
The Eighteenth Sunday After Pentecost 
Lectionary 28 + Year C 

October 9, 2022 

It’s a miracle! Multiple miracles! The waters of holy baptism have healed us. The body and blood of Jesus in 
holy communion have made us clean. We have died with Christ and been raised with him. For all this we 
have returned to offer thanks. From this place we are sent on our way rejoicing to share the good news. 

The Church Year & The Gospel 

• Sundays After Pentecost; “the half-year of the Church”


• Year C, Luke’s Gospel. 


• Lucan themes, continued from prior weeks


• God’s saving work is for the entire world (Luke’s take on Jesus’ geneology draws lineage back to Adam, 
inferring Jesus is the “new Adam” in which God will do something new for the entire world, not just Israel or a 
select inner group)


• The social/political context of the community from which Luke’s Gospel arises: “in the days of King Herod of 
Judea…” “Emporer Augustus” “Quirinius was governor of Syria”


• The Kings Herod were awful, abusive, concerned only with keeping their own power


• Augustus and Quirinius… are these Hebrew names? Rome looms large in the lives of these Judeans. 


• Luke 4, the “thesis statement”


• When [Jesus] came to Nazareth, where he had been brought up, he went to the synagogue on the sabbath day, as was 
his custom. He stood up to read, and the scroll of the prophet Isaiah was given to him. He unrolled the scroll and found 
the place where it was written: ‘The Spirit of the Lord is upon me, because he has anointed me to bring good news to the 
poor. He has sent me to proclaim release to the captives and recovery of sight to the blind, to let the oppressed go free, 
to proclaim the year of the Lord’s favor.” And he rolled up the scroll, gave it back to the attendant, and sat down. The 
eyes of all in the synagogue were fixed on him. Then he began to say to them, ‘Today this scripture has been fulfilled in 
your hearing.’ 


• Jesus’ ministry is concerned with economics (and resources such as food), societal power imbalances 
(including gender), healing & restoration; in sum, making relationships right. 


• Luke is the only synoptic Gospel to use the term “savior” to describe Jesus. Hebrew linguistic precursors to 
the greek word σωτηρ “soter” include “widening”, “amplifying”, “liberating”, “redeeming” (return to proper 
ownership). These Hebrew words almost never refer to a concept of afterlife. The main interpretative story 
for the Hebrew linguistic understanding of God’s saving action is the Exodus, that is, saving from the yoke 
of Egypt. God’s salvation is about deliverance from bondage and oppression in *this life*. 


2 Kings  

• Begins the story of Prophet Elisha, who follows Prophet Elijah. Is told in the period of the Kings (after the period of 
the Judges, pre-exile), making use of fictionalized historical drama to relate theological understandings to its 
original auidence(s).  


• The Deuteronomistic Historians are thought to be major sources/authors/redactors of these books, making use of 
the prophets as periodic commentators on the historic events. Often this highlighted the importance of the law in 
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the life of the people. Their perspective was that Israel’s prosperity was dependent upon their observance of the 
Mosaic law as found in Deuteronomy. Above all this meant worshipping God alone, rejecting idols and other false 
gods. According to this line of thinking, the exile is then a result of the people’s failure to live in this way. 


• “The Deuteronomistic Historians narrate in varying degrees of detail the parallel histories of the two kingdoms that 
followed the United Monarchy that had flourished under David and Solomon. These were the northern kingdom of 
Israel, ruled by a succession of dynasties until its conquest by the Assyrians in 722 BCE, and the southern 
kingdom of Judah, ruled by the Davidic dynasty until its conquest by the Babylonians in 586 BCE. The 
Deuteronomistic Historians, it must be recalled, were writing in Judah after the fall of the northern kingdom, and 
their presentation of that northern kingdom is almost entirely negative. Moreover, their history of the divided 
monarchies is highly selective. The reigns of some kings are treated only perfunctorily, while considerable space is 
devoted to material that coincided with the ideological perspective of the Deuteronomistic Historians. They also 
devoted considerable space to the activities of various prophets, especially Elijah and Elisha.” - Coogan, Michael 
D. The Old Testament. 287. 

• The particular folkloristic material telling of prophets Elijah and Elisha are likely imported from another source that 
the Deuteronomistic Historians weave into the larger narrative. 


• What does this have to say about living as the Church/God’s people?


Psalm 

• What do you notice here? How does the psalm reflect on the first reading?


2 Timothy  

• This is characterized as one of the New Testament “Pastoral Letters”. Did Paul actually write these words? (Does 
that matter?)


• 19th/20th century scholarship generally regards letters such as Second Timothy to be products of an emerging 
catholicity/orthodoxy among the Christian movement in the mid second century. We may remember that there 
was a rather vast diversity of Christian community in the first two centuries of the Common Era, with many 
differing worship practices, eschatological expectations, and understaings of Scripture. Any reference to “the 
early Christian Church” should keep this diversity in mind! There was not just one way of doing things. Second 
Timothy seems to point us towards some common theological understandings that may have united disparate 
Christian groups. 


• How is today’s pericope used in Christian community? How does it function? What emotions does it draw forth?


Final Questions 

• Reflect on the lyrics of the Hymn of the Day and how it brings forth themes from the scriptures of this season.


• Which part of the ordo (Gathering/Word/Meal/Sending) do these texts most deeply connect to? Why?


• What’s the Good News?
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