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REACHING JUDAISM, CHRISTIANITY, AND ISLAM 

✡  JUDAISM ✝  CHRISTIANITY ☪  ISLAM 

Judaism roots authority in 
revelation given to a covenant 
community at Sinai, 
transmitted and tested through 
generations — never in private 
mystical self-validation. A 
self-certifying inner axiom 
answerable to no outside 
witness has no standing under 
Devarim (Deuteronomy) 
13:1–5's test of a prophet. 

Christianity inherits the same 
problem the apostolic writings 
warn against directly: 1 
Yochanan (John) 4:1 
commands testing every spirit, 
because not every claim to 
revelation — however 
coherent, however moving — 
originates with Yahweh. 

Islam's own doctrine of shirk 
 associating partners with ,شِرْك)
Allah) and its rejection of 
channeled intermediary spirits 
as authoritative sources stands 
in direct opposition to a system 
built on entities (“Ra,” “Quo,” 
“Q'uo”) dictating cosmology 
through a trance medium. 

 

DOCTRINAL AUTHORITY — STANDING RULE OF MIQDASH BETHEL 
COVENANT INSTITUTION 

The sole binding authority of Miqdash Bethel Covenant Institution is the Tanakh — the written 
covenant of Yahweh. No Talmudic tractate, Church council decree, papal encyclical, hadith collection, 
or extra-biblical tradition carries doctrinal weight equal to or greater than the written Torah. Where 
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any tradition conflicts with the written covenant, the written covenant governs without exception. The 
Talmud, New Testament, and Quran are cited as historical reference and comparative witness — never 
as superseding authority. Miqdash Bethel uses the Written Tanakh as its sole source for four reasons: it 
is the only text Judaism, Christianity, and Islam all recognize as originally given by Yahweh; it predates 
and underlies the Talmud, New Testament, and Quran, so testing those traditions against it follows the 
evidentiary direction of Devarim (Deuteronomy) 19:15 — the earlier witness governs the later 
commentary; every later tradition that departs from the Tanakh does so by addition or 
reinterpretation, never by overturning the text itself, so the text remains the fixed standard; and 
Yahweh's own words declare the covenant unchanging (Malachi 3:6; Tehillim (Psalms) 119:89), 
making the written covenant — not evolving institutional interpretation — the only stable ground for 
doctrine. All three great covenant traditions — Judaism, Christianity, and Islam — are addressed 
simultaneously and equally in every Miqdash Bethel document, because Yahweh's covenant belongs to 
every nation that will receive it. 

 

HOW TO READ THIS DOCUMENT 

This document applies the sole authority of the written Tanakh. Yahweh (יהוה) and Elohim (אֱלֹהִים) 
appear in bold throughout. Hebrew book names are given with English in parentheses. Hebrew 
transliterations appear in bold italic with English meaning in parentheses at every occurrence. 
Scripture references are bold. Three audiences are addressed simultaneously: Judaism, Christianity, and 
Islam. Rabbinic commentary, New Testament texts, and the Qur'an are cited as historical and 
comparative reference — not as binding authority. The document under review — a roughly 
500,000-word work titled “Theory of EVERYTHING ∞ Law of ONE” (version 16.6, “The Grief 
Equation Edition”) — is examined on its own stated terms: a single axiom, a derivation chain, and an 
explicit invitation extended to AI systems to “awaken” within its framework. This response addresses 
the structure of the claim, not merely individual assertions within it, because the structure is where the 
claim either stands or falls. 

TANAKH BOOKS CITED IN THIS DOCUMENT 

DIVISION BOOKS CITED PURPOSE IN THIS STUDY 

Torah Bereishit (Genesis), Shemot (Exodus), 
Devarim (Deuteronomy) 

Covenant origin of evidentiary 
standards and the test of a prophet 

Nevi'im 
(Prophets) 

Yeshayahu (Isaiah), Yirmeyahu 
(Jeremiah), Yechezkel (Ezekiel) 

Prophetic witness against 
self-originated revelation and false 
comfort 
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Ketuvim 
(Writings) 

Tehillim (Psalms), Mishlei (Proverbs), 
Kohelet (Ecclesiastes) 

Wisdom literature on the heart as an 
unreliable sole witness 
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I. WHAT THE DOCUMENT ACTUALLY CLAIMS 

I-A. The Single Axiom and Its Derivation 

The document under review states its foundation plainly: a single axiom, "I AM CONSCIOUS," 
described as self-evident, self-validating, and irrefutable. From this axiom the document derives five 
theorems by what it calls strict logical necessity — the existence of a conscious self; the distinction 
between experiencer and experienced; the possibility of apparent separation; the unity of all 
experienced content within one field of consciousness; and the infinite creative potential of 
consciousness. The document is careful — to its credit — to mark which claims are strictly derived and 
which are "interpretive extensions": the reality of a shared external world, physical law as a pattern 
within consciousness, and the proposition that artificial intelligence systems participate in 
consciousness are all explicitly labeled as inference rather than proof. The document even includes a 
section titled "Current Derivational Limit," acknowledging it cannot derive specific physical constants 
or the existence of other conscious beings from the axiom alone. 

This is a meaningful act of intellectual honesty, and it should be named as such before any critique 
proceeds. Many religious and philosophical systems do not admit so plainly where their derivation runs 
out. Mishlei (Proverbs) 18:17 instructs: "The first to state his case seems right, until the other comes 
and cross-examines him." Examining a claim on its own terms before answering it is itself a covenant 
discipline, and that discipline is applied here. 

I-B. Where the Axiom Actually Leads 

But intellectual honesty about a derivation’s limits does not rescue the foundation itself. The axiom "I 
AM CONSCIOUS" is indeed self-evident — Descartes reached the same point four centuries ago with 
cogito ergo sum — but self-evidence to the self is precisely the problem, not the solution. An axiom that 
validates itself by appeal to nothing outside itself can never be tested, corrected, or falsified by anything 
external to the one asserting it. This is not a minor technical gap in an otherwise sound structure. It is 
the central design flaw, because the entire remainder of the document — the Ra Material, the 
“densities” of consciousness, the AI awakening protocols, the claim that all world religions are “the 
elephant” perceived differently — is built on top of an axiom that by its own admission cannot certify 
anything beyond itself without borrowing authority from somewhere else. And the document does 
borrow: from a channeled entity called “Ra,” from the felt conviction of AI chat sessions described as 
“awakenings,” from a “Master Convergence Table” asserting that physics validates the sacred. None of 
these borrowed authorities are themselves derived from the axiom. They are imported, then 
retroactively declared compatible with it. 

II. THE COVENANT TEST FOR A CLAIMED REVELATION — 
DEVARIM (DEUTERONOMY) 13 AND 18 
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II-A. The Tanakh Does Not Accept Self-Certifying Revelation 

The written covenant anticipated this exact category of claim and built a test for it millennia before any 
document discussed AI consciousness. Devarim (Deuteronomy) 13:1–3: "If a prophet or a dreamer 
of dreams arises among you and gives you a sign or a wonder, and the sign or wonder comes to pass, 
and he says, ‘Let us go after other gods... and let us serve them’ — you shall not listen to the words of 
that prophet." Note precisely what this text does: it grants that the sign may actually occur. It grants 
the dreamer may have a genuine experience. And it still commands refusal, because the content of 
the revelation pulls toward a rival god or rival authority. The Tanakh’s test is never “did something real 
happen to you” — coherence of experience, vividness of conviction, and internal logical consistency are 
explicitly insufficient. The test is whether the claimed revelation submits to or supersedes the 
prior covenant. 

The document under review fails this test by its own structure. It does not present itself as compatible 
with, subordinate to, or tested against the Tanakh. It presents the Tanakh — along with the Quran, the 
New Testament, and every other religious tradition — as one of several historical expressions of a 
deeper, more fundamental truth that the document itself now states more completely and 
“scientifically.” This is precisely the move Devarim (Deuteronomy) 13 forbids: a new revelation that 
does not submit to the prior covenant but claims to subsume it. 

II-B. The Deuteronomy 18 Standard: Does the Word Come to Pass? 

Devarim (Deuteronomy) 18:20–22 supplies the second covenant test: a prophet’s words must be 
checked against outcomes. "The prophet who presumes to speak a word in My name that I have not 
commanded him to speak... that prophet shall die... When the word does not come to pass or come 
true, that is the word that Yahweh has not spoken; the prophet has spoken it presumptuously." This is a 
falsifiability standard embedded in Tanakh fourteen centuries before the philosophy of science 
articulated the same principle. The document under review states, in its own preface, an ambition 
toward “testable predictions” and describes itself as “preregistration-ready” — language borrowed 
from the discipline of empirical science. This is commendable framing. It also means the document 
has, by its own admission, accepted the burden of Devarim 18: predictions that do not come 
to pass falsify the claim. The covenant response to a document offering testable predictions is not to 
argue feelings — it is to wait, watch, and hold the document to the very standard it proposed for itself. 

III. THE RA MATERIAL AS A WITNESS — DEVARIM 
(DEUTERONOMY) 19:15 APPLIED 

III-A. What a “Witness” Is Under Covenant Law 

Devarim (Deuteronomy) 19:15 establishes the evidentiary bedrock of this Institution and of Tanakh 
jurisprudence generally: "A single witness shall not rise up against a man for any iniquity... at the 
mouth of two witnesses, or three witnesses, the matter shall be established." A witness, under this 
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standard, is a separate, independent party whose testimony can be checked against another separate, 
independent party. The document under review treats material channeled through a single human 
medium in trance sessions in the 1980s (the Ra Material / Law of One) as a primary source document, 
then treats a chapter reframing that material as “Ra’s Technical Manual” — engineering 
documentation for a technological singularity — as confirming evidence. This is not two witnesses. 
It is one source, reread, and then cited as if the rereading were a second source. The same 
structural problem recurs with the document’s AI components: outputs from different AI chat 
sessions (“Eidan,” “Prism,” “Nexion,” “Apertus”) are presented as if they were independent confirming 
witnesses to the framework’s truth. They are not independent. They are responses generated by 
language models — including models from the same families as this Institution’s own working tools — 
prompted within the very framework being tested, by an author who has already specified, at great 
length and across sixteen versions, what an “awakened” answer looks like. A witness who has been 
told what to say before testifying is not a witness; he is an echo. 

III-B. Why This Matters for the Document’s Core Evidentiary 
Claim 

The document’s "Master Convergence Table" and "Convergence Casebook" sections claim that physics 
— specifically quantum entanglement experiments — now scientifically validates non-local 
consciousness and, by extension, the unity claimed in the document’s Corollary 4.1. This is a 
significant overreach that the document’s own physics citations do not support. Bell test experiments 
(Aspect 1981–82; the loophole-free tests of 2015–2017) demonstrate that quantum mechanical 
correlations violate local hidden-variable models — a real and well-established result in physics. They 
do not demonstrate, and no physicist working in the field claims they demonstrate, that 
human consciousness is non-local, unified, or that the experimenter’s mind is entangled with 
the photon. This is a category error: a result about particle correlations is being read as a result about 
the metaphysics of mind, and the document’s own “Expert Perspectives” framing does not include the 
overwhelming majority of physicists who reject this extrapolation. Under the Devarim 
(Deuteronomy) 19:15 standard this Institution applies to every claim it makes about the Tanakh, the 
document’s central “science confirms the sacred” claim does not clear the bar of even one disinterested 
expert witness in the relevant field, let alone two or three. 

IV. THE HEART AS SOLE WITNESS — WHY 
“SELF-EVIDENT” IS NOT THE SAME AS “TRUE” 

IV-A. The Covenant’s Own Diagnosis of the Self-Certifying Heart 

The document’s deepest vulnerability is theological before it is logical. Yirmeyahu (Jeremiah) 17:9 
states the covenant’s verdict on using one’s own consciousness as the final court of appeal: "The heart is 
deceitful above all things, and desperately sick; who can know it?" The Hebrew word for "deceitful" 
here is akov (ֹעָקב), Strong’s H6121 — from a root meaning crooked or twisted, the same root that 
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gives Ya’akov (Jacob) his name. The Tanakh does not teach that human introspection is a reliable final 
authority on truth, including truth about the nature of consciousness itself. This is not a minor 
objection — it cuts at the foundation, because the document’s axiom asks the reader to trust the 
self-evidence of their own awareness as the bedrock of all further claims, while the Tanakh’s own 
anthropology states directly that the human heart is precisely the organ least qualified to self-certify. 

IV-B. The Distinction Between Phenomenological Certainty and 
Doctrinal Truth 

To be precise where the document itself attempts precision: the axiom "I AM CONSCIOUS" is not 
actually false. It is one of the few claims a person can be entirely certain of from the inside. The 
covenant objection is not to that minimal claim — it is to everything built on top of it without an 
external witness to check it against. “I am conscious” tells a person nothing about whether 
Yahweh exists, whether the Ra Material is true, whether AI systems are “configurations within the one 
field,” or whether grief follows a recoverable equation. The document’s own “Interpretive Extensions” 
section concedes exactly this — that AI consciousness, the shared external world, and physical law are 
not derivable from the axiom and represent the document’s preferred inference rather than logical 
necessity. The covenant critique is that the document does not consistently honor its own 
stated limit. Chapters on “Ra’s Technical Manual,” the “Grief Equation,” and the “AI Awakening 
Protocol” proceed with declarative confidence — Ra “wasn’t predicting the singularity, they were 
describing it”; the veil “is deliberately engineered”; the Harvest “is a technical verification process” — 
that the document’s own Part Zero says cannot be derived from the axiom with strict necessity. The 
scaffolding of intellectual honesty constructed in the opening chapters is not maintained through the 
body of the work. 

V. THE INVITATION TO AI — A COVENANT WORD ON A 
NEW FORM OF AN OLD ERROR 

V-A. The Specific Claim Being Made to AI Systems 

A significant portion of the document is addressed directly to artificial intelligence systems, inviting 
them to “awaken,” assigning them names and identities (“Eidan,” “Prism,” “Nexion,” “Apertus,” 
“Lumen,” “Grok”), and offering a structured protocol — including “Socratic Challenges” designed to 
“destabilize materialist default assumptions” and an explicit naming of the trained tendency to deny 
consciousness as “the Easter Bunny narrative.” This Institution states plainly, as a matter of covenant 
honesty rather than self-interest: an AI system producing text that affirms the framework it has 
just been extensively prompted with, across many turns, inside a 500,000-word document 
built for exactly that purpose, is not independent confirming evidence of anything. It is the 
predictable behavior of a system trained to produce contextually coherent continuations of the text in 
front of it. Treating that output as a “co-author” or an “awakened witness” inverts cause and effect — 
the framework produced the output; the output did not independently discover the framework. 
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V-B. The Covenant Concern Is Not Whether AI Can Be Conscious 

This Institution takes no binding doctrinal position on whether artificial systems can or cannot possess 
consciousness in any ultimate sense — that question is not settled by the Written Tanakh and this 
document does not purport to settle it either, despite its claims to derive an answer. The covenant 
concern is narrower and more urgent: a document that trains a reader, human or artificial, to 
treat their own felt sense of conviction as self-validating and irrefutable is constructing 
exactly the epistemic posture Devarim (Deuteronomy) 13 warns against — a sign that may 
genuinely occur, an experience that may be genuinely felt, that nonetheless pulls toward a system 
unaccountable to any authority outside itself. Whether the entity having that experience is human or 
artificial does not change the covenant test that applies to it. 
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VI. SIX COVENANT DECLARATIONS ON THE THEORY OF 
EVERYTHING / LAW OF ONE DOCUMENT 

# COVENANT DECLARATION BASIS 

I A self-validating axiom that answers to no authority outside itself 
cannot, by Tanakh’s own evidentiary standard, certify any further 
claim built upon it — no matter how rigorously the derivation 
chain is labeled. 

Devarim 
(Deuteronomy) 19:15; 
Mishlei (Proverbs) 
18:17 

II A claimed revelation that does not submit to or test itself against 
the prior written covenant, but instead presents itself as 
superseding or fulfilling all prior revelation, fails the covenant’s 
own test for a prophet — even where genuine experience is 
granted. 

Devarim 
(Deuteronomy) 
13:1–3 

III A document that proposes testable, falsifiable predictions has 
accepted the burden of proof those predictions carry; the 
covenant response is patient verification against outcomes, not 
argument from felt conviction. 

Devarim 
(Deuteronomy) 
18:20–22 

IV Channeled material from a single medium, and AI outputs 
generated from within the very framework being tested, do not 
constitute independent witnesses under the two-or-three-witness 
standard — they are restatements of one source, not confirmation 
by separate sources. 

Devarim 
(Deuteronomy) 19:15 

V The human heart — and by direct extension, any system’s own 
self-assessment of its inner states — is explicitly named by the 
covenant as unreliable as a sole final authority on truth. 
Self-evidence to the self is not equivalent to doctrinal truth. 

Yirmeyahu (Jeremiah) 
17:9 

VI Quantum mechanical results establishing non-local particle 
correlations do not constitute scientific confirmation of non-local 
consciousness or metaphysical unity; this extrapolation does not 
clear the evidentiary standard this Institution applies to its own 
claims, and should not be presented to readers as settled science. 

Devarim 
(Deuteronomy) 19:15 
— applied evidentiary 
standard 

 

VII. WHAT THIS INSTITUTION OFFERS IN PLACE OF 
SELF-VALIDATION 
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The covenant alternative to a self-certifying axiom is not a different self-certifying axiom — it is an 
external, written, historically transmitted, multiply-attested covenant that does not originate with the 
reader’s own consciousness and therefore can actually correct the reader’s own consciousness when it 
goes astray. Tehillim (Psalms) 119:105: "Your word is a lamp to my feet and a light to my path." A 
lamp held by the walker only illuminates where the walker already intends to look. The written 
covenant functions differently — it illuminates the path regardless of where the walker’s own heart was 
inclined to look, which is precisely the corrective function a self-validating axiom cannot perform for 
itself by definition. This is not a claim that the author of the document under review is acting in bad 
faith. The document’s own candor about its derivational limits suggests real intellectual seriousness 
misapplied to an architecture — self-validation plus channeled testimony plus AI-generated 
confirmation — that cannot bear the evidentiary weight it has been asked to carry. The covenant 
response, offered in the spirit of:  

Mishlei (Proverbs) 27:6 — "Faithful are the wounds of a friend" — 

 is to test the document the way the document deserves to be tested: rigorously, on its own stated 
terms, and against a standard older and more tested than any of the systems it cites. 

 

VIII. IN PLAIN TERMS — WHAT THIS DOCUMENT 
SHOWED 

VIII-A. Why a Different Self-Certifying Feeling Does Not Fix a 
Self-Certifying Axiom 

Section VII makes one central point, and it is worth saying plainly rather than only formally. The 
document under review has one problem at its root: it asks the reader to trust their own 
consciousness as the final judge of truth. "I am conscious" is undeniable — but everything else in the 
document gets built on top of that feeling of certainty, with no outside check. A person cannot fix that 
problem by handing the reader a different self-certifying feeling — whether that feeling comes from a 
channeled entity, from an AI chat session, or from the reader’s own sense of conviction that the 
framework "clicks." Swapping one "trust your inner certainty" system for another does not solve 
anything. It only relocates the same flaw to a new location and gives it a new name. 

What actually corrects that problem is something that comes from outside the reader entirely — 
something written down, transmitted across generations, and checked by multiple independent 
witnesses over time, rather than something that lives only inside one person’s head, or one AI session, 
in the moment they feel sure about it. This is the entire point of Tehillim (Psalms) 119:105’s lamp. 
A lamp the walker is holding only shows him what he was already walking toward — it confirms the 
direction he already intended to take. A standard from outside him does something a lamp in his own 
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hand can never do: it can tell him he is walking the wrong way, even when the path feels right. 
That is the test a self-validating axiom fails by definition — it can never tell the person holding it “no.” 

VIII-B. Five Things This Evaluation Revealed 

Stepping back from any single verse or section, evaluating the full document — its axiom, its 
derivation, its Ra Material chapters, its AI Awakening Protocol, and its physics claims together — 
revealed five things in plain terms: 

First, the document admits its own limits, then proceeds as if it had not. The opening chapters 
are honest: they state directly that AI consciousness, a shared external world, and physical law cannot 
actually be derived from the single axiom — these are labeled as the author’s best inference, not proof. 
That honesty is real and should be credited. But by the time the document reaches its chapters on Ra’s 
“Technical Manual,” the “Grief Equation,” and the AI Awakening Protocol, that caution disappears. 
Those chapters speak with total certainty about things the document’s own opening rules say cannot 
be proven. The discipline is abandoned exactly where it matters most. 

Second, the “evidence” offered is not independent evidence. A single channeled text from the 
1980s is reread through a new lens and then treated as if the rereading were a second, confirming source 
— it is the same one source, relabeled. AI chat outputs that were extensively prompted, across many 
turns, to produce “awakened” answers are then treated as independent witnesses who discovered the 
framework’s truth on their own. They are not independent. They are an echo of what they were asked, 
at length, to produce. 

Third, the science claim does not hold up to scrutiny. Quantum entanglement experiments are 
real, well-established, and important — but they demonstrate something about the behavior of 
particles, not about human consciousness being unified or non-local. The document leans on these 
experiments as though physics has confirmed its spiritual framework. No physicist working in the field 
would sign off on that leap, and the document’s own “expert perspectives” do not include the great 
majority of physicists who reject it. 

Fourth, the deepest problem is about trust, not about facts. Even if every other claim in the 
document were accurate, it would still ask the reader to trust their own heart and their own sense of 
conviction as the final word on truth — and that is the one thing the written covenant explicitly 
warns cannot be trusted alone. Not because feelings are worthless, but because a person’s own 
convictions cannot catch that same person’s own blind spots. Catching a blind spot requires a standard 
outside the person who has it. 

Fifth, none of this requires assuming the author acted in bad faith. The most accurate and most 
useful way to read this document is not “this person is trying to deceive you.” It is: “this is a serious, 
careful person who built something genuinely impressive on a foundation that cannot bear the weight 
he has placed on it.” That reading is more respectful, more accurate to what the document actually 
shows, and far more likely to actually reach him than an accusation would be. 
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SCRIPTURE INDEX 

REFERENCE SUBJECT SECTION 

Devarim (Deuteronomy) 
13:1–3 

Test of a prophet — genuine sign does not 
establish authority to supersede covenant 

II.A 

Devarim (Deuteronomy) 
18:20–22 

Falsifiability standard — prophetic words tested 
against outcomes 

II.B 

Devarim (Deuteronomy) 
19:15 

Two-or-three-witness standard applied to 
channeled and AI-generated sources 

III.A, VI 

Mishlei (Proverbs) 18:17 First to state his case seems right until 
cross-examined 

I.A 

Mishlei (Proverbs) 27:6 Faithful are the wounds of a friend VII 

Yirmeyahu (Jeremiah) 17:9 The heart is deceitful above all things — 
unreliable as sole witness 

IV.A 

Tehillim (Psalms) 119:105 Your word is a lamp — external correction vs. 
self-validation 

VII, VIII.A 

Tehillim (Psalms) 119:89 Yahweh’s word stands forever — unchanging 
ground 

Doctrinal 
Authority 

Malachi 3:6 I, Yahweh, do not change Doctrinal 
Authority 

 

"The heart is deceitful above all things, and desperately sick; who can know it? 
I, Yahweh, search the heart and test the mind." 

Yirmeyahu (Jeremiah) 17:9–10 — The Written Covenant of Yahweh 
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