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EVIDENTIARY STANDARD
"One witness shall not rise up against a man... at the mouth of two witnesses, or at the mouth of

three witnesses, shall the matter be established.” — Devarim (Deuteronomy) 19:15

Primary sources: the Pali Canon (Tipitaka); the Dbammapada; Mahayana sutvas including the Heart
Sutra, Diamond Sutra, and Lotus Sutra; the Tibetan Book of the Dead (Bardo Thodol); and scholarly works
including Walpola Rabula's What the Buddhba Taught, Thich Nbat Hanh's writings, and academic
Buddbist Studies scholarship. Sanskrit and Pali terms are defined from the Pali Text Society dictionary and
Buddhist Dictionary (Nyanatiloka).

PART ONE
THE HISTORICAL BUDDHA AND THE ORIGINS OF BUDDHISM

I. SIDDHARTHA GAUTAMA: THE MAN BEHIND THE MOVEMENT

Buddhism traces its origin to Siddhartha Gautama (ca. 563-483 BCE), a prince of the Shakya clan in
what is today southern Nepal. Born into luxury, Siddhartha encountered the 'four sights' that shattered
his sheltered existence — an old man, a sick man, a corpse, and a wandering ascetic — and prompted

him to renounce his royal life in search of liberation from suffering.

A. THE AWAKENING

After six years of extreme asceticism (which he concluded was ineffective), Siddhartha sat beneath a
Bodhi tree in Bodh Gaya and entered deep meditation. According to Buddhist tradition, over the
course of a single night he attained Bodhi — 'Awakening' or 'Enlightenment’ — and became the
Buddha, 'the Awakened One." He spent the remaining 45 years of his life teaching throughout

northern India.




B. THE THREE JEWELS: BUDDHA, DHARMA, SANGHA

Buddhism is structured around three foundational commitments ('taking refuge in the Three Jewels'):

The Buddha: The historical Awakened One as teacher and exemplar — not a god to be

worshipped, but a human being who achieved liberation and showed the path.

The Dharma (87): The teaching — the body of insight the Buddha communicated about the

nature of reality, suffering, and liberation.

The Sangha: The community of practitioners — monks, nuns, and laypeople committed to

following the path.

C. BUDDHISM'S GEOGRAPHIC SPREAD AND DIVERSIFICATION

From India, Buddhism spread through three major trajectories, each developing distinct philosophical

and practice emphases:

1.

3.

Theravada Buddhism ("The Way of the Elders'): Preserved in Sri Lanka, Thailand, Myanmar,
Cambodia — emphasizes the Pali Canon and individual liberation (Arhat path) through strict

practice.

Mahayana Buddhism ("The Great Vehicle'): China, Japan, Korea, Vietham — emphasizes the
Bodhisattva ideal (dedicating one's liberation to the benefit of all beings), the Buddha's

compassionate nature, and a vast cosmology of multiple Buddhas and Bodhisattvas.
Vajrayana Buddhism ("The Diamond Vehicle'): Tibet, Mongolia — esoteric, ritual-intensive

tradition incorporating Tantra, mandalas, mantras, and elaborate visualization practices; the

tradition of the Dalai Lamas.

II. CORE BUDDHIST DOCTRINES: THE FOUNDATIONAL TEACHING

A. THE FOUR NOBLE TRUTHS: THE DIAGNOSTIC FRAMEWORK

The Buddha's first teaching after his awakening — the Dhammacakkappavattana Sutta ('Setting the

Wheel of Dharma in Motion') — presented the Four Noble Truths as a physician's diagnosis of the

human condition:



4. Dukkha (F8 — 'Suffering, Unsatisfactoriness'): All conditioned existence involves inherent
suffering, dissatisfaction, and impermanence. Even pleasant experiences are dukkha because

they cannot last.

5. Samudaya (H¥H&T — 'Origin’): Suffering arises from tanha (craving, thirst) — particularly

craving for sensory pleasure, craving for existence, and craving for non-existence.

6. Nirodha (TARI®T — 'Cessation'): There is a complete cessation of suffering through the

complete cessation of craving — this state is Nirvana.

7. Magga (H39T — "The Path'): The Eightfold Path is the practical route to the cessation of
craving: Right View, Right Intention, Right Speech, Right Action, Right Livelihood, Right
Effort, Right Mindfulness, Right Concentration.

B. THE THREE MARKS OF EXISTENCE
*  Anicca (31faTa — Impermanence): All conditioned things are in constant flux. Nothing in

the physical or mental world has permanent, fixed existence.
¢ Dukkha (GF@ — Suffering): All clinging to impermanent things produces suffering.
* Anatta (3eTd — Non-Self): The most radical Buddhist teaching — there is no permanent,

unchanging self or soul. What we call 'T' is a constantly changing bundle of physical and mental

processes with no fixed essence.

C. SUNYATA: THE MAHAYANA DOCTRINE OF EMPTINESS

The Mahayana philosopher Nagarjuna (ca. 150-250 CE) developed the most philosophically rigorous
expression  of  Buddhist  metaphysics:  Sumyata  (R[#IdT) —  'Emptiness.’  His
Mulamadbyamakakarika ('Root Verses on the Middle Way') argued that all phenomena are 'empty of
inherent existence’ — they have no independent, self-generated being. They arise only in dependence

on causes, conditions, and conceptual frameworks.

The Heart Sutra — perhaps the most recited text in Mahayana Buddhism — declares: 'Form is
emptiness, emptiness is form. Emptiness is not other than form; form is not other than
emptiness.' This is not nihilism — it is the assertion that conventional reality (forms, persons, events)

exists as process and relationship, not as fixed substances.



D. KARMA AND REBIRTH

Buddhism's ethical framework is grounded in Karma (&3) — the law of intentional action and
consequence. Wholesome intentional actions produce beneficial results; unwholesome actions
produce harmful results. These consequences unfold across multiple lifetimes through Samsara

(GHR) — the cycle of rebirth. Liberation (Nirvana) represents the cessation of the rebirth cycle.

Buddhism's doctrine of rebirth is importantly distinct from the Hindu (and Kabbalistic) concept of
soul transmigration: since Buddhism denies a permanent self (Anatta), what 'rebirths’ is not a soul but
a continuity of consciousness — a causal stream of mental factors carrying the karmic imprint of past

actions into a new physical and mental configuration.

III. ESOTERIC BUDDHISM: MANDALAS, MANTRAS, AND THE COSMIC
GEOGRAPHY

A. THE THREE BODIES OF THE BUDDHA (TRIKAYA)
Mahayana Buddhism developed the doctrine of Trikaya (T3T) — the "Three Bodies of the Buddha'

— to explain the different modes of the Buddha's existence:

¢ Dharmakaya (THSTT — 'Truth Body'): The Buddha's ultimate nature — identical with

Sunyata itself, the absolute ground of all reality. Unmanifest, beyond form or concept.

Structurally equivalent to the Kabbalistic Ein Sof and the Sufi Al-Dhat.
* Sambhogakaya (FFAITRIT — 'Enjoyment Body'): The subtle light body of the Buddha

visible to advanced practitioners in meditation — radiating in pure lands beyond our physical

universe. Populated by Bodhisattvas and celestial Buddhas.

¢ Nirmanakaya (TAATOTRR™T — 'Manifestation Body'): The physical human body of Siddhartha
Gautama — the historical incarnation in our world. Other Nirmanakaya Buddhas have

appeared in other times and places.

B. MANDALAS: THE COSMIC MAP



In Vajrayana (Tantric) Buddhism, a Mandala (AUS®) is not merely an artistic form — it is a precise
cosmological diagram representing the palace of a Buddha or deity, and a meditation tool for

transforming the practitioner’s ordinary consciousness into enlightened awareness.
The practice of mandala meditation involves:

*  The practitioner mentally constructs a detailed three-dimensional mandala from its center
outward — palace walls, four gates facing the cardinal directions, lotus petals, concentric circles

of fire, vajra, and lotus.

¢ The practitioner then mentally enters the mandala and dissolves their ordinary identity into

the identity of the central deity — experiencing the deity's enlightened mind directly.
*  Advanced practitioners (

*  Yidams) hold the visualization while maintaining awareness of its empty nature — achieving

the non-dual state where form and emptiness are simultaneous.

C. MANTRAS: SOUND AS COSMIC REALITY

In Esoteric Buddhism, mantras (Sanskrit syllables and phrases) are not prayers to a deity — they are the
literal acoustic embodiment of an enlightened mind-state. The most universally known is Om
Mani Padme Hum (3\-7’ Afor ‘:l_o'\?ff é) — the six-syllable mantra of Avalokitesvara, the Bodhisattva of
compassion. Each syllable is held to purify one of the six realms of existence and one of the six negative
emotions. By chanting, the practitioner is said to literally become the compassion they invoke — not

merely requesting it.

D. INDRA'S NET: THE HOLOGRAPHIC UNIVERSE
The Huayan school of Chinese Buddhism — the tradition that most influenced the Liao Dynasty

described in the research PDF — articulates the nature of reality through the metaphor of Indra's

Net:

Imagine an infinite cosmic net extending in all directions. At every node where threads
intersect hangs a jewel of infinite facets. Each jewel reflects every other jewel in the net — and
within each reflection, every other reflection is also visible, and so on to infinity. No jewel is

'more real’ than another. Every part contains the whole.



This is Huayan's metaphor for dependent co-origination (pratityasamutpada): all phenomena arise in
mutual dependence, interpenetrate completely, and contain one another. The macrocosm is encoded
in the microcosm. It is functionally the most complete description of holographic reality in world
philosophy — and it parallels the Kabbalistic doctrine that every Sefirah contains all ten Sefirot within

itself.

E. THE TIBETAN BOOK OF THE DEAD: THE SOULS JOURNEY THROUGH PARALLEL
DIMENSIONS

The Bardo Thodol (AR T2 N7 _") _ 'Liberation Through Hearing in the Intermediate
State’ — is a Tibetan Buddhist text traditionally attributed to Padmasambhava (8th century CE),
discovered as a 'hidden treasure’ (terma) in the 14th century. It is read aloud to the dying and the

recently deceased to guide the consciousness through the Bardo — the intermediate state between

death and rebirth.
The Bardo Thodol describes three stages after death:

8. Chikhai Bardo: The moment of death — the consciousness encounters a brilliant white light
(the Clear Light of the Dharmakaya). If recognized as one's own true nature, liberation is

immediate. Most beings fail to recognize it and flee into unconsciousness.

9. Chonyid Bardo: Peaceful and wrathful deities appear in sequence — actually projections of the
deceased's own consciousness. Recognition of their empty nature leads to liberation;

non-recognition leads toward rebirth.

10. Sidpa Bardo: The consciousness approaches rebirth, drawn by karmic winds toward one of the

six realms of existence — gods, demi-gods, humans, animals, hungry ghosts, or hell beings.



PART TWO
THE NEW TESTAMENT AND EASTERN PHILOSOPHY

IV. DOES THE NEW TESTAMENT CONTAIN EASTERN PHILOSOPHICAL
INFLUENCE?

The research PDF raises an important historical observation: the New Testament contains
philosophical concepts that resonate with Eastern thought. This is worth examining honestly from a
covenant standpoint — not to validate either the NT or Buddhism as covenant documents, but to

understand what actually happened historically.

A. THE LOGOS DOCTRINE: JOHN 1 AND GREEK-EASTERN SYNTHESIS

The Gospel of John opens: 'In the beginning was the Logos, and the Logos was with God, and
the Logos was God.' The Greek term Logos (Adyog) carries enormous philosophical freight that the
Aramaic-speaking disciples of Yeshua would not have recognized. In Greek philosophy:

*  For Heraclitus (ca. 500 BCE), Logos was the rational principle underlying all change in the

universe.
¢ For the Stoics, Logos was the divine rational fire pervading and governing all of reality.

*  For Philo of Alexandria (20 BCE-50 CE) — a Jewish philosopher who synthesized Hebrew
scripture with Greek philosophy — the Logos was the intermediary between the transcendent
God and the physical creation: the 'firstborn Son of God,' the 'image of God,' through whom

creation was made.

The author of the Gospel of John was writing in a Hellenistic environment saturated with Logos
theology — and deliberately used this Stoic/Philonic term as the interpretive framework for
understanding Yeshua. This is not Eastern influence per se — it is Hellenistic philosophical influence

of the same type that shaped Kabbalah and Christian mysticism.



B. THE POSSIBLE INDIA CONNECTION: HISTORICAL THEORIES

Several scholars — including Holger Kersten (Jesus Lived in India) and Elaine Pagels (in different

context) — have proposed that Yeshua may have had exposure to Buddhist or Hindu ideas, either

through trade routes connecting the ancient Near East to India, or through the presence of Indian

merchants and philosophers in Alexandria.

These theories remain speculative and have not been established by mainstream scholarship. The Dead

Sea Scrolls community (Essenes) — whose texts share significant vocabulary with early Christianity —

had no demonstrable Buddhist connection. The parallels between Buddhist and NT teaching are more

likely explained by:

11.

12.

13.

Common human moral wisdom — the 'Golden Rule’ equivalents appear in virtually every
major ethical tradition (Confucianism, Hinduism, Stoicism, Hillel's formulation in the

Talmud) precisely because basic moral perception is available to all image-bearers of Yahweh.

The common Hellenistic intellectual environment — Stoic philosophy, Platonic metaphysics,
and Pythagorean number mysticism provided a shared vocabulary that influenced both

Buddhism's Greek-speaking commentators and the Hellenistic Jewish writers of the N'T.

The universal human experience of suffering, impermanence, and the longing for
transcendence — experiences that Yahweh built into human existence and which every

religious tradition addresses.

C. SPECIFIC PARALLELS: HONEST COMPARISON

The following parallels between Buddhist teaching and NT passages are genuine and worth

acknowledging — while clarifying their different frameworks:

Matthew 6:19-20 ('Do not store up treasures on earth... but store up treasures in heaven') and
the Buddhist teaching on non-attachment to material possessions (dana/generosity,
non-clinging) both address the liberation that comes from releasing material craving. However,
the N'T grounds this in eschatological covenant faithfulness to Yahweh; Buddhism grounds it

in the reduction of suffering through eliminating tanha.

Matthew 5:44 ('Love your enemies') and the Buddhist Metta (loving-kindness) meditation

practice both call for extending goodwill without discrimination. The NT grounds this in the



character of Yahweh who 'makes His sun rise on the evil and the good'; Buddhism grounds this

in the cultivation of a mind-state that reduces suffering for all beings.

The concept of 'rebirth’ in John 3:3 ("You must be born again/from above') versus Buddhist
rebirth: these are completely different concepts. Yeshua's statement uses a metaphor of spiritual
transformation within one's current life; Buddhist rebirth is literal cosmic recycling of karmic

continuity across multiple physical lifetimes.

The servant leadership model of Yeshua (Mark 10:43-45) and the Bodhisattva vow (the
Mahayana ideal of postponing one's own liberation to serve all sentient beings until all are
liberated) share a structural ethic of self-transcendence. However, the Bodhisattva path is

self-generated; the N'T servant model is covenant-grounded.



PART THREE
COVENANT ANALYSIS

V. THE TANAKH STANDARD APPLIED TO BUDDHISM

A. THE GOD QLJESTION: BUDDHISM'S 'SKILLFUL SILENCE’

The most fundamental difference between Buddhism and the covenant is this: the Tanakh is built on
the existence of a personal, relational, speaking, acting, covenant-making Creator God — Yahweh.
Buddhism, in its original Theravada form, is agnostic about the existence of a creator God. The
Buddha famously declared certain questions 'unanswered' (avyakata) and 'set aside’ as not conducive
to liberation: Does the universe have a beginning? Does the self survive death? Is there a creator God?

These were not denied — they were considered unanswerable and distracting.

From a covenant standpoint, this represents a fundamental epistemological departure. The Tanakh is
revelation — Yahweh speaking definitively about His own existence, character, and covenant.
Buddhism is investigation — the human mind systematically examining the nature of experience from
the inside. These are not simply different answers to the same question — they are different types of

activity entirely.

Bereishit (Genesis) 1:1 — In the beginning Elohim created the beavens and the earth.

Shemot (Exodus) 3:14 — And Elohim said to Moshe, T AM WHO I AM (Ebyeh Asher
hyeb).’ And He said, 'Say this to the people of Yisrael: I AM has sent me to you.’

The Tanakh does not present the existence of Yahweh as a proposition open to human investigation.

It presents it as the foundational reality from which everything else is understood.

B. THE ANATTA PROBLEM: NO PERMANENT SELF VS. THE COVENANT SELF
Buddhism's doctrine of Anatta (Non-Self) — that there is no permanent, fixed self or soul — stands in

direct tension with the Tanakh's understanding of human personhood. The covenant presents:



Bereishit (Genesis) 2:7 — Then Yahweh Elobim formed the man of dust from the
\ground and breathed into his nostrils the breath of life, and the man became a living
creature (nefesh chayab).

Kohelet (Ecclesiastes) 12:7 — And the dust returns to the earth as it was, and the
spirit (ruach) returns to Elohim who gave it.

The Tanakh presents a human being as a nefesh chayabh — a living soul — whose existence is
personal, identified, and covenantally accountable. The 7#ach returns to Yahweh — but it returns as a
specific individual spirit. The covenant is built on personal identity: Avraham is Avraham; Moshe is
Moshe; Dawid is Dawid. Covenant accountability — the blessing and the curse of Devarim 28-30 —

requires a persistent personal self to whom promises and consequences apply.

The Buddhist dissolution of the personal self into a stream of impersonal mental processes is
philosophically sophisticated — but it undermines the foundation of covenant relationship. Yahweh

does not make covenant with a process. He makes covenant with persons.

C. KARMA AND REBIRTH VS. COVENANT ACCOUNTABILITY
Buddhism's karma-and-rebirth framework provides a comprehensive system of moral cause-and-eftect
across multiple lifetimes. It is internally coherent and motivates ethical behavior. But it differs

fundamentally from the Tanakh's covenant accountability structure:

14. Karma is impersonal — it is a natural law of cause and effect operating without a personal
divine judgment. The Tanakh's accountability is personal — Yahweh the covenant-keeper

evaluating faithfulness and responding accordingly.

15. Rebirth across multiple lifetimes contradicts the Tanakh's consistent one-directional human
journey (Bereishit 2:7; Kohelet 12:7). The Tanakh provides no framework for karmic recycling

— one life, one death, one accountability before Yahweh.

16. The goal of liberation from the rebirth cycle (Nirvana as extinguishing of self/craving)
contrasts with the Tanakh's goal of covenant flourishing — not escape from existence but

renewed, redeemed existence in right relationship with Yahweh and one another.

D. WHAT BUDDHISM GOT RIGHT: GENUINE INSIGHTS FROM THE UNIVERSAL WITNESS



Intellectual covenant honesty requires identifying where Buddhism's insights align with genuine

Tanakh truth — not to validate Buddhism's framework, but to recognize Yahweh's universal witness

at work:

17.

18.

19.

20.

21.

22.

The Four Noble Truths and human suftering: The Tanakh is brutally honest about dukkha.
Bereishit 3 records the entrance of pain, toil, and death. Kohelet explores impermanence and
the vanity of earthly pursuits with extraordinary depth. Iyov (Job) is the most sustained
examination of suffering in world literature. Buddhism named the reality the Tanakh also

names.

Non-attachment to material accumulation: Kohelet 5:10 ("He who loves money will not be
satisfied with money..."), Mishlei (Proverbs) 11:28, and the Torah's economic laws governing

Jubilee land release all address the destructive nature of clinging to material wealth.

Mindful attention to the present moment: Devarim 6:6-9 commands that the Torah 'be on
your heart' — present, active, alive in the immediate moment of life. Tehillim 46:10 ('Be still
and know that I am Elohim') calls for precisely the quality of present-moment awareness that

Buddhist mindfulness cultivates.

The impermanence of earthly things: "Vanity of vanities, all is vanity' (Kohelet 1:2) — the
Tanakh's clearest statement of anicca. The great Preacher of Kohelet explored impermanence

with the rigor and honesty of a Buddhist philosopher.

Compassion as a practice, not merely a sentiment: Vayikra (Leviticus) 19:18 ('Love your
neighbor as yourself’) and the Buddhist Metta/Karuna (loving-kindness/compassion) practices
both demand that care for others be actively cultivated — not merely felt.

The discipline of the mind: 'Guard your heart with all diligence, for from it flow the springs of
life' (Mishlei 4:23). The Torah's call to lex ordi (disciplined practice) and the Buddhist path of
mental cultivation address the same reality: the untrained mind is the source of its own

suffering.

E. WHERE BUDDHISM AND THE COVENANT PART WAYS DECISIVELY

23.

The absence of a personal Creator God: The covenant's entire structure depends on the
existence of Yahweh as personal, speaking, acting, and covenant-making. Buddhism's silence on

this point is not merely a different answer — it removes the foundation the covenant stands on.



24. Meditation as the path to liberation: The Eightfold Path's 'Right Concentration' involves
entering progressively deeper meditative absorption states (Jhana) to achieve liberation from
craving. Devarim 18:9-14 prohibits technique-based access to altered spiritual states. The
purpose (liberation from suffering rather than spirit-world access) differs from shamanic
practice — but the method (technique-induced altered consciousness) overlaps with the

prohibited category.

25. The Mandala visualization practices of Vajrayana Buddhism: Mentally constructing a divine
palace, assuming the identity of a deity, and dissolving one's personal identity into that deity's
enlightened mind crosses the Tanakh's prohibition against spiritual identity-transfer and the

creation of divine images (Devarim 5:8-9).

26. The veneration of Bodhisattvas and celestial Buddhas: In Mahayana and Vajrayana practice,
Bodhisattvas like Avalokitesvara (Kwan Yin) and Tara are invoked for compassion, protection,
and guidance. This functions identically to saint veneration in Catholicism and Sufi saint
invocation — both of which the Tanakh prohibits as seeking divine intermediaries outside the

covenant.

27. Nirvana as the cessation of self: The Tanakh's eschatological hope is not the extinction of
personal existence — it is the renewal and fullness of covenant existence. Yeshayahu 65:17-25
describes the new creation as a world of meaningful work, long life, and flourishing

community — not absorption into undifferentiated consciousness.

F. ZEN BUDDHISM: THE KOAN AND THE CRASHING OF THE MIND
Zen Buddhism (the Japanese form of Chinese Chan Buddhism) developed a distinctive approach to
awakening: the Koan (/A%%) — an apparently paradoxical question or statement given to a student to

meditate upon until the analytical mind 'crashes’ and a direct, non-conceptual insight breaks through.

Classic Koans: "What is the sound of one hand clapping?' "What was your face before your parents were

born?' 'If you meet the Buddha on the road, kill him.’

The Koan's function is identical to what the PDF research describes: overwhelming the analytical ego
to force a shift into non-dual awareness. The same mechanism underlies Kabbalistic Yichudim, Sufi
Dhikr, and Hesychast breath-prayer — human technique designed to break the analytical mind's grip

and access a different mode of consciousness.



The covenant's response: Yahweh is not found by crashing the human mind through technique. He is
found through covenant faithfulness and sincere prayer. 'Call to Me and I will answer you, and will tell
you great and hidden things that you have not known' (Yirmeyahu/Jeremiah 33:3). The initiative is
Yahweh's — the human being calls, and Yahweh answers. The revelation comes from outside the

human mind, not from within it.



PART FOUR
THE MASTER QUESTION: IS IT FROM YAHWEH?

VI. THE FINAL COVENANT ANSWER TO THE SERIES QUESTION

The PDF research asks the question that has driven this entire series: "If the eastern religion is older,
is it from Yahbweb?' Having examined Kabbalah, Christian Mysticism, Islamic Sufism, Native
American Spirituality, and Buddhism, the covenant is now in a position to give a full and honest

answer.

A. THE AGE ARGUMENT EXAMINED

Buddhism (ca. 500 BCE) predates the completion of the Hebrew canon by only a century or so (the
final prophetic books, Malachi and possibly Daniel in their final form, ca. 450-165 BCE). Hinduism,
from which Buddhism emerged, is significantly older — with the Rig Veda dated to approximately
1500 BCE and oral traditions older still. The Indus Valley civilization had developed spiritual practices
by 3000 BCE.

But the Tanakh's answer to 'is older better?’ begins not in 1500 BCE but in Bereishit 1:1: 'In the
beginning Elobim created the heavens and the earth. Yahweh precedes all of it. His
self-disclosure in creation (Tehillim 19:1-4) preceded every human religion. His covenant with Noach
(Bereishit 9) preceded every nation. His image stamped on every human being (Bereishit 1:27)

preceded every cultural tradition.

B. THE UNIVERSAL WITNESS FRAMEWORK: WHAT IT EXPLAINS

The extraordinary convergence between these diverse mystical traditions — examined across five
documents in this series — is not adequately explained by coincidence or by the hypothesis that they all
share a common Neoplatonic source (though the text-based traditions do). The convergences include
traditions (Native American, early Buddhist) that had no contact with Neoplatonism. They must be

explained at a deeper level.



Bereishit (Genesis) 1:26—27 — So Elohim created man in His own image, in the image
of Elohim He created him.

Tehillim (Psalms) 19:1—4 — The heavens declare the glory of El... Their voice goes out
through all the earth, and their words to the end of the world.

Devarim (Deuteronomy) 32:8 — When the Most High gave to the nations their
inberitance, when He divided mankind, He fixed the borders of the peoples...

Every human being, regardless of culture, carries the ¢zzelem Elohim — the image of Elohim. Every
human being lives in a creation that speaks continuously of its Maker (Tehillim 19). Every human
culture exists within a providential framework Yahweh Himself established (Devarim 32:8). These
realities mean that wherever any human being, anywhere on earth, earnestly seeks to understand the
nature of reality, the source of suffering, the foundation of ethics, or the character of the divine — they
will encounter genuine truths, because Yahweh has built His witness into the very structure of human

existence and the natural world.

This is why every major tradition in this series has discovered: the infinite nature of the divine, the
problem of human suffering and ego, the interconnectedness of all life, the sacredness of the present
moment, the importance of ethical community, and the possibility of transformation. These are not
foreign inventions — they are the natural outputs of human beings made in the image of a God who is

infinite, just, compassionate, interconnected with His creation, present, and transformative.

C. WHAT UNIVERSAL WITNESS DOES NOT MEAN

The universal witness does not mean:

28. That all paths lead to the same destination. The Tanakh is explicit: Yahweh revealed specific
covenant terms through specific prophets in specific historical contexts. The covenant path is
not one among many equivalent options — it is the revealed standard against which all other

paths are measured.

29. That any system not derived from the Tanakh is equally valid. The covenant provides the

framework; universal witness provides the raw material that awaits covenant illumination.



30.

That the prohibited practices embedded in these traditions become acceptable because they
occur in sincere religious contexts. Sincerity does not transform a prohibited practice into an

acceptable one (Devarim 13:1-4).

D. WHAT UNIVERSAL WITNESS DOES MEAN

31.

32.

33.

34.

Yahweh has not abandoned any people. Every nation has received genuine evidence of the

Creator through creation, conscience, and the imago Dei. No culture begins from zero.

The truths embedded in other traditions are Yahweh's truths recognized dimly — like a
reflection in a bronze mirror. They are not falschoods; they are partial glimpses awaiting the

tull light of the covenant.

The covenant's call to all nations (Yeshayahu 2:2-4, 56:7, Zechariah 14:16) is not a call to
abandon all prior wisdom — it is a call to bring that wisdom into alignment with the revealed
standard. The Buddhist's profound insight into suftering and the nature of the mind, the
Indigenous person's reverence for creation, the Sufi's authentic longing for the divine — all of

this finds its true home in the covenant, not its destruction.

The reach of this covenant study series — to Judaism, Christianity, Islam, Indigenous
traditions, and Eastern philosophy simultaneously — reflects the covenant's own universal
horizon: Yahweh is not the God of one religion. He is the God of all creation. His covenant is
the invitation to all peoples. "My house shall be called a house of prayer for all peoples'

(Yeshayahu 56:7).



PART FIVE
COVENANT VERDICT

VII. THREE-WITNESS STANDARD APPLIED

TEACHING / CLAIM

COVENANT WITNESSES

VERDICT

All conditioned existence involves
suffering and impermanence

(Dukkba, Anicca)

Bereishit 3 (suffering enters through
covenant violation); Kobelet 1:2
(‘vanity of vanities); Iyov — the most
sustained exploration of suffering in
scripture

CONFIRMED — The Tanakh
fully affirms the reality of
suffering and impermanence in a
world awaiting covenant
restoration

Craving and ego-attachment are the
root of buman suffering

Mishler 11:28 (trust in riches produces
fall); Kobelet 5:10 (money never
satisfies); Yirmeyabu 17:9 (‘the beart is
deceitful above all things'); the Torah's
structuring of desire through
commandment

CONFIRMED — The covenant
fully recognizes ego-craving as the
engine of human destruction

Compassion, non-violence, and
loving-kindness should be actively
cultivated

Vayikra 19:18 ("love your neighbor as
yourself'); Mikha 6:8 (‘do justice, love

kindness'); Yeshayabu 58:6-7 (the true
fast); Mishlei 12:10 (‘a righteous man
cares for the needs of bis animal)

CONFIRMED — The covenant's
ethical core aligns with
Buddhism’s ethical framework at
this fundamental level

There is no permanent, individual self
— Anatta (Non-Self)

Bereishit 2:7 (the living soul — nefesh
chayah — as a specific, identifiable
entity); Kobelet 12:7 (the spirit returns
to Elobim who gave it — as a specific
spirit); covenant accountability
requires a persistent personal self

FAILED — The covenant's
relational and accountability
framework depends on personal
identity that Buddhist Anatta
dissolves

The rebirth cycle (Samsara) governs
human existence across multiple
lifetimes

Bereishit 2:7; Kobelet 12:7: Tehillim
146:4 — all presenting a
one-directional journey; no Tanakh
text presents karmic rebirth as part of
the created order

FAILED — Three Tanakh
witnesses establish a
one-directional human journey
without rebirth

Mandala visualization, deity yoga,
and identity dissolution are legitimate
spz'rz'tuﬂl Practices

Devarim 5:8-9 (no carved image or
likeness of divine beings); Devarim
18:9-14 (probibited technigue-based
altered-state access); the covenant
probibits assuming divine identities

FAILED — Both the image
prohibition and the divination
prohibition apply




Nirvana as the extinguishing of the
self-process is the highest spiritual goal

Yeshayabu 65:17-25 (the new creation
— meaningful work, flourishing
community, enduring personal
identity); Bereishit 1:31 (creation is
very good — physical existence is not to

be escaped but redeemed)

FAILED — The Tanakh's
eschatological hope is covenantal
renewal of existence, not
dissolution of personal existence

The NT contains genuine Eastern
philosophical influence suggesting a

common divine source

The Hellenistic intellectual
environment (Stoic Logos, Platonic
forms, Pythagorean number) provides
adequate explanation; the imago Dei
and universal witness (Tebillim 19)
explain convergent moral insights
without requiving Eastern
transmission

UNCONFIRMED —
Convergences are better explained
by common Creator and shared
Hellenistic environment than by
direct Eastern influence

The age of Eastern traditions (older
than Torah) indicates they are from
Yahweb

Bereishit 1:1 (Yahweb precedes all
human traditions); Devarim 13:1-4
(alignment with covenant, not
antiquity, is the standard); Tebillim
19:1-4 (Yahweb's witness precedes all
buman religious response to it)

FAILED — Yahweh precedes all
traditions; the test is covenant
alignment, not chronological
priority

THE FINAL COVENANT CONCLUSION

Buddhism is the most philosophically rigorous system examined in this series — and one of the

most honest. Its analysis of suffering, impermanence, and the destructive nature of ego-craving is

extraordinary in depth and precision. Its ethical demands — compassion for all beings,

disciplined attention, non-violence — reflect genuine moral perception. Its recognition that the

human mind, left to itself, generates its own suffering through craving and delusion touches

something the Tanakh fully affirms.

But Buddhism reaches these genuine insights through systematic introspective investigation —

and its conclusions, however brilliant, are limited to what the human mind can discover about

itself and the created order from the inside. The covenant is Yahweh speaking from the outside

— entering human history, naming Himself, making covenant, and disclosing the nature of

reality that no amount of meditation can generate from within.




The answer to the series question — 'Is it from Yahweh?' — is this: The truths embedded in
Buddhism are from Yahweh, because all truth is from Yahweh. The framework in which
those truths are embedded is from the human search — profound, sincere, and partially
successful, but incomplete. The method by which Buddhism discovers those truths
(systematic self-investigation) differs fundamentally from how Yahweh reveals Himself
(covenant disclosure through prophets and the created order). And the conclusions
Buddhism draws from those truths (no personal God, no persistent self, Nirvana as

dissolution) depart from what Yahweh has declared about the nature of reality.

The Buddhist, the Sufi, the Kabbalist, the Christian mystic, the Vision Quest seeker, the Whirling
Dervish — all were looking for the same thing. They were looking for Yahweh. Not every one of
them would use that name. But the infinite, the transcendent, the ground of being, the source of
compassion, the One in whom suftering finds its answer — this is what every mystical tradition
across human history has been reaching for. And Yahweh has not hidden Himself. He has

spoken. He has made covenant. His Name is known. His Torah is given. His door is open.

"You will seek Me and find Me, when you seek Me with all your heart. I will be found by
you, declares Yahweh.” — Yirmeyahu (Jeremiah) 29:13—14

This is the covenant's word to every seeker in every tradition: You were right to seek. You are

closer than you know. Come home to the covenant.
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