= Studies
In

Indian Epigraphy

(Bharatiya Purabhilékha Patrika)

Volume XXXII, 2005

Published By

The Epigraphical Society Of India
Mysore



/Hacian) /v fXALE

Studies
in
Indian Epigraphy

(Bharatiya Purabhilekha Patrika)

JoUrNAL oF THE EPIGRAPHICAL SOCIETY OF INDIA

VoLuME XXXII, 2005

Executive Editor

K.V. RAMESH

Editor
M.D. SAMPATH

Published By
Tuae EPIGRAPHICAL SocCIETY OF INDIA
MYSORE



Studies in Indian Epigraphy (Bharatiya Purabhilekha Patrika] Volume XXXII,, 2005,
Edited by Dr. K.V. Ramesh and Dr. M.D. Sampath, Published by The Epigraphical Society
of India, Mysore.

First Published 2005
Copyright © THE EPIGRAPHICAL SOCIETY OF INDIA,
MYSORE

The publication of this Journal has been financially supported by
(1) Indian Council of Historical Research, New Delhi

The responsibility for the facts stated, opinions expressed or conclusions reached is entirely
that of the authors of the articles and The Indian Council of Historical Research accepts
no responsibility for them.

This publication has been further supported by the interest accruing from the

(1) Raman and Raman Shri N. Sethuraman Endowment;
(2) Prof. Ajay Mitra Shastri Endowment,

(3) Dr. Vijaya Venugopal Endowment,; and

(4) Sri. K. Subrahmanyam Endowment

D.T.P Composed and Printed at
ReADY PRINT, V.V. Mohalla, Mysore - 570002



DEDICATED TO
THE SACRED M EMORY OF

Dr. H.S. THOSAR

Eminent Epigraphist, Historian and Executive Committee Member
of the Epigraphical Society of India



THE EPIGRAPHICAL SOCIETY OF INDIA
MYSORE

XXXII ANNUAL CONFERENCE, 2005

Bangalore

General President

Dr. Samaresh Bandyopadhyay

Honorary Fellows

Sri. Krishnadeva; Dr. R. S. Sharma;
Dr. B. Ch. Chhabra; Dr. S.R. Rao;
Sri. P.R. Srinivasan ; Dr. S.R. Goyal

Office-Bearers

Patrons ;: Smt. Lalitha Sethuraman
Sri. Nellai Nedumaran
Chairman: Dr. S H. Ritti
Vice - Chairmen : Dr. M.G.S. Narayanan
Sri Madhav N. Katti, Dr. K.M. Bhadri
Secretary & Executive Editor :
Dr.K.V. Ramesh
Editor : Dr. M.D. Sampath
Treasurer : SriP. Natarajan
Asst. Secretary : Dr. H.R. Nagaraja Sharma -
Executive Committee Members :
Dr. Farukh Ali Jlali, Dr. P. Shanmugam, Dr. Leela Shanthakumari,
Sri C.R. Kadkol, Dr. Ravindra S. Thipse, Dr. S. Swaminathan,
Smt. N. Pankaja, Dr.(Mrs) Sankaranarayanan.
Dr.(Mrs)) A.K. Ranade
Dr. N.S. Rangaraju

Membership Fee

Individual ; Lifg: -Rs.1000 Annual - Rs. 100
Institution ; Life - Rs.2000 Annual - Rs. 200



Editorial

It is really with a sense of pride and satisfaction that we are placing in the hands of
our members the XXXII volume of our Journal.

The Journal is devoted to the publication of original research papers of the scholars
who participated in the deliberations.held at Mysore. That the Society has been able
to bring out its journal, for thirty one years now, without any break, is no mean
achievement. This has been rendered possible due to the cooperation and support
we have received from the Office-Bearers and Members of the Executive Committee
besides the members of the Society. It is due to the concerted and sincere efforts of Dr.
Udaya Narayan Singh, Director, Central Institute of Indian Languages, Mysore and Dr.,
Shashidhara Prasad, Vice-Chancellor, University of Mysore that the XXXI Annual
conference held at Mysore achieved a grand success. We are deeply thankful to them.
Also Dr. R. Subbakrishna and his team from CIIL and Dr. N.S. Rangaraju and his
colleagues from the University of Mysore deserves our sincere thanks for their whole
hearted cooperation and support.

We are deeply grateful to our Chairman and renowned epigraphist, Dr. S.H. Ritti,
and to the Vice-chairmen for guidance in the conduct of the activities of the Society
and in placing it on firm footing.

We regret to inform the members about the sad demise of Dr. H.S. Thosar a life-
member and an Exeucutive Committee Member of the Society and who has been
instrumental for the growth of our Society. We also mourn the sad death of Sri. Easwar
Katkar.

We are also thankful to our Treasurer, Sri. P. Natarajan, who has spared no pains
in maintaining accounts, etc.

We would be failing in our duty if we do not thank Sri. S.K. Lakshminarayana of
Ready Print and his staff including Sri. Prasad, Sri. S. Manjunath, Miss. S. Surekha,
Miss. Champa, Miss Mamatha and Miss.Lakshmi for getting this volume printed neatly
on time.

K.V.Ramesh

Executive Editor

Mysore - 570013 M.D. Sampath
December 10, 2005 Editor
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PRESIDENTIAL ADDRESS

S. Nagaraju

My respected teachers, distinguished delegates, ladies and gentlemen,

Let me first of all express my sincere gratitude to the Executive Committee of
the Epigraphical Society of India for electing me as the General President of
the XXXI Annual Congress of the Society being held in Mysore. I deeply feel
beholden to the Office Bearers and members of the Executive Committee of the
society. I deem it an extraordinary honour to me in providing this august chair
in this assembly of epigraphists in the very city where I started my career 47
years back as Epigraphist in the Karnataka State Department of Archaeology.
I remember with gratitude my initiation into this field under the tutelage of
my respected guru Shri M. Hanumantha Rao, the then Assistant Director in the
Department, who had inherited the epigraphical expertise in the line of B.L. Rice,
R. Narasimhachar and M.H. Krishna. Subsequently, it was my good fortune to
get the benefit of the experience of a galaxy of epigraphists in the Office of the
Chief Epigraphist of the Govt. of India, which had by then shifted to Mysore from
Ootacamund. I have gained a lot in almost daily discussions there specially with
K. V. Ramesh, then an Assistant Superintending Epigraphist, but senior to me
in age and much more so in wisdom, and my peers like M.N. Katti and Jayarama
Sharma, and, in later years, B.R. Gopal and M.D. Sampath in the Institute of
Kannada Studies. The fraternal bond established then is still continuing, though
I left Mysore after nearly two decades of active involvement in epigrapﬁy.

Despite all this initial advantage I began to drift on to various other fields of study
of the past like Prehistoric and Historical Archaeology, Art history, History of
Ideas and Dynamics of society, Language and Literature. Though I am conscious
that the advantage of my epigraphical training was the forte in my forays in
other fields, except perhaps, in Prehistoric Archaeology. I still have a feeling of
inadequacy to fill this chair. A sense of awe pervades me when I look at the
roll of honour of presidents of the previous Annual Congresses of this Society. 1
am deeply conscious of my limitations. But lacking in courage to dishonour the
choice made by my gurus and friends, perhaps wishing for the prodigal son to
return, I have accepted this invitation with all humility.
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For this address, I have chosen a somewhat unusual theme, viz. The Current
Status and Prospects of Indian Epigraphy, so that I can share with you some of
my thoughts gathering over the years in a peculiar situation as an epigraphist
for about two decades and as a sort of an outsider for almost equal number of
years. I feel that my own shift of academic interests from my basic background
as an epigraphist could become a starting point for discussion. What was there
unusual in other fields of past studies than what is not there in epigraphy
is a question which makes me to ponder over the state of Indian epigraphy.
This also brings to my mind Dr. D.C. Sircar’s presidential address of the
second Annual Congress of the Society (1976) where after ‘giving an excellent
review of the growth and ‘importance of Indian Epigraphy, he ends up with a
section titled ‘Decline in the study’, wherein he makes a haunting remark, “it
has, however, to be admitted that the subject lost its popularity with Western
students considerably before the middle of the century while there are very few
successful epigraphists even in India-today. It is feared that soon there will be
nobody to read and interpret an inscription correctly”. The latter part of the
statement has fortunately been disproved so far, perhaps because of the efforts
of the Epigraphical Society of India in building up a large team of epigraphists,
both professional and non-professional. But one wonders what made a successful
epigraphist like D.C. Sircar to become so despondent as to say that there may be
no competent epigraphist in future, and what was his idea in thinking of a decline
in epigraphy, that too at a time when the office of the Chief Epigraphist was
getting expanded and several Universities had started Departments of Ancient
History and Archaeology in which epigraphy was (and still is) a regular course.
The cause rests in something other than the logic of numbers. This should be
viewed in proper perspective, together with his observation of decline of interest
of Western students in the study of Indian epigraphy.

Epigraphy as a branch of study grew with the rise of Classical studies in Europe.
A large number of inscriptions mostly from the Greco-Roman period were
systematically collected and published by the middle of the 19th century itself
(e.g. Bockh’s, Corpus of Greek Inscriptions; Mommsen’s twenty volume series Cor-
pus Inscriptionum Latinarum), and similarly by the early part of the 20th century
most of the Egyptian and early West Asian inscriptions had been compiled.
Though there are scholars in the west at present who continue their interest in
studying inscriptions, they hardly call themselves as epigraphists. Most of them
affiliate themselves with Linguistics or Classical or Near Eastern studjes.
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It does not mean that epigraphical studies are over there. Newly discovered
inscriptions are being published from time to time (e.g, Godart and Olivier,
Raceuil des, Inscriptions en Lineaire A, 5 vols, 1976-85; Ventris and Chadwick, Doc-
uments in Mycenaean Greek, 1979). But the concerns of these scholars have taken
different dimensions mostly by integrating the study of these as sources for much
wider disciplinary approaches.

One day Indian epigraphy too would have to take the way the Classical and
Near Eastern epigraphy has already taken. It is not because India is said to be
aping the west in its intellectual concerns, but because of the very nature of the
dynamics of intellectual growth.

We may, to some extent, understand what Sircar may have had in his mind
in using the term ‘decline’, when we compare the past and recent epigraphical
publications in the field of Indian Epigraphy. To my mind, it appears, sans a
few who could be counted on finger tips, there are not many who command
the linguistic skills as seen in early epigraphists like Luders, who could identify
even the provenance of the donors in early Buddhist inscriptions on the basis of
regional dialectal variations in Prakrits, or the width and depth of scholarship
when they could interpret, terms and passages from epigraphs with their
encyclopaedic knowledge of Ancient Indian cultural system, be it philosophy,
rhetorics, astronomy, medicine, art or iconography, as can be seen from extensive
notes on inscriptions by Hultsch, Fleet, Venkayya, Krishna Sastry or Sircar.
We would be just simple-minded if we adduce nature of traditional epigraphy.
Even though hundreds of inscriptions are coming to light every year, these new
discoveries hardly excite us as they used to be in olden days. Many.of them
are simple if ignored, or taken note of as footnotes to already existing discourses.
The reason behind this appears to be the wide gap between the galloping changes
coming up in objectives and methodological approaches in history and allied
disciplines and a static situation in the field of Indian epigraphy. Perhaps this,
prevailing gap among academics in the two regions in perceiving and pursuing
epigraphical studies could be one of the reasons for the decreasing popularity of
Indian epigraphy among Western scholars.

In many a discussion with my epigraphist friends, I often used to mention that
Indian epigraphy appears to have reached a plateau. But there is nothing unusual
about it. This is a normal situation encountered by all growing disciplines,
when, after a period of assiduous cultivation, they land at a stage where no
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progress is possible, thus becoming prosaic and intellectually less challenging.
But, those which have struck the plateau too get rejuvenated and begin to scale
greater heights with the introduction of new goals, tools or paradigms. To cite
an example, we may mention the Linnaean classificatory system in Biology which
excited the scholars once but reached a plateau, became static and prosaic,
nothing more to be done than adding a few more newly discovered species to
the long lists already compiled or tinkering the classificatory system here and
there. But a great boost came with the invention of the microscope. With
further developments in microbiology and their applications, Biology is now
pacing forward tremendously. Our own sister discipline, viz. archaeology, also
faced this plateau problem till about the middle of the last century when it was
concerned with only ‘space-time systematics and reconstruction of past life ways
on the basis of classification of material remains. But new lines of enquiry, usually
described as ‘New Archaeology or ‘New perspectives’ developed from the 1960’s,
have added fresh dimensions to these studies. Archaeology has become much
more exciting and challenging even though the same archaeological materials still
remain the basic data for enquiry. But the methods and objectives of enquiry
have been sharpened and enlarged to bring forth a holistic understanding of past
cultures with their various aspects viewed in systemic relationship.

Perhaps, Indian epigraphy also needs a fresh impetus to make it more
intellectually exciting and meaningful. However, the essential feature of
epigraphy, viz., the reproduction of old records faithfully as they are, cannot
be compromised. The authenticity and reliability of texts, i.e., the untampered
verbal survival from the past, remains the basic asset of this discipline, as
much as the material remains in archaeological studies. What is needed now
is a fresh supply of inputs in understanding, evaluating and processing of this
data for a meaningful enquiry. For this, besides sharpening curremt skills,
new methodological approaches including those developed by sister disciplines
governed by time-depth, and identifying new goals to widen the scope of study
become necessary.

What I am mentioning is not something entirely new. Western epigraphical
scholarship has switched over to this path long back. In India too, a few scholars
involved in Indian epigraphy have already identified this need and trying to
explore various possibilities. One such is a statistical method suggested and
pursued by Karashima and his colleagues. Some insightful essays of K. V. Ramesh
show the urge of the professional epigraphists to explore newer dimensions in
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the field. M.G.S. Narayanan and Champakalakshmi, to mention a few, have
successfully utilized epigraphs for the understanding of past settlement patterns,
political economy and nature of State. Elsewhere I have tried to introduce an
art historical perception to evaluate the process of paleographical evolution and
limitations of comparative palaecography. In another attempt, basing mainly on
the contents and distribution pattern of early Telugu inscriptions, I have tried to
explore the process of evolution of vernaculars to a high culture literary language.

The difference between the traditional epigraphy and ’new epigraphy’, if we
can call the above suggested prospects of expansion of its horizons is almost
similar to the one between traditional archaeology and New Archaeology. The
traditional is dependent on inductive method of reasoning relying on empirical
observation. On the basis of the data gathered, it aims at space-time systematics
and reconstruction of past life ways. The ‘new’ adopts a deductive strategy
to formulate a more comprehensive hypothesis and evaluate it in the light of
the evidence. To put it in simple terms most of our current enquiries rest on
three main questions Where, When and What (space-time-event enquiry); the
new methodology includes two more questions How and Why (cause-effect and
goal-means strategy).

In other words, the plea is for traditional epigraphy to move with the times
in consonance with other disciplines to maintain its intellectual relevance. It
was very much so when early epigraphists formulated certain guidelines for
themselves. But the volumes of the prestigious Epigraphia Indica still carry articles
within the same frame work as had been formulated more than century back.
That formulation itself was carefully thought of and was most ideally suited at
that time, in the context of the then prevailing positivist historiography with a
stress on chronology and political history. What traditional Indian Epigraphy
missed is to keep in touch with the tremendous advances that have come up
in various social sciences, and specially history. It is, in a way, a great loss
to both epigraphy and history. In this situation, barring exceptions as always
there would be, many historians sailing with the newly developing trends, but
without the knowledge of the nature of the inscriptions or texts, began to utilize
epigraphical evidence basing mostly on translations, or hazarding many a fanciful
interpretation of texts to suit to their own line of thinking - which a trained
epigraphist would never do even in his dreams. Most traditional epigraphists
were either unaware of these or just laughed at and ignored,even if they knew.
But it may take perhaps another five decades for serious epigraphists to rectify
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the damage that history has suffered because of this trend. A still unfortunate
situation is when many ‘progressive’ historians consider epigraphists as craftsmen
supplying catalogued data for the historian to process and many epigraphists too
acquiescing to it - a peculiar state of ‘academic mercantilism’.

We should remember that this was never so in the past. In those days many
epigraphists, European or Indian, were equally great historians in their own right.
No body can question the status of Mommsen or Fleet or Rice or Coedes as
historians. And, it should also be noted that this sort of differentiation does
not exist in the West even to this day. Every scholar pursuing studies in source
materials there emerges himself as a historian as well.

Pe}haps it is time for Indian epigraphists to look into this aspect also in the
context of D.G. Sircar’s perception of ‘Decline’. If Indian epigraphy is to
flourish as a stimulating academic discipline rather than remaining as a craft of
recognizing ancient letters, copying texts, and writing notes for others to process
as intellectual discourses, it is necessary to come out of its confinement in the
shell of positivist historiographical tradition of the past. That tradition had
its heyday and academic relevance once, but intellectual pursuits never remain
static. Accumulation of new knowledge and constant endeavour to reach further
distant horizons of knowledge are eternal processes. Indian epigraphy too has to
keep pace with it. '

i we accept the above line of thinking we have to think of the steps required
to elevate epigraphy again to the level of an intellectual discipline. Perhaps this
forum itself has enough expertise to chalk out strategies and the society may
become a powerful engine for change. Purely in academic terms, we have already
mentioned the need for shift from inductive to the deductive logic of enquiry.
First of all, we have to keep abreast with various developments in the sister
disciplines, identifying the shifting goals and concerns and various methodological
tools evolved. It is not just borrowing but adapting. Though there are several
disciplines with varied concerns, the goal of all knowledge is the same, to put it
broadly, to understand the nature of the universe and the position of mankind in
it. Towards this end all disciplines get converged. So the tools of enquiry though
developed in some other discipline may as well become relevant for our discipline
too. The message underneath this is to take advantage of already existing fund of
knowledge from whichever source it my be coming, so that we can push forward
further to expand the frontiers of knowledge. We can see how this has been done
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by some scholars already in the examples we have cited above. But one has to
take note of the fact that the roots of enquiry lies in our own field, though the
tools may the borrowed from other disciplines.

For the benefit of young scholars in the field of epigraphy,  may cite an example of
this kind of approach. One of my own attempts comes to my mind immediately.
Epigraphists had long back recognized that the Telugu language makes its
appearance in epigraphs from about the 6th century A.D. Those who are aware of
Andhra history and epigraphy know that Prakrit was the epigraphical language
from very early times in that region. Around the beginning of the 4th century
A.D. Sanskrit replaced Prakrit. It became the high culture language used by
the State and the advanced sections of the society as reflected in the inscriptions
of that period. Steps had also been taken from that time onwards to cultivate
the language assiduously by creating agraharas. Here came the question how a
vernacular like Telugu, having no State or institutional background could become
a language of administration and culture. The inscriptions themselves were mute
in this regard. The inductive logic was of no use. Some other method was to
be employed for eliciting answers. It was possible to do this too within the
discipline of epigraphy. When I plotted the spatio-chronological distribution
pattern of early Telugu inscriptions on a map of Andhra Pradesh there was a
surprising revelation. It was found that the earliest Telugu inscriptions appeared
in Cuddapah District, a dry backward area located far away from the then
existing metropolitan centers and fertile tracts of the Andhra region. It was also
noticed that Telugu inscriptions of about the 7th century A.D. appeared just in
the neighbouring districts of Kurnool and Chittoor. In the 8th century A.D. they
spread further to-the adjacent regions. Following a sort of ripple motion Telugu
had become the general epigraphical language throughout the Andhra country
by about the 11th century. Looking at this phenomenon, it could be easily made
out that this Telugu movement emerged not from the then existing State or
high culture society. Looking again into the textual contents of the early Telugu
inscriptions it became evident that the Telugu movement started with the rise
of a new elite class. Setting this into a paradigmic framework of socio-cultural
change a new picture emerged in which one could see how small indigenous Telugu
speaking tribal groups shot up to a stage of economic and political advancement
through a set of historical situation present in the Cuddapah region, and that
these in their attempt to establish their newly developed identity as distinct
from the Sanskritic elite promoted Telugu as their official medium. Under this
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new patronage and usage the language itself became sophisticated gradually
and successfully replaced Sanskrit as the language of State and culture. The
deductive line of enquiry can thus elicit many a piece of information which may
not have been mentioned explicitly in the inscriptions, but which were part of
the phenomena that created the inscriptions.

There are umpteen areas for such studies in which epigraphs can be profitably
utilized to explain past phenomena and fill up untold parts of history,
like palaeco-demographic densities and population growth, changes in social
demography, economic quantification, migration patterns, patterns of cultural
diffusion, technological innovations and culture change and so on. There is no
limit. One has to go on extending one’s questions.

I suspect that some of you may have gained an impression by now that I
am pleading epigraphists to become professional historians. It is true, but
as epigraphist-historians. No body can question the fact that inscriptions are
untampered authentic texts handed down from the past. History built on this
authentic material would be qualitatively superior to those based on suppositions
and imaginary reconstructions. In my opinion, any worthwhile reconstruction of
history using epigraphs can be done only by those who are familiar with not
only texts but also the knowledge of the nature of inscriptional records and their
background. Those of you who have seen in situ inscriptions and attempting
to read them on spot may have gained a feeling of having it dialogue with
+he very creator of the inscription in his own time and place. The insights
provided by this direct involvement in processing inscriptions is something unique
and a non-transferable experience. An epigraphist who reads original texts
of inscriptions and aware of the past cultural milieu that created them can
understand that words used in textual composition not only carry meanings but
also feelings. Often one is capable of recreating in mind the happenings of the long
past, not fancifully but logically. Histories written by such epigraphist-historians
would not only be unique but also highly trustworthy and valuable. Both
history and epigraphy get elevated to become attractive and meaningful academic
pursuits.

Further I should emphasize that I am not underestimating the value of traditional
epigraphy. The strong foundations of the discipline are embedded in that. What
we are pleading is to plan how the superstructure is to be raised. Indian epigraphy
is going through a phase of umpteen challenges as well as opportunities. It is
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facing a situation which India itself is facing. It has to grapple with the task of
meeting basic needs and also keep abreast with the advanced world. It is often
mentioned that though over a hundred thousand inscriptions have been noticed
so far nearly 60-70 % of these have not yet been published. In a vast country like
India there are still large areas remaining unexplored. Unless this survey work
is taken on a war footing there is the danger of loosing many records surviving
from the past. The burgeoning population growth has inscreased the pressure
on land. Ancient sites which had already been found fit for human settlements
in the past, the very places where inscriptions are likely to survive but uncared
for now, become easy targets in the process. In order to take up the above tasks
lot of skilled manpower is necessary. There is need for trained students and
scholars to take up this basic work of collecting and publishing all the surviving
inscriptions. This first level of work is as much important as developing new
goals and methodologies.

At the sametime there are vast opportunities open for ‘new epigraphy’ or the
epigraphist-historian. First of all the field itself is most exciting with the
possibilities of unraveling many unknown facets of past phenomena. In the
context of such periods and regions of history for which epigraphy still happens to
be the sole or the primary source, there is a new world open, wherein tremendous
possibilities exist for inaugurating new lines of historical reconstruction. Besides,
in a way, Indian epigraphists have a challenging opportunity for expanding the
scope of their work by logically integrating their study with epigraphical studies in
South East Asia. After all the inscriptions from both these are products of a single
civilization category. When it comes to civilization studies, the Indian epigraphist
occupies a uniqué position. If we go with the current anthropological perception
of civilizations as strategies of adaptation evolved by humankind to achieve its
life goals, the Indian civilization (perhaps the Chinese too) stands as a successful
experiment in adaptation because of its long surviving capacity compared to -
many others which rose and perished. The responsibility of evaluation and
reconstruction of dynamics of this civilizational strategy, at least for that span
of time for which epigraphs are the major sources of study, rests on Indian
epigraphist-historians. That would be a major contribution to humanity itself.
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THE COMMON MAN IN EPIGRAPHS OF BENGAL

Samaresh Bandyopadhyay

Inscriptions are generally believed to contain details about kings and other royal
personages, but, as we shall see below, exceedingly interesting information about
the common man is also available in the epigraphical records of Bengal. In the
following pages an attempt is made to draw the attention of scholars to such
information gathered from the inscriptions dated upto the end of the Gupta
period, which is well-known for the rule of imperial sovereigns.

The fragmentary inscription,! written in Brahmji script of about the 3rd century
B.C. and discovered in 1931, from Mahasthan in the Bogra District of present
Bangladesh, as per all its variant readings, records an order to the Mahamatra
stationed at Pundranagara to relieve the distress caused by famine to the people
called samvarigiyas or shadvargiyas.? Two measures seem to have been taken to
meet the calamity, the exact nature of the first of which is not easy to ascertain
as the first original letter of the record is lost and it is surmised that it consisted
of the advance of a loan in cash, in gandaka coins. The second measure was the
distribution from the granary of sesamum, mustard seeds and paddy according
to D. R. Bhandarkar® and oil or tree and paddy according to B. M. Barua.*
The information about the production of paddy and some other corns in the
inscription suggests that the toil for their production was contributed by the
:illers of the soil who were ordinary peasants as well as common people.

Besides the Mahasthan inscription, quite a number of epigraphs of the Gupta
period contain important information about the common man and his activities,
particularly in the cultural sphere. In fact, many inscriptions were engraved
to record the gifts made by ordinary men and the beneficiaries mentioned in
them were also common folk in many cases. For example, reference may be
made to a copper-plate from Dhanaidaha (in the Rajashahi District of present
Bangladesh), dated in the Gupta Era 1135 (432 A.D.), which records the purchase
and donation of one kulyavapa® of land by a person, whose name ended in Vishnu,
to a Samavedin Brahmana (chandyogya) named Varahasvamin. Likewise, the
Kalaikuri-Sultanpur (Rajashahi District of present Bangladesh) copper-plate of
the Gupta Era 1207 (439 A.D.) records the purchase and donation of nine
kulyavapas of land by the artisan Bhima, the scribes Prabhuchandra, Rudradasa,
Dévadatta, Lakshmana, Kantidéva, Sambhudatta and Krishnadasa, and the
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record-keepers Simhanandin and Yasodaman for the religious merit of their
parents to the Brahmanas Devabhatta, Amaradatta and Mahasénadatta, all of
whom hailed from Pundravardhana and were versed in the four Vedas, to enable
them to perform five great sacrifices. Involvement of as many as ten persons for
the purchase of nine kulyavapas of land may suggest that the persons involved
were not of great means.

Further, the Damodarpur (Rajashahi District of present Bangladesh)
copper-plate® of the Gupta Era 124 (444 A.D.) records that a Brahmana named
Karppatika purchased one kulyavapa of land for the maintenance of his agnihotra
rites and the Damadarpur copper-plate? of the Gupta Era 128 (447 A.D.) speaks
of a person, whose name has not been properly read, purchasing a plot of waste
. land for the maintenance of his great sacrifices. Dated in the same year 128 of
the Gupta Era, the Baigram (Bogra District of present Bangladesh) copper-plate
inscription' records that two persons named Bhoyila and Bhaskara purchased
three kulyavapas of revenue free fallow fields and two dronas of sthala-vastu
(homestead) land in two localities, Trivrita and Srigohali, belonging to the
state, for making donation to meet the expenses of flowers, perfumes, etc.
needed for daily worship and occasional repairs to the temple of Govindasvamin
which was established by thier father $ivanandin. The Jagadishpur (Rajashahi
District of present Bangladesh) copper-plate inscription’ of the Gupta year
128 (447 A.D.) records the purchase and donation of one kulyavapa of land by
the agriculturist householder Kshémaka along with Bhoyila and Mahidasa to
(1) the vikara, (Buddhist monastery), built for the worshipful Arhats, at the
Siddhyatana at Mechikamra in the southern part of the vithi, (2) the viharika
(small monastery) built for worship at Gulmagandhika and (3) the temple built
for the lord Sahasraraémi (the Sun-god) at Gulmagandhika, the purpose of the
donation being the making of provision for bali, charu and sattra and of repair of
the establishments.

Since both the Baigram copper-plate and the J agadishpur copper-plate
inscriptions are dated in the Gupta Era 128 and since both Baigram and
Jagadishpur are in the Rajashahi Division of present Bangladesh, Bhoyila
mentioned in the said two records seem to refer to one and the same person.

If the identification is accepted, then Bhoyila appears to be devoted not only
to the Budha and Sun-god but also to Govindasvamin. In other words, the
epigraphs reveal the religious liberality or eclectic attitud® of the people of

11
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the period and interestingly enough this is also apparent from the Paharpur
(Rajashahi District of present Bangladesh) copper-plate grants!? of the Gupta
Era 159 (479 A.D.) in which is recorded the purchase of 1/2 kulyavapa of land
distributed in four villages and donation of the same land to the vikara of the
Jaina preceptor Guhanandin at Vatagohali by a Brahmana couple, Nathasarmam
and Rami, for the maintenance of the requisite for the worship of the Arhats,
such as sandal, incense, flowers, lamps, etc. and for the construction of a
rest house there.!> Another copper-plate inscription* dated in the Gupta Era
163 (482 A.D.) from Damddarpur records the purchase and donation of one
kulyavapa of waste-land for providing residence to some Brahmanas by a gramika,s
named Nabhaka of Chandagrama. Similarly, in another copper-plate inscription?®
from Damodarpur is recorded the purchase and donation of land made by
one Ribhupala, a nagara-sréshthin (guild-president), for the purpose of erecting
two temples along with two chambers for the two gods Kokamukhasvamin and
Svetavarahasvamin. The Damodarpur copper-plate inscription!” of the Gupta
Era 224 (543 A.D.) records that a person born of a noble family (kulaputra),
named Amritadéva, purchased and made gift of some land for the means of
repairs, etc. of the temple of Svetavarahasvamin and to provide means for the
continuance of bali, charu, sattra, etc. and the materials for daily worship of the
deity.

Besides the above-mentioned copper-plate inscriptions, three copper-plate
inscriptions found in the Faridpur Distict of present Bangladesh also refer to
tae purchase and donation of land by some common people. The first grant,®
dated in the 3rd year of the reign of Dharmaditya (c. 535-540 A.D.), states
that a Bharadvaja Brahmana Chandrasvamin was donated land in the village
Dhruvilati by one Sadhanika Vatabhoga. In the second grant'® of the time of
Dharmaditya, the donor is Vasudévasvamin and the beneficiary is SGmasvamin,
a Brahmana of Kanva-§akha, Vajasaneyi-charana and Lauhitya-gotra. The third
grant® of the regnal year 18 of Gopachandra (c. 540-580 A.D.) states that the
donor purchased the land from some Bharadvaja Brahmanas and donated the
same to a Brahmapa named Bhatta Gomidattasvamin who also belonged, like
Somasvamin of the second grant, to the Kanva-$akha, Vajasaneyi-charana and
Lauhitya-gotra.

It is, therefore, evident that quite a number of inscriptions found from Bengal
and dated upto the end of the Gupta period contain very exciting information
about the activities, particularly relating to the purchase and donation of land,
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of the common man. It is worth-noting in this connection that purchase and
gift of land by ordinary persons was possible since the price of land was well
within their means. In fact, as will be seen below, though the price of land
varied from district to district, it remained more or less the same in a particular
place for quite sometime. Thus, while the Kalaikuri-Sultanpur, J agadishpur and
the Paharpur copper-plates, all from the Rajashahi District, as noted above,
quote two dinaras as the price of 1 kulyavapa of land,? all the above-mentioned
Damodarpur copper-plates, excepting one dated in the 163 of the Gupta Era,*
mention the price as 3 dinaras?® for 1 kulyavapa of land, and the three copper-plates
from Faridpur, referred to above, give 4 dinaras, as the price for 1 kulyavipa of
land.?*

There is absolutely no doubt that the common man is worst-affected if the
market-price, especially of land, escalates and the early Bengal epigraphs dated
upto the end of the Gupta period containing ample proofs for the stability of
market-price of land, indeed indicating farm administrative control, speak a lot
about the economic condition of the common man of the period.

Study of epigraphs of later times from Bengal and other parts of India in
this direction may prove equally interesting and a comprehensive history of the
common man may emerge.

Notes and References:
1. Ep. Ind., Vol. XXI, pp. 83-87.

2. ‘Sarvangiya’ is the reading of D.R. Bhandarkar and ‘Shadvargiya’ of B.M. Barua who takes it to
refer to the “;i';zrson of Shadvargika sect of the Buddhists”. D.C. Sircar (Select Inaériptions,
Vol. 1, 2nd Edition, 1965, p. 80, note 5) thinks that “Sarvarga might have been the name of
a locality”. In his work Sildlekha- Tamradasanadir Prasariga (in Bengali), published from
Calcutta, 1982, Sircar (Introduction, p. 18) rightly points out that most of the image inscriptions
mention the names of kings for giving the date and the persons responsible for establishing images
bearing inscriptions were mostly villagers belonging to the upper-middle class. It is also pointed
out by him that in royal copper-plate grants is often found mentioned about the employees,
holding positions, high or low, along with the names of persons making such grants and that the

engravers of inscriptions were generally ordinary employees (loc.cit. ).
3. Ep.Ind., Vol. XXI, p. 87.

4. Ind. Hist. Quart., 1934, pp. 571
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Ep.Ind., Vol. XVII, p. 345-48.

For a discussion on kulyavipa, see Ind.Ant., July, 1910, pp. 215-216; Ep.Ind., Vol. XXXI,
pp- 61-62 and also Select Inscriptions, Vol. 1, 2nd Edition, 1965, p 288, note 9.

Ep. Ind., Vol. XXXI, pp. 57-66; cf. also Select Inscriptions, Vol. 1, 2nd Edition, 1965, pp.
325-55.

Ep.Ind., Vol. XV, pp. 114 and 129-32.
Ibid., pp. 114 and 132-34.
Ibid., Vol. XXI, pp. 78-83. .

D.C. Sircar, Epigraphic Discoveries in East Pakistan, Calcutta, 1973, pp. 8-14 and pp.
61-63; Ep. Ind., Vol. XXXV, pp. 247f.

Ep. Ind., Vol. XX, pp. 59-64.

It may be interesting to note here that the liberal attitude is noticeable not only in the common
man but also in kings of the period. The Gunaighar {Comilla District of present Bangladesh)
grant (Ind. Hist. Quart., Vol. VI, pp. 45-60 and tbtd., p. 561) of the Gupta Era 188 (507
A.D.) shows that Vainyagupta who is described as M. ahadévapidanudhyata (meditating on
the feet of Mahadéva) sanctioned 11 patakas of fallow land in five plots and some homestead
lands for the requisites of worship like perfumes, flowers, lamps, incense, etc. for the Buddha
in the monastery of Avalokitesvara which was being established by Mahardja Rudradatta in
honour of the Acharya Santideva, the founder of the Vaivarttika sangha of the Mahayana schooi.
Provision was also made for food and raiment, beds, sewts, medicines, etc. of the members of

the sarigha and also for the cost of repair work in the monastery needed to be done in future.
Ep. Ind., Vol. XV, pp. 14-15 and 135-37.

Ibid., Vol. XV, p. 137, note 3.

Ibid., Vol. XV, p. 115 and pp. 137-45.

Ibid., Vol. XV, pp. 115-16 and pp. 141-45.

Ind. Ant., July, 1910, pp. 193-98.

Ibid., pp. 199-202.

Ibid., pp. 203-05.
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Ep. Ind., Vol. XXXI, pp. 58 and 64 (text line 13); Vol. XXXV, pp. 247ff;; Vol. XX, pp. 60,
62-63.

Ibid., Vol. XV, pp. 136-37. While giving the text on p. 136, the learned editor puts a note (no.
2) stating - “the word dvaya was at first omitted, but was inscribed probably afterwards at the
bottom” and on p. 137 while giving his translation of the passages, he states “on receipt from

the hands of Nabhaka of two (or three) dinaras”.
Ibid., Vol. XV, pp. 114, 130, 132-33; pp. 115, 139-40, 143-44.

Ind Ant., July 1910, pp. 95 (text lines 10-11), 197, 200 (text lines 12-13), 202, 204 (text line
16) and 205. It is not clear why on p. 204, line 6, the learned editor states that “the price is not
stated but must have been about four dindras”, for both in the text line 16 as well as in his

translation (p. 205), the price is mentioned.

My sincere thanks are due to a Ph.D. candidate of the University of Calcutta, Sri U. Sandamuni
Bhikku, for quickly typing out the article.
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SOME SURER DECIPHERMENTS OF
THE HARAPPAN INSCRIPTIONS

Ramesh Jain

Earlier a few scholars, working on the problem of Harappan script, identified
relationship amongst the Harappan and Phoenician scripts. Lastly S.R. Rao also
put his stamp about this relationship. The present writer fully agrees with all
such scholars who earlier identified this give and take at the script level amongst
these countries situated so far apart. Though a business community might have
played an important role in this give and take amongst the users of these scripts
but, as for as Harappan script is concerned, there is hardly any expression of this
nature which has so far come to the notice.

It has been observed that many letters of the Phoenician alphabets are halves of
the Harappan signs and some of them are noteworthy for their reverse formations
in respect to the similar Harappan signs. It becomes necessary here to add that
in contrast to the Indian writing system Phoenician is written and read from
right to the left direction.

The fact about most of the Harappan inscriptions is that they are available in
the form of seals. Hence, for those communities who developed their writing
systems on the basis of the Harappans’ writings adopted the direction of writing
of the seals. It resulted in developing a system of writing which followed the
reverse direction from that of the Harappans because Harappans stamped their
seals before bringing an inscription to the readable form.

It can be further added here that so far archaeologists have not unearthed the
original alphabets (varpamala) of the Harappans. What we have in the form of
engravings on the seals are the signs which stand for the Harappans’ words or
the syllables which are placed together to form the words. There might have
been a selection of purer and more abstract phonetic units which formed the
Harappan alphabets Varpamala. Though at the present level of our knowledge
that Varnamala of the Harappans is not available but if there existed one such
alphabets as per our anticipation, then it should have been very similar to that
of the Phoenician alphabets.

Historically what we have in the name of Dévanagari Varnamala is simply an
extension of Brahmi Varnamala which was probably evolved in Paninian times
more on the abstract and objective considerations. Where as the original Védic
Varnamala should have been more value based, symbolic and multi-dimensional
on the lines of Phoenician alphabets. The availability of the number 24 as
mythologically potent unit becomes important. This numeral unit is associated
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with the number of 24 Tirthankaras of Jains, with number of 24 Buddhas of the
Buddhists and also with 24 Vishnu Avataras.

It is most interesting to note that the last 9 letters of the Phoenician alphabets
are visually parallel to the Brahmi numerals from 4 to 10, 100 and 1000 if placed
in the reverse order and the left out first 3 numerals ie. 1, 2 and 3 of the Brahmi
numerals are ideographic in nature marked by the respective numbers of the
horizontal strokes.

S.Numbers 123456 7 8 910111213 14 15 16 17 18 19 20 21 22 23 24 EJ
oseE | GAGJ U LHSI VY (F 0) N PA~T

Letters with

Numeral

value 1234586 7 8 9102030405060 7080 90 100 200 300 400

- Branmy :

Numerals

with numeral C(@'USG\/)((D@ T ﬁa?‘ﬂf)kﬁ-i—:—'-_f.____

values 10 20 30 40 50 60 70 80 90 100010010 @ 8 7 6 5 4 3 2 1 |

With this basic information about Phoenician and Brahmi scripts and surfacing
of their relationship with the Harappan signs an attempt has been made in
the direction of deciphering the Harappan inscriptions. The results are most
revealing.

Here an attempt is made to express the results in most easily understandable
terms. In the words of I. Mahadevan, there are about a hundred types of
illustrations, which are engraved in association with the Harappan inscriptions.
The most common illustration (Field symbol no. 01 in Mahadevan’s words) is
that of Unicorn with parasol-like cult object. It is found engraved on 1159 seals.
Of this illustration, the parasol-like cult object F.S. no 85 is itself separately found
engraved on 19 seals and sealings and what makes it most interesting is the fact
that all the seals with this illustration come only from the site of Harappa.

Lastly after the attempt of decipherment on hundreds of the Harappan seals
a broad understanding developed in terms of recognition of the Harappans as
Paiichalas and also that Unicorn with parasol-like cult object stands as an ensign
of Panichaladésh. It can be further added here that the episode of Drupada’s
loosing-war with Guru Dronacharya helped in the identification of parasol-like
cult object with north Pafichala and Harappa being its capital.

The 19 seals with parasol-like cult object have 9 different inscriptions engraved
in its association. Following chart shows in simplest terms this decipherment
attempt.

4
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Decipherment Chart of The Selected Inscriptions
S. |Text Nos. with similar | Harappan signs with | Remarks
No. [inscription and Phonetic values and
Mahadevan’s full code | word meanings
1 12 3 4
1 (4652 - 210001 It seems the so called
5333 j:\ll\ parasol-like cult object is an
Rajaksh insignia in the shape of a
Rajaksha/ Drona
Rajyaksha If we accept the site of
28511 Royal Insignia Harappa as a capital city
of northern Harappans
then it could be related
with the mythical capital of
Guru Dronacharya and
parasol-like cult object
could be the royal insignia
| of northern Panchala.
2. 4256 108511 In the case of second line

21

750

1l
Sa Sa Shasha/
Chha

Ksha
Sasa (na) ksha

Sasandksha

The royal Insignia

VAR

Pada Dua/Dru

Drupada
Drupada’s Royal

of a Harappan inscription
the reading is to follow the
reverse direction i.e., from
Right to Left direction.
Though Lroadly the
meaning of the Harappan
signs appeared clear but
to bring it to more
understandable Sanskrit
form ‘na’, is added after
‘Sasa’.

Drupada is a well known
Mahabharat personality
but one can see in the
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Insignia name the meanings such
as Two Regions, Second
region or Secondary

: region.
4309-215401 & AF Here, again, an inscription

Vya Ya Shata/ has two lines of Harappan

Chhra signs, hence the direction

28511

21

Vya Ya Chhatra

Parasol (Chhatra)
which is coverer
B
Yada Apanam
When come / brought

Uu X
A/Va Vrita Vri
(Dva = Two)
Diva Vi Varta
Vivarta Diva
Controls Day time

of reading reverses in

the second line.

F.S.No. 54 is described

by Mahadevan as - Person
carrying the special

cult object (the so called
‘manger’ or ‘incense-
burner’)

The parasol-like cult object
is given a huge shape in
relation to the human figure
depicted in its association.

It appears more like a
shelter under which the
human activities seem

to be performed. It could
be a depiction of human
activities under a stary

sky as the upper portion

of the parasol-like object

is shown with fine transperent
looking strokes.

The third sign of the
inscription with F.S. No. 54
ANis in the shape of a
parasol. Normally it should
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4. | 4441-310001
4443

28590

5 4665-210001

28501

TV,

Dva / Pada
Dru Pada
Drupada
[Ensignia] of
Drupada

%H@

Bhara Dva Vrita /
Bharata

Bhara Dva(ja) Vrita
Bharadvaja Vrita
Bharadvaja circle

Ul

A Vi

A Var(na)
Avarana

(= Chhatra ?)
(= Kshétra ?)
(= Circle ?7)
The Area
covered under
Bharadvaja
circle.

have been given the phonetic
value as - ‘Shan’ / ‘Taya’ but
looking to the relevance of its
shape with the associated
illustration both the probable
basic phonetic values are combined
to achieve the word ‘Chhatra’.
Here, there is no complexity of
expression or any difficulty in
relation to the phonetic value
regarding the Harappan signs.
The first sign *11is an ideographic
expression of the numeral ’2’
exactly on the line of Brahmi
numeral ¢ =’ to be pronounced
as ‘Dva’ in Sanskrit. v/
The second Harappan sign

is already given above the
phonetic value 'Pada’. ,

The Harappan sign 7 reveals
new dimensions of the Harappan
engraver’s mind. At one hand
the sign gives the phonetic value
‘Bhara’ (= weight) as it is,
achieved by comblmng (Il (Bha)
and /‘\(Ra) the Harappan sign
but on the other hand it suggests
the meaning of the engraved
word through its shape (a
human being’s leg tied with a
heavy lord).

The illustration of ‘parasol-

like cult object’ here in association
of the word ‘Avarana’ reminds us
the expression ‘Eka Chhatra’ which
means under a single command /
unchallenged authority.
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4322-210001
5243
5244

28590

4440-310001

28590

4320-210001
5263

28590

4321-210001
5252
5257
5289

E N R
Pa Parshatya Pa Apanat
Pa Parshatya Prapana(ta)
Rule / Parshata’s
Reach / Extent control
The extent of
Parshata’s rule
(= Pafichala). -

EV ) I &

Pa Ya Pa Vrii Sanga

Pa ya Pavara Sanga/
Sringa To rule/who/two
company/ ruled which
points / centres head capital
Who rules the two

centres

or

which is ruled from

two capitals / centres.

E

Pa Ya Rah Ganda Gana/
Anga

Pa Ya Rah Gandanga
Rule who live/ Front point/
Remain front position

Who remains controlling
the front

or

By whom the front
remains controlled.
oy &%

Ya Aksha Gopa Sva
Kshatra

Who / Parasol / King self
/ own which dominion
which, king’s own

Parasol / dominion

\
The sign )) is difficult to be
properly recognized. However,
here Mahadevar‘l’s gbservation
is adopted. The é sign is
normally taken with the
phonetic value ‘Pa’, if the
number of strokes are 5. It
stands for the meaning as -
to control /. govern / rule.
The sign%ﬁis a well
recognised sign having the
‘phonetic value Parshatya’
meaning - ‘Pz‘xiicha‘l:la;’< .
The Harappan sign X gives
us the phonetic value in
combination of ‘sa’and ‘ga’
which may result in the
formation of the words, such as
‘Sanga’ and ‘Sringa’. Though
these words are very different
from one another but sound
very similar and both seem to
he completing the Harappan
¢xpression equally well.
The sign tands for the
3 phonetic units - ‘Ga’, ‘Na’
and ‘da’ giving us the word
‘{acial profile’. So we have
the word ‘Gandanga’ meaning
‘front’ by joining the
siyin. ~J Sounding ‘Anga’.

The inscription of the second
side of the sealing with
parasol-like object \J =\“_‘f
makes an interesting example.
It also shows the

passibility of first sign U (a)

standing for ‘one’ and
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28501 U Tﬂyz

A Aw/

(= one?) Yata / Yatra
(= Chhatra?)

Ayata / Eka Chhatra
Unrestrained /
unchallenged

King whose own domain
is unrestrained.

or

King who has Ekachhatra
domain (Unchallenged).

the second sign*Fcould
be pronounced as ‘Kshetra’
or ‘Chhatra’. Hence the
resultant expression

could well mean ‘Eka
Chhatra’ giving the
meaning - ‘Unchallenged’.

Harappan Signs, Their phonetic values along with word meanings

- - 1
/Is.No. Harappan Phonetic value with S.No. | Harappan Phonetic vallue with |
: signs with word meanings signs with word meanings
Mahadevan’s Mahadevan’s
number number
[ RAH CHHATRA
b 1 8 % To live 15 | 155 /‘\ Parasol
T " PARSHATYA - PA -
2 15 Palthila . 16. | 176 E To rule / Conirol
RAJA A -
3|25 ﬁ\ Royal 17 j 21t . Lr (Sara)
Ty |BHARA S N A T
4 30 k Load 18. | 249 t] Coverer
ANGA PADA
s, |a7 3 Limb / Position 19. | 267 ® Points / Divisions
/
GANDA DVA
6. |48 & Face or Front 20. | 293 ) Two
| SA PA
7. 159 'Q (Sara) 21. 1294 ))
SVA YADA
8. l67 % Self 22, [321 Q When
VA A
9 87 ” (Vri) 23. 1328 U
| Hl KA 4 APANATA
10. |89 (Ksha) 24, 1337 u
1 DVA U YA
11 99 Two 25. 1342 Who / Which
P SASA ] YATA/AU/
12 109 111 Chha / Ksha 26. 345 CHHATRA
GOPA AKSHA
13, 13s & King / Ruler 27. | 347 J Parasol
VRITA VRITA/BHARATA
14 141 }K Circle 28 | 391 @

Harappan signs, their phonetic values along with word meanings.




A FRAGMENTARY STONE INSCRIPTION FROM CHANDERI

A.K.Singh

During exploration work for the data collection under the U.G.C. major research
project, at the site of Chandeéri, was noticed a fragmentary inscription lying in
the Tin-shade museum which has not yet been published. It was noticed by
M.B.Garde and others !. The text of the inscription under discussion is prepared
from the original stone, photograph and inked estampage. The findspot of the
inscribed slab, which is now deposited in the Tin-shade museum of Chandeéri
(accession no. BCD 2529 B), is not known.

The record is fragmentary, being a portion of a large inscription. At presnt, only
upper part of the stone is preserved in two parts. The inscription is written in
Sanskrit language and Nagari characters which are, palaeographically regular to
the period of 12th Century A.D. Most of the aksharas are well formed. As regards
palaeography, it is interesting to note that a separate sign for b is used in bandeta
(line 1). Some of the letters like cha, ja, dha, and bha are yet to develop their
counterpart in modern Nagari. The only difference between v and dh is that the
latter has a slanting stroke on upper left portion. The sign for medial a in sreyam
(line 1), and in ikshvaku (line 3) is of curved top stroke variety, is different from
signs for the same matra occurring elsewhere in the inscription. The sign for
medial e is of two types, one a slanting siromatra ending in an upward curve as in
bandeta (line 1), and the other a fully developed prishthamatra as in Samkarebhyah
(line 1). Medial o 'is likewise indicated either by a siromatra as in dévo (line 2) or
by prishthamatra as in namo (line 1). It is of noteworthy that the correction work
was also done as missed letter ni in dhorini (line 4) was carved in smaller shape

at the right top of the letter ri, possibly this addition was made at the time of
checking. ‘

As a considerable portion of the record is lost, it is not possible to give a full
description of its contents and purpose. Possibly, it is part of a prasasti, the
purpose of which may be to record the construction of a temple 2, built under the
patronage of or during the regime of a king of the Pratihara dynasty. It begins
with the symbol for Om followed by two dandas, invoking the deities, traces the
mythical genealogy. Further, the genealogy of the Pratiharas’commencing from
Hariraja to [Abhalyapala is found in the recovered portion of the inscription.

23
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It records the name of the later Pratihara ruler Hariraja, Bhima, Ranapala,
Vatsaraja, and [Abha]yapala. Achievements of these rulers are described in

general terms, comparing with the deity and epic heroes 3.

Hariraja is also known from other inscriptions. A fragmentary stone inscription
from Kadwaha * records that Hariraja as paramount ruler belonged to the family
of Pratiharas, otherwise known as the Girjara, in which was born a mighty
ruler named Durbhata and that Hariraja was the son of a king (whose name
is lost). We learn from Bharat Kala Bhavan copper plate inscription that
the Pratihara king Hariraja was ruling in V.S. 1040 5. He bears the title of
nripachakravart; and maharajadhirdje which indicate his position as an independent
ruler. Inscription of V.S. 1040 registers Hariraja’s grant of two halas (measure) of
land on the occasion of a solar eclipse while he was staying at Siyadoni (modern
Siron Khurd, Lalitpur, Jhansi). Thubaun inscription of Hariraja dated V.S.
1055¢ tells that the famous king Harirajadéva born in the Pratihara-kula, is
find to have beheld kings equally $ri Harsha and Dhanga as his subordinate
(karada). A Chandeéri inscription of V.S 11007 mentions Ranapaladéva and records
a prasasti of the $aiva ascetic Prabodhadiva. Pacharai inscription of V.S. 1122
mentions Hariraja, Bhima and Ranapala. The name of Pratihara ruler Bhima
and Ranapala, Vatsaraja, Suvarnapala, Kirtiraja and his brother Uttama are
mentioned in Kadwaha inscriptions®. Rulers of this dynasty are also known
from an unpublished stone inscription found at Chandéri. According to the
genealogy of this inscription °, Hariraja was the second member of the line,
his predecessor being Nilakantha. Fragmentary Kadwaha inscription mentions
Durbhata as another king of this family. He may have been a predecessor of
Nilakantha. Harirdja was succeeded by other rulers, viz. Bhimadéva, Ranapala,
Vatsaraja, Suvarnapala, Kirtipla, Abhayapala, Govindaraja, Rajaraja, Viraraja
and Jaitravarman.

The inscription under discussion is important as it throws light on the history of
later Pratiharas who were in the region of Jhansi, Chandéri, Thubaun, Pacharai,
Kadwaha and adjoining areas durint 10th - 13th Century A.D

TEXT

1. O || namovidhitva subha Samkarébhyah || vadosatam $akha samavritar
| bandéta papahamdhyam abhiitam Sambhubhiruham || paschyad-upretya
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kamala nayan: 6padhaya dhanyam vidhaya parichufnvanamﬁjtakshim |
Radha-payodhara yugam spri§ato Murareh éréyamsivah kara chatushvayam
atanotu || paksha dharmmatva mahatmya dvidehasyapi ..... t-trita ........

mah stutividhayind || samsarodaya mamgaléka kalase éri Meéru
érithgd parinyasta syamala patra samsthita mahadipa prabhatasurah
| vinasurni Sikhamditaika nalini sarmvodha Vidyadharodhvantav-vamsa
dhuramdhars vijayaté devodvishadvigrahah || phalitah ériphalaih §ubhraih
punyapushpaistu pushpitah | vamsah tasmad ayam jatah sarvva
ratna mayodbhiitah || tatr-asin manasomanuridi-namapor dharmmartha

kamagra bhiirbhipalety-abhidhana chamdra jaladhir-varn-asrava.....

pa vams$a mauktika nabhair ikshvaku mukhyaih kshamayat putrair-vahir-
antar atmanitatha dadhrésamamvadapi || aimdra dyimnirabhuttatra
yuganam eka vimsatih | vidhind vidhina yasya jalpato jalpato gata ||
papajanmatatah ériman-pratihartta taponidhih | aimdra sulabha madyapi
padam yad upadaidatah || kritva digvijayena yéna bhujaydr virasriyam
bharatim kantévakshasitoya-sher duhitaram samra ......

tihara ity abhinavannamatra lokottaram tenam prapi tatojanis
tribhuvana khyatéva vaméatmana || valyesa[sura] $ivastra $astra chatur
acharyai ka chittanugastarunye vinayaika vriddhi vidhina $rimgara
viradrayah | vamddhachchemakhamdhimadhorini dhurathast aimdra
dhairyd dayaveses-minn aparepi bhiimipataydyatah pratiharatam asit

kramat tatra sayéna prithvim samvibhratapta Hariraja samjna ma....

Krishneénabhitva Hariyaivanaiva || Yudhishthirdjayi Bhimah Sahadéva
gunopithah ubhrataun kaladveshi sabha .. tatdjani || jatastatah éri
Ranapala-bhiipah éri Rama samgrama rasayana érih | Raudropiviropi-
bhayana kopiyah samyugénai cha jagamahasyam || Vatsaraja$tato yajne
Vatsarajosatambhayat | Vatsarajah satamprityas Vatsarajas tatonyatha ||

érimgara viraika nivasé bhii...

sthitamahim $asahivvisastrévabhi chaturvvarnnavikararasau || .... tah
parthita .... pa... rshi prakiya yugantakalah sanmargga samstha kalikala
kalah || bhankimasammygjya sukham - sukham $antkatrivarggam cha



26 Bharatiya Purabhilekha Patrika

vicharavuddhya | svah simdhunih érénimadhayyaka ..... ranapadau
trimpadam avyayokhyam || radanu vishamavanau vairisimadirinam nripah
.... yapalah palayamasa pa.....
7. ... masyaguni ...... na ...... sasapa ..... gara guror nanartha sastra
SR ra paryajah phatukarma

SRR

Plate | Plate I
A fragmentary inscription from Chandeéri A fragmentary inscription from Chanderi

Plate Il
A fragmentary inscription from Chanderi
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PALAEOGRAPHY OF THE PEDAPALAKALURU
 GRANT OF ANAVEMA REDDI

C. Somasundara Rao

The present grant was edited by N.Ramesan in Copper-plate Inscriptions of Andhra
Pradesh Government Museum, VolI (A.P. Arch. Series, No.6), pp.185 fl. The
inscription belongs to the reign of Anavéma Reddi (1364-86 A.D.) of the Reddi
family of Kondavidu. It is dated in the Saka year 1300 corresponding to
1378 A.D., which falls in his reign. The other astronomical details also tallied
correctly and the corresponding date is 4th December 1378 A.D. Hence, the editor
considered it to be a grant issued by Anavéma himself.

However, the palaecography of the inscription is very late. The difference between
the date of the inscription and the use of the late script has not been noticed at
all. Since the date tallied well, one may consider it to be a genuine document,
but written in late palaeography, in which case it must have been a copy of a
genuine record.

To suspect the record to contain late characteristics of the Telugu script, we may
state that the general shape of the script is roundish, while in the Reddi and
Vijayanagara inscriptions, it is linear. The script with a small cursive stroke is in
contrast to the characteristic elongated upward stroke at the top of the letter in
15th and 16th centuries. On the basis of the letter forms and the less elongated
script, one might date the inscription to 17th Century at the earliest.

Letter da which was written in 15th and 16th centuries with an open shape at
the lower end has attained the full shape in this record. The aspirate mark as a
small vertical stroke to consonants occurs no doubt in the 16th century, but not
to all the letters which could be distinguished. De and dha could be distinguished,
because they were written differently earlier while now they attained the same
shape and hence the necessity of the aspirate mark. Dha was written like and tha
with a dot inside. Ba and bha were written differently because of the absence of
serif in the case of ba and its presence in bha. Only in the case of medial a for ba,
a mark was put to distinguish it.

Now invariably bha was given the vertical stroke at the bottom of the letter. Kha
which was different from Ka, also uniformly gets aspirate mark now (lines 53, 67,
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104), while it was found unnecessary earlier. Even if there was an aspirate-mark
for Kha in 16th century, it was at the left lower end of the letter, while late
characters and even now, the aspirate mark was given at the right side.

Another point that is to be noted as a late characteristic of the script of the
inscription, is the distinction between medial forms of e and ¢ and o and 6. This
distinction is not found in the inscriptions of Andhra Pradesh, following the
Sanskrit language in which there are no short vowels for € and 6. Though Telugu
inscriptions are available from 6th century A.D. onwards, there is no separate
sign to differentiate vowels ¢ and & o and 6 and in the same way, their medial
forms. Long vowels and their medials are used. Only from the context, one can
make out the difference. Though the old practice continued in this inscription
also, there are instances where the new form of distinguishing the long medials of
¢ and o are found. Though Véma was written as hrasva (1. 61) in the old format,
there are instances where a small arc distinguishes it as long medial, as in the
case of Verikata - bhattaraka (1.85) and Veémkatavadhani (1.94). The latter form is
what one writes even now. Similarily, the old form of one medial, common to o
and 6 , exists in the case of bhaga (1. 102) and poyina (1. 115). However, a number
of instances can be cited, where the long medial is written with a vertical stroke
or arc in the upper part of the letter.

. 67 ' Véma - bhupo
L. 78 Gotréna
11 81, 83, 84, 202, 203
L. 73 Ahobala
90
95
n 114
118 machenu
204
122 vaganu
60 prabho
34 nirato

Again, in 15th and 16th centuries, the medial forms of i and : are not easy of
distinction. eg., the letter va with either of these forms was written as vi. The
inward indentation alone makes it a long medial. While thig was followed here
also, as in Avadhani and sima (ni - 1. 95, si - L. 105), there are a number of
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instances where a stroke at the top was given to make it a long medial.

161 Vira
162 Jivitam
11 87, 91, 94 dikshita
1103 sima

The above palaeographical features of the Pedapalakaluru plates definitely show
a variation from the data which they cotnain. The forms may be dated to 17th
century A.D or even later.

Another characteristic of the inscription is that while the copper-plate inscription
of the Reddis were of the rectangular size, with hole in the left margin for the ring
to pass through ending in a seal, this grant is of oblong size with a hole at the
top, as was popular during the Vijayanagara period. But it may be noted that in
the latter period, the Nandi-Nagari script was usually employed for copper plate
grants and the upper part of the plates was not plain, but a Little bit designed.
A date of 17th century for this grant, based mainly on palaecographical features,
may be appropriate to suggest.



DATA OF COINS IN MARATHI INSCRIPTIONS OF YADAVAS

Vaidehi Vasant Pujari

The increasing use of Marathi language in the epigraphic records was evidenced
in 12th and 13th century A.D. Most of the Marathi inscriptions are found in
the Marathi speaking area comprising of today’s Maharashtra with exception to
very few inscriptions that are found in Karnataka. Yadavas of Devagiri and
$ilaharas were the two prominent dynasties that extensively issued grants in
Marathi. Apart from these dynasties many private people also used Marathi
while recording their gifts. In most of the inscriptions Marathi is mixed up
with Sanskrit and scarcely one comes across the records issued in pure Marathi.
Normally the eulogistic part used to be in Sanskrit followed by the rest of the
text in Marathi including the actual record of grant and ass- curse or sometimes
except the ass- curse, which was in Marathi, the whole text used to be in Sanskrit.

The Yadava period is marked with the growth of Marathi language, which is
evident from many literary works produced during this period. Though the use
of Marathi was not unknown prior to Singhana II, we see the Yadavas making
use of Marathi frequently only during the reign of Singhana II and later and
tradition was continued by his successors. The Marathi inscriptions of Yadavas
reflect upon the use of various coins. The present paper intends to discuss the
different coin- terms.

Gadyana: Gadyana or Gadyanika is one of the most popular terms, which is found
commonly in various epigraphic records used for gold coins in South India from
7th to 16th century. N. Krishna Reddy has mentioned Gadyana being a synonym
for the nishka and made in Andhra country'. This gold coin is referred to in
various Marathi inscriptions as well. However, in Marathi inscriptions, most
of the times the abbreviated form of Gadyana i.e. ‘Gd’, is used. So far only
two inscriptions mention the word Gadyana in full. One of them is Pandharpur
inscription of Ramachandra Yadava dated 1273-77 A.D., which is popularly
known as Chaurydinshicha Silalekh?. This inscription contains a list of donations
in the form of money given to the God by different devotees during the period
1273-77 A.D. The other inscription that has full form of Gadyana is an undated
inscription (probably 12th century A.D.) of Sangit Masjid at’Ambe-Jogai®. The
object is to record the grant of the land yielding 10 gadyanas to the temple
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for worship. The abbreviated form of Gadyana is found in various inscriptions
for example, Nandgaon inscription of Yadava Krishna dated Saka 1177 (1265
A.D.), records gifts of gas or Gadyanas by some of his officials and citizens for
offering flowers to the God*. The same expression is also found in the Kannada
inscriptions of Yadavas. The Kannada inscription of Yadava Ramachandra found
in the Pampapati temple at Bennehalli records the grant of 10 gadyanas to 12
mahajanas®. Other South Indian inscriptions exhibit many varieties® of gadyana
like Mayira Gadyana, rayajagadala gadyana, lokkigadyana and so on’. However, in
Marathi inscriptions the plain word Gadyana appears without any prefix. Only
Dive-agar inscription contains different form of the term Gadyana i.e. su. ga. or
abbreviation of suvarna gadyana 8. The famous treatise on mathematics, Lilavati
of Bhaskaracharya refers to the term Gadyana °. However, in Lilavati it denotes
a weight of 48 gunjas(rattis) and not coin. So probably it was a coin of 48 gunjas
(rattis) and not coin. So probably it was a coin of 48 rattis.

Asu: This expression seems to have been originated from the Tamil word ‘ Achchu’,
used for gold coins!® appearing in many inscriptions of Cholas and other South
Indian inscriptions. Moreover, gold species of Singhana and Mahadéva are
referred to as hemaachchu or achchus of gold in Dravya Pariksha of Thakkar Pherut'.
There are only three inscriptions that mention the type, @su. Of these inscriptions
Patan (Chalisgaon Taluk, Dhule District) inscription'? of Snghana dated 1207
A.D. is one. It records the endowment to the college established by Changdev
to study Siddhantasiromani. Changdev was the grandson of Bhaskaracharya,
astounding mathematician and the author of Siddhantasiromani and Lilavati was
Rajajystishi in the court of Singhana. Ambe Jogai inscription of Kholeshwar'
(commander in chief of Singhana II) records the gift to the God Sakalesvar, which
cites the term asu twice. It lays down a regulation according to which, provision
was made to offer the god five arecanuts on every asu't. The third reference
to dsu is found in an undated (probably 14th century) Parada inscription!s
(Mehekar taluk, Buldhana District). It records the donation of Chature village
to the God Gaudev and on the violation of the regulations laid down in the
inscription 20 asus were to be paid as a fine. The term Asu is found exclusively
in Marathi inscriptions and is absent in Sanskrit or Kannada inscriptions of
Yadavas. However, interestingly the contemporary Marathi literature is full
of illustrations of the same type of coin. Govinda Prabhu Charitra (text of
Mahanubhav sect'®) refers to one Saranga Pandit offering one asu as Dakshina
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to Govinda Prabhu®, saint of Mahanubhav sect. The other text, Liacharitra
illustrates an incident, where, Mahimbhat (disciple of Govinda Prabhu) buying
clothes for two asus'®. It shows that the word asu was prevalent only in the
Marathi speaking area. Probably asu was Marathi synonym of Gadyana.

Dramma: The term Dramma is mentioned in many contemporary inscriptions of
different dynasties of South India. It was a silver coin. Dramma is a Sankritised
form of the Greek word ‘drackma’®. The dramma is mentioned in medieval
Tamil inscriptions as Tiramam?. The Marathi inscriptions reflect the term
dramma and its different forms as well as abbreviations. The abbreviations
were used more frequently. Ardhapur inscription® of Singhana of 1236 A.D.
gives list of donation of different numbers of dra or drammas to various deities.
The above mentioned Pandharpur inscription of 1273-1277 A.D. refers to the
three abbreviations of the term, namely dra-*?, da-* and dem?t. Pandharpur
inscription of 1311 A.D. also mentions the term dra. Mahul inscription of Silahara
Haripaladéva of the year 1153 A.D. refers to the word Dram?s. Dramma is also
mentioned in Lilavati by Bhaskaracharya?. Another curious form of dramma 1s
Dama. This particular form is found only in Marathi inscriptions and not any
other inscriptions of the same period. The earlier mentioned Patan inscription of
Sifghana along with asu also refers to dama. The Bidkin inscription of Yadavas
dated 1251 A.D. refers to one Sethi Chaiigdeo who donated four damas®’. Marathi
inscription of Aparadityadeva II of $;lahara branch of North Konkan dated 1185
A.D. also contains the term, dima.?® Marathi literature of Yadava period cites
many examples of dama. Lilacharitra (religious text of Mahanubhav sect) gives
an instance where, Baisa (disciple of Chakradhar Svami, chief exponent of
Mahanubhav sect) purchased grocery at the cost of 8 damas?®. One Bhatobas in
Lilacharitra spent three damas to buy rice and wheat®. Some Marathi inscriptions
of Silaharas of North Koikan mention the word porutthe® or porutth?®? dramma.
This term seems to have been current in the North Konkan® and has been taken
to mean Parthian dramma®.

Ruka: According to A.M. Shastri, this word is a contraction of the term
“pipyaka®”. The expression ruka or rud has appeared quite a few times in the
Marathi inscriptions. The Pandharpur inscription of 1273-77 A.D. records the
donation of djanmantika (till the domnor is alive) ruka®. Bhandak inscription
of 1211 A. D. in Chandika temple records the gift of 9 rua} to the goddess®.
Sometimes ruka denotes money in gerferal sense and not particular type of coin
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as such. Velapur inscription of Ramachandra dated 1305 A.D. expresses the list of
donations in the form of money (ruka) to the god®. Many a times this particular
term is reflected in early Marathi literature-as well. Lilacharitra refers to some
incidents where Sadha bought garland for three rukas and Gaurai paid three
rukds to buy ghee®. The term continued to be in use as late as 18th century *.
According to S.G. Tulpule®, it was a silver coin but Brahmananda Deshpande*?
describes it as a copper coin. The similar term ruka is a common term known
from 7th century in Andhra*®. In Andhra it denoted gold or silver coin.

Adu: The expression Adu is found only in the Ambe Jogai inscription..
According to this, adu on every asu was to be offered to the god. M.G. Dikshit
opines that adu is the Marathi form of Kannada term for some insignificant
weight*s.  An identical denotation, adaka or adika is cited in early Marathi
literature. Lilacharitra mentions at one place that some banajris offered one adaka
to Chakradhar Svami*. The similar term addugu sometimes appears in South
Indian inscriptions*”. Being a coin of lesser vlaue probably it was of copper.

Paika: The word paika is mentioned in the Pandharpur inscription of Yadavas or
Chauryainshicha Shilalekh as a general term for money and not particular type of
coin. It contains paikyacha vivaru or description of donations given by devotees,
which is followed by the list of donations given by various devotees*. The
same expression is alsc referred to in contemporary Marathi literary works. In
literature the term indicates a particular type of coin. At one place it is mentioned
shat garland was bought for 1 paika*®. Paika was probably a copper coin.

Visova: The denomination wvisova is the Prakrit form of the Sanskrit word,
vimpodika®™. Vimposdika appears in Vishnuséna’s charter along with the term
ripaka®'. The Kannada inscription of Managoli dated 1161 A.D. refers to the coin,
Visas2. The earlier mentioned Patan inscription of Singhana II refers to visova of
dama. Panchalinga temple inscription of Singhana II, which is in Sanskrit, also
mentions the term visa®®. There is no unanimity among the scholars regarding
this term. According to D.C. Sircar it seems to be a copper coin, 20 of which
made one silver coin called rapaka®t. V.V. Mirashi®® and S.G. Tulpule® also accept
the view that it was 20th part. While Nagaraju maintains that it was 16th of
pana®. Kittel’s Dictionary explains visa as 1/16 of kana®®. B.D. Chattopadhyaya
concludes that it was 16th part of Gadyana®. He further states that visa could
take on different meanings in different contexts®. Thus, though it is difficult to
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ascertain the exact value of visa or visovd, if the original Sanskrit term Vimpadika
is derived from the word Vinsh (twenty) in Sanskrit may be initially it meant
1/20th denomination. The word visova could have originated from the term wvis
i.e., twenty in Marathi. However, one thing is quite obvious from this discussion
that visa was a denomination of many coin- types like Gadyana, dramma, pana and
not of any particular coin. Dravya Pariksha of Thakkar Pheru mentions visova as
a weight and not as a coin®'. Probably any coin of particular weight was known
as visovd irrespective of its metal.

Kawadi: The use of non-metallic medium of exchange was known from earlier
times. Ome of such widely used commodity all over India was conch-shell
or kawadi. The Ambe- Jogai Inscription of Kholeshwar mentions the word
kawada®®. This is the only Marathi inscription that mentions kawadi or kawada.
In contemporary Marathi literature quite a few times this term has appeared.
There is reference of Chakradhar Svaimi who won some kawadya and lahan (small)
kurang kawadya in gambling and bought food with it®*. The expression kawada is
mentioned many times in the various inscriptions of 12th and 13th century of the
temple of Puri®.

Thus, in this paper an attempt has been made to discuss the varius coin-types
that are mentioned in Marathi inscriptions of Yadavas. There are certain coins
like pana®s or nishka®®, which are depicted in Sanskrit and Kannada inscriptions
of Yadavas but are not found in the Marathi inscriptions. Many of the coins
appearing in Marathi inscriptions of Yadavas can be corroborated by the other
inscriptions and contemporary Marathi literature. Thus, it enables us, at least
partly, to understand the pattern of currency system that was prevalent during
Yadava period.
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ENDOWMENTS OF AYYAVOLE GUILD

Anuradha K. Ranade

Throughout India, trade and industrial guild were a common feature of economic
life since very early times. A guild is basically an expression of an organized
economic activity. Men of different professions and trades came together to
form groups with definite rules and regulations to guide them. They started
out essentially as economic units to look after trade and commerce. The guilds
were normally referred to -as Sréni, Puga, Gana, Kuta, etc.

Tt appears from the inscriptions that, during the 12th century A.D. in many
cities of Maharashtra, the professionals like weavers, oil pressers, etc. had their
commercial organizations!. As a matter of fact, the guild system of ancient period
started disappearing gradually in Maharashtra in the post 10th centuries A.D,
though some of them must have survived till the 12th century A.D. In the present
paper, an attempt has been made to focus light on a guild on the 12th century
A.D. and its influence over trade in southern Maharashtra, as revealed through
the inscriptions. "

We get only scanty references to the guilds in Maharashtra in the post 10th
centuries A.D. In the Bhadan plates of Aparajit? guild is referred to as nagara.
Mirashi suggests that this nagara is the same as Kannada nakara which means
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a guild® . Some inscriptions during this period record the guilds by the term

nagare. For instance, a Kannada inscription of 1078 A.D. from Yeragi taluka in
Nanded district of Maharashtra* and a Marathi inscription from Patan® dated
1207 A.D. also records the nagaras meaning a guild.

The medieval period witnessed the flourishing of a powerful merchant guild called
‘Ayyavole-500’ in different parts of South India. The member of this guild had
made munificent benefactions in cash and kind to the temples situated in the
areas of their trade operationst. There are frequent references to their trade
activities. Their financial support and revenue rendered to their royal patrons
and their contributions towards religious and charitable institutions would give a
clear picture of their trading profession and their hold over various professionals
and the merchants both the retailers and the whole sellers.

The ‘Viravanaiiju-samaya’ was the famous organization of the traders and
businessmen and had spread its activities over whole of South India, Ceylon
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and some countries in the east’. Their headquarters was at Ayyavole or Aihole
near Badami®. They established fairs in towns and villages and appointed officers
to be in their charge®.

Two inscriptions from Maharashtra record the endowment of this ‘Viravanaiju’
guild from Ayyavole., one is the Kolhapur stone inscription of Silahara
Gandaraditya dated 1136 A.D.!° and the other is the Miraj stone inscription
of Silahara Vijayaditya dated 1142 and 1144 A.D.!'. Both the inscriptions are in
Kannada language and this show the Kannada influence over thes territories of
Southern Maharashtra.

The Miraj stone inscripation!? tell us that it consisted of the Gavaras and the
Mummuridandas and that they were the recipients of 500 hero edicts [Pafichasata
Virasasanams| and how they support the ‘Vira Valafiju Dharma’.

The stone inscription from Kolhapur gives the description of the hierarchy of
Jain monastic establishment at Kolhapur i.e,. Ripanarayana Basadi. It records
the endowment made by the ‘Viravanafju’ or Ayyavole guild. The inscription
makes an attempt to trace exalted genealogy of the traders of this corporation.
It records their birth in the race of Vasudéva Miulabhadra.

Often we see that educational institutions like Agraharas, Brahmapuri,
Ghatikasthana, and the Jain Basadi were endowed by the rulers and charitably
disposed people for the ancient learning and for its propagation. The above
mentioned Ripanarayana Basadi was a very famous basadi from Kolhapur during
twelfth century A.D."*. From the epigraphic records, the Ripanarayana Basadi
appears to be a great center of learning, most probably a jain center of higher
learning. Its chief was Acharya Maghanandi Siddhantadéva.

The famous guild i.e. Viravanafiju guild from Ayyavolepura had made
endowment to this establishment as is evident from the inscription [Kolhapur
stone Inscription|. The endowment was received by ‘Srutakirti Traividyadeva’
of Pustaka-gachcha in Desiya-gana of the jain temple at Kolhapur. As
mentioned above, this basadi was greatly supported by the ruling authority and
was also supported by ‘Ayyavolepura Viravanaiiju’ guild and the Sethis and
other prominent dignitaries in society. Kolhapur stone inscription of Silahara
Gandaraditya!* records the endowment made to this establishment and the same
was received by Srutakirti Traividyadéva of the Pustaka-gachcha in Desiya-gana,
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for the jain temple at Kolhapir. For making these endowments the taxes were
levied on the commodities sold in the village market. These levies were both
in cash and kind which included arecanuts, betlal leaves, one sollage on each
~ pitcher of ‘clarified butter oil, palas on cloth, bisige on karuse items of furniture
on carpenter’s house, specific quantities of vegetables and spices [green ginger,
turmeic, garlic, dry ginger, cumin, black pepper, salt and mustard], eighteen
kinds of grains, dry and fresh fruits, products of florists and potters.

A variety of products were levied, which were sold in the market. Also we read
about a pana on each horiga on articles sold in each shop of cloth merchant and

goldsmith. Levies in kind are often mentioned in terms of differing units of cart
loads and head loads.

It is interesting to note that, for finalizing these levies, the corporation
consisting of gavares, gatriyas, the settis, the settiguttas, the gamundas and
gavunda-svamins, certain prominent traders and merchants of Kolhapur, Mirinje
and Baleyavattana, the chief of Torambage, the manager of Mayisige, the sherif of
Kavadegolla and the royal merchant Rajasresthin®® had their meeting and in this
joint meeting the levies were fixed on above mentioned items. Thus, it was not the
sole decision of Ayyavole guild, and had to consult with the merchants and the
sethis from the local areas and the representative of the above mentioned nagaras
and also the government offical i.e., Rajasrésthi of Silahara ruler Gandaraditya,
and the chief priest of the temple from Kundipattana, etc. and with their consent,
the share of levies to be endowed to the temple was fixed. The purpose here was
obliviously the maintenance of the temple, Ashtopachara puja,'® etc. What is
interesting to note is that the endowment made here were not just given once,
but it was regularly supplied through the above mentioned levies.

Miraj stone inscription!? of Silahara Vijayaditya dated 1142 A.D.is more or less
the same as Kolhapur stone inscription, in recording the endowment made to the
temple. Here the deity is ‘Madhaveévar’. It records in two parts, each mentioning
specific levies in two different years i.e. in 1142 A.D. and 1144 A.D.

This inscription describes Viravanafiju- 500, who hold Bhallukidanda and
Mummuridandas. The record mentions nearly a score of Settis by name the
baccas, the bangle sellers and scent merchants, who are residents of 32 coastal
towns, 18 cities and 64 Ghatikasthanas. These merchants had assembled for a
meeting as general body of representatives of different districts viz., Piriyugavara,
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Siriguppe, Jugulakoppa and (?) Geyu. They granted certain dues on the occasion
of the friday market at Sedambal. It is an interesting epigraphic reference to a

weekly market in a village.

This general meeting was attended by the merchants, who were the members
of Viravanaiju guild in southern Maharashtra. They were residents of Mirinje,
Bage, Donikod, Tolakale, Kundli and Sedambal. It shows that the village and
city merchants in Maharashtra also were members of the guild and actively
participated in their general body meetings. The fact that has been observed
here is that no monopoly was enjoyed in the decision making of the fixation
of taxes by the guild alone. The famous historical guild i.e. the Viravanahju
had to consult the government officials viz., Rajasréshtti as well as the Settis,
Nayakas and other dignitaries in the neighbouring area. Thus a joint meeting
was organized and the nature and the purpose of the endowment were fixed.

The second part of the inscription deals with another endowment made in 1144
A.D. on occasion of Sivaratri. It was an endowment made by Bhayipayya Nayaka,
a government offical and Malapaiyya Nayaka, the superintendent of the market
at Mirinje for pija and making food arrangement of the matha in Madhaveévara
temple, which probably could be a centre of learning and must have visited
frequently by munis and the priests. The endowment was received by the chief
of the matha, Sovaraséi Siddhantideva.

Thus both the inscriptions show that the members of this guild had made
munificient benefactions in cash and kind to the temples at Kolhapar and
Sedambal. It throws some light on the markets, the commodities sold in the
markets, the local taxes, the revenues collected, the levies imposed over the
commodities, the share of cash levies and the measure of the kind levies collected
from commodity sellers, shopkeepers, etc. It also throws light on the dominant
role of the Viravanahju guild in fixing the levies. However, at the sametime it is
clearly visible from the inscriptions that they did not enjoy monopoly in fixing
these dues and had to consult the merchants and sethis from the local areas and
the representatives of the various nagaras and also the government officials viz.,
Rajasreshti. It can be stated that in such joint meetings the trade policies policy
matters of the guild and their execution at the descending orders from town to
the villages must have been planned, which were very much necessary for the
expansion and strengthening of the mercantle activities.



Endowments of Ayyavole Guild

Notes and References:

(3]

10

11

12

13

14

15

16

17

Epigraphia India, Vol. V. p. 29 also, Panse M.G., ‘Yadavakalin Maharashtra’ (Mar.)
p.62

Mirashi V.V., ‘Shilahar Rajvamsha(;ha Itihas Ani Koriv Lekha’, pp 43-56.
CIL, Vol. VI, No. 7

S.H. Ritti and G.C. Shelke, ‘Inscriptions from Nanded District’, p.219
PMKL., pp. 105-14 (Prachin Marathi Koriv Lekha’ §.G.Tulpule)

K.M. Shrimali, ‘Cash Nezus on Western coast’, 850-1250 A.D., A Study of the
Shilaharas, in the Third international Colloquium Coinage, Trade and Economy -ed. A.K.
Jha, p.183.

V.Krishnamurthy, Socio- Economic Condition of Eastern Deccan, p.96

G.S.Dikshit, Trade guild under the Chalukyas of Kalyani, in ‘Essays in Ancient

Indian Economic History’.

Ibid.

CIL, Vol. VI, pp. 229-35, also Mirashi V.V, op.cit., pp.227-83
Ibid., Vol. V1, No. 55, also Mirashi V.V, op.cit., pp.293-302.

Ibid.

This was a Basadi attached to the,Riipanarayana temple and it was near ‘Shukrawar Vesht’
at Kolhapir. It was established by the Nimbaras who was a Samant, an official of Silahara
ruler Gandaraditya. He named this basadi as ‘Rupanarayana Basadi’, after one of the titles of

Gandaraditya i.e., Rupanarayana.

Mirashi V.V., op.cut., 277-85.

CIL, Vol. VI, pp.232-33

Puja performed with jala, chandana, pushpa, akshata, dhiipa, dipa, naivédya and tambula’.

CII., Vol. VI, No.55 y

43



44

A COMMEMORATIVE AND EULOGISTIC PORTUGUESE
INSCRIPTION FROM GOA: A STUDY

Swapna H. Samel

The Portuguese were the first European to gain concession in India and since the
landing of Vasco da Gama near Calicut in May 1498. Until the appearance of
the Dutch and English, they held monopoly of trade between Europe and India.
Portuguese rule in Goa has been the longest of any ‘colonial power’ in any land.
The most remarkable feature has been the fact that the Portuguese were the
first to arrive in India and the last to leave its shore as a ‘colonial power’.* The
Portuguese who claimed to have come to India in search of Christians and spices
slowly tried to establish a political domination.2 On 3rd march, 1510 Albuquerque
took possession of old Goa from Ismail Adil Shah, the Sultan of Bijapur. Alfanso
de Albuquerque after final assault on Goa island in 1510 laid a solid foundation to
the Portuguese colonial structure. They took Goa in 1510, Dieu in 1534, Daman
between 1538-45 and finally Salsette and Bombay. The Portuguese seems to have
traded virtually with every major port in Asia. Among those known are ports
in Asia, Indonesia, South Arabia, Burma, Thailand, Malaya, East Africa, Persia,
Japan, Ceylon and China as well in all parts of India. But most important route
sailed was to the great ports in the Gulf of Cambay. The capital involved on
this was greater than any other within Asia. The passage was made in fleets of
- perhaps 300 or 400 small ships, with two or three fleets making the voyage each
year, guarded by Portuguese warships. Thus Cambay was one of the important
trade destinations, for the Portuguese.

The inscription under study was placed by Joao de Castro in commemoration of
victory over Cambay in 1547. Cambay was taken over by Portuguese in 1534.
But again in 1546 problem arose and there was a need to reoccupy it. Dieu
was invested for some period by strong Gujarati army and had been extensively
mined. Joao de Castro with great efforts reconquered it in 1546. Indeed it was a
big achievement for Portuguese to gain victory over the King of Cambay.

When Dom Joao de Castro returned victorious from Dieu in 1547 the people of
Goa, wishing to celebrate his triumph with great pomp, demolished a portion of
a wall of the city as the gate was too narrow for such an occasion and covering
the spot with brocade, velvet of different colours, erected over it an arch with a
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brazen flag bearing the image of St. Martin, on whose festival a signal victory
was gained over the king of Cambay.? To commemorate this event; a slab with
an inscription in gold was fixed in this wall. This slab represents St. Martine
mounted on horseback and giving part of his garment to a beggar, with the
following inscription- |

POR ESTA PORTA
' ENTROV DOM JOAO
DE CASTRO DEFENSO
RDA INDIA QV AND
OTRIVNFHOV DE CA
MBA YAE TODO EST
EMURO LHE FOIDER
VBADO-ERADE.1547 A
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Translation - By this door Dom Joao de Castro, Defender of India, entered when
he conquered Cambay and this whole wall was destroyed in the year of 1547 A.D.*

Don Joao de Castro, after his reception ordered an altar to be raised, over which,
not long after the chapel dedicated to St Martin was built. Over a period of
time this chapel had probably fallen down. The slab under study was transferred
to the chapel of St. Catherine.® The chapel of St. Catherine is standing in the
immediate vicinity of the place of Adil Shah. It was the first place of worship
ever to be erected in Goa, after the reconquest of Goa by Albuquerque on 25th
November 1510.6

The Portuguese inscription under study is a unique inscription, in the sense of
combination of carved picture and the matter. The picture is of a saint and the
matter is an eulogy prasasti of Don Joao de Castro. In the picture St Martine
is mounted on horseback exhibiting a sense of his generosity to a beggar. The
inscription reveals the fact that Joao de Castro had won over Dieu. Castro was
welcomed by his people at Goa to celebrate the festival of St. Martine. Secondly it
was Castro, who after his reception ordered an alter to be raised 7, over which the
St. Martine Chapel was constructed. Obviously the slab inscription which was
fixed in the chapel of St. Martine is a combination of work of piety of St. Martine
and a praiseworthy note of Castro. There seems a contradiction depicted in the
slab under study. The engraved picture depicts an act of generosity, possibly
with an Indian beggar and on the other hand Joao Castro took over Dieu from
an Indian king, king of Cambay. Obviously, this is one way of interpreting the
slab inscription under study.

Coming to the actual inscription engraved here, it has to be stated that it
represents the Portuguese language in Roman script. This inscription also focuses
on the important fact that the language which is used in the inscription is not
the regional language but it is of the Portuguese who were the rulers of the time.
Most probably the composer of inscriptional text must be Castro or Portuguese
official while the engraver might have hailed from any of the local prevalent classes
or caste.

Most of the Portuguese inscriptions are in Roman capital letters. In some
inscriptions a dot is used to separate the words from each other. But in some
other inscriptions letters are not separated to form the words. It becomes very
difficult to read and then translate it. To start with, one has to separate the
words and then form the same in sentences according to their meaning or so.
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The inscription under study falls under the second type. There are straight lines
of letters without any separators. Secondly, we do not find any fineness or artistic
way in which the letters are written. Even the size and the shape of the letters
are not even. On the other hand the engraved picture is very beautifully carved.
One can clearly see the expression on the face of St Martine and on the face
of the beggar. The horse on which St. Martine was mounted was in a moving
stance. Even the tree under which the beggar is standing is very clear.

The Portuguese Asian Empire consisted of string of forts and ports of the littoral
Asia. Each settlement was surrounded by a mass of foreign and hostile native
population. In India these neighbours were often subjects of powerful states.
Goa was surrounded by the strong Muslim state of Bijapur and Dieu and Daman
by the Sultanate of Gujarat.2 Mention must be made of the fact that in these
states, neither the Portuguese were united nor did they form a cohesive group;
yet clearly a sense of Portuguese identity was stronger than in his motherland.®
In a foreign country like India at the time of celebration, Portuguese tried to
be united without any difference of grade. This sort of unity appeared most
fully in conflictless situation such as the more important religious procession and
occasion of public rejoicing. Here all Portuguese could unite, at least for a day and
celebrate their common nationality. It was not that these occasions are usually
celebrated by Portuguese over their victories native armies or else was specifically
religious and thus exclusive of non-Christian population. The best example of
the former was D Joao de Castro’s huge bachchanalian and self congratulatory
triumph in April 1547, to celebrate his victory over Dieu in 1546.%°

From the external appearance and the matter of the epigraph under study
one may be tempted to label this as a commemorative. But this inscription
is a combination of Eulogistic and commemorative inscription. Though there
is a very thin line between commemorative inscription and Eulogistic, to my
understanding commemorative inscriptions are engraved to recognize a person
especially with a ceremony or to serve as a memorial. Eulogistic inscriptions are
in praise of a person. Usually these inscriptions contain the name and genealogy
of the issuing rulers and achievements, his political, military and achievements.!
Hence, this is a unique kind of Portuguese inscription which needs to be studied
with the help of literary sources on the Portuguese rule over Goa.
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THE MUDABIDRE COPPER PLATE INSCRIPTION
OF A LOAN SETTLEMENT, 1389 A.D.

Y. Umanatha Shenoy

This long copper plate inscription running into 73 lines is about a loan settlement
made by three brothers of a place nearby Miidabidre in Costal Karnataka. The
brahmadaya land was pledged to the Chandogra Parévanatha Basadi of Miidabidre
and a loan of 3,000 Kathari Gadyanas was availed agreeing to make its repayment
in three years. Unlike a very common inscritpion of land grant to a religious
institution or any political agreement, this particular inscription deals with many
aspects of economic life of the period of 14th century.

This inscription is in the possession of Bhattaraka Svasti Sri Charukirti
Panditacharya Svamiji of Sri Jain Mutt, Midabidre. The record is found inscribid
on both sides of a rectangular thick copper plate measuring 35cms. x 15.5cms.
The first 44 lines are found on its front side while the remaining 29 are on the
other sided.

The date of the inscription is Sunday, the 15th day of Vrishabha in the year
Sukla in the Saka year 1311 which corresponds to Sunday, the 15th May 1389
A.D. which was a full-moon day.

An additional piece of an undated inscription is found inscribed in 11 lines at
the end of the backside of the plate. Since its writing resembles the writing
of the majority of inscriptions referred to above and also it refers to the same
Chandogra Par§vanatha of Miidabidre, this inscription also must belong to the
same period.

The language and the script of both the inscriptions is Kannada except only
one phrase namely “Vardhatam Jaina Sasanam” at the end of the inscription.
The inscription neither starts with a prayer at the beginning, nor ends with
warnings at the end, as it is the general practice. The writer (Baredatam ) of the
inscription is Sankara Senabova who has narrated every thing in fine Kannada
prose committing no grammatical mistakes but only a few errors in inscibing it
on the plate.

The purpose of the whole inscription is to narrate meticulously the details of
the land surrendered for the loan taken by one Kinnika Hegade and his brother
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Kotinaya and Kannaranaya of a place called Elimba on the 9th May 1389 A.D.
from the treasury of Lord Chandogra Par$vanatha of Midabidre consecrated
by Sri Charukirti Panditadéva, the saviour of Ballala’s life. The land was
surrendered in the presence of King Chavadi (Havali) Banga in the capital city of
Mangalir and it was of the area of 869 Muras of paddy (a Mura paddy may weigh
about 45 kgs) found in places like Ulipadi, Mairimbettu, Kudukumbali, Vadepadi,
Pulimbettu, Tévalepadi, etc. The surrender included all the agricultural produces
and even the ploughs and this land was free from ancient debts, future dues, free
labours, obligations, intricacies of the permanent tenants, etc. It was agreed upon
that the repayment of the loan was to be undertaken in three years by paying
back one thousand coconuts and 840 Kalasige (a Kalasige rice weighs about 15
kgs) in the month of Tula (later part of October) and Mina (later part of March)
every year. There were eleven witnesses to this agreement but they were not -
Aditya Chandra Anilonalas-cha but were some personalities of the region like Balli
Hegade of Valipadi, Anna Mogéraya, Kujumbalva, Keéava Setti of Kudala, etc.
By the study of the whole inscription, we come to know that the agreement was
highly detailed and rigid.

Further, this agreement specifies that the responsibility of seeing that the
repayment of the loan was made in three years, lay in hands of five gentlemen
of the place like Bermu Sémita of Elimba, Hosabu Kambali of Balakunja, Manju
Senabova of Ajaru and in case they failed in their duty, they have to pay their own
land rent from their land along with gold. It clearly states that the agreement
comes into force from the date of its signing, i.e., the 9th of May 1389 A.D.

Thus it is clear from this inscription that during those days Jaina .Basadis
were also doing the functions of banks just like temples and the five gentlemen
referred to above were the surities. The sixth line of the inscription says
“Bidureya Chandogra Parsva Dévara Dharmasaleyakshaya bhandarada Honnanu Ab-
hinava Panditadévara kaiyalu” which makes it clear that the junior Swamiji of the
the Matha called Abhinava Charukirtidéva as the person managing the whole
monetary transactions of the bhandara (treasury) like a Bank manager.

Another important point to be noted in this inscription is that the value of
Kathari Gadyana which was a gold coin used to vary from region to region. The
inscription reads from 39th line - “Neégilu sahita bittaruvaram madagi kadana konda
Masigalira parivartanake saluva kathari ga 3000 aksharadalu gadyana miru sdvira”.

4
Thus a detailed study of the whole inscription gives a clear picture of the economic
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system that existed during the early Vijayanagara period in Tulu-nadu, the
southern part of coastal Karnataka.

The text of the inscription is as follows:
Front Side

1. Svasti Srimatu Sakavarsha 1311 Sukla Samva-
2. tsarada Vrishabha masa 15 & Mamgalur raja-

3. dhaniyalu Malagarasaru chavadi Bamgaru

e~

Vidyamana Ballala-raya jivaraksha pala(la)karum a
ppa Sti Charukirtti Pamdita dévaru pratishte madi-
da Bidureya Chamdéogra Parévadévara Dharmmasa-
ley-akshaya bhandarada honnanu Abhinava Pam-

ditadevara kaiyalu Elimbada Kimnikanayakara-

© ® N > o

da Kimnika Heggade tanna tammamdiru Kotinayaru
10. Kamnaranayaru i miivaru kiidi tammaliruva

11. rekachhayavagi tamma brahma(hma) daya Ulipade(di)
12. yalu hiriya manebagila gadde adara sutta-

13. na bettina gadde ha(ho)lavomdagi bittuva bijavari

14. miude 15 adara badagalu bettu ta(ki)la timuru

1.5. bi miide 8 malimaru bimi 8 Mairimbittina bagila ga-
16. dde bi mii 5 majala gadde hosa timaru b] mi 17

17. kudu kambali timaru bi mi 17 kiriya maja

18. la gadde bi mi 6 mairattimbettina gadde ekatra bi mi 18
19. Vadapadiyalu majalu bettinalu a

20. katra bi mi 20 Pulimchibettina majalu bettina ga-
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dde bi mii 16 alliya bayala gadde bi mi 68 tevule
Padigulla bayalalu jolalimaru bi mi 18

Perumaru bi mii 18 Magerila bi mi 13 Manima

ru bi miide 12 Kalayimaru bi mi 8 antu Malepadi

ya paikadalu bettu 5 kam bettumajalalu bi mi

130 kalabhiimi gadde 6 kam bi mii 75 matte a jaga[da]
lu hiriyamane adara paduvana bettinalu pe-
rnnunamdana balimmda temkala kamchimgo

da Naranana majala gadeyimda badaga-

lu bettina gaddegalu bi mi 20 miidabettu, majala betu(ttu) kam-
damgalu halavu bi mi 30 bayglalu bagilagadde ki-
dutimaru modalagi adarimda temkalu mada

le marupariyanta gadde 11 kkam bi mi 40 antu Aja-
ralu bettu majalu kalabhiimi bi ma@ 90 ubhayam
Ulepadi Ajaralu bettu majalu kalibhimi nana
paikagadde bi mi 295 yi yeradiira bhiimiya cha-
tussimeyolagana holagadde alubalu halasu

mavu termgu adake menasina topu tevaru kaluve kam-
rle kadiru turmbe lokkiyolagagi negilu sahita bit(tta)ru
varam madagi kadanakomda Mangaliira parivartanake
saluva kathari ga 3000 aksharadalu gadyana miru sa
vira yi honnimge miide ga 1 kam varaha 21 kumdida-
di ikkiteruvaru hechchidade homnimge homnate-

ruvaru
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Back Side
yi homnirge yi bhiimiyimda prativarsha 1 kke nada-
suva keni talisidakke Tula masadalu karana
da kalasigeyalu kalasige 420 Mina masada-
lu kalasige 420vu ka 840 prativarsha 1 nadasuva temn
gina kayi 1000 yi bhumige siddhaya dukha(hkha) vo-
sage beduvike modalagi ava badheyi yilla
yi bhiimige purvadiyilla aparadhi salladu[kka]
toti todaku miiligana bhara yi homnimgi

kenigii rajika de(dai)vikayutarolam kedilla i

. Kennika Heggade négilu sahita dévarige yirisi-

da bittaruvarada bhimiyanu Pamditadeva
ravara kaiyalu yisikondu tavu hididu nadasu-
va honeyaligaru ayakalada bayisalisara | ra-

ehehu mola | Elimjada Bermu sémita | Balakumjada

'Hosabu Kasnbali | Ajaralu Mathjusénabsva |

yi ayvaru varusham prati kér_liya. nadasibaharu
nadasade yi kéninihdade homna kodisuvaru
kodisadiddade patradolagidda bhiimiya neyigilu
sahita voppisi koduvaru podupu madu-

pina saladu yi vastuva patrabarada dinarh moda-
lagi miiru varshakke koduveverndu Heggade Honeya-
ligaru tamma svaruchiyimmda odambattu kotta pa-

tra yimtappudakke sakshigalu Valipadiyalu Balli[He|gga-



24.
25.
26.
27.
28.
29.

The Midabidre Copper Plate Inscription of A Loan Settlement, 1389 A.D.

de | Amna Mogeraya | Kujummbaluva | Payivanamda | Aja-

ralu kodatiira Heggade | Bermmu Kurmdali | Pernunamda | Kule-
yara naya | Betikeyalu | NGtada Késava setti | Notada

Narana setti Naneya Mabi setti | Kodala Dévaru setti | im-
tivara ubhayanu matadir baradatam a Kinnika He-

ggadeya Samkara Sénabova

The additional piece of an undated inscription found at the lower portion of
the back side of this copper plate must be of the same date or period. i.e.,
of the 14th century A.D. It is in 11 lines narrating its purpose in Kannada
prose. The mention of Kati Kathar: Gadyana is found mentioned in this inscription.
The inscription states that Ayiri Kanti Setti gave 500 Kati Kathari Gadyanas and
his nephew, Teémula Ballala Setti gave 2500 Kati Kathari Gadyanas, washing the
feet of Sti Charukirti-panditadéva to the treasury of §ri Chandogra Parévanatha
of Midabidre for the permanent observance of divine worship, food, medicine,

§astradana, regular charity and worship. -

The text of the inscription is as follows:

1.

2.

© ®» N @

10.

11.

$ri Chandogra Parévadévara Dharmmasalege Sasa-
naropita grama kshétra vitarana ripava-

ha dévapiija samgha samudayada aha-

r-abhaya bhéshaja §astra-danartha nityadana piu-

je achandr-arkav-agi nadavahamge éri Cham-

dogra Parévadévara samnidhiyalu Panditadeva-

ra padava toledu dharapiirvvakavvagi Ai-

ri Kamti Setti kottadu kati kathari ga 500

atana aliya Témula Ballala Setti kottadu

katiya kathari ga 2500 varddhatam jaina $a .

sanam $ri éri éri ||
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TIGULAR

R. Panneerselvam

Who are the Tigulars? Where from they came and settled down in Karnataka? What
ts the connection with the Tamils? Why the lezicographers and commentators consider
them as Tamils? Are they a cooking community or a ruling community? Why only
Kanakadasa and Sarvajia mention in their writing and not by others? Is Tigalari a
language and whether it has a script of its own? Why it is found only in the coastal
areas of Karnataka and not elsewhere? These are a few questions, which are yet to be

answered.
1. Tigular from literary sources:

Tigula - Tigular, Tigala - Tigalar is the term referred to both in literature and
in the inscriptions. But it is not clear to whom the term tigular is referred to.
Neither the historians nor the literary critics are quite clear of the connotation
of this term. According to the Kannada - English dictionary, Kittel gives the
following lexical terms - tigula, tigala,.tigular, tigulati, tigulagatti and gives the
meaning as Tamil man or woman and quotes references from Sarvajiia tripadi
and also from the local proverbs, tigula taa kedutta éru kedisida ** (Mysore), which
has some connotation with Sarvajna tripadi. Basavaraju is also of the opinion
that the tigular refers to the Tamils. Of one thousand tripadis edited by L.
Basavaraju, about half a dozen references are found in which the tigular is
mentioned condemning them “igalajana geniginda bagaluva suni lésu’ (friendship
with the barking dog is better than the friendship with the tigula people).
Sarvajiia tripadi criticizes not only the tigulars but also the malavars (781) and
the Kannadigas too (561).

So far no one has ever tried to exploit the sources of the term tigular with the
first hand sources. Because there is no authentic information of the tigulars and
their relationship with the so-called Sarvajna who is believed to have lived near
about Chitradurga region. He says that the barking dog is better than the friendship
of the tigulars (772); In another verse he says not to keep company with the Malavars
(781); while criticizing these people he also vehemently attack the Kannadigas.
He says that the friendship of a Kannadiga is just like giving one’s own sword (to
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him) and show his back to him; i.e., the Kannadigas will strike from behind or they are
unbelievable people. Therefore, we cannot simply happy to note that Sarvajna
condemned the tigulas and the Malavas but also he exposed the psychological
atitude of the Kannadigas.

Though we can be sure of the malavars and malenadu, where the heggades are
living, where the cunti (ginger) etc. are grown, it is not easy to say definitely who
the tigulars are, from the available literary sources. According to Kanakadasa of
early 16th century, Tigulas are considered as the best cook and they prepared
variety of food items and served vividly to the Brahmins who were hosted by the
king of Dwaraka. Kanakadasa in his Mohanatarangin: describes as follows:

parama saukyavanu andu, tigularu patrabhigara paramannam mundada, payasam, vara

sannakki ogara, tovve, palidyava tarataradalli badisidaru
2. Tigulars from epigraphical sources:

In an inscription of 12th century A.D., during the reign of the Hoysala king
Vishnuvardhana, we find many references to Tigulars, who were defeated by
the Gangaraja, the mahapradhana of the Hoysala king. There are references to
Tigula, Tigula Dama and Daman. Dama seem to denote a person or a clan like
Rudradama.

According to the epigraphical references the Tigular is not simply a community
but a ruling community or having power to hold a country. In that ruling
community hailed a chief called Daman, also called Tigula Daman ‘Tigula Daman
aranya saranya vﬁttiyum’. This occurs in many inscriptions. But in all these
inscriptions the composer of the inscription is mentioned with an attribute as
‘Gangavadiya tigular’ with no exception. This leads one to consider tigular as
a ruling head held power of Gangavadi-Gangabadi, before the Gangaraja, the
mahapradhana of the Hoysala king Vishnuvardhana, defeated them and made the
country to Viraganga, a vassal chief under the Hoysalas.

From the inscriptional sources it is not impossible to conclude that the tigular
are the rulers of certain area or land in Karnataka and that they were defeated
by the other kings like Hoysala during 12th century A.D. and that they are in no
way considered as the Tamils, the Cholas, the Gangas of Talelskadu, the Pandyas
and the kings of Kongu country.
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3. Linguistic aspects of the references:

Gangavadiya tigularu bengondu viragarige nimirchchikottam Let us examine the
syntactical and semantic aspects of the sentence that refers to tigular. This

sentence may be interpreted in different ways:

Gangavadiyannu, tigularannu bengondu viragangange nimirchchi kottam
(restored the Gangavadi to Viraganga after having defeated the tigular.)

Gangavadiya tigularannu bengondu viragangange nimirchchi kottam (restored to
Viraganga after having defeated the tigulars of Gangavadi)

Gangavadiyalli tigularannu bengondu Viragangange nimirchchi kottam (restored
to Viraganga after having defeated the tigular at Gangavadi war)

That means the phrase can be analyzed as follows:
1. Gangavadiya (possessive) tigularam bengondu ... .... (adannu) kottam
2. Gangavadiya (accusative) tigularam bengondu ... .... (adannu) kottam
3. Gangavadia (locative) tigularam bengondu... (adannu) kottam

The above analyses are the possible syntactic explanations of the phrase that
refers to tigular.

In all these cases it is understood that the tigular has some connection with or
hold over Gangavadi which perhaps historically belongs to Viraganga who would
have been a feudatory of the Hoysala king Vishnuvardhana during that period.

From the foregoing discussions the following conclusions can be drawn. That
the tigular are not Tamils; and that they were a tribe who used to invade and
hold control over the territories from other weaker feudal chietlains; that they are
overpowered by the crown kings, who settled the feudal system to work smoothly;
and that their main target of attack is on the Gangavadi region. It is an important
fact that though these tigular held control over certain parts of the country, they
did not issue inscriptions of their own.

4. Tigalari inscriptions:

Tigalari is not a language with a separate script. Tigalari inscriptions are those
whose language is Kannada but written in Malayalam script with an admixture of
Grantha script. Grantha script generally is used in South India to write Sanskrit.
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The Haiva, Tulu, Konkana area where this type of inscriptions is available is closer
to the Malayalam speaking area where the use of Kannada script is in question.

Though Tulu script was in vogue at that time the use of it is restricted or nil so to
say at present. Therefore the great pandits of that area find Malayalam as more
common than that of Kannada script. We cannot assign any sense of secrecy in
writing Kannada language in Malayalam script. Malayalam had developed its
script fully during 9th-10th centuries deviating from Tamil-Grantha. Therefore
there is no reason to say that the inscriptions found at Gunavante or Hunsehalli
were written in Malayalam of a transitional period. Perhaps Malayalam and Tulu
scripts were popular than that of Kannada in the coastal districts of Karnataka
during that period.

The script called tigulari is definitely Malayalam and the use of it is quite natural
with the Kannada while the Kannada serves as lingua franca of the coastal
towns during that period from where many tigulari inscriptions are found. This
phenomenon is just like writing Tamil inscriptions in Vatteluttu script used in the
Chola-Pandya region and in Keérala from 8th to 10th centuries A.D. Even now we
can notice that the accent of the coastal Kannada resembles that of Malayalam
accent.

To conclude from the foregoing discussions the term tigula or tigala has nothing
to do with the Tamils as referred to by many of the early scholars. Even if
it means a group of people it is only of the ruling tribe dominating the region
around Mysore or the Gangavadi of early days. And that the term-tigalar may
be equated with Oliyar occurring in ancient Tamil literature who were the vassal
chieftains under the Chdla kings, sometimes fighting against the crowned kings.

The term tigalari is to refer to the 'inscriptions, written in Malayalam script with
an admixture of Grantha script.

5. Tigalari and its Etymology:

Some scholars are of different opinion in analyzing the meaning of the term
tigulari. In the word tigula + arya there is no clue to what arye means in this
particular context. If @rya is connected as opposed to Dravida, then it means a
‘Sanskrit’ word.

The editors of the inscriptions derived the word from Dravida-divila-tigula and
say it denotes Dravida particularly the Tamils. But Dravida'in the inscriptions
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'

also refers to a particular sect of Jain ascetics. We have references to Dravida
sanga to mean the assembly of the Jaina monks in many Kannada inscriptions
and the question is whether these Jaina monks formed a military group to capture
certain territories like Gangavadi from other ruling clan.

Moreover the term Dravida not only refers to the Tamil but also in some
inscriptions it refers to the Pallava kings, as in the following list Chéra, Chala,
Pandya and Dravida kings.

Therefore ascribing the Jaina sangha to militant group occupying the Gangavadi
and which is defeated by the Gangaraya, the Hoysala chief and restoring the
country to Viraganga, the king of Gangavadi, is an unimaginable guess. Therefore
equating or deriving the word tigula from Dravida is not convincing from the
linguistic point of view.

Tamil hypothesis: Oliyar in Tamil Literature:

There is a possibility to identify ‘tigular’ with Tamils if we speculate the Tamil
literary sources. In the Tamil literature of the Sangam period of about 2nd
century A.D., we find a reference to Oliyar a ruling tribe who were defeated
by the Chola king Karikala (Pattinappaalai lines 274-82) among the list of other
kings and chieftains like Aruvalar, the northrners, the westerners, the Pandya,
Poduvar and Irunkovel. Tigul,” in Tigular, which freely varies with tigal meaning

Ol, a ruling clan, may be equated with Oliyar mentioned in the ancient Tamil
works.

Pal oliyar panipu odunga

Tol aruvalar tolil kétpa

Vadavar vada Kudavar kimpa

Punpoduvar vali ponra

Irunkovel marungu chaya (Pattinapalai 274-282)

In the above passage the poet lists the names of the kings and chiefltains and
the clans who were defeated and captured by the Chala king Oliyar, Aruvalar,
Vadavar, Kudavar, Tennavan, Poduvar, and Irunkovel.

Semantically oliyar means ‘of the flam they’ or they of shining. The word tigula
is to be referred as tigular where tigul means ‘shine’ (fame) which suits to the
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context equating tigular of the inscriptions to Oliyar of the Sangam reference.
It is not uncommon in Tamil that the poets used to translate the names for
which references are available elsewhere. For instance, Satakarni, a name of the
Satavahana king is translated as nirruvar kannar in Silappatikaram, a Tamil epic
of 2nd century A.D. |

Even the form tigu if we analyse as having the connotation of burning fire, etc, as
an onomatopoeic “’tigu tigu (flaming) high is commonly used. Therefore, whether
it is tigal or tigul - tigula the semantic expansion goes with something like fire,
flame leading to arrive at the meaning ‘shining’, which means oli in Tamil.

Taman (Dama) in Tamil literature:

We find this term as the name of the person for certain poets whose verses are
found in ancient Tamil works.

They are as follows:
Tama-p-palkannan(Puram 43)
Muda-tama-kanniyar (238)
Tiru-t-tamanar (Puram 243)
Madurai-p-palachiriyar nal tamanar (Akam 92)
Nal-tamanar (Narrinai 133)

So far no one had ever tried to identify the name taman affixed to the personal
name of the Tamil poets of Sangam period.

All these conjectures lead to the following conclusions that the tigula may be
a translated form of oliyar of Sangam literature, which is used in Kannada as
tigular. That this tigular cannot be derived from Dravida a linguistic change
that is not possible. Further Dravida-gana is one of the religious guilds moving
towards south like Degiga-gana (364) Mahadési-gana (374) Balatkara-gana (380)
and also like different sangha like déra, nandi, simha which are referred in the
Chikkabetta inscriptions (364) and that during this period we could not find that
they formed any kind of military group to capture the lands.

To sum up, the word means a ruling community who used tq invade Gangavadi
region and not necessarily the word atributed to the Tamils whose presence is not
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at all attested by the inscriptions. And that the word tigalari is a script derived
form Malayalam or Malayalam with an admixture of Grantha and Tulu used to
write Kannada language in the inscriptions around the coastal area of Karnataka
during 10th and 11th centureis. And as wrongly guessed by the scholars it is not
a secret language but a script used in the military training.

Some more Epigraphical references:

Is not Dama, who while the destructive point of the sharp sword in your hand
raised with the desire of victory was lifting up the skin of his back, fled in the
direction of Kafchi?

Oh! Ganga, unable to expose his body to the turn of your sword, once in battle
the Tigula Dama escaped and took refuge in the forest and thinking of sit again
and again even now is frightened like a deer day and night to the conservation of

his faithful wives.

Having driven out the Tigulas he restored Gangavadi to Viraganga

A ppendix:

Thurston, in his book on Castes and Trib.es of South India mentions the following:

Tigala is summed up, in the Madras Census Report, 1901, as “a Canarese synonym
for the Tamil Palli; applied also by the Canarese people to any Tamil siidras of
the lower castes.” In parts of the Mysore country, the Tamil language is called
Tigalu, and the Canarese Madhva Brahmanas speak of Tamil Smarta Brahmanas
as Tigalaru.

Some of the Tigalas, who have settled in Mysore, have forgotton their
mother-tongue, and speak only Canarese, while the other, e.g., those who
live round about Bangalore, still speak Tamil. In their type of cranium
they occupy a position intermediate between the dolichocephalic Pallis and the
sub-brachy-cephalic Canarese classes.

The Tigalas are kitchen and market gardeners, and cultivate the betel vine. They
apparently have three divisions, called Ulli (garlic or onions), Ele (leaf), and
Arava (Tamil). Among the Ulli tigalas, several sub-divisions, and sects named
after deities or prominent members of the caste, exists:
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I. Lakkamma-
Tota dévaru (garden god)
Dodda dévaru (big god)
Dodda Narasayya
Dodda Nanjappa

II. Elamma-
Narasayya
Muddanna

I11. Siddedévaru

The Tigalas have a headman, whose office is hereditary, and who is assisted by
a caste servant called Mudre. Council meetings are usually held at a fixed spot,
called goni mara katte or mudre goni mara katte, because those summoned by
the Mudre assemble beneath a goni (fiscus mysorensis) tree, round which a stone
platform is erected. The tree and platform being sacred, no one may go there
by wearing shoes or sandals. The members of council sit on a woollen blanket
spread before the tree.

Like the Pallis or Vanniyans, the Tigalas call themselves Agni Vanni, and claim
to be descendants from the fire-born hero Agni Banniraya. In connection with
the Tigalas who have settled in the Bombay Presidency, it is noted that “they
are a branch of the Mysore tigalas, who are Tamil Palli emigrants from the
Madras Presidency, and, like the Palli, claim a Kshatriya origin.” The Tigalas
possessing a manuscript, said to be a copy of a $asana at Conjeevaram (Kafchi),
from which the following extracts are taken. The glory of this §asana is great,
and is as follows: The worshiping of this purana will enable the Tigalas of the
Karnataka country to obtain the merit of surapadavi (the state of dévas), merit of
doing pija to a thousand lingas, a lakh of cow gifts, and a thousand kannikadanas
(gift of virgins for marriage).” The sasana is said to have been brought to the
Canarese country because of a quarrel between the Pallis and the Tigalas at the
time of Tigala marriage. The Tigalas were prevented from bringing the various
birudas (insignias), and displaying them. This was brought by the Tigalas and
was subsequently recovered from the Pallis.
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NAIVEDYA-REFLECTIONS FROM
MARATHI INSCRIPTIONS

Mohsina Mukadam

Importance of inscriptions as an authentic, contemporary record of historic
past is a well-established fact. Many scholars have recomnstructed political,
socio-economic, and religious history of India with the help of inscriptions.
However, in modern times ‘territory of historians’ as Le Roy Ladurie calls it,
has expanded in various directions. One such direction is history of diet, a field
of inquiry that has been on the periphery of social history for a long time. After
the publication of Fernand Braudel’s ‘Capitalism and Material Life’ in the year
1967, gradually social scientist turned their attention towards the study of diet
from historical point of view.

History of diet rerpesents a vital area of history of material life. However
conventional sources either neglect these aspects or refer to them in most indirect
manner. Therefore, researcher had to make best use of available sources for the
study dietary pattern of the society. Hehce, inscriptions as a potential source
material of this research needs to be explored. In the present paper an attempt
has been made to trace some aspect of history of diet through the epigraphic
soruces. According to Indian tradition whenever a new venture is undertaken,
in the beginning god’s blessings are evoked. Marathi inscriptions from 11th to
15th century A.D. speak of naivedya. The religion has always encouraged and
contributed to the continuing of dietary beliefs and practices.

Among the various types of inscriptions, donative inscriptions are quite large
in number. Many of them refer to land donated for the maintenahce and
the daily administration of the temple. Allocation of donated funds for the
performance of various rituals is the subject matter of some of these inscriptons.
Including offering of Naivédya to the deity. Ter' inscription of Kalachuri Vijjan
dated 1163 A.D. mentions that, tax free endowment of 4 nitane (a type of land
measurement) of agricultural land and 23 nitane of vegetable garden measured
with salivahani-danda were made for providing Naivédya to the temple. Tasgaon?
copper-plate dated 1251 A.D. informs us that half of the village Manjervatak
was donated for Ashtargabhoga of the deity Kalidéva. It means eight types
of enjoyments, which includes food, water, betel leaves, flowers, sandalwood,
clothes, bedding and jewelry. From Velapur® inscription dated 1305 A.D. it is
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evident that one could donate land for Naivédya even before the temple was
constructed. It states that Brahmadevarana and his brother Baidev donated one
field and one orchard, respectively, for providing daily Naivédya to the presiding
deity. It seems from Uhnakdev inscription that, it was an administrative policy
of Yadavas to donate land for the Naivédya of Gramadevata i.e. village deity.

During this period land donation was considered as most meritorious than cash
donations. However, sometimes cash donations were also made. In Velus’
inscription (1402 A.D.) provision of 4 tank was made for Naivédya to be offered
at night, whereas Bandode® inscription of Vijayanagara king dated 1414 A.D.
assigns income from two fields worth 3 ! tank for making Naivédya.

To understand how Naivédya is related to history of diet, it is essential to
understand how the idea of Naivédya developed in Indian ethos. The practice
of offering different material to God existed since time immemorial in all the
civilization of the world. Naivédya is one aspect of offering, a portion of which
is returned to the offerer for eating.” Concept of Naivedya is also associated with
image worship.

It is commonly accepted that as the ancient idea of homa (sacrifice) receded
into background its place was taken by an elaborate procedure of dévapija. i.e.
worship of image.® As in homa material accompanied by mantra is thrown into
the sacrificial fire, similarly paja is also a héma in which materials are offered to
a deity. This practice is reflected in certain stages followed in dévapuja, called
Upacharas, which means mode of showing honour.

Traditionally, Upacharas are stated to be sixteea in number i.e avahana, asana,
padya, arghya, Gchamaniya, sndna, vastra, yajriopavita, anulépan, pushpa, dhipa,
dipa, naivédya, or upahdra, namaskar, pradakshina and visarjana. Thus Naivédya
or Upahara is one of the Upachiras offered in devapuja. Naivédya means materials
or items which are proper or fit to be offered to god. In various hymns in Rigveda
Gods are offered with food items like apapa, purdodasha, milk, curds etc. the
underlying conception in these hymns is the same as that involved in offering
Naivedya to an image.® Thus Naivédya is an offering of eatables presented to a
deity.

In most of the Marathi inscriptions the generic term nived (Naivédya) or upahara
is used for the offering to god. However in Panderpur'®, Uhnakdev and Velapur
inscriptions it is referred to as borie. In contemporary Marathi literature we
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often come across the word borie as food offered to God. Naivédya should be pure,
auspicious and free from ceremonial defilement is reflected in Velapur inscription,
wherein it is defined as a punit borie. The word punit means pure. Sati bone
referred in Panderpur inscription denotes that Naivédya for God Vithala to be
offered daily.

As Naivédya is part of the religious rituals the rules are naturally followed more
strictly. Thus in Tasgaon inscription it is specifically mentioned that daily
distribution of free food called as satra bhsjan was to be looked after by Gurav!’.
It was the responsibility of Brahmanas to look after devabhoga which included
Naivédya. It is interesting to note that, Paithan!? inscription of Someshwar
refers to varnatran borie which denotes Naivédya to be offered by three varnas
i.e. Brihmana, Kshatriya and Vaisya. The origin of this particular practice can
be traced to Lirigapurana in which it is stated that the Brahman and especially
Kshatriya and Vaisyas are authorized to worship Siva'3, hence the special reference
of three varnas as an offerer of Naivédya to Lord Somésvar was made. In the same
inscription Gurav is entrusted with the responsibility of arranging ‘pardiyache van’
i.e. fruits for Naivédya on Ekadasi day.

The general rule is stated by the Ramayana as whatever food a man eats the
same is offered to his deity.** Thus the food items mentioned as Naivédya in the
inscriptions definitely reflects the dietary habits of the contemporary society.
Unfortunately, Marathi inscriptions very rarely describe the food items to be
offered to the presiding deity. However, considering the continuity of Indian
civilization certain conjuncture can be made. For the history of diet the most
important inscription is the Bandode inscription. (which is mentioned earlier)
Probably it is the only Marathi inscription which mentions the specific food items
to be offered as Naivédya. It states that, Naivédya for God Nagnath should include
chauth!® of rice, 2 solshi® of tupa(clarified butter), 8 numbers of Vade or Gharige,
2 types of vegetables, and Vida. Similarly for goddess Mahalakshmz chauth of rice,
1 gida'” of tupa, 4 numbers of vade. 2 types of vegetables, and vida were to be
offered. For the morning upahdra i.e. breakfast, ataval a type of kanji {porridge)
made with parboiled rice together with tupa was offered to Nagnath as well as
to Goddess Mahalakshmi. The breakfast item mentioned for deities is the staple
morning diet of the people of coastal region of Maharashtra and Goa even today.

It is interesting to note the separate mention of tupa i.e. clarified butter as part of
Naivédya. In addition to Bandode inscription, Panderpur inscription too makes
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arrangement for tupa as Naivédya. During this period clarified butter was used
excessively, not only sweetmeats were cooked in it, but they were also eaten
with the combination of clarified butter. This reference throw light on dietary
preferences of the society but tupa also has a religious significance in Indian dietary
tradition. Offering of tupa is related with the concept of purity of food. In the
Hindu dietary traditions it is believed that ghee purifies food of any defilement
that may have occurred while cooking.

Naivédya is also a reflection of religious beliefs and practices, which has continued
since ancient times. Food prepared for Naivédya has to adhere to the rules
prescribed in the sastras. One cannot offer food that is declared as unfit by
the sstrakaras. As the diet of the particular region is primarily based on local
ecology, it is possible that the ingredients used for the preparation of food items
and the method of cooking may vary. Thus the study of Naivédya helps us to
place the local diet in a broader perspective.

Puranas provide us with the list of the food items to be offered in'Naivédya to
various Gods on difterent days of the month.’® The Sivapurane mentions the
Mahanaivédya prepared from a measure of Sali rice, a prastha full of maricha,
honey, ghee, a measure of mugda, twelve types of condiments, the apipa, modak
etc. all mixed with curds and milk with coconut bits mixed with bits of camphor.
The Skanda-purana recommends karambha and pruthaka on the Ekadasi day. Su-
panaivedya was to be offered on the twelfth bright night of Kartika month. Ladduka,
samyava, purika, apipa, mandaka, laja, ghritana, krisara, polika, saktu, sastika., etc
were some of the items mentioned in Puranas. Skandapurana, specifically mentions
food items like Sohalika, lapsika, sevaiya, parpata for the Naivedya. On Sivaratri day
lord Siva’s Naivedya consisted of gharige, laddu, madak, etc.

Among several preparations stated in puranas vade or vataka as they were called
in ancient period, had unique importance. In modern times in Maharashtra vade
or gharighe are two distinct preparations made with different ingredients and in
different ways. However in early medieval period both the items were made with
masha flour, only dlfference was in their form. According to king Someéévara’s
Manassolasa gharighe were round cake with five or seven holes, fried in oil till their
colour become red, when they had no hole they were called as vatakas.?

In Subhadrachampu a literary work by Niranjan Madhav, more poetic description
of gharighe is given.?® Poet attributes the creation of the hole in the vataka to a
heroic deed of Gods. He informs us that the vataka contained amrit in it and to
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prevent daitya’s from consuming them and thus becoming immortal, Gods took
away amrit from it. Since then vataka had hole in it. Probably poet was indicating
the religious significance of vataka camouflaging it with poetic imagery.

Vatakas are mentioned in Dharmasdtras as well. Matsyapurana and Skandapurana
too mentions them as an item for Naivédya. According to Skandapurana in the
month of Margasirsha God Vishnu was to offer nine types of vataka made with
masha pulse. Vade prepared with masha pulse has special religious importance in
Indian diet. Since Rigvédic period masha pulse was used for sacrificial purposes.
In Atharvaveda offering made with maska pulse is called mashajya. It was believed
that masha had qualities to ward off evil.

Apart from their religious importance, vataka was a popular dish greatly enjoyed
by the people in ancient as well as medieval period, is evident from the
literary references. During Patanjali’s time a special Vatakini Purnamasi day was
celebrated by relishing variety of vatakes.2r We can trace the continuation of this
practice in 13th century in Maharashtra. In Mahkanubav literature of this period
we often come across the term vadeupakara (a diet consisting only of vade or vataka)
for which different types of vades were prepared. Even today among some of the
communities of Maharashtra and Goa vades are essential on auspicious occasions.

Thus an offering of vade or gharighe to god Nagnath and goddess Mahalakshmi
as described in Bandode inscription was a reflection of local diet as well as
continuation of the religious practice followed by Indians since ancient period.

Chewing betel leaves with some aromatic spices after meals was common as it
was believed that it aided digestion. As such, offering of tambula to a deity
formed a part of Naivédya. Some Dharmasitra include offering of tambula or
mukhawas as one of the upachdra.s' to be perfonned either after pradakshina or
Naivédya.?? Both tambala and mukhawas include betel leaves as main ingredient
and there is difference in preparation which is elaborated by Hémadri in his
vratakhand of Chaturvarga Chintamani. According to him tambala includes betel
leaves, betel nut and chunam whereas mukhawas includes aromatic ingredients
like cardmom, camphor, kankkolbeans, coconut pieces and mahaturiga fruit. There
is no reference to tambala in the Vedic literature. Even the epics, as well as Manu
and Yajravalkya-smriti are silent about it. However, many literary and epigraphic
sources trace the antiquity of this practice to the beginning of the Christian era
or even earlier period. »
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Apart from its medicinal and social importance, it also has religious implications
in Indian ethos. According to Jyotirbandha Dharmasastra the betel nuts pleases
god Brahma, the betel leaves pleases god Vishnu and chunam pleases god Isa
($iva)?® because of this association with Brakma, Vishnu and Siva it was believed
that offering of tambula fulfills all desn'es, bring prosperity and good fortune.
Accordmg to Brahmandapurana betel leaves contain Samvatsars Sakti i.e. yearly
power. Therefore offering of tambala was considered to be everlasting in merit.

Inscription;x.l records are in harmony with the religious significance of the tambala
mentioned in Jyotirbandha Dharmadastra and Brahmandapurana. Many of the
Marathi inscriptions include offering of vida (tambala) as a part of upachdra or
ashtarigabhoga. Separate arrangements were made for the offering of tambula or
vida to the presiding deity. In Velus inscription, 1 1 tarika was provided for pan po-
fali which means betel leaves and betelnuts. In Ambdjogai inscriptiqn one kavada
(a currency of minor value) was set aside for vida.?*

As food cannot be separated from rituals, study of Naivédya from inscriptions
becomes an important source material to trace the continuity of Indian diet and
its religious significance.
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SINGAPURA INSCRIPTION OF HOYSALA BALLALA III

D.M. Nagaraju

During the course of survey of Holenarsipura Taluk of Hassan District,
Karnataka, an interesting Hoysala inscription found engraved on a loose slab was
noticed in the temple of Hanuman at Singapura. The first few lines of this record
are very much defaced. Hence, the text could not be deciphered satisfactorily.

The language and script of the record is Kannada. The record can be assigned to
14th century A.D., to which period the characters belong. Though the number of
orthographical errors are seen, yet the features like cursive va and ma and as well
the doubling of the consonants following the réepha are some of the noteworthy
features.

The record belongs to reign period Vira Ballaladeva, son of Vishnuvardhana
Pratapa Chakravarti $1i Vira-Narasimhadéva. The king is stated to have been
ruling from Vlrupakshapattana at the time of the engraving of the record. The
record dated Saka 1254, Angirasa, Sravana $u, 2 Sunday, correspond to 1332
A.D., July 26, Sunday f.d.t. 71.

This Pattrasasana registers the grant of open lands (kaluvaligala) in the village
Guﬁje Elevala, Kelasasamudra, etc., by the mahdjanas of the village to
Srimahapradhana Singeya-dannayaka and his brother Ballappa-dannayaka, to
provide the food offerings and the Akhandadhina to the deity Somanathadeva
of the village. Also it records the provision of teruva-gadyana and havale
heruhana every year to meet the expenses of food offerings. To this effect, an
agreement (idambattu) between the mahajanas, the elders of the village Singapura
and Ballappa-dannayaka was arrived at and accordingly the pattrasasana was
composed by Madappa who belongs to the temple of Virtipakshapattana. It is
a rare instance to find pattrasasana of this kind. The text has been caused to be
engraved on stone since the pattrasasana is short lived and perishable.

The record is of great importance from the point of view of the study of the
chiefs of Hoysala rulers. The reign of Ballala Il is significant in the history of
Karpataka. We all know that Hoysala Ballala Il had a long spell of reign and
was an eminent personality. His reign witnessed a number of eventful scenes in
many aspects. It was during his period that the relationship between Hoysala and
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Vijayanagara rulers came to be established. A review of the Ballala’s activities
reveal that his empire extended from Hampi-Tungabhadra region in the north to
Rameéévara in the South. The inclusion of Hampi area in his empire is supported
by the epigraphical evidence from Davanagere region. This place was of strategic
importance due to the fact that the enemies had overrun the vast territory. But
Ballala with his ability, skill and acumen could meet the challenges and a study
of the shift of his camping reveal the strategy. During his defence arrangements
it seems that Ballala III strengthened his fortress on the north bank of the river
Tungabhadra which is referred to in a number of inscriptions.

The Tugluq invasion after the 1327 was one of the reasons for the frequent changes
of Ballala’s camp from Dvarasamudra to places far away from it. This shifting
of the capital is not on account of disintegration, but to safeguard the interests
of his feudatories and generals. Prior to the date of our record that is 1332
A.D. especially in 1318 and 1328, etc., he was residing at Unnamalai, Annamalai,
Arunasamudra, etc., and are identified with the present Tiruvannamalai of North
Arcot district in Tamilnddu. But he could establish his northern stronghold
on other side of Hampi between 1330 A.D. and 1340 A.D. King Ballala was
camping at Viriipaksha-Hosadurga, while Kameya-dannayaka was ruling the
kingdom in 1331 A.D. Three years prior to this date, king Ballala and his
ministers Ballappa-dannayaka along with seven others were ruling the kingdom
from Unnamale.

Our record refers to Singeya-dannayaka as the donee, when Ballala IIT was ruling
from Viripakshapattana. Viripakshapura is otherwise called in inscgriptions
as Hosadurga, Viriipaksha-Hosabetta, Hosapattana, Hosa-nadu, Hosavidu,
Viripakshapattana, Pudu-padaividu, etc. Inscription from Chitradurga region
refer to this stronghold as Viripaksha Pada-Vira-Vijaya Viriipakshapura,
Viripakshapattana and so on. In all these names one can find the association
of God Viriipaksha. It can be explained easily for, the temple of Viripaksha
exists in the proximity. On this bank by strengthening his northern frontier, he
could establish liis control over this tract and mobilise the army for an effective
offensive.

The two Hoysala ministers Ballappa-dannayaka and Singeya-dannayaka, whom
Ballila treated with reverence, need to be identified. Ballappa-dannayaka
referred to in the epigraphs from Chitradurga dated 1338 A.D., from
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Chikkamagalir dated 1342 A.D., from Maliar region dated 1331 A.D. and
from Malavalli region dated 1333 A.D. is the son of Someya-dannayaka, who
had been in-charge of Chitradurga region (Bemmatura-durga). Ballappa is
not the real son of Ballala III, but his nephew (sister’s son). Inscription
from Malur region states that Ballappa-dannayaka, the younger brother of
Dati-Singa-dannayaka as the son of Vira-Ballaldéva. Someya-dannayaka had
two sons namely Singeya-dannayaka and Ballappa-dannayaka. The latter got
into marital alliance with the daughter of Harihara I, a Vijayanagara king prior
to 1330 A.D. Inscription from Malir region do not speak of the supremacy of
Ballala even as early as 1328 A.D.

The name Singeya-dannayaka appears in several inscriptions during the different
years of Hoysala period. So also the name Ballappa-dannayaka. In the Kannanir
battle one Ballappa-dannayaka took active part in this battle which dragged on
upto 1309 A.D. This Ballappa-dannayaka is different from namesake figuring
in our record. In 1339 A.D. Balldla was able to acquire the Vijayaviriipaksha
identical with Viriipakshapattana with help of Ballappa-dannayaka. Four years
subsequent to that date an order was issued for the grant of dues to the farmers
by the son of Balladévarasa in collaboration with Ballappa-dannayaka. This
Ballappa was in powerful position and was biding his time for the change of
allegiance to Harihara. From a record of Chitradurga region dated 1328 A.D., we
come to know that Ballappa-dannayaka and Singeya-dannayaka were residing at
Unnamalai. Our record was issued near 1332 A.D., when the minister and the
other feudatories of the Hoysala Ballala could enjoy more powers and freedom
of action. That is to say that there was decentralization of power, when Ballila
seems to have taken them into confidence, and witnessed the royalty. One of the
inscriptions of Chitradurga region dated 1328 A.D. is an example in support of
this position. Another inscription from Chitradurga of the same date mentions
one Hiriya Ballappa-dannayaka as the minister of Rameéya-dannayaka of king
Ballala. The Ballappa-dannayaka of the present record is quite different from his
namesake figuring in Chitradurga inscription stated above. Ballappa-dannayaka
held the highest position in the Hoysala kingdom with whom Ballila had love
and affection. Even though he was his nephew, he is referred to as the donee
in the Patrasasana. Also Singeya-dannayaka, who is mentioned elsewhere as
his brother and who was in-charge of Bemmatur-durga is identical with his
namesake (Siflgeya,-dam.léyaka). It is evident from the above survey of the
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various records that Ballappa-dannayaka and Singeya-dannayaka lived upto 1338
A.D. if not later. Singeya-dannayaka of our record figures in the inscription
of Holenarasipur dated 1331 and 1332 A.D. as the ruler of Puliyiir-nadu. The
division Puliy@r-nadu quite likely represents the well known region in Tamilnadu.

Though Ballala ITI was camping at Viriipakshapattana in 1331-32 A.D. his chief
Singeya-dannayaka and Ballappa-dannayaka held control over Puliyiir-nadu.
This gives us a clue that these two ministers were not only powerful but also
held a high rank in the Hoysala set up. Our record confirms the status enjoyed
by these two generals.
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INSCRIPTION ON LOCAL SELF-GOVERNMENT
IN TAMIL NADU

S.Rajavelu

In the last quarter of ninth century A.D. and in the beginning of the tenth
century A.D. Tamil Nadu witnessed an active form of local government. Though
the Sangam literature gives stray references on the local government in Tamil
country (Ahanandru.73:77), it may not be proper to say that the active functions
of the local self-government took place only from the time of Later Pallavas of
9th century A.D. onwards. Inscriptions of the Pallavas in the northern part and
the inscriptions of the Pandyas in the southern part of Tamil Nadu focus vivid
picture on the local self-government. The functions of various local institutions
pertaining to the micro level administrations namely Sabka, Ur, Nagaram and Nadu
and their subordinate elected bodies known as variyams improved their status
and activities during the time of Chslas around 10th century A.D. particularly
during the time of Parantaka Chola. The Uttarameriir inscriptions of Parantaka
Chola stand testimony to the election system and the function of variyams in 10th
century A.D.

Recently the author came across one such village in the neighborhood
of Uttaramerur which actively functioned with the local self government.
This is seen in the newly discovered inscriptions of Parantaka Chdla and
Parthivendradhipathivarman from the village Palayadivaram located on the
northern bank of the river Palar. It is located about 20 kms to the east
of Kafichipuram and 25 kms to the north-east of the village Uttarameérir.
The village Palayadivaram is a corrupted form of the inspirational place name
Slvapuram and the inscriptions on the walls of Siva temple refer to this village
as S1vapuram These inscriptions were already reported in the Annual Report on
Indian Epigraphy in the year 1922, nos C.211-20. But the inscriptions discussed in
this paper were copied recently, which are found on the adhishthana and walls of
the ruined Perumal temple locally known as Vaikunthaperumal temple. In these
inscriptions the place is referred to as Vinnapuram. This clearly shows that
this insignificant village in the days of Early Cholas was bigger in size than now
and it had two sectors namely Slvapuram where the Siva temple and another
Perumal temple (Lakshmi Narasimha temple) are there and the Vinnapuram
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wherein the present Vishnu temple is located. The temple is locally known as
Vaikunthaperumal temple. There are about five inscriptions found on the base
of this temple and three inscriptions are very important to unfold the functions
of the varigams and the sabha of the village. The other two inscriptions mention
the donations for burning of the perpetual lamps.

Of these five inscriptions, three inscriptions belong to the reign period of
Parantaka Chola while the remaining two belong to Parthivéndradipathivarman.
Since the temple is in a ruined condition for a long time, the inscriptions on the
adhishthana are much affected and some lines of the inscriptions are faintly seen.
However, due to the importance, one inscription is discussed here.

The inscription under study, belongs to the reign period of Parantaka Chala I
dated in his 15th regnal year (922 A.D.). This inscription is dated after the two
famous inscriptions at Uttaramerur of the same king dated in 919 and 921 A.D.
respectively.. However it is presumed that the function of variyam in the village
of Palayadivaram seems to be parallel to the Uttaramerir’s local assembly. This
inscription is engraved in the Tamil language and script. A few grantha letters are
used for Sanskrit words. The object of the inscription is to record a resolution
of the Peruriguri sabha of Vinnapuram, a village in Urrukkattu-kdttam. The
members of the Peruriguri sabha assembled in a hall known as Sirkutti Ambalam
and passed a resolution which was called vyavasthai in Sanskrit. Accordingly they
fixed some proceedure to be adopted in future meetings by the members of the
sabha as well as the members of the variyams of the village.

The inscription states that those who were in the sabhd and those who came from
the ward (kutumbu) should function together in the variyam with the approval
of the sabha (sabhaikku ottu) and whenever they take charge in the variyam they
should take oath and receive two kalasiju of pon probably as a token of allowance
(virpalam). Besides they should not collect éri ayam i.e., the tax levied for the
maintenance of lake and the Charumatiu i.e., free food from the village for the
.service rendered by the person. They should not enjoy the privilege such as
Afijarasam, a special tax levied by the king and brakmasvam (tax on brahmins),
etc. The members should show their account (assets) to the sabka (sabaikku okka)
in the beginning and at the time they leave the variyam besides taking oath. The
members should not miss to attend the deliberation of the variyam and those who
did not attend the variyams should get the token allowance (varpalam) in the first
year only and they are not entitled to get this payment from the second year.
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The members of the variyam should function for two years in a term and they
should not dissolve the kudumbu. From this, it is evident that the term of the
members of the Ariyam is only for two years and it is to be remembered here
that the term of variyam at Uttarameriir is for three years. Hence, it is clear that
the period of the variyam is variable to each and every village according to their

convenience.

The inscription further states that those who were selected from the respective
kudumbu should engage themselves in the respective variyams. When the members
of the variyams started their manru duties in other villages they were entitled
to get food from the respective villages. Also they were eligible to get some
remuneration from the other villages as @r dravyam. The members of the sabha
should not have any close relationship with others when they were in the manru
duties of the other villages. It is significant to note here that the members of the
sabha of a particular village went outside the village and engage themselves manru
duties in the neighbouring villages. Those who were not taking oath in the sabha
they should not engage themselves in the deliberation of the variyam. All these
resolutions passed on this day by the Perunguri Sabha and they also took oath.

A few words in this inscription are interesting from the lexical point of view.
They are varpalam, anjarasam, brahmasvam, etc. The term varpalam is probably
refers to a token of payment to the individual. Our inscription is the earliest
reference to this term. Ukkal inscription of Krishna III refers to the term as
dandamittarku varpalam kuduttum. This is dated in 956 A.D.! This term was not
used after 10th century A.D. in the inscriptions of Tamil Nadu. The next word
afijarasm is a Sanskrit term which probably denotes a kind of tax directly levied
by the king. It has two components words Aija+rasam. The term asija seems to
have been derided from the Sanskrit expression @jia meaning ‘an order’. Anja
is an order generally issued by the king. The term brahmasvam also gives the
clue that this is the tax probably given by the brahmins. We never come across
these terms in the inscriptions after this period. However, the term brahmasvam is
probably identified with the Pallava tax term brahmarasak-kdnam. An inscription
of 753 A.D. refers to this term for the first time.2

From the above inscription it is evident that the function of the Perunguri sabha
was the higher administrative unit of the village and they were empowered to
control the selective body known as variyam of the village. The members of
the variyams were selected in each kudumbu and they were associated with the
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Perunigurt sabha and they functioned together in the village administration. It is
also interesting to note here that the members of the variyam took oath when
they took charge as the member of the variyam and when they left the office.
They also received a kind of payment as remuneration for their service. However
it is presumed that they utilized some taxes like éri ayam and chorumattu for their
own purpose and it was controlled by the sabkha by passing this resolution. This
inscription is very important as it mentions that the members of the sabha as
well as the members of the variyams should take oath while in power. The sabha
restricts, accumulation of assets by the members by using their power while they

were in the public service.
Text

1. Svasti éri Kopparakesari parmarkku yandu 15 avatu nal 12
Urrukkattuk-kottattu Vinnapurattu perungurisabhaiyom innalal Sirkkutti
ambalattile kuttak kuraivarak-

2. kudi irundu ippatinaindavadu mudal variyaficheyyum vyavastaiyavadu
avan kudumpirk-ottarum sabhaikk-ottom variyanchevar-agavum variyam
pugumpodu satyancheydu varpalam

3. iru kalafju pon anri marru eppérppattidum eri ayamum chorumattum
mudal-aga marrum afjarasamum brahmasvam eppérpattidum kollom-enru
andarudi cheydu sabhai-

4. kku okka kanakku katti vidunalum satyaficheyvar-agavum pukumpddum
satyafichétu puguvar-agavum ivvariyam varpalan-kuduttup-pokku kattap-
peratar-agavum variyam pukkaralladar

Phase II, South Wall

o

va[ssan| dorum varpalan-kolvadagav-idan mel varpalam-enru kollap-peradar-
agavum  variyam  irandandattu  variyaficheyyap-peradar-agavun
kudumpalikkap peradar-agavum-

6. [kurai] avvav kudumpukku ottaray variyaficheyvarg .... varpalam-atti-cheytu
iSaiya kudumpum-atti okka .........

Notes and References:
1. SIL, Vol. 111, No. 7

2. Ibid., No. 73
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RUDRAPURISADATA INSCRIPTION FROM PHANIGIRI

K. Munirathnam

The inscription is edited below for the first time with the kind permission of the
Director (Epigraphy), A.S.I.,, Mysore. The recent excavations conducted by the
State Department of Archaeology at Phanigiri' in Nalgonda District in Andhra
Pradesh has yielded a number of Prakrit and Sanskrit inscriptions belonging
to the period ranging from 1st century to 4th century A.D. From among the
above discoveries mention may be made of an epigraph engraved on a pillar
excavatd from this site. It is interesting to note that a stipa structure on a
mound wherein excavations have been conducted and down the mound there are
two temples which are under worship. The exact significance of these temples
and the Buddhist structure above is not clear. The other relevant details may be

found in the sequel.

The inscription under study consists of 10 lines of writing on one face of the pillar.
The engraver has taken care to split-up the verses by introducing the number of
each verse. In all there are 4 verses in this inscription. The engraving of the
record is neat and the preservation of the writing is satisfactory.

The language of the inscription is Sanskrit from lines 1 to 8. However the
Prakritic influence on the orthography and language can very well be seen in
lines 8 to 10. Reduplication of the consonant is met with in the Sanskrit portion
of this record, e.g. the words like Dharmma (lines 3 or 5) and Urvvi (line 7).
The characters are the same as those found in the inscriptions, of the time of
Rudrapurushadatta, dated in his 11th regnal year.?

The present record belongs to king Rudrapurushadatta and is dated in the year
18, Hemanta Paksha 3, and day divase 3. On palacographical grounds, the record
may be assigned to the middle of 4th century A.D. The object of the inscription is
to record the erection of a pillar containing the Dharmachakra (thabhdya = stambha
thapitam) by the chief physician® (aggrabhishaja) of the king. The record further
gives the description of the valour of the king, who is compared with god Vishnu
(described as Madhusiidana).

This record is highly interesting from the point of view of historical significance.
King Rudrapurushadatta referred to here belongs to Ikshvaku family, who
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is elsewhere mentioned as Rudapurisadatta (Skt. Rudrapurushadatta) of
the Nagarjunikonda record* and Rulapurisadata of Gurzala inscription.’ The
provenance of other two inscriptions mentioned above is his own capital
Nagarjunikonda. Though the present record bears identity in palaeography, yet
the provenance is far away from the capital. This is a very significant feature
that needs to be studied in detail.

" The already known date of the beginning of the reign period of
Rudrapurﬁshadatta according to Dr. D.C. Sircar is 334 A.D.® Rudrapurushadatta,
as we know, was the successor of Chamtamula IT whose last regnal year has
been fixed as 333-34 A.D. From the Nagarjunikonda inscription, it is known that
Rudrapurusadatta ruled upto his 11th regnal year, which corresponds to 345
A.D.” This date was considered all along as the last year of his rule. With the
help of the present record, his reign period may now be extended upto 352 A.D.
which coincides with his 18th regnal year.

We know that the reign period of Rudrapurushadatta and his predecessors
Chamtamula and Virapurisadatta witnessed temple building activities in the
Nagarjunikonda valley in the last quarter of the 3rd century and the first half of
the 4th century A.D.® It was during this period that there was a joint invasion
of the Abhiras and the Pallavas terminating the rule of the Ikshvakus.® If this
occupation of Abhira- Pallavas is accepted, it would not have been possible for
the Ikshvakus to contribute to the construction of temple or erection of stipas,
etc. From the dates ascribed to the Ikshvakus by D.C. Sircar, it is clear that the
duration of their rule comes to 120 years. In the light of present record, it may
be reasonable to extend the Ikshvz"xku rule to not less than 127 years. If so, the
date of the Tkshvaku rule can be fixed around 352 A.D.

It would be interesting to study the discovery of the Phanigiri record of
Rudrapurushadatta in the light of the contemporary rulers of Tkshvaku family.
D.C. Sircar had stated that king Jayavarman of the Brihatphalayana gotra'® is
known to have ruled for a period of 10 years over the area extending from Kolleru
lake in the north to Guntur in the south, and thereby ascribed his reign period
upto 356 A.D. It is not impossible to suggest that king Jayavarman could have
ruled independently, while Ikshvakus were in power till 352 A.D., the date as yet
known to Rudrapurushadatta. M. Ramarao argues that this date is untenable in
view of the occupation of Godavari-Krishna belt by the Salankayanas. He has
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further stated that by accommodating the Salankayanas and Vishnukundins, it
may not be possible to extend the rule of Ikshvakus upto the middle of 4th
century A.D.!! The theory of D.C. Sircar supporting the Pallava rule has been
questioned by him. At this juncture, it is necessary to examine the Manchikallu
inscription of Pallava Simhavarman? (315 to 345 A.D.) and considers this ruler
as the uprooter of the Tkshvaku family. On the other hand Ramarao assigns 315
A.D. as last date of Simhavarman and thus suggested that the Ikshvaku rule
came to an end before 315 A.D.

T.V. Mahalingam who made an elaborate study of the Pallavas had stated that
king Simhavarman of the Mafchikallu inscription removed the Tkshvakus from
the Krishna-Guntir area and destroyed the Ikshvaku capital at Vijayapuri.®s.
Further, he had stated that the Tkshvakus were completely overthrown by
Sivaskandavarman I, the successor of Simmhavarman and assigns his accession to
330 A.D. In which case, Sivaskandavarman assumed the regal status by this date
overthrowing the Ikshvakus. If D.C. Sircar’s chronology is accepted, then the
date of the present record i.e., 352 A.D. may be the last date of the Ikshvakus.
It is not known on any count that the rule of Sivaskandavarman had come to
an end or extended beyond the date of the Ikshvaku rule. From the arguments
explained above, the Pallava intervention would not have taken place on or before
352 A.D. and naturally the extension of the Ikshvaku rule upto the middle of 4th
century is possible. Finally, my argument is that the Ikshvaku rule did not come
to an end by 315 A.D. as suggested by M. Ramarao and T.V. Mahaligam but
extended upto 352 A.D., if not later.
TEXT

1. Siddham || Samvatsaram 10 8 hemanta paksham 3 divasam 3 prakkhyata i
dipta-ya

2. $asi rajiio Sri Ruddrapurushadattasya aggrabhishaji kritoyam sa-

3. muchchhara yo dharmmachakkrasya 1. darppaddhvaji yo makaraddhva, jasya
na patito

4. govrishabhaddhvajéna tampaditamn §akkya-kuloddhvajena iména chakkréna
sa

5. dharmmajena 2. mahatmana kamsa-nisidanena nasudité yo
Madhustidanéna
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&

sa siiditd raga-nisidanéna dosh-asurd chakkra-varetim -éna 3. mayasarira

7. ranim sarambhavéna ténottama-dhyuta-gundttanéna Jhitorvi- irsha-klésa
mahavanani

o>

dagdhani chakkréna iména téna 4. tam varisam chakkram mahasénapati
sarameénam

9. dinokasa deyadhamima mupanoni vatosam bharadha-[to]ya thapitam
bhadamta dhe

10. masenena a[m]nuthidhi[nam] ......nenafsana] ......... manusolaka iti ||
Notes and References:
1. A.R.Ep., 2003-04, No. B 9.
2. Ep. Ind., Vol. XXXIV, pp. 17.
3. Ibid., Vol. XX pp. 26.
4. Ibid., Vol. XXXIV, p. 17.
5. Ibid., Vol. XXVI, pp. 123.

6. M. Ramarao, The Ikshvakus, p. 19.

b

Ep. Ind., Vol. XXXIV, pp. 17.
8. Ibid., Vol. XX pp. 1-22.

9. M. Ramarao, op.cil., p. 19.

10. Ep. Ind., Vol. XX, pp. 1-22.
11. M. Ramarao, op.cit.

12. Ep. Ind., Vol. XXXII, pp. 87.

13. T.V. Mahalingam, The Pallavas, Introduction.
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ROLE OF TEMPLE WOMEN AS GLEANED
THROUGH IN SCRIPTIONS

S. Saroja

Women are frequently mentioned in Chola period inscriptions, most often as
donatrix. The inscriptions provide clues that allow us to distinguish different
types of women. The temple women are categorised as follows, firstly the
temple woman is referred to in the inscriptions by several terms like dévaradiyal,
devanarmagal (daughter of God) and Patiyilar or taliyilar. Secondly, she is said
to have some functions in a temple and to receive on a regular basis food, rice,
cloth or rights over the land from the temple. Thirdly, she is identified in the
inscriptions as being a woman “of this temple” or servant or devotee “of the lord
of such and such a place”.

In the Chdla period inscriptions, the term ‘devaradiyal’ is used to denote temple
women. The first part of the compound, devan, means ‘God’ or king and it
is derived from the Sanskrit term ‘Deva’. The second term ‘adi’ is a Tamil
word meaning foot. The concept of ‘devotee as being at God’s feet has deep
roots in Tamil: religious history and came to be particularly emphasized by
the Vaishnavaite Alvars and the Saiva Nayanmars, the Tamil poet-saints whose
poems ‘deeply influenced the Hindu liturgy and theology during the Chola period.
In the 9th century Tiruvasakam by the Saiva Saint. Manikkavadagar, there are
hundreds of references to the feet of God, which the devotee is to touch, serve,
adorn, worship and take refugees in and the most frequently used term for devotee
is ‘adiyar’. Adiyar is more often applied to ‘devotees’ then to slaves - and where
temple women are counted among both ‘adiyar’ meaning devotees and adiyan
meaning slaves.

Temple women also had the names of male deities, the most prominent of
which is Nakkan. The term ‘Nakkan’ stands for Nakkini i.e., Sanskrit word
‘Nagna’ similar to the expression Amman and Akkan. All the 383 temple women
(talichcheri-pendugal) whose names are preserved in the Tafijaviir inscriptions!
bear this name. The inscriptions of Parantaka N edufijadaiyan mention the name
‘Nakkan’ for the first time. Nakkan is the common term used both for men and
women in the Chéla and Pandya inscriptions.



Role of Temple Women as Gleaned Through Inscriptions

An inscription? dated in the 29th year of Rajaraja I (1014 A.D.) record the
establishment of temple women all around the tirumadai-vilagan (in the streets
in and around the great Rajarajesvara temple) at Tanjavar. In the same year
allowances (nivantam) to the temple servants (nivantakkara) was given by Sri
Rajarajadevar. The inscription speaks of the names of a total of 400 women,
identifying them according to their hometowns or home temples and their place
of residence in the streets around the Rajaraje$vara temple. Each share to be
measured by Adavallar-marakkal for one véli of land which consisted of the
produce of 100 kalam of paddy by these women has been assigned in support
from the temple, although no particular duties are specified.

None of the talichcheri pendir hails from far away Kafichipuram. All the fifty four
of the town are mentioned in the inscription as the home towns. These women
are in the core Chala region of Tafjavur and Tiruchchirappalli districts. Forty
six talichéri pendugal came to the Tanjavir temple from Tiruvarar. Thirty one
from Palaiyarai, twenty one from Niyamam, eighteen were from four temples at
Tafjavir, seventeen from Tiruvidaimarudir and sixteen from Ayirattali. Who
came to Tanjai may be mentioned.

We can find the social background enjoyed by the women who had come and
settled down at Tafijaviir, through their names like Cholapurasundari, Viracholi
Sundarachdli, etc. Some temple names like Tirumakalam, Thirumilatanam
Nlankovil, etc. are interesting to note. Some of the names of chief goddesses
like Parami, Chatturi, Sivadévi, names of village goddesses like Modi, Safnkhi, Alli,
Pitchi, Thuthi, etc., names of places like Aramgam, Karaikkal, etc., attached to
there names show that they have grown from the status of the village to a higher
status in their cultural set up.

The privileges bestowed on Nakkan may be due to the patronage received from
the kings. The hierarchy of Tiruvarir and other village temples can be adjudged
from the relationship between talichéri women and Tiruvarir. It may be inferred
from this that the Nakkan from Tiruvarir had enjoyed the prime position. The
reason behind this is the religious importance given to them. The priorities have
been atributed to them depending upon the places of nativity. They were treated
on par with the king. The places came to be called after their names with suffixes
(nallar, chaturvedimangalam, purams, pattinam, etc. On the day,of their natal star
daily piijas were performed in the temples.

83
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It has been interpreted some scholars that the temple women had connection
with a type of authority called ‘Priya Ara’. The exact meaning of the term is not
known. However, it has been explained by some that they were chouri bearers

who have been engaged in all directions.

In the Suchindram temple of Kanyakumari district, it is learnt that the temple
women have been allotted with 32 kudis of which 1-16 were called the priviledged
kudis. They enjoyed higher status while the rest had enjoyed lower status.
This classification has been made on the assignment of duties. Among the first
category the first 12 kudis used to dance in front of the main duty. They have
been paid annually 100 and 200 kalam of paddy. This shows that there was a
categorization even among the dance professionals.

From one of the inscriptions found at Kulattiir dated in the reign period of
Kulotunga III (1208 A.D.), it is learnt that shares have been allotted for the
dancing girls attached to the temple residing at different kudis. They were engaged
in different duties according to the allotment of (murai) or vattam. These women
were called with the suffix Manikkam found attached to their original names like
Rajagambhira- manikkam, Ammaiyalvi - manikkam, Villavati-manikkam, etc.
The term manikkam stands to represent their status in the temple. The expression
‘Polladapillai’ found in the names like Tirujianasambanda-manikkam also called
Polladapillai and Chélakon-manikkam also called Polladapillai denote that they
have received this name on account of their profession. The literal meaning of
Palladapillai seems to the mischievous. This term occurs for the first time in the
inscriptions of 12th century A.D.

From the above study, it may be said that the temple women have been
categorized according to the types of services they rendered, the right and
privileges they enjoyed and the partronage they received during the different
reign periods. It is definite that the temple women enjoyed a priviledged status
in the society during the period from 9th to 13th century. Inscriptions of this
period clearly establishes their social background and economic status.

Notes and References:
1. S.LL, Vol. 11, No. 66

2. Ibid

3. Pudukkottai Inscriptions




SAMBAVAR VADAKARAI - AN EPIGRAPHICAL STUDY

N. Pankaja

Sambuvar Vadakarai is an important village included in Aykudi firca in Tenkasi
Taluk of Tirunelveli District. Sambavar Vadakarai is approachable by road from
~ Aykudi. The Miilasthané$vara temple at Sambavar Vadakarai has become famous
during the time of Tenkasi Pandyas (Later Pandyas). Sambavar Vadakarai has
yielded seventeen inscriptions. It is to the north of the river Hanuman, a tributory
of Chittaru.

Historical importance: In one of the inscriptions from Vi§vanathasvami temple
at Tenka$i, it is stated that Arikesari Parakrama established five agrahdras of
which Vindai or Vindaniir is one. Vindanar in olden times must have extended
as far as the present Vindaniir-kottai at a distance of one kilometer from the
village of Aykudi, a craggy hill in which there is a natural cave with five stone
beds in it which is till today known as Pafichapandavappadukkai. The Alagiya
Manavalapperumal temple at Vindanir is situated at a distance of one kilometer
South-west of Sambavar Vadakarai and is surrounded by the ruins of a mud fort,
the site of which came to be called Vindaniir-kottai.

Etymology: The etymology of the word Sambuvar Vadakarai can be explained
as Sambuvar + vadakarai. $ambuvar or Sambuvar means Siva brahmanas and
Vadakarai denotes the northern bank of the Hanuman river.

Surroundings:

Vindanir and Sambavar Vadakarai are surrounded by places of historical
importance as mentioned in one of the records. They are Alagiyamanavalappereéri,
Pafichapandvappadukkai Porrai, Aykudi and Kadayam. Sambavar Vadakarai
was an extension of Vindanur in the north. Now the name Vindanur has become
extinct.

Migration and settlement:

Sambavar Vadakarai was a brahmanical settlement established by Tenkasi
Pandyas especially by Arikesari Parakrama Pandya. In the inscription of
Arikesari Parakrama Pandya dated in his 2+ 32nd year (1422 1463 A.D.) prince
$rivallabhad@va on the occasion of his birth star Uttara, granted 54 parts of lands,
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house sites and gardens at Vindaniir, 48 to chaturvedi-bhattas, 2 for vedavritti, one
for savarna vritti (writer of the document), 3 for the God Milasthanesvara. It
also recounts the establishment of this agrahara by Parakrama Pandya (annalvi).
Since the grants made to the brahmanas were insufficient, additional grant was
made in the 4th + 31st year by Parakrama Pandya. This gives us a clue that
the agrahara was extended further so as to accommodate all the brahmanas.

Renaming: In the above inscription, Vindanir is stated to have been included in
Kurumarai-nadu. In a record dated in the 23rd opposite to the 2nd year of this
king, Vindaniir has been renamed as Parakrama Pandya-chaturvédimangalam
after its founder. The lands given there as dévadana lie to the east of the lake
called Vindanir Periyakulam. It is interesting to note that Palaru is mentioned
as a tributory of Chittaru.

Genealogy: Parakrama Pandya and Srivallabhadéva are referred to in a record
of this place dated 1474 A.D. as mamadi. Arikesari Parakrama had four brothers
and two sisters. Srivallabhadeva alias Kulasekhara succeeded Parakrama seven
years after the last date of the latter i.e., 1463 A.D. Another brother called
Kulasekhara born in Punarvasu ruled from 1430 to 1470 A.D. Ariké$vara and
Kulasekhara Pandyas are the other two brothers who ruled respectively from 1437
to 1478 A.D. and 1423 to 1466 A.D. Arikesari Parakrama is referred to as annalvi
of Srivallabhadeva in one of his records. Two records of J atilavarman Parakrama
alias Vira Pandya who was born in Avitta star who is styled like Arikesari
Parakrama Ponninperumal and which describes that Arikésari Parakrama and
$rivallabhadéva were the maternal uncles of this prince. Therfore, it may be
said that Kulasekhara was the younger brother of Arikésari Parakrama. Vira
Pandya(acc.1473 A.D.) though came to the throne after Kulagekhara born in
Uttara was not his son but his sister’s son. Another son of his sister is
Jatilavarman Parakrama alias Srivallabhadéva born in Tiruvadirai star(acc.1454
A.D.) whose 2 + 30th year records are available at Sambavar Vadakarai.

Names of the brahmana donees: We come to know the names of the families
of the brahmana donees from the records of this temple. Interestingly many
of these families are named after the places that can be identified with their
namesake in the districts of Andhra Pradesh. For instance, Vangipurattu
Kumara Bhattan and Krishna Bhattan, Kurovi Narayana Bhattan, Settaposi
Kumara Govinda Bhattan, Urupputtir Yajhanarayana Bhattan, Marugir $ri
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Venkatanatha Bhattan, etc., may be mentioned here. These brahmana donees
seem to have migrated from Andhra Pradesh and settled down in this part of the
Tenkasi region. It may be recalled here that earlier during the reign of Rajendra
Chola I (1012-1044 A.D.) a number of brakmanas bearing similar family names
are known to have migrated from Andhra region, to the Tanjore Kaveri deltaic
region. This is referred to in the biggest copper plate inscription called Karandai
. Plates of this king.

From one of the inscriptions of Arikésari Parakrama Pandya in the Tenkasi
temple, it is clear that Parakrama established five agraharas for brahmanas at
five places commencing with Vindai. The other agraharas may be Melai-agaram,
Nayinar-agaram, Puliyiir-agaram and Agaram near V.K.Pudir. In the 5th
opposite the 2nd year the reign of Jatilavarman Ponninperumal Parakrama
Pandya alias Vira Pandya, the king is said to have granted a share to Settaposi
Kumara Govinda-bhatta and another share to Kurovi Narayana-bhatta both
belonging to Apasthamba-siitra in the agrahira of Vindaniir alias Parakrama
Pandya-chaturvédimangalam. In the inscription of king Srivallabha dated in
his 2nd year opposite the 31st year is said to have granted two more additional
shares to two brahmanas namely Perumanalliir St Krishna-bhattan, Irungandi
Tiruvenkada-bhattan and Muppuram Sarvadéva-bhattan.

Administration of temples: In one of the records dated Saka 1471 (1549 A.D.)
at the instance of Alaganperumal, son of Tirunelvéliperumal, one Parakrama
Pandya Tondaiman of Tovalai was appointed as a hereditary accountant to the
Govindarajaperumal temple. In the Saka year 1472 (1550 A.D.) the accountant
Alagan Chokkan who is known as Sundaratoludaiyan received 3th of a panam
and 3th of kottai of paddy per month as kaniyatchi. Another inscription of this
king dated Saka 1474 (1552A.D.) states that the king appointed one Sokkan
Kandiyadévan as an hereditary accountant of the temple of Milasthanésvara
at Vindanir. This is evident from the fact that the order has been signed in
the name of Adlcha,ndesvara, which is the procedure followed with regard to all
transactions in the Siva temples. Thereafter during the reign of Ativirarama
S’ﬁva]labha,, one Irakkuda-perumal alias Kallapiran Sivala-kalingarayan and
Sokkan Kandiyadeévan mentioned earlier enjoyed the position of accountant of
the Siva temple here. The order in the name of Adichandesvara was issued to the
sthanika of the temple. This was to take effect from the Saka year 1487, Krodhana
(1565A.D.). It is interesting to mnote from the record that Alaganperumal
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Ativiraraman alias Srivallabha is referred to as the son of Tirunelveliperumal
Viravenbamalaiyan Danmaperuma]l Kulasekhara, who is credited with titles
such as Bhuvanékavira, Chandrakulapradipa, Jayantimarngala-puravaradhisvara,
Kshémasuranarasimha, Kérala-tamodivakara, Chola-sindhu-vatabanala, Dévabrahma-

sthapanacharya, Samgita-sahitya-sarvabhauma, etc. These titles clearly establish the
fact that Ativirarama enjoyed an imperial status, among the later Pandyas. He
was not only an able administrator but a great patron of art and literature.
After 40 years of rule i.e., 1610A.D. when Ativirarama died, he was succeeded
by Varaguna Pandya Kulasekhara, who is also called vaalamagay. His 3rd year
record corresponding with Saka 1538 (1616A.D.) states that he made provision of
12 panam from the kuravai-kanam lands on the bank of Chittaru and lands from
Manakkurichchi for maintaining the ghee lamp katfalai in the Tirumilanathar
temple. Interestingly the later Pandya rule came to an end with the reign of his
grandson named after him is evident from the latter’s Kuttalam (Courtallam)
record of Saka 1670(1748A.D.). This may be the last year of this family until
further discoveries come to light.

Social Integration: Interestingly, Tenkasi inscription of Parakrama Pandya dated
in the year opposite to the 20th, yeaf the king after meritorious victories over
several territories established five agraharas. Among the territories won by the
king, Vindaniir is one such thing. The commingling of the people from 18
provinces along with pathiris (chief architects) and parikaras (artisans) resulted
in establishing unity and Saiva faith in the agraharas. The Brahmins were held
in high esteem since they have been patronised by these people by enabling
them to tend the sacred fire. After 11 years of his rule, again the people from
various regions, vellalas of 18 provinces, 2 patris and parikaras assembled when they
took up the task of building the Tenkasi temple. This establishes the fact that
the temple building activities and establishment of agraharas was not a single
man task but a group of people from various directions. In other words their
joint efforts is further established by the grant of villages to these brahmanas.
Communal harmony is revealed through the gifts made by the king and his
subjects as a whole and not individually like the procedure observed in other
temples. Also it is interesting to find that there was a close affinity between the
Puliyiir-agrahara and Vindaniir-agrahara both of which are creations of Arikésari
Parakrama in the sense that the lands of Vindaniir have been donated for the
maintenance of Ramanujekata at Puliytr-agrahara. The tradition of maintaining
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the agraharas was confirmed by the sons and successors of Parakrama Pandya
including Ativararama Pandya who is the donor of the above lands.

Conclusion: Thus the Sambavar Vadakarai inscriptions throw light on three

aspects viz.,

1. The establishment of agrahara pattern started by Parakrama from Vindanaur
and its spread to Nayinar-agaram with the settlement of 66 brahmana
families and 24 brahkmana settlements at Puliyiir-agrahara.

2. The uniformity with respect to social integration and

3. The king’s tolerance towards all religions that is effectively seen from the
establishment of Siva, Vishnu and Jaina religious institutions.

Notes and References:
1. T.A.S., Vol. I, pp. 219-20, 316 ff
2. A.R.Ep., 191718, part II, pp 157-162

3. N.Sethuraman, The Imperial Pandyas

89



90

OPTICAL CHARACTER RECOGNITION OF THE
BRAHMI SCRIPT"

H.K. Anasuya Devi

1. Introduction:

The Optical Character Recognition system is semi-automated or automated
software for recognizing characters. Years ago, when scanners first became
products for consumers and small businesses, many were packaged with software
purporting to be able to read paper documents. In its early phases, though,
optical character recognition often interpreted the results of a scanned document
into a garbled mess, thus making the process a waste of time and resources,
Today’s technology for character recognition, however, is for a wider variety of
source images, is vastly improved and is more ready for prime time.

Most work in optical character recognition has been restricted to English. Our
project involved the recognition of an ancient Indian script called Brahmi. We
shall take a step back to give a quick introduction to the script before proceeding
further. The Brahmi script represents the earliest post-Indus corpus of texts,
and some of the earliest historical inscriptions found in India. More importantly,
it is the ancestor of several scripts found in South, South-east, and East Asia.
Brahmi is a “syllabic alphabet”, meaning that each sign can be either a simple
consonant or a syllable with the consonant and the inherent vowel a.

There are three main contributions of our optical character recognition
framework. We will introduce each of these ideas briefly and then describe them
in detail in subsequent sections.

The first contribution of this paper is the determination of features unique to
Brahmi (and some other Indian scripts), which characterizes the script. The
script, unlike most Roman scripts, has numerous curved characters emphasizing
the need for radial based features (see figure 1). The presence/absence of
hole-based features in the characters also proves to be an important one. We have
dvelved deep into identifying and extracting various such features that uniquely
identify a character in Brahmj.

The second contribution of this paper is a novel method to integrate a word-level
recognition aid to the recognition of characters. In our work, we have maintained
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a dictionary of words, and run some rudimentary word guessing algorithms to
gauge and suggest possible identifications for the character level recognition unit.

The third, major contribution of the paper is in suggesting a cascading
architecture to handle the multitude of combinations of svaras and vyasijanas
that occur in the script. In this paper, we propose a system to handle this
scenario by training multiple classifiers, each to handle a reduced number of
aksharas (characters). Our initial experiments show a significant reduction in
categorization errors with this framework.

Section 2 introduces feature extraction and the details of the features we use.
Section 3 deals with the overall architecture of the system and the suggested
word-level recognition module. Section 4 talks about the necessity for a cascaded
architecture and the framework that supports it.
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Figure (1): A sample of the Brahmi script
2. Features

Feature extraction is the process of finding a set of parameters which will define
the underlying character as precisely and uniquely as possible. ,Essentially a good

parameterization will need to have: precision, uniqueness and continuity. We have
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concentrated mainly on offline optical character recognition with emphasis on

geometrical features of the character-images.

To carry out the process of feature extraction we divide the image into many
(smaller) vertical and horizontal segments and apply extraction algorithms on
each of these blocks.

3. Architecture

The system has two main components:
1. The character-level recognition unit

2. The word-level recognition unit

The character-level recognition unit takes as input, a raw image. The image is
then pre-processed (explained in detail in the following section) and fed to a unit

which does segmentation. Segmentation is done on three levels:

1. Page layout segmentation, where the image is stripped to individual lines

of writing.

2. Word level segmentation, where individual words are segmented out from
the lines. The information thus extracted is saved so as to be used by the

word-level recognition module, discussed in a later section
3. Character level recognition, where characters are extracted from words

The output of the segmentation module is the individual characters and some
information about the word they belong to. The characters are then passed
through a trained classifier which identifies the characters.

The classifier recognizes characters and associates it with a probability of
recognition. Information about the word the character probably belongs to is
also encoded in some way. This data is then sent to the word-level recognition
unit. We suggest some algorithms based on ternary trees to aid recognition of
the constituent letters given a dictionary of words.

The word-level recognition module can ‘correct’ recognition of the characters
by the character-level module. In a later stage, a context-sensitive word level
recognition module can aid the word level recognition module.
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Detailed Design
Preprocessing

Preprocessing of the image involves the following algorithms.

Noise Reduction

Noise reduction can be done using the standard noise reduction filters depending
on the type of noise present on the document. One of the noise reduction filters
is proposed in [1].

Thresholding

This optical character recognition systems works on bi-level images. Since the
input image is a grayscale it has to be converted to a bi-level image by choosing
an optimal threshold. The selection of the optimal threshold was done by the
Otsu’s method of image thresholding which chooses the optimal threshold by
maximizing the between-class variance with an exhaustive search [2].

Thinning

Thinning, also called the medial axis transform is the process of choosing the
skeleton of an image. This process reduces the data storage while at the same
time retaining topological features, to facilitate the extraction of morphological
features from digitized patterns.

The algorithms can be classified into two classes: parallel and sequential. For
our application we chose a novel sequential thinning algorithm. This algorithm
also ensures that the figure is kept connected even after the thinning has been
performed. '

The existing thinning algorithms follow one of the two approaches. When a pixel
is decided as a boundary pixel, it is either deleted directly from the image or
flagged and not deleted until the entire image has been scanned. Deficiency of
the first strategy involves lapse from medial axis and the second strategy leads to
excess deletion. We used a novel algorithm combining the two strategies discussed
in [3].

Segmentation

Segmentation is a technique of cutting the given document into smaller
recognizable parts, effectively characters in our applicatiosl. Segmentation
involves the following steps.
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Page Layout segmentation.
This is the process of cutting all the lines in a given page.
Word level and Character level segmentation.

Each horizontal strip obtained by the above procedure has to be cut into words
and finally into individual characters. Since the skew of the characters are
irregular, detection and correction of skew is not feasible.

Feature Eziraction

Our goal is to find a set of parameters (features) that define the shape of the
underlying character as precisely and uniquely as possible. Another important
feature of a parameterization method, for providing the highest degree of noise
immunity and a good generalization capability of the resulting system, is the
continuity of the representation. This means that similar objects must be
mapped into similar representations. Thus, the three features that identify a
good parameterization method are: precision, unigueness and continuity.

To extract the features the image is divided into many segments vertically and
horizontally and the feature extraction algorithms are done on each of these
blocks.
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(swara + vyanjana)
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Figure (2): Cascaded Architecture to boost performance
4. Recognition

In order to increase the relevancy of the recognition of the Brahmi characters
we have come up with a novel method - this is based on the structure of
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the Brahmi characters themselves (and many other Indian language character
sets). This method relies on the observation that Brahmi is structured as
follows: the character set can be broadly divided into ‘svaras’ (vowels) and
‘wyarijanas’-(consonants) and the vyarijanas along with a svara results in an ‘ak-
shara™ (syllable).

vyanjana + svara = akshara

~ Now our method recognizes the fact that this relationship is completely and
adequately reflected in the actual structure of the aksharas in the Brahmi scripts
(as is true for many other Indian languages). To put in another way: it is not
a weak conjecture to state that while writing an ‘akshara’, the major portion of
the actual image of the akshara is always the vyarijana with a minor portion being
the ‘matra’ Tepresenting the svara which results in the formation of the ‘akshara’.

This observation can now be exploited to come up with more efficient OCRs for
Brahmi script. The way we take advantage of this simple fact is as follows: we
build a generic classifier which is solely capable of recognizing the base vyanjana
or svara. Based on the output of this 'base’ classifier we then pipe the output
to another ‘recognizer’ (not necessary for base svaras) which is trained for each
vyarijana and its own variations only.

Consider for example, if we are to train a single neural network to recognize all
variations of all characters in Brahmi, the neural net has to take a given image of
a character and correctly classify it as one of the 500 odd variations of all possible
combinations of svaras + aksharas. Now with the method that we have proposed
we will have a single base classifier which has to classify a given image as one of
the 30 odd base characters (say ‘ka’), the output is then cascaded to one of the
20 of array of recognizers which are trained exclusively for the all variations of
that particular vyaiijana (ka, ka, ki, ki) etc., only.

So in effect we have reduced the complexity involved in the task of recognizing
the correct Brahmi ‘akshara’ for our neural networks by a huge factor. This
has the immediate benefit of resulting in better recognizable capabilities for the
neural nets. In addition we took this idea of cascaded neural nets further by
trying out a combination of neural nets for each of the two critical components
ie. base classifier and the character recognizer. This architecture of a base
classifier + character recognizer lends itself to a lot of flavours in the sense
that we can use a combination of various training algorithms for the neural
nets themselves involved. For e.g. we used a Self Organizing Map for the base
classifier and a cascaded combination of a Support Vector Machine and a simple
Back Propagation Neural Network for the actual character recognizer.
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Conclusion

We have proposed a novel method for correctly recognizing Brahmi characters
as outlined. We believe that this method can be further used in aiding the
correct and relevant recognition of other Indian character sets which have a

similar structure as the Brahmi characters.

Notes and References:

1.

Creation of data resources and design of an evaluation test bed for Devanagari script
recognition. Surya Prakash Kompalli, Srirangaraj Setlur, Venugopal Govindaraju,
Ramanaprasad Vemulapati. 13th International Workshop on Research Issues on Data
Engineering: Multi-lingual Information Management. ‘

Automatic Seperation of Machine-Printed and Hand-Written Text Lines. U. Pal and B. B. Chaud-
huri Proceedings of the Fifth International Conference on Document Analysis and
Recognition. (ICDAR ’99).

“A feature-based scheme for the machine recognition of printed Devanagari script”, S. Palit and
B.B. Chaudhuri, In Pattern Recognition, Image processing and Computer Vision,
Ed. P. P. Das and B. N. Chatterjee, Narosa Publishing House,1995, pp.163-68.

Associates are: Mr. Arun C. Murthy, Mr. Bipin Suresh and Mr. Deepak N. Koushuk. Senior
Soft Engineers at Yahoo.




MERCANTILE AND TRADE ACTIVITIES IN TAMIL NADU

S. Kayarkani

The Agrarian activities and the expansion of settlements in large measure
have contributed for the establishment of trade centers. An increase in food
- production was one of the reasons for the rise of various mercantile guilds,
because, the crop yield from different centres and from different places could
find a market for sales. It is on account of the merchant bodies that existed
during the reign periods of different rulers, Nagaram centres came into existence.
Nagaram being a mercantile organisation evolved from local groups controlling
the local trade. The traders assumed the terminology ‘nagarattar’ throughout
the period of activities. Some of the centres received impetus, on account of
the brisk activities of the nagarattar. The Nagaram became Managaram after
sometime, and the ‘Nagarattar’ became Perumnagarattar, on account of the
activities of the mercantile groups. The place names connected with the activities
of these nagarattar have been coined with the name suffix ‘nagaram for example
Kafichi Managaram’, Madurai Managaram, Tafjaviir Managaram, etc. The
Managarams, as intrepreted by some scholars as denoting a local nagaram, is not
convincing. The places where such Nagarattar conducted mercantile activities
gradually wielded the power, like the expansion of the activities of Pudukottai and
Ramanathapuram districts, Kongunadu district as well as Salem and Coimbature
districts.

References to the names of the places connected with the particular conimunity
of a particular place, is not waﬂting. For example, places connected with
Siﬁyanagarattz’n and Kikkolas on account of nagaram’s, long distance trade,
gained momentum along with urban development. Due to the increase in
unprecedented degree of nagaram activities, a number of settlements and groups
of merchants started colonising. A number of nagaram centres started excercising
their powers. Such centres are Valikandapuram, Sengalipuram, Tirukkoyilar,
Salem, Périir in Coimbatore, Piranmalai, etc.

The nagaram centres have been developed especially in Chola period, in the
different trades like textiles, oils, cloth and seafaring activities, etc. The textile
trade was very brisk in places like Chidambaram, Radhapuram in Tirunellveli
district, Sengalipuram in Tanjore district, Salem and Kafchipuram, while the
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oil trade was known in centres like Kiliir, Sanbai (Jambai in South Arcot
district) Tiruppaiiiili (in Tiruchi district) and Velankudi in Ramanathapuram
district. From the records of the 11th century, we come to know that the
Nagarams received impetus, from the nagarattar, for one such nagaram is
Saﬁkarapédjnagaram at Uyyakondan Tirumalai and Valikandapuram in Tiruchi
district, S'ﬁpuram in Tanjore district, etc. The Vaniyanagaram is a bigger
organisation consisting of merchants and the nagarattar coming from the 18
regions (Padipenbimi). These Vaniyanagarattar seems to have belong to a
Vaisya caste. In Andhra, they used to be called Teliki (oil merchants).

There are places connected with this guild eg., Chakkarappalli in Tanjore district
(irandu-karai-nattu vaniyanagarattar) The Vaniyanagarattar were found settled on
either banks of the river Kaveri. The term Sattum Parisattanagaram seems
to have been coined, on the basis of the technique employed by the textile
manufactures. The Sziliyanagarattér especially during the Medieval Pandya
period were well known in the places like Chidambaram, Uttamacholapuram in
Chéra-nadu. The S&Hyanagarattir were patronised by the Chettis of this place.
Meltalai Kavéripimpattinam was a centre on the bank of the river Kaveéri where
these settlements found concentrated and engaged in the weaving activities.

Another important group is Valanjiyar which was also known after states like
Karnataka and Andhra. It is a body which was found spread over various
parts of the Tamil country. The Valanjiyar had their own Dharma and ethics.
This is revcaled through the inscriptions from Nellur and Tripurantakam in
Andhra Pradesh, Dambal in Dharwad district, Kattiir in Chengalpattu district
in Tamilnadu, etc.

The prasastis of Vira Balaiijadharama are recorded in the inscriptions of Andhra
and other areas. All the other groups followed the code of the central
chamber of commerce, in the Kannada country. The Nellore copper-plate
inscriptions of 13th to 14th century speak of the dharma of Vira-Balafijas.
The Tripurantakam inscription of Saka 1214 (1292 A.D.), the Chintapalle
record of Saka 1162 (1240 A.D.) and the inscription of Chalukya Vikramaditya
VI dated Saka 1017 (1095 A.D.) from Dambal in Dharwad district refer
to the Balanja class of merchants. This organised trade seem to have
embraced, Jainism and Brahmanism. Its composite nature and activities are
known through the records of the Chdolas, Pandyas, etc. This group has a
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representation in places like Tiruveluikudi of Vidélvidugu - chaturvédimangalam,
Valikandapuram in Veén-nadu, Vikramapallavapuram (Vempatti in Coimbatore
district), Mayilarppil in Puliytr-k6ttam (Mylapore), Vijayanarayana-chaturvedi
mangalam or Valafjiyakkurichchi in Nattarruppokku (Tirunelvel district),
Dééiya Siriyapattana (Aruppukkattai), etc.

The Valahjiyars have been bestowed the Erivirapattinam on the village Vikrama
Pallavapuram. The place Kattir seem to have been conferred with the status
of this kind. The persons who have setteled down in these villages are warring
personages is clear from their activities extended to the sphere of militant guilds.

There are number of mercantile corporations that are revealed through the
inscriptions from various parts of Tamilnadu. From among them, mention may
be made of Tisai-ayiratt-aififfirruvar, Ayiratt-aiffiirruvar, Padinenvishaiyattar,
etc.

These guilds have taken active part in trade and commercial activities from 9th
to 14th century A.D. They had linkages with organisations outside Tamilnadu in
order to gain the patent mark and affiliation from the major guild like Ayyavole
guild. The details of various guilds especially their scope and activities forms a
study of its own.
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AN ODD PLATE OF CHALUKYA VISHNUVARDDHANA

M.D. Sampath

This is an odd plate! of a set, the remaining plates of which are missing. This
plate is oblong in shape measuring 6;}” x 2%“ with writing on both the sides. It
has a hole at the centre of the left margin 5/8” in diameter. It weighs about 7}

tolas.

This copper-plate belongs to the Eastern Chalukya dynasty. Written in Sanskrit
language, the characters belong to the Telugu-Kannada type. Palaeographically
the characters may be dated back to early 8th century A.D. Sandhi rules have
been followed and the grammar has not been disregarded in this record, not to

speak of any peculiarities.

The genealogy portion recounting the early Chalukya rulers prior to
the time of Mangi-Yuvaraja is lost since the first plate is missing.
It refers to Vishnuvarddhana’s father Mangi-Yuvaraja with the title
[A*]bhilakshitakarya-Vijayasiddhi. Vijayasiddhi is known to have been the surname
of Mangi as recorded in his records and in the copper-plate charters of his son
Vishnuvarddhana.

The present charter registers the tax-free grant of land with the sowing capacity
of 12 khantika of kédrava seed made by the king to the scholar Vriddha-§arman
well versed in the three Vedas, who was the son of Réva-§armma and grandson of
Sankara-§armma belonging to Hariti-gotra and Apastambha-siitra and a native
of Vangiparu.

Both Mangi-Yuvaraja? and his son Vishnuvarddhana are mentioned in the
Mavinthapalli* and Pasapubarru* grants of the latter king. The charters of
Vishnuvarddhana including the one under discussion are not dated. The ajrapti of
the present charter is also not known to identify with his/her namesake mentioned
elsewhere. In the case of Pasapubarru grant, his queen Vijaya-mahadeévi was the
ajnapti of the grant.

The present charter does not furnish any historical information of real interest but
for the mention of his father Mangi- Yuvaraja. Mangi, as is generally known, had
two queens and had only one son through his first wife i.e., Jayasimhavallabha
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(IT), who naturally succeeded him on the throne while by the other queen
he had two sons Kokkili and Vishnuvarddhana and a daughter Prithvipori.
Mangi- Yuvaraja took the Yuvardja title while he was associated with Jayasimha
ITasa heir—.a.pparent. He is referred to in his charters as Vijayasiddhi. Mangi was
a great scholar, who achieved success in controversies of metaphysical debates,
discussions and other sciences. He achieved victories in a number of battles on
. account of the metaphysical mind and scholarship in Nyaya in defeating those
involved in agnostic philosophy of the Buddhists. It is these qualities that fetched
him with the little Abhilakshitakarya $ri Vijayasiddhi as mentioned in the present
charter.

It is known from his records that he could retain the Vengi kingdom extended

T —y e v e

south. The western boundary is coverd by the Telingana area. He had
extended his kingdom upto Tondaimandalam in the south. His Timmapuram
plates well establishes his gain our the Kalinga region when he wrested the
Bhogapura-vishaya from Eastern Ganga king Anantavarman II. This enables us
to infer that Mangi- Yuvaraja was the contemporary of Eastern Ganga ruler of
Kalinga.

Vishnuvarddhana reignd for thirty-seven years i.e., from 719 to 757 A.D. This
king had the title Makaradhvaja, parama-brahmanya, etc. In the prasasti portion
of several charters, he has been credited with birudas like Samastha bhuvanasraya,
Maharajadhiraja, Paramésvara, Paramabhattaraka, etc. Among his victories over the
enemies, he claims to have won the Nishada chief Prithivivyaghraraja, who was
the lord of Renandu and Mundaka gountry or Malva-nadu. The enemity between
the Pallavas and Chalukya Vishnuvarddhana arose on account of the attitude
to occupy the southern part of Rénadu and Mulkinadu. From his copper plate
charters it is learnt that the territories of East and West Godavari districts as well
as Guntur district, were well under his jurisdiction. For instance, Attili-vishaya
named after Attili in the West Godavari District, Prolunandu-vishaya in East
Godavari District, which were the grant areas are recorded in the Gannavaram
and Ipiir plates of this king.

A record from Peruvali in Guntur Taluk and District mentions the grant village
Renduballi as included in the Gudrahara-vishaya. Another inscription from
this place refers to Mavinthapalli of Venginandu-vishaya. The Pernanjili plates
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of this king contains the details of the grant village and the vishaya both of
which can be identified in the area of West Godvari district. The town of
Prithvipallava-pattana, in which the village headman of the Renduvadala-pattana
built a temple and endowed grants, has been identified with Pallapatla in the
Repalle taluk of Guntur district. These grant villages clearly reveals the fact that
the king concentrated in establishing a peaceful reign and patronized the religious
migration of the people from north to south. This resulted in the establishment
of the brahmanical settlement in the coastal and interior areas that came under

his rule.

Also from a record of his son and successor Vijayaditya, ‘which recounts
the genealogy of his family from Mangi-yuvaraja, the recipients of the grant
of agrahara villages in Velanindu-vishaya belong to Apastamba-sitra and
Hariti-gotra. The brahmana donee of this gotra received the village Sakarambu.
They are the residents of Karambichédu in Bapatla Taluk of Guntur district.
The donee of the Vishnuvarddhana’s grant under review and the donee of the
Vijayaditya’s record belong to one and the same gotra and satra. It may be
inferred from this that a group of brahmanas from Guntir region received the
patronage of the Eastern Chalukya rulers like Vishnuvardhana IIT (acc. 719
A.D.) and Vijayaditya (acc. 755 A.D.). Due to the consistant efforts of the kings
of Vengi till the time of Vishnuvarddhana III or a little later, the brahmana
donees were not only benefitted but also could travel freely through the length
and breadth of the land atleast as far upto the northern borders of the Pallavas.>
It was only the last days of Vishnuvarddhana Il that witnessed a set back from
the hands of Nandivarman Pallavamalia.

Among the boundaries of the gift lands mention may be made of the villages
Nekkonra in the east, Atukiiri in the south, Boddhamari in the west and
Renduvaddi in the north. Of these places, the place Atukiir may be identified
with Atmakir in the Guntur Taluk and district while Vangiparru, where from
Saﬁkara—éarma, the donee’s grandfather hails, may be identified with Vangipuram
in Bapatla Taluk in Guntur district. Other places could not be identified at
present.
Text

1. Sbhilakshitakarya Vijayasiddhih $ri Mamgi-yuvarajasya priya-tana-

2. yah sv-asidharan-amita-ripu-nripati Makuta-tata- ghatita-mani-kira-




10.
11.

12.

Notes
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na yugalah sva-vikram-akranta-mahimandalah vara-yuvati- jana Ma-
kara-dhvajah paramabrahmanyo mata-pitri-pad- anudhyatah Sti Vi-

shiiuvarddhana-maharajah sarvan-ittham-ajiapayati viditam-astuvah
Vam- |

giparu va(va)stavyaya Hariti-gotraya Apastambha- sitra-

Second Plate : Second Side
ya véda-vide-Samkara-éarmmanah pautraya Réva-éarmmanah putra-
ya Véda-védamga-paragaya tri-véda-vide Vriddha- Sarmmane uttaraya-
na ni[mi*]tte dvadasa-kantika-kodrava-bijavapa matram-kshétram sarvva-
kara-pariharam kritva ufichasahitam dattam kshetrasya- sima-
ni - piirvatah Nekkonra-simavadhih sima(ma)-dakshinatah Atukiri-sima-
vadhih sima(ma) paschimatah Boddamari Renduvaddi uttaratah kariya-u’
and References:
A.R.Ep., 1932-33, No. A7
B.V. Rao, History of the Eastern Chalukyas of Vengi, pp. 116 ff.
A.R.Ep., 1914-15, No. 43
Ibid., 1914, No. 49
S.I.I1., Vol. 11, pp. 111, pp. 361 ff
The first plate is missing.

Plates containing further lines are lost.
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JESAR COPPER-PLATES OF MAITRAKA KING
DHRUVASENA II OF VALABHI

Bharati Shelat

An unpublished set of copper-plates of Maitraka king Dhruvaséna II of Valabhi
was originally found from Jesar in Savarkundala taluka of Bhavnagar District
in Saurashtra and was brought for reading through Pannyasa Shri Pradyamna
Vijayaji of Jesar, to Dr. Harivallabh Bhayani and Shri Lakshmanbhai Bhojak (of
L.D. Institute, Ahmedabad) and the author of this article both deciphered the
plates. '

The set consists of two plates, each measuring about 35.5 x 25.5 cms. The weight
of both the plates is 4 kgs. and 950 grams. Of the two rings that held the plates
together, one is simple, while the other right bears an impression of the royal
seal. It contains the emblem of seated Nandi on the upper panel as well as the
legend $ri Bhatarkka in Sanskrit Language and Brahmi Script on the lower panel.
The plates are inscribed on the inner side only. The record consists of 45 lines -
23 on the first plate and 22 on the second plate.

The characters belong to the western variety of the southern alphabets prevalent
during the Maitraka period. The language of the record is Sanskrit. Except for
three benedictive and imprecatory verses cited from Vyasa, the record is in prose.
It is composed in high elegant style of classical prose.

The orthographical peculiarities are as follows:

(i) The conversion of % into anusvara even at the-end of a line of
the verse, e.gwi () - L.42; (ii) the frequent doubling of consonants
after r in conjunct consonants; e.g. — wEwRWRHW (L.2) wews (L.2) awd
(L.4), =mhs=d  (L.5), wwi (L.15), yof (L.16) w&en (L.36) =% (L.39) etc.;
(iii) Use of Jikvamaliya; eg., zam wia (L.27), woes g9z (L.27) wida s (s*)R (L.30),
g 39a &990: (L.40) etc. (iv) use of Anunasika g before letter w; e.g. Twmgwm (L.3),
agvd (L.41) etc. (v) Non use of Avagraha indicating the elision of ‘a’ after T and
N e.g. MR [s *] R (L.17) R [s *] & (L.23) etc. Non-use of a5 after half verse
or a complete verse (Ls. 19, 20 and 21). (vi) The date of the record is given in
ancient numerical system; e.g. (Valabhi) Samh. 300+10+1=311 [L.45].

There are a few scribal errors; Juwami e.g. in place of gumwri (L.9), &% in place of e
(L. 19), w1 in place of @ (L.26), 7 in place of a#@m (L.32).

The record commences with the usual auspicious symbol of Dakshinavarti Sarikha.




Jesar Copper-Plates of Maitraka King Dhruvaséna II of Valabhi

The inscription records a grant of land and a step-well. The donor of this
inscription was Dhruvaséna Baladitya (Ls. 31-31) who belonged to the family of
the Maitrakas (L.1). The eulogistic prose refers to the predecessors of the donor
king. The genealogical account refers to Senapati Sti Bhatarkka, the founder
of the dynasty (Ls. 1-3), $ri-Guhaséna (Ls. 4-7), Sri Dharaséna and his son,
$ri Siladitya Dl,larméditya (Ls. 11-14), his younger brother $ri Kharagraha (Ls.
16-21), his son Sti Dharaséna (Ls. 22-25) and his younger brother $1i Dhruvaséna
Baladitya (Ls. 26-32). Dhruvaséna was a Parama Mahésvara. The king was
proficient in Rajya-tantra and Salaturiyatantra (Panini’s system of Grammar) as
well (L. 30).

The object of the grant was to increase the religious merit and glory of the
parents of the donor king (L. 32). The recipient of the grant was Brahmana
Pratirdpa, son of Brahmana Dévasarmma. He had emigrated from Sthanesvara
and settled at Matasara. He belonged to the Kausika gotra and was a student of
the Madhyandina brnach of the Vajasanéyi Samhita of Yajurveda (Ls. 32-33).

The grant states that a step-well and a kshétra (field), were donated to Brahmana
Pratirapa, within the limits of Pepyavata grama situated in the Osativota-sthali
(L.34). The field measured one hundred Padavartes. The Vapi with a
circumference of 12 Padavartas was called Vata vapi, which belonged to relative
Kuhuta and was within the western limits of Pepyavata. The four boundaries of
the vaps donated were as follows :

i) In the east of Pepyavata-grama, there was a vapt of Mahattare Misranaka.
ii) In the south a vapi of the owner Guhadasa.
iii) In the west Yamala vapi and
iv) In the north was a road lea.('iing to Vivita-grama (Ls. 34-35).

Four boundaries of the field of relative Nagahrida, measuring one hundred
Padavartas given towards the south of Pepyavata were:

i) In the east a field of Dinnaka’s ownership,
ii) In the south was river Mandasati,
iii) In the west a field of Drargike Misranaka and

iv) In the north a village named Ramasthali (LS. 36-37). The privileges and
exemptions granted along with the piece of land aré the same as the
ones that are mentioned in the othér copper-plate grants of the Maitraka
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kingdom. The appeal made to future kings for sanctioning and maintaining
this grant is corroborated by the usual benedictive and imprecatory verses

edited by Vyasa., viz. 9. ¥giwgm ga....., .
afwee ... (Ls. 42-44).

..... and 3. SR

The dataka (executor) of the royal edict was Samanta Siladitya (L. 44). The
charter was composed by Divirapati Vatrabhatti. He also officiated as the Sand-

hivigrahadhikrita (Minister of peace and war).

The grant is dated in the (Valabhi) year 311, Sravana, $u.di. 3(L. 45). It ends
with the autograph of the king (L. 45).

King Dhruvaséna who issued the grant is king Dhruvaséna II Baladitya of the
Maitraka dynasty of Valabhi. Eleven coper-plate grants of this king including
the present gtrant dated from (Valabhi) year 310- 323 have been found so far.
The present grant dated year 311, S'révar}a., su.di. 3 seems to have been issued ten
months and 13 days later than the earliest grant which was issued in (Valabhi)

year 310, Aévina, ba.di. 5.

The genealogy of the Maitraka kings given in these plates is as follows:
Senapati $ri Bhatarka
(c. A.D. 470-480)

Dharaséna I

(480-500 A.D.)

Dronasimha

(500-520 A.D.)

Dhruvaséna I

(520-550 A.D.)

$iladitya I
Dharmaditya
(595-612 A.D.)

Dharaséna II1
(617-625 A.D.)

Dharapatta
(550-555 A.D.)

Guhaséna

(555-570 A.D.)

Dharasena 11
(570-595 A.D.)

Kharagraha I
(615-620 A.D.)

Dhruvaséna II
Baladitya
(625-643 A.D.)
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The copper-plate grants of Dhruvaséna II found upto now are as follows:
No. Find spot Date
1. Botad (Dist. Bhavnagar Saurashtra') (Valabhi) Sam. 310,
' ‘ ) Asvina, ba.di.5
2.  Jesar (Dist., Bhavnagar, Saurashtra) (Valabhi) Sam.311,

Sravana, Su.di.d

3. 2 (Valabhi) Sam.312,
Jyéshtha, su.di. 7
4. 3 (Valabhi) Sam.313,

Jyéshtha, su.di. 10
5. Goras* (Mahuva, Dist. Bhavnagar)  (Valabhi) Sam.313,
Saurashtra. Sravana, fu.di.14
6. Vala® (Dist. Bhavnagar) (Valabhi) Sam. 319
7. Bhamodra Mota® (Dist., Bhavnagar) (Valabhi) Sam. 326,
Ashadha, su.

8. Nogava’ (Ratlam, M.P.) (Valabhi) Sam. 320,
Bhadrapada, ba.di. 5
9. Nogava® (Ratlam, M.P.) (Valabhi) Sam. 321,

\ Chaitra, ba.di. 3
10. Malia® (Dist. Amreli, Saurashtra) (Valabhi) Sam. 323
11. Valat (Dist. Bhavnagar, Saurashtra)

Among the eleven copper-plate grants of king Dhruvaséna 11, six have been found
from Bhavnagar District, one from Amréli, two from Ratlam and the findspots
of the two grantsv are not known. The grants dated in the years 310 to 319 were
executed by Samanta Siladitya, while those issued in year 320-321 were executed by
prince Kharagraha, both being remote cousins of the king. It is only in Malila grant
dated year 323 that prince Dharaséna obviously the son and successor of king
Dhruvaséna II, figures as the Dataka. The Dataka Siladitya of the copper-plate
insciption dated (Valabhi) Sarh. 313 has been mentioned as Rajaputra, whereas in
the rest of the grants of Dhruvaséna II, dated from Va. Sam. 310-319, the Dataka
Siladitya is mentioned as Samanta. Thus he would have become Samanta and not
remained as Ra]aputra from Va. Sam. 310, the mention of Rajaputra Siladitya
instead of Samanta Siladitya in the grant of Dhruvaséna II, dated Va. Sam 313,
being the error of the draftsman. The charters dated ( Valabhz) Sam. 310 to 313
were composed by Divirapati Vatrabhatti, whereas the charters dated (Valabhi) Sam.
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320-323 were composed by Skandabhata, the son of Vatrabhatti. The name of the
donee, Brahmana Pratiripa and the name of the place Sthanesvara from where
his family came appear for the first time in this royal grant. Of the localities
mentioned in the grant, Osativota-Sthali ( Sthali is smaller than a taluka) may be
identified with modern Vanshiyali in Savarkundala taluka of Bhavanagar District,
which is about 32 kms. away in the north-west of the village. The references
enable us to identify Pepyavata, the village where the land was donated, with
modern Piyava in Savarkundala taluka, Bhavanagar, District. Piyave is about
130 Kms. away from Jesar, the findspot of the grant. The village Vivita in the
north may be identified with modern Vanda, though linquistically Vanda can
to be derived from Vivita. Vanda is about 20 kms. away in the north from
Piyava and there is an ancient #7mba called Hathila Tvmba where the remains of
an ancient nagar, a step-well and a small shrine of goddess Varahi can be found
even today. The river name Mandasat: in the south of Pepyavata has not been
identified. Ramasthali in the north of Pepyavata seems to be modern Ramagadh.
The village Matasara, where the donee resided may be identified with Madhada in
Savarkundala Taluka, which lies about 80-85 kms. away from Piyava. In the Jesar
Copper-plates of $iladitya III, dated (Valabhi) Sam. 357 (676 A.D.), we come
across a reference to a step-well in the Madasara village in the Madasara-Sthali
donated to Brahmana Dikshita, the son of Brahmana Sambadatta of Kausika gotra
and belonging to Vajasaneya branch of yajurvéda.lt

'The stepwell named Yamala is also mentioned in the Dhank plates of S'ﬂédjtya I,
dated (Valabhi) Sam. 290 (A.D. 609).

The donated land mentioned in the grant is given in terms of Padavartas. One
Padavarta equals to one foot long one foot broad piece of land. According to
this measurement, a field of one hundred Padavartas equals to 100 x 100=10,000
square feet of land.13

The date of the grant Sam, 311, Sravana, $u.di. 3 belongs to the Valabhi era (the
epoch being the year 318 A.D., Karttika, ba.di.1) and corresponds to 18 July,
630 A.D.* At that time the current year of the Vikrama era was 686.
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Royal Seal
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NEW COPPER PLATE GRANT OF SILAHARAS

S. G. Dhopate

A set of three copper plates was discovered by Sri Shiragaonkar,a socal worker
of Ratnagiri District (Maharashtra), in a house of Sri G.R. Jadhav at a village
Panhale Durga (Dapoli Taluka, Ratnagiri District). Sri Shiragaonkar handed
over it to me to decipher and study. I am thankful to him for presenting its
finding here in this conference.

Surprisingly after my preliminary study I realized that it is very interesting
because (1) for the first time a copper plate grant of Mallikarjuna,the 17th ruler
of North Konkana Silahara dynasty and (2) for the first time (and probably the
only one) recording a donation given by North Konkana Silaharas to Tirthankara
Arihanta of Jaina sect.

These plates were found without the usual Garuda seal of $ilahara dynasty.
However there are holes on the first and sgcond plates but the third plate has no
such provision. It is somewhat difficult to explain this abnormality.

The first two verses are the usual invocation to Lord $iva which is found in almost
all the Silahara copper plate grants.

Verses 3 to 30 eulogies of fifteen rulers from Kapardi to Aparajita. These are
commonly found in several other grants. Apart from these there are five more
verses which describes the following kings.

(1) two for prince Vikramaditya (the donor of Panhale grant) and
(2) Three for the donor Mahamandalé$wara Mallikarjuna of the present grant.

Two verses 31 and 32 narrate Vikramaditya’s valour in war, generosity and
dutifulness towards his subjects and so on. The verse 33, 34 and 35 are the
eulogies of donor Mallikarjuna. All these verses contain full of figures of speech.
However, they are not strictly according to their meter rules. Then other lines
are devoted to his titles and designations.

Two separate donations are recorded in this copper plate grant, they are:

1) At a place Chitpuluna sometime in auspicious Chaturmas (the holy
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rainy season), Samanta Nayaka vowed for the rituals namely i) Chandra:
practicing increase in food intake from one mouthful to fifteen in bright
moon half and decreasing from fiften to one in dark moon half of (most
probably Bhadrapada) month of Lunar Calendar. ii) Pulinda: Meditation
for prevention from sorrows and iii) Jogati: Yoga performance to attain
the merits for other pious world but they were interrupted. As taken
atonement for expination Ladoro Hatiya and Supai S'résh‘phi donated
to the Arihanta temple privately owned and manged by Supai-éreshthi,
$omati-éreshthi and Kesava Sréshthi i) pearl studded idol, i) ring of blue
diamond iii) three gold ring iv) various types of garments (for resident
teachers and pupils) v) pure ornaments and coins. This atonement took
place in Magha month of Lunar Calendar, although the incident took place
earlier in the rainy season.

2 On the same day another donation of a village Bhalavasi situated
in Vadhavaravati-vishaya of S'aptasata—dés’a by Mahamandalésvara Malli-
karjunadéva to the same Arhantadéva to perpetuate worship and perform
Abhisheka (a bath with fragrant holy water), and nurture and feed all the
dependents and also the pet animals of the temple complex.

The boudaries of the village are at the east: a mountain with a complex of trees
Aanui and Kinjal (Terminalia Paniculata), Aaina (Terminalia Tomentosa) trees
and a rivulet with sufficient water that south Paschima river at west and Sadoo
river originted on a mountain and joining the Paschima river is at the north.
These boundaries do not point out at the exact location of the donated Bhalavasi
village. This village is nearer to present Rajapur city, a Taluk head quaters in
Ratnagiri distict. Local people say that there is a mountain called Neminath
and also some scattered ruins of a jain temple at the outskirts of Rajapur city.
The name Aanui is not found in dictionary, it might have changed to Arjuna
(Terminalia Arjuna) as even today these trees are abundantly found in Rajapur
area along with Aaina and Kinjala.

The place from where the donation, was given is not mentioned. The prominent
.S:résthis as the persons from business community were also present. This place
appears to be Rajapura. During the visit of the King to this place were Present
Prime Minister Sauryadéva, minister Santugi, minister of re\}enue, law and stores
departments, royal priest, queen and the prince and minor officers, invited local
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dignitaries such as governors, chief district officers, town chief, village chiefs,
citizens, village population, business community, and all people of three classes.
The chief beneficiary Rudradhéndeva accepted the donation.

The collection of taxes excluding the our previously committed to brahmins and
otherwise along with common permitted fines including those unmarried girl
victims of sex atrocity are included. Residents were informed to pay taxes and
fines in time.

The debates of date corresponds to 3rd February 1151 A.D., but the day was
Saturday. It is intersting to note that year 1073 denotes the 12th ruling year of
Mallikarjuna from the capital Panhaledurga of Saptasatadasa, the surrounding
area of Vadhavaravati-vishaya. This is a new country like Konkana - 1400,
Karad - 4000, Kundi -3000 etc. This country was ruled by Vikramaditya for
a short period. He was followed by Mallikarjuna in the Saka year 1061 (the date
of Panhale grant). This information is made known by the statement Varsha
Dvayayeyam. It was predicted by Mirashi in Panhale grant the bifurcation of
Aparaditya’s kingdom into two parts one ruled by Harapaladeva from Thane and
another by Vikramaditya from Panhale Durga this is confirmed by this grant.
Further he was succeeded by Mallikarjuna. This grant specifically mentions
Vikramaditya as the sixteenth ruler of North Konkana.

Harapala’s known Saka dates are i) Ranjali inscr. 1070, ii) Agashi inscr. 1072, ii1)
Mahul inscr. 1075 and iv) British Museum 1076. Similarly Mallikarjuna’s known
dates are i) present grant 1073, ii) Chipluna inscr. 1078 and iii) Vasai inscrip.
1083. This shows simultaneous rule of the two rulers from 1061 to 1076. This is
the new data we get from the present copper plate. Further the Vasai inscription
indicates that after 1076 Mallikarjuna must have succeeded to North Konkana as
Vasai falls in North Konikana. We do not have direct proof to conclude Haripala’s
relation with Aparaditya from the data available from this plate.

The relation of Mallikarjuna with Aparaditya seems to be uncertain. This
grant mentions that he is the younger brother of crown prince Vikramaditya
of Panhale grant.! The present grant has confirmed Vikramaditya as the son of
Aparaditya. Késideva? is also known to us as son of Aparaditya. Thus Keésideéva,
Vikramaditya, Mallikarjuna (and also Haripala) are uterine brothers and are the
sons of Aparajita.
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The chartar was composed by Joupai, the son of Khéttaleprabhu and written by
Naravanaduséna (?), son of Ekadrishti.

Notes and References:
1. V V Mirashi, Panhale Grant of Vikramaditya. C.I.I., Vol.

2. S G Dhopate, New Copper Plate Grant of Silaharas. J.E.S.IL., Vol. XXVI, p 133.
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