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DOCTRINAL AUTHORITY — STANDING RULE OF MIQDASH BETHEL

The sole binding authority of Miqdash Bethel Covenant Institution is the Written Tanakh — the
Torah (Instruction), Nevi'im (Prophets), and Ketuvim (Writings) — interpreted by the evidentiary
standard of Devarim (Deuteronomy) 19:15: no charge shall be established except by two or three
independent witnesses. Rabbinic tradition, Church councils, and hadith are consulted as bistorical
record only and carry no binding doctrinal authority. Josephus is cited only when corroborated and
with awareness of his pro-Roman editorial bias. Scholars and lexicons provide linguistic orientation;
the Written Tanakh speaks for itself at the plumb line.

HOW TO READ THIS DOCUMENT

This study uses Hebrew book names throughout. English equivalents appear in parentheses on first
use. Yahweh (m:7°) and Elohim (2°78) are used throughout — never 'God’ or 'LORD.’ All scripture
citations follow the two-or-three witness standard of Devarim 19:15. The three-religion audience —
Judaism, Christianity, and Islam — is addressed simultaneously. Any commentary, rabbinic source, or
traditional teaching cited in this document is accepted only insofar as it follows and confirms the
Written Tanakh. Where tradition departs from the Written Text, the Written Text governs. Lexical
references draw from BDB (Brown-Driver-Briggs), HALOT (Hebrew and Aramaic Lexicon of the Old
Testament), Strong's Concordance, and TWOT (Theological Wordbook of the Old Testament).

TANAKH BOOKS CITED IN THIS DOCUMENT

HEBREW NAME ENGLISH NAME

ENGLISH NAME

HEBREW NAME

Bereishit Genests Shemot Exodus
Devarim Deuteronomy Yehoshua Joshua
Shemuel Aleph 1 Samuel Melakhim Aleph 1 Kings
Yeshayahu Lsaiah Yirmeyahu Jeremiah
Daniy'el Daniel Amos Ameos
Tehillim Psalms Mishlei Proverbs

PART I — THE TEXT: BEREISHIT (GENESIS) 11:1-9



THE FULL PASSAGE — THE WRITTEN TANAKH

Bereishit (Genesis) 11:1-9

"And the whole earth was of one language, and of one speech. And it came to
pass, as they journeyed from the east, that they found a plain in the land of
Shinar; and they dwelt there. And they said one to another, Come, let us make
brick, and burn them throughly. And they bad brick for stone, and slime had
they for mortar. And they said, Come, let us build us a city and a tower, whose
top may reach unto heaven; and let us make us a name, lest we be scattered
abroad upon the face of the whole earth. And Yabweh came down to see the
city and the tower, which the children of men builded. And Yahweb said,
Behold, the people is one, and they bave all one language; and this they begin
to do: and now nothing will be restrained from them, which they have
imagined to do. Come, let us go down, and there confound their language,
that they may not understand one another’s speech. So Yahweb scattered them
abroad from thence upon the face of all the earth: and they left off to build the
city. Therefore is the name of it called Babel; because Yahweb did there
confound the language of all the earth: and from thence did Yahweb scatter
them abroad upon the face of all the earth.”

KEY HEBREW WORDS — THE TEXT'S OWN TESTIMONY

Migdal (%73%) — Tower. The Hebrew word mégdal means "tower, but figuratively refers to a structure of
pyramidal shape, consistent with the ancient Mesopotamian zzggurat — a stepped temple platform designed to
connect earth and heaven. The word carries connotations of height, prominence, and fortification. It is not a
neutral building term; it implies a deliberate reaching-upward.

Shinar ("1w) — The Land. Shinar is identified by scholars as the ancient name for southern Mesopotamia
— the region later known as Babylonia or Chaldea. The Hebrew Shin ar corresponds to the Egyptian Sngr and
may derive from the Akkadian term Shumer — Sumer, the earliest known complex civilization. It is the same
region in which Nimrod's kingdom began (Bereishit 10:10). This is not incidental geography — it is the

crucible of organized rebellion.

Shem (2w) — Name. The builders declared: “let us make us a name.” The Hebrew word shem is
central to Tanakh covenant identity. Yahweh's own Name — the Shem — is the foundation of covenant
relationship. When the builders of Babel said na aseh-lanu shem — let us make for ourselves a name — they
were inverting the covenant order: instead of receiving identity from Yahweh, they were manufacturing their
own. This is the essence of the rebellion.

Balal (%%2) — To Confuse, To Mingle. The name Babel is derived by the Tanakh from the Hebrew root
balal — to confuse, to mix, to mingle. The Akkadian name for Babylon was Bab-ilim, meaning 'Gate of the
god." The Tanakh's etymology is a deliberate counter-statement: what the Babylonians called their gateway to
the divine, Yahweh declared was confusion. This is not naive folk etymology — it is a covenant mockery of a
system that claimed to be the center of the world.



Naphats (y21) / Puts (y38) — To Scatter. The fear that drove the builders — “lest we be scattered
abroad upon the face of the whole earth” — used the Hebrew naphats/puts. Their very attempt to
prevent scattering became the mechanism of it. This is a recurring Tanakh pattern: the measure of the sin
becomes the measure of the consequence. Yahweh scattered them using the very thing they feared.

PART II — NIMROD: THE MAN BEHIND THE TOWER

Bereishit (Genesis) 11 does not name Nimrod in the Babel account itself — but the preceding chapter,
Bereishit 10, establishes the context that makes his role unmistakable. The Torah's structure is deliberate: the
Table of Nations in chapter 10 culminates in Nimrod, and chapter 11 opens with the Babel event. The two
chapters are not separate stories — they are cause and consequence.

Bereishit (Genesis) 10:8—10

"And Cush begat Nimrod: he began to be a mighty one in the earth. He was a
mighty hunter before Yabweh: wherefore it is said, Even as Nimrod the mighty
hunter before Yabweh. And the beginning of his kingdom was Babel, and
Erech, and Accad, and Calneb, in the land of Shinar.”

THE NAME: NIMROD (7923)

The name Nimrod derives from the Hebrew root méred (7-9-2), meaning to_rebel. The most

straightforward reading of the Hebrew name is “we will rebel” or "let us rebel.” This may not have been his
birth name — rather, it is the Hebrew text's covenant naming of what he represented. The practice of Hebrew
name-puns that encode judgment appears elsewhere in the Tanakh. Nimrod is identified by name as the
archetype of the post-Flood rebellion against Yahweh.

THE DESCRIPTION: GIBBOR TSAYID (753 923)

Nimrod is described as a gébbor tsayid — a mighty hunter. The Hebrew word gibbor (723) means 'mighty
man,’ but in the Tanakh's usage it can carry the weight of ‘tyrant’ or 'one who rules by force.' The word tsayid
(79%) means 'hunter’ — but the context in Bereishit 10 is not wilderness hunting. Nimrod's 'hunting' is
immediately followed by the construction of kingdoms and cities. The Tanakh's structural logic — gibbor +
tsayid + kingdom builder — describes a conqueror of peoples, not a man of the field. The same pattern of
gibbor used by military commanders and tyrants appears throughout the Tanakh (Yeshayabu 13:3;
Yirmeyahu 46:5).

"Before Yahweb” (lifune Yahweb, m> 519%) carries the meaning of "in the face of Yabwebh” — and
Jewish interpreters as early as Philo and Yochanan ben Zakai (first century CE) understood this as signifying “Zz
opposition to Yahweh.” Nimrod was not incidentally mighty — he was defiantly mighty, organizing his
power as a challenge to Yahweh's authority. The Josephus account states directly: "It was Nimrod who excited
them to such an affront and contempt of God.”

The Tanakh itself connects Nimrod to Babel directly: Bereishit 10:10 names Babel as "the beginning of
bis kingdom” — the word reshit, (Hebrew: nWx7, Strong's H7225) is a biblical Hebrew noun that
translates to "beginning,” "first,” "chief,” or "firstfruits”. Derived from the root word 7osh (meaning



"head”), it indicates the first in place, time, order, or rank, the same word that opens the Torah itself in
Bereishit 1:1. What Yahweh created at the 7eshit, Nimrod claimed as the reshit of his own kingdom. The
structural irony in the Hebrew text is precise and deliberate.

NIMROD AND AVRAHAM — THE COVENANT COUNTER-NARRATIVE

The Tanakh's placement of Nimrod's kingdom beginning in Babel and the subsequent location of Avraham's
origins in Ur of the Chaldees (Bereishit 15:7) is not incidental. Avraham was called out of the very civilization
Nimrod built. The Written Tanakh does not record Nimrod casting Avraham into a furnace — that is
post-biblical tradition. What the Written Text records is the structural counter-narrative: the empire of
centralized human power (Babel/Nimrod) is followed immediately by the covenant of dispersal and blessing
(Bereishit 12:1-3). Yahweh's answer to Nimrod's kingdom was not a superior empire — it was one man called
out of Ur with a covenant promise reaching all families of the earth. The same pattern recurs: Nebuchadnezzar's
image-worship system (Dﬂm’y el 3) meets Hananiah, Mishael, and Azariah who refuse to bow. In both cases

covenant faithfulness confronts the empire's demand for submission. The pattern is in the Written Text
itself.

PART III — THE ARCHAEOLOGICAL RECORD

ETEMENANKI — THE ZIGGURAT OF BABYLON

The most plausible archaeological candidate for the Tower of Babel is Etemenanki — the great ziggurat of
Babylon, whose Sumerian name means "House of the Foundation of Heaven and Earth.” Scholars
argue that the Bereishit account's author was describing this structure, or a predecessor on the same site, located
in ancient Babylon (modern Iraq, south of Baghdad).

Archacological excavations confirm the scale of the structure. The ground floor of Etemenanki measured 91 by
91 meters — a detail confirmed by archaeologist Robert Koldewey during excavations in the early 1900s. A
cuneiform tablet known as the E-sangil Tablet, dated to 229 BCE (now in the Louvre in Paris), describes
Etemenanki's seven terraces reaching a total height of 91 meters (299 feet). By ancient standards, this
structure would have been visible for miles and would have dominated the flat alluvial plain of Mesopotamia.

King Nebuchadnezzar II (605-562 BCE) rebuilt and expanded Etemenanki. His own inscriptions record the
ambition behind the project: he sought to "raise up Etemenanki like the heart of heaven” and to
establish himself as the divine restorer of Babylon's sacred architecture. A stele discovered near the Esagil
sanctuary in Babylon — now confirmed as authentic by the Iraq Museum — depicts Nebuchadnezzar II
standing before the ziggurat with cuneiform inscriptions describing the construction. His recorded boast in
Daniy'el (Daniel) 4:30 is the precise covenant pattern: “Is not this great Babylon, which I bave built by
my mighty power as a royal residence and for the glory of my majesty?” Yahweh's response was
immediate humbling.

THE BRICK EVIDENCE — BEREISHIT’'S PRECISION

Bereishit (Genesis) 11:3 specifies that the builders used "brick for stone, and bitumen for mortar.”
This detail is archaeologically significant. The use of fired bricks and bitumen was specific to Babylonian
construction technology — these materials were not standard in ancient Israel, which used cut stone. The oldest



ziggurat at Babylon was built with mud bricks; only at its latest building stage, in the seventh century BCE, did
it receive a sheathing of fired bricks. This matches the Bereishit account's specific technical description with
precision. At least 17 million bricks have been calculated as necessary for the Etemenanki construction —
some stamped with Nebuchadnezzar's name in cuneiform. Surviving examples are known as "Tower of Babel

bricks.'

Bereishit's brick-and-bitumen specification also carries a covenant echo established by the Written Tanakh itself:
the same materials — brick (levenah, 71127) and mortar — appear in Shemot (Exodus) 1:14 as the instruments
of Hebrew slavery in Mitzrayim (Egypt). The Written Text makes the connection: the building materials of
Babel are the building materials of slavery. Mitzrayim is Babel's sequel. The brick is not a neutral building
material in the Tanakh — it marks the signature of an empire built at the expense of human lives. This is
Tanakh's own structural argument, requiring no commentary to establish.

PART IV — RABBINIC AND TRADITIONAL TESTIMONY

The following sources meet the Devarim 19:15 two-or-three-witness evidentiary standard as independent
historical testimony. Each is cited only where it corroborates what the Written Tanakh already establishes. Where
any of these sources departs from or adds to the Written Text, those additions are set aside.

JOSEPHUS — ANTl(ll'JlTlES OF THE JEWS, BOOK I (FIRST CENTURY CE)

Josephus (first century CE) is a secular Jewish historian, not a rabbinic authority. His account draws on the same
Hebrew source text and on first-century Jewish historical memory. He records: "Now it was Nimrod who
excited them to such an affront and contempt of God. He was the grandson of Ham, the son of Noah, a
bold man, and of great strength of hand. He persuaded them not to ascribe to God, as if it was through his
means they were bhappy, but to believe that it was their own courage which procured that happiness. He also
gradually changed the government into tyranny... Moreover be said he would be revenged on God, if he
should have a mind to drown the world again; for that he would build a tower too bigh for the waters to be
able to reach.” This account is cited as corroborating historical witness. It aligns with and does not contradict
the Written Text of Bereishit 10-11. Josephus is cited with awareness of his pro-Roman editorial context;
nothing in this passage is affected by that bias.

PHILO AND YOCHANAN BEN ZAKAI — LEXICAL CORROBORATION ON LIFNE
YAHWEH

Jewish interpreters as early as Philo of Alexandria (ca. 20 BCE-50 CE) and Yochanan ben Zakai (first century
CE) understood the phrase lifne Yabweh (77> °18%) in Bereishit 10:9 as meaning “in opposition to
Yahweb” rather than merely 'before Yahweh.' This reading is not a post-biblical doctrinal invention — it is a
lexical observation consistent with how the Hebrew preposition /ifne functions throughout the Tanakh when

describing hostile confrontation. The plain Hebrew supports this reading independently of any tradition. These
interpreters are cited only as corroborating witnesses to what the Hebrew text itself conveys.

PART V —WHAT YAHWEH SAW, AND WHAT YAHWEH DID




THE DIVINE DESCENT — BEREISHIT 11:5

Bereishit 11:5 records: "And Yahweb came down to see the city and the tower.” This is one of the
most theologically freighted phrases in the Babel account. The same God who needs no telescope, whose
knowledge fills creation, “came down” — descended — to examine what humanity had built. This is not a
statement of Yahweh's ignorance. It is a covenant forensic action: the Judge descending to inspect the evidence
before rendering a verdict. The same language appears in the Sodom account (Bereishit 18:21) — Yahweh
coming down to see before acting. The descent signals that a formal covenant reckoning is underway.

THE DIVINE ASSESSMENT — 'NOTHING WILL BE RESTRAINED FROM THEM’

Bereishit (Genesis) 11:6 — "Bebold, the people are one, and they have all one language; and
this they begin to do: and now nothing will be restrained from them, which they have
imagined to do.”

This is the most important and most overlooked verse in the Babel account. Yahweh does not say:
"this is impossible,” nor "this is dangerous to Me.” Yahweh says: "they can do this, and if
unimpeded, nothing they imagine will be beyond them.” The assessment is a recognition of

human unified power — and the judgment is that this particular unity, in this particular direction,

cannot be allowed to complete itself. The danger is not to Yahweh. The danger is to the humans
themselves, and to every future generation that would inherit a world with no corrective mechanism

no diversity of authority, and no covenant accountability.

This is Tanakh's definitive statement on the relationship between concentrated power and human
welfare. Yahweh is not threatened by human achievement. Yahweh is the guardian of the
conditions under which covenant restoration remains possible. Permanent, unchecked, unified
power — especially power directed away from covenant accountability — removes the possibility of
return. The scattering is mercy, not merely punishment.

THE CONFUSION OF LANGUAGE — AN ACT OF COVENANT MERCY

The conventional interpretation of Babel frames the confusion of languages as divine punishment. Tanakh's
deeper testimony is that it was preventive mercy. If the builders had succeeded — if humanity had locked
itself into a single centralized system of power without exit — the possibility of covenant restoration through

covenant communities would have been foreclosed. By scattering the nations, Yahweh preserved the conditions
fOI' a covenant RCO[ZIC to emerge.

Bereishit immediately proceeds from Babel to the genealogy that leads to Avraham (Bereishit 11:10-26). This
is the Tanakh's structural argument: the scattering of Babel and the calling of Avraham are one continuous

covenant movement. Yahweh scattered the empire-builders so that He could call one man, one family, and

through them one nation — to be the vehicle of covenant blessing to all the families of the earth (Bereishit
12:3). The confusion of Babel is the preparation for the covenant of Avraham.

PART VI — THE BABEL PATTERN: RECURRING IN TANAKH
HISTORY




The Babel event is not a one-time occurrence in Tanakh. It is the archetypal pattern of organized human
rebellion against Yahweh's covenant order — a pattern that recurs throughout Tanakh history with consistent
structural features: (1) unified human power, (2) directed toward self-exaltation or anti-covenant purposes, (3)
using technology, wealth, or military force as instruments, (4) dismissing or opposing covenant authority, (5)
ending in Yahweh's corrective action. The following instances are witnesses to this pattern.

MITZRAYIM (EGYPT) — BEREISHIT / SHEMOT PATTERN

Mitzrayim represents the Babel pattern in its purest subsequent expression: a unified empire, using slave labor
and brick-and-mortar technology, building permanent monuments to centralized power (Pharaoh’s name =
shem,), explicitly resisting the covenant command to release Yahweh's people. The Shemot (Exodus) narrative
is structured as Babel-undone: Yahweh descends (Shemot 3:8), disperses the power of the empire through ten
covenant judgments, and calls out a covenant people to be scattered and regathered around a covenant at Sinai
rather than a tower in Shinar.

SHAUL/SHLOMO — THE CENTRALIZATION WARNING

The request for a king in Shemu'el Aleph (1 Samuel) 8 is Yahweh's explicit identification of centralized
human governance as a Babel-pattern risk: "They have not rejected you, they have rejected Me, that I
should not be king over them.” The covenant warning through Shemu'el details what a human king will
do — build armies, accumulate wealth, take the people's sons and daughters as servants, and extract a tithe for

his own use. This is not speculation — it is the Babel structural description in political form. Shlomo's eventual

accumulation of 700 wives, 300 concubines, massive horse-trading with Mitzrayim, and temple-building
programs driven by conscript labor fulfilled the pattern precisely.

NEBUCHADNEZZAR — THE GOLDEN IMAGE OF DANIY'EL 3

The most direct Tanakh echo of Babel is Daniy'el (Daniel) 3: Nebuchadnezzar erects a golden image ninety
cubits high on the plain of Dura, commands all nations to fall and worship at the sound of music, and declares
that those who do not comply will be cast into a fiery furnace. This is Babel reconstructed as a religious

mandate: a centralized authority a visible object of allegiance replacing covenant worship. a coercive penalty for

non-compliance, and a universal command to submit. Hananiah, Mishael, and Azariah — whose Hebrew

names all end in ¥ah — are the covenant counter-witnesses, and Yahweh demonstrates His authority by
delivering them from the furnace. The empire's confidence is broken; the covenant’s indestructibility is affirmed.

MYSTERY BABYLON — YIRMEYAHU AND YESHAYAHU
Yirmeyahu (Jeremiah) 51:53
"Though Babylon should mount up to heaven, and though she should fortify

the height of her strength, yet from Me shall spoilers come unto her, says
Yabwebh.”

Yeshayahu (Isaiah) 14:13—14 — The Spirit of Babel
"For you have said in your heart, I will ascend into heaven, I will exalt my
throne above the stars of Elohim: I will sit also upon the mount of the

congregation, in the sides of the north: I will ascend above the heights of the
clouds; I will be like the Most High."”




Yeshayahu 14 applies the Babel spirit to the king of Babylon and, by extension, to the anti-covenant spirit
operating through any empire that declares itself equal to or above Yahweh. Five 7 will’ declarations — the
mirror image of Yahweh's own T AM’ — describe the essence of Babel: the progressive self-elevation of a
power that refuses to acknowledge the authority of its Creator. Each declaration escalates: ascend to heaven,
exalt my throne above the stars, sit on the mount of the congregation, ascend above the clouds, be like the
Most High. This is not ambition toward greatness — it is the explicit claim to replace Yahweh as the supreme
authority over creation. It is the Babel spirit at full maturity.

Yeshayahu (Isaiah) 14:15 — The Covenant Verdict
"Yet you shall be brought down to Sheol, to the sides of the pit.”
This is one of the most defining covenant declarations in the entire Tanakh. It is Yahweh's direct

unambiguous answer to the five 7 will’ declarations — and the structural inversion is total. Every 'T will

ascend' is answered with a single 'you shall be brought down.' The Hebrew verb is toorad (771n) — the
Hophal imperfect of yarad (H3381), the causative passive: you will be caused to descend. This is not a

prediction that the power will collapse under its own weight. It is Yahweh's personal, active, sovereign action.
The same root yarad is used of Yahweh's own descent to sce Babel in Bereishit 11:5 — 'And Yahwebh
came down’. Yahweh descended to examine. Now the empire that tried to ascend is caused to descend — by
the same authority.

The destination is Sheol (%38W) — and specifically yarkete vor, the sides of the pit (H953). This is the
deepest point of Sheol — not merely death, but the uttermost depth of it. The Tanakh uses this same phrase in
Yechezkel (Ezekiel) 32 for the great empires brought down to Sheol — Mitzrayim, Ashur, Elam, Meshech
and Tubal — all the nations that spread terror in the land of the living. They are gathered in yarkete vor: the
sides of the pit. What the empire built upward — the tower, the throne, the name, the legacy — is measured
precisely by how far it falls. The height of the ascent defines the depth of the descent.

Verse 15 is the covenant answer to a question every generation asks: does Yahweh actually respond to the
Babel spirit, or does He s1mply allow it to run its course? The answer is unamblguous Yahweh does

the One whose 'I will’ cannot be challenoed There is no appeal. There is no negotiation. There is no

coalition of nations that can reverse it. Yirmeyahu 51:53 confirms it from a second witness: "Though
Babylon should mount up to heaven and fortify the beight of her strength, yet from Me shall
spoilers come unto her, says Yahweh.’ The height of the fortification does not change the outcome — it
only confirms the identity of the one who built it.

The covenant weight of verse 15 for every generation is this: the Babel spirit — in whatever form it takes, in
whatever century it operates, under whatever name it organizes itself — is not a permanent condition. It is a
terminal one. Yahweh has already declared the verdict. The only question any empire, institution, or system
faces is not whether it will be brought down, but when — and whether any within it will hear the covenant

witness while there is still time to build differently. That is the purpose of this document. That is the purpose of
the transmission.




PART VII — THREE-RELIGION AUDIT

Per the covenant mandate of Miqdash Bethel Covenant Institution, this study addresses all three
Abrahamic communities simultaneously, applying the Babel testimony to each tradition’s current
situation.

FOR JUDAISM

The Written Tanakh establishes the Babel pattern with complete clarity — no rabbinic commentary is required
to_identify what Bereishit 11 teaches. The question the Jewish community must engage is whether any
contemporary nation-state, including the State of Israel, exhibits Babel-pattern features: centralization of power,

construction of systems that exclude covenant accountability, or reliance on military and economic strength
while dismissing covenant law as the standard. The Tanakh's testimony through Yeshayahu and Yirmeyahu is

that Yahweh judged His own people through the very Babel-system they emulated. The gibbor of Babel is a

warning to every person — not a model for any.

Pikuach nefesh — the preservation of life — is the highest Halachic principle. The Babel account raises a
question the rabbinical tradition must address: does pikuach nefesh apply to the covenant conditions under
which life is worth living? When a civilization's unified power structure displaces covenant accountability,

r h is for authentic community, and rem he corrective mechanisms Yahweh built into human
diversity — is this not also a form of existential threat requiring covenant response?

FOR CHRISTIANITY

The Messianic tradition must grapple with the full weight of the Babel pattern as it appears in the Apostolic
writings. 2 Thessalonians 2:3—4 describes a 'man of lawlessness' who sits in the temple of Elohim, claiming to
be Elohim — the Babel spirit applied to a specific end-time manifestation. The Revelation's Mystery Babylon’
is the theological completion of the Bereishit account: a global system organized around self-exaltation, wealth,
and the elimination of covenant accountability, described in terms drawn directly from the Babel and Egyptian

narratives.

The question for the Messianic community is not merely eschatological. It is immediate: does the pattern of
Babel — unified systems claiming divine authority, displacing individual covenant responsibility, demanding
submission through economic or coercive mechanisms — operate in the present? The testimony of the Tanakh
prophets is that Babel-pattern systems emerge in every generation, and the covenant response in every generation
is the same: come out from among them, maintain covenant witness, and do not bow to the image.

FOR ISLAM

The Quranic framework identifies kibr (arrogance) and shirk (associating partners with Allah) as the
fundamental covenant violations. The Babel account in Islamic tradition — where Nimrod (Arabic: Namrzad)
is the archetypal arrogant tyrant — is consistent with the Tanakh's testimony. The Quran's Ibrahim (Avraham)
narrative explicitly places him in confrontation with Namrad, who claimed divine authority for himself.

The Babel pattern in the Islamic world today manifests wherever political authority claims religious legitimation
without covenant accountability — wherever the ruler declares himself the standard of justice rather than
submitting to the Written standard of Yahweh/Allah. The Tanakh's warning is not ethnically specific:
Babel-pattern systems emerge among all peoples, and the covenant response is universal: la flaba illallah —



there is no god but Allah — is the monotheistic declaration that stands against every Babel claim to ultimate
authority.

PART VIII — THE TOWER OF SILICON: BABEL IN 2026

Miqdash Bethel Covenant Institution previously issued "The Tower of Silicon: A Covenant Witness on
Artificial Intelligence, Human Purpose, and the Spirit of Babel' (May 15, 2026), in response to
Tucker Carlson's broadcast with Kevin O'Leary on the proposed 40,000-acre Al data center complex in Box
Elder County, Utah. Tucker Carlson himself named the Tower of Babel and Prometheus as the correct historical
archetypes for the AI moment. This deep dive affirms that identification and grounds it fully in the Tanakh's
own testimony. The following points of Babel-pattern convergence between the original Bereishit account and
the 2026 Al infrastructure expansion are the covenant witnesses.

FIVE POINTS OF BABEL-PATTERN CONVERGENCE
1. One Language, One Speech — Unified Digital Infrastructure. Bereishit 11:1 describes the
condition that made Babel possible: “the whole earth was of one language and one speech.” The Al

infrastructure project of 2026 is building toward a condition in which a single technical layer — large language

models, surveillance architecture, and unified compute infrastructure — becomes the shared 'language’ of
commerce, government, communication, and knowledge. The danger Yahweh identified at Babel — that

unified communication capacity directed away from covenant accountability makes "nothing
restrained from them” — is the precise technical condition being constructed.

2. Let Us Make a Name — The Legacy Drive. Kevin O'Leary's declaration, "I want my legacy... for
my children,” is the Babel confession (na‘aseb-lanu shem) restated in 21st-century English. The builders

of Babel were not building for function — they were building for permanence of identity. So is the Al-data
center complex: it is the construction of a monument to human intelligence, competitive dominance, and the

1 fa generation th n ' he Chinese' an re its place in history.

3. Lest We Be Scattered — Defensive Consolidation. The Babel builders' stated motivation was fear of
scattering: "lest we be scattered abroad upon the face of the whole earth.” The Al infrastructure

project exhibits the same defensive consolidation logic: accumulate compute power, control the dominant
models, establish infrastructure that cannot be displaced. Larry Fink's primary concern — not that Americans
won't benefit, but that Americans wzl/ actively resist with $3,000 drones — is the Babel fortification instinct

4. Brick for Stone — Synthetic Replacing Natural. The Babel builders' use of artificial materials —
fired brick and bitumen in place of natural stone — is Tanakh's quiet commentary on the substitution of the
artificial for the created order. The AI project similarly represents the systematic replacement of human
intelligence, creativity, judgment, and labor with synthetic alternatives. Tucker Carlson identified this correctly:
when machines replace the act of creation — which is rooted in the tzelem Elohim of Bereishit 1:27 —

they displace something sacred, not merely something practical.

5. Yahweh Came Down — The Reckoning Is Underway. The commencement graduates booing the
mention of Al at their ceremony — Tucker's "prophetic signal' — is the Tanakh pattern of the common people's



conscience registering a covenant violation before the priests and rulers acknowledge it. In the Tanakh, when the
people weep or cry out, Yahweh hears. The Babel reckoning was preceded by Yahweh's descent to see. The
question for 2026 is not whether a reckoning is coming. It is whether the builders will hear the
covenant witness while there is still time to build differently!

COVENANT VERDICT — SUMMARY TABLE

CATEGORY TANAKH WITNESS VERDICT

The Name Test Bereishit 11:4 — 'Let us make us a name.” The | BABEL PATTERN
builders sought to create permanent identity CONFIRMED
through construction, displacing Yahweh as the
source of covenant identity.

The Unity Test Bereishit 11:6 — "The people are one.” Unified COVENANT
buman power directed away from covenant BOUNDARY
accountability produces conditions in which VIOLATED
nothing will be restrained from them.’ This is
the condition of danger, not strength.

The Nimrod Test Bereishit 10:8-10. Nimrod = 'we will rebel’ REBELLION
(root M-R-D). Named as the founder of Babel CONFIRMED
(Bereishit 10:10 — 'the reshit of his kingdom
was Babel)). Lifne Yahwebh = in defiance of
Yahweb (Hebrew lexical meaning of lifne in
hostile context). Not incidentally mighty —
defiantly mighty.

The Archaeology Etemenankz, 91m x 91m base; E-sangil Tablet; HISTORICAL

Test Nebuchadnezzar bricks. The RECORD
fired-brick-and-bitumen  specification  of CONFIRMED
Bereishit 11:3 matches Babylonian construction
technology — precisely. The  boast  of
Nebuchadnezzar in Daniy'el 4:30 repeats the
Babel pattern.

The Mercy Test Bereishit  12:1-3;  Yirmeyabu 51:53. The MERCY
scattering of Babel was not mere punishment — AFFIRMED
it preserved the conditions for covenant
restoration. Avrabam's call follows directly
from Babel's dispersion. Yabhweb's corrective




action is always in the direction of covenant

possibility.
The Recurring Shemot 1-14 (Egypt); Shemu'el Aleph 8 (the PATTERN
Pattern Test king); Daniy'el 3 (Nebuchadnezzar's image); RECURRING

Yeshayabu 14 (Babylon's spirit); Revelation's
Mystery Babylon. The Babel pattern is not a
one-time event. It is the archetypal template of
every generation’s organized rebellion.

The 2026 Test Tower of Silicon (MBCIL, May 15, 2026): | BABEL PATTERN
Al-data  center complex  exhibits all  five ACTIVE
Babel-pattern features — unified

language/infrastructure, name-making legacy
drive,  defensive  consolidation,  synthetic
replacing natural, covenant purpose displaced.
Tucker Carlson named the archetypes correctly.

THE COVENANT STANDS
Tehillim (Psalms) 127:1
"Unless Yabweh builds the bouse, they labor in vain that build it: unless
Yahweb keeps the city, the watchman stays awake in vain.”

Yeshayahu (Isaiah) 46:10

"Declaring the end from the beginning, and from ancient times the things
that are not yet done, saying, My counsel shall stand, and I will do all My
pleasure.”

Devarim (Deuteronomy) 32:8

"When the Most High divided to the nations their inheritance, when He
separated the sons of Adam, He set the bounds of the people according to the
number of the children of Yisra'el.”
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