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EVIDENTIARY STANDARD
"One witness shall not rise up against a man... at the mouth of two witnesses, or at the mouth of

three witnesses, shall the matter be established.” — Devarim (Deuteronomy) 19:15

Native American traditions are largely oral, experiential, and tribal — not text-based systems. This study
examines major tradition clusters (Lakota, Algonguian, Cherokee, Maya, Aztec, Plains tribes) while
acknowledging that no single description captures the full diversity of Indigenous American spirituality.
Sources include: Black Elk Speaks (Jobn G. Nethardt, 1932), The Sacred Pipe (Joseph Epes Brown, 1953), Vine

Deloria Jr.'s theological writings, and academic ethnographic literature.

PART ONE
THE COVENANT CONTEXT: YAHWEH AND THE NATIONS

I. WHAT THE TANAKH SAYS ABOUT YAHWEH'S WITNESS AMONG ALL
PEOPLES

Before examining Native American spirituality, the covenant must establish its own foundational
position on non-Israclite peoples and their relationship to Yahweh. This is not peripheral — it is

essential to answering the question: 'If eastern religion is older, is it from Yahweh?'

Bereishit (Genesis) 1:26—27 — Then Elohim said, 'Let us make man in our image,
ifter our likeness'... So Elobim created man in His own image, in the image of Elohim
e created him; male and female He created them.

The image of Elohim — the tzelem Elohim — is not granted exclusively to the descendants of
Avraham, Yitzchak, and Yaakov. It is the birthright of every human being. Every Native American,
every Lakota elder, every Maya priest, every Aztec astronomer — every human who has ever lived —

carries the imprint of the Creator.



Bereishit (Genesis) 10:32 / Devarim (Deuteronomy) 32:8 — When the Most High gave
to the nations their inheritance, when He divided mankind, He fixed the borders of
the peoples according to the number of the sons of God (or sons of Israel).

Yahweh Himself distributed the nations. He did not abandon them. The Tanakh's theology of the

nations (goyzm) is not one of divine disregard — it is one of divine patience and ultimate redemption.

Tehillim (Psalms) 19:1—4 — The heavens declare the glory of El; the sky above

roclaims His handiwork. Day to day pours out speech, and night to night reveals
knowledge. There is no speech, nor are there words, whose voice is not heard. Their
voice goes out through all the earth, and their words to the end of the world.

This is the foundational Tanakh principle for understanding Indigenous spiritual traditions: Yahweh
speaks through His creation to all peoples. People who live close to the earth, who study the sky, who
observe the seasons and the living world — they receive genuine communication from the Creator
through the created order. This is not the same as covenant revelation through the prophets. But it is

not nothing.

mos 9:7 — Are you not like the Cushites to Me, O people of Yisrael? declares Yabhwebh.
id I not bring Yisrael up from the land of Egypt, and the Philistines from Caphtor
nd the Syrians from Kir?

Yahweh's movements in history are not limited to Yisrael. He is the God of all nations — working,
moving, and maintaining witness among every people. This does not validate every religious system.
But it establishes that Indigenous peoples have not been outside Yahweh's concern or His general

self-disclosure through creation.



PART TWO
THE CORE BELIEFS: AN HONEST PRESENTATION

II. THE GREAT MYSTERY: WAKAN TANKA AND GITCHE MANITOU

Across the diverse tribal traditions of Native America, one of the most consistent concepts is an

ultimate divine reality that is infinite, omnipresent, and beyond human comprehension:

A. LAKOTA SIOUX: WAKAN TANKA

The Lakota term Wakan Tanka (V-<b* C*b) is often translated 'Great Spirit’ in popular literature
— but Lakota elders and scholars consistently emphasize that 'Great Mystery' is more accurate. Vine
Deloria Jr. (Standing Rock Sioux), the foremost Indigenous theologian of the 20th century, wrote:
"Wakan Tanka is not a being in the ordinary sense — it is the ground of being itself, the pervading

mystery from which all life flows.’

The concept bears a striking functional similarity to both the Kabbalistic Ein Sof and the Islamic
Al-Dhat — an ultimate divine reality so vast that it defies human categorization. But where those
concepts emerged from text-based philosophical traditions influenced by Neoplatonism, the Lakota
concept emerged independently from millennia of living in intimate relationships with the natural

world.

B. ALGONQUIAN: GITCHE MANITOU

The Algonquian-speaking peoples (including the Ojibwe, Cree, and Anishinaabe) recognize Gitche
Manitou (also Kitchi Maniton) — often translated 'Great Spirit’ but more precisely 'Great Mystery'
or 'Great Mysterious One." The root Manitou refers to the spiritual power or force pervading all living

things — not a personal deity in the Western sense but an animating divine presence within creation.

C. THE COMMON THREAD ACROSS TRADITIONS



While specific tribal traditions vary enormously, most Native American spiritual systems share these

elements in their understanding of the ultimate divine:

The Creator is infinite, beyond human comprehension, and cannot be fully described or
named.

The Creator is immanent within creation — not separate from the natural world but present
throughout it.

All life is sacred and interconnected — human beings, animals, plants, rivers, mountains, and
sky are all part of one living whole.

Human beings have a specific relational responsibility within this living whole — the earth is
not a resource to be exploited but a relative to be honored.

Spiritual knowledge is received through direct experience — through vision, dream, ceremony,

and attentiveness to creation — not through text-based systems of hidden codes.

I1I. THE MEDICINE WHEEL: COSMIC MAPPING

Among Plains tribes particularly, the Medicine Wheel (also called the Sacred Hoop) serves as a

comprehensive cosmological map — a framework for understanding the structure of reality, the stages

of life, and the spiritual forces at work in the universe.

A. THE FOUR SACRED DIRECTIONS

The Medicine Wheel is oriented around the four cardinal directions, each of which carries a cluster of

spiritual meanings:

East (Yellow/Gold — Illuminumination Light): Dawn, new beginnings, birth, spring, eagle,
clarity of vision, spiritual illumination.

South (Red — Growth): Midday, youth, summer, the time of growth and relationship, trust,
the mouse who sees close and detailed.

West (Black — Introspection): Dusk, adulthood, autumn, the bear who goes within, the inner

life, the unknown.



*  North (White — Wisdom): Night, elderhood, winter, the buffalo, wisdom accumulated

through experience, rest and renewal.
Beyond the four directions, most traditions add:

*  Father Sky (above): The heavenly realm, the celestial bodies, divine governance of time and

season.
*  Mother Earth (below): Physical reality, the body, the sustaining ground of material existence.

*  The Self (center): The individual human being as the connecting point between all directions

— the microcosm where all spiritual forces meet.

B. THE MEDICINE WHEEL AS LIVING CURRICULUM

Black Elk, the Lakota Oglala holy man whose visions were recorded by John G. Neihardt, described the
Sacred Hoop as the foundational organizing principle of all life: 'Everything the Power of the World
does is done in a circle. The sky is round, and I have heard that the earth is round like a ball, and so are
all the stars. The wind, in its greatest power, whirls. Birds make their nests in circles... Even the seasons

form a great circle in their changing, and always come back again to where they were.’

The Medicine Wheel is not merely a diagram — it is a living curriculum for how to walk through the
stages of life, how to understand one's place in the community of creation, and how to maintain

balance between the physical and spiritual dimensions of existence.

IV. THE VISION QUEST AND SWEAT LODGE

A. HANBLECHEYA: THE VISION QLJEST

The Hanblecheya [atAdly) — 'crying for a vision' in Lakota — is perhaps the most widely
known Native American spiritual practice. It is a rite of passage and ongoing spiritual discipline in
which an individual goes alone into the wilderness, fasts completely (no food, minimal water), and
remains in prayer and openness for one to four days, seeking a direct communication from the spiritual

world regarding their life's purpose and direction.

The Vision Quest involves:



*  Preparation: Extensive ceremonial preparation with a medicine man or spiritual elder,
purification in the sweat lodge, and the construction of a sacred space (typically a small circle of

prayer ties) in an isolated natural location.

*  The Vigil: Alone, exposed to the elements, the seeker cries out to Wakan Tanka, to the four
directions, to the ancestors — not through chanting technique but through raw, personal
prayer. There is no ritual formula required. The practice is remarkably close to the Tanakh
model of anguished personal prayer: Dawid in the wilderness, Eliyahu under the juniper tree,
Yirmeyahu crying to Yahweh from the pit.

*  The Vision: Many but not all seekers receive a dream, vision, or encounter with a spirit helper (zotem

animal) that provides guidance for their life's direction. The vision is then interpreted by the medicine

man and integrated into the seeker's identity and communal role.

B. INIPI: THE SWEAT LODGE

The Inipi (AO‘ /\) — the sweat lodge ceremony — is used for purification, healing, and communal
prayer. A dome-shaped lodge of bent saplings covered with hides or blankets is built over a central pit.
Heated stones (Grandfathers) are brought in. Water poured on the stones produces intense steam. In

the darkness of the lodge, participants pray, sing, and release what burdens them.

The Inipi is a physical and spiritual cleansing. It is not designed to achieve an altered state for mystical
ascent — it is designed to humble the participant before the Creator, to acknowledge human need and

limitation, and to pray with the whole body in an act of communal surrender.

V. SHAMANISM: THE MEDICINE MEN AND THEIR ROLE

The PDF research introduced Native American spiritual leaders as 'shamans’ — a term from the
Tungus people of Siberia that anthropologists applied broadly to Indigenous spiritual practitioners
worldwide. While the term is contested by many Native scholars who prefer their own tribal

terminology, it helpfully identifies a common role across traditions.

A. THE MEDICINE MAN'S FUNCTION

The medicine man (or medicine woman) serves as:



*  Ahealer — diagnosing and treating physical and spiritual illness through ceremony, plant

medicine, and prayer.
¢ Abridge — capable of communication with the spirit world on behalf of the community.
*  Akeeper — preserving the ceremonies, songs, and traditions of the tribe across generations.

* A counselor — guiding individuals through major life transitions and crises.

B. SPIRIT COMMUNICATION: WHERE THE COVENANT LINE IS DRAWN
The most significant covenant-critical element in traditional shamanic practice is the deliberate
communication with spirits — including the spirits of deceased ancestors, nature spirits, and animal

totems — as an ongoing feature of religious life.

This is distinct from the Vision Quest prayer-vigil (which resembles Tanakh anguished prayer) and the
Sweat Lodge purification (which resembles Tanakh ritual cleansing). The deliberate invocation of
spirits of the dead and the use of altered states (drumming, plant medicine such as peyote,
fasting-induced vision) to facilitate spirit communication falls within the categories Yahweh

explicitly prohibited in Devarim 18.

C. THE MAJOR TRIBES AND THEIR SPECIFIC TRADITIONS

* Lakota Sioux: Seven Sacred Rites including the Sweat Lodge (Inipi), Vision Quest
(Hanblecheya), Sun Dance (Wiwanyag Wachipi), Making of Relatives (Hunkapi), Keeping of
the Soul, Throwing of the Ball, and the Girl's Coming of Age Rite. The Sun Dance — in
which participants fast, dance around a sacred pole, and some pierce their flesh tethered to the
pole by skewers — is among the most demanding physical-spiritual ceremonies in world
religion.

*  Navajo (Diné): Elaborate sand painting ceremonies (Sandpainting Healing Rituals) using thousands of
traditional designs to diagnose and heal illness by restoring a patient to harmony (hdzhd) with the

universe. The Navajo Night Chant (Yeibichai) is a nine-night healing ceremony of extraordinary

complexity.



Cherokee: The Green Corn Ceremony (annual renewal and reconciliation festival paralleling elements
of Sukkot); the sacred formulaic prayers (didaniyisgi) recorded in the Mooney Manuscript; and a
complex cosmology of seven levels of existence above and below the physical world.

Plains tribes generally: The Pipe Ceremony — the Sacred Pipe (Chanunpa) as the central
object of prayer, its smoke carrying prayers upward to Wakan Tanka as the pipe is passed in

sacred protocol among participants.

VI. THE MAYA AND AZTEC CIVILIZATIONS: ADVANCED COSMOLOGY

The Maya and Aztec civilizations of Mesoamerica represent some of the most sophisticated

cosmological systems developed outside the ancient Near East and Mediterranean worlds.

A. MAYA COSMOLOGY

The Maya developed one of the most accurate astronomical observatories in the ancient world —

tracking Venus cycles, solar eclipses, the Milky Way, and star positions with remarkable precision. Their

365-day solar calendar (Haab') and 260-day ritual calendar (Tzolkin) interlocked to produce a 52-year

Calendar Round. Their Long Count calendar (capable of tracking millions of years) demonstrates a

cosmic time-consciousness that dwarfs most ancient civilizations.

The Maya cosmology included:

Multiple creation attempts described in the Popol Vub (the K'iche' Maya creation epic): the Creator
gods Tepew and Q'uk'umatz first made animals, then mud men (dissolved), then wooden men
(destroyed), before finally creating true humanity from maize — a corn-based theology of human
origins.

The World Tree (Wacah Chan or Ya'axche): The central axis of the cosmos — a great ceiba tree
connecting the underworld (Xibalba), the earth, and the thirteen heavenly realms. Structurally
parallel to the Norse Yggdrasil, the Kabbalistic Tree of Life, and other world-tree cosmologies

across cultures.
The Hero Twins (Hunahpu and Xbalanque): Divine trickster-heroes who descend into the

underworld, defeat the lords of death, and ascend as the sun and moon — a cyclical

death-resurrection narrative.



B. AZTEC COSMOLOGY AND HUMAN SACRIFICE

The Aztec (Mexica) civilization developed a cosmology of five successive 'Suns' (world ages), each
destroyed and recreated. The current fifth Sun required the self-sacrifice of the gods at Teotihuacan to
set it in motion — and this cosmic debt was maintained through ongoing human sacrifice

(tlaltecubtli), particularly the offering of human hearts to feed the sun god Tonatiuh.

The Aztec practice of human sacrifice — while shocking to modern sensibilities and clearly outside any
covenant framework — was internally coherent within their cosmological system: the sun required
human blood to continue its journey and maintain cosmic order. Without this offering, the universe
would end. Approximately 20,000 persons per year may have been sacrificed in major Aztec ceremonial

centers at the height of the empire.

The covenant does not require softening this reality. The Tanakh itself records that Yahweh drove the
Canaanites out of the land specifically because they burned their children to Molech (Devarim 12:31).
Human sacrifice is explicitly identified as an abomination to Yahweh — a practice that defiles the land

and provokes covenant judgment.



PART THREE
COVENANT ANALYSIS

VII. THE TANAKH STANDARD APPLIED

A. THE UNIVERSAL WITNESS: WHAT YAHWEH ALREADY BUILT INTO CREATION
The most important covenant principle for evaluating Native American traditions comes from the

Tanakh's own testimony about what Yahweh has revealed through creation to all peoples:

Tehillim (Psalms) 19:1—4 — The heavens declare the glory of El; the sky above
proclaims His handiwork. Day to day pours out speech, and night to night reveals
knowledge. There is no speech, nor are there words, whose voice is not heard. Their
voice goes out through all the earth, and their words to the end of the world.

Tehillim (Psalms) 104:24—30 — O Yahweh, how manifold are Your works! In wisdom
have You made them all; the earth is full of Your creatures... When You send forth
Your Spirit, they arve created, and You renew the face of the ground.

A people who spends millennia living in intimate observation of the natural world — studying the
stars, the seasons, the behavior of animals, the patterns of water and wind — is receiving a genuine
communication from Yahweh through what the Tanakh calls His handiwork (v7: 7y»). The
Native American reading of creation as a living communication from the Creator is not superstition —

itis a genuine attunement to what Yahweh embedded in the created order.

B. GENUINE COVENANT ALIGNMENTS IN NATIVE AMERICAN SPIRITUALITY
The covenant requires honestly identifying where Indigenous spiritual wisdom aligns with Tanakh

revelation:

1. The Creator as the Great Mystery — the recognition that the ultimate divine reality exceeds
human comprehension — aligns with the Tanakh's consistent teaching that Yahweh is beyond

full human understanding (Iyov/Job 11:7-8, Yeshayahu/Isaiah 55:8-9).

2. The sacredness of all creation — the insistence that the earth, animals, water, and air are sacred

— aligns with the Tanakh's declaration of creation as the handiwork of Yahweh, entrusted to



human stewardship (Bereishit 1:28, Tehillim 24:1). The Native understanding that harming
the environment is self-harm to the cosmic body resonates with the Tanakh's land-rest laws

(Vayikra/Leviticus 25) and the covenant consequence for land defilement.

3. The Seventh-Day Rest principle — the Medicine Wheel's teaching of natural cycles of work
and restoration — resonates with the Shabbat principle embedded in creation itself (Bereishit
2:2-3).

4. The Vision Quest as an anguished personal prayer — stripped of altered-state induction and
spirit-invocation — resembles the Tanakh's model of desperate, direct prayer: Dawid's

wilderness Psalms, Eliyahu's collapse under the juniper tree, Yirmeyahu's laments.

5. The oral transmission of sacred knowledge across generations — the insistence that elders carry
responsibility for transmitting wisdom to the young — aligns with Devarim 6:6-9 ("You shall

teach them diligently to your children’).

6. The concept of communal accountability — that the behavior of individuals affects the whole
community and the land — directly parallels the Tanakh's covenantal framework where

individual sin produces communal consequences.

7. Sacred number patterns (the number 4 representing cosmic completeness in Native cosmology;
7 sacred rites among the Lakota) resonate with the Tanakh's use of 7 as the number of

completion and 4 as the number of the created order.

C. WHERE NATIVE AMERICAN SPIRITUALITY DEPARTS FROM THE COVENANT
The covenant also requires identifying where Native practices enter territory the Torah explicitly

prohibits:

8. Spirit communication as ongoing religious practice: The deliberate invocation of deceased
ancestors and nature spirits as regular features of ceremonial life falls within Devarim 18:11's
prohibition of ‘one who inquires of the dead.’ The distinction the covenant draws is not
between 'sincere’ and 'insincere’ spirit communication — it is categorical. Yahweh Himself

reserves spirit communication as His exclusive prerogative through authorized prophets.

9. Plant medicine-induced altered states for prophetic reception: The use of peyote, ayahuasca,

and other entheogens specifically to achieve altered consciousness for spirit communication



falls within the category of divination — using technique to access knowledge Yahweh has not

released through covenant channels.

10. Totem animal worship and the identification of individual destiny with animal spirits: While
the natural world genuinely communicates Yahweh's character (Tehillim 19), the attribution of
divine intermediary function to specific animal spirits crosses into the territory of Shemot

20:3-4's prohibition against other divine intercessors.

11. Human sacrifice (Aztec particularly): Explicitly identified in the Tanakh as an abomination to
Yahweh (Devarim 12:31, Vayikra/Leviticus 18:21). The internal cosmological logic is sincere

but irrelevant — the prohibition is absolute.

12. Divination practices: Reading omens in nature, interpreting dreams through specialized
diviners for communal decision-making, and consulting medicine men regarding hidden
knowledge of events beyond the seeker's natural awareness — these fall within the qosem

(divination) prohibition of Devarim 18:10.

D. THE ANCESTOR QLJESTION — WHY THE COVENANT DRAWS THE LINE

Many will ask: why is honoring one's ancestors — a practice found across virtually every human
culture — prohibited? The answer from the covenant is precise: the Tanakh never prohibits honor and
memory of ancestors. It prohibits communication with and invocation of the dead as a source of

ongoing guidance. The reason is consistent across all of the Tanakh's prohibitions on this topic:

Devarim (Deuteronomy) 18:11-12 — ...or 2 medium or a necromancer or one who
inquires of the dead, for whoever does these things is an abomination to Yahweh. And
because of these abominations Yahweh your Elobim is driving them out before you.

Yahweh alone governs the realm of the dead. He alone has rightful access to the departed. To seek
communication with the dead is to intrude into a domain Yahweh has designated as His exclusive
province — and to place one's trust in a source of guidance that is outside the covenant framework.
The motive (honoring ancestors, secking wisdom, maintaining connection to the community) does

not alter the category of the act.

E. THE AGE QUESTION: IF IT IS OLDER, IS IT FROM YAHWEH?



This is the crucial question posed at the end of the research PDF — and it demands a direct covenant

answer.

Bereishit (Genesis) 1:1 — In the beginning Elobim created the heavens and the earth.

Bereishit (Genesis) 9:1 — And Elobim blessed Noach and bis sons and said to them,
‘Be fruitful and multiply and fill the earth.’

All of humanity descends from one origin — the family of Noach after the flood, and before that from
the single pair of Bereishit 2. Every Indigenous people on earth, however separated by geography or
history, carries within its collective consciousness the residue of Yahweh's self-disclosure in the original
creation and the primordial covenant with Noach (Bereishit 9). The Noachide covenant was given to

all humanity — not just to Yisrael.

This means: when any ancient people independently arrives at the concepts of an infinite Creator, the
sacredness of human life, the organic unity of creation, the cyclical nature of time, and the need for
human accountability before the divine — they are not discovering foreign truths. They are
rediscovering what Yahweh embedded in creation and in the original human family before the
dispersal. The convergence between Native American wisdom and Tanakh truth is not coincidence —
it is the evidence of a common Creator whose fingerprints remain on all His creation, even after

millennia of separation.

But: older does not mean covenant-authorized. The Canaanite worship of Baal was ancient. Egyptian
religion predates the Torah by centuries. Age is not the criterion. The criterion is alignment with
what Yahweh revealed through His covenant — and Yahweh Himself is the oldest reference

point of all.



PART FOUR
COVENANT VERDICT

VIII. THREE-WITNESS STANDARD APPLIED

TEACHING / PRACTICE

COVENANT WITNESSES

VERDICT

Wakan Tanka / Great Mystery: The
Creator is infinite, beyond

comprebension, omnipresent

Tebillim 19:1-4 (creation speaks of
Yabweb); Iyov 11:7-8 (can you search
out the deep things of God?);

Yeshayahu 55:8-9 (My ways are higher
than your ways)

CONFIRMED — The recognition
of an infinite, incomprehensible
Creator aligns with the Tanakh's
testimony about Yahweh's nature

The earth and all creation are sacred
and relational — not merely a resource

Bereishit 1:31 (creation is very good);
Tebillim 24:1 (the carth is Yabweb's);
Vayikra 25 (land rest laws); Devarim
20:19 (do not destroy the trees)

CONFIRMED — The covenant's
insistence on creation's sacredness
and human stewardship
responsibility aligns with
Indigenous earth-reverence

The Vision Quest: Solitary fasting
prayer seeking direct communication
from the Creator

The Tanakh records multiple
sustained prayer vigils: Moshe 40 days
on Sinai; Eliyabu's wilderness journey;
Dawid’s wilderness Psalms; Daniel's
21-day fast — all reflecting direct
anguished prayer without
technique-based spirit-access

CONFIRMED (PARTIAL) — The
prayer-vigil form aligns; the
invocation of spirit helpers and
totems does not

The Sweat Lodge: Physical
purification, communal prayer,
bumility before the Creator

Vayikra 15-16 (ritual purification as
preparation for divine encounter);
Tebillim 51:2 ("Wash me thoroughly
from my iniquity); the mikveh
principle throughout Torab

CONFIRMED (PARTIAL) — The
principle of physical purification
before spiritual encounter has a
Tanakh parallel; the specific
spirit-invocation elements do not

Communication with deceased
ancestors as ongoing rc‘lz;gz'om practice

Devarim 18:11 (necromancy —
inquiring of the dead — is an
abomination); Yeshayahu 8:19
(should they inquire of the dead on
bebalf of the living?)

FAILED — Explicitly prohibited
regardless of sincerity or cultural
depth

The use of plant medicine (peyote,
ayabuasca) to achieve altered states for

spirit communication

Devarim 18:10 (qosem gesamim —
divination through technique); the
covenant probibits technigue-based
access to bidden spiritual realms

FAILED — The purpose (spirit
communication via induced state)
falls within the prohibited
category




Human sacrifice as cosmic
maintenance (Aztec Tonatiub/Sun

feeding)

Devarim 12:31 ('they even burn their
sons and their daughters in the fire to
their gods — every abominable thing
that Yabweh hates'); Vayikra 18:21 (do
not give any of your children to offer
them to Molech)

FAILED — Unambiguously
prohibited in the strongest
possible covenant language

The convergence of Indigenous creation
wisdom with Tanakh truth indicates a
common Creator

Bereishit 9 (Noachide covenant with
all bumanity); Tebillim 19:1-4
(creation speaks universally); Devarim
32:8 (Yahweb distributed and
maintained witness among all
nations); Amos 9:7 (Yabweb's activity
among all peoples)

CONFIRMED — The
convergence is evidence of the
universal witness Yahweh built
into creation and the common
Noachide foundation of all
humanity

Being older than the Torah means a
tradition is from Yahweb

Bereishit 1:1 — Yahweb precedes all
human tradition; Devarim 13:1-4 —
the test of alignment with the covenant,
not antiquity; the Canaanite practices
were ancient and still probibited

FAILED — Age is not the
criterion. Covenant alignment is.
Yahweh Himself is older than all
human traditions

THE COVENANT CONCLUSION

Native American spiritual traditions occupy a unique place in this series of studies. Unlike
Kabbalah, Christian mysticism, and Sufism — which are text-based systems built in conscious
dialogue with the covenant scriptures — Indigenous American spirituality emerged
independently, from millennia of sustained relationship with the natural world and the Creator

who speaks through it.

And the Tanakh's response to that independence is not dismissal — it is recognition. Yahweh
built a universal witness into creation (Tehillim 19). He distributed the nations and maintained
His witness among them (Devarim 32:8). The convergence between Indigenous wisdom and
covenant truth is not coincidence — it is the fingerprint of the one Creator across all His creation

and all His image-bearers.

But the covenant is also unambiguous: the genuine insights embedded in Native American

spirituality — the Creator's infinity, the sacredness of creation, the human being as part of a living




whole, the cyclical structure of time — do not require the framework of spirit communication,
altered-state divination, or ancestor invocation in which they are often embedded. Those
frameworks the covenant prohibits, regardless of the cultural depth and sincerity surrounding

them.

The word of the covenant to Indigenous peoples — as to all peoples — is not ‘your traditions
are worthless.” It is 'the Creator you have been seeking through creation has spoken. Here
is what He said.’ The Great Mystery has a name — Yahweh. The Great Mystery has spoken —
through the Torah and the Prophets. The four winds and the Great Spirit have been pointing to

the same Source that Yahweh revealed to Moshe on Sinai. The covenant invites all peoples home.

"The heavens declare the glory of El; the sky above proclaims His handiwork... Their
voice goes out through all the earth, and their words to the end of the world.” —
Tehillim (Psalm) 19:1, 4
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