king’s camp

(G.V.) - gifted village
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SIGNIFICANCE OF LOTUS SINCE ANCIENT TIMES

Jyoti Marwah
G.K. Monga

The Lotus has been held in high esteem in Indian religion and iconography. The
deities of Hinduism, Buddhism and Jainism are shown seated or standing on
Lotus bases. The Goddesses when invoked had the ability to unlock energies
in the human body. Spiritual discipline unfolds inner knowledge and power the
centers of which are visualized as Lotuses inside the body.

The Lotus has been extoled as the prime symbol of creation, the seat of universal
creative force, which springs from the navel or center of primieval creator. It is
expressed as Brahma, the genius of creation, seated on full-blown lotus with long
stalk, springing from the navel of Vishnu. As the Lotus floats abave the water,
so the created cosmos emerged to surface of the deep or chaos, which originally
was the confused mass out of which the order of the universe was evolved.

The birth of Lotus has been described in the Matsya Purana according to which
Hari, the creator of all the worlds brings forth out of his navel a wonderful Lotus
of a thousand petals shining like a Sun. )

Thereafter, Vishnu out of the golden Lotus begot Brahma, the creator of the
universe. This Lotus was endowed with the qualities of the earth and of Golden
colour. Rasa also known as Padma Devi is the earth. The weighty portions of
the Lotus are the mountains.

The Matsya Purana compares the earth with the Lotus and says that the Lotus
shaped the earth having four oceans on the four sides. The springing up of the
earth has been termed as Pushkara. Therefore the Lotus is also called Pushkara.

The Lotus flower is a symbol derived from nature. A goddess stands on a Lotus
or she is shown holding the Lotus bud. The Lotus grows in stagnat murky
waters in a pond, but each morning with the rising Sun, the Lotus flower opens
its petals, standing clear of the water below, clean and pure. If in sculpture a
figure is shown standing on a Lotus base, it denotes the purity of the soul of
that figure, suggesting divinity, something that has not been contaminated by
the dirty waters from which it grew.



Significance of Lotus Since Ancient Times

In Indian thought, the Universe is divided into five elements-earth, fire, water,
sky, and ether, which are manifest in all arts and rituals. A painter may illustrate
a pond representing the importance of water to life. The pond will have lotuses
growing on it and each flower will signify the concept of time past, present or
future-the bud, the full bloom or the dying flower.

Further, the popularity of Lotus in the art and religion of ancient India is
manifested in sculpture, architecture, numismatics, painting and epigraphical
evidences.

Vishnu is one of the most powerful gods of the Hindu trinity. In the iconography
of Vishnu, which developed during the Epics and the Puranas, he was conceived
to be four armed, holding a Lotus as one of his attributes, the other three being
Sankha, Chakra and Gada. He was also conceived to be Padmanabha because
of the issuing of Lotus stem out of his navel and Padmalochana because of the
resemblance of his eyes with the Lotus flowers.

Though Siva is not directly connected with Lotus but the Silpa texts while
describing the iconography of his various forms have connected lotus with him as
his seat or an attribute.

Siirya, also has Lotus as his attribute and has been duly defined by the Silpa
texts. Besides, Adityas are twelve in number and each one held the Lotus as his
attribute.

Lotus is one of the attributes for different forms of Ganapati e.g. Ganadisa,
Lakshmi-Ganesa, Moha-Ganapati and so on.

There are some composite deities, which are also associated with Lotus in one or
the other ways e.g. Brahma—VishI}u-Siva., Lotuses are held as attributes in two
hands, Stirya-Brahma-holds Lotus in each one of the two hands, Sivalokeévara,
stands over a double petalled lotus. ‘

Lakshmi, the goddess of wealth represents all goodness. She stands or is seated
on a lotus pedestal, carrying a Lotus in one hand. Gajalakshmi is bathed by
elephants, both of them standing on the Lotus base. Some other female deities
carrying Lotus in one of the hands and sometimes seated upon a Lotus base are
Amba, Kali, Siddhi, Jaya, and Vijaya, Gauri, Uma, etc.

Lotus is associated with some of the Buddhist deities. For the Buddhists, the
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tree of life of birth and immortality was the Lotus. It became symbolic not only
with the birth of the blessed one but also with the religion which he promulgated.

The story of Buddha is depicted on relief sculpture panels.  After his
enlightenment, the stages of the Buddha’s life include further meditations where
he is shown seated cross-legged in the Lotus position. The figure of Buddha
at the Archaeological Museum at Khajuraho is seated on a many petalled
Lotus. He is in the Padmasana position. The bronze Buddha, cast and gilded,
(Sino-Tibetan Ming Dynasty) is shown in a meditative posture, seated on a
double-petalled throne. The figure of Bodhisattva Padmapani holds a large
Lotus, his distinguishing emblem. Padmapani is a form of Avalckité§vara. He is
associated with the Lotus and like Brahma, responsible for creation,in the cosmic
process.

Some of the Buddhist deities having association with the Lotus are Amitabha,
Tara, Manjughosa, Loknath and Padmanarttésvara having double Lotus in all
the hands.

The Sculpture of Bharhiit Stipa depicts symbolic representations of the Buddha.
There are several Lotus medallions and the relief decorations are carved in many
levels and depth.

The archaeological museum at Safichi contains several figures of Buddha seated
in meditation on a Lotus base.

The museum at Sarnath contains the huge lion capital, which was adopted as the
emblem of the Republic of India. Below the abacus a huge inverted Lotus bulges
out to join the pillar below.

Several Gupta coins depict goddess Lakshmi which is recognized by the Lotus
in her left hand. Lakshmi sits or stands on Lotus base and holds the Lotus
flower as well. Some of the prominent coins depicting Lakshmi with Lotuses
are Skandagupta’s king and Lakshmi type, Samudragupta’s battle axe type,
Kumaragupta’s sword man type and some others. Goddess Gajalakshmi standing
on the Lotus base is represented on a class of coins of the Scytho-Parthian
Aziles(late 1st Century B.C.) Similar image is found at the railing medallion
from the Bharhit Stapa.

The Lotus employed in Buddhist and Hindu art and sculpture is a symbol of
purity and signifies the miraculous birth of a holy or great person whose example
stands distinct from the rest of humanity.
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Notes and References :

1. A.L.Basham, The Wonder That Was India
2. T. Blurton Richard, The Enduring Image

3. Percy Brown, Indian Architecture

4. Martha L. Carter, A Treasury of Indian Coins
5. C. Sivaramamurti, The Art of India

6. Shantilal Nagar, Botanical and Medicinal Plants as Depicted in Ancient Tezts, Art
and Archaeology from Dawn of Civilization to the Modern Agvev

7. Margaret Oliphant, The Atlas of the Ancient World

8. Shobita Punja, Museums of India
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VALAI COPPER-PLATES OF THE RASHTRAKUTA
KING AVIDHEYA

Shobhana Gokhale

The copper-plates recording this grant are in the possession of Shri Kantaram
Bhoju Kalel, Sarpanch of the village Valai, Taluk Man, District Satara,
Maharashtra. He kindly made these important copper plates available to me
for study. I am thankful to him for his kind permission to publish my views on
these copperplates which have provided a unique epigraphical evidence to confirm

the original home of the early Rashtrkiitas.

The plates three in number measure 17 cm x 8 cm. The writing is inscribed on

the inner side of the first and third plates, and on both sides of the second plate.

It consists of thirty lines. The first plate consists of seven lines. The second plate
is having eight lines on the inner side and the outer side of the second plate has
eight lines. The third plate consists of eight lines, inscribed on the inner side.
The rims of the plates are slightly raised and therefore the writing is in good
condition. Unfortunately there is neither a ring nor a seal to hold the plates.

They were tied with a copper wire.

The characters are mostly nail-headed type, the letters showing in many cases
a triangular head with the apex downwards. The characters show a remarkable
similarity with those of the Pandarangapalli plates of the king Avidhéya of the
Rashtrakiita dynasty. The writer of the Pandarangaplli plates and the present
plates is Dévadatta. The present plates describe him as ‘Gramkshapataladhyaksha’.

The writing is very clear and legible. Some letters are written carelessly. Nripati
(Nripati). The initial ¢ consists of a curve over two dots in line 5 (ivasritamn). The
medical ¢ is denoted by a double curling curve.

Line 2 (Prajasukirtya).

n is distinguished from ; only by the absence if the middle horizontal stroke
(Manarika line 2). The sub script n is placed horizontally in the word Vanchhaya
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(line 13). d and d are clearly distinguished shad-vargga in line 9 and Vidarbha in
line 1; » has its upper part in two curves turned in opposite directions (Sauryyéna
line 3), t is generally unlooped and n looped (Kuntalanam line 2). bh is sometimes
indistinguishable from t (babhdva line 1). Y is tripartite except when it occurs
as a subscript letter (Kirtyd vinayéna line 3) ! has the vertical curves on both the
sides of the letter. (Délahika line 14). v is generally shown by a vertical with a
square at the bottom (Vidarbha, line 1).

Orthography

The use of Upadhmaniya is noteworthy in the line 4 before the word Prakasate and
in line 8 yasya phalaipfakdsdh. Reduplication of a consonant after r can be seen
in the word ( Sauryyéna in line 3). The language is Sanskrit and the record is
composed partly in prose and partly in verse. There are no auspicious words like
Siddham or Svasti in the beginning. The grant opens with the eulogy of the king
Mananka.

The grant was made by Avidheya, the son of Dévaraja and the grandson of,
Mananka. Mananka is described as one who terrrified Vidarbha and ASmaka and
as the ruler of the Kuntala country. This is followed by the verses eulogising his
son Devaraja and his grandson the reigning king Avidheéya. The name of the
family Rashtrakiita is mentioned in line 23. (Second plate).

The object of the present plates is to record the grant of the village Delahika by
the king Avidhéya to increase the merit of his parents'and his merit and fame to
ten brahmins on the lunar eclipse in the month of maha-Margasirsha-Vaisakha.
Unfortunately the copper-plates do not mention even the regnal year. The year
is of the twelve year éycle of Jupiter. The date does not admit of verification
for want of necessary details such as week day and nakshatra. Then there are
names of ten donees along with their gstras. The (grant) of the settlement of
brahmins was registered by the forty (brahmins). The plates further mention
that members of the Rashtrakiita family or others should not violate the grant.
The four directions of the village granted Delahika are as follows - to the east
Priipalaka - sthana, i.e., present Palasavade; to the west Kutkutavati i.e., present
Kukkudvad; to the north Himaravati i.e., present Hingani; to the south Vénugiri
i.e., present Virali hill. The village granted Deélahika is the present Divad. All
the places are in Man taluk of Satara district, Maharashtra.
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The brahmin donees are as follows:

Names of Brahmins Names of Gotras
1) Kimarasvami Kaundinya
2) Chandrasvami Haritasa
3) Bollasvami Vatsa
4) Chavanigasvami Kaundinya
5) Yajhasvami Krishnatreya
6) Rudrasvami Matharasa
7) Matrisvami Kausika
8) Gopasvami Bharadvaja
9) Chollasvami Gautama
10) Srisvami Kasyapa

This is followed by imprecatory benedictive verses ascribed to Vyasa. The last
two lines of the record mention the name of the scribe Dévadatta who was

‘gramakshapataladhyaksha.

So far Pandarangapalli grant was the only epigraphic record of king Avidhéya.
But unfortunately the copper-plates do not mention the name of the royal family.
The Valai copper-plates are the second grant of this king. The importance of the
present plates lies in the fact that it mentions the name of the king as well as the

name of the dynasty.

Till the discovery of Pandarangapalli copper-plates, the Undikavatika grant was
the only epigraphic evidence of the early family of the Rashtrakiitas But the
historical evidence of these two grants was not sufficient to establish the original
home of the dynasty. As the provenance of the Undikavatika grant was not
known, there was no clue for the identification of the places mentioned in them.
Consequently various interpretations were suggested about the location of the
places mentioned therein. Fleet identified Dakshina Siva, the Saiva shrine which
is mentioned in the Undikavatika grant with the Saiva shrine in Madhya Pradesh
and the other places in the same region. About the capital city Manpur,Fleet
was unable to locate it. He suggested another identification i.e. Sohagpur near
Bandhogadh. Bhagawanlal Indraji identified it with Malkhed which was the
capital of the Rashtrakiitas in the later period. The enigmatic problem of the
identification of the capital of Manpur of the Rashtrakiitas was not satisfactorily
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solved. Rashtrakiita, the name of the family is known from the Undikavatika
grant of Abhimanyu. The plates were issued by Abhimanyu while residing at
Manpur. The plates have recorded the following genealogy.

Mananka

Deévaraja
]
| | |

not named not named Bhavishya

Abhimanyu

The village Undikavatika was granted to a Parivrajaka named Jatabhara in
honour of the god Dakshina Siva of Peth Pangaraka. In the absence of the
definite information about the provenance of the plates, no clue was available
for the identification of the places mentioned in the grant. Fleet suggested
that Dakshina Siva might be the God Siva of Saiva shrine in the Mahadeva
hill in the Hoshangabad district, Madhya Pradesh and for the other places in
Madhya Pradesh he could not suggest any satisfactory identification of Manpur,
the capital of the dynasty which was evidently founded by Mananka. Pandit
Bhagawanlal Indraji identified Manpur with Malkhed which was the capital of
the Rashtrakiitas of the later period.

On the basis of palaeography of the Undikavatika plates Bhagawanlal Indraji
assigned the charter to the fifth century A.D. Fleet dated the plates to the second
half of the seventh century A.D.

While editing the Pandarangpalli grants, Krishna identified Avidh&ya as the third
son of Dévaraja whose name had not beeén mentioned in the Undikavatika grant.
He assumed that Deévarija (or Sudévardja), the son of the Rashtrakita king
Mananka (or Manamatra) had three sons viz., Avidhe€ya, Jayaraja and Bhavishya,
among whom was divided the extensive empire of the Rashtrakiitas stretching
from the Mahanadi and the Tapti in the north to the Bhima in the south,
comprising the three Maharashtra.

Jayardja was ruling over the eastern part on the bank of the Mahanadi, Bhavishya
over the northern Maharashtra and Avidhéya over the southern Maharashtra,
extending upto the bank of the river Bhima.
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This hypothesis was refuted by Altekar. He pointed out that most of these kings
do not call themselves Rashtrakiitas and secondly there were other dynasties such
as the Nalas, Mauryas, the Kalachuris and Kadambas ruling over the major parts
of Maharashtra.

The controversies regarding the original home of the Rashtrakiitas, the number
of kings of the dynasty and the extension of their empire have been solved
by Mirashi. Mirashi edited the Pandarangapalli copper-plates in the pages of
Epigraphia Indica with his usual scholarly interpretations. Mirashi has established
that Manapur, the capital city of the Rashtrakitas which has been mentioned in
the Undikavatika plates of Abhimanyu can be identified with the Man, the chief
town of the Man Taluk of the Satara District, Maharashtra. It was obviously
founded by the king Mananka. The places mentioned in the Undikavatika plates
could be located satisfactorily in the Satara district. The discovery of the
Pandarangapalli plates near Kolhapur and the statement in it that Mananka
the founder member of family was ruling over Kuntala, show that the places
mentioned in the Undikavatika grant must be located in southern Maharashtra
and not in Madhya Pradesh.

So far the name of Rashtrakiita occurs only in the Undikavatika plates. It is
absent in the Pandarangapalli plates. Later on the name occurs in the Hingni
Berdi plates. The present plates from Valai records the genealogical sequence of
the family and the name of the dynasty Rashtrakiita.

When did the Rashtrakiita family flourish ? Mirashi supported the proposition
of Bhagawanlal who assigned the Undikavatika plates to fifth century. The
mention of a year of the twelve years cycle of Jupiter, Bhagawanlal Indraji has
correctly interpreted that no such years were cited in south India after the sixth
century A.D. and therefore, the early Rashtrakiitas were contemporaries of the
Traikiitakas and Vakatakas who were ruling over Vidarbha.

Mirashi has deligently shown that the records of the Vakatakas contain occasional
references to their clashes or matrimonial alliances with the king of Kuntala.

Mirashi has further noted that the Balaghat plates state that the king
Narendrasena married Ajjhitabhattarika, the daughter of the lord of Kuntala.
This obviously indicates that the princess was of the Rashtrakita dynasty.

The Ajanta inscription records the victory of Harishéna over the lord of Kuntala.
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The Dadakumaracharita which in its eighth Uchchvasa describes that the lord of
Kuntala as the foremost among the feudatories of the king of Vidarbha.

On the basis of certain passages in the Kuntaleé§varadantya, Mirashi has pointed
out that the famous Gupta King Chandragupta II - Vikramaditya sent Kalidasa
as an ambassador to the court of the ruler of Kuntala. The literary and
inscriptional synchronisms clearly show that Kuntala comprised the upper valley
of the river Krishna and as founder member of the Rashtrakiita started his
political career in the Mana region.

The name Mananka is significant i.e. the king who was near to the banks of the
river Man. It conveys the meanings par excellence. The river Man flows in the
Satara district. There is no place named Man.The basin . which has covered an
area of 625 miles around the river Man is known as Manadesh. Dahivadi is the
main city of the region. It is situated on a fine gorge to the east of Dahivadi.
Thirteen miles north-east of Dahivadi Satara district (north Lati. 17°-50; east
Long. 74— 42) is a famous pilgrimage centre called Shikara Shinganapur. It is
crowned by a temple of $iva which is known even today as ‘Dakshina Kailasa.
It must be ‘Dakshina $iva’ mentioned in the Undikavatika grant. Nine miles
north-east on the Shinganapur road there is a small habitation named Vavarhira
where there are ancient remains. There are old foundations of houses, remains
of big gates, etc. All these remains are submerged in the Rajewadi dam on the
river Man. Even today people have preserved the tradition that the great palace
of kings is submerged in water and therefore the dam is named as Rajewadi dam.
There is another small village named Deévapur which must be named after the
king Dévaraja.

The region is arid and it has a very low rainfall. But the river Man has retained
a geological wonder. The winter bed is of vesicular basalt and below it there is
red bole. Vesicular basalt is of porous nature. Because of its porous nature the
rain water percolates in the river bed. Below the basalt there is red bole which
has the retaining capacity of water. This red bole is locally known as Man and
therefore the river is known as Man. People get water by bore-wells. The entire
region is named after the river Man.

Thus the present plates have provided one more important evidence to confirm
the original home of the early Rashtrakitas.
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To sum up:
1) The Valai plates record the name of the Rashtrakiita king Avidheya.
2) All the places mentioned in the grant could be located in the Man region.
3) The Man region has still preserved the ancient remains.

4) The significant names Dévapur, Rijewadi dam, the name of the king

Mananka, the river Man have offered entirely new evidence to confirm

the original home of the Rashtrakutas.

The village granted is in the Satara district.

Himaravati

(Hingani)

I
Kutkutavata —  Delahika —+  Priipalaka - sthana

(Kukudvad) (Divad) (Palasavade)
| |

Veénugiri
Virali hill
Text
First Plate :
1. Babhiiva Vikrama-trasta-Vidarbh-aémaka-mandalah
2. Mananks-nri(nri)pati ériman-Kuntalanarm pradasita ||1|] praja-suki-
3. rtya vinayéna sadhushu dvishatsu sauryyéna nayena rajasu [|] =
4. tyagena sarvvatra cha ya prakasaté dehantar-asyopi gunairiha
5. sthitaih ||2|| Devarajs=sutas-tasya Devaraja- ivasritamm]|] chaka(kd)rasa-
6. ma sampatti niratya ya sukhodayam || 3| chhad-bhavyanitam vina-

7. yena $auryya tyagortthinam bhitibhir- Aprameyah satyam- kriyabhi-
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Second Plafe, First Side :

8.

10.
11.

12.

13.

14.

15.

chchhala-vipra-praruktam suddha-guna- yasya-phalai-prakasah ||4|| tasy=api
sti-

nu nri (nri) patin-vijéta pratbhanna-vinopi gunair=visuddhaih shad-varga
- satror-Avi-

dheyakari raja yatas=téna kil-Avidh&yah||5|| artthetva matri datavya vya-

paréna sadochitam krita - prana-yivai trishtya svasty-agopi dundtia [ye]
|I6]| prada-

turh priyamasyéti purit=asopi yachakah|| sévayaivacha-yamastyarttham
yachate [|]

ksheémam vachchhaya||7|| tatas-téna rajna mata - pitror=atmanas=cha
punya- yasobhi vri(vri)-

ddhaye Delahika-nama-grama brahmanebhya- satkrity-odaka-pirvvam
maha-Marga-

§irsha-Vaiéakhasya chandroparage pratipaditam achandr-arkkam

Second Plate, Second Side :

16.
17.
18.
19.
20.

21.

22.
23.

graha-nakshatra kshiti-sthiti sama-kala-bhogyah achata-bha-
ta-pravésah prati-grahanaé-cha-brahmanah Kaundinya sa-gotrah
Kumarasvami Haritasa-gotras-Chandrasvami Vatsasa-gotrd Bolla-
svami Kaundinyd Chavanagasvami krishn-Atréya sa- gotrd Yajiiasvami

Mathara- sa-gotro Rudrasvami Kauéika sa- gotrd Matrisvami Bharadvaja
sa- go[|*]tro Gopa-

svami Gautama sa-gotros-Chollasvami Kasyapa sa-gotro- Srisvami
cha-vami-

drita kritva chatvarinsatya brahmananam-Adhivasah yad-achebhyah

rashtrakiitanvayair-anyais-cha rajabhir-dharma paramairnna=achchéttavyah
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Third Plate :

24.

25.

26.

28.
29.

30.
31.

likhitaficha- bhoga-bhaga veéda vyaséna vyaséna [[*] Bahubhir- vvasudha
datta

rajabhis=Sagar-adibhih[|*] yasya yasya yada bhiimis=tasya-tasya tada
pha-

larh [|[*] shashti-varsha-sahasrani svarggé modati bhimidah[|*] achchhetta
ch=anumanta

cha tany=&va -naraké-vasét [|*|aghatana pariSuddhah purvvéna Priipalaka-
sthana ’

Dakshinén Vénugirih pa$chiména Kutkuta-vatah uttaréna Himara-va-

ti cha tanya-ghatanani likhitaii= ch= aivach = chhasanam = Avidheyaraja
- vishayapati

na cha Dévasantakéna gram-akshapatal-adhyakhéna sarvvakaran- adhya-

ksha pratyakha-dharmm-adhyaksha pratyakshafi=cha Devadattena
siddhyai- svasty=astu||*]
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GENDER RELATIONS IN GUJARAT (942-1300 AD):
AN EPIGRAPHIC PERSPECTIVE

Mrinal Joshi
I

“If recording, defining and interpreting the past, marks man’s entry into history,
it occurred for males in the third millennium B.C. It occurred for women, (and
only some of them) with a few exceptions in nineteenth century. Until then all
history was for women pre-history “- said Lerner Gerda! in her book Creation of
Patriarchy in 1986.

To a large extent this also holds true for India. Most of the sources of history
as elsewhere were created by men, which have reflected their(men’s) point of
view. There are a few notable exceptions, of course, like the ‘Therigatha’, but
the fact remains that the historical experiences of women have not been recorded
by the sources created by men. It was only in the 19th century and particularly
in the 20th century some notablé women began to pen down their experiences.
Even the historiography based on the sources was until recently created by men
which contained a strong andocentric bias. In the colonial period women started
figuring in the historical writing of men. Altekar? was the most important of
these writers. They described the position and status of women as granted to
them by the men.

Feminist movement helped to raise new questions and challenge the existing
historiography on women. A forceful plea was made by Uma Chakravarty® for
the alternative paradigm for writing women’s history. Women’s history as a field
of study has gained acceptance and recognition in the past twenty- five years. It
tries to give women their due place in history denied to them by the conventional
history. In the past few years historians have tried to reinterpret the sources,
especially the literary ones, towards achieving this end. But the problem with
the literary sources give us a picture much closer to reality. Epigraphic sources
reflect the normative trends and at the same time also highlight a few cases,
which represent the deviation from the norm.

Important among the authors writing on ancient Indian Women are Kumkum
Roy ¢ and K.K. Shah®. Kumkum Roy in her article had noted that the number
of men and women donors is almost equal, and that the women had a fair
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degree of control over their economic resources. K.K. Shah in history book has
highlighted the varied possibilities of identity open to women within religious,
familial, professional and royal contexts. He has also brought out the dichotomy
between the textual provisions and their disregard in actual practice.

For the medieval period we have an article on the women of Tamil Nadu by
Leslie Orrs. After studying the inscriptions of about one thousand years from
8th century to 17th century she concludes that “If instead of seeking evidence
for women’s participation in what we regard as key religious roles-priest, ascetic
and monk - we are open to seeing that a number of keys can unlock the meaning
of religious activity, we will discover that there were other people playing other
sorts of roles,.... If we disengage from the assumption that normative texts,
authored by the male members of particular religious elite groups, represent
what is essential and authoritative for their traditions and for all time, we can
begin to draw another type of map that represents religious life as it has existed
in real time and space. This map, which has religious patronage at its center,
shows that women were far fom marginal.”

As far as Gujarat is concerned, we have not come across any work relating to
women based on epigraphic evidences.

II

942 A.D. t0 1300 A.D., is considered as the most glorious period of the pre-Muslim
Gujarat, when the whole of Gujarat came under one rule of Chaulukyas or
Solankis for the first time. The rulers encouraged literay and architectural
activities. The famous Jaina Acharya Hemachandra was the contemporary of
Jaisingh and Kumarapala. We find fine monuments coming up in this period.
Some of them survive to this day. People of Gujarat reached new heights of
prosperity.

However, was this period equally glorious from the point of view of the Gender
of Gujarat? This paper tries to answer the question by studying the epigraphic
sources of this period.

Inscriptional sources have been extensively used to construct the political history
of Gujarat. These sources have also been used to study the cultural, ethnographic
and geographical aspects of Gujrat. Some of the famous books written on Gujarat
using epigraphic sources are - Archaeology of Gujarat by H.D.Sankalia? The author
has used the epigraphic, archaeological and architectural sources for writing
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the cultural, religious and political history of Gujarat. In yet another book
H.D.Sankalia® has studied the historical geography and cultural ethnography of
Gujarat.

The eminent epigraphist H.G.Shastri®, in his book, A Historical and Cultural Study
of the Inscriptions of Gujarat, says, “But history is now no longer confined to an
account of dynasties, rulers and political events. It now extends to all classes
of people and covers the various aspects of life and culture.” Though this book
touches upon political, religious, literary and architectural activities of the people
of Gujarat from ancient times upto 1300 A.D., it does not deal with women as a
category.

One book on the women of Gujarat is - Gujaratni Nari by Ilaben Bhatt'. She
gives an account of the women’s activities from Puranic times to the modern
times, but does not use epigraphic sources.

oI

The main aim of this paper is to study the gender relations in Gujarat between
942 A.D. - 1300A.D., focusing on the familial and religious spheres. We would
also like to see whether this period was glorious from the point of view of Gender
relations and whether religion had any role in deciding the Gender Relations.

Inscriptions of Gujarat have been edited in various books and journals but our
paper is based mainly on the inscriptions published in - Historical Inscriptions of
Gujarat vol 2 and 3, edited by G.V.Acharya'!. These volumes contain inscriptions
not only from the area which is presently known as Gujarat but also from the
adjoining areas of Rajasthan and M.P., which were culturally akin to Gujarat
and/or were at the point of time ruled over by kings of Gujarat. In our study we
have also followed the same pattern.

Gujarati society like the societies in other parts of India, (with a few
exceptions)was a patriarchal society. Therefore, the gender relations were
governed by the patriarchal norms. The main characteristics of patriarchal
society are :

a) Eldest male is the head of the joint family; he takes decisions and is
expected to take care of the other members of the family, both male and
female,
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b) Descent is traced through males only,

c) There is segregation of private and public spheres and private and
domestic activities are considered to be women’s domain and public

activities are regarded as men’s job,
d) Women are dependents throughout their lives,

e) Women identify themselves by their husband’s names or by father’s

names, if unmarried,
f) In 'many patriarchal societies polygamy exists,
g) Women are considered inherently inferior to men.

In the light of these very general characteristics we will analyze our data and try
to find out how flexible the norms of patriarchy were in Gujarat society of the

period.

The two main religions of Gujarat of the period of our study were Hinduism and
Jainism, particularly the Svétambara Jainism. Religious beliefs and practices
could be one of the factors shaping gender relations. To see whether this is true in
case of Gujarat or not, we have classified all the 152 inscriptions of Vastupala and
Té&japala(V/T). These were further divided into non V and T Jaina inscriptions
and V and T incriptions.

All the above classes of inscriptions have been further analysed in the following
manner. Most of the inscriptions are donative in nature. They give us
information, amongst other things, about the donor, donee, relatives of the donors
and person for whose religious merit the donation has been made.

Total Number of Inscriptions(century wise)

Century | 10th | 11th | 12th | 13th
Jaina 2 0 11 54
Hindu 11 7 30 37
Total | 13| 7| 41| o1
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Analysis of the inscriptions (Total Number - 152)

Categories Hindu NonV & T V&T
Total number 85 29 38
Mention of only men 43(53%) 11(37%) 4(11%)
Mention of men &
women 42(47%) 18(63%) 34(89%)
As wives 8(9%) 7(24%) 8(21%)
As mothers 12(14%) 6(20%) 8(21%)
As any other 4(5%) 2(6%) —
Merit of mother or parents | 26(3%) 6(21%) —
Merit of wife — 1(3%) 11(28%)
Merit of any other woman 2(2.3%) — 23(60%)
Women donors 3(2.5%) — —
Co-donors or any other

| important matter | 3(3.5%) | 2(7%) | — |

From the above analysis the following observations can be made :

a) Number of women donors is negligible,

b) In Hindu and Non V and T inscriptions more donations are made for
the religious merit of the mother,

c¢) The category of women conspicuosly absent from the Jaina inscriptions
is that of Sadhvis. On the other hand we find one inscription where a
a Saiva sadhvi finds mentioned. She is also mentioned as the guru of a

Sadhu,
d) Polygamy is noticed in some of the inscriptions,

e) V and T inscriptions stand apart from other two classes, in following
aspects:

i) In these inscriptions is mentioned the number of women as greatest.
ii) This donations are not for the merit of their mother.

iii) They are for the merit of wives and other relatives, both male and
female.

iv) Many a times in these inscriptions lineage of the wife’s father is given.
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IV

Near absence of women donors from the epigraphic field speaks a lot about
the then prevailing social conditions of Gujarat. The women do not seem to
have taken part in the socially visible religious activities. Even the co-donors
are hard to find. The patriarchal norm of the segregation of private from
public was it seems followed to a large extent, in keeping with the dictates
of the smriti commentaries of the period. smriti commentaries and digests of
the period lay down that ‘husband and other male relatives must never leave
women independent. The wife must be guarded not only against physical but
also mental unchastity for the sake of her offspring’*?. The wife was not looked
at as a partner but only as a means for producing children is also reflected
in Hemachandracharya’s work on Dvyasrayakavya'*. He severly condemns the
company of women. In Trishashtisalakapurushacharitra'®. he has narrated the
biographies of sixty-three great men. All of them, except one Mallinatha, are
men, but even here we are told that she got woman’s birth because of the sin
committed in the previous birth. In almost all of these biographies those qualities
of women are appreciated which make her good mother and wife.

On the other hand, the smriti commentaries of this period indicates a tendency
not only to maintain, but also to increase women’s right to property. Widow it
is emphatically maintained, is entitled to succeed her sonless deceased husband’s
property, provided she is chaste and the property is divided at the time of his
death. % If this instruction had been followed in actual practice, then a much
greater number of women donors could have been there. But probably the
property rights were not given to them in actual practice or even if granted
they did not have freedom to disburse their money.

Our analysis reveals that more donations were made for the religious merit of
one’s parents. This represents the presence of ‘filial piety’ a character of Indian
civilization since the ancient times. Our traditional literature has many instances,
which show that motherhood was greatly respected. Especially being mother of
a son was what many women desired.

It has been noted that the category of women conspicuously absent from the
inscriptions is that of Jaina nuns. This is in spite of the fact that Jainism adopted
a liberal attitude towards women, and permitted them to enter the order and
seek salvation. Jaina community is a four-fold community consisting of sadhus,
sadhuvis, $ravakas and sravikas. Of the four, three categories find mention in our
inscriptions, except the sadhvis. In fact the sadhus find mention in almost all
records as the motivators or the consecrators of the images. Of course this does
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not mean that the Jaina sadhvies did not form a part of the Jaina community.
But perhaps they had a lower status as compared to that of sadhus. As P.S.
Jain!® observes - “The Svétambara position on the status of women appears very
similar to that of the early Buddhists. Both believe that a women was capable
of attaining Arhatship, yet was inferior to a man in the matters of eclectical
organization....women’s status in the sarigha only reflected her standing in the
society.”

On the other hand, we find one inscription where Saiva sadhav1 finds mention
as a guru of a sadhu. In the very same inscription we also find entioned of a
women donor. The inscription from Abu is of the reign of Bhimadéva II and
dated samvat 1265. The inscription was caused to be incised by Kédararasi, who
seems to have been the superior of a $aiva monastery at Ujjain, belonging to the
Chapala or Chapilya sect and its object was to record his building activities. His
sister Mokesvari also built a temple of Sival”. The relevant lines of the inscription
are as follows -

$ishya tasya tapasvini vijayini Yogésvart prabhavat || Durvdsar-asiré tasyah
$ishye Druvdsasé samah | Muninam sa vabhavo yadiya bhagint samta
brahmacharya- pardyana $ivasy-dyatanam ramyam chakri Mokésvars bhuvi ||

H.D. Sankalia’® commenting on the inscription says that it might be the Pasupata
sect of Ujjain, as the names of the majority of its @charyas ends in rashi A women
could also become the head of the matha, as mentions Yogésvari, pupil of Munirasi
and the teacher of Durvasarasi.

As is well known that during this period official religion of Gujarat was Saivism.
Whatever might have been the reason, but the inscription is a witness to the fact
that at least a few women, may be a microscopic minority made it into the male
domain and attained a place for themselves in the society.

There are some other women who are mentioned as important in our inscriptions.
Girijadevi, wife of an official, during the reign of Kumarapala, had issued an
order banning the slaughter of animals on specific days'®. During the reign of
Bhimadéva II, minister Mehta T€japala’s wife (name missing) had donated an
idol, and certain sum for the paja of the idol.22 Queen Udayamati, wife of Bhima I,
and queen Maynalladévi, mother of Jayasimha, have also been credited by other
sources as the builders of step wells?! for the welfare of the people.

We can notice in some inscriptions, the mention of more than one wife. It appears
that polygamy was in vogue among the royals and upper ruling classes in Gujarat
like elsewhere. This was also sanctioned by the texts of the time.
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Yadavaprakasa, the Lexicographer of this period gives two fold classification of
the king’s wives and concubines??. The married wives comprised of chief queen
(Mahishi or Mahadevi) who has been consecrated, secondly the queen(d&vi) born
of royal family, thirdly the honoured lady, fourthly the dearly beloved lady, fifthly
the lady who is not the daughter of a king and sixthly the lady who has won
in war. Then there were other king’s favourites who though not married to him
were versed in different fine arts (ganikas). The category of secondary wives from
Vaisya and.S'udr'a caste for enjoyment were also given.

In our classification of the inscriptions Vastupala and T€japala inscriptions form
one group. It has been noted that these inscriptions,are different from the other
two classes. Vastupila and T&japala were the ministers of Ranaviradhavala for
nearly twenty years from V.S. 1276 onwards, during the reign of Bhima II. They
were able ministers and great patrons of Jainism. T€japala built a magnificient
temple at Mt. Abu dedicated to Néminatha for the religious merit of his first
wife Anupamadévi and son Lavanyasirmha in V.S. 1287. The temple was called
‘Lunavasahika. The surrounding ‘Divakulikas’ (small shrines) were contributed
by Téjapala for the religious merit of different members of his family, which
included his sisters and other female members of his family.” While T€japala
spent crores of rupees after this temple for first wife Anupamadévi, he also spent
a few lakhs for his second wife Suhadadévi®. Vastupala also built four temples
at Girnar and two for his own religious merit, and one each for his two wives.

In V and T inscriptions wives seem to have become more prominent vis-a-vis
mother. Though the motive behind this is very difficult to infer, this could
be explained in various ways, may be the wives came from rich and influential
families or may be they felt real concern for thier wives. In any case by donating
for the religious merit of their wives and other female family members they at
least took care of their religious need, of gaining spiritual merit, to some extent.

A%

The purpose of all the above analysis and discussion was to see what kind of
relations the men and women of our period had, whether this period, which was
a glorious period in many other respects, was also a glorious period from the
point of view of Gender Relations and whether religion had any role in deciding
the gender relations or not.

Now for a period to be truly glorious from the gender point of view, there has to
be a social structure where there is absolute equality among the sexes. Leaving
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aside this modern concept of gender equality, which we have not achieved even
in this age, and keeping in view the context of our period, we would expect at
least a fair degree of flexibility in the system to allow some space for women.

Our inscriptional sources suggest that Gujarat society of our period was, to a
great extent, a patriarchal society, where women were financially and otherwise
dependent on men and were confined mainly to the domestic activities. Women
rarely, if ever, took part in socially visible religious activities, like making
donations, etc. Our inscriptions indicate the prevalence of polygamy suggesting
that women were looked at as objects of possession. Textual sources corroborate
these findings and tell us that women were considered as the obstacles in the
spiritual progress of men.

Now if these were the kind of relations between men and women, the period can
hardly be called as glorious from the point of view of Gender Relations.

As far as the effect of religion on the Gender Relations is concerned, it seems
that the Gender Relations were governed more by the social customs than the
religious beliefs.
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THIPPIRAMALAI VATTELUTTU INSCRIPTION

Chenthee Natarajan

Thippiramalai is a small village, 2 Kms from Karingal town and 30 Kms from
Nagercoil in Kanyakumari District, Tamilnadu. There is a round shaped, conical
roofed, tiled shrine of Lord Krishna. Though it is called as the temple of Krishna
the deity enshrined within is of Lord Vishnu. It is a 13ft high stone idol of Lord
Vishnu in standing posture.

Reéently an altar is found submerged under the earth. The earth when cleared
revealed a Tamil inscription in Vatteluttu script on all sides of its Kapata and
3 sides on its Kumuda-padai. Myself, Mr. Gopalan, the District Archeological
Officer, Mr. S. Ramachandran of Chennai Archaeological Museum conducted
the field work.

The letters did not receive any damages. They are deep and clear. There are
altogther 35 lines.

Text
1. Svasti éri Virichchigattil Viya-
2. la ninra Tula - hayaru mud'al Tirup-
3. piraimalai perunthirukovi- |
4, 1k - Karumégikkaﬁi_ly&-
5. rkk-irandu tirunanda-
6. vilakku seluttuvan kallin me-
7. 1 vettinapadi idinu pukatté tiruchchur-
8. ril vettikki(ru) nra erumai lelalu i-
9. vanoda kondu vitta erumai o-
10. nrinalu perunkunda-

11. raiyalu tudaval-irandinal-i tankarai pu-
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12.

13.

14.

15.

16.

17.

18.

19.

20.

21.

22.

23.

24.

25.

26.

27.

28.

29.

30.

31.

32.

33.

34.

35.
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rai vidattanalu kilakkin tachchan malai -

1on - nalu tan satti mugattil patta purai-
vidannal-anaittu kondu ti-
runandavilakk-irandu selu-

ttuvadu Vikkiramannukkanu tambi maru puki-
virai manattalu tirunandavilakk-irandukku ti-
nnal tirumadaipalliyil padinnali-

chchai ney kondu sankiranti va-

li nam Virainilarayan ko-

duppitu Vikkiramannukkanu tambimaru iva-
rgattar ippunna svamikku dévarkku vaippi-
du ippiimi -

vilakkirandu muttigil muttirattiy alappidu i-
ppimiyu pu-

rai vida tan punaippa mutti i[va*] norulagil panniruka-
lafiju pon tendakki ppuraividatti-
Vikkiraman-

nukkinu tambima-

rai voli-

na-

puraivari-

sabaiyo-

Svasti éri Dévana-

rayana pratishtai]|



Thippiramalai Vattelutiu Inscription
The text runs like this:

Hail! Prosperity! When Jupiter is in Vrischika, from the month of Tula(of Kollam
era) it is agreed to maintain two perpetual lamps to Tirupiraimalai peruniirukouvil

Karumanikkattalvar so engraved already in stone, is now engraved in prahara.

For that purpose, along with the Seven buffalos already left with, one more
buffalo is added to. With these and with two lands at Perumkundarai, and other
puraiyidams at the river side, east of Dakshinamalai, the puraiyidams decreed by
the royal order, two perpetual lamps ought to be maintained. Vikramananukkan
and his brothers for the perpetual lamps to this donation. Fourteen nali of ghee
should be handed over to, on every month on Sarkranth: day (ie. the first day of
Kollam month) by our Vira Nilarayan, so authorized by Vikramanukkan and his
brothers. His ¢ Vargattar dedicates the land to Punnadusvami Thevar’

If any obstruction happens to this lamp, double the shortage(as penalty) should
be given. If any obstruction (for the revenue) from the lands happens twelve
kalasiju of gold should be given as penalty. The lands are tax-free. This agreement
is made before puravar: sabhad.

Hail! Prosperity! The altar is erected by Dévanarayanan
1. Land with trees yielding.

2. Successors.

3. The committee looking after the temple

1. The deity in the shrine is referred to in the inscription as “Thirupiraimalai
Peruntiru Kovil Karumanikkattalvar”. At present the place is known
as Tippiramalai instead of Tirupiraimalai - that too ought to have
been Tirupiranmalai. Piran means lord/god -(Kannapiran, Krishnapiran,
éivapiré'.;}) etc.

2. In Tamil Karu means the foetus in the womb. The inscriptional wording
of the name of the god reveals the legend prevalent in the area about the
deity. '

“Devaki, the mother of KriShna was worrying about the fate of her 8th
child in her womb at the hands of Kamsa, her brother. Then the child
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Krishna has shown her his Visvariipa (and hence the 13ft, high statue)
and pacified her”(which explains why the idol of Lord Vishnu is referred
to as Lord Krishna by the local people)

The statue of mother Dévaki(1.5m high) is also found in sitting position
at the right hand side of Lord Krishnpa.

The inscription mentions about one Vikramanukkan and his brothers.
Vikramanukkan might have been a local chieftain or ruler of a small

province.

Hence by ordinance he allows certain lands for the lamps and made the
lands tax-free. He made one Vira Nilaraiyan responsible for the supply
of fourteen nali of ghee on Sarikranti (day) of every month in Kollam era.
Vira Nilayan might have been an army head. Even today a place known as
Perunkandarai exists at the locality of the temple. There are paddy fields
in that place.

Donating buffalos to the temple is a unique news in this area. The tradition
regarding this kind of donation is worth investigating.

The astronomical data are insufficient to fix the date. No mention of
Kollam era is in this inscription. But mentioning of the position of Jupiter
at the background of constellation and the name of month as ‘Tula-hayaru’
reveals that Kollam era is at the making. The period of the record may
be 12th or 13th century A.D.



PERSIAN INSCRIPTIONS OF NAMI & HIS ASSOCIATION
WITH RAJASTHAN

M. Yaseen Quddusi

Amir Muhammad Masum Nami is well known as poet, ambassador, nobleman
and scholar of repute and historian under the Mughal emperor Akbar
(1558-1605). He was also closely associated with Akbar and accompanied him in
various journeys. There are a number of Persian inscriptions of Nami in various
parts of India. Being a calligraphist of extra-ordinary calibre, he used to inscribe
the text of inscriptions which are still intact on various monuments and buildings.
As far as the present state of Rajasthan is concerned, there are about 26 such

inscriptions wherein the name of Mir Muhammad Masum Nami is preserved. The
places are as under :

S.No. Place Date Content

1. Bada Bagh A.H.1008 i.e. This Persian inscription provides
Dt. Jaisalmer 1599-1600 A.D information about the enroute
stay of Mir Muhammad Masum
Nami at this place when he was
called back from his Qandhar

posting by Akbar.!
2. Barambad A.H.1007 i.e. Rubai (Quatrain) composed by
Dist. Bharatpur 1598-99 A.D. Amir Muhammad Masum of
' Bakkar by domicile and of
Tirmidh (Tirmiz) by origin, with
the poetical name Nami. Text
written by (his son) Mir Buzurg?.

3 Baran A.H.1010 i.e. Slab contains a Persian couplet
Dist. Kota 1601-02 A.D composed by Mir Muhammad
Masum Nami.?
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6&7.

10.

11.

12.

Bari Khatu
Dist. Nagaur

-do-

-do-

Bayana Dist.
Bharatpur

Chaksu
Dist. Jaipur

Harsore
Dist. Nagaur

Jaisalmer
Dist. Jaisalmer

-do -

Bharatiya Purabhilekha Patrika

A.H.1008 i.e.
1599-1600 A.D

A.H.1010 i.e.
1601-1602 A.D

A.H.1013 i.e.
1604-05 A.D.

A H.1010 i.e.
1601-02 A.D

A.H.1010 i.e.
1601-02 A.D

“AH. 1014 i.e.

1605-06 A.D.
A.H. 1008 i.e.

1599-1600 A.D.

A.H.1010

Mir Buzurg (son of) Amir
Muhammad Masum describes
that he visited the holy tomb (of
Magribi Shah) in the company of
his father.*

Contains information that Akbar
deputed Mir Muhammad Masum
Bakkari as an ambassador to Iraq
(i.e. Iran).s |

This inscription describes that
Mir Buzurg visited the holy tomb
(of Maghribi Shah) with his
father Nami at the time of his
return from Iran.s-7

Information regarding Akbar’s
passing through this place after
his conquest of Dakkan and
Dandesh (Khandesh). Text
composed by Nami.®

Rubai (quatrain) composed and
inscribed by Nami.®

Contains a verse composed and
inscribed by Nami..

States that Mir. Masum was
called back from Qandhar and
on his way back, he reached
Jaisalmer and also constructed
a building in the course of his
halt.n

It states that when Mir Masum
was deputed on his mission as an
ambassador, he visited Jaisalmer
and proceeded further on his way
to his mission.?



13.

14.

15.

16.

17.

18.

19.

20.

21.
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do

do

-do-

Ladrova

Dist. Jaisalmer
Loharpura
Dist. Nagaur

Merta
Dist. Nagaur

Nagaur
Dist. Nagaur

-do-

-do-

do

A.H. 1014 i.e.
1605-06 A.D.

-do-

Akbar’s period

A.H. 1008 i.e.

1599-1600 A.D.

A.H. 1014 i.e.
1605-06 A.D.

A.H.1008 i.e.

1599-1600 A.D.

A.H.1008 i.e.
1600 A.D.

-do-

This inscription speaks about his
halt for ten days on the request
of Rawalji in the said year.®

Mir. Masum Nami constructed
a building as a memento on his
return in the said year.!

Masum Nami entitled Aminul-Mulk

constructed a building at Jaisalmer

for the convenience and comfort
of the public.'®

Record damaged. Visit Nami.!®

Informs that Mir Buzurg visited
the tomb ( of Pir Zuhuruddin)

in the company of his father
Nami.t”

Three verses composed and inscribed
by Nami.!®

Quatrain composed by Amir
Muhd.
inscribed by his

Masum Nami and
(son) Mir
Buzurg.'®

Records the saying of Prophet
Solomon, inscribed by Mir Buzurg
s/o Nami of Bakkar of Tirmidh
by origin and al-Husaini in
pedigree.?°

States that Mir Buzurg visited
the tomb with Nami (his father).
Quatrain composed by Nami and
inscribed by Mir Buzurg.?
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22. -do- A.H.1010 i.e. Two verses composed by Nami
1601-02 A.D. who also inscribed the same. It
also states that Akbar after the
conquest of Dakkan, sent him on
mission to Iraq (Iran).?2

23. -do- -do- ' States that Akbar despatched
Nami to Iraq (Iran) on mission.?
24. -do- AH. 1013 i.e. Couplet composed and inscribed
1604-05 A.D. by Nami on his return from the

mission of Iran.?
25. Naraina A H. 1014 Verses comosed and written by

Dist. Nagaur i.e. 1605 A.D. Nami.?

26. Parbatsur A H. 1013 Persian couplet composed by

Dist. Nagaur i.e. 1604-05 A.D. Nami and states that he reached
here on his way back from
his ambassadorial assignment to
Iraq (Iran).?

In the light of the above Persian inscriptions from Rajasthan, Mir Muhammad
Masum Nami emerges as very close to Rajasthan and its places. The other silent
aspect or features would not be out of place that he was selected to go to Iran
by emperor Akbar. The inscriptions are related to it, but the other documents
or archival sources are also at our disposal. It is found that a royal letter from
Akbar was handed over to him. It is found that a royal letter from Akbar was
handed over to him. It was issued from Agra. It is dated Rajab 12, 1012 Hijri
i.e. 1603 A.D., December. It was addressed to Shah Abbas I of Iran. In this
letter the conquest of Dakkan or Khandesh is referred to and the letter bearer
i.e. Mir Muhammad Masum Nami has been highlighted as one of the most
eminent Sayyids of this country i.e. India. In course of time, he passed through
Rajasthan and after submission of the royal letter and meeting with the Iranian
ruler, he came back again via Rajasthan in the light of epigraphical evidences.
The archival material, the reply of Shah Abbas of Iran to Mughal emperor Akbar
is dated Dhulgada 1013 i.e. March-April 1605 A.D. Thus he was on the royal
mission from Dec., 1603 A.D. to March-April 1605 A.D excluding the journey
days from Agra to Iran and Iran to India.?”



Persian Inscriptions of Nami & his Association with Rajasthan

As far as visit to Rajasthan is concerned, Mir Muhammad Masum Nami and his
son Mir Buzurg are mentioned in the epigraphs found at Merta, Nagaur, Bari
Khatu Parbatsar, Jaisalmer, Lodrova, Bada Bagh and Naraina etc. Either it was
their visit to the shrines of the saints to pay their respect and offer ‘Fatiha’ or in
the form official journey when assigned and deputed for the specific purpose. It
is also to be noted that he had visited some old site and remarkable places like
Naraina where a large Mustafasar i.e. tank was built by the Khanzadas of Nagaur
in 1437 A.D. This walled tank with ghats and chatris is still intact. Tripolia gate
is also in it. Here Mir Masum Nami has inscribed his verses in A.H.1014 i.e. 1605

A.D. in memory of his visit to this place.

The conquest of the kingdom of Khandesh of the Farugqi rulers was very significant
development of Akbar after the annexation of Berar or Vidarbha. Akbar himself
had come to Burhanpur and when the Asirgarh fort fell to Mughals, thus began
the rule of Akbar in 1601 A.D. Mir Masum Nami was also with the Mughals
and the victory was epigraphically documented on stones. It is at Asirgarh,
Burhanpur and at other places from where Akbar’s royal journey was enrouted.
Mir Masum did the job of scribing the victory of Khandesh. It is also found at
Bayana too.
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Persian Inscriptions of Nami & his Association with Rajasthan

Rawaljiu or ji is also referred to by Mir Masum Nami in Jaisalmer inscription.
Specifically, it is stated that Nami had halted or encamped for ten days at that
place on the request of Rawalji. It, thus speaks about his personal relation with
the chiefs of Rajasthan and Mughals.

Nami being a poet, had full opportunity and discretion to cite his own composed
verses and Quatrains in the epigraphical works or activities alongwith the events,
journeys, halts or achievements. He fully utilised the occasion without any
hesitation or objection from any one including the ruler. Being a calligrapher,
he himself adorned the stones with epigraphs. Apart from all these aspects,
the places of his selection for inscriptional display and highlight the events and
achievements, are the public places where the residents or other visitors used
to go. It served the very purpose of the record. In those days, epigraphs
communicated and highlighted the state of affairs to the masses.

Mir Muhammad Masum Nami and his family remained in prominence and
enjoyed the confidence of the people in the social life. They had respectable
status in the govt. For such details, the scholars and academecians may consult
the available sources.?®

Notes and References :

L. Anndal Report of Indian Epigraphy (AREp) for 1990-91, Appendix C, No.76.
2. AREp., 1972-73, D.No.85.
3. Safarnama-i-Mazhart in Urdu by M. Halim Ansari Rudaul‘avi (Saharanpur), page 210.
4. AREp., 1958-59, D.No.172
5. Ibid., 1958-59, D.No.173.
6&7 AREp., 1958-59, D.No.174. Visit to Naraina is also found in A.H.1014
8. Ibid., 1955-56, D.No.120.
9. Epigrahia Indo-Moslemica (EIM), 1923-24, p.21.VIII b

10. AREp., 1964-65, D, No.333.
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Ibid., 1961-62, D, No.231.
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Ibid., 1961-62, D, No.227.
Ibid., 1961-62, D, No.235.
Ibid., 1961-62, D, No.236.
Ibid., 1975-76, D, No.161
EIM, 1949-50, p.41 XVIII a
AREp., 1962-63, D, No.225.

Published Muslim Inscriptions of Rajasthan edited by Dr. Z.A. Desai (Jaipur, 1971),
No.419 (Ins. Raj.).

Ibid., No.418

AREp., 1965-66, D, No.359.

Ins. Raj. No.432

AREp., 1961-62, D, No.247.

Ins. Raj. No.424.
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AREp:, 1966-67, D, No.234.

Documents on Indo-Persian relations edited by Riazul Islam (Karachi,1979), Vol. I,
pp.132,134.

Masirul-Umara, vol.III (Persian) pp.326-329, English tr. vol.I, part I, revised by Baini Prasad
(Patna, 1979), pp.61-63; Indian Archaeology - A review (relevant vols) and for all inscrip-
tions of Mir Nami, AREp., of relevant years, Epigraphia Indica Arabic and Persian Supplement

of relevant years.



TWO BRAHMI INSCRIPTIONS FROM ANDHRA

K.Munirathnam

The survey of Krishna and Guntur Districts has yielded a number of Prakrit
inscriptions in Brahmi characters. Of these, the Prakrit inscriptions from Allaru!
in the Nandigama taluk of Krishna district and Takkellapadu? (now preserved
in Guntur Museum) in the Guntur taluk and district are of interest. Both
these inscriptions are found engraved on two different pillars in respective places
mentioned above. A detailed examination of these two records, reveals that their
text are one and the same. The inscription from Alliru is noticed in the An-
nual Report on Indian Epigraphy for the year 1924 under C 331. The Takkellapadu
inscription has been copied recently and the same has been included in the Annual
Report for the year 2002-03. A comparison of the text of these two records reveals
that, the first line seen in the Alliiru inscription is not seen in the Takkellapadu
inscription for the simple reason that the latter has been damaged. Both the
inscriptions are fragmentary because the beginning and the end of these two are
lost. Palaeographically both the records may be assigned to the early 2nd century
A.D. The characters resemble with those of Nasik inscription of Gautamiputra
Satakarni® and Yajiia $ri Satakarnit. Both these inscriptions are undated ones
and do not mention the king in the text portion of the records. The object
of the inscriptions is to register a number of gifts in the shape of land, money,
vessels, cows etc., by certain, mahatalavaras alongwith his wife,son and grand
daughter.The gifts are donated to the students of Buddhism(nikaya or nigaye ) of
the purvaseliya, a sect of Buddhist monks of Ariya-sariga. The inscription gives the
details of the extent of lands at different places belonging to different territorial
divisions. The record also registers a gift to a certain vihara, the name of which
is lost, and refers to a tank attached to the vihara, the exact portion of which
reads Kheta-saras, probably denoting Sanskrit expression Kshétra-saras.

This inscription is interesting from the following points of view, namely, schools
of Buddhism, the ancient boundaries and the ancient coinage. While referring to
the boundaries of land grant, the expression sima(Skt.,ssima ) does not mean any
teritorial division as seen in the later times. Here it either signifies the boundaries
of the village or the land boundaries. The two simas namely papikala-sima,
Ra.rapura Sima may be mentioned here. The place Papikala has been identified by
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scholars with Prakerla or Pakerla in the Gudivada taluk of the Krishna district.
While referring to this boundary, a tank called Kheta-saras is mentioned. This
tank probably existed at a place called Vetarakuda, the exact identity of which
is not known. The expression Atalagiri seems to refer to a hill of historic times.
This hill may be compared with the other giri ending names like Puphagiri i.e.,
Pushpagiri, Dhammagiri®, Devagiri, etc. It is generally known from the early
inscriptions that in these sites the buddhist monastery existed. For instance,
Chula-Dhammagiri® was known as the site of a monastery where the Bodisiri
founded the chaitya-griha. It is quite likely that at Ataragirt a monastery attached
to a wikara should have existed during the 2nd cent.A.D. This is indirectly
confirmed by the reference to the paricharakas attached to the monastery, the
paricharikas who are in service in the above monastry attached to the vikara. The
expression paricharikas indicates the servants (attendants) who render services to
the Buddhist monks. The expression lohiya seems to indicate a metal worker,
who has been employed to prepare the vessels mentioned to have been donated.
The earliest reference to the coins i.e., Kahapana and purana is available from the
present inscriptions. The expression Kahapana indicated the gold coin which is
mentioned as K ardapand’ in several inscriptions. In ancient period the Karsapanas
were meant to indicate the copper coins. Also, we hear from the codified laws
of Manu and Yajnavalkya, that, the fines imposed by the rulers were paid in
terms of Kardapanas. Since the record under discussion, in which Karsapana is
referred to, has been assigned to Satavahana period, parallel evidence for its
useage can be drawn from Nasik inscription of Nahapana® It is not knwon
whether the Kahapana referred to in this record was intended for purchasing the
vessels for donation to the kitchen. Another coin, purana may be a reference to
the punch-marked coins that were issued in the early period. These coins were the
earliest type of coins known to us from the South Indian Coinage.

Text
1. ... mo viharo deyadhama paricha ...
2. ... [ni]gala simaya vetarakudho na ...
3. ... Khetasarasa papikala simaya ...
4. ... nivatanani rajadatini charathe machha ...

5. ... |[pa]da simaya bamtisa nivatanani Ra



Two Brahmi Inscriptions from Andhra

... rapura simiya chatuvisa nivatanani

... lasa gavina pachasatani choyathi baliva

... kadani pesa rupani dasi dasasa chata[sa)

.. bhi Kadahasa chatari lohiyabe kadahani ka[sa]

.. [Sa]bhayanani chatari Vadalabhikaro karodiyo ..

... ka divikayo cha Ataragiriy - apicha pake tala ..

e

..

-

Kahapanina cha puranam sahasam akhayana ..
esa mahatalavarasa deyadhama parichako .
atape [u]tarapase bapana nivatana ...

etasa bhariyasa saputakasa sanatukasa ..

Ayirana puvaseliyana nigayasa ..

ot‘a‘m:*f,?a,; L e &

Takkellapatu Brahmi Inscription.
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Notes and References

1. Buddhist Inscriptions of Andhradesa; A.R.Ep., 1924. C. 331
9. Under compilation in A4.R.Ep., 2002-03
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ANCESTRY OF THE CHALUKYA PRINCES
OF THE KAIRA GRANT OF VIJAYARAJA

H.S. Thosar

More than a century has passed after the discovery of the Kaira grant of Chalukya
Vijayaraja, but so far no ultimate opinion about the ancestry of the Chalukya
princes mentioned in this grant has come out so far.! The charter under discussion
mentions three generations of princes of the Chalukya family i.e. Vijayaraja, the
issuer of the grant, his father Buddhavarman and the latter’s father Jayasimha.
The inscription is dated 394, which has been equated with all the three prominent
eras of ancient India i.e., the Saka era, the Chedi-Kalachuri era and the Gupta
or the Valabhi era by different scholars. According to these equations, it gives
three different dates namely 472 A.D., 643 A.D. and 713 A.D.2

J.F. Fleet, who was the first editor of this charter initially equated its date
with the Saka era and took it as equivalent to 472 A.D. On the basis of this
date, Fleet suggested the identification of Chalukya Jayasimha of the Kaira
grant, the grandfather of Vijayaraja with Chalukya Jayasimha I, the progenitor
of the Chalukya house of Vatapi and the grandfather of Pulakeéi I. However
subequently Fleet himself abandonded this equation as it did not help to settle the
ancestry of the other princes of this grant. He,therefore, suggested the equation
of Jayasimha of the Kaira grant with Dharasraya Jayasimha I, the brother of
Pulakesi IT known from the Nirpan or Nandgaon plates®. This equation also did
not hold ground because most of the epigraphists declared the Nirpan grant as a
spurious document. Ultimately Fleet tried to equate Jayasimha with Dharasraya
Jayasimha II who was the brother of Vikramaditya I as per the Nasik and Nausari
plates of the south Gujarat branch of the Chalukyas. This contention also did
not receive the approval of scholars because it was chronologically impossible.

Pt. Bhagavanlal Indraji equated the date of the Kaira grant with the Gupta or
Valabhi era, which gave 713 A.D., as the date of Vijayaraja.* Since the southern
part of Gujarat was already being ruled over by a branch of the Chalukyas
of Badami, this equation should have been accepted. But the ferver of the
Chedi-Kalachuri era was so high in those days that it did not allow to prevail
upon the opinion of Pt. Bhagavanlal and consequently the ancestry of the princes
of the Kaira grant remained unsettled even to this date.
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K.V. Ramesh seems to have accepted the first equation of Jayasimha with the
grandfather of Pulekési I as suggested by Fleet, but he has not clarified as
to the ancestry of identity of the remaining two members of this branch i.e.,
Buddhavarman and Vijayaraja.> So the dispute is still alive and needs a logical
solution. The present writer, therefore, subscribes to the contention of Bhagvanlal
Indraji and takes 713 A.D. as the date of the issue of the Kaira grant on the
following grounds:

1. The insistance of equating most of the dates of inscriptions from the
Deccan and Gujarat with the so-called Chedi-Kalachuri era has already
done a considerable harm to the reconstruction of the ancient history
of this region. Therefore let us not commit the same mistake again of
equating the date of the Kaira grant with the Chedi-Kalachuri era. This
issue has remained still unsettled because of this equation.®

2. Since the Kaira grant comes from northern Gujarat, it would be logical
to equate its date with the Gupta era because there are inscriptions from
this area in which Gupta era was adopted. The Hilol plates dated 470 is
one of the examples.”

3. If the date of this inscription is equated with the Gupta or the Valabhi
era, it falls in 713 A.D. During this period the descendants of Dharasraya
Jayasimha II were ruling over southern Gujarat with Nausari as their royal
seat.® So the existence of another Chilukya family in the Kheda district
of northern Gujarat was historically justified.

On the basis of these evidences, it can well be presumed that Vijayaraja of
the Kaira grant was governing central and northern Gujarat with Kheda as
his headquarters during the first quarter of the 8th Century A.D., and he had
probably inherited this position from his grandfather Jayasimmha through his
father Buddhavarman. Vijayapura from which place the Kaira grant was issued
by Vijayaraja has not yet been identified. It may be the other name of Kheda
given to it by Vijayaraja himself as the Modha chief Vijjala had done in the case
of Sanjan and renamed it as Vijayapura after his own name as per his Chinchani
grant.®

As far as the identity of Jayasimha, the grandfather of Vijayaraja is concerned,
the present writer subscribes to the second equation suggested by Fleet according
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to which he was identified with Dharasraya Jayasimha I, who describes himself
as the brother of Pulakesi II and the father of Nagavardhana in the Nirpan or
Nandgaon plates.’® This equation of Fleet could not hold any ground because
of the discovery of the Nasik charter of Vikramaditya I dated 685 A.D. This
incription introduced another Dharasraya Jayasimha who styled himself as the
son of Pulakesi Il and brother of Vikramaditya [."* Inscriptions from Konkan and
South Gujarat further confirmed the historicity of not only Dhiérééraya Jayasimha
II, but of his family which founded a separate branch kingdom in North Konkan
and South Gujarat and hence his namesake of the Nirpan or Nandgaon plates
was treated as a fake person.

Two years back the present writer wrote an article on the historicity of
Dharasraya Jayasimha I and his son Nagavardhana and tried to establish the
existence of both the Dharasraya Jayasimhas.!? The equation of Jayasimha, the
grandfather of Vijayaraja of the Kaira grant with Jayasimha I of the Nirpan
plates as suggested by the present writer in his article quoted above further
substantiates this contention and also helps to settle the ancestry not only of
Vijayaraja but both of his ancestors. In my article referred to above, I have shown
that Dharasraya Jayasimhha I of the Nirpan plates and his son Nagavardhana
were historical persons. It was further established that Nagavardhana of the
Nirpan plates was identical with Chandraditya, the brother of Vikramaditya I
as per the Unchhavritti grant. Because of this a new fact came to light that,
Chandraditya-Nagavardhana was not the real brother of Vikramaditya I, but a
cousin as he was the son of Pulakési’s brother Dharasraya Jayasimha I of the
Nirpan plates. As we have equated Jayasimha of the Nirpan plates with the
grandfather of Vijayaraja of the Kaira plates, it reveals another historical secret
that besides Nagavardhana- Chandraditya, Dharasraya Jayasimha I of the Nirpan
plates had another son named Buddhavarman who was the father of Vijayaraja
of the Kaira grant.

In the light of these evidences the present writer further feels that Jayasimha’s
son and Vijayaraja’s father Buddhavarman might have been named after
Buddhavarsha of the Sanjan plates,’® because the latter claims to have been
the brother of Pulakaéi II (Satydsrayanuja) and the uncle of Vikramaditya I
( Vikramaditya-pitravyah). On this basis Buddhavarsha of the Sanjan plates will
have to be treated as the brother of Dharasraya Jaysimha I of the Nirpan plates
and the uncle of his two sons Nagavardhana - Chandraditya of the Nirpan plates
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and Buddhavarman of the Kaira grant. Through this relationship, we come
to know a totally new fact about the dynastical history of the Chalukyas, that
Jayasimha I of the Nirpan plates was also the founder of a branch of the Chalukyas
and Nagavardhana - Chandraditya and Buddhavarman were the brothers of each

other.

Because of the irregularities, Sten Konow, the editor of the Sanjan grant of
Buddhavarsha was initially about to declare this grant as a forged document. But
he was reminded of another Chalukya prince with the name Buddhavarsha who
figures as a subordinate of Rashtrakiita Govinda III mentioned in his Torkhede
plates dated 812 A.D. As a result of this, he anticipated some sort of relationship
between these two princes and hence although he continued to have his doubt
about the genuineness of the Sanjan copper-plate, but so far the historicity of
Buddhavarsha of this grant is concerned, he remarked, “I am thus inclined to
think that the older Buddhavarsha is no fiction.”

Chalukya Buddhavarsha of the Sanjan plates was probably one of the lieutenants
of Pulakééi II during the course of his expedition to North Konkan and the
conquest of Puri. The Sanjan plates mention ‘Anangasraya’ as the epithet of
Buddhavarsha. He claims to have conquered the terrible four-tusked elephants of
the lord of the ‘Gana of Achchatayana’ or ‘Natyana’. Sten Konow has expressed
his inability to explain the term ‘Gana of Achchatayana’. The present writer
however feels that the term ‘Gana’ must either be indicating a confederation
of the enemies of Buddhavarsha in which Achchatayana or Achyuta was the
chief. Alternatively ‘gana’ may also have been the suffix of the personal name
Achyuta like the name Sankaragana. Since the expedition was directed against
the Mauryas of Konkan, Achyutagana may have been the last Maurya king
humbled by Pulakesi II and Buddhavarsha. The Aihole incription states that
hundreds of warships had to be employed for the conquest of Puri. As the Sanjan
plates were issued from Pinukanagara (Pen in Raigad district) it was probably
the main base of the Chalukya army during this expedition.

Following the conquest of Puri and extinction of the rule of the Mauryas of
Konkan, Pulakési II probably appointed Buddhavarsha of the Sanjan plates
as the first governor of North Konkan. His brother Dharasraya Jayasimha I
of the Nirpan plates had already been nominated as the administrator of the
Nasik region where he was succeeded by his elder son Nagavardhana as per
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the Nirpan plates. Buddhavarsha of the Sanjan plates seems to have continued
to hold his position prior to the appointment of Dharasraya Jayasimha II. At
the beginning of the reign of Vikramaditya I, Buddhavarsha seems to have
died because after this period nothing is heard about him. Buddhavarsha’s
appointment as the first Chalukya governor of North Konkan is further confirmed
by some recently discovered coins on the island of Elephanta near Mumbai, which
represents Puri, the royal seat of the Mauryas. On these coins only the epithet
of Buddhavarsha namesly ‘Anangasraya’ has been engraved.'* These coins thus
confirm that Anangasraya was the epithet of Buddhavarsha and the historicity
of this Chalukya prince (about which Sten Konow had doubt) was also thus
corroborated both by épigraphic as well as numismatic evidences.

It seems that Buddhavarsha of the Sanjan plates died sometime before 670 A.D.,
following which Vikramaditya appointed the sons of Dharasraya Jayasimha II as
the governors of North Konkan and Gujarat.’® At the sametime Nagavardhana
was probably shifted to South Konkan as known from the Kochre and Nerur
grants of his queen Vijayabhattarika.'® Jayasimhha’s another son and the
brother of Nagavardhana i.e., Buddhavarman was also probably transferred by
Vikramaditya to central Gujarat where his son Vijayaraja inherited his position.
It is also possible that Dharasraya Jayasimha I was present in the battle
between Pulakéesi II and Harshavardhana and following his victory, Pulakési
kept his trusted brother in northern Gujarat and rewarded the latter’s elder
son Nagavardhana - Chandraditya with the administration of the Nasik region
as known from his Nirpan grant. In this way through this discussion we come
across, the existence of another subordinate kingdom of the Chalukyas of Badami
in northern and central Gujarat. This was probably founded initially to check
the aggression from any north Indian power and subsequently was continued
to check incursions in Gujarat and Khandesh. An inscription of the Gurjara
king Jayabhata III from Anjaneri in Nasik district reveals that in the year 710,
the Gurjaras had occupied the northern part of Dhule district of the Chalukya
kingdom and gifted the village Toranaka, which is identified with Toranmal near
Nanadurbar.?”

The present discussion further sheds a new light on an important historical
event concerning the history of the Chalukyas of Badami and the imperial
Rashtrakiitas. It is thei Svayamvara of the Chalukya princess Bhavanaga
performed at Khetaka (Kaira or Kheda, a district headquarter in northern
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Gujarat and the provenance of the copper-plate of Vijayaraja under study.) as
mentioned in the Sanjan plates of Amdghavarsha I.1® According to this incription,
Bhavanaga was kidnapped by Dantidurga’s father Indra II who married her
through the Rakshasa form. Uptil now Bhavanaga was supposed to be a
princess of the family of Dharasraya Jayasimha II; most probably the daughter
of Jayasraya Mangalarasa whose brothers were governing the Nausari region in
south Gujarat. However the exact identity of the father of Bhavanaga was still
uncertain and there was also no answer to the question as to why the Svayamvara
was performed at Khetaka Mandapa instead of Nausari. Now we got a correct
explanation of the above question that Bhavanaga belonged to this branch of
the Chalukyas, which had Khetaka as its royal seat. This inference is further
substantiated by her name Bhavanaga. There are atleast two princes in the
Khetaka branch of the Chalukyas with ‘naga’ as their name content as will be seen
in the genealogy. As per this new equation and the probable dates of the princes
of the Kaira grant, it seems that Bhavanaga was the daughter of Buddhavarman
and the sister of Vijayaraja.

The Chalukya rule over Gujarat came to an end at about 740 A.D. and
the Rashtrakiitas became the sovereigns of the Deccan. It seems that the
descendants of Vijayaraja of the Kaira grant accepted subordinate position in
the Rashtrakiita empire. This is known from the Torkhede copper-plate grant of
Rashtrakiita Govinda III dated 812 A.D.*® This grant was issued by Mahasamanta
Buddhavarsha of the Salukika family with the consent of his overlord and gifted
the village Govattana (Gaothane near Torkhede in the Shahada taluka of Dhule
district of Maharashtra). This area was governed by Buddhavarsha from Serkhi
near Vadodara in Gujarat. He gives his genealogy in the following order.

Buddhavarsha - Rajaditya - Maninaga

Sten Konow had expressed his opinion that this Buddhavarsha must have some
sort of relation with Chalukya Buddhavarsha of Sanjan grant.?? We have already
stated above that Buddhavarsha of Sanjan plates was the paternal uncle of
Buddhavarman of the Kaira grant and the latter was probably the grandfather of
Buddhavarsha of the Torkhede grant. In this way the ancestry of all the princes
of the Kaira and Torkhede grants as well as the Sanjan plates can be finalised.
Following is the genealogical table of this branch and its relationship with the
main branch of the Chalukyas of Badami.
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Kirtivarman I
|

I | I I
Pulakesi IT Buddhavarsha Jayasimha or Dharasraya Jayasimha I

(Sanjan Plates) (Kaira grant) (Nirpan grant)

Nagavardhana - Chandraditya Buddhavarman
md (Nirpan) (Uiichhavritti ) (Kaira)
M.Vijayabhattarika
(Kochre) A [ I
Bhavanaga Vijayaraja
(Sanjan) (Kaira 713 A.D.)
M.Indra II

Mal_liniga.l (Torkhede)
Rajéditya,l (Torkhede)

Buddhavarsha (Torkhede 812 A.D.)

Names in bracket indicate the inscriptional sources.
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DUBARANI STONE SLAB INSCRIPTION OF
VASUNDHARAVARMAN : A STUDY

Dharmeswar Chutia

The Doyang-Dhansiri valley in the Golaghat District of Assam in the south-
south-east region of the State, has, in recent times, come to limelight in the
archaeological map of Assam. Several archaeological sites with invaluable relics
of antiquarian importantce have been unearthed in the i‘e_gion, more particularly
in the Borpathar-Sarupathar area of the district.

Encased between the Mikir hills in the north-north-west and the Naga hills in
the south-south-east, Barpathar-Sarupathar region is an alluvial plain, spreading
over, and touching the foot-hills in both ends, while the N.F. Railway line
passes across. The recent archaeological explorations, including trench digging
conducted by a team of explorers from Dibrugarh University as well as by
the Department of Archaeology, Assam, reveal that the valley is very rich
archaeologically as is evident by the recovery of large tanks, well-fortified
habitational sites surrounded by high ramparts and spreading ditches, brick
structures including plinths of buildings, watch towers of varied forms, besides a
large number of artifacts, sculptures, icons of brahmanical deities of varied details
and epigraphic evidences, tracing back atleast to the fourth-fifth century A.D.,
if not earlier.

The following three are the most important among such archaeological sites from
the region:

1) Alichiga-Tengani: -
This site in Borpathar is located in a reserved forest area, skirted by the
river Dhansiri (Dhanasri).

According to reports,! the ruins of two fortified habitation sites are noticed in
the (Alichiga)-Tengani area. The bigger of the two, locally called Rajabari (lit.
royal residential site) covering about 100 bighas (approx. 33 acres) of land area, is
surrounded by ramparts (prakara) and water ditches (parikha) about 30mt. wide
with a square ground plan. A reinforced brick boundary wall is also noticed in
the north-south alignment. A row of earthen mounds of equal height is found
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in situ; these are presumed to be watch towers. A sufficiently wide passage to the
site and a canal connecting ditches with the nearby Dhansiri river are also found
in situ. At the centre of the fortified compound, there exists structural remains
of the plinth of palatial building, may be that of the royal palace.

2) The Second Fortified Site at Alichiga-Tengani: Thissiteis located at a little
distance outside the walled Rajabari compound and to its north-east.

According to reports? it is also surrounded by square ditches parikha, measuring
about 60mt x 60mt. The elevated platform is connected to the southern bank of
the Dhansiri river by a passage, besides a canal connecting the ditches to the river
nearby. There is a heap of brickbats in one of its corners which appears to be the
ruins of a large brick structure, most probably a temple dedicated either to Vishnu
(Vasudéva) or Siirya,® or any of the important brahmanical deities. It is worth-
mentioning that a mud-stone slab (79cm x 43cm x 13cm) bearing an inscription,
which may be ascribed to about 4th-5th century A.D. on palaeographic ground,
has ben recovered from this site not long ago;* it was a chance surface find
recovered from the brick debris of the same site. A small terracotta seal, also a
chance surface find, was collected from the same locality. The seal was collected
by H.N. Datta, an officer in the Department of Archaeology, Assam, and was
studied.®

3) Dubarani:
This site is situated about 5 km south-west of (Alichiga)-Tengani site,
described above.

P.C. Saikia,® one of the early explorers of this site, reported : “An extensive area
of Dubarani, measuring about 40 bighas of land, is said to have been surrounded
by a badly damaged brick wall. Traces of outer ruined higfl ramparts extending
from east to west are to be seen. There are two tanks measuring about 1 bigha and
2 kathas, respectively, in the south-east and outside the inner wall of the ruined
habitation site.” This fortified area is also locally known as Rajabari, the site of
royal residence. The explorers by digging trenches, it is reported, have recovered
from a depth of 120cm., some chiselled stone pieces, containing ‘Brahmi letters
engraved there on. These letters are identified as o(¥), a (), (%), ga (), ja(9),
va(d), ma(W), ya(d) and ra(X), besides two parallel strokes representing either the
numerical figure (2) or a double stop.”
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II

From this Dubarani-site a one-line record engraved on a black-stone slab has
been recovered very recently. According to report$ the slab was recovered by two
gentlemen, namely Shri Phani Debnath and Shri Pratap Debnath of the village
Dubarani, while digging a pit in their residential compound on October 27, 1997.
The information of the chance find reached Dr. H. N. Dutta, the inquisitive
young Exploration Officer of the Department of Archaeology, Assam, who, with

the help of some local gentlemen, could manage to recover the inscribed slab on
October 21, 1997.8

The record under study is incised on a smoothly chiselled flat surface of the stone
slab. It is engraved on the upper part of the slab, about 2 cm inside below the
upper ridge. The characters are very nicely executed-the lines being deep and
clear, and well preserved (see Plate). The script employed belongs to the eastern
variety of the Brahmi alphabet of the final phase, i.e. the one widely employed in
the imperial Gupta records (c 4th- 6th cen. A.D.). The letters, with wedge-type
triangle head-mark are wrritten in the same style, popularly called Kauéambi
style, and is akin to those of the now famous Nagajari-Khanikargaon fragmentary
stone inscription,® recovered from the Sarupather area, not far away from the
present Dubarani site. Subject to individual taste, skill and style of the engraver,
as well as the surface of the medium and the tool employed, palacography of the
record is verbatim similar to that of the Nagajari- Khanikargaon fragmentarty
stone inscription. In the circumstances, the present record may be assigned to
the period c. 4th-5th cent. A.D. '

The language of the record is Sanskrit written in classical prose. Written in
a style, popularly called Kausambi style with wedge-type angle head-mark as
visible in the Allahabad pradasti and others, the palaeography of the record, as
stated before, is akin more particularly to that of the Nagajari-Khanikargaon
stone inscription and the Umachal Rock inscription. However, in respect of
certain individual letters, older forms may also be noticed. For instance, the
initial ¢(®), in the word akshaya(33T), is of the old curved type of Mathura style
with its left upper stroke coming downwards with a slight slant to meet the
vertical in the right, while the lower stroke maintains its curved form with the
lower lip coming down with an inward turn.’® The initial ya (3) as again in
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akshaya (¥%9) maintains is old tripartite form of Mathura vaiety with a loop in
the upturned foil, that is the extreme left limb. But it is important to note that
its base seems to have been divided into two parts, viz., a slanting left half and
an angular right half. But the form of the letter ka (%) in the ligate (&), the left
limb/hand is drawn downward with an inward curve extending to the head-mark
of the letter (¥), may be stylised, -an innovation by the scribe. It indicates an
advanced state, suggesting a later date than that of the Nagajari-Khanikargaon
stone inscription.The base stroke of sa (¥) is made round, and attached as a loop
to the central bar, [e.g. in the ligatures (¥) (ksha) and (¥) (shta) as in [SFE]
which stands comparison to those in Allahabad prasasti. So also the initial sa
(§) with a loop at the foot of the left vertical limb when it joins the horizontal
baseline. But when combined with medial u (3) as su (§) in Vasundhara-, the
right vertical is lenghtened downward with a slightly flattend end. The initial
u (3) has its lower limb turned leftward and is similar to the one in the word
uktasicha in the Nagajari-Khanikargaon fragmentary stone inscription. s has a
flat top with a foot-mark in the left leg and an upturned stroke in left end of the
matrika, horn-type as in 4rih. It looks same as the s in both the Umachal rock
inscription as well as in the Nagajari-Khanikargaon fragmentary stone inscription.
Ma (¥) is in typical eastern Gupta style with a flattened elongated base and
an extended tongue. Ra () is a straight vertical with a flatterned top, wedge
type. The superscript ra (I = répha is that of nail/screw-type standing above the
letter concerned, as in the ligature-rvva (@), [e.g. =GR N (W) is typically of
open-mouthed variety of Kausambi type with a loop at the left foot of the limb
[e.g. W in - T ] as is often seen in the Allahabad prajasti and other records of
the time, while the hook-mark added to the lower right of the letter represents
the only medial ‘G (i.e., t-kara as in - %) in the record. Va (7), as noticed in the
Nagajari-Khanikargaon record, is triangular in shape [e.g. in 7 in gafon], which
is seen very often in the north-Indian records of the period. The medial signs
for both the short and long i (3) 7 () are stylilsed, double arch-type, twisted in
the left lower end made round, turning left; starting from the right end of the
head-mark (matrikd), the lines move upward and turn left-ward stylistically, in
both cases looking alike,.(umbrella-type), yet distinct from each other. While in
case of the long 7 (%) the medial sign, the twisted arch turns downward to reach
the left end of the head-mark, the horn of § as in §r7 (), in the other case the
twisted arch ends midway with a downward sharp bend, as in -tti (- &) of datti
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(git). This tendency is noticed in the Nagajarl-Khamkargaon fragmentary stone
inscription, particularly in the ligature Schz (®=) in the word sima-padchimato (Fa=
o wfew).

Orthographically, as in other records, consonant following a répha is doubled, e.g.
(#frdg-at, g7m). It may be pointed out that there is no orthographical mistake
noticed. One important point is that by the 5th cent. A.D. confusion arose
between sh (¥), § (¥) and sa (¥) and vice versa. Thus shta (¥) became ‘sta’ (V).
This tendency is not noticed here. This indicates that the record is written before
the confusion took place in the records of this region.

The auspicious Symbol :1

The text of our record is preceded by an auspicious symbol representing a
schematically combined trisula-parafu-type emblem [plate-2]. The emblem here
contains four attributes, such as a trisala (trident), a parasu (battle-axe), a damaru
(or dombaru, i.e. kettle-drum) and a kalasa (pitcher), usually associated with the
cult of Lord Siva. Here the trisala is placed upright in a vase kalasa=water vessel
which probably represents the mangala-ghata. The parasu is just-affixed on the
middle part of the shaft of the trident. The damaru, surmounting the trisila,
looks like hanging in the middle prong (or stick) of the fork, thereby giving the
appearance of a cross-bar. Like the trifula, the parasu, the damaru and the kalasa
are also Saiva emblems, which are found frequently depicted either singly or all
together at a time in Siva images or in Siva—liﬁgas of later periods. It is indeed
very conspicuous in respect of the early epigraphic records of Assam recovered
so far.

In this connection, attention of the scholars may be drawn to the fact that all the
epigraphic records of early Pragjyotisha-Kamariipa kings, unearthed so far, found
to have begun with the auspicious aniji, pronounced siddham by some scholars,
which is followed by the word svasti. But, here is a departure from the current
tradition, in that, in the present case, we have, instead a trident-battle-axe-type
emblem with the addition of new elements, viz., a kettle drum and a pitcher.
It may be recalled that the trident-battle-axe-type emblem is found depicted in
some early coins and seals unearthed by T. Bloch, D.B. Spooner, Sir John Marhall
and others in the process of their explorations in different places, such as Basarh,
Bhita and some other sites of northern India.?? The learned scholar-archaeologists
have explained that the ‘trident-battle-axe emblem’ belongs to the Siva cult,
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which is what in the present case also. Here in our record, the damaru (drum)
and the mangalaghata, two other attributes of Siva, are new additions to the
combined trident-battle- axe type emblem of the coins and the seals.

It may also be remembered that the earliest form of worshipping different
divinities in India, and for that matter in most other parts of the ancient world,
is in cult emblems. Thus, the mode of representation of the worshipful divinities
in aniconic symbols goes back to hoary antiquity, which may be dated back to
the fourth millenium B.C. down to the late Gupta period in the first millenium
A.D.8 as is evident by the unearthing of innumerable coins and seals of different
hues, forms and shapes, and other aniconic /animistic objects standing for
anthropomorphic, therio-morphic and sometimes therio-anthropomorphic forms
of particular gods and goddesses.

In ancient Indian epigraphic records, particularly those in stone we find
highly ornamented margala symbols being used “to ensure its completion and
preservation.” Such symbols include sarkha, lotus, the Nén&i, the fish, the
Sun-wheel (chakra), the stars, the anji, the chandra-vindu, the svastika, the long
necked pitcher, the Garuda, etc., These symbols are used at the beginning, the
middle, or at the end.!* So far as the epigraphic records of Assam is concerned, we
find the use of the anj: invariably at the beginning of the records, whether copper
plates or records in stone. But in the present record we find the use of a symbol
albeit against the usual practice, and this is the single instance so far found. This
combined symbol seems to imply making salutation to Siva. If the anji-symbol
implies the Kundalini, i.e., lit. the intestinal canal that lies coiled like a snake
in the lower base of the body (maladhara i.e., the vital energy), representing
the female principle, the present one seems to represent the male principle.
It may be remembered that the Varman kings of Pragjyotisha-Kamripa also
were Saivite as is evident from their records, in that salutation/invocation is
always made to Siva at the beginning of their records invariably. But here is
a significant difference a departure from the current practise. The donor of
the record is one Vasundharavarman, problably a ruler of the realm beloging
to the same Bhauma-Naraka origin. In such circumstances, does it signify a
separate ruling dynastic set up distinct from that of the great Varmans of the
same Bhauma-Naraka dynasty ruling at Pragjyotisha-Kamariipa about the time?



Dubarani Stone Slab Inscription of Vasundharavarman : A Study
The Epigraph:

The text of the record is as follows : 15

Y - T -IGE - AT greRa

Akshaya - datti - utsrishia - §ri- Vasundharavarmmana

The meaning and implication of this short epigraph is not that easy to
comprehend, though apparently seems so. Hence, it deserves some amount of
explanation for our understanding so far as the purpose of the record is concerned.

01

The auspicious trisala-parasu-damaru-marngalaghata symbol described above is
followed by the legend beginning with the word akshaya (3%9). Lexicographically,
the word akshaya (¥4 = TR #¥ 7€) has a wide range of meaning, such
as ‘undecaying, permanent, imperishable, undying’ so on and so forth.'® The
expression akshaya is sometimes used to imply the Supreme Soul paramatma,
the Supreme Being, Vishnu, etc. If the latter meaning is accepted, the word
may imply ‘salutation’ to the Supreme Being, here the Lord Siva, as the very
combined emblem at the beginning shows. However, it does not appear to be
the intended context. It may, however, be pointed out that the term akshaya is
found to have been used in some early records in combination with the word nsvi,
meaning ‘captial, principal or stock’.’” Thus, the expression akshaya-nivi implies
‘a perpectual /permanent endowment’ in terms of cash or landed property, made
in favour of some religious or charitable institution(s) as may be seen in some
early inscriptions. In such cases, the term implies that the donee, whether an
individual or an institution, may enjoy only the interest or the produce accruing
out of the fund, without touching the principal/original fund or the capital’”. The
expression is synonymous with -nivi-dkarma, akshaya-nivi-dharma, aprada- dharma,
etc.’® But here in our record the expression is akshaya-datti. The word dattih, with
the short medial i (%), derived from Skt. root da (37=a1+ W&, =wealth implies
a gift, donation, etc., or, in wider sense, ‘an endowment’ given for maintenance
or subsistence. It may be pointed out that the burnt clay seal legend from
Alichiga-Tengani site, literally bears the same text.

Thus, the expression akshaya-datti, in the manner of the expression akshaya-nivi,
seems to imply ‘an imperishable gift’. The purport of the record, it appears, is a
kind of royal decree (?), declaring the creation of ‘an imperishable or permanent
endowment out of liberal donation.’
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Again, the word utsrishta, derived from Skt. root srj (T4 - 30 + 9 - &) ‘to create,
to produce’ etc. among others, with the particle (3) (-intensity) prefixed to it,
seems to be employed here in the sense of (3) i.e. ardently giving away, or
‘making gift of wealth’. It may be mentioned in this connection that the word
utsrishta has a wide range of menaing, such as, (i) created, produced; (ii) poured
out, ommitted; (iii) let loose; (iv) left, abandonded; (v) dismissed, sent away;
(vi) ascertained, determined; (vii) connected, joined; (viii) much, abundant,
numerous; (ix) ornamented, Here, we may safely accept the meaning ‘created’,
‘abundant’ in the sense of “created by giving abundant or boundless wealth (}:).”

v

But, who is this Vasundharavarman ? His identity is not known. It is also
not clear whether Vasundharavarman was the ruler, or a courtier, or an official.
It may be noted in this connection that the name of Vasundharavarman is
found, besides this record, in two other places, viz., (i) Nagajari- Khanikargaon
fragmentary stone inscription (2nd fragment), (ii) the burnt clay-seal obtained
from Alichia-Tengani, recovered from the area only a few kilometers away from
the provenance of the present record. Since the name of the same donor is found
in three relics, one’of which is a seal,-the one that looks like a royal insignia,- he
must be a person of some authority, presumably a prince. But the difficulty is
that no royal epithet, like maharaja or maharajadhiraja is prefixed to his name.?®.
There is no reference to the royal house he belonged to, if he was a ruler at all;
there is no royal insignia embossed therein to, unless the combined symbol of
trisila-parasu-damaru-kalasa is taken as such. However, from the epithet ‘varman’
appended to ‘Vasundhara’, probably as surname, it may be inferred that the
donor was a scion of the great Varmans of Pragjyotisha-Kamariipa. But in
the chronological list of the great Varman rulers of the time so far obtained
from the records of Bhaskaravarman and, for that matter, from those of the
Salastambhas and the Palas of subsequent times who also claim descent from the
same Bhauma-Naraka, there is no ruler bearing the name Vasundharavarman.
Palaeographically, the record may be ascribed to the same period as of the
Nagajari-Khanikargaon fragmentary stone inscription. (4th-5th cent. A.D.) In
the circumstances, it is reasonable to assume that Vasundharavarman belonged
to a collateral branch of the great Varmans of Pragjyotisha-Kamartupa kingdom,
and was ruling in the region. It may also be pointed out that the Allahabad
pradasti of Samudragupta refers to Davika, along with Kamariipa, etc. as one of
the five frontier kingdoms, the rulers of which submitted to the Gupta emperor?.
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Davaka is identified with modern Dabaka region. Is it then a fact that the
Doyang-Dhansiri valley, which presents a rich cultural tradition tracing back
to c. 4th-5th cent. A.D., if not earlier formed a part of the ancient kingdom
of Davaka (sic. Dabaka) ? Or, altenatively, whether there existed an ancient
kingdom independent of both Kamariipa and Davaka in the region ?

It is not easily possible to find an answer to these questions convincingly.

In this connection, however, attention of the learned scholars may be drawn
to a statement in the copper- plate charters of Vanamalavarman (so far four
copper-plate charters issued by him are recovered) of the house of Salastambha
wherein it is stated that Krishna having killed Naraka, spared his (Naraka’s)
two sons, Bhagadatta and Vajradatta, at the sad wailing of his wife. It is also
stated that when the elder, Bhagadatta, obtained the lordship of Pragjyotisha,
the other, Vajradatta, went to the forest and propitiated I$vara (Siva) with
penance, and the Lord Siva having been pleased, granted him the lordship
of Uparipattana, along with a boon that in future his progeny would gain
the lordship of Pragjyotisha also?’. In an earlier write up? we have shown
that Uparipattana of Vanamala’s records is identical with the kingdom of
Davaka(modern Dabaka in Nagaon district in central Assam), mentioned along
with others in the Allahabad pillar prasast: of Samudragupta, and that both
Davaka and (Pragjyotisha-Kamariipa) are conterminous. This implies that
according to the legend recorded Vanamala’s as well as their progeny ruled side
by side independently of each other, which might have continued for generations.

In connection with the identification of Mahkarajadhiraja Suréndravarman of the
Umachal Rock Inscription?, we have surmised that he was very much the
ruler of Kamariipa with his seat of administration at Pragyotishapura, the
provenance of his inscription, and that he was a scion of the Bhauma-Naraka
family devolving fromABhagadatta. We have also ventured the suggestion that
when Maharajadhiraje Suréndravarman died, probably without leaving any heir,
the throne passed on to Pushyavarman, the founder of the great Varman dynasty
of Kamariipa. It may be pointed out that the antecedents of Pushyavarman is not
found in any available record; the name of his parents are not mentioned except
that he is said to be the progeny of Bhagadatta-Vajradatta (bhagadatta- vajra-
dattanvayo) in the Nalanda terracotta seals of Bhaskaravarman. Pushyavarman
seems to have appeared in the political scene of Pragjyotisha-Kamartipa most
suddenly, as was the case with Salastambha, founder of the Mléchchha dynasty,
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claimed to have devolved from Bhagadatta, and Brahmapala, the founder of the
Pala dynasty of Kamariipa claiming descent from the great Varmans. Thus, it
seems that Pushyavarman was not the legal heir to the throne of Pragjyctisha; he,
like Salastambha, who by a trick of fortune (vidhi-chalaneé-vasad-eva) grabbed the
realm at Pragjyotisha seemed to have either usurped the throne after the death
of Suréndravarman, who probably died without leaving any heir to succeed him,
or he (Pushyavarman) was made king by the people (prakritayak) in the same
manner and for the same reason, as Brahmapala was made king about seven
hundred years later, when Tyagasimha, the twenty-first king of the dynasty
of Salastambha, died without leaving any heir.?8. If our surmise is correct, it
is quite obvious that Vasundharavarman was a prince of that branch of the
Bhauma- Narakas devolved form Vajradatta and ruled the kingdom of Davaka
(Dabaka), comprising the Kapili valley and the enjoining region which included
the provenance of the records under reference.

However, it requires to be confirmed by more affirmative evidence, and as such the
questions relating to the identity of Vasundharavarman of our records (including
those of the seal legend and Nagajari- Khanikargaon second fragment mentioned
above) remains open for further examination.

The present record under study seems to have the bearing or import of the stamp
of a royal decree or public notice emphasising the gift of a particular permanent
endowment.

Notes and References :

1. H.N. Dutta, JARS., Vol.,, XX XIII, pp. 85ff.
2. P.C. Saikia, JARS., Vol. XXV, pp., 32f.

3. Ibid., p. 36
Dr. Saikia reported that the villagers of the Tengani forest reserve had found a stone image,
‘of Lord Vishnu or Sirya along with a model of a stone conch-shell’ which they installed atop
a hillock and propitiated. ‘The most important characteristic feature of the deity’ is that ‘it is
depicted on a chariot drawn by a group of seven horses’ and flanked by two figures believed to
be those of ‘Ganésa and Karttika’, besides four female attendants carved on the four corners of
the stele.

But from the description, it appears to be an image of the Sun-god along with the
parivaradévatas instead of that of Vishnu (Vasudeva), as popularly believed. It was perhaps

installed in a ruined temple, now in debris.
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The inscribed mud-stone slab bearing the epigraph at the time of examination was in the pos-
session of the Department of Archaeology, Guwahati. The record is not in a good state of

preservation since the ribs of most of the letters curved out in relief are broken off.
The terracotta seal bears the same text as the one presently studied.
vide, JARS., Vol. XXV, pp. 32f.

Ibid.

A list of the sites explored and the objects obtained are given therein.

Dr. H. N. Dutta relates the event about the recovery of the inscribed slab in a pamphlet, A New
Light on History and Art of Ancient Assam. He has given the details of the provenance
of the record, among other things, and the information gathered from the said write up has been
utilised here for our study. However, we cannot agree with his reading and interpretation of the
text of the record. We must, however, be thankful to Dr. Dutta for his arduous task of exploring

the area and recovering these valuable antiquities.

The now-famous Nagajari-Khanikargaon Fragtmentary Stone inscription has been differently
read by several eminent scholars. Details, vide, M. M. Sharma, (ed.) JAA., pp. 303ff. See also
JARS, Vol. XXVI, pp. A second fragment of the said Nagajari-Khanikargaon Fraagmentary
Stone inscription is also subsequently recovered not long ago by the Department of Archaeology,
Assam, and was studied by the present writer. vide JESI., Vol. XXVII, 1997,

vide, T.P. Verma, Development of Script in Ancient Kamaripa, p. 26

As regards the use of auspicious symbols in. epigraphs, see Sircar, D. C., Indian Epigraphy,
pp. 92ff

These are well-described in the pages of the Annual Reports of the Archaeological Survey
of India. (ASIAR., 1903-04, 1911-12,1913-14 etc. with plates.)

1.N. Banerjea, Development of Hindu Iconography.

D. C. Sircar holds a fruitful discussion on the use of auspicious symbols in Indian epigraphic

records. vide, Indian Eptgraphy, New Delhi, 1965, pp. 92ff.
From photograph. See Table-II.
vide, V.S. Apte, Practical Sanskrit - English Dictionary.

vide, D.S. Sircar, IEG., p. 15.
Other terms/expressions connoting the same sense as of akshaya-nivi are akshayani,
akshaya-nivi-dharma, akshayanika, akshaya-nivika, etc.
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D.C. Sircar, SI., vol. 1, p. 152, n. 10. see also IEG, pp. 15, 26; Bhandarkar, Chhabbra, r
Gai, CII., Vol.. III, (Revised), p. 287. n. et al. The expression akshaya-datti-utsrishia
seems to be analogous to akshaya-nivi-grama-kshétram in Bihar stone Pillar Inscription of
Buddha-gupta, line 26, vide CIL, vol. III, p. 341, to the Saiva cult, and thus in the present

case the emblem implies making salutation to the great god Siva.

As suggested by D. C. Sircar, such anomaly is not uncommon in a short record like this. vide

the Journal of Ancient Indian History, Calcutta University.

See. line 22. vide, CII, vol. III, (Revised), p. 213

AT — TATE - BTG - AU ~ Feu i 1H: FIBEEHAB etc.

The name Kamaruiipa, identical with Pragjyotisha, is noticed for the first time in this record
where it is mentioned as one of the frontier kingdoms whose rulers voluntarily offered allegiance
to the great Gupta emperor. This implies that all these were very old sovereign kingdoms and
existed there for long before the imperial Guptas came to power. It also appears that these
kingdoms were independent of each other and conterminous. (Pragjyotisha-)Kamariipa seems
to have comprised the western part of modern Assam encompassing in it some parts of north
and east Bengal so as to make it conterminous with Pundravardhana, Samatata and Tamralipti,
“while the kingdom of Davaka, identified with modern Davaka, near Nagaon comprised the
present Cacher District, including the North Cacher hills and the Kapili valley.”

P AT T T WA -IHETEA | TR TG aTeaEEad 1 ¥ ||

T W SRSy | S 3 IREAEaaudt |y | |

T A9 T TOqURTEETRATEET, | TR S Teaae 1 g ||

This prediction seems to have been materialised when Pushyavarman became king of Kamarupa

with his seat of administration of Pragjyotisha.

vide, “A Note on the Umachal rock Inscription in Archaeology of North-Eastern India,
1091, pp 232ff

vide, M. M. Sharma, (ed) Inscriptions of Ancient Assam, 1978, pp. 1f. D. C. Sircar
ascribes the record to the 5th century A.D. But we have shown that the record may be placed
in the 4th century since our record is akin to the Susuniya Rock Inscription of Chandravarman
(c. 340-60 A.D.) not only in respect of palaeography, but also in the matter of its contents. He
preferred to identify Maharajadhiraja Suréndravarman with Mahendravarman (c 470-94 A.D.)
of the Bhauma-Naraka dynasty since both Suréndra and Mahéndra are syonymous, meaning
Indra, the lord of the gods. However, we have shown that the identification of Suréndravarman
with Mahendravarman does not appear to be based on sound reasoning. vide Jay Prakash Singh
and Gautam Sengupta (ed), Archaeology of North Eastern India, NEHU History Series
1, 1991, pp. 232ff '
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Inscription of Vasundharavarman
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DONORS AND THEIR ENDOWMENTS AT KARLE CAVES

A.K. Ranade

The early centuries of Christian era was the period of remarkable progress in
trade and industries in Deccan. It was a period when western coastline and
Deccan which was a part of Satavahana kingdom witnessed the growth of brisk
foreign trade with the Roman Empire. There were many industrial centers and
market towns such as Nasik, Govardhan, Paithan, Tagar, Junnar, Dhenukataka
etc., are mentioned in the inscriptions of this period. These inscriptions throw
light on the fact that from early times, several important trade routes passed
through Thane, Pune and Raigad districts of Maharashtra. In the present paper
an attempt has been made to throw light on the donors and their endowments
at Karle Caves, a Buddhist establishment, which lies on an ancient trade-route
in the Bhor ghat area of Sahyadri mountains in Pune district.

THe distribution and location of the Buddhist excavated dwellings and shrines
give us an idea of spread of Buddhist Communities along the ancient trade routes
in Maharashtra.! One of the six major groups of rock cut caves in Maharashtra
is Bhorghat area in Pune district. These are the caves at Bhaja, Bedsa, Karle,
Kondane and Shelarwadi.

As a matter of fact, the Bhor Ghat (Bhor pass) was a highway of trade between
100B.C. and 600 A.D.2 It was an important trade route connecting Pune Junnar
areas with the port cities of north Konkan, such as S6para and Kalyan on the
west coast. From the sites of Buddhist monasteries, we came across the fact,
that all these cities are located on the ancient trade routes and fine Buddhist
caves at Bedsa, Bhaja, Karla etc., on Bhor pass area prove it. Though, these
were Buddhist Monasteries, they served as rest houses for the time being for the
merchants, traders and the sarthavahas (i.e. caravans), who moved from one
place to another. The caves at Bhaja, Bedsa and Kondane caves belong to 1st
C. B.C.-1st C. A.D. whereas Karle caves belong to 1st C. A.D. and early part of
2nd C. A.D.

In the Bhorghat group of caves are the best caves, and it has one of the finest
chaityagrihas in western India. There are 7 excavations of which one is the larger
chaityagriha and the rest Viharas®. The finest chaityagriha owed its excavation
largely to the munificence of the banker Bhutapala from Vaijayanti (on the bank
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of the river Varada in North Kanara) as is mentioned in the inscription, on the top
of the left side of the front verandah of the same grand Chaitya. The inscription
itself describes “ it as the greatest Chastya of the whole Jambudvipa” a collective
name of the Indian sub-continent* '

Karle must have been located on the strategic position and therefore, it played a
vital role in economic activities like trade and commerce and also in religious
activities by preaching Buddhist ideas in these areas of Maharashtra. As
compared to Bhaje and Bedsa caves of the Bhorghat group, Karle had a larger
Buddhist Community, and its number may have been around 100. Gokhale*
opines that the community here may have begun its career in the middle of 1st
Century A.D., if not earlier. The construction of grand Chaityagriha is placed
between A.D. 50 and 70. '

The epigraphic records tell us that resources for the religious monasteries came
generally from 3 categories of donors, the ruling elite, merchants and other
occupational groups and the monks and nuns. These monks and nuns began
to receive the pious attentions of the poorer layman and women, cultivator of
soil as well as Sakas, Yavanas and Pahalavas®

As elsewhere in India, Karle establishments also received generous donations from
a variety of sources. Among the donors at Karle were merchants, sethi, traders,
other occupationals, a guild, Gahapatis, foriegners as well as Buddhist monks and
nuns. Women were not behind in endowing to this establishment. There were
nuns as well as common women, who have made their endowments as recorded
in the inscriptions there.

The beginnings of Karle establishments were probably made under the patronage
of local communities of lay devotees led by Maharathis® but soon merchants and
other professionals added their contributions. Most of the times, the name of the
donor and his endowment is recorded in the form of inscriptions here.

The term Maharathi occur in the inscriptions at Karle. The term Maharathi
seems to have had both a tribal connotation and official or bureaucratic
designations. The endowments of Maharathi Somadeva (son of Maharathi
Mitradeva), and Maharathi Agnimita are recorded in the inscriptions.

In ancient times, trade was carried on through the Srérgis i.e., guilds. These
Guilds engaged not only in the production and transport of merchandise, they
did also banking business” and earned much profits, some amount of which they
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use to spend on charity endowments. An inscription from Karled records the
donation of a pillar in grand Chaitya by a guild from Dhénukakataka.

There were many Yavana donors ar Karle, Nasik and Junnar. The Sphinxes at
these sites owe their existence to the Yavana donors and were carved probably
by Yavana artists.. Most of the donors were the residents of Dhénukakataka.
These Yavanas must have had established in Dhénukakataka and probably
were busy in mercantile activities and made their generous endowments to
Buddhists establishments at various places. The Yavana donors at Karle were!©:
Sinhadhaya, Dhamma, Dhamadhaya, Chulayanka, Yashavardhan, etc. were from
Dhénukakataka. Among other donors from Dhénukakatakal’ some were the
professionals like Sinhadatta(a Gandhika) and Samika(a carpenter) while some
others were Mitradava(s/o Gola, a trader) and Dharmadgvi (relative of Asek, a
Gahapati of Dhénukakataka). This proves that Karle was an important site on
the trade route between Andhra-Maharashtra.

Some of the endowments recorded in the inscriptions at Karle are given to the
Buddhist communities residing here. As a matter of fact, the Buddhist monks
moved from place to place for preaching the tenets of Buddhism in winter and
summer and spent the rainy season in some place of shelter like a vihara.1?
Generous donors use to arrange for the supply of clothing and medicines to
monks either by investing large sums of money in local guilds or by endowing the
villages to the establishment. At Karle we get examples of village endowments.
A village was donated by Usavadatta'®, son-in-law of Nahapana, a Kshatrapa
ruler. He has specifically mentioned that an endowment of a village Karajika is
made to the Buddhist Sarhgha who were residing in the cave of Valuraka during
the rainy season. Another village endowment for the monks of Vallurka at Karle
was made by Maharathi Somadéva of Okhalak.1

From several cave inscriptions we find that monks and nuns themselves met
expenses of carving of sculptures, even getting entire caves excavated's. Karle
was no exception to that. This establishment also received endowments from
many monks and nuns as referred to in the inscriptions.’® They were - Acharya
Bhadrasarman, Bhadata Indradeva, Acharya Satimitra, Dhamul- a layman and
the nuns like Asadhasmita, Ghunikamata kodi, Ushava and her sister Sravika,
etc.

Women were not behind the charity of endowments to these establishments.
These were not necessarily the Buddhist nuns. They were sometimes common
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women or the relatives of eminent persons of the age. Aomong the women donors
at Karle, housewife Bhayila, mother of Samana, Kodi -mother of Ghunika(who
had become Bhikshuni), Mahamata, Dharmadévi, etc. made their endowments
and are recorded in the inscriptions here.!”

Although Karle received the maximum donations from the residents of
Dhénukakataka, it also received endowments from far off places such as Sopara,
Vaijayanti and other places, as evident from the epigraphic records there.
Another inscription here records the gift of a vikdra cave by Harharan, son of
Setapharan of Abulama. According to Dr. Mirashi'®, these persons appear to be
Parthians judging by their names.

The monks of Mahasanghika!® and Dharmdttariya? schools of Buddhism were
residing here and are mentioned in Karle inscriptions. This shows popularity of
these two faiths/sects in the Bhorghat region of Maharashtra.

Thus from the above discussion we can conclude that Karle had its own
importance. Excavation of finest Chaitya cave at Karle shows us that it received
the donations from far off places. This was possible only due to the reason that
it was lying on major trade route of ancient Maharashtra. Its presence on the
major trade route must have contributed greatly towards development of trade
and commerce.

The Karle establishment seems to be the residential place of the Buddhist monks
during the rainy season and for their maintenance and meeting their necessities,
endownments of villages were made.

These caves were essentially the monasteries, but they also served as rest houses
for the time being for the merchants, traders and the Sarthavaha. The econonmic
prosperity of the time led by these merchants could be possible reson for the
charity endowments to the religious establishment by the merchantile community
which was responsible for religious and cultural development.

Notes and References :
1. B.G.Gokhale, Buddhism in Maharashtra, p.43.
2. Gazeteer of the Bombay Presidency, Poona Dist, p. 121.
3. B.G.Gokhale, op.cit., p.51

4. Ibid., p.51
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Table No. 1
YAVANA DONORS AT KARLE CAVES
Sr. |Name of the Profession | Place of Endowment | Reference
No. |Yavana Doﬁor Residence '
1. |Sinhadhaya Dhénukakataka | A Pillar Ep.Ind., Vol.7, p. 53, No. 7
2. |Dhamma ' Ibid., Vol. 7, P. 55, No. 10
3. |Dhamadhaya Ibid., Vol. 18, p. 326, No 4
4. |Chulayakha Ibid., Vol. 18, p. 327, No. 6
5. |Yasavardhana Ibid., Vol. 18, p. 328, No. 7
6. | Vitasangat Ibid., Vol. 18, p. 325-26, No. 1
Table No.2
OTHER DONORS FROM DHENUKAKATAKA
Sr. | Name of the Profession Place of Endowment Reference
No. Donor Residence
1. | Sinhadatta Gandhika Dhénukakataka| Door of Chaitya| Ep.Ind., Vol. 7, p. 55, No.9
2. Samika(sg Carpenter ” A doorway &
Venuvasa) » upper door Ibid., Vol. 7, p. 53 No. 6
3. Mitadeva ? A Pillar Ibid., Vol. 7, p. 56 No. 11
(s/o Usavdat
4. | Rohimita » » Ibid., Vol. 18, p. 326-27, No. 5
Somilanaka ? ? Ibid., Vol. 18, p 326, No.3
6. | Isalaka (s/o | Son of a trader ” ” Ibid., Vo. 18, p. 327-28, No. 9
Gola)
7. | Mahamata ” » Ibid., Vol. 18, p. 328, No. 11

8. | Dharmadevi

Relative of Asek,
a Gahapati of
Dhénukakataka

Ibid., Vol. 18, p. 328, No. 12
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Table No. 3
WOMEN DONORS AT KARLE
Sr Name of Profession Place of Endowment Reference
No.| the Donor Residence
1. Usava * | A nun/Bhikhuni - A Cave Ep.Ind., Vol. 7 p. 73, No. 21
2. | Shravika Sister of a nun - A Cistern Ibid., Vol. 7, p. 73, No.21
s " viz., Usava
3. Bhayila {Mother of Grihastha - A Pillar Ibid., Vol. 7, p. 52 No.5
Mahadevanaka
4. | Ashadhmita| A nun/Bhikhuni - An Arch & a Ibid., Vol. 7, p.56, No,12
- portion of a cave
5. | Mother of | Mother of Saman - A Relic Ibid., Vol. 7, p. 63, No. 17
Saman
6. Kodi A Nun/Bhikshuni - Védikas carved by| Ibid., Vol. 17, p. 64, No. 18
Mother of Ghunika Nandika
7. | Mahamata - Dheénukakataka A Pillar
I. Vol. 18, p. 328, No. 11

8. | Dharmadevi| Relative of Asek, a - -

Gahapati of Ibid., Vol. 18, p. 328, No.12

Dhénukakataka
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Table No. 4
OTHER DONORS AT KARLE
Sr.| Name of the Profession Place of Endowment Reference
No. Donor Residence
1. Usavadata Son-in-law of - A Village for a
Kshatrapa ruler Bhikkhusangha
Nahapéna Ep.Ind., Vol. 7, p. 57, No. 13
2. Pariguta An Officer - A Village donated to
Mahasanghika
Bhikkhu
Pavjit (mendicant) a
, govt. order recorded
3. Somadéva Maharathi - A Village donated to the
S/o Maharathi Bhikkhusangha at
Mitadeva Valuraka Caves Ibid., Vol. 7, p. 61 No.14
4. | Harapharan |Son of Setapharna] Abulama| A Chaityahala with 9 '
rooms for the
Mahasanghika Ibid., Vol. 7, p. 71, No. 20
5. Bhutapal A Sréshthi Vaijayantil The Grand Chaitya Ibid., Vol. 7, p.48, No. 1
6. | Agnimitrana- Maharathi - A pillar with lion
ka Capital Ibid., Vol. 7, p. 48, No.2
7. Indradéva Bhadant - Two carvings of
elephants and the
vedikas up & down. Ibid., Vol. 7, p. 51, No. 3 -
8. Satimita Disciple of Sopara A pillar
s/o Nanda Dharmottariya
Bhadant from
Sopara Ibid., Vol. 7, p. 54, No.8
9. Satimita Son of a sister of | Sopara A pillar with Relic
Dharmottariya
Bhadant from
Sopara Ibid., Vol. 7, p. 55, No. 9
10. Bhadra A Bhikkhu - Sculptures in the
Sarman Varandah Ibid., Vol. 7, p. 63, No. 15
11. | Buddharakhita A Bhikkhu - Part of a chaitya in
cave No. 3 Ibid., Vol. 74, No. 22
12. Dhamul Upasaka Gonekak A pillar Ibid., Vol. 18, p.326, No.2




EPIGRAPHIC EVIDENCES OF NAWAIT KING OF
THANE-KONKAN REGION

Mohsina Mukadam

Since ancient times many communities from various parts of the world came
to India and settled here permanently. They not only added to pluralistic
structure of the Indian society but also enriched the cultural heritage of India.
Information about some of these communities is available. But there are others,
like Nawait or Naita community from coastal region of Maharashtra about whom
very little is known. Indigeneous literary sources are silent about them. Under
such circumstances inscriptions supported by foreign travellers accounts gain
importance.

Nawaits or Naitas trace their ancestry to Arab race. It is a well known fact that,
since pre-Islamic peiod Arabs had commercial contacts with Western India and
they had their settlements at Chaul, Kalyan and Sopara!. This contact continued
even after the advent of Islam in 7th century A. D. The Muslim Arabs too,
established their colonies on the Western coast of India. About them Sturrock
says: ‘from the seventh century onwards it is known that, Persians and Arab
traders settled in large numbers at the different ports on the Western coast of
India and married women of the country?. Their number increased considerably
in the early part of 8th century when many families migrated to India to escape
from the harrassment of Hajjaj bin Yusuf, the governor of Iraq. The emigrants
belonged to the four families who traced their descent from Nazr, son of Kinanah
one of the ancester of Prophet3.

Soico- political environment was favourable for their settlement. Traders,
merchants, seamen were welcomed by native Hindu rulers. All facilities were
provided to them to acquire land and to practice their religion. By 10th century
they were well established in this region, swiftly gaining privileged and influential
status in the society. Al Masudi who visited India in the beginning of 10th
century found over ten thousand Muslims of Siraf, Oman, Basra and Bagdad
at Seymore (Chaul), beside numerous others who were childern of Arabs born
theret. They had their own chief who received his authority from the local king.
The descendent of these Muslim Arab who settled in the Konkan region were
called Nawaits®. They were also known as Naitas.
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Andheri® and Dombivli? inscriptions throw considerable light on Naita kings
of Thane-Konkan region. Dombivli inscription of 1396 A. D. belongs to
Alunaka Rana whose title Maharajadhiraja indicates his political status. Andheri
inscription of earlier périod, too, refers to Alunaka Rana as a governor of
Nasir-rai, the emperor of Delhi. This inscription also mentions Alunaka’s son
Hamarana who was his deputy as well as commander-in-chief of army whereas
his grandson Shree Jaffer Muhammad was commandant of one batallion. From
these two inscriptions it may be said that Alunaka ruled over Thane-Konkan
region between 1377 to 1396 on behalf of emperor of Delhi®.

Alunaka was a Naita king can be easily corroborated with contemporary literary
source. Mahikavatichi Bakhar provides us with additional information about
this dynasty. Nika Malik, representative of emperor of Delhi gave charge of
newly conquered territory of Thane - Konkan to Naita king Alunaka. He is also
referred to as Ali Nakuwa, Alaji Nakuwa and according to Bakhar he was the first
Nawait ruler of Mahim®. Along with Alunaka eight other kings of same dynasty
are mentioned!, of which Hamirkhan (Hamarana) and Dafferkhan (Jaffarkhan)
are mentioned in Andheéri inscription as well. Probably Hambirrao of Nagao
inscription also belonged to the same family*! While tracing the origin of Alunaka
V.B. Kolte suggest that he belong to Koli community and was newly converted
to Islam!?. Rajwade too expresses similar views and states that as Naitas were
originally lower caste Hindu and then converted to Islam, as such they were
acceptable to both i.e. the native Hindus as well as Nika Malik®3.

This deduction is based on various connotations of the word Nawait and Naita.
The meaning of Nawait is given as ‘a name given to Muhammedan of mixed
race in the Konkan and South Kanara. The Konkani word Nawait is derived
from Sanskrit word Nava menaing new, thus Nawait means ‘newcomers’. It
is also interpreted as new convert!®. Similarly, word Nakuwa as well as Naita
which means shipmaster is also associated with Alunaka. The above implies that
Alunaka and his successors embraced Islam after the arrival of Malik Kafur’s
army into Deccan.

However, in earlier narrative it has been already mentioned that, descendents
of the early Arab settlers in the Konkan region were called Nawaits. Secondly,
according to tradition, Naitas were those people who belonged to the Prophets
tribe i.e. Queresh tribe!®, who took asylam in India to escape from persecution
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of Hajjaj bin Yusuf. They were famous for their skill as ship pilot’ striking
across the ocean from Arabia to India’’". Furthermore, Dafferkhan (Jafferkhan)
is called ‘Jamait’ in the bakhar which means a person of direct Arab descent 18
These early settlers followed Shafi school of jurisprudence whereas later converts
followed Hanafi school. It is also important to note that those who were converted
from Koli community are known as Daldies.

Above discussion indicates that, even before the advent of Khilji’s army in
Deccan, Muslims were well settled in this region, especially along the coast.
They enjoyed previleged and influential status and were politically active as well.
The writings of foreign travellers and historians give the impression that the
Balaharas i.e. the Rashtrakiitas of Malkhed were extremely favourable towards
Muslim Arab and employed them as administrators, governors, etc. Sulaiman
writes ‘there does not exist among ruler, a prince who likes the Arabs more than
Balahara, and his subjects follow his example?®.

The observations of early writers can easily be supported by inscriptional
evidences. Chinchini® inscription mentions that Madhumat (muhammad) who
belonged to ‘Tajik’ community ruled over the region around Sanjan during the
reign of kings Krishna II and Indra III of Rashtrakiita dynasty. It is significant
to note that Tajik means those Arab who were born and brought up in foreign
land. Other rulers too employed Tajiks as governors. Panjim inscription of
Kadamba Jayakési I states that Chhadma who belonged to Tajik-vamsa was
capable and popular administrator?. Silahara also appointed Arabs on important
posts, as Kharepatan inscription mentions that Vasaid an Arab was a mehamatya
of Silahara king Anantadevapal??. Vasaid, Madhumat, Aliya, and Chhadma who
were prominent Arab citizen of Silaharas and Kadambas were called nawvitika
which means a person who earns his livelihood from ship. Similar meaning of
the word Naita is given by Garcia da Orta. He describes Naitas as ‘solely traders
by sea??. Tradition of appointing Naitas on responsible position was upheld
by Yadavas as well, is evident from Khoprad inscription, wherein Muhammad
Prostradi is mentioned as a deputy of the governor of Konkan region?*. Thus
appointment of Alunaka as a governor was in continuation of this tradition and
not the beginning of new one.

Hence legends of the Muslim inhabitants, various epigraphic records corroborated
with traveller’s accounts conclusively establish the antiquity of Nawait
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community. It also shows that they were well settled in this region, enjoyed
socio-political prominence long before the coming of the rulers from North India.
In the absefice of indegeneous literary sources epigraphic records helps us to
construct history of this community which will facilitate our understanding of

present.
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PERSIAN INSCRIPTIONS OF UMDATU’L MULK
GHAZIU’D DIN KHAN FHIROZ JANG FROM BID DISTRICT

Vidya Prabhu

The Bid district has several inscriptions belonging to the reign of Aurangzeb.
The script of these records is Nasta‘liq but not of a very high order, and the
language is Persian. In the entire set, inscriptions of Ghaziu’d Din Khan Firoz
“Jang throws light on the building activities of Mughuls during the final Deccan
campaign of Aurangzeb.

According to tradition, Bid was called Durgavati, and its name was subsequently
changed to Champavati. There are yet two more versions as to how the present
name came to be given to the town. The first of these tells that a Muslim ruler
finding water at a very low depth in the town named it Bhir which in Persian
means‘water’. The second one states that as the district is situated at the foot
of the Balaghat range it looks as if it is in a hole and the name bil (meaning hole
in Marathi) was given to it which in course of time corrupted into Bid.”! History
has recorded that about the year 1326 Muhammad bin Tughlaq changed the
name of Champavati to Bid. He made it the head quarters of one of his Deccan
province. “A subhedar by name Junakhan belonging to the Tughlaq dynasty
introduced many reforms for the welfare of the ruled. He is said to have been
responsible in diverting the course of the Bendsura (Bindusura) river from west
to east.”? The Bid has witnessed rule of Bahamani, Nizamshahi and Mughals.
Under the Mughals, it was a pargana headquarter in the subha, i.e. province of
Ahmednagar. ‘

During Aurangzeb’s final phase of Deccan campaign, Mughals were continuously
pursuing the Marathas in various directions but their activities produced little
effect on the Marathas. The district of Bid which during the Mughal period was
divided into sarkar of Bid and Dharur could not remain unaffected in this bitter
contest.

“The Tarikhe Dilkusha described the conflict of Rav Dalpat against the Marathas
in the district of Bid to guard communications between Aurangabad and
Bijapur.”® The disorder in Deccan continued for long and district of Bid was
no exception. Aurangzeb was making efforts to capture the Maratha forts at
enormous cost with men and money.




Persian Inscriptions of Umdatu’l Mulk Ghaziu’d din Khan Fhiroz Jang

“The inscription on Kotwali Darwaza of Bid is of considerable historical interest.
It records the names of various fortresses captured by Aurangzeb in the Deccan

and the appointment of Ghaziu’d Din Fhiroz Jang as the subhedar of the newly
captured territory.”*

Translation
In the name of God the most merciful, the most compassionate !..... Sultan Abu’l
muzaffar. Muhiu’d Din Muhammad Aurangzeb, the victorious king...... Bijapiir,

Haidarabad, Adauni, Narnila, Jingi etc. was conquered. And in the year 47
(Regnal), when, after the capture of the fort of Khelna...... the governorship
of the province, extending from Bijapur to Khujasta Bunyad (Aurangabad) was
associated with the distinguished name of the Nawab of exalted court, ‘Umdatu’l
Mulk Ghraziu’d Din Khan Fhiroz Jang......

During this period, Aurangzeb maintained two highly mobile, aggressive field
armies. Each was headed by experienced noblemen. The first battle group was
commanded by Zulfikar Khan Nusrat Jung and the second group was commanded
by the Turani Nobleman Ghaziu’d Din Khan Fhiroz Jang. According to this
inscription Aurangzeb has assigned him an important province extending from
Bijapur to Aurangabad to safeguard the communication with Burhanpur.

The family of Ghaziu’d Din Fhiroz Jang belonged to central Asia. “Khwaja Abid,

‘the father of Ghaziu’d Din Fhiroz Jang migrated from Samarkand and obtained
service under Aurangzeb in 1658. He was killed in the siege of Golkonda in 1687.
Ghaziu’d Din Fhiroz Jang also migrated from central Asia in 1670 and rapidly
rose to the position of commander under Aurangzeb.”® His son Nizam ul-Mulk
was the founder of Nizam dynasty in Deccan. Ghaziu’d Din Firoz Jang served
as governor of Bijapur and Berar and took an active role in the defence against
Maratha incursions from that province. Inspite of that the Marathas overran the
entire province of the Deccan and even penetrated into Gujarat and Malva.

In 1703 the Maratha Sardar Nemaji Shinde looted Berar province and proceded
to Malva. Aurangzeb deputed Ghaziu’d Din Fhiroz Jang against Nemaji Shinde.
Fhiroz Jang, defeated Nemaji near Sironj. But Nemaji escaped and Fhiroz Jang
chased Shinde all the way across Malwa into Bundelkhand. For his victory.
“Fhiroz Jang was awarded with title of Siphasalar and mansebddari of 7000 rank
along with one crore Dam reward.”” Most probably to commenorate this event
he has founded a small quarter or pura called Ghaziu’ddin nagar.
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This inscription the puranapura records.

Translation

“0 Opener - During the caliphate of the king, the defender of the faith, Abu’l
Muzaffar Muhiu’d Din Muhammad Aurangzeb Alamgir, the Victorious and the
civil and military administration of the Nawab of exalted rank ‘Umdatu’l Mulk
Ghazin’d Din Khan Bahadur Fhiroz Jang extending from Daru’z Zafar Bizapur
to Khujasta Bunyad (Aurangabad) through the efforts of the pilgrim of the two
holy shrines (of Mekka and Medina) Haji Sadr Shah Beg, Naib Faujdar and the
co-operation of Siddhuji Deshmukh, Dhondaji Despandya and Shimbhu Seth this
auspicious pura, styled Ghaziu’d Din Nagar was built.

The inscriptions are bilingual both in Persian and Marathi. The names of
Maratha Deshmukhs and Deshpande are mentioned in this inscription. This
must be the part of strategy to appease the Deshmukh and Deshpande and to
win their loyalty as both Tarabai and Aurangzeb were competing for the loyalty
of large Deshmukh families. Both offered rights and recognition to them. “The
other inscription on Dhonda Gate states that building of Dhondapura bastion was
completed in 1704 under the superintendence Deshpande. Another inscription in
the tomb of Shahinshah wali records the building of a mosque by Haji Sadr Shah
during the government of Ghaziu’d Din Khan Fhiroz Jang.”®

The inscriptions under analysis are very important as they bring to light the
building activities of Mughuls in Bid. It is interesting to note how the Mughuls,
side by side with their conquest, improved the town coming under their sway.

Though ample source materials in literary form are available, very few gives
information about architectural activity. The inscription immortalise the builder
as well as the monument and supply correct dates, names and titles of
personalities.

Notes and References :
1. Maharashtra State Gazetteer, BHIR D.istrict, Bombay 1969, pp.
2. Ibid., p.642
3. Pagdi Setu Madhav Rao, Mughul Aani Maratﬂe, Pune 1963, pp.173

4. Epigraphia Indo-Moslemica(EIM). 1919, pp.16-17
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(a).Marathi inscription on Dhondipura Gate, Bir.
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(4) Inscription on the Dhonda Gate, Bir.
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SRIPERUMBUDUR AS GLEANED FROM INSCRIPTIONS

P.D. Balaji

Sriperumbiidiir is a village and the head quarters of a taluk by its name, in the
Kanchipuram District. In this village, there are twenty-nine inscriptions that
are carved on the Bhiitapuriévarar and Adikésavaperumil temples. The earliest
inscription! is found in the Siva temple and dated in 1165 A.D.? whereas, the
latest is at the Adikésavaperumal temple dated in 1634 A.D.3. These records are
assignable to Chdla, Vijayanagara and Nayaka periods, and throw a flood of light
on the administration, society, economy and religious aspects of Srfperumbﬁdﬁr
in the medieval period.

In the absence of any tangible records datable to Pallava period, we are unable
to trace the history of the place until Chdla period. During the Chola period,
Srfperumbﬁdﬁr was referred to as ‘Bhatapur?, probably named after Biudisvarar,
the presiding deity of the Siva temple and situated in the administrative division
of Maganiir-nadu of Sengattu-kottam in Jayankondachdla-mandalam as gleaned
from the epigraphs dated between 12th and 13th century A.D.4

It was a brahmadéya settlement with a surname ‘Kaitava - kaitava-chaturvédi
mangalam’ and administered by a mahdasabha. It is inferred, that the place was
not a prominent Vaishnavite centre originally. It was only after the birth of
Ramanuja(1017 A.D.) the place assumed some significnace amon Vaishnavites.
Probably this factor would have induced the Vijayanagar rulers, who were the
followers of Vaishnavism to extend their patronage. It is well endorsed by the
absence of lithic records prior to 1565 A.D. in the Adikésavaperumail temple.
Thus, by 16th cent. A.D. Sﬁperumbﬁdﬁr was considered to be a sacred centre
for the Vaishnavites.

In ancient days economy of a village had always revolved around a temple. The
presence of number of looms in the tirumadaivilaggam of Biidapuriévarar temple is
interesting. To increase the temple income, the Kaikkolas owning looms in the

tirumadaivilaggam were directed to pay one panam per annum as tarikadan on each
loom in 1430 A.D.5

Besides, Vellalas produced agricultural products and their presence in this
village is well attested by the lithic records. They had their own guilds, A
mandapa was built by the members of the chitrameli guild. It was referred to as
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chitrameli-tirumandapam in an undated record” of Sundara-pandya. In order to
carry out the repairs to this chitrameli-tirumandapam a village called Irungulam
was granted as devadina.

Hectic commercial activity is reflected in the epigraphs by the mention of
different type of coinage terms such as panam,® pon® varahan,'°, gettivarahan,'t,
getti venkatapati vardhan'? and pudu varahan'3. In 1591 A.D.* an interest of 96
panam accrued from out of the deposit of 40 pon was utilized to carry out the
repairs of a tank. For the same purpose in the same year, a deposit of 19 vardhan
yielding an annual interest of 24 panam was endowed.’* A comparative study of
interest rate of these two deposits, discloses that the face value of pon and vardhan
stood at 1.2. Thus, by 16th century A.D. S'ﬁperumbﬁdﬁr had become a centre
of commercial activity. Therefore, its local administration had now been shifted

from mahasabha to nagarattar, which is attested by the inscriptions dated from
1565 A.D.'¢ onwards.

As far as the religious history of the place is concerned the Siva temple
(Bhiitapuriévarar) seems to be more ancient than the Vishnu temple
(Adikééavaperumél). Even this Siva temple does not appear to be very ancient
since, its earliest inscription belongs to the beginning of the 12th century
A.D.'" Till 15th century A.D. this temple was the chief religious attraction of
the place. Telugu Chola chief Vijayagandagopala himself had granted nearly
7500 kulis of land to this temple in 1278 A.D.!® The latest epigraph found
in this temple is dated to 1430 A.D.!® Thereafter, its importance has been
relegated to background. This coincides with the upsurge of Vaishnavism, ably
supported by royal patronage. It is well endorsed by the inscriptions found at
Adikééavaperumél temple, the earliest of which is dated back to 1565 A.D.20 By
this time the Vijayanagara rulers, who were the staunch followers of Vaishnavism
erected a separated shrine for Ramanuja within the above temple complex.

A number of endowments were also instituted during their reign. In 1567
A.D.?* Chinna-nayaka, son of Adaippan-vayyapa-nayaka, a local chief, who held
some villages as nayakatanam, had been gifted to the temple. In yet another
instance, Gopala Tirumala-nayaka, a dalavey of mahamandalésvara Ramarija
Venkatayyadéva- maharaja (i.e., Venkata II) donated 500 pon in 1582 A.D.2
Likewise, in 1590 A.D.?® Raghava-nayaka a local chief of the area, instructed the
tenants in occupation of the tiruvidaiyattam villages of the temple to pay annually
each one kuruni of paddy for using the threshing floor (kalam). From the records
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it is inferred that Raghava-nayaka had continued to be the local chief of this area
till 1595 A.D.2 It was during his time, Gopu, the treasurer of Krishndjiyamma,
the queen of Venkata II donated 10 varahan for offerings to be made on the natal
star day of Tirumaliéai-alvar every month. Chinnama-nayaka was yet another
local chief, mentioned in a record of 1608 A.D. as a donor.?

Scholars in Vaishnavism were honoured also. In 1611 A.D.,** during the
reign of Venkata II a village called Chittura was given as sarvamanya to omne
Ammalacharya a scholar, well versed in the Védanta-tarka and 118 purdnas.
However, 23 years later in 1634 A.D.?, this village was purchased from
Amalachirya and redistributed it to Vaishnavites by Venkatapatidéva III.

Being a Vishnu temple, with the support of endowments instituted, a number of
festivals were celebrated. Mahanavam: festival for ten days till Vijayadasami,?® Masi
festival for five days,?® Panguni festival® and Chittirai festival®' were considered
to be major festivals celebrated for more than one day. Besides, there were also
minor festivals conducted on the natal days of Tirumangai alvar,® Tirum#lisai
alvar,”® Tirukkachchinambi* and Ramanuja.?® On these days provisions were
made for feeding the pilgrims at this centre. In 1565 A.D.% during the reign of
Sadasivaraya provisions were made for feeding the paradéss Srivaishnavas halting
at Ramanujakiatam. The festivals in the Masi, Panguni and Chittirai were started
with a flag hoisting. Separate provision for supplying the yellow rope for the
flag hoisting was made by one Védantachar alias Ettiir Tirumalai Tatachar by
depositing 16 Vardhan in the year 1611A.D.%"

The epigraphs also throw a flood of light on the temple administration.
As far as the Siva temple is concerned, it was under the control of
Sivabrahmanas. They received all the donations. In a record dated 1208 A.D.3®
Sivabrahmana by name Periyapillai, who was a narpattenndayirabhattan and his
brother Sigandanathabhattan were the temple administrators. The epithet
narpattennayiram prefixed to Periyapillai, probably indicates the association of
that body with the sivabrahmanas in which Periyapillai served as a member.

As said earlier, after the advent of Vijayanagar rulers, Vaishnavism, began
to flourish. In this phase majority of the inscriptions were found in the
Adikesava perumal temple and they present a very good account on the role of
tatacharyas® in the temple administration. In 1565 A.D.* Parankusa Ayyangar
was the srikaryam of the temple. Subsequently in 1582 A.D.#, Ettiir Tirumalai
kumara tatacharya was the srikaryam(manager) of the temple. However, around
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1590 A.D.*?, Tiruvarangam Appanayyangar assumed the charge of temple
administration replacing Tatdcharyas. Very next year in 1591 A.D.8, his son
Ayya Iyyangar assumed the srikaryam. Thus for a brief period of about ten
years, the temple administration was not under the Tatacharyas. Once again
their entry into the temple administraton was noticed in a record dated to 1594
A.D.# in which it is categorically stated that Ettir Tirumalai kumara Tatacharya
was the manager and Tiruvarangam Appanayyangar was his agent (karyakarta).
In 1595 A.D.* during the tenure of the same tatacharya, Varadayyangar was his
karyakarta. In 1596 A.D.% the temple temporarily went into the management of
Tiruvarangam Appanayyangar, who was a karyakarta in 1594 A.D. also.*” Finally
we hear of Etttir Immadi Tirumalai kumara Tatacharya as temple manager around
1634 A.D.* His karyakarta was Vaidyanitha Ayyar. Thus the inscriptions brought
to light the role of Tdtacharyas in the administration of the Adikésava- perumal
temple at Sﬁperumbﬁdﬁr.

Notes and references:
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A PORTUGUESE INSCRIPTION ON A PEDRA DE MALDICAO :
A CURSE OR A THREAT

Swapna H. Samel

The Portuguese were the first European to establish a foothold in India.
Portuguese rule in Goa has been the longest of any ‘colonial power’ in any land.
The most remarkable feature has been the fact that the Portuguese were the
first to arrive in India and the last to leave its shore as a colonial power.! The
Portuguese who claimed to have come to India in search of Christians and spices
slowly tried to establish a political domination.? On 3rd March 1510 Albuquerque
took possession of old Goa from Ismail Adil Shah, the Sultan of Bijapur. Alfanso
de Albuquerque after final assault on Goa island in 1510 laid a solid foundation
to the Portuguese colonial structure.

The social history of Goa is very much interwoven with the church history of
this territory. The Goan society in fact was essentially Hindu society with
its rigid caste system, rituals and sacrifices. The Portuguese seems to have
gathered some information about Goa, its strategic position and commercial
importance, years before they conquered it. The conversion of Hindus and
Muslim during the Portuguese rule in Goa in 16th century has a very interesting
history. Conversion was a result of various forces at play that kept changing
according to historical demands and several other considerations. Terms such as
‘conversion’ [conversao], ‘Christendom’[cristandade|, ‘making Christendom’[fazes
cristandade], ‘faith’ [fee], ‘planting the faith’ [plantara Fee], ‘spiritual conquest’
[conqueista espiritual] and ‘the affair of conversion’ [negocio da conversao] appears
several times in Indo-Portuguese historical sources.? The state and the church
joined their hands to spread Christianity in Goa. Missionaries used various
modes, methods, carriers, intensives, and penalties to convert Goans. The project
of search for ‘Christian and Spices’ brought Portuguese state and the church
together and they remained together.

The frequency of group baptism and the number of conversions performed in
Goa during sixteen and seventeen centuries makes one think of the methods
and measures used to achieve them.* The missionaries used same methods of
conversion wherever they went depending on human and financial resources,
royal support and local reaction. There were strong methods i.e. by force ;



A Portuguese Inscription on a Pedra De Maldicao

there were weak methods i.e. charity, kindness and social service and intensives,
constant preaching, appeal to emotions and many more. Numerous decrees and
privileges in favour of converts were passed in Goa. Privileges like free education,
favour in employment, social status, etc., were given to newly converts. With
the growth of Christianity the First concilio provincial [provincial Ecclesiastical
Assembly] was held in Goa in 1567. The provincial councils was law making
body of the inquisition, formal rules and ordinance. These councils set forth
laws in 1567, 1575, 1583, 1592 and 1600%. Assembly had passed some decrees,
which created suffocating atmosphere in Goa. like Decree No.7 which states that
those who on being converted induced other to follow the sects and their cults
of superstitions, would be subjected to grave punishment.s This was applicable
to those neo-converts who could not give up their old traditions in spite of being
converted. Decrees deliberated against all types of ceremonies and festivities
and modes of worship, adoration of the demons like deities, cremation of dead
and other rites like fasting, procession, thread ceremony, applying sandalwood
paste on the forehead, animal sacrifice, etc. Some decrees which were passed to
do favours to neo-converts like tax gathering was entrusted to Christians alone.
[Decree 15]. The neo-converts were given the concessions of non-payment of
tithes for 15 years from the dates of conversion.” It prohibited the Hindu painter
to paint the images of divine cult, the goldsmith to make the chalices, crosses
[Decree 28]. It prohibited the converts to attach the caste to his son. Nor he
could allow his son to marry Hindu girl [Decree 42]. There were restrictions on
colourful, glittering and noisy marriage functions of Hindus.

In 1594 a royal letter reminded the viceroy Matias de Albuquerque to observe all
the instructions regarding prohibition of public ceremonies. The Hindu festivals
especially Bardez and Salcete were banned for attracting many new converts to
them and for causing a great harm to conversion. The Hindu had no official
permission to perform their ceremonies even inside their own house. The Jesuit
chronicles Francisco de Souza, declare that by 1567 no less than 300 Hindu
temples in Bardez were razed to the ground or burnt. The income accruing
from temple lands was set aside to promote the charitable, educational and
religious work of the church.® The fanatical rulers even started usurping the right
to supervise the education and upbringing of orphans among Goans. Later this
claim was extended to cover even children whose father alone had died. Such
infants were baptized and placed in Christian homes or orphanages where they
were raised in a new faith. Thus Hindu orphans were liable to be educated
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and baptized by the Jesuits.? Naturally, regardless of the methods and motives
of conversions employed by the missionaries, found great local resistance and

oppositions.

One such incident remained in the memory of village Anjuna. In 1628, a Hindu
widow from Anjuna was ordered by Franciscan Rector of Michael’s church, Joao
Oliverira to bring her posthumous child to the church for baptism. This order
enraged her people then when Parish priest Francisco de Lisboa visited the
settlement they assaulted him physically. The priest was attacked so mercilessly
that priest had to be carried off to the infirmary of St. Francis at old Goa for
treatment.® This act of local people had obviously enraged the rulers. D.Luis
de Brito, acting Governor of Goa [1622-28] ordered those guilty of assault to
be punished. The houses of guilty were demolished. The land was deliberately
salted, réndering it infertile. This was not enough hence to avoid these kinds of
incidences, as a grim and indelible reminder of a brutal event ; a solid padrao
[Stone Pillar] was erected. On this six foot high monolith was inscribed the
following warning in Portuguese.!

‘Governado este Estado, no anno do Nosso Senhor jesus Chirsto de 1628, D.Frei
Luis de Brito, mandou a Delacao roubar, assolare salgar as cases que estavam neste
logardegredando os gentios que as habitavam para Gattes nas outras penas, proque
sahindo d’ello puzeram maos violentas com excesso em im religioso, Vigario da
Egreia da Aldea e para memoria do Padrao, que nenhuma pessao tirara d’este

legar sob pena de ser mais rigorosomente castigado.’
Translation

This state governed, in the year of our Lord Jesus Christ of 1628. Frei Louis de
Brito, the supreme court ordered to loot, demonstrate and destroy the houses
which were on this site sending in the exile the Hindu community who were
staying therein to Ghats and other penalties, because coming out if it behaved
excessively violent with a religious person Vicar of Parish church of the village
and in memory of punishment to defeat such case ordered this movement to be
erected which no person would remove from this place, on penalty of being more
severely punished.

Portuguese inscription under study is a unique of its kind. The local resistance
and opposition to conversion in Goa have not been systematically dealt with
due to insufficient historical evidences about it. Since the missionaries would
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not report reaction to conversion easily. This inscription records the incident of
local resistance and opposition to the Portuguese rule in general and missionaries
in particular. The inscription reveals the fact that the people in Goa were not
passive recipients at the mercy of the missionaries. Secondly, the missionaries
also accepted the fact that the reaction against conversions was by no means
negligible. That is the reason such a huge pillar was erected with warning. Por-
tuguese did not underestimate the local opposition, to avoid the repetitions; the
diplomat rulers took proper care by giving severe punishments to guilty. They
even took further care by erecting pillar with inscription, so that it should remain
in the memory of the people and generations to come.

The Franciscans eventually pardoned the guilty, the matter was taken up to the
council of State and directed by the Viceroy D. Francisco De Gama to the king
of Portugal who decided in 1634 that only those who were not deeply involved
in the attack should be spared. Those who could fled to Pernem [neighbouring
area) thus lost their right as ganvkars. The ganvkars were the male descendants of
the original settler in the village.’? Some who made bold attempt to return after
two or three years were given only half of their former share of the community
benefits.!® Thus we can state here that due to vigorous religious policy this period
witnessed lot of interference by the Portuguese in the affairs to the centuries old
institution.

One very interesting finding appears from the inscription is that Portuguese
wanted to punish and threaten the local people of Anjuna by various ways.
Firstly, government ordered to loot, demolish and destroy the houses of guilty.
If one studies carefully the initial years of the Portuguese rule in Goa, finds
the fact that Portuguese were always non-supportive for the economic growth
of the non-Christians. They had created number of laws against the growth
of non-Christians. But these laws were designed to encourage conversion to
Christianity ; by denying non-Christians the right to practice their religion freely
by excluding them from the top level of the political process and by attempting
to limit their economic activities, it was hoped that conversion would seem
desirable,*

Portuguese even wanted local non-Christians to leave the village and migrate to
Ghats, which is part of neighbouring Maharashtra. Today migration to ghats
sounds very simple. But in those days Portuguese described Ghat as being
‘so high that it takes two days to get to the top where there is dense forest’.
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Albuquerque’s son described the Ghats as being ‘very steep and rocky’ adding
picturesquely that ‘this range hangs over Goa and over the sea like an awning’s
That is the reason the inscription under study also reveals the fact that guilty
were forced to migrate towards ghats, which was described as sending in the exile,

may be sort of severe punishment to the Portuguese.

Another thought provoking reality appears over here is that the property of
the guilty was destroyed or confiscated and their rights of gavancars were
taken off. Then question comes here as to who was really benefited by these
punishment? Obviously Portuguese and the new convert in the village. There
are numerous references, which proves that along with other property, Portuguese
had destroyed many temples also. An order of the governor on June 30, 1541
states, ‘All the Hindu temples be destroyed not leaving a single one on any of the
islands’.’® In 1567 Diogo Rodrigues, captain of the fort of Rachol pulled down
280 temples in Salsete alone. He did not spare even a single place of worship.!”
All the major temples of the island of Goa were demolished by 1540. In 1560 the
year of Inquisition was set up, 13,092 Hindus were forcibly converted.'® Village
life in those days was centered upon the temple, every activity had to be initiated
and ended with offering to the village deities. The revenue of some of the most
fertile paddy field of the village was applied to the expense of the cult and to
the maintenance of the temple priest and other servants.?® After the demolition
of the temples the surplus revenue and other benefits was transferred to a new
religious order. Sometime the property of the existing temples was taken away for
the maintenance of newly built churches and monasteries. Hence, one can argue
here that churches in Goa were partly nurtured on the properties of the temples.2°
The demolition of religious centers also encouraged the conversion of the families,
which depended on the charity of the temples since they had no other option than
conversion to Christianity. In the village Anjuna, property which was confiscated
must have been transferred to the new converts of Anjuna.

The most important fact, which is also supported by the inscription under study,
is that Portuguese rule was the best example of the political cum religious rule.
The incident in Anjuna was of purely religious in nature. But the rulers and
the party attacked belonged to the same nationality and religion, the former
supported the later. Even the rule of Portuguése was furnished by the Portuguese
political constitution which states, ‘The Portuguese catholic mission overseas
and the institutions for peparing the personnel for their services and those of
the padroedo shall enjoy judicial personality and shall be protected and assisted
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by the state, as institution of teaching and assistance under the terms of the
concordants and other agreements signed with the Holy see’.?!

In the course of this period this massive pillar collapsed and broke into two. It
came to be known as in Konkani as Morkachi Fator and in Portuguese as Pedra
de Maldicao, both means a ‘curse stone’. A riddle to many of the monument
has turned into sort of shrine, some burns the candle and some burnt sticks of
agarbatti.?? This great monument which witnessed the methods and depth of the
conversion by Portuguese should be protected by at least enclosing it within a
railing and put up a plaque explaining its significance.

Thus by the end of the 17th century the Portuguese with the help of the church
had succeeded to a great extent in converting a substantially large part of the
Goan population to Christianity. The choice of foreign rule offered Goans was
the cross or sword. Conversion in colonial context has been associated with
force or favours of material and social nature. In Goa religious conversion was
done on a large scale but cultural conversion which was eqally important and
more difficult took longer time than conversion. Missionaries converted some
people but the new religion could not wipe out old customs. Making conversion
was neither easy nor without grave reaction and obstruction. These reactions
and obstructions created mixed responses to the activity of conversion, which
at times forced some changes on the official stands. Study of the resistance and
impediments to the work of the conversion can be useful to re-construct a more
realistic story of the reception and rejection of Christianity in Goa. No other
section of the Indian society must have suffered as much for sticking to assert
their rights during the European expansion in India.
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ZODIAC SIGNS DEPICTED ON PASUPATI SEAL

Ramesh Jain

There are living beings depicted on the Pasupati Seal i.e - (2) Rhinoceros,
(b) Bison, (c) Seated horned personage, in the Yoga posture, on a pedestal
underneath of which are marked the figures of two deers, standing face to face
whose heads are turned backwards, (d) Tiger, (e) Human being , (f) Elephant.

These beings seem to be falling parallel to the six zodiac signs from Taurus
(Vrishabha) to Libra (Tuld). As depicted in the chart, showing the parallelisms
off the zoidic sings with the Indian cultural entities, the central horned personage
falls parallel to moon (Chandra) or Vayu/Prana (breath) or the Aditya Savitri.
The seated horned figure is shown here in the Urdhva-Rétas position. The meaning
of the term is “keeping the semen above” (=with erected male organ). This
position of the personage which may also mean or the presence of the lord of wind
(Vayudév). As Vayu, this personage is identified having ‘deers’ as his mounts. So
the pair of deers marked under the pedestal also supports the identity of the
seated personage.

The rhinoceros coming at the position of Taurus is understandable. In the
parallelism chart, the Phoenician letter ‘Resh’ (head of an ox) coming parallel to
the zodiac sign Taurus. In Sanskrit the word Ganda means head or the profile of
an animal’s head and as well as it stands for Rhinoceros. Hence, the presence of
rhinoceros on the position of Taurus signs stands justified.

The figure of a bison at the position of Gemini can be justified on two counts
(). In a regional Indian Language (Assamese) the word ‘Mithuna’ (Gemini) is
applied to depict a local variety of bison. (b) The position of the third Zodiac
sign (Gemini) is falling parallel to the position of the god of death “Yama” of
the Indian Pantheon on the parallelism chart. Yama has the bison (Mahisha) as
his mount.

The identity of the fourth zodiac sign has already been discussed above in the
form of Vayu. The fifth zodiac sign i.e. Leo is depicted on the seal in the form
of a tiger. It probably suggests that for the identity of the ‘king of the forest’
for the Harappans, a lion or a tiger did not make any difference. Likewise the
depiction of a human figure in the position of the sixth zodiac sign Virgo is
obvious. Probably, by drawing a basic human figure, the Harappans meant a
female - human only.
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The depiction of an elephant in the position of the seventh zodiac sign ‘Libra’ is
easy to understand. The figure of an elephant as a symbol of Libra, ‘the scale’
is natural. The common Sanskrit terms i.e. Hathi or Gaja meant to denote an
elephant are also depicted ‘scale’ in Sanskrit. Hence, the depiction of an elephant
in the position of the seventh zodiac sign stands justified on the Pasupati seal.

SOMA THE LORD OF THE MUNDANE (PRANI) WORLD

True to the ancient Indian religious history and literature the world was
conceived, in the Harappan times, showing various planes. The spiritual and
mundane levels were identified and demarketed with provisions of intermediatory
channels. These variations were further coceived and translated in the
astronomical terms. It seems a cyclic pattern to express such cosmic conceptions

always proved handy.

Some scholars like N.R. Waradpande have identified the presence of the concept of
zodiac signs in Vedic literature. Now there are reasons to believe, on the basis of
the study of the Harappans script that the Harappans had a clear understanding
of zodiac system and they had their own zodiac signs. Asper A.K. Kumarswamy’s
observation it seems the Harappans also planned their country, like most of the
ancient human civilizations, on the zodiac pattern and lived there as per the
nature of their sub-states governing gods or the respeétive astronomical entities.

In the process of recognizing different cosmic divisions of the Ancient Indians i.e.
spiritual and mundane, one also finds respective parallel socio-religious entities in
the name of Sramanic and Vedic (Brahmanic) communities. These socio-religious
entities may also be named as Nivriti and Pravriti Margis, respectively. Soma the
beloved beverage of the Vedic gods may be identified as ‘the Mundane (Prani)
plane’. If one trusts in Sir Monier Williams opinion, he notices that Soma stands
synonymous to Savitri, an Aditya of the night or the lunar family. Hence, the
living beings depicted on the Pajupati seal as stated earlier, are the zodiac signs
of the Harappans and they ought to be of the lunar family associated with the
night hours. In contrast, the zodiac signs of the day hours are associated with
the sun. Sun with its heat and burning nature naturally symbolized the spiritual
plane or the Nivritti margis of the sanyasins. Where as living beings (the Pranis)
were considered bound with the cyclic order of the mundane world.

The word Amara or Amrita, as it is applied on the Pasupati seal, has extra ordinary
significance. It reminds one that the spirit comes in existence only after the death
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(Marana) of a being, in the Mundane terms. Hence, the Soma keeps one alive
(Amrita) even though he is dead-like in appearance due to Soma’s effect or it may
be seen at the philosophical plane where a living being (Pranis) is a corrupted,
defiled and dethrowned entity in contrast to a liberated soul, one with Paramatma,
the Supreme being. So, from the Mundane world’s point of view, a living being
(Prani) is not dead (Amara) like a being while sleeping in the presence of moon
or under the effect of Soma. Hence, Soma is the period of night (Savitri) having
six time-units (the 6 zodiac signs) is not death (Amrita). The Pasupati seal is
an attempt to define night (S6ma) which is made up of six units having Vayus

(Prana) as their leader / king, not death (4mrita) from the mundane world’s point
of view.

MRIGA, THE MOUNT OF VAYUDEVA

There is depicted a pair of deers under the throne of the horned personage in
the Pasupati seal. The deers are standing face to face with, their heads turned
backwards. They are ideally called Mrigas. These Mrigas are the mounts of Vayu,
the Prana (=breath). A Mriga is no other than a Pasu who is so called due to
its being in the trap (Pasa) of the mundane world. It symbolises a corrupted and
defiled soul who got throwned from the spiritual heaven above.

As shown in the partial decipherment -chart of the seals, with the depiction
of this Mriga (Mahadevan’s F.S. 13), various inscriptions are engraved in its
association. In one or the other way, broadly speaking, these inscriptions define
Vayu or Prana in its different aspects. But the inscriptions, in association with
the figure of Mriga, with its head turned backwards, probably suggest the urge
of the dethrowned soul to returned to its home, the sphere of light and salvation.
Hence, Vayudéva, having Mriga as its mount is the god of worldly generation and
sustenance who may also promise a direct channel to the supreme soul at the
Manas or the conscience level.

SOMA IN VEDIC LITERATURE

Somatatva is the title of a collection of articles on Soma edited by Kalyanmal
Lodha and Dr. Kamala Prasad Dwivedi in the book forms, in Hindi, published
by Manasa Granthalaya, Varanasi in 1998. In this book articles are published
in addition to the editors, from 12 eminent Veédic scholars, including Maharishi
Arvind, Swami Pratyagatmananda Saraswati and Mahamahim Giridhar Sharma
Chaturvedi, etc.
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Soma is identified in countless forms with innumerable meanings and definitions,
by these authorities referring the whole lot of Veédic and other ancient Indian
Literature. Following some of the terms and meanings seem most immediately
relevant to the illustration as depicted on the Pasupati seal.
Soma is Moon with Mrigasira nakshatra
Soma is the Sun
Soma is Savitri (the sun during the night)
Soma is Gandharva /s, the nakshatras or Zodiac signs
Soma is Vayudev / Prana (the mounter of deer / pasu
Soma is Karka Rasi (Cancer) as king or leader of nighty zodiac signs
Soma is lord Brahma (the creator & sustainer of the world)
Séma is Sravana
Soma is Barhat
Soma is Mrigmarichika

ZODIAC SIGNS ON THE PASUPATI SEAL

Phoenician Letters

S.No. Zodiac Signs Animal Figures on the Seal Gods Visited
Kunti & other remarks
1 |Vrishabha (Taurus) Rhino Strya (Sun) Resh

Ganda = Bull’s Head

2 | Mithuna (Gemini) Bison (Assamese Mithuna) Yama Qoph
3. Karka (Cancer) [Horned Personage (Vayu / Soma) Vayu Tsade
4, Singh (Leo) Tiger Indra Pe
(King of Animals)
5. Kanya (Virgo) Human Figure Asvinas Ezin
(Feminine Gender)
6. Tula (Libra) Elephant Samekh




Libra
Elephant
{Scale}

Virgo

Human Figure
{Feminine
Gender}
ASvinas

Tiger -
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Taurus
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Bison
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- A conventional Indian Zodiac Diagram
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KAVISAMAYA IN THE INSCRIPTIONS OF MEDIEVAL ASSAM-

Sarharuddin Ahmed

The term Kavisamaya means poetical convention. These represent certain fanciful
ideas of the classical poets who used to uniformly incorporate these ideas into
their compositions. So far as the practical world is concerned, these ideas appear
to be absured or only partially true. But for the poets, these ideas involve
not even iota of unreality. Rhetoricians dealing with the poetical blemishes
(i.e., déshas) recognise a blemish called Khyativiruddhata. But, even a case of
Khyativiruddhata would represent itself as a Guna or positive quality if it is
endorsed by poetical conventions) (Sakityadarpana, VII,22), Visvanatha-kaviraja
in the context of discussing the merit of the poetical conventions ennumerates a
number of typical Kavisamayas.

Most of the works concerned with Kavisiksha present a list of similar

Kavisamayas. The composers of the inscriptions of medieval Assam were also
no exceptions in respect of employing Kavisamayas in their compositions. This
is evidently clear where the fame of king Sivasimha (1714-44 A.D.) is said
to be as white (pandura) as moon rays (himakara), snake vasuki which is put
on by Siva as a mnecklace (hara-hara), diamond (hira) and foam (hindira)
et himakara-hara;hdra-h{ra-hindira-pandura-yaso’mandala-mandita. (Inscription of

Rangmahal Moat, Saka 1654).

Besides the prescribed Kavisamayas, the composers of the inscriptions of medieval
Assam, employ certain other Kavisamayas in imitation of the good poets. For
example, the poets of the inscriptions, compare gravity with the depth of the
sea, sagaragambhira, (land grant inscription of Rudrasimha, 1701 A.D.), valour
with that of the sun, pratapa-tapana= (Rock Inscription of the Mandakata
Rampart, 1723 A.D.) and of fire ‘pratipanala’ (Inscription of Kamaléévara
temple, Nilachala, 1728 A.D.)

On the basis of the use of the similar poetical conventions of the inscriptions, it
may safety be argued that some of the composers, were original writers, while the

rest were the imitators. The authors in general do not appear to have bestowed
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much time and pains in the compositions. They were learned, but little gifted.
With the advancement of Assamese language and its acceptance in the Ahom
court, the use of Assamese language became more and more in the incriptions.
Sanskrit was retained only in the introductory parts of the inscriptions, where

the scope for using the literary elements were limited.

*  Thisis part of Mrs. Vijaya Venugopal Endowment lecture delivered in the XXIX ESI conference
_ held at Mumbeai.



Inscription of Khairat Khan From Orissa

According to the first epitaph, Kairat Khan’s son Baba ‘Abdulldh predeceased
his father by over five months and expired on 5th Rabi‘ II AH 1055 (21st May
1645 AD) and not in the year AH 1066 as wrongly deciphered by Mr. Bilgrami.
While the other epitaph places the death of Khairat Khan on 18th Ramadan AH
1055 (28th October 1645 AD). Here again Mr. Bilgrami was mistaken in reading
the year as' AH 1066.17

With this biographical details culled out from available sources about Khairat
Khan, it is concluded that the epigraph under study, brings to the fore altogether
a new aspect of the career of Khairat Khan in Ganjam district of Orissa where
he carried out his building activities both in public and commercial interest. The
construction of a sarai at Khairabad i.e. Ganjam, hints towards the fact that
as earlier, it had been a commercial centre under the Qutb Shahis also. At the
same time, the mention of the place-name, Khairabad, shows great association of
the builder Khairat Khan with the place in the official capacity or otherwise.
Research works like Muslim Administration in Orissa (Calcutta, 1980), by Dr.
M.A.Haque and Orissa under the Mughals (Calcutta, 1981), by B.C.Roy, do not
make any reference to Khairat Khan. Here lies the importance of the epigraph
taken up for study as a contemporary and primary source.

Notes and References :
1. Annual Report on Indian Epigraphy (AREp.), 1981-82, No. C, 152.
2. The Imperial Gazetteer of India (IGI), vol.XII (Oxford 1908), p.142.
3. Ibid., p.145. |
4. Ibid., p.146.
5. Ibid., p.158.
6. This work was edited by S.A.A. Bilgrami and published from Hyderabad in 1961,
7. Mirza Nizamud Din Ahmad Shirazi, op.cit., p.80-85.
8. Epigraphia Indica Arabic and Persian Supplement (EIAPS), 1965, p.65.
9. Mirza Nizamud Din, op.cit., pp.156-58.

10. EIAPS, 1965, p.65.
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11. AREp., 1961-62, Nos. B. 38 and D. 21.

12. Epigraphia Indo-Moslemica, 1913-14, pp.55,57.

13. H.K.Sherwani, op.cit., p.457.

14. AREp., 1964-65, Nos. D. 4 and 5.

15. See his learned article, “Two Epitaphs from Hyderabad City’, EIAPS, 1967, pp.61-65.
16. Ibid., p.62.

17. Ibid., pp.62, 64.
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ARATALAGADDE PLATES OF SRI PRIYAVRATAVARMMA, YEAR 12

S.G. Samak and Jagadish

Aratalagadde is a small village in Jade hobli of Sorab taluk in Shimoga district of
Karnataka. Some years back during agricultural operations this inscription was
unearthed along with a hoard of other inscriptions and antiquities. Till recently
they were in the procession of Sri. V.N. Chennabasavana gowda an advocate
who hails from that village in Shimoga.

This inscription is written on a set of three copper plates (18cm x 5cm x 0.02cm
each) bounded together by a copper ring of 5cm in diameter. It has a seal (3.5 x
2.5cms) having the figure of the lion, the Kadamba royal emblem. The language is
Sanskrit written in typical Kadamba Box - headed characters. The first side of
the first plate is empty where as the second side of the third plate has only one
line. The record contains a number of orthographical and grammatical errors.

Text
First Plate, Second Side :
1. Sri Vijaya - Vaijayanthyam svami-Mahasena - matrigananuddhyatabhi-
2. shiktanam Manavya Sagotranam Hariti- putranam pratikri-
3. tas-svaddhyaya- charchcha- paranam Kadambanam dharmma- maharaja-
4. syé bhuja-bala parakram - avapta - viala - vibhav-ai$variyah s=samya
Second Plate, First Side :

5. [k| - prajapﬁ,lanarata—dévadvija-guru- pijakah éri Priyavratavarmmanah

6. vijayasa.r'nva[tsa*]ré dvadasame Magha paurnpamasyam anayanu-

7. purvya - anéka- janmantar- oparjjita- vipula- punya- skandhah samara-
siira-

8. [Brahma|naya veda - paragaya balahitagnine vishamasya Svamitra-
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Second Plate, Second Side :

9. ya Kausikasa - gotrayah(ya) éri Priyavratavarmmapah Kakustha-

yuvaraja-
10. sya punya phalam-ityarttham Milamali- grame plrvva-disayam

11. paiichd$an = nivarttanam dakshina - diédyam pafichdan = nivarttanam
apara-disa

12. yam pafchiéan = nivar[ttajnamh uttara - dis$d8yam panchasan =
nivartta[nam®*| rijamanéna

Third Plate, First Side :

13. sapaniyapatam - sa[da*|kshinam dattavan yd="’sy-abhirakshita sa tat -
pu-
14. nya phala-bhag= bhavaty-apahartta sa paficha-mahapataka - sa[m]yu-

15. kto bhavati [|*] uktadicha || bahubhi[rv*] - vasudha bhukta rajabhis =Sa
16. gar-adibhi[h*] yasya yasya yada bhiimi | tasya tasya tada phalam- iti
Third Plate, Second Side :
17. Damasénapatina likhiteéyam pattika ||
Translation : ‘

At Vaijayanti, on the full moon day of the Magha, in the 12th year of rule of
the virtuous ruler (dharma-maharaja) Sri Priyavratavarma, the great king of the
Kadambas, who was favoured and consecrated by the assemblage of the mothers
and Svami Mahaséna, belonging to Manavyasa gotra, son of Hariti, well versed
in the system of private study and inquiry adopted by him, the counter part of
saintly kings of primitive times, like father to the dependants, Priyavratavarma,
of a body of wide and various merit acquired during many births, who has won
many battles, who has earned wealth and fame by the valour of strength of his
own arms, able in well protecting his subjects, a friend of all living beings, devoted
to the worship of gods, the twice born and preceptor, the dharma - mahkaraja of
the Kadmabas made a grant of fifty nivarttanas in east, west, north and south
directions of Mulamali village to a Brahmin, Svamitra of Kausika gotra, who was
also a samarasira, for the well being of yuvaraja Kakustha with pouring of water,
with fee and exempt from all encumbrances.



INSCRIPTION OF KHAIRAT KHAN FROM ORISSA

M. Ilyas Quddusi

This paper deals with a very short metrical Persian record! of great historical
value, copied from Chhatrapiir, reported to have been originally brought from
Ganjam, a district place in Orissa. This valuable inscription was discovered in
1981 by my senior official colleague M.Y.Quddusi. With the discovery of this
inscription, one more aspect of the building activities of Khairat Khan comes to
light during the regime of ‘Abdullah Qutb Shih (1626-72 A.D.). Existence of
this epigraphical evidence in Ganjam distirict, is indicative of the fact that this
part of Orissa had been under the occupation of the Qutb Shahis of Golconda
with whom Khairat Khan, the builder of a sarai at Khairabad (i.e., Ganjam),
was associated with.

Once the northernmost district of the Madras Presidency, Ganjam is lying along
shore of the Bay of Bengal (between 18°12'&20°26'N. and 83°30'&85°12'E.) with an
area of 8,372 square miles.? Historically speaking, Ganjam formed part of the
ancient Kalinga. Subjugated by Emperor Asoka in 260 B.C., it seems to have
passed on to the Andhra kings of Véngi. With the removal of the Andhras in the
third century A.D., it made way for the early line of the Ganga kings of Kalinga.
The Chola conquest of Véngi and Kalinga at the end of the 10th and beginning
of the 11th century, included parts of Ganjam. About the time of the Chola
domination, the line of the later Ganga kings of Kalinga, first ruled as Chola
feudatories and later as independent sovereigns, for the next four centuries.?

The power of the Gajapatis of Orissa, was installed in the 15th century. About
1571, they were overthrown by the Qutb Shahi dynasty of Golconda and
subsequently the area was ruled from Chicacole i.e., now Sﬁkakulam, by Muslims.
In 1687, Golconda became the part of the Mughal empire and hereonwards the
administration of Ganjam region was looked after by the Mughal governors of
the Deccan.*

The original findspot of the inscription under study, is Ganjam, situated (in
19923’ N&85°5'E.) in the Chatrapir sub-division, at the mouth of the Rushikulya
river, on the trunk road, so also on the East Coast Railway. The town itself and
the remains of the old fort, built in 1768, still stand there. Ganjam was formerly
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a seat of considerable commercial activity and its factory and fort were protected
by a garrison. Apart from the mosque built at Ganjam in AH 1186 (1772-73 AD),
there are scarcely any permanent traces of Muslim domination in the region.’ It

was once a port, closed down in 1887.

The present record under study, is one of the two loose slabs, lying in the
courtyard of the mosque, located in Puti Gopalpir area of Chhatrapiir. The
slab measures 63 x 55cm., comprising three lines of writing in pleasant Nasta‘lig
characters, without bearing any date and name of the calligrapher. It is decorated
with floral designs. The second and third lines make a couplet in Persian,
preceeded by the words Ya ‘Al in the first line. This inscription assigns the
construction of Sard-i-Khairabad to Khairat Khan.

The text has been deciphered and translated as under :-

Text
1. Ya‘dl
2. Bani-i-in Sarai Khairbad
3. Hast Khairat Khan-i-Niknihad
| Translation

1. O‘AlL.
2. Founder of this Sarai Khairabad

3. 1is Khairat Khan, bearer of good disposition.

Three pieces of information in this epigraph are of vital importance. First
is the construction of a sarai at Khairabad and the other, the builder of the
structure, Khairat Khan. One more information that can be gleaned from this
inscription is that Ganjam also bore the name Khairabad. The builder Khairat
Khan, without any iota of doubt, can be identified with his namesake who was
a well known grandee at the court of ‘Abdullah Qutb Shah. It is also quite
apparent that Khairabad was the name given to Ganjam after the builder of the
above-mentioned sarai Khairat Khan.

Khairat Khan held high position in the Qutb Shahi court. However, information
about him is very meagre. Almost all the available information pertaining to him
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from a contemporary source, Hadigatus Salatin®, penned by Nizamud Din Ahmad
Shirazi, was produced by Mr.Bilgrami in his works, Maathir-i-Dakan in Urdd
(Hyderabad,1925) and Landmarks of the Deccan in English (Hyderabad, 1927).
Prof. H.K.Sherwani in his work History of the Qutb Shahi Dynasty (N.Delhi, 1974),
gives very sketchy information about Khairat Khan. No doubt, new pieces of
information about him, are available in a few noticed or published inscriptions.

According to Hadigatus Salatin, Khairat Khan was the Sar Naubat (a head
watchman) and one of the most trusted servants of ‘Abdullah Qutb Shah. In
1626, when ‘Abdulldh Qutb Shah sat on the throne, he was attended by envoy
of Iran and the king of the countries of north India, the name of the Iranian
ambassador, taking precedence over the name of the Mughal envoy. Because of
religious affinity i.e. Shiism, the Qutb Shahi ruler, to the chagrin of the Sunni
Mughals, was more drawn to the Shiite Safavid ruler of Persia. Soon in 1627,
Khairat Khan was deputed to Iran as the Qutb Shahi ambassador” to the court
of Shah ‘Abbas (1587-1629 AD). He was sent from Hyderabad with exorbitant
presents in company with Muhammad Quli Beg, son of Qasim Beg, the Persian
envoy. On his way to Iran, he was summoned from Strat, the embarkation-point,
to Agra by Mughal Emperor Shah Jahan (1628-58 AD) who also handed over
to him a letter for the Persian ruler. By the time he reached the Persian port
Bandar ‘Abbas, Shah ‘Abbas had expired on 2 Jumada I, AH 1037/30 December
1627 being succeeded by Shah Safi (1629-42 AD). Khairat Khan went to Isfahan,
then capital of Persia, where he was received with open arms. He presented the
letters of the Qutb Shah] ruler and the Mughal emperor there. Shah Safi treated
him for several years as a state guest.

Khairat Khan originally belonged to the Uymaq tribe and his kinsmen were living
in a village (name not mentioned in Hadigatus Salatin) in Iran. The Persian ruler
betowed on him the very village in i‘nam in view of the above fact only.?

Khairat Khan returned to India via Qandahar in 1633 in company with Iranian
envoy Imam Quli Beg, and having delivered the reply of Shah Jahan’s letter to
him, reached Hyderabad in 1634. Both Khairat Khan and Imam Quli Beg were
warmly received at the Qutb Shahi border by Mir Mu‘izud din Muhammad,
and at the palace at Khairiatabad by ‘Abdullah Qutb Shah himself. After his
return from Persia, Khairat Khan was further elevated to the dignified post of a
minister.?
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In 1637, Khairat Khan accompanied the grand mother of ‘Abdullah Qutb Shah
upto Masulipatam on the eastern coast, from where she sailed for Jeddah on her

holy pilgrimage to Mecca.®

Khairat Khan was a man of great wealth and generosity and he tock keen interest
in various altruistic public building activities, as corroborated by a few newly
discovered inscriptions, including the one under study here.

Among the inscriptions pertaining to him, is a bilingual record (Telugu and
Persian) found at Pangal in the Mahbubnagar district of Andhra Pradesh."
It states that Khairat Khan constructed a watch-tower at the top of the Bala
Qal‘a i.e. hill fort and a well inside the fort at Pangal in 1620 during the reign
of Muhammad Qutb Shah (1612-26 AD). It appears that Khairat Khan was
stationed at Pangal in the early period of his political career or had his Jagsr
there.

According to a couple of epigraphical records, 1? published by Dr. Yazdani,
Khairat Khan constructed several shops, a well and a garden in 1640, close to
the northern steps of Miisa Burj in the Golconda fort, and a granary under his
own supervision in 1642.

The military career of Khairat Khan is reflected in the advance of Qutb Shahi
arms in eastern Karnatak. We come across the names of Venkata Reddi, Timma
Reddi and Rawalji Kantia as officers who had been placed in-charge along with
Khairat Khan and Sayyid Muhammad Mazendarani, at the time of capitulation
of the great fort at Rapir in Nellore district of Andhra Pradesh in December
1642.13

The family of Khairat Khan lies buried in the Rifa‘i graveyard near the Gowlipira
gate of Hyderabad city. Two epitaphs' belonging to the graves of Khairat Khan
and his minor son Baba ‘Abdullah were discovered by chance, long back in
1922-23 and published immediately thereafter by Sayyid ‘Ali Bilgrami, without
illustration, despite their laudable beautiful calligraphy. Therefore, my senior
official collegue and former Superintending Epigraphist, Shri M.R.Khan deemed
it indispensable in the interest of historical research, to rectify the year of their
death and republish those epitaphic records with their fascimiles.!®

The epitaphs are engraved on two graves contained in a large tomb inside the
necropolis of the Rifa‘ls within the Gowlipiira gate of the city. The grave in the
adjoining smaller tomb is said to contain the remains of the wife of Khairat Khan,
without bearing any inscription.6
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Whoever maintains this will be possessor of merit. It has also been said that the
Earth has been enjoyed by many kings commencing from Sagara; to whomsoever
at any time the land belongs, to him for the time being, belongs to the rewardee.

Thus was written by Damasénapati.
Discussion :

This inscription has become very important in many ways. For the first time a
Kadamba king, so far unknown in Kadamba genealogy has come to light and he is
Priyavratavarma. It is interesting to note that this king has given land grant for
the well being of yuvardja Kakustha in his 12t regnal year. This clearly shows that
Priyavrata ruled Banavasi at least for 12 years prior to Kakustha. As far as the
genealogy of the early Kadambas is concerned many scholars starting from Fleet
to B.R. Gopal and till recently to G.S. Gai have given different interpretations. In
his latest book, Inscriptions of the Early Kadambas, G.S. Gai! has given genealogy
and chronology as follows.

Virasarma (c 305 - 10)

Banduséna (c.310-25)

Mayiirasarma (c.325-60)

Kangavarma (c. 360-75)

Bhagiratha (375-90)

Raghu (c.390-405) Kakusthavarma (c.405-430)

oo I
Santivarma (c. 430-50) - Krishnavarma I (c.430-45)
1

|
Kumaravarma  Mrigédavarma (¢.450-60) Vishnuvarma (c.445-75)  Dévavarma

Mandatruvarma

(c.460-65)

Ravivarma Bhanuvarma Sivaratha Simhavarma (c.475-510)
(c.465-500)

Harivarma Krishnavarma II (¢ 510-40)
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In light of the present discovery now we have to provide a suitable place for this
new king Priyavratavarmma. The question is where ? In his introduction chapter
on Corpus of Kadamba Inscriptions, B.R. Gopal basing on Gudnapur inscription
of Ravivarma had said “Raghu was succeeded by his younger brother (§rimats
Bhagirathasya suté Raghur asd réjapardajitah ripu ganais - samparaya mukhé Raghu
satva vikranthadhi gunaib || Tat = kanishtas = éri Kadamba kula ... narapatih Kakustha
ity - Gsa Kakusthavat satvadhigunaih ....)? Kakustha, the word younger interpreted
by B.R. Gopal should be read as youngest because kanishta is to be taken as
youngest. (K aniya is younger and Kanishta is youngest). This clearly indicates
the existence of yet another brother of Raghu who was unknown so far. And he
is certainly the King Priyavratavarmma of the Aratalagadde plates. It is quite
surprising, that a king who had ruled Kadamba kingdom, that too from the main
capital Banavasi for 12 long years was not mentioned by any of his succesors. It is
very difficult to answer this at present. Further Kakustha was introduced as son
of Bhagiratha. Gopal has suggested that Raghu and Kakustha were not uterine
brothers and the latter was born to yet another wife of Bhagiratha. Priyavrata
issued the present plate when Kakustha was still yuvardje. Further in the light
of Ravivarma’s inscription where he says that he captured that fort which could
not be captured by Raghu (Raghunéalamibitam ilim Kundo girir adharayath Raver
ajfiar vahathi adhya malam iva mahidharah).® Here we may presume that, in his
attempt to capture the fort of Kunda, Raghu might have died and Kakustha
was declared as yuvargja. Since Kakustha was very young and away from the
capital at Paladika, Priyavrata might have acted as regent and started ruling
from Banavasi, till Kakustha was declared as regular king after maturity. If we
accept this then Priyavrata can be considered as younger brother of Raghu and
elder brother of Kakustha. To the question as to why he was not mentioned any
where in the Kadamba records, we could presume that, like Kakustha he too was
not the uterine brother of Raghu, and might have been born to yet another wife
of King Bhagiratha. But circumstances like sudden death of Raghu and non-
avilability of yuvardje Kakustha at Banavasi might have compelled Priyavrata to
take the responsibility of Kingship. Since Kakustha was very young, may be a
small boy, Priyavrata might have ruled for 12 long years till Kakustha attained
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maturity. If we accept this, then the genealogy of the early Kadambas could be
written as follows : _ |
Virasarma
I

Banduséna

Mayiirasarma

Kangavarma

I
Bhagiratha

Ra,{.lghu Priyavrlata Kaku;tha

12 years '
Fixing date for Priyavrata’s rule is still a difficult task. For that matter entire
chronology of the Kadambas is approximate and tentative. Right from Fleet to
G.S.Gai every body had their own interpretations. Basing on the Halasi plates of
yuvaraja Kakusthavarma, year 80, taken as the count from the year of accession
of Mayiiravarma, earlier scholars have assumed and given 20 years of span to
every predecessors of Kakusthavarma. They have fixed the date for Maytiravarma
(385-36 A.D), Kangavarma (360-75), Bhagiratha (375-90), Raghu (390-405) and
Kakustha (405-430), etc. But with the discovery this new inscription from
Aratalagadde the number of the predecessors of Kakustha has increased to 5
kings. Now we have to give a maximum of 16 years to each of the predecessors
of Kakustha except for Raghu who might have had a very short span of 2-3years.
Further on the basis of Sangolli inscription of Harivarma, year 8 (c.500-515)*
basing the reference of Visu (Tula Sankranti) scholars have allotted a minimum
of 25 years to other rulers. By assuming the chronology known so far as more
appropriate, our question is, which is the ruling period of Priyavrata? Since
Raghu failed to win the battle and lost his life quite early, we can reduce his
reigning period. Then moving back from Kakustha following the same pattern

adopted earlier we could rewrite the chronology of the early Kadambas as follows.

131



132 Bharatiya Purabhilekha Patrika

Virasarma
!
Banduséna
L
Mayiirasarma (342-58)
l
Kangavarma (358-74)

!
Bhagiratha (374-90)

| T T
Raghu(390-93) Priyavrata (393-405) Kakustha (405-430)

In the Hosanagara plates of Vijaya Siva Mrigésavarma,® year 6, there is a
reference to re-donatidn of lands by the king to a brahmin Nagasvami which
were earlier donated by Priyavrata and Mandhatri. Priyavrata had donated 6
nivattanas of land in Kirukaytaka. These two places seem to be adjacent ones and
Mahakaytaka may be the earliest. This would suggest that Priyavrata is earlier
to Mandathri. Two of the Kadamba inscriptions belonging to Mandathri have
confirmed his kingly status. With the discovery of Aratalagadde plates even the

donor Priyavrata, mentioned above is also a Kadamba king.

There are two types of measures found in Kadamba inscriptions. They are
rajamana and Karpatésvaraméana. The donation here is measured in rdjamana i.e.,

the measures endorsed by the King.

Summary : This Aratalagadde inscription of Kadamba king Sri Priyavratavarmma
dated in his 12th regnal year referring to the land grant given for the well being
of yuvaraja Kakustha has altered both the existing genealogy and the chronology
of the Kadambas of Banavasi.

Our thanks are due to Sri. V.N.Chennabasava Gowda, Advocate who provided
the hoard of Kadamba plates for study, Dr. A Sundara for encouragement, Dr.
K.V.Ramesh for his valuable comments, Sri H. Khandoba Rao, Rtd. Lecturer
and last but not the least to Sri. M.V.Ramesh Jois who was instrumental behind
this discovery.
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Notes and References :

1. G.S.Gai, Inscriptions of the Early Kadambas, New Delhi, 1996, p.15

2. B.R.Gopal, Corpus of Kadamba Inscriptions, Sirsi, 1985, pp. xxxix, and No. 23 Gudnapur
inscription of Ravivarma II-5,6

3. Ibid., No 20, Davangere plates of Ravivarma yr 34, [I-13
4. Ibid., No 31, Sangolli plates of Harivarma yr8, II-8

5. Ibid., No 10, Hosanagar plates of Vijaya Siva Mrigédavarma, yr6, II-9 & 10
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Third plate, first side.
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HOSAGUNDA RECORD OF SINDA CHIEF BIRADEVARASA

D.M. Nagaraju

In the recent survey of Sagar Taluk, Shimoga District, Karnataka, the
place Hosagunda has yielded two Kannada inscriptions engraved in Kannada
characters. Of these two, the one engraved on a loose slab, belongs to the reign
period of Sinda chief Biradévarasa. It is dated $aka 116[4], Subhakrit, Magha $u
10, (Dasami), Thursday corresponding 1242 A.D.

The record begins with the eulogy of Mahamandalésvara Biradévarasa of Sinda
family. He is described with a number of titles like Sarandgata vajjarapasijara,
arasankaragasam murtindyana, paranarisahédhara and also being described as the
devotee of the holy feet of god Billésvara. He is stated to have been ruling
Satalige-100, Banavasi-12000 division and Belagavartti in Sindarajya. Biradéeva
is mentioned to have been the ruler or Belagartti in yet another record of the
same date from Hireyidagddu (Sorab. 425). Therefore his existence from this
place is confirmed from these two records.

The object of the inscription is that a minister by name Boppa is stated to have
consecrated the image of Prasannanarayana and arranged for ashthavidarchana to
the deity. This record is interesting to trace the last phase of the Sinda family
since from the hstorical point of view, a number of crucial events are recorded in
these inscriptions.

It is generally said that the chief Biradévarasa does not belong to the Sinda
family at all and is only a local chieftain who came to the throne after the death
of Késavadéva.! But the present record as well as the inscription from Sorab
area clearly confirm the rule of Biradévarasa with his strong arms from the place
Belagavartti.

Two hero-stone inscriptions from Belagutti and Kullahalli Honnali taluk of
Shimoga District? gives the description of the battle between Biradevarasa and
his opponents Lakhanapala, Kalidéva and others at Hattiviira and Kidali both
probably identifiable in Shimoga district. These two records are dated in Saka
1163 and 1165 respectively during the reign period of Biradevarasa. Of these two
records, the one dated Saka 1163 (1241 A.D.) refer to his rule over Belagavatti,
while the other record dated Saka 1165 (1243 A.D.) mentions his rule over Kallisa.
From the graphic description of the battles mentioned above, it is possible to say
that Biradévarasa had put up a stiff opposition against his enemies. However,
the above records do not disclose the relationship between the two.

135



136 Bharatiya Purabhilekha Patrika

One of the important events referred to in our inscription is the annexation of the
Sinda kingdom by Balldla. The record states that the king Ballala, probably the
Hoysala ruler had determined to uproot the Sinda territory and tried to destroy
the fort at Belagavatti, but this was somehow resisted by the chief Biradévarasa.
We know from the Hoysala records that the reign of Balldla came to an end by
1213 A.D.3. A few records dated about two decades later than the above date,
mention the name of Viraballdla II and Narasimha II and their ministers.* It is
quite probable that the attack on the Sinda territory by Ballala might have taken
place earlier to the date of our record. i.e., 1242 A.D. The reverses of Ballala in
the Banavisi area is mainly on account of the opposition put up by the Sinda
chiefs. In the fight against the Ballala king, the S&tna ruler Singhana seems to
have extended his support. The motive behind this goodwill relation is to find

an entry into the Hoysala territory.

The other hostile chiefs of Sinda Biradévarasa referred to in our record are the
Sovidéva of Gutti, Kamadéva and Tribhuvanamalla Singhana of the family of
the Kadambas of Goa. The main target of attack and the scene of the battle,
between the Sinda chief and the Kadambas and the Guttas was Banavasi. It is
said that the forces of Biradéva reduced the arms of the Kadamba ruler.

The identification of the enemies of the Sinda chief is interesting. We know from
the records of the Guttas of Guttal, a chief by name Joyidéva,®* who served as a
feudatory of Yadava Singhana in 1238 A.D. The second chief of this name i.e.,
Joyidéva II of the Gutta family came to the throne when Karnataka faced a
turbulent situation after the death of Viraballala II. This Joyidéva continued to
serve as a feudatory of Yadava king Singhana till about 1250 A.D. The Sovidéva
of the Gutta family who was defeated at the hands of Biradévarasa may be
identified with Joyidéva II referred to above. The Guttas probably lost their hold
over the region under discussion. His account of the rise of viceroy of Singhana
II is referred to in the Haralahalli copper plate grant of 1238 A.D.¢

The identification of the chief Kamadéva is rather difficult. However, from the
existing records not much information is available regarding Kamadéva. In all
probability the Kamadéva of our records may be identified with his namesake
referred to in the Goa grant” of Shashthadéva II. In this grant, a certain
Kamadéva is stated to have supported the cause of Shashthadéva, the last
Kadamba chief of Goa. Kamadeéva mentioned above was married to a princess
born of the Kamad@va chief Tribhuvanamalla. No information about the ruler of
Kamadéva is forthcoming from other sources.
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So far we have no definite information about the chief Tribhuvanamalla, except
that he was married to a princess called Manikadévi. We know of one
Tribhuvanamalla as the successor of Jayake$i III from the records of Goa
Kadamba. The name Tribhuvanamalla mentioned in the present record suggest
that it is only a title. It is for the first time that we come to know that
Singhana was the name of the Kadamba chief Tribhuvanamalla. The Hosagunda
record under discussion is the earliest and the only record that refers to the
Kadamba chief Tribhuvanamalla Singhana. His contemporaneity with the Sinda
chief Biradévarasa is confirmed from our record. Not only this, even the tentative
date of Tribhuvanamalla Singhana may be fixed around 1242 A.D., which is the
date of the record under examination. A detailed survey of Honnali, Sagar and
Sorab taluks of Shimoga District may yield more information to know the rule
of Biradévarasa and his family.

It is evident from this inscription that a temple of Vishnu should have come
into existence before 1242 A.D. at Hosagunda. Boppa, the officer under
Sinda chief Biradévarasa not only caused the image to be consecrated in
the Prasannanarayana temple but also endowed lands for the eprformance of
ashtavidarchana. This particular type of offering is normally done in the Vishnu
temples at the time of the bathing ceremony of the god. The eight types of offering
made at the time of bathing ceremony are akshate (rice mixed with turmeric),
jala(water), garadha (sandal), pushpa (flowers), dhapa (a powder poured over agni),
naivédya (food offerings), tambila or phala (betel leaves with fruit). According to
dgamic conception, this is one of the rituals that is included in the festivities.
The eight varieties used in the archana worship or offering are mainly offered in
order to propitiate the god for the welfare of the subjects. It is one of the rare
instances that we come across the worship details in a Kannada record of the
medieval period.

Notes and References :
1. B.R.Gopal Minor Dynasties of South India : Karnataka Vol. I, p.106
2. Epz'grdphia Carnatica, Vol. VII, HL 49, 54
3. Minor Dynasties of South India, p.103
4. Dinakara Desai, Mahamandalésvaras under Chalukyas of Kalyana.
5. J.F. Fleet, Dyndsties of the Kanarese District, p.582
6. Ibid., p.583

7. Ibid., p.572
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TUMBALU COPPER-PLATE OF GANGA HARIVARMMA

A.V.Narasimha Murthy
and
N.Havaliah

The present inscription consists of three copper plates with a ring which is still
intact. The seal is square and contains the elephant in bold relief which is the
royal symbol of the Ganagas of Talakad. Each plate measures 7.8” in length and
3” in width. The diameter of the seal ring is 2.2”. The weight of the copper
plates togther with the seal is 780gms. The seal is almost square with each side
measuring 1.2”. The plates are well presserved The outer sides of the first and
last plates are blank and do not contain writing. The inner side of the first, both
sides of the second and the inner side of the third plate have writings engraved
on them.

The inscription is in Sanskrit and Kannada languages. As usual the Margala
Sioka and the formal part of the prasasti of the kings with their genealogy and the
imprecatory verse at the end are in. Sanskrit language. The portion mentioning
the gift of the village and the boundaries there of and the details of the witness
are written in Kannada language. The entire inscription which contains twenty
seven lines are engraved in archaic Kannada Script which can be dated to eighth
century A.D., on palaeographic grounds. The writing is not elegant and also
contains many orthographical errors. As this is an unpublished inscription it is
dicussed below for the first time.!

The inscription opens with the invocation in praise of Padmanabha and this
verse is most commonly met with in almost all the Ganga copper plates.
Then it introduces the first king Konganivarmma and almost all the Ganga
inscriptions are unanimous in giving credit to this king for the establishment
of the Western Ganga family. He is praised in the usual manner. However,
Dr.K.V.Ramesh has drawn our attention to a particular long pradasti which is
found in this inscrption as also common to other inscriptions.? That pradasti reads
“sva-khadg-atka prahara-khandita-Maha silastambha-labdha-balaparakrama yadah”.

The exact purport of this phrase has not been properly explained and
Dr.K.V. Ramesh writes “this phrase has not so far been properly understood
and interpreted. Makasita is the same as Sataghni an ancient deadly weapon used
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as a missile, supopsed by some to be a sort of fire-arm or rocket, but described
by the commentator of the Mahabharata as a cylinderical piece of wood studded
with iron spikes (Monier Williams, Sanskrit-English Dictionary). It may be safely
deduced from this that Konganivarmman had successfully broken the devasting
effect of this weapon in some battle, a feat which must have boosted him to the
status of a king”?.This is a good and plausible explanation of this prasasti which
is quoted by almost all the inscriptions of the Western Gangas while describing
the powers of Konganivarmman.

The other descriptions which are related to Konganivarmman are of general
nature. He is credited as having amassed vast booty by his victories over the
contemporary kings. He is also described as belonging to Jahnavéya kula and also
to Kanvayanasa gotra®. Then the copper plate refers to his son Madhava(I) who
is described as Mahadhiraja. So far not even a single inscription of the first king
Konganivarmma has been discovered and all that we know of him are through
the inscriptions of his successors, starting from Madhava I. Thus Madhava I
should get the credit as the first king to issue inscriptions in his dynasty. In
addition to the titles of general nature, he is described as well educated not
only in the usual subjects but also in the science of polity. In addition to his
military prowers and capacity for good administration he was a writer himself.
He wrote a commentary on Dattaka Sitra, the subject matter of which was to
highlight the craft of courtesans. This is generally mentioned with great pride
in many of his inscriptions and obviously this might have been his significant
literary achievement. Though this work is not extant, Rice thought that this
was a work in Kannada.5. However, there is no corroborating evidence either
to confirm or to deny this opinion until we get some concrete evidence in this
regard. It is known from other inscriptions of Madhava I that he was a followeer
of Védic Hinduism as they give evidence for his personal gifts to vedic brahmanas.
According to Kandasala plates he was well versed in Upanishads and Nitisastra.®

Then the inscriptions introduces Harivarmma who is styled as Maharajadhirdja
and is further described as the son of Mddhava maharajadhiraja. At this point it is
necessary to understand his relationship in the Ganga genealogy. It was believed
by the earlier historians that Madhava I had three sons, namely, Harivarmma,
Aryavarma and Krishnavarma. But while editing Kannada Szhitya Parishad
plates of Ganga Simhavarman later in 1989, K.V.Ramesh has revised his opinion
in the light of new discoveries.®. Accordingly Madhava I had two sons namely,
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Krishnavarman and Harivarman. The former had another name Aryyavarman,
and his son was Madhavavarman II. Harivarman’s son was Vishnugopa. However,
the present copper plate mentions only Harivarman who is the issuer of this grant.

The prasasti as given in the present record can be compared favourably with the
same given in other records as pertaining to the three generations of kings. This
only betrays attempts at formalisation and leads to stereotyped eulogy. The
present grant very clearly states that Harivarman was ruling from Talavanapura
i.e. Talakad and not from Paravi. Though the present record is silent about
his exploits, other inscriptions refer to his military prowess. He is generally
described as having employed elephants in his wars.’® Another grant states
that Harivarman amassed great wealth by his bow and arrow. However, his
Nanjanagud copper plate refers to his fame which had crossed the four oceans.
Tagadiir grant refers to a battle at Hefijeru in which he made rich gifts of
land to an individual for destroying the enemy, and seizing his treasury. The
Bendiganahalli and Kadlar records also refer to the grants made by this king.'
The literary work Kongudésardjakkal refers to a grant made to the brahmanas for
the worship of Mulasthanadévésvara.* Another important incident that is generally
associated with Harivarman is a dispute between a Buddhist scholar Vadhimada
Gajendra and brzhmin scholar Madhava Bhatta, in which the latter became
successful. Harivarma was mightily pleased and gave a grant of the village
Orekodu(Varakddu) to Madhava Bhatta.!s Another incident to which common
reference is made is that Pallava Simhavarman took interest in Harivarma and
anointed him on the Ganga throne.’® There is no corroborative evidence on this
point also. It is important to note that the above deeds and exploits of Harivarma
are not even referred to in his own inscription, namely, Kidlir inscription (year
188).1” Obviously, these were the creations of the poets of the Ganga court at a
later period to enhance the prestige of the earlier kings of the dynasty.

The inscription contains details of date in lines 11-12. It first refers to Saka year
(expired) expressed in terms of a chronogram Sara-ritu-kala which works out to
Saka 365. This is equivalent to 444 A.D. The other details of date are Tarana
samuvatsara Chaitra Suddha parichami Somavare (Monday), .Sl'rdvm.m-nakshatra. It is
very difficult to verify this; but cyclic year Tarana falling in Saka 365 corresponds
exactly to 444 A.D. This date extends the reign-period of Harivarma by three
decades. This is a very important point to be remembered in deciding the correct
date of the inscription.

But the palaeography of the inscription does not conform to the above mentioned
date of the middle of fifth century A.D. Actually the copper plate is inscribed
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in characters of eighth century A.D. Letters like ka, ra, ma, ta, sha, etc and the
longish horizontal serif at the top of each letter ¢+ and a signs in association
with consonants point to eighth century A.D. The present plates can easily be
compared to Narasimhardjapura plates of Snpurusha ¥ and Hullenahalli plates
of Sripurusha'® and other similar copper-plates. Hence, the palaeography of the
present record confirms that this was engraved in the eighth century A.D. K.V.
Ramesh who has examined about 160 inscriptions of the Western Gangas has
opined that some of the early Ganga copper plates could be later copies of the
eighth or ninth centuries A.D., and not spurious as rejected by some of the early
epigraphists like J.F. Fleet. Applying this model the present record may be
construed as a later copy of an original inscription.

The inscription contains a large number of mistakes both in Sanskrit and
Kannada portions. This is particularly true in the case of Sanskrit portions.
La is used for d(Khalgaika); la for la(éila); sha for sa (shaka); sa for sa (somavara);
la for la (mulike); sa for sa (trisandhi); a for a (prajapalana-maharaja),etc. This also
proves that this copper-plate is a later copy of an earlier inscription and hence it
contains many orthographical errors.

The first eleven lines of the inscription are in Sanskrit besides to the imprecatory
verse at the end. The remaining lines are in Kannada.

The purport of the epigraph is to record the grant of the village Tumbalu to three
heroes who showed great valour in a battle at Hombucha. It cannot be said with
certainty if this Hombucha is the same place which is known as a jaina centre.
While describing the boundaries of the gifted land, the inscription refers to many
villages which can be identified. The following are the villages:

Tumbula =Tumbula-T.Narasipur taluk, Chamarajanagar district.
Banniyiir = Banniir - T. Narasipur taluk, Chamarajanagar district
Edadore - T. Narsipur taluk, Chamarajanagar district.

Muttatti - Malavalli taluk, Mandya district.

Tagadiru - Nanjanagud taluk, Mysore district.

Hadadana = Hddajana - Mysore taluk, Mysore district.

$oéali = Sosale - T.Narasipur taluk, Chamarajanagar district.

® N S Tk B E

Harave - Chamarajanagar taluk, Chamarajanagar district.
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9. Muttalagere -not identified.
10. Hebbola - Chamarajanagar taluk, Chamarajanagar district.

T.Narasipur is a holy place where three rivers Kaveri, Kapila and Guptagamini
meet and hence considered a Sarigama where devotees take a holy bath. In recent
years Southern Kumbaméla is also organised here. The presesnt inscription throws
light on the antiquity of this Sarigama by referring to it as Kavéri trisandhi. Thisis
significant indeed! There are three donees mentioned in this record. The first one
is Malligavunda of the Tenadakara family. The second one was Ma.nchagavunda
of the Huggeyara family. The third person was Maragavunda of the Sulleyara
family. All the three might have jointly attacked the enemy at Pombucha and
won the battle for their master.

The first donee belonged to the Tenadakara family, which perhaps is the same
as Tenandarka(Tenandaka, Tenendaka or Tenendhaka) family which flourished in
the Chmarajanagar area in 750 A.D.2° Another person of the same family lived in
K.R. Nagar area in 800 A.D.?! This family is also referred to in an inscription from
Mysore district dated 750 A.D.?2 From all these references it becomes clear that
Tenadaka family had persons who had distinguished themselves in serving the
ruling kings by their valour. The members of this family mentioned in the presant
inscription distinguished themselves in the battle at Hombucha, the details of
which are not known. The details of other two families are not known.

The inscription refers to witnesses from four neraby villages. Actually they are
not individuals but members of organisations of working groups or castes: Firstly
a minor community (Kurudayakara) of Sosale, now a great centre of Madhva sect of
the brahmanas; secondly the potters and basket makers (Kommeya Kovaru) of the
village Tagadir; thirdly the betel or paddy sellers!(Kivuleya tandor); and finally
weavers ( Selabeyaru) of Banniir village.?? It is interesting to note that the members
of the above various organisations and castes of different neighbouring villages
joined toghter at the ceremony where the gift was given by king Harivarma.

After this the usual imprecatory verse Svadattam, etc., is engraved. Finally, it
mentions Konguniyachari who should be taken as the engraver of the copper-
plate though it is not mentioned as such. Generally the term Utkirnam is not
at all used in the early Ganga inscriptions, but even the word lkhitam is not
used in the present inscrption. It is of interest to note that the present record
was written/engraved by a carpenter. It may be noted that the Nandi plates
of Madhava I were written/engraved by Snpala, a carpenter. Many inscriptions
of the Gangas were written by carpenters. Thus the present inscription is an
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unpublished copper plate of king Harivarma of the early period for whom not
many inscriptions exist. Thus it is an important addition to the copper plates of
the Gangas in general and that of Harivarma in particular.

Text

First Plate, Second Side :

1. Svastij = jitam - bhagavatd gata-ghana-gaganabhena padmanabhéna
érimajjanhavi.

2. yakul-amala-vyomava bhasana-bhaskarah svakhalgaika prahara- khandita
maha-

3. éila-stambha-labdha-bala-parakrama dharunarigana- -vidharan- 6palabdha-
brana vi-

bhiishana-vibhishitah Kanvayanasa gotrah ériman Kongunivarmma-maha-
dhirajah tasyaputrah pituranvagata- gunayukts- idyavineyavihita.

vritti tasya prajapalanamatradhigata-rajya-praysjana vidvat-kavikafnchanika

N e e e

Sopalabhiito ni;tiéistrasya-vattaprayc')kta—kuéalc')- Dattakastitra vritte-
Second Plate, First Side :
8. praﬁété ériman Madhava- maharajadhirajah tatputrah pit;ipaitamaha gu-
9. nayukton=’¢ka chaturdanta-yuddavapta chatur-udadhi salilasva-jita yaso-
10. $rimadd=Ariva[r*|mma-maharajadhiraja Talavanapura madhy® vija

11. yaskandha|va|rah sha($a)kavarshéshu gatéshu $ara-ritu- kala-sha(sa)te
Tarana-

12. samvatsaré Chaitra $uddha pafichami Somavare Sravana- nakshatradandu
13. Tenadakara Malla-gavunda Huggeyara Mamcha-gavunda Sulleyara
Second Plate, Second Side :

14. Mara-gavundayavaru [Ho]jmbuchada kalegadal-iridu pejjaravatandidippigi
pade

15. mechchi kotta iru Edatore-nada Tumbali- purbbasyandisi Muttatiya
dvisandhi timtri '
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16.

17.
18.

19.

20.
Third
21

22,
23.

Bharatiya Purabhilekha Patrika

nivriksha antz-dakshina-mavalake-Sarate-nagachanti Tumbula Muttatiya

Haraveya

trisandhi stapya$ila ante pachchima mavalake akdme bahumiilike-stapyasi
la tenagachanti Tumbula Udayamangalada Kupeya trisandi Mutilugere
ante utta-

ra mavalake chanchari ante nadadd bahumiilike tuggilamara bahumiilike
gasum-

gale kinchitanaga mekalare akarame Tumbula Hebbolala Kaveriya trisa-

Plate, First Side :

ndhi kere ante pirbba mavaleke nadivididi tenagachanti Tumbula
Mutatiya

Kaveriya triSandhi makabegalli ante dakshina mavaleke chancharivididu

bahu(mili)ke ante bandu ti(m)trini vrishava kiditu @ sakshina Sosa-

24. liya Kurudayakaru Tagadira Kommeyakovarum Hadada-

25.
26.
27.

Notes

nada Kivuleya tandoru Banniyfira Selabeyaru @ Svadattam-paradattam-
va-y6 haréta vasundhara shastirvvarsha Sahasrani-vishtaya ja

yat€é krimi [|') Kammara Komguniyachari [||*]

and References

The discovery of this copper plate forms a part of a UGC Research project, of the Department
of Ancient History and Archaeology, Mysore University, under the direction of Dr N. Havalaiah,
the project Director. He was able to obtain this copper plate through the courtesy of Sri.Raju
Siddharatha of Marigaudanahundi, through Research fellow Sri Krishnappa. The authors are
grateful to the former for allowing them to study and publish. The authors express their grate-
fullness to Sri.H.M.Nagaraja Rao, Epigraphist, Kuvempu Institute of Kannada Studies, Mysore
for reading the inscription and making very useful suggestions. Dr.M.D.Sampath, Rtd. Director
of the Epigraphy branch was kind enough to check the reading of the text and also suggesting
many useful points discussed here. The authors have also leaned heavily on the opinions of

Dr.K.V.Ramesh as given in his scholarly work on the Western Ganga inscriptions.
K.V. Ramesh, Inscriptions of the Western Gangas, p.Liv-Lv.(IWG)
Ibid.

He is described simply as mahadhiraja and the word dharma is absent.
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R.S. Mugali, Kannada Sahitya Charitre, p.13.
K.V. Ramesh, op.cit., no.2

B.Sheikh Ali, History of the Western Gangas, p.46
IWG., p.LV

Ep. Ind., Vol.XLI, p.190.

B. Sheikh Ali, op.cit., p.47

Ibid.

Ibid.

Ibid.

Ibid.

Ibid.

Ibid.

IWG@., nod4.

Ibid., no.71

Ibid., no.65

Ep.Carn,IV, Chamarajanagar 63-68
Ibid., Edatore 60-72.

M.A.R., 1906, 13-18.

The authors are grateful to Dr.T.V.Venkatachala Sastri, the famous Kannada Scholar for checking
the meaning of many archaic Kannada words used in this inscription.
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First plate, second side.
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Second plate, second side.

Caisd it s a4 | 4 7

N S S R e Lo g et sl e ihc et

RELA™ e -
e e -":.‘ Fo0 ) ey Tr e Tl
. Py . L o PR
# Y 4 ¥ \ o PR B ) R P "W's «
L . WY " oLl &” L7}
Wt ~ L ~ vy L T,
cow. * . LI
» w ! o ~ e - v s 4 g
L] L " " . e . Tow
v e b R S T T T
- i N o ER |
e P i .. y * LIS
AT v wp e . '
¥ ks A " S . '
‘ & 4 . - o My ~hoo
) - . Tl
i N
. R ML L Y “ R *
N . . oA ™ ,..‘ . T
v *
B N . e t
. . ) .
W L g R SR Skt o S .,ul nrun e e A B e T L e Bt e L ST et
. .
Third plate, first side.
e il v ULl s - M TN IR O G N SR TR

o
,
~ ol N

e * . . ) v -

e ) e ) R
d ) . . L . S

A w , . . K . M . ) PRL . "x t

L4 . : 4 ! s ' )
' AN g S L . L SRR ) S

o h RS . - N oy
. e : Lo . . ¥ . . 4 A " 3

M - R & W " . : R won . ,
. . , ﬁ‘ , o N SRR e )
: ol Ji!‘ ; . >~ : ) RO 1-‘ N L o R
'd

Tumbalu Copper-plate of Garga Harivarmma




MACHADI STONE INSCRIPTION, VIKRAMA 1439

Jai Prakash

The inscription! edited below for the first time with the kind permission of the
Director (Epigraphy), Archaeological Survey of India, was copied by me in May,
2002. It is engraved on a stone slab fixed on the southern wall of a stepwell locally
known as agravalon ki bavad: at Machadi, in Rajgarh Tahsil in Alwar District of
Rajasthan.

The writing on the stone is tolerably well preserved, except some of the syllables
which are damaged and it covers a space of about 51 cms in length by 50 cms.
in breadth. It consists of nineteen lines. The average height of the letter is 1.8
cms in the first sixteen lines but it is reduced to 1.5 cms in the remaining three
lines, to accommodate the writing.

The characters are Nagari. Y is written like p in form, as in dévya line 1, gamya
in line 5, Vikramaditya in line 6, pushya and rdjye in line 7 and kasyapa in line 12.
It is noteworthy that the consonant ¢ in samwvat in line 6, is written as tu.

The language is Sanskrit, which is often corrupt. The record is in prose with the
exception of two verses in the beginning, which are in Upendravajrd and Vasan-
tatilaka metres respectively and one verse at the end, which is in Anushtup.

The orthography calls for no remarks except that occasionally the dental sibilant
is used for the palatal, e.g. in Visvé and isvare in line 2, Jagatamisa in line 4, Siva
and sake in line 6, Vaisasha in line 7 and vamse in line 8; sh (lingual sibilant) is
put for kk guttural), e.g. in §amsha in line 5, Vaisasha in line 7, shamdela in lines
10 and 12, Skémwvata in line 14 and Skémwvasiha in line 15. The consonant v in
sarvvé in line 15, and in sarvvé sarvvé in line 19 is doubled as it is preceded by
r. The sign for v is used to denote b in Vrakma in line 1 and Vrahma in line 17.
Local influence is to be seen in Mitanadéva in line 10, Démuvara in lines 13 and 14,
Rarmwvamchamda in lines 13 and 15, Shémuvata in line 14 and Shémvastha in line 15.

The inscription is of unique historical importance. It furnishes for the first time
hitherto unknown king of a feudatory family? of Machadi (Vadagujara family of
Machadi). Secondly, it also throws sufficient light on the socio- cultural aspects
of that period.
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The inscription opens with an auspicious symbol ‘6m’ which is followed by
the word siddhi (k) and then it has two mangala - $lokas. The first of these
stanzas purports to eulogise the greatness of Ganapati (Vighnavindsana) and pays
obeisance to him and the second after eulogising the greatness of Siva invokes

him to protect us.

The object of the inscription is to record the construction of the step-well (vapi) by
a number of persons mentioned in the record during the reign of Maharajadhiraja
Gogadéva, son of king Asaladéva belonging to Vadagiijara family of Machadi and
during the regin of imperial king Firiiz Shah belonging to Tughluq dynasty.

The date which is expressed in figures in lines 6-7, is Sunday, the ninth in the
bright half of the month of Vaisakha, in the Vikrama Samvat 1439 and Saka
1304, which could regularly correspond to 17th April, 1383 A.D.

S$1i Sadhu Vavana whose original place was Sh(Kh)amdela, belongs to Sh(Kh)
amdgelaval-anvaya, Kasyapa gotra, resident of Machadi near Alwar (District
headquarters) and whose kuladévata were Jaganith Pipaladéva Mitanadeva. His
five sons (were) Domvara, Dhana, Mana, Ratan and Ramvamchamda. Their
elder sons’ name were Nagadéva Sh(kh)eémvata (son of Domvara), Saramga (son
of Dhana), Gamhgadeva (son of Mana), Kalasiha (son of Ratan) and Shemvasiha
(son of Ramvamcharmda) respectively. A step well (vaps) was constructed by Sri
Sadhu Vavana, his five sons and son’s five elder sons and others to please god,
ancestors and human beings.

Here it is 'interesting to note that we find for the first time the names of
a constructor of a stepwell, his sons and his grandsons who belong to the
Khandélvala community.

The word ‘Khandélvala is very interesting as it refers to a community which
took its name from the place - name Khand@l (which is in Jaipur District in
Rajasthan). The literal meaning of Khandelvala is a person from Khandel. Thus
it shows the migration of the Khandélvala community from Khandél (in Jaipur
District) to Machadi (in Alwar District in Rajasthan). Also it indicates that
place - name Khandel became surname.

Lines 17-18 inform us that Satradhara (artisan or engraver) was Golha, son of
Sahadéva, resident of Machadi located near Alwar. The Silavata was Jana and
18 others (also probably silavata).



Machadi Stone Inscription, Vikrama 1439

Here the word silavata is noteworthy as it figures in a number of inscriptions3
copied by me from Rajasthan. The literal meaning of the word is one who carves
the stone or stone - cutter.

Line 19(verse 3) speaks that people always drink the sweet water of the stepwell
in holy place (or place of pilgrimage). The inscription ends with “there may be
always auspiciousness”.

Of the geographical names mentioned in the inscription, Machadi (lines 8 and
11) is the same as the modern Machadi, the findspot of the inscription. Alwar is
same as modern Alwar, the head-quarters of the District of the same name. The
place-name Khandel‘ is the principle town in the Jaipur District of Rajasthan.
Khandél is situated in 27°37N. and 75°30, about 88 kms north - by - north west
of Jaipur city.

Text

—

Oms || siddhi (dhik) | ért - Ganapati-kuladévya (yah) prasadatu(t) | yam
Vra(Bra)hma Védamch (Védanta) vido Vadanti |7

2. param pradhanam purusham tath- anyé | vis (§) v=adgaté karanami(§)varam va
|® tasmai namah (ma).

3. Vighnavinasaniya 1[1s]1 ye (&)kovyakiatamogha martir- amalah $antah Siva
nirgu- '

4. na(nah) |° wya(yah) sarvvatra characharéshu jagatamise (jagatamisah)
sutatmatmika (kah) [1*] vis-votpatti-pitama(mah)

5. sthiti-vidhau s’rz’-éan‘isha(kha) - chakra (ra) - budhvikah |'° (chakr-anvital) jyanar
(jiiana - dhyana-samadhi - yoga -nirata(tah) gammya (gamyah).

6. Siva (.ézvah) patu vah | (|| 2) sarmwvatsarésminu (samvatsarésmin) Sri

Vikramadityarajyé saravatu (t) 1439 Sa (Sa)ke 1304.

7. Varaha (shé Vaisasha Sakho) sudi 9 Ravi dino(né) pushya nakshatrs(iré)
§ri-Suratana Perdjasahi rajye

8. pravartrats (tite) |"* Machad:r Vasvatana (vastavya) Vadagijare-vara:€ (de) |2
raja $ri Asaladéva - suta ||*®

9. maharajadhiraja §ri Gogadéva rajya samayé ||
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10.

11.
12.

13.

14.

15.

16.

17.

18.

19.
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adisthana Sham (Kham)déla-nikasaya [*° Jamgamnatha (Jagannatha) Pipaladéva
Mitanadéva.
kuladévataya'®. Alavare uparjandya |7 Machadt vasthana nivésanaya |'®

Kasyam($ya)pa gotraya. ' dasamga-kathavyokaya |20 Sham(Kham )délavalanve
(anvaye) $r1 Sadhu |2

Vavana - suta Domvare [?* Dhana |® Mana | Ratanam (Ratra) |2

Ramvamchamda (Rtimachandm)"’6

Jyéshta (tha) putranhuka (putranam nama Domuvare-puira Nagadéva |*" She
(Khé) mvata |*® Dhana - putra Saramga |*°

Maina-putra Gamgadéva [*° Ratana-pulra Kalasiha[?' Ramvachamda-putra She
(Khé)muastha |*? apara - sarvve [

putra-pautra vaps karitd deva-patri (pitri). manushya prit-yartha satradharikanama
(satradharakanama adisthanu(na) nat

na vrd (bra)hma. |3 [Alva* [ra - updrjana [*° Machadr-vastavya-chachhastha-gacha
13 urdra - vyomku P77 sutradhari (sutradhara)

Sahadéva - suta Golha prapaitana. |3 hola [*° vapt - puta - ddharai nipayatae
tatha silavata Jana 18 auri.

Yasya svada (svadu) jala (jalam) tirthé piva (ba)nti satatam jana (janah) |. kd
(kim) téna na kri (kri)tam punnyam (punyarm) sarvvé (sarvaih) sarvve (sarva)
prakaranam (prakarakam) | [ |3*] su (Su)bham-astu satatam [1*]

Notes and References :

The first person to inform me about the availability of this inscription in the month of May, 2002

was Shri J.S. Bakshi, a freelance Journalist, 9, Moti Dungri, Alwar.

The Vadagujar family is different from the Gurjar family of Nandipuri. See Ind. Ant., Vol.
XIII. pp. 77 ff. and plate; Bhandarkar’s list No. 1218.

The expression ‘ Gdrjar jniats is found in three jaina inscriptions. One inscription is from Jaipur
dated Vikrama 1340, another from Jaisalmer dated Vikrama 1490 and the third from Gwalior
(Laskar) dated Vikrama 1515 (see P.C. Nahar’s Jaina Inscriptions, Part II (1927), No. 1134,
1376 & Part IIT (1929) No. 2450). But Vadagujar family of Machadi is different. I am thankful

to Dr. T.S. Ravishankar, Dy. Suptdg. Epigraphist (Numismatics), Mysore for providing me
above stated three references from the Jaina Inscriptions.



Machadi Stone Inscription, Vikrama 1439

See Triratna, Vol. IV, pp. 977 ff., Delhi, 2003.

The Imperial Ga?etteer of India, Vol. XV, p. 224
From impressions

Expressed by a symbol

The ddnda is redundant

- 39 The danda / dandas / is / are / redundant

ARG IS

'3’ s‘fd:%c

n e e

Machadi Stone Inscription, Vikrama 1439.
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A MOGHOLMARI SEAL INSCRIPTION
B.N. Mukherjee

A mound at Mogholmari in Block I of Danton (the headquarter of an ancient
administrative unit called Dandabhukti) in the West Medinipur district of West
Bengal has been recently excavated by the Department of Archaeology of the
Calcutta University under the supervision of Dr. Asoke Kumar Datta. An
inscribed terracotta seal (or rather seal impression) was found at the site earlier
than the commencement of the archaeological excavation. I am publishing it with
the kind permission of Dr. Datta.

The seal (or rather impression) measures 61 x 72cms. The palaeographic features
of the inscription can be favourably compared with those of some of the
inscriptions of lowermost Bengal (West Bengal and Bangladesh), where lies the
West Medinipur district. We can specially refer to the epigraphs of Dharmaditya
(Faridpur plates) (second half of the 6th century and Sasanka (Medinipur and
Egra plates of ¢ 580-619 A.D.) and Lokanatha (Tipperah grant, c 663 - 64 A.D.).

The details of our reading can be stated as follows.
Character - Religious maxim on a seal.
Language - Sanskrit still influenced by Prakrit.
Script : Post-Gupta Brahmi
Date : c¢. 6th-7th century A.D.

Text

1. Dharmo hetu pra
2. Tathata (’)gra gumta (=gunitah ?)
3. Bahava ty(a)g(a)(hata 7 )

Translation

“Fulfilling (?) the religious cause, enumerated (?) from that (at) first, man sacrifices have heen struck
(i.e. made).”
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CHERAMADEVI FROM INSCRIPTIONS

N. Pankaja

Chéramadévi in Ambasamudram Taluk of Tirunelveli District has three temples,
viz., Ammainatha temple, Kailaéamudaiyar and Bhaktavatsala-perumal temple.
They have yielded a number of inscriptions of the ruling kings and the viceroys
of Chola Rijaraja I and Rajéndra I. The Pandya country was conquered by the
Chola kings Rajaraja I and his son Rajéndra L.

During this period of their occupation, the viceroys of the erstwhile Pandya
territory were deputed to take charge of this region and then came to be known
as Chola Pandyas. These chiefs are called Jatavarman Sundara Chdla - Pandya
Vikrama Chola - Pandya etc.

Cheramadévi has yielded a number of inscriptions belonging to the reign period
of Rajaraja I. Cheramadévi was again brought back under the control of the
Pandyas during the 11th century A.D.

The records of Jatavarman Sundara Chdla - Pandya from Séramadévi refer to the
fivabrahmanas and the mahasabha of Nigarilisola - chaturvédimangalam making
endowments to the temple of S’ﬁkayilayam - udaiyar while two records of this chief
dated in his 14th and 15th years register the endowments made by the sabka and
the member of the trading guild to the Vishnu temple called Nigariliscla- vinnagar
- Alvar. Two of his records dated in the 17th year! are valuable documents and
are of interest in the sense the text follows the conventional form used in the
Chola period for preparing documents conveying lands. The record dated on
the 7th day of the above regnal year registers the assignment of two veli of land
at Kallir in Mélvemba - nadu in Mudigondassla - valanidu to the temple of
Srikayilasam- udaiya-mahadéva at the request of Amman, after the separation
of this land from the original division and making it into a new unit known
as Sivapadasekharanalliir from the 16th year of his viceroyalty. Rajaraja had
assumed a title Sivapadasekhara as he was a devout worshipper of Siva. The
present gift that was made in his honour is interesting. While making the above
grant, Sundarachdla - pandya issued the necessary orders when he was seated
in the western hall of the palace at Rajendraéslapuram. In a record of his
13th year from Mannarkoyil?, he is stated to have issued orders while he was
seated in the western mandapa in the attattuveli or the open court yard meant for
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enacting plays in the palace at Rajéndrasdolapuram. The land sold was rejoined
as a new colony called Sél@péndyanaﬂﬁr and converted into a tax-free déevadana
village. This and other records mentioning the decisions of the sabha of Rajarija -
Chaturvédimangalam have been engraved in the temple built by the Chera chief
Rajasimha in the name of his Chola overlord.

The Tiruvaliévaram inscription® of Sundara-Chdla-Pandya recounts an order
issued by his uncle (emman) in his 6th year diverting the income from the
land to be spent for the Tiruvalisvaram - udaiyar temple. Again it is
mentioned that the king was seated in the western mandapa in the attattuveli
in the palace at Rajéndras'c‘)l@puram. (Rajéndrasslapurattuk - Koyilin - ullal
- aftattuveli - melaimandapatt - elund - aruli - irundu). It may be inferred
from the above that the transactions of these temples have been made from
his palace which is nearby to the places like Sermadavi, Mannarksyil and
Tiruvaliévaram. Like Sivapédaéékharana,llﬁr, the lands in the newly constituted
village givacharanas’ékharana,llﬁr, originally called Kakkalir, a hamlet of
Rajaraja-chaturvédimangalam, was endowed to the temple of Tiruvali§varam -
udaiyar under the orders of the amman of the king. The king was seated in the
Rajendrachdla - Atimirkhachengirai in the Chittirakidam called Puttan to the
north of Madurai.

In the 17th year of Sundarachdla - pandya,* at the request of Amman, new
colonies like givapédaéékharanallﬁr, Sivacharananallﬁr and Mummidich6lanallar
have been formed. The dévadana lands gifted to the temple of Kayilasam - udaiyar
at Nigarili$ola - chaturvedimangalam by the Chdola - pandya viceroys have been
constituted into a separate revenue unit under the name of Siva.pidaéékhara—
nalliir. They have been taken over for cultivation by the arar who had the kani
rights over Kallir in Mélvemba - nadu in Mudigondasola - valanadu. The two
villages granted as dévadana were returned in the 19th year as the Sivabrahmanas
were unable to pay the taxes. Due to the non-payment of taxes on these lands,
they relinquished their cultivation rights in favour of the devakanmis of the temple,
who took over the lands, gave an undertaking to the tax officials Puravari -
tinaikkalattar, varipottagam - udaiyar and several others, not to interfere in any
affairs pertaining to these lands in the days to come. The tax exemption was
made on these lands endowed in honour of the imperial Chdla king Rajaraja I
(acc. - 985 A.D) and colonised it in the name of Sivapadasekhara held by no less
than Rajaraja I himself. Thus the method followed in drafting the document
recording the grant of lands in the 17th year of Sundarachdla - pandya continued
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to be followed till the 19th year and ihereon by this chief ®*. The system of
revenue administration introduced by Rajaraja I has been adopted by his viceroys
meticulously for the benefit of the subjects and to maintain the grant.

The amman (uncle) of the king at whose request the charities have been made may
be identified with Chéramanar Rajasimhadeva. He is referred to as Cheramapar
Rajarajadevar and was a contemporary of the chief Jatavarman Sundarachdla -
pandya referred to in the Mannarkdyil records of his 14th and 16th regnal years.

In all the inscriptions of Chdla - pandya viceroy, the place Sermadevi is referred
to as Nigarili$ola-chaturvédimangalam. It was only during the period of Pandya
king Srivallabha, this place came to be called Chéravanmahadévi-chaturvedi-
mangalam, named after the queen Nambiratti alias Cheravan-mahadévi of the
Chéra king Rajasimha or R3jaraja. This is mentioned in his 2nd year record
from the temple of Bhaktapriya, now called Bhaktavatsala-perumal temple.

Inscriptions from Sermadévi are interesting to understand the land tenure
pattern, the role of the dancing girls, the religious sects and mathas that existed,
the types of jewels that were endowed to the temples, the revenue system and
administration that were in vogue and several other aspects.

It is learnt from a Chola record of king Parakésari Rajéndra from
Ammainathasvami temple that the tenancy right was held by a merchant.
A merchant of Nagaram Ra&jéndrasolapuram named Mannérkadan alias
Tirunilakantadetti was conferred the right of hereditary karanmai over the
dévadana tank by the assembly of Nigarilisola-chaturvedimangalam, a brahmadéya
in Mulli-nadu, against the payment of two kasu per veli of lands. That is why
the merchant was invested with the tenancy right over the land occupied by the
tank. The assembly had the powers to entrust the rights over the devadana lands
and the income collected against its sharing would naturally be utilised for the
welfare measures of the temple in question (i.e.,) Kayilayam-udaiyar temple).

We come to know from the inscriptions of Pandya king Sadaiyavarman
Kulasekhara and later ruling kings that the dancing girls not only made donations
to the temple of Kailadam-udaiya-nayanar but also took the temple service like
other women. It was probably during the time of Travancore ruler Tiruppapir
Mutta-tiruvadi of Vellangolli, the managers of the above temple had taken the
approval of the tiruvadi to appoint the dancing girls of Piilam alias Rajarajapuram
in Tenkarai-nadu as servants of second kudi. It shows that to enjoy the priviledged
position of this kudi, royal consent was very much needed in the fifteenth century.
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The brahmana ladies too had certain rights in the appointment of the-

$ivabrahmanaes. In an inscription of Maravarman Vikramachdla-Pandya dated
in his 25th year, a brahmanae lady is said to have made payment for the
temple service. The aganaligai-§ivabrahmanas of Sﬁléndrasiﬁga- i$vara and
Kayilasam-udaiyar temples, received 12 achchu from this lady to render service in
the Rajadhirajach-churralai of the temple.” It may be inferred from this that the
Stvabrahmanas were taken to different services in the temple, of which the service
within the prakara is one such, probably to maintain the sanctity of the temple.

The town of Séravapmahadévi-chaturvédimangalam seem to have been planned
during the Pandya period or even earlier is evident from the prescriptions of the
dgamas followed while raising the temples. It may be recalled in this connection
that the Marichi-Samlita text of the Vaikhanasa-agama had been followed while
laying the town of Uttarameéruch-chaturvédimangalam. The early Chdla records
especially of the period of Parantaka I lend confirmatory evidences to this type
of town-planning and to the construction of temples. There is a reference
to naduvil-tirumurram in some of the Chola inscriptions from Uttarameérir in
Chingleput District.

Similarly Sérmadévi in Tirunelveli district falls in line with this practise.
Inscriptions of Maravarman Vikrama-pandya, Maravarman Srivallabha-pandya
as well as the record of Sadaiyavarma.g Kulasekhara draws our attention
to the existence of naduvir-tirumurram in the centre of Seravanmahadevi-
chaturvédimangalam in Mulli-nadu. The temple of Sﬁvallabha-vignagar-ilyér
built in the centre of the town came to be called naduvir-tirumurram. It is known
from the record of Srivallabha that while this temple was built at this palace, the
king was very much camping in his place at Tirunelveli. He endowed tax-free
dévadana lands to this temple for various purposes when he was seated on the
royal throne called Munaiyadaraiyan in his above mentioned palace. Not only
the festivals were instituted in the honour of the king, special services have been
made and provisioned to meet the expenses thereupon. On the oceasion of the
processional ceremony of the deities Rama, Lakshmana and Sita set up in the
above Vishnu-griha, the king Vikrama-Pandya had made a special gift known as
madhuparka-dakshina along with lands for conducting the festivities and offerings.®

The deity Paramasvami at Duvarapati temple referred to in the record of
Kulasekhara Pandya seem to be the god at naduvir-koyil referred to above. In
which case Duvaravadi or Duvardapati seems to have existed as an hamlet of
Séravanmahadévi- chatuvédimangalam.® The present Naduvil- appan or Appan
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temple may be identified with the temple of Naduvir-tirumurram also known as
Tuvarapatiyalvar, wherein services instituted by king Kulasekhara include the
recitation of Védas, Puranas, singing, dancing, etc. Though the order was issued
after his 3rd year, the king further confirmed the same at the request of his
brother-in-law Kddai-Raviya-Panmar.

The revenue set up adopted by Sadaiyavarmag Kulasekhara-Pandya is a well
knit and systematic unit in the sense that the king gave much importance to the

maintenance of ulvari.

It is known from his records that the king, while he was on his throne in his palace
at Madurai, issued an order (tirumugam) for the remission of taxes on the lands
granted as dévadana to the temple of Tuvardpati Alvar in the 3rd + 5th year of
his reign. Though he made a promise to this gift, he seems to have given effect
to it only from his 13th year. In a record of his 134+5th year it may be noted that
the ulvari was not written till this date but was only thought of. A record of his
13th year states that the actual order of the king to issue the tiruvaykelvi and to
enter in the ulvari was known. That is to say that by the 9+4+1+1st year the king
had given his consent. Unfortunately it was not given effect to its execution till
the month of Margali in his 1345th year. Curiously the order for the tax-free
dévadana land gift made from his 13+1+1st year had not been given effect to
evidently for the want of written order. The temple authorities made a plea to
the revenue authorities. for the receipt of tax amount due to the temple. This
situation had arisen due to the non-entry in the ulvari. Further necessary orders
have been issued in the 134-5th year declaring the entry to be made in the ulvari
and that no other ujvari besides this latest one, would be recognised.l® This has
facilitated the operation of ulvari and accordingly the enjoyment of the money
accrued on the lands in terms of drammas for the various requirements in the
temple.

Inscription found engraved in the temple of Ramasvami at Sermadévi date back
to the period of Chola kings Rajaraja I and Rajendra I. They are Tamil records
engraved in Vatteluttu script. On the other hand the records of Chsla-Pandya
feudatories and those of imperial Pandya kings like Sadalyavarman Kulasekhara,
Maravarman Snvallabha and Vikramapandya are all in Tamil script. One
of the undated records from this temple is written in Grantha script. The
Vishnu temple worship was conducted by the Vaikhanasa brahmanas. This
temple is referred to as Nigarili$Gla-vinnagar- Alvar while the place is called
Nigarili$ola- chaturveédimangalam.!! The Vaikhanasas of this temple managed
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to maintain the lamps. The efficiency of the services of Vaikhanasas in the
temple was recognised by a brahman named Vatuka, an agnichit. It was for this
purpose, a brahmana donatrix made a deposit of six kasu for maintaining half
a lamp. The Pandya inscriptions not only mentions the setting up of shrines
for Siflgapperumzﬂ and his consort, Tiruvaykulattu-Alvar and his consort, in
the temple of Vanduvaripati-emberuman but also to the provision made for
conducting worship in the latter temple. The deity Vanduvarapati-emberuman
may be identified with the deity Rama, one of the incarnations of Vishnu. Private
individuals have deposited money in the form of @nai-achchu and achchu in this
temple. This amount was to be utilised to conduct the worship in the subsidiary
shrines from out of the interest accrued from the deposited money. The priests
of the above Vanduvarapati-emberuman temple gave a written agreement (tittu)
to this effect in the reign of Kulasekharadéva.?

Saiva mathas attached to the temple of Déviyammai-ichchuram-udaiyar and the
Vaishnava matha viz., Mudivalangum-perumial-madam attached to the temple of
Tuvarapati- Appan are the ones mentioned in the Pandya inscriptions. Provision
made for feeding daily seventeen persons including the tridandi-sanyasins and for
maintaining a teacher for the Sastras in the latter matha referred to above finds
mention in a Pandya record of 12th century.

Inscriptions of Sérmadevi temples also highlight the patronage extended by
the Pandya kings and the Chdla-Pandya chiefs for the promotion of cultural
activities, temple rituals, festivals and for the maintenance of Sarasvati-bhandara.
The donations made for various temples by the rulers have been kept under direct
supervision of the ruling kings. Sérmadévi, which was once a nagaram, has now
lost its importance and remain as a small village. This may be due to the lack
of control over the future heritage monuments and on account of the misuse of
royal donations to several temples in this place.

Notes and References :

1-12  See, Sermadévi, Tiruvaliévaram and Mannarkoyil inscriptions published in the South Indian
Inscriptions, Vol. XIV (Inscriptions of the Pandyas)
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INSCRIPTIONS OF THE SMALLER CAVE TEMPLE AT
MALAYAKKOYIL-A RE-STUDY

M. Nalini,
and
R. Kalaikkovan

Malayakkdyil, a small village situated next to Nachchandupatti on the
Pudukkottai - Ponamaravathi road, has two rock cut cave temples. The smaller
of the two excavated on the eastern face of the rock has only a sanctum with a

rock cut linga.

Two rock cut steps are provided in front of the entrance of the sanctum. The
wall space in between the pilasters are engraved with inscriptions. The northern
space has an inscription of Chadaiyavarmag Kulasékhara Pandya with the pradast:
‘Pavin kilatti’; etc., engraved in his third regnal year. The southern space has three
inscriptions, one engraved in Pallava Grantha script while the other two are in
early Tamil script.

Among the inscriptions found here, the one on the northern side reveals the
remission of taxes on the dévadana lands of the temple by a certain Kalvayil
Nadalvan. The deity is named as Srivaram-udaiya-nayanar of Kapa-nadu alias
Virudarajabhayankara-valanadu.

The Pallava Grantha inscription noted on the southern side, reads as Parivadini.
Scholars identify this as a seven stringed vina mentioned in Amarakssa, Bhud-
dha Charita of AsvaghSsa and Raghuvamda of Kalidasa. Similar inscriptions are
copied from the Melakkdyil at Kudumiyanmalai and the Sathyagiri$vara temple
at Tirumeyyam and both have the famous music inscriptions in addition.

Below the Parivadini label are seen two Tamil inscriptions engraved side by side.
The southern most one reads as follows :

1. enne pramanar-
2. cheyta vidya parivadini kar
The one which is immediately in front of it reas as follows:

1. karkappaduvadu kana-
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2. 1 cholliya pukirparukkum timi-
3. mukkatl niruvattukkum urittu

Among the two, the second one is cut deeply with good space between the letters.
The southern most inscription though palaeographically similar to the previous
one, is not inscribed that deep and the letters are made smaller in size probably
due to want of space. The similarity of the script with the Vallam cave inscription
of Mahéndravarma I suggest their age as the early part of seventh century A.D.

The Government Epigraphist and C. Minakshi have recorded these inscriptions
in their prublications. In the volume of the inscriptions of the Pudukkottai State,
these inscriptions find their place under No.4. A few variations are noted in the
text; the most important one being the first word enné of the first inscription
which is wrongly read as Gunaséna.

C. Minakshi, author of ‘Administration and Social Life under the Pallavas’ claims
personal verification of these inscriptions but mentions the place of occurrence
as Tirumeyyam. Her recordings are probably just the copy of what is found in
the IPS volume. V. Venkatasubba Ayyar, editor of the SII volume XII, which
is a special volume on the inscriptions of the Pallavas has identified the word as
ennai, but mentions the place of occurence as Tirumeyyam. According to him
the label Parivadini is also found at Gékarnam cave temple.

Among the three authorities the first two agree with the word and the last
two agree with the place. K.R. Srinivasan, a renowned scholar claims in his
popular book ‘Temples of South India’ that the Pallava Grantha label that
reads as parivadini is found at five cave temples namely Gokarnam, Malayakkoyil,
Melakkayil at Kudumiyanmalai, Sathyagirisvara at Tirumeyyam and the upper
cave temple at the same place. He further claims that all these five temples
were associated with inscriptions on musical notations, but presently they are
to be seen only at two places and disappeared in the rest. Like C. Minakshi,
K.R. Srinivasan also has recorded the first word of the first inscription as Gunaséna
and hence claims Parivadini was enunciated by Gunaséna.

The outcome of an explorative study undertaken by the scholars of M.
Rajamanikkanar Centre for Historical Research at all the cave temples mentioned
by K.R. Srinivasan and the other scholars may be enumerated as follows :

i) Inscriptions mentioned in the beginning as engraved on the southern side
are found only at Malayakkoyil.
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i)

iii)
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An engraving of the label ‘Parivadini’ is found at two more places,
namely the M&lakksyil at Kudumiyanmalai and the northern wall of the
Sathyagiri$vara cave temple at Tirumeyyam and not at Gokarpam as
mentioned by V. Venkatasubba Ayyar and K.R.Srinivasan. An indistinct
label is noted on the northern side of the western face of the rock, where
a small sanctum with a rock cut Linga is cut at Tirumeyyam. Nothing
could be deciphered from the label.

Among the two ancient Tamil inscriptions mentioned earlier, the first one
which reads as enné pramanasi cheyta vidya parivadini kar is found only at
Malayakkoyil and not at Tirumeyyam as mentioned by C. Minakshi,
V. Venkatasubba Ayyar and K.R. Srinivasan.

The first word of this particular inscription reads only as enné and not
as Gunaséna. Hence, the mentioning of Gunaséna as the enunciator of
Vidya parivadini by K.R.Srinivasan and the identification of Gunaséna

~with Mahendravarman I by C.Minakshi may be ignored.

The second inscription which reads as karkappaduvadu kanari cholliye
pukirparukkum timi mukkat niruvattukkum urittu, is found at Malayakkoyil
in three lines. At Tirumeyyam the second and the thired lines of this
inscription are seen with one or two changes in the syllables, along with a
third line which reads as ppiyam. It is to be mentioned here that the last
word of the first sentence kan was wrongly read by V.Venkatasubba Iyyar
as kdarna.

Even though various interpretations have been put forward for the above said
inscriptions nothing looks meaningful and logical. Till we get some clue from
some source which history never fails to produce, these inscpritons have to wait.

Notes and References:

1.

2.

3.

4,

5.

K.R. Srinivasan, Temples of South India, National Book Trust, New Delhi, 1998.
K.R.Srinivasan (Tt.), Inscriptions of the Pudukkottai State, Part I, 1941.

C. Minakshi, Administration and Social Life under the Pallavas, University of Madras,
1977.

V. Venkatasubba Ayyar, South Indian Inscriptions, Vol. XII, 1943.

Inscriptions of the Pudukkottai State (Texzt), 1929.
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WERE THE TAMIL BRAHMI AUTHORS AND
THE TAMIL SOCIETY LITERATE?

M.D. Sampath

The patronisers of the Tamil-Cave Brahmi inscriptions were the Jaina
proselytisers. The itinerant Jaina pilgrims utilized the caves with an intension
to provide berth to the Jaina ascetics. The Jaina monks used to lead a secluded
life before the advent of Brahmanism. The beds or the caves that were caused to
be made or excavated with the munificent gifts of merchants, chieftains or rulers
gave shelter to these Jaina ascetics. To mark their patronage, the events or the
donations have been recorded on the rough unhewn surface. The crude surface
was used as such by the lipikara. It is, therefore, difficult to find all the epigraphs
with a neat hand. Moreover, the engravers are not one and the same. The
methods of writing differs from one cave to another. Also the writings are of the
different periods. Here one can find several examples to assign them under rural
palaeography. Though not much can be said about the palaeographical aspects,
yet it is not difficult to classify them according to different chronological frame
work.

Sites from Madurai, Trichy and other districts have yielded a number of
Tamil-Brahmi inscriptions. All of them are written in Tamil language and
Tamil-Brahmi script barring stray instances of Prakritic influence in a few records
like the Arittapatti inscription of Nedunchaliyan and the Mettuppatti record of
Utayana.

The authors of Tamil-Brahmi records were more literate as adduced by a number
of documentary evidences. Firstly, the Tamil-Brahmi script employed during
the pre-ASokan period was rudimentary in nature. This is very well seen from
the characteristic features like the absence of inkerent a-vowel value and absence
of conjunct consonants. There was no distinction between medial a« and 4. The
language need to be taken into consideration to decide this. By invoking the
language the short and the long forms of a can be distinguished. The refined and
literary forms of Tamil can be seen in most of the cave records. It is necessary
at this juncture to study the orthography of these records in greater detail. The
peculiarities that are observed are the use of consonants side by side instead of
the superscript and the subscript, the evidence of varga letters and the use of
Dravidian sounds like /a, na and ra to suit the Dravidian phonology.
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The elimination of northern loan words has been strictly followed since the
Tamil grammar does not allow their usage. The Tolkappiyam grammar has been
introduced by the authors of the inscriptions of the pre-Christian era. Some of
the satras have been followed to suit the Dravidian language. The seldom use
of Prakritic words in the text of Mangulam records like the letters di and sa
and in the Méttupatti record of chief Utayana could not be avoided due to the
interception of Indo-Aryan dialect at a time when there was a stiff resistance
to the brahmanical imperialism. The resultant effect is the introduction of
indegenous root forms in large numbers. That is how, the Tamil language had
its own independent status, unlike other languages.

On the contrary in Srilankan Brahmi though the affinities are seen in respect
of the absence of inherent a-vowel value and the aksence of conjunct consonants on
par with the early Tamil-Brahmi, yet the peculiarities like the gutteralisation
and the palatalisation in the former, leads us to surmise the slow infiltration
of Indo-Aryan grammar. On account of these features there is no other go
but to place the Srilankan Brahmi, next to Tamil-Brahmi, in the chronological
frame-work. However, the occasional use of dental and palatal forms of sa, etc.
in some of the early Srilankan records is inevitable. The reason for this is the
permeation of Buddhist religion.

In Tamilnadu, the early Jaina religion and religious teachers, to whose benefit the
Brahmi inscriptions have been caused to be engraved, were rigid and seclusive in
character. The secluded life they lead was one of the reasons, for the avoidance
of beneficiaries from religious creed. As a result not many individuals could
come forward to make liberal contributions. Also such a step was responsible for
the non-employment of efficient scribes or writers for Tamil-Brahmi inscriptions.
Above all the rugged and crude unhewn surface did not help the sculptors to
chisel the records in the different sites consistently. The shallow engraving of
the records in some of the sites like Arittappatti, etc., shows the deployment of
unskilled engravers and the use of limited resources.

Archaeologically speaking, the dawn of pre-ASokan period, coincides with the
early megalithic culture in Tamilnadu. The megalithic culture, as revealed from
the excavated finds, has been fixed to the period between 600 B.C. and 300 A.D.
At Paiyampalli, the stratified deposits show the overlapping of early Megalithic
finds over the late Neolithic objects. The stratified deposits yielded antiquities
like iron objects, etc., along with Black-and-Red ware pottery. The occurrence
of iron tools and the iron ingots suggests that the awareness of the use of iron
implements possibly for agricultural purposes was already there. No doubt the
megalithic people must have had the knowledge of the use of furnace for the
smelting of iron. It is quite possible that these iron objects have been used
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not only for domestication of animals and agriculture, but also for chiselling. A
good number of Tamil Brahmi records engraved on unhewn and rugged surface
of the rocky outcrops of the Madurai region, etc. enable us to infer that the
engravers extensively used the iron tools for chiselling purposes. The knowledge
of metallurgy tends to attribute the level of literacy that the Tamils have reached.

Reverting back to the discussion on the Tamil-Brahmi, it is well-known that most
of the earliest inscriptions in the Tamil country, written in the Tamil-Brahmi
alphabet are exclusively in the Tamil language, not to speak of a few Prakrit
words borrowed from elsewhere. Since Tamil was the lingua franca of the region,
it was the popular language of the people used for epigraphs. Literacy did exist in
all the regions of the Tamil country, both in urban and rural areas. This primary
evidence comes from the stone and potsherd inscriptions from several sites. The
pottery inscriptions attest that Tamil language was used by the common people
from all strata of the Tamil Society. Literacy is based on the spoken language
that reached its zenith during the early period.

Tamil Society had its own indegenous language and oral tradition that flowered
into the written medium under the patronage of Jaina-itinerant merchants, rulers
and chiefs. In the literate era, the Sangam poetry show the advanced tradition
and life. Already there was widespread literacy that can be noticed among the
common people. Reference to different traders and the merchant guilds in the
early Tamil inscriptions show that the Tamil Society and literacy received the
patronage of the higher class. Many of the Tamil-Brahmi inscriptions found in the
caves of Tamilnadu justify the status of the Tamil Society, the use of grammatical
and pure Tamil language that was used in their engravings.

For this purpose only, the alphabetic script was introduced, of course in the
more rudimentary form at the beginning. It was during the epoch of the
Sangam age coinciding with the rule of Irumporai family at Vanchi, the changes
in the alphabetic system introduced. Such differences are easily discernible in
the inscriptions of the rulers of Kadungon especially the use of dot (pulli) to
distinguish the full consonant and the half-consonant. This system has been
followed by Tamil literate people so as to reduce the matra value. No doubt the
efflorescence of Tamil language and literature that has reached during the Sangam
period is also attested by the verses of Padirruppattu. Therefore, the argument
that the literacy based on quasi-alphabetic script, has changed the Tamil society
is not convincing. On the basis of the aforesaid arguments, it may not be difficult
to argue that the early Tamil Society had witnessed the literacy through dialect,
writing skill, reading and above all the knowledge of metallurgy to make it more
real and meaningful.



