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& JUDAISM

The Tanakh's brit
("covenant”) (n"732) is not
abstract theology — it is
Halakhab ("the way one
walks"), a path of conduct
binding Yisra’l to Yahweh
through obligation, blessing,
and consequence, traceable
from Bereishit to Malachi.
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t CHRISTIANITY

Christianity inherited the
covenant pattern but
frequently treats the Tanakh as
a closed prologue to a separate
“New Testament era,”
obscuring that the pattern
itself — not a replacement of it
— is what the Written Text

establishes as permanent.

C- ISLAM

Islam's concept of mithaq
("binding covenant/compact")
(3Yw) and abd
("covenant/pledge”) (=)
echoes the same structure: a
binding relationship with the
Divine carrying real terms, real
blessing, and real consequence
— not a private spiritual

feeling.
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DOCTRINAL AUTHORITY — STANDING RULE OF MIQDASH BETHEL COVENANT
INSTITUTION

The sole binding authority of Migdash Bethel Covenant Institution is the Tanakh — the written
covenant of Yahweh. No Talmudic tractate, Church council decree, papal encyclical, badith collection, or
extra-biblical tradition carries doctrinal weight equal to or greater than the written Torah. Where any
tradition conflicts with the written covenant, the written covenant governs without exception. The Talmud,
New Testament, and Quran are cited as bistorical reference and comparative witness — never as
superseding authority. Migdash Bethel uses the Written Tanakh as its sole source for four reasons: it is the
only text Judaism, Christianity, and Islam all recognize as originally given by Yahweh; it predates and
underlies the Talmud, New Testament, and Quran, so testing those traditions against it follows the
evidentiary direction of Devarim (Deuteronomy) 19:15 — the carlier witness governs the later
commentary; every later tradition that departs from the Tanakh does so by addition or reinterpretation,
never by overturning the text itself, so the text remains the fixed standard; and Yahweh’s own words
declare the covenant unchanging (Malachi 3:6; Tehillim (Psalms) 119:89), making the written
covenant — not evolving institutional interpretation — the only stable ground for doctrine. All three great
covenant traditions — Judaism, Christianity, and Islam — are addressed simultaneously and equally in
every Migdash Bethel document, becanse Yahweh's covenant belongs to every nation that will receive it.

HOW TO READ THIS DOCUMENT

This document applies the sole authority of the written Zanakh. Yahweh (71%71%) and Elohim (23:7%%)
appear in bold throughout. Hebrew book names are given with English in parentheses. Hebrew
transliterations appear in bold italic with English meaning in parentheses at every occurrence — not
first use only. Scripture references are bold. Three audiences are addressed simultaneously: Judaism,
Christianity, and Islam. Rabbinic commentary, New Testament texts, and the Quran are cited as
historical and comparative reference — never as binding authority. The Written Tanakh governs every

conclusion.

TANAKH BOOKS CITED IN THIS DOCUMENT

DIVISION BOOKS CITED PURPOSE IN THIS STUDY
Torah Bereishit (Genesis), Shemot (Exodus), | The five covenant-establishing and
Vayikra (Leviticus), Bemidbar covenant-renewing texts — Eden,

(Numbers), Devarim (Deuteronomy) | Noach, Avraham, Sinai, Mo'av

Nevi'im Yehoshua (Joshua), Shoftim (Judges), | Covenant enforcement, covenant
(Prophets) Shemu'el (Samuel), Melakhim lawsuit, and covenant renewal under
(Kings), Yeshayahu (Isaiah), the prophetic office
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Yirmeyahu (Jeremiah), Yechezkel
(Ezekiel), Hoshea (Hosea)

Ketuvim Tehillim (Psalms), Mishlei (Proverbs), | Covenant worship, covenant wisdom
(Writings) Divrei HaYamim (Chronicles), Daniel | for daily conduct, and covenant hope
for restoration

I. THE QUESTION THIS DOCUMENT ANSWERS

Many people — inside and outside the three Abrahamic traditions — read the Tanakh as a religious
anthology: a collection of ancient stories, laws, and poems organized by genre, read devotionally, and
largely disconnected from one another. Skeptics go further and dismiss the entire text as a patchwork
of unrelated tribal literature stitched together by later editors with no internal logic. Both readings
miss the single structural feature that runs underneath every book, every prophet, and every

generation of the Written Text: the brit ("covenant”) of Yahweh.

This document does not treat covenant as one theme among many in the Tanakh. It treats covenant as
the load-bearing structure of the entire Written Text — the single thread that, once seen, reorganizes
every other book around it. The Tanakh is not a religion in the modern sense of private belief and
ritual observance detached from conduct. It is, by its own self-description, a derekh ("way/road/path”)
(777) — a roadmap for how a person and a people are to live, worded as a binding

legal-relational agreement with Yahweh Himself as the other party.

Per the Devarim (Deuteronomy) 19:15 evidentiary standard governing every Miqdash Bethel
document, no claim in this study stands on a single text. Each stage of the covenant pattern below is
established by multiple independent covenant-witness texts spanning Torah, Nevi’im, and

Ketuvim — not by a single proof verse pulled out of context.

I-A. The Hebrew Vocabulary of Covenant: Brit (n°13)

The Hebrew word brit ("covenant”) (n°73), Strong’s H1285, appears over 280 times in the Tanakh —
more than almost any other theological term in the text. Its root sense, attested across the Ancient Near
East, is a binding agreement sealed by a public sign and carrying stated obligations and
consequences for both parties. It is not a feeling. It is not a private experience. A brit ("covenant”) is
cut (karat berit ("to cut a covenant”), N°12 N13) — the Hebrew idiom itself preserves the memory of
animal sacrifice accompanying covenant-making (see Bereishit (Genesis) 15:9—18), underscoring

that covenant in the Tanakh is never merely verbal. It is enacted, witnessed, and binding.
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Every occurrence of brit ("covenant”) in the Written Text carries the same structural elements,
regardless of which covenant-moment is in view: (1) a party who initiates — always Yahweh; (2) a
party who receives — a person, a family, or a nation; (3) stated terms — obligations and conduct;
(4) a sign — a visible, perpetual marker; and (5) consequences — blessing for faithfulness, discipline
for breach. This five-part structure is the skeleton this entire document will trace from Eden to the

Prophets.

II. THE SEVEN COVENANT MOMENTS — THE THREAD
TRACED

The Written Tanakh records seven distinct covenant moments, each renewing and expanding
the one before it rather than replacing it. None of the seven is ever revoked outright in the
Written Text; each is layered onto the foundation already laid. This is the pattern skeptics
overlook when they read the Tanakh as disconnected tribal folklore — the same
legal-relational structure recurs at every major turning point of the narrative, always
initiated by Yahweh, always sealed with a sign, always carrying the same stated choice

between blessing and consequence.

MOMENT ONE — EDEN: THE COVENANT OF CREATION AND
BOUNDARY

Although the word briét ("covenant”) does not appear in Bereishit (Genesis) 1-3, the prophet Hoshea
(Hosea) looks back on Eden explicitly as covenant: “Like Adam, they transgressed the covenant
(brit) against Me” (Hoshea [Hosea] 6:7, alternate reading: ‘like Adam’). The Eden arrangement
carries every structural element of covenant: Yahweh initiates, places the human in the garden, gives
stated terms (“you may eat... but you shall not eat,” Bereishit [Genesis] 2:16—17), and attaches a stated

consequence to breach (“you shall surely die,” v.17). The boundary is the term; the consequence is

structural, not arbitrary.

When the boundary is broken in Bereishit (Genesis) 3, the consequences that follow — toil, pain in
childbirth, a ground that resists cultivation (Bereishit [Genesis] 3:17-19) — are not Yahweh inventing

punishment out of anger. They are the structural outworking of a broken covenant boundary, the very

first instance of the pattern that will repeat at every later covenant moment: terms stated in advance

consequence following breach as a matter of covenant law, not divine caprice.
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MOMENT TWO — NOACH (NOAH): THE FIRST EXPLICIT BRIT AND
ITS SIGN

The word brit ("covenant”) first appears explicitly in Bereishit (Genesis) 6:18, before the flood: “But
I will establish My covenant (brit) with you.” After the flood, the covenant is restated and given its

perpetual sign:

“I establish My covenant with you... never again shall all flesh be cut off by the waters of a
flood... This is the sign of the covenant... I set My rainbow in the cloud” (Bereishit [Genesis]
9:11-13).

This is the first appearance of the full five-part covenant structure in explicit form: initiator (Yahweh),

recipient (Noach, his offspring, and “every living creature”, v.10), terms (implicit — the moral

conditions given in vv.1-7), sign (the rainbow), and stated consequence (no future flood).

Crucially, the Noachic covenant is universal — it is cut with “every living creature” (Bereishit
[Genesis] 9:10, 17), establishing from the very beginning of explicit covenant language that Yahweh’s
covenant intent is never narrowly tribal at its root, even when its administration narrows to one family

for a season.

MOMENT THREE — AVRAHAM (ABRAHAM): THE COVENANT OF
PROMISE AND THE SIGN OF CIRCUMCISION

The covenant with Avraham is cut in two stages. First, the unilateral promise-covenant of Bereishit
(Genesis) 15, sealed by the ancient rite of animals divided and a smoking fire pot passing between the
pieces (vv.9-17) — Yahweh alone passes through, binding Himself unconditionally to the promise of

land and descendants. Second, the covenant of Bereishit (Genesis) 17, which adds the perpetual sign:

“This is My covenant... every male among you shall be circumcised... it shall be a sign of the

covenant between Me and you” (Bereishit [Genesis] 17:10—11).
The terms are stated explicitly: “Walk before Me and be blameless” (Bereishit [Genesis] 17:1).

The covenant with Avraham introduces the element that will govern every subsequent stage: the

covenant is not earned by Avraham’s richteousness; it is granted, then lived out.

Bereishit (Genesis) 15:6: “And he believed in Yahweh, and He reckoned it to him as
righteousness (tzedaqah).”

Trust precedes and grounds covenant walking — a sequence repeated at Sinai, where deliverance
(Yabweb bringing Yisra’el out of Egypt) precedes law-giving, not the reverse.
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MOMENT FOUR — SINAI: THE NATIONAL COVENANT AND THE
ROADMAP FOR LIVING

At Sinai the covenant moves from a family to a nation, and the terms of the covenant — previously
implicit — are now given in comprehensive written form: the Torah ("instruction/teaching”) (773n).

Shemot (Exodus) 19:5-6 states the covenant’s conditional structure with total clarity:

“Now therefore, if you will indeed obey My voice and keep My covenant (brit), then you shall
be My own possession among all peoples... you shall be to Me a kingdom of priests and a holy

nation.” This is sealed in Shemot (Exodus) 24:7-8 with blood and the people’s verbal acceptance: “All
that Yahweh has spoken we will do, and we will be obedient.”

This is the moment the Tanakh’s claim to be a roadmap, not a religion, becomes undeniable in

the text’s own terms. The Torah ("instruction”) given at Sinai is not a system of ritual for its own

sake — it is case law, civil law, family law, agricultural law, and worship law, woven into a single

covenant document whose stated purpose is:

“that it may go well with you” (Devarim [Deuteronomy] 5:33).

The conduct it regulates — honesty in business (Vayikra [Leviticus] 19:35-36), care for the poor

(Devarim [Deuteronomy] 15:7-11), justice in courts (Devarim [Deuteronomy] 16:19-20) — is the

substance of a derekh ("way/path”) for daily living, not a private devotional system.

MOMENT FIVE — THE PRIESTHOOD COVENANT: PINCHAS AND THE
COVENANT OF PERPETUAL SERVICE

A covenant of perpetual priesthood is cut with Pinchas (Phinehas) after his zealous action in

Bemidbar (Numbers) 25:13 “It shall be to him and to his descendants after him a covenant

(brit) of a perpetual priesthood”

A parallel covenant of brit melach ("covenant of salt”) (m2% n*13) undergirds priestly provision in
Bemidbar (Numbers) 18:19. These covenant layers within Sinai’s broader covenant demonstrate that

Yahweh administers the single covenant pattern through multiple sub-covenants, each with the same

five-part structure, all nested inside the larger Sinai covenant rather than competing with it.

MOMENT SIX — DAVID: THE COVENANT OF THE THRONE

The covenant with David extends the pattern into kingship. Shemu’el Bet (2 Samuel) 7:12-16 records

Yahweh’s promise:
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“Your house and your kingdom shall be made sure forever before you; your throne shall be
established forever.” Tehillim (Psalms) 89:3—4

This is confirmed explicitly as covenant:

“I have made a covenant (brit) with My chosen one, I have sworn to David My servant: ‘I will

establish your offspring forever.”” Tehillim (Psalms) 132:11-12

That passage provides the second witness, restating the oath and explicitly conditioning the throne’s

continuity on covenant-keeping:

“If your sons keep My covenant and My testimonies that I shall teach them, their sons also

shall sit upon your throne forevermore.”

The Davidic covenant follows the same five-part pattern: initiator (Yahweh), recipient (David and his
line), terms (covenant-keeping conduct, Tehillim [Psalms] 132:12), no single explicit sign-object
but the throne itself functions as the perpetual sign of the promise, and stated consequences —
blessing in continuity, and (as later history under the divided kingdom will show) discipline, exile, and

eventual restoration when the conduct-condition is broken.

MOMENT SEVEN — YIRMEYAHU (JEREMIAH): THE COVENANT
WRITTEN ON THE HEART

The seventh covenant moment does not abandon the prior six — it answers the chronic problem the

prior six expose: the people repeatedly know the terms and still break them. Yirmeyahu (Jeremiah)

31:31-33 records Yahweh’s promise of a renewed covenant (brit chadashah):

“Behold, the days are coming, declares Yahweh, when I will make a new covenant (brit
chadashah) with the house of Yisra'el... I will put My Torah within them, and I will write it
on their hearts.” Yechezkel (Ezekiel) 36:26—-27

This passage provides the second witness in identical conceptual terms:

“I will give you a new heart, and a new spirit I will put within you... I will put My Spirit

within you and cause you to walk in My statutes.”

This is not a different covenant content — it is the same Torah, the same terms given at Sinai (“I will

put My Torah within them”, not a new Torah), now internalized rather than merely external. The

pattern is not abandoned at this seventh moment — it is completed in the direction it was always
heading: from external boundary (Eden) to external sign (Noach, Avraham) to external

written code (Sinai) to internal transformation (Yirmeyahu, Yechezkel), the trajectory of the
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entire thread moves toward a people who keep the covenant because their hearts have been

changed, not merely because a law is imposed on them from outside.

III. THE SEVEN MOMENTS — STRUCTURAL COMPARISON

TABLE

The table below isolates the five-part covenant structure (initiator, recipient, terms, sign,
consequence) across all seven moments, demonstrating that this is one continuous pattern, not seven
unrelated episodes.

MOMENT

Eden

Noach

Avraham

Sinai

Pinchas

David

Yirmeyahu
/ Yechezkel

TEXT

Bereishit 2-3;
Hoshea 6:7

Bereishit 6:18;
9:8-17

Bereishit 15;
17

Shemot
19:5-6;
24:7-8

Bemidbar
25:12-13;
18:19

Shemu’el Bet
7:12-16;
Tehillim 89;
132

Yirmeyahu
31:31-33;
Yechezkel
36:26-27

RECIPIENT

Adam /

humanity

Noach, all flesh

Avraham, his
seed

Kingdom of
priests, Yisra'l

Aharon’s

priestly line

David, his
royal line

House of
Yisra’el (and
Yehudah)

SIGN

The boundary

tree itself

The rainbow

Circumcision

Shabbat
(Shemot
31:16-17);
Torah scroll

Perpetual
priesthood /
covenant of
salt

The throne
itself

Torah written
on the heart

TERMS
(SUMMARY)

Do not eat of the
one forbidden tree

Moral conduct
(Bereishit 9:1-7); no
more universal flood

Walk before Yahweh;

be blameless

The full Torah —
case, civil, family,
worship law

Zealous, faithful

priestly service

Covenant-keeping
conduct (Tehillim
132:12)

Same Torah, now
internalized
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CONSEQUENCE
STRUCTURE

Death entered;
ground placed under
struggle

Universal flood
withheld
permanently

Land, descendants,
blessing to nations

Blessing (Devarim
28:1-14) or curse
(Devarim 28:15-68)

Perpetual priesthood
secured

Throne secured if
kept; discipline/exile
if broken

Obedience from a
changed heart, not
external compulsion
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IV. THE COVENANT LAWSUIT (RIV) — HOW THE PROPHETS
ENFORCE THE THREAD

The covenant pattern is not only established by Torah — it is litigated by the Nevi’im (Prophets).
Old Testament scholarship has long recognized a distinct prophetic genre called the 7zv
("lawsuit/legal dispute”) (227), in which Yahweh formally indicts His covenant people for breach of
the Sinai terms, using courtroom language and calling witnesses — precisely the Devarim

(Deuteronomy) 19:15 evidentiary pattern this institution applies to its own documents.
Yeshayahu (Isaiah) 1:2 opens with exactly this courtroom form:

“Hear, O heavens, and give ear, O earth, for Yahweh has spoken: ‘Children I have reared and

b3

brought up, but they have rebelled against Me.

Heaven and earth are summoned as the covenant’ nt itn — the same witnesses

invoked at the covenant’s renewal in:

1ST WITNESS: Devarim (Deuteronomy) 30:19 “I call heaven and earth to witness against
you today”

2ND WITNESS: Hoshea (Hosea) 4:1 gives the second witness to this prophetic-lawsuit form:

“Hear the word of Yahweh, O children of Yisra’el, for Yahweh has a riv (lawsuit) with the
inhabitants of the land.”

3RD WITNESS: Mikhah (Micah) 6:1—2 provides the third independent witness: “Arise, plead

your case before the mountains... for Yahweh has a riv (lawsuit) with His people.”

Three independent prophetic witnesses, across three different centuries and circumstances, all describe

covenant-breach in identical legal terms — confirming this is a deliberate structural feature of the
Tanakh, not an isolated rhetorical flourish in one book.

The riv ("lawsuit”) pattern follows a consistent legal sequence across all three witnesses:
1. Summons of witnesses

2. Recitation of Yahweh’s covenant faithfulness (what He has already done for the people)
3. The indictment (specific covenant terms broken)

4. The verdict (stated consequence)

5. The offer of restoration upon return.
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This is not religious mythology. This is the legal enforcement mechanism of a binding covenant,
administered consistently across centuries by men with no editorial coordination among themselves —
the strongest possible internal evidence that the covenant thread is a real structural feature of the

Tanakh and not a modern imposition on the text.

V. ROADMAP, NOT RELIGION — WHAT THE PATTERN
ACTUALLY DEMANDS

If the covenant thread above is granted as a genuine structural feature of the Written Text —
established here by multiple independent witnesses per Devarim (Deuteronomy) 19:15 — then a direct

consequence follows for how the Tanakh ought to be read. It cannot be read merely as religion in the
modern, privatized sense: a set of beliefs held internally, professed verbally, and largely separable

from daily conduct. The covenant structure itself forbids that separation. Every covenant

moment above ties belief directly and inseparably to walking (Hebrew balakb ("to walk"),

19:77) — conduct, ethics, and the ordering of daily life.

V-A. The Covenant Is Verbal Conduct, Not Verbal Profession

This is established by the same texts cited above and corroborated independently in the wisdom

literature. Devarim (Deuteronomy) 10:12—13 states the covenant’s actual demand directly:

“And now, Yisra’el, what does Yahweh your Elohim require of you, but to fear Yahweh your
Elohim, to walk in all His ways, and to love Him, and to serve Yahweh your Elohim with all
your heart and with all your soul, and to keep the commandments and statutes of Yahweh,

which I am commanding you today for your good?”

Note the final clause: “for your good” — the covenant’s own stated purpose is the practical welfare
of the one who walks it, not abstract religious merit.

Mikhah (Micah) 6:8 — closing the very 7iv ("lawsuit") passage cited above — gives the second

witness in the wisdom-prophetic mode:

“He has told you, O man, what is good; and what does Yahweh require of you but to do

justice, and to love kindness (chesed), and to walk humbly with your Elohim?”

This is not a call to a religious feeling. It is a call to doing — mishpat ("justice/judgment”) and

chesed ("covenant-loyal love/kindness") enacted in the ordinary transactions of daily life.

V-B. Why the Skeptic’s Objection Inverts the Evidence
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The skeptic’s standard objection — that the Tanakh is a fragmented religious text imposed on
disconnected ancient material — is inverted by the covenant thread itself. A patchwork of unrelated

tribal documents compiled by disconnected later editors would be expected to show inconsistent
legal-relational structures across centuries of composition. Instead, the Tanakh shows the opposite:
the same five-part covenant structure (initiator, recipient, terms, sign, consequence) recurs with
mechanical consistency across Torah, the prophetic lawsuit genre, the wisdom literature, and the
historical books — texts written across roughly a millennium, by different hands, addressing radically

different circumstances (a garden, a flood, a patriarch’s tent, a mountain, a royal court, an exile).

A structural pattern that is consistent, recurring across that much time and that many

liter: nr ith r breaking form, is evidence of design, n idence of accident.

The skeptic who treats the Tanakh as a religion to be dismissed has typically never traced this

thread; once traced, the document’s own self-presentation as a roadmap for righteous living
— not a religion to be believed in the abstract — becomes very difficult to set aside.

VI. THREE-RELIGION AUDIT — HOW EACH TRADITION
RECEIVES THE COVENANT THREAD

ELEMENT JUDAISM CHRISTIANITY ISLAM
Primary Term | Brit("covenant”) “Covenant” translated Mithagq ("binding
(n*12); the covenant is through the Greek covenant/compact”)
lived through diatheke (BYx) and abd
halakbab ("the way ("covenant/testament"); | ("covenant/pledge”)
one walks"). often re-framed as (2=); the Qur'an

“Testament,” risking the | repeatedly invokes the
loss of the original covenant with the
legal-relational sense of | Children of Israel.
brit ("covenant”).
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Covenant
Strength

Covenant
Departure

Covenant
Witness

Preserves the
seven-moment structure
carefully through
Torab ("instruction”
study and mitzvot
("commandments”) as
lived practice — belief
inseparable from
conduct.

Risk of reducing the
covenant’s internal
trajectory (toward the
heart, Yirmeyahu
[Jeremiah] 31:33) to
external performance
alone, the very error the
prophets’ 7év ("lawsuit”)
texts repeatedly correct.

The thread’s own
internal logic — each
moment renewing
rather than replacing the
one before — is the
strongest textual case
against reading Tanakh
as fragmented religious

folklore.
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Preserves the trajectory
toward the internalized
covenant of Yirmeyahu
(Jeremiah) 31,
recognizing the
heart-transformation
theme as central to
covenant fulfillment.

Risk of treating the
seven-moment thread as
tully superseded rather
than
fulfilled-and-continued,
severing later covenant
moments from the
five-part structure
established at Eden,
Noach, and Sinai.

Return to the unbroken
seven-moment thread as
the Tanakh’s own
self-witness: the
covenant was always
heading toward
internalized obedience, a
trajectory visible
without leaving the
Written Tanakh.

Preserves the
unconditioned, binding
nature of covenant —
abd ("pledge") language
carries the same weight
of legal obligation found
in the Hebrew brit
("covenant”).

Risk of treating the
earlier covenant
moments (Sinai
specifically) as abrogated
rather than as the
documented historical
record this institution
treats as the fixed
evidentiary standard
under Devarim
[Deuteronomy] 19:15.

Where Islam and the
Tanakh converge:
covenant as binding,
structured,
consequence-bearing
relationship — never
abstract belief detached

from conduct.

VII. SEVEN COVENANT DECLARATIONS ON THE THREAD

COVENANT DECLARATION
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II

III

IV

VII
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The covenant (brit) is not one theme in the
Tanakh among many — it is the load-bearing
structure of the entire Written Text, traceable in
a single unbroken five-part pattern from Eden to
the Prophets.

Each covenant moment renews and expands the
one before it. None is revoked outright in the

Written Text; each is layered onto the foundation

already laid.

The covenant at Sinai is comprehensive case law,
civil law, and worship law given for the people’s
own good — a roadmap for living, not a private
religious system.

The prophets enforce the covenant through a
formal courtroom-pattern lawsuit (riv,
“lawsuit/legal dispute”), corroborated by three
independent prophetic witnesses across separate
centuries.

The covenant's trajectory moves from external
boundary, to external sign, to external written
code, to internal transformation — a single
coherent direction, not a contradiction between
Old and New.

The covenant ties belief inseparably to conduct
— justice, covenant-loyal love (chesed, “loyal
love/kindness”), and humble walking are the
substance of covenant faithfulness, not ritual
performance alone.

The structural consistency of the covenant
pattern across a millennium of composition,
multiple genres, and many human authors is
internal evidence of design — not evidence of
fragmented, accidental compilation.

Hoshea 6:7; Bereishit 9, 15, 17;

Shemot 19, 24

Bereishit 9:8—17; 15; 17;
Shemot 19:5—-6

Devarim 5:33; 10:12—13

Yeshayahu 1:2; Hoshea 4:1;
Mikhah 6:1-2

Yirmeyahu 31:31-33;
Yechezkel 36:26—-27

Mikhah 6:8; Devarim
10:12-13

Whole-Tanakh structural
witness; Devarim 19:15
standard applied to the
pattern itself

VIII. WHAT THE THREAD ASKS OF THE READER TODAY

Miqdash Bethel Covenant Institution °
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The covenant thread traced above is not an academic curiosity. Each of the seven moments ends in the

same place: a stated choice, set before the reader, with consequences attached.

Devarim (Deuteronomy) 30:19—20 states this directly, summarizing the entire thread in a single

covenant renewal speech:

“I call heaven and earth to witness against you today that I have set before you life and death,
blessing and curse. Therefore choose life, that you and your offspring may live, loving Yahweh

your Elohim, obeying His voice, and holding fast to Him.”

Four practical responses follow directly from the structure established in this document:

First: Read the Tanakh as one continuous covenant document, not a religious anthology. Every
book belongs to one of the seven covenant moments or to the prophetic enforcement of them.

Reading any single passage in isolation from this structure is reading it out of context.

Second: Treat the terms as conduct, not creed. The covenant’s own self-description (Devarim
10:12-13; Mikhah 6:8) ties faithfulness to justice, covenant-loyal love, and walking — not to verbal

profession alone.

Third: Recognize the trajectory toward the heart as the thread’s own internal direction, not
an external addition. Yirmeyahu (Jeremiah) 31 and Yechezkel (Ezekiel) 36 do not abandon the Sinai

terms — they describe the same Torah, now written internally.

Fourth: Apply the two-or-three-witness standard to every theological claim, including this
one. Every stage of this document has been established by multiple independent texts (Devarim 19:15)

precisely so that the covenant thread itself is held to the same evidentiary discipline it requires of its
readers.

SCRIPTURE INDEX
REFERENCE SUBJECT SECTION
Bereishit (Genesis) Eden covenant terms — the boundary and its II — Moment 1
2:16-17 consequence
Bereishit (Genesis) Structural consequence of the broken Eden II — Moment 1
3:17-19 boundary
Bereishit (Genesis) 6:18 First explicit use of brit, before the flood II — Moment 2

Miqgdash Bethel Covenant Institution ® Page 14 of 16
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Bereishit (Genesis)
9:8—-17

Bereishit (Genesis) 15:6,
9-18

Bereishit (Genesis) 17:1,
10-11

Shemot (Exodus) 19:5—-6

Shemot (Exodus) 24:7—8

Bemidbar (Numbers)
18:19; 25:12—-13

Devarim (Deuteronomy)
5:33

Devarim (Deuteronomy)
10:12-13

Devarim (Deuteronomy)
19:15

Devarim (Deuteronomy)
30:19-20

Shemu’el Bet (2 Samuel)
7:12—-16

Tehillim (Psalms) 89:3—4
Tehillim (Psalms)
132:11-12

Yeshayahu (Isaiah) 1:2

Hoshea (Hosea) 4:1; 6:7

MBCI — Document 159 — The Thread of the Covenant

Noachic covenant sealed with the rainbow
sign

Avrahamic covenant — faith reckoned as
righteousness; the smoking fire pot

Avrahamic covenant sign of circumcision;

“walk before Me”

Sinai covenant’s conditional structure —
kingdom of priests

Sinai covenant sealed with blood and verbal
acceptance

Covenant of salt; Pinchas’s covenant of

perpetual priesthood

Stated covenant purpose — “that it may go
well with you”

What Yahweh actually requires — walking,
fearing, loving, keeping

Two-or-three-witness evidentiary standard
governing this entire document

Covenant renewal speech — heaven and earth
as witnesses; choose life

Davidic covenant of the throne

Davidic covenant confirmed as brit in the
Writings

Davidic covenant’s conditional continuity —
second witness

Prophetic covenant lawsuit (riv) — heaven
and earth summoned

Covenant lawsuit second witness; Eden read
as covenant
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II — Moment 2

II — Moment 3
II — Moment 3
II — Moment 4

II — Moment 4

II — Moment 5
II — Moment 4
V-A
I/ throughout
I/ VIII
II — Moment 6

II — Moment 6

II — Moment 6

IV

IV/II—
Moment 1



MBCI — Document 159 — The Thread of the Covenant

Mikhah (Micah) 6:1-2, 8 | Covenant lawsuit third witness; covenant IV /V-A
conduct defined

Yirmeyahu (Jeremiah) The renewed covenant — Torah written on II — Moment 7

31:31-33 the heart

Yechezkel (Ezekiel) Second witness to the renewed, internalized II — Moment 7

36:26-27 covenant

“I call beaven and earth to witness against you today — I have set before you life and death,
blessing and curse.

Therefore choose life, that you and your offspring may live.”

Devarim (Deuteronomy) 30:19 — The Written Covenant of Yahweh
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