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One of the Śramaṇa (heterodox) traditions of Indian philosophy.
Rejects Vedic authority and ritualism; emphasizes ethical conduct and spiritual purification.
Central concern: Liberation of the soul (Jīva) from bondage with karma through knowledge and conduct.
Core features: Pluralism, realism, non-absolutism, and moral rigor.

INTRODUCTION

Reality (sat) is characterized by origination, destruction, and permanence.
Reality = that which possesses production (utpāda), destruction (vyaya), and permanence (dhrauvya) simultaneously.
Combines permanence and change — reconciliation of Buddhism’s momentariness and Vedānta’s changelessness.

METAPHYSICS: THE CONCEPT OF REALITY (SAT)

Dravya = that which possesses attributes (guṇa) and modes (paryāya).
Exists independently and has innumerable characteristics.

Definition

Permanent (essential) – attributes (guṇas), unchanging.
Temporary (non-essential) – modes (paryāyas), changing.

Two types of characteristics:

Substance = permanent essence + transient modes → reconciles permanence & change.
Characteristics

Type Nature Description
1. Jīva (Soul) Conscious Possesses consciousness (cetana), life, knowledge, bliss, energy.
2. Pudgala (Matter) Non-conscious Atomic, possesses color, taste, smell, touch; responsible for karmic bondage.
3. Dharma Non-conscious Medium of motion; condition for movement.
4. Adharma Non-conscious Medium of rest; condition for stability.
5. Ākāśa (Space) Non-conscious Provides room for existence; divided into Lokākāśa & Alokākāśa.
6. Kāla (Time) Non-conscious Enables continuity, change, and succession; real and eternal.

Classification of Substances (Six Dravyas)

DRAVYA (SUBSTANCE)

Conscious substance, self-luminous, eternal, and capable of omniscience.
Essence: Infinite knowledge, bliss, faith, and power (Ananta Catuṣṭaya).
Souls are qualitatively alike, quantitatively different (like monads of Leibniz).

Nature of Jīva

Liberated (Mukta Jīva) – free from karma, dwells in Siddha-śilā.

Sthāvara (immobile)
Trasa (mobile)

Bound (Baddha Jīva) – in samsāra, bound by karma.
Classification

Direct – Inner experience of consciousness (“I am happy/sad”).
Indirect – Willful movement and coordination of perception require an agent.

Proofs for Jīva’s Existence

JĪVA (SOUL)

1. Pudgala (Matter) – Combines & separates (integration/disintegration); forms karma-matter.
2. Dharma – Enables motion (like water enables fish to move).
3. Adharma – Enables rest (like shade gives rest).
4. Ākāśa (Space) – Infinite, imperceptible; inferred.
5. Kāla (Time) – Divided into real time (eternal) and empirical time (moments, years, etc.).

AJĪVA (NON-LIVING SUBSTANCES)

Materialistic (pudgala) – fine matter that binds with soul due to passions and actions.
Karma = physical influx (āsrava) + bondage (bandha) of matter with soul.

Nature of Karma

Bhāva āsrava: mental disposition.
Dravya āsrava: physical influx.

1. Āsrava (Influx) – Entry of karmic matter due to body, speech, mind, passions.
2. Bandha (Bondage) – Actual interpenetration of karma-matter into soul.
3. Saṃvara (Stoppage) – Prevention of new karmic influx through right conduct.
4. Nirjarā (Shedding) – Exhaustion of accumulated karma by austerity and self-control.
5. Mokṣa (Liberation) – Complete dissociation of soul from karma → pure consciousness.

Process

THEORY OF KARMA

Liberation through Right Faith (Samyak Darśana), Right Knowledge (Samyak Jñāna), Right Conduct (Samyak Cāritra).
Each complements the other; theoretical without practical conduct is incomplete.
Ethical discipline (Ahimsā, Satya, Asteya, Aparigraha, Brahmacarya) ensures self-purification.

THE PATH OF LIBERATION (TRIRATNA)

Final stage of soul’s purification — perfect, direct, infinite knowledge.
Achieved when all karmas destroyed.
The soul becomes a Kevalin — liberated, omniscient being.

KEVALA-JÑĀNA (OMNISCIENCE)

Reality is many-sided (anekānta) and cannot be captured from one standpoint.
Opposes one-sided dogmatism (ekānta-vāda) of other schools.
Each statement is conditionally true, depending on perspective.

1. ANEKĀNTAVĀDA (Doctrine of Non-Absolutism)

Derived from Anekāntavāda.
Asserts that all judgments are relative and conditional (syāt).
Truth expressed conditionally — “in some respect, it is; in some respect, it is not”.
Prevents dogmatism and promotes epistemic tolerance.

2. SYĀDVĀDA (Doctrine of Conditional Predication)

No. Predication Meaning
1 Syād asti In some respect, it exists.
2 Syād nāsti In some respect, it does not exist.
3 Syād asti ca nāsti ca In some respect, both exist and do not.
4 Syād avaktavyaḥ In some respect, it is indescribable.
5 Syād asti ca avaktavyaḥ In some respect, it exists and is indescribable.
6 Syād nāsti ca avaktavyaḥ In some respect, it does not exist and is indescribable.
7 Syād asti nāsti ca avaktavyaḥ In some respect, it exists, does not exist, and is indescribable.

3. SAPTABHAṄGĪ-NAYA (Sevenfold Predication)

DOCTRINES OF RELATIVITY & NON-ABSOLUTISM

Central ethical principle.
Avoidance of harm in thought, word, and deed.
All living beings (even minute) possess jīva → equal respect.
Ethical purity = metaphysical purity of soul.

Ahimsā (Non-Violence)

Satya – Truthfulness
Asteya – Non-stealing
Brahmacarya – Chastity
Aparigraha – Non-possession

Other Vows

ETHICS IN JAINISM

Separation of karma-matter from the soul.
Achieved by self-purification, right conduct, and austerity.
The liberated soul ascends to Siddha-śilā, existing in eternal bliss and knowledge.

Nature of Liberation

1. Saṃvara (Stoppage) – Stopping new karma.
2. Nirjarā (Shedding) – Destroying old karma.
3. Kevala-jñāna – Omniscience attained.
4. Mokṣa – Final release.

Process

LIBERATION (MOKṢA)

1. Mati-jñāna – Sensory cognition.
2. Śruta-jñāna – Scriptural knowledge.
3. Avadhi-jñāna – Clairvoyance.
4. Manaḥparyāya-jñāna – Telepathy.
5. Kevala-jñāna – Omniscience.

Types of Knowledge

Pratyakṣa (Direct perception)
Parokṣa (Indirect knowledge) through inference or testimony.

Instruments of Knowledge

EPISTEMOLOGY (JÑĀNAVĀDA)

Overemphasis on non-absolutism → logical relativism.
Epistemology tends toward skepticism — truth becomes indefinable.
Complexity of Saptabhaṅgī-naya criticized as excessive intellectualism.
Ignoring empirical hierarchy — all views treated equally.

CRITICISMS

CONCLUSION

 JAINISM – MIND MAP
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