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June 29, 2026 
Solemnity of Sts. Peter and Paul 
 

Critique of the Profession of Faith of the Society of St. Pius X (SSPX) 
and Addressing the Illicit Ordination of Bishops 

 
 
 Introduction 
 To be fully incorporated in the Catholic Church one must profess the same one faith; share 
in the same seven Sacraments, most especially Baptism and the Eucharist; and be in union with 
the Pope and College of Bishops.1 This reality of union with the Church is most beautifully 
expressed at every Mass, most especially on Solemnities, such as all Sundays, where we are united 
in worship through the priest, who is a co-worker with their diocesan bishop, who likewise is a 
member of the College of Bishops in union with the head of that college, the Pope, professing the 
same one faith in the Creed, and engaging in the exercise of right worship of the one true God, 
Jesus Christ, by virtue of the common and ministerial priesthood of Jesus Christ, offering the 
sacrifice of Calvary for the forgiveness of sins, and entering holy communion with God himself in 
the Eucharist. Thus, when anything ruptures this unity, it is not from God.2  
 
 Recently, the Church has been faced with the sadness of a schism, that is a rupturing of 
communion with the Catholic Church, specifically with the Pope and College of Bishops, by a 
group of Christians called the Society of St. Pius X (SSPX), who have done this once before in 
1988, but had been being reconciled with the Church over the past thirty-eight years. This new 
action of ordaining bishops without a papal mandate and thus creating bishops who are not in 
communion with the College of Bishops, most especially the visible sign of pastoral unity for the 
entire Church, the Pope, will place the entire society: its clergy and lay faithful who remain in 
communion with them instead of the Catholic Church in a state of schism.3 
 
 The effects of this act will mean that their priests will no longer enjoy the gracious 
extension of faculties from Pope Francis to validly absolve from sins through the Sacrament of 
Penance, 4 or the delegation to preside over, bless, and witness the Sacrament of Matrimony. This 
means that anyone who goes to an SSPX bishop or priest will not validly receive the Sacrament of 
Matrimony under any condition and will only receive the Sacrament of Penance validly if there is 
an impossibility to receive the Sacrament from a priest in full communion with the Catholic 

 
1Vatican II, dogmatic constitution on the Church Lumen gentium 14, November 21, 1964: AAS 57 (1965) 18-19; 
CIC, c. 205.  
 
2See CCC, 817-819.  
 
3See CIC, cc. 1364, 1387.  
 
4Pope Francis, apostolic letter Misericordia et miseria 12, November 20, 2016: AAS 108 (2016) 1319-1320.  
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Church.5 Furthermore, those who attend the SSPX and their Masses, though a 
valid Eucharist, are placing themselves outside of communion with the Catholic 
Church and are subjecting their souls to possible peril as belonging to the SSPX 
is a violation of the first commandment.6 
 
 Beyond the act of schism, the SSPX has recently published a Profession of Catholic Faith 
of the Society of Saint Pius X to enlighten souls in the face of modern errors. This document 
presents numerous issues: 1) The hypocrisy in numbers 69, 73, 75-77, and 80 in which this 
profession acknowledges the Holy Spirit preserving from error the Pope and College of Bishops, 
including during an ecumenic council, and the authority of the Pope to teach and then rejects key 
elements of the Second Vatican Ecumenical Council and teaching of the Popes since the Council; 
2) The SSPX are guilty of the same conflation of academic theories with actual doctrinal teachings 
of the Church that also occurs within Catholic theological, liturgical, and canonical circles; 3) The 
SSPX, just like many within the Catholic Church, fail to understand the nature and purpose of the 
Second Vatican Council; 4) There is a failure on the part of the SSPX to be honest with the pastoral 
circumstances facing the Church preceding and at the time of the Second Vatican Council versus 
presenting them as a rotten fruit thereof; 5) The failure to disambiguate something a pope wrote or 
said, even in an official document, with the exercise of his Supreme, Universal, Infallible teaching 
power and thus, appreciate the great diversity of levels of teaching authority exercised in the 
Church; and 6) The inability of the SSPX to be able to hold two diverse possibilities in their mind 
at once. These issues are pervasive throughout the profession and thus it is pastorally necessary to 
address them.  
 
 General Critique of the Profession of Faith 
  
 1) There is a fundamental flaw in the understanding of the nature and purpose of the 
Second Vatican Council. The nature of the Second Vatican Council was “pastoral”, that is that it 
was called in a spirit of aggiornamento, meaning: “a bringing up to date”, the faith of the Catholic 
Church to address the pastoral challenges of the time. Furthermore, Pope St. John XXIII had a 
threefold vision for the Council’s work: Christian unity; the reform of the Code of Canon Law, 
and to address human dignity, specifically man’s being made in the image of God.7 There was an 
explicit desire that the Second Vatican Council not merely complete the work of Vatican I, but 
that it was to have its own specific work.  
 The Second Vatican Council did not define any new doctrines or dogmas of the faith. 
Rather, in its two dogmatic constitutions: Lumen gentium, on the Church, and Dei verbum, on 

 
5See CIC, cc. 844 §§1-2, 966 §1, and 1108 §1. 
 
6See CCC, 2089.  
 
7See  John XXIII, “Solemn Allocution at St. Paul’s Outside the Walls,” January 25, 1959: AAS 51 (1959) 65-69; and 
John XXIII, apostolic constitution Humanae salutis 6-12, December 25, 1961: AAS 54 (1962) 8-10. 
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Divine Revelation, the fathers of the Council provided a complete treatment on 
ecclesiology and fundamental theology which was left incomplete due to the 
outbreak of the Franco-Prussian War at the First Vatican Council and was in 
need of addressing, especially considering the challenges that modernism, 
Gallicanism, conciliarism, and ultramontanism were still presenting and the developments 
occurring in the biblical, liturgical, and patristic movements. Furthermore, the soteriological 
question and its ecumenical and interreligious implications, the need to address the role of bishops 
and the laity in the Church, and the need to reinforce the importance of the universal call to holiness 
were all reasons why this constitution addressed ecclesiology with a full treatment versus a series 
of smaller documents addressing singular issues. Considering the reform of canon law, the subject 
of the Church needed a full treatment which makes Lumen gentium the point of reference for the 
interpretation of all other documents of the Council, especially the declarations Nostra aetate, and 
Dignitatis humanae, and the Decrees: Presbyterorum ordinis, Christus Dominus, Optatum totius, 
Perfectae caritatis, Unitatis redintergratio, Ad gentes, Apostolicam actuositatem, and Orientalem 
ecclesiam. If we read any of these documents alone without reference to Lumen gentium then it is 
understandable that the SSPX would see a potential for heterodoxy or ambiguity, but when we 
understand that the Council interprets itself considering its constitutions, pre-eminently Lumen 
gentium, then these concerns cease. 
 
 Besides the need to address ecclesiology, the Council knew that considering the atrocities 
of the Second World War, it was necessary to address human dignity and to frame human dignity 
in an applicable manner to all humanity and not merely Christians to avoid future motives for 
genocide. Thus, the pastoral constitution on the Church in the modern world, Gaudium et spes, 
provided the first ever full treatment of the Church on the theme of Christian anthropology. This 
must be read considering the phenomenon of atheism and the rapid growth of existentialist 
philosophy that was consuming Europe and western societies at the time. Thus, the fathers of the 
Council made the explicit decision to not provide a philosophical (natural law) and/or merely 
theological treatment of Christian anthropology. Rather, they pursued a biblical anthropology, not 
merely for the purpose of Christian unity, but to address people in a manner that may be convincing 
grounded in the Scriptures, which are universal to all Christians, and call back those who, having 
been raised in the Church, had since abandoned faith for atheism due to the rise of existentialist 
philosophy.8 Just as Lumen gentium provides the point of reference for the other Council 
documents, the declarations Dignitatis humanae, and Gravissimum educationis, and the Decrees 
Unitatis redintegratio, and Inter mirifica must be interpreted considering Gaudium et spes without 
which they would attempt to stand without a foundation. 
  
 2) Not everything in the Profession of Faith is contrary to the faith. Indeed, many people 
would benefit from some of its teachings because the content of some of these paragraphs are not 

 
8See Charles Moeller, “History of the Constitution,” in Commentary on the Documents of Vatican II, Volume V: 
Pastoral Constitution on the Church in the Modern World, edited by Herbert Vorgrimler (New York, N.Y.: Herder 
and Herder, 1969) 51. 
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heard enough in the preaching of many priests, or in the teachings of catechists 
and a healthy increase in emphasis would do the life of the Christian faithful 
much good. 
 
 3) The writing style is confrontational. “You catch more flies with honey, than vinegar.” 
One of the fundamental issues with the SSPX is anger. They are angry things changed. They are 
angry that the way they had things, had grown comfortable and accustomed was ripped out from 
them. There was a spiritual violence perpetrated, whether intentionally or not, against those who 
had “bought-in” to the faith wholeheartedly prior to the Second Vatican Council and then 
experienced a seeming upheaval of all that they knew, loved, and which made them spiritually “at 
home”. This has led to an anger, resentment, and intrenched defensive posture amongst many 
traditionalists. The Profession of Faith is a clear product of such a posture. Instead of an invitation 
to dialogue, a concept they wholeheartedly reject out of an intrenched self-justification that they 
are the sole guardians of truth and therefore cannot be open to discussion because what they say is 
right and no one else can ever have a perspective to the contrary, will appeal to those who, weak 
in faith, need an aggressive utterance versus a conversation which may aid both sides to a clearer 
appreciation of Truth. 
 
 4) Whether the issue is ecumenism or an act of the Church communicating with the World, 
the issue is that the SSPX cannot hold two things seemingly discordant as possible at the same 
time. F. Scott Fitzgerald defined genius as follows: “The test of a first-rate intelligence is the ability 
to hold two opposed ideas in the mind at the same time, and still retain the ability to function.” 
The Church is a genius, a first-rate intelligence that can walk and chew gum at the same time. Can 
the Catholic Church not simultaneously hold that it is the “pillar and bulwark of truth (I Tim. 3: 
15)” in which the Church of Christ subsists9 and at the same time engage in dialogue with other 
Christians and non-Christian religions without compromising its faith or nature but with the 
intention of building greater communion? According to the SSPX, No. I cannot hold to the idea 
that the Church must be a monolith incapable of holding true to itself while also engaging in 
dialogue with the world.  
 
 However, to this point, just because the Church, especially in the activity of the pope or of 
bishops, individually or collectively, engages in dialogue with other Christians, non-Christian 
religions, and the World in general that does not mean that it accepts, approves, or endorses, but 
that it approaches as a brother in the one human family those who have not yet come into full 
communion with her and invites them to a fraternal relationship with the hope of bringing the 
Gospel to those who have not yet fully embraced it or heard it with an open heart.10 
 

 
9See Vatican II, dogmatic constitution on the Church Lumen gentium 8, November 21, 1964: AAS 57 (1965) 12.  
 
10See Vatican II, pastoral constitution on the Church in the Modern World Gaudium et spes 23 and 24, December 7, 
1965: AAS 58 (1966) 1044-1045.  
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 5) The Profession of Faith does identify certain legitimate issues, such 
as irenicism in ecumenical dialogue, misunderstandings of certain Conciliar 
teachings, etc. However, most of the issues, such as irenicism,11 soteriological 
issues regarding the necessity of Baptism, the Eucharist, and the Church,12 the 
unique mediation of salvation by Jesus Christ and the necessary role of the Catholic Church as the 
ordinary means of salvation,13 have all been addressed. Thus, general theological consensus would 
no longer hold to many of the issues that the Profession of Faith identifies, though they may remain 
in certain “liberal” theological circles, these opinions are not held as credible arguments in 
academia.  
 
 One such example is Karl Rahner’s theory of the “anonymous Christian”. Firstly, Rahner 
was a faithful son of the Church who asked questions and raised new proposals considering the 
teachings of the Second Vatican Council which opened new possibilities and were later given 
greater clarification due precisely to the fact that theologians, such as Rahner, asked questions and 
proposed theories. I don’t condemn Rahner for asking questions or raising new ideas. As was 
mentioned earlier, the fact that these ideas were taught in seminaries and subsequently parishes 
and schools as “the teachings of Vatican II” or “this is what the Church teaches now” is regrettable 
because they did cause confusion and, in some cases, polarization amongst the Christian faithful 
who became divided as traditional or progressive, conservative or liberal instead of united by one 
faith. Yet, no one should blame the Council, or condemn a scholar in the academic forum who 
“aired out” new theories so long as the scholar is willing to admit error(s). Further, even an errant 
theory helps the Church reach greater clarity on an issue. While I am not grateful to Martin Luther 
for dividing the Church and misleading people, I do recognize that his heretical teachings provided 
the impetus for the Church to gain greater clarity.  
 
 Rahner, and the like, never intended to teach their new theories as defined and settled 
doctrine. However, their newness was attractive because newness is always attractive to the 
discontented. Again, we see that those who were discontented with the way the Church was versus 
those who had bought into the Church as it was prior to the Council, wholeheartedly, are against 
each other instead of appreciating what something is while simultaneously acknowledging what it 
likewise is not.  

 
 
11See International Theological Commission, Christianity and the World Religions 1.1, 1997 in Texts and 
Documents: 1986-2007, edited by Michael Sharkey and Thomas Weinandy, (San Francisco: Ignatius Press, 2009); 
See also: Congregation for the Doctrine of the Faith, declaration Dominus Iesus 4-8, August 6, 2000: AAS 92 (2000) 
744-749. 
 
12See International Theological Commission, The Hope of Salvation for Infants Who Die Without Being Baptized 99, 
in Texts and Documents: 1986-2007, edited by Michael Sharkey and Thomas Weinandy, (San Francisco: Ignatius 
Press, 2009). 
 
13Congregation for the Doctrine of the Faith, declaration Dominus Iesus 9-12, 16-22, August 6, 2000: AAS 92 (2000) 
749-754, 756-764. 



Rev. Fr. Philip-Michael F. Tangorra, S.T.L., J.C.L. 
Priest, Diocese of Paterson 

 

 
Email: pmftangorra@gmail.com;       Office: 973-948-3185 
ptangorra@patersondiocese.org 
Address: Our Lady Queen of Peace R.C. Church, 
209 U.S. Highway 206, Branchville, New Jersey 07826 

6 

 
 Pope St. John Paul II and Benedict XVI sought to restore stability of 
faith to the Church after a period of experimentation and free-ranging theories 
following the Council, but not at the cost of legitimate academic inquiry. Rather, 
they reminded the Church of Vatican II’s foundation: the previously defined theological, liturgical, 
and canonical doctrine from which Vatican II is an organic outgrowth in continuity with the 
Church’s living tradition. This framework, while not rejected, has been given a silent nod during 
the pontificate of Pope Francis so the Church can, again, explore new theories to address the 
pastoral challenges of our own day. Synodality, a notion steeped in Tradition, will remain, whereas 
the blessing of homosexual couples has fallen into near immediate desuetude. 
 
 The fundamental problem that the Church needs to confront today is: How to address new 
pastoral challenges with new theories while not disinheriting our Tradition, but providing real, 
concrete solutions that bring people to Jesus? Vatican II provided a pastoral gestalt shift that 
opened the Church to new possibilities. This is scary to some, exciting to others, but what it should 
be is an opportunity to restore beauty because we can address the contemporary issues, grounded 
in Tradition, but with a renewed pastoral creativity. Vatican II was not a new Pentecost at the cost 
and with the abrogation of all that came before, but an aggiornamento, bringing up to date, of the 
inherited faith to address new pastoral challenges. And every new generation will face unique 
pastoral challenges. For instance, never did the Church have to address the reality and moral effects 
of Artificial Intelligence. This is a new issue. Now, is this issue addressed absent a foundation in 
Christian anthropology? No. So, from the inherited Tradition of Christian anthropology we can, 
now, address this new issue. Thus, we bring up to date the faith, not rupturing it from its roots, but 
applying it to new things. Then-Fr. Joseph Ratzinger, writing on Gaudium et spes in the Vorgrimler 
Commentary on the Documents of Vatican II stated: “Certainly the Church is tied to what was 
once and for all, the origin in Jesus of Nazareth, and in this sense it is obliged ‘chronologically’ to 
continuity with him and the testimony of the beginning. But because ‘the Lord is the Spirit’ (2 Cor 
3:17) and remains present through the Spirit, the Church has not only the chronological line with 
its obligation of continuity and identity, it has also the moment, the kairos, in which it must 
interpret and accomplish the work of the Lord as present. The Church is not the petrification of 
what once was, but its living presence in every age. The Church’s dimension is therefore the 
present and the future no less than the past.”14 
 
 Some Specific Critiques of Articles of the Profession of Faith of the SSPX 
 
 There are many errors in the SSPX’s Profession of Faith that would take far too long to 
address individually, but are already addressed, in general, by my general critique. However, some 
more egregious errors will be addressed, here, following the order of presentation of articles of 

 
14Joseph Ratzinger, “The Dignity of the Human Person,” in Commentary on the Documents of Vatican II, Volume V: 
Pastoral Constitution on the Church in the Modern World, edited by Herbert Vorgrimler (New York, N.Y.: Herder 
and Herder, 1969) 116.  
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faith in the SSPX’s document. This is done to avoid the Christian faithful who, 
in earnest, want to be faithful Catholics and are confused by the ongoing issues 
with the SSPX. Furthermore, no one adhering to the Traditional Latin Mass in 
the Catholic Church should ever espouse these errors taught by the SSPX as 
authentic tradition, as Cardinal Hosius stated at the Council of Trent, and was recently cited by 
Cardinal Mueller at the Consistory of June 2026: “Catholicus non est, qui a Romana ecclesia in 
fidei doctrina discordat – One is not Catholic, who deviates from the Roman Church in matters of 
the doctrine of the faith.” For, if we believe in Matthew 16: 18 and in Papal Infallibility, then we 
cannot believe that the Church, the Pope and College of Bishops at the Second Vatican Council, 
erred and taught heresy. This is the fundamental hypocrisy of the SSPX’s Profession of Faith as 
was addressed in the Introduction. 
 
 I. Divine Revelation, the Faith, and Tradition 
 Article 9 denies the presence of the sensus fidei and the sensus fidelium. Now, to co-opt 
these notions as a replacement for Divine Revelation or to confuse the sensus fidelium with the 
vox mundi would be a grievous error. But, to deny that the Church has the sense of the faith and 
that the faith can be authenticated by the sense of the faithful would likewise be an error. When 
thousands pour into St. Peter’s Square at the canonization of a new saint and clamor with approval 
of their canonization, while not necessary, is that not an authentic expression of the sense of the 
faithful? The key is: “of the faithful”, not of the unfaithful. When the faithful who are those who 
are in union with the profession of faith of the Catholic Church,15 give voice and/or action to the 
faith, instinctually, then that is an expression of the sensus fidelium and is completely authentic. 
 
 II. God, Principle and End of All Things, Holy Trinity 
 Art. 22 takes aim at recent popes who omitted the Filioque from the Creed when professing 
the faith with Orthodox counterparts. There are two elements in responding to this issue, first is 
the ability to hold two seemingly discordant things at the same time, and secondly is the historical 
argument.  
 
 First, not saying something does not mean that you don’t believe it. One can profess the 
Creed without the filioque and still believe it. In fact, many Eastern Catholics do this all the time 
because the Nicene-Constantinopolitan Creed did not originally contain the filioque and in their 
liturgies to this day it is not present. However, to be in full communion of faith, every Eastern 
Catholic must believe that the Holy Spirit proceeds from the Father and the Son as it is an article 
of faith in the Catholic Church.  
 
 Secondly, understanding the history. During the reign of Charlemagne (d. 814 AD), the 
power of the Carolingian Empire (800-887 AD) was vast and significant including in the life of 
the Church, i.e. in having the ear of the Pope. This was not highly valued by those in 

 
 
15See CIC, c. 205.   
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Constantinople, which had positioned themselves, since the Fall of Rome (476 
AD), as the New Rome and therefore the more significant See (Diocese) in the 
Church.              
 
        It was at the Councils of Nicea (325 AD) and the First in Constantinople (381 AD) that the 
Nicene-Constantinopolitan Creed was adopted as the orthodox profession of faith for the whole 
Church. However, it was not fully adopted into the sacred liturgy until the fifth century. 
Charlemagne was crowned Holy Roman Emperor in 800 by the Pope and to consolidate his 
authority as the true successor of Rome, Charlemagne accused the Patriarch of Constantinople, 
Tarasios, of heresy because he did not use the filioque in the Creed. However, the filioque was not 
a part of the original formulation of the Creed from the Councils of Nicea and Constantinople, it 
was a later development. Pope Leo III resisted Charlemagne’s pressure to insert the filioque into 
the Creed and furthermore did not accept the charge of heresy made against Patriarch 
Tarsios.             
 
          In 809 Pope Leo III accepted the formulation from the Council of Aachen, a local council, 
that the formulation of the filioque was the orthodox expression of the faith, however, he did not 
include the filioque in the Creed. The filioque was only inserted into the Creed in the Latin liturgy 
in 1014 AD, at the request of the German King Henry II who had come to Rome to be crowned 
Emperor and was aghast at the different custom in force which excluded the filioque. Pope 
Benedict VIII owed his papacy to King Henry who restored him to the papal throne after usurpation 
by Antipope Gregory VI. Thus, Pope Benedict VIII had the filioque sung at Mass in Rome for the 
first time as part of the Creed as a debt of gratitude to him at his imperial enthronement 
Mass.              
 
        The filioque was one of the contributing factors to the Great East-West Schism of 1054 AD. 
However, there have been two concessions on both sides. At the Second Council of Lyons in 1274, 
Michael the Palaiologos – Emperor of Constantinople, professed the filioque. And, at the Council 
of Florence (1431-1445 AD), while communion was elusive in 1438, by the summer of 1439, the 
Greeks accepted the filioque since in the East they believe that Saints cannot profess error and 
numerous saints had professed the filioque. However, the decree of union Laetentur caeli was 
short lived since the Patriarch Joseph II died two days after agreeing to the filioque, and the decree 
wasn’t promulgated until July 5, 1439. On the Catholic side, in more recent times, Pope St. John 
Paul II, Pope Benedict XVI, Pope Francis, and Pope Leo have all professed the Nicene-
Constantinopolitan Creed without the filioque at ecumenical services with the Orthodox. And the 
Ukrainian, Melkite, Ruthenian, Maronite, etc. Churches sui iuris of the Catholic Church do not 
use the filioque to this day. Thus, conflating the non-use of the filioque as the rejection of the faith 
that the Holy Spirit proceeds from the Father and the Son is not only erroneous but is a-historical, 
which means not traditional. 
 
 IV. Original Sin and the Condition of Man 
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 In articles 32, 33 and 34 we find a conflation of the Church’s attitude of 
extolling humanity and its accomplishments with the failure to recognize 
original sin and the need of humanity to be redeemed by Jesus. Again, one can 
extoll humanity without simultaneously denying the reality of original sin and 
the absolute necessity of the Paschal Mystery for one’s salvation. 
 
 In article 36 it is concerning that this Profession of Faith wants to take the Creation 
narrative of Genesis as literal. Firstly, there are two distinct Creation narratives in Genesis each 
with their own emphases. Secondly, is the sensus plenior, a reality taught by the Church for ages, 
to be denied since we can only understand Genesis from the literal sense according to the SSPX? 
Are they espousing a fundamentalist interpretation much like some of the Protestants: “God just 
went click, and everything was there”? Lastly, is there no appreciation for the distinction between 
history and geschichte, which does not deny the historicity but can appreciate that what is conveyed 
in the Creation narratives of Genesis is inspired and inerrant not so much in the “how” as much as 
in the “what”? 
 
 V. Jesus Christ, Word Incarnate, Sole Mediator and Redeemer 
 In article 43, the ordinary means of salvation is expressed. However, if one does not receive 
the Sacraments of the Church, worthily, is there no possibility for their salvation? Cannot the Holy 
Spirit, in a way known only to him, not unite through supernatural faith in the existence of God 
and trust in his Divine Providence for salvation a person to the paschal mystery of Christ?16 Thus, 
providing salvation as an uniquely Christocentric and ecclesiocentric reality but not to the 
detriment of non-Christians?17 This is the fruit of the development of communio theology before 
and after the Council. And to deny, as the SSPX does, the value of communio ecclesiology would 
be to deny the value of St. Augustine’s Christology and pneumatology to the ecclesiological 
pedagogy since communio ecclesiology is born of St. Augustine.18 
 
 VI. The Most Holy Virgin Mary in the Economy of Salvation 
 Articles 50 and 51 address Mary as Co-Redemptrix and Mediatrix of all Graces. 
Concerning Mary as Co-Redemptrix, I have already addressed this issue in my textbook: This Is 
Our Faith on pages thirty-eight through forty-one and show how this title can certainly contribute 
to confusion and should not be used. However, I likewise, in the same work, address Mary as the 

 
16See Vatican II, pastoral constitution on the Church in the Modern World Gaudium et spes 22, December 7, 1964: 
AAS 58 (1966) 1042-1044.   
 
17See  Congregation for the Doctrine of the Faith, declaration Dominus Iesus 21, August 6, 2000: AAS 92 (2000) 
762-763.  
 
18See Joseph Ratzinger, “The Holy Spirit as Communio: Concerning the Relationship of Pneumatology and 
Spirituality in Augustine,” Communio 25 (Summer 1998) 324-337. See also: Congregation for the Doctrine of the 
Faith, letter Communionis notio, May 28, 1992: AAS 85 (1993) 838-850. 
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Mediatrix of all Graces on pages thirty-five through thirty-eight and express 
how this title is proper.19  
 
 VII. The Catholic Church, Mystical Body of Christ and Sole Ark of 
Salvation 
 Articles 57 through 66 are pure Feeneyism, which was condemned by Venerable Pope Pius 
XII. Thus, not even having to defend paragraphs eight, nine, thirteen, and sixteen of Lumen 
gentium it is clear that the SSPX are condemning not only Vatican II but the horrible modernist 
[said with sarcasm], Pope Pius XII. Such a notion is an ab initio failure. However, it must be noted 
that the theological principle: Extra ecclesiam nulla salus was not formulated by St. Cyprian to 
apply to those who are already outside visible communion with the Church but was used 
concerning those who were already incorporated into the Church as a warning against apostasy, 
heresy, and schism.20 Thus, this theological principle, which was never formally defined by a pope 
or ecumenical council as a doctrine of the faith, remains intact in the Church today as a clear 
warning against disunity with the Church, for such would be perilous for one’s salvation.21 [Ironic 
isn’t it?] 
 
 IX. The Roman Pontiff, the Episcopate, and the Hierarchical Constitution of the Church 
 Article 76 rejects the reform of Lumen gentium that a diocesan bishop is the Vicar of Christ 
in his own diocese and not a Vicar of the Pope, dependent upon the constant renewal of 
quinquennial faculties from the Pope to minister in his own diocese. Vatican II restored the more 
ancient notion of each bishop as the Vicar of Christ, who, by virtue of his ordination to the 
episcopate held the authority to teach, govern, and sanctify in his own diocese. The modern notion 
would be to limit and restrict the authority of a bishop to govern in his own diocese in favor of an 
ultramontanist notion of papal authority.  
 
 Articles 77-79 present collegiality in a fashion completely ignorant of the Nota praevia 
explicativa addended to Lumen gentium. I would suggest that they read Ratzinger’s explanation of 
the Nota in the first volume of the Vorgrimler Commentary pages three hundred to three-hundred-
two. After which, the griping of these articles becomes superfluous. 
 
 Article 85 is interesting and reminds me of a conversation held between a canonist and 
theologian, both professors at the Catholic University of America, in Curley Hall about the fact 
that there would have been greater clarity and less dissent over the teachings of the Second Vatican 

 
19See Philip-Michael Tangorra and Monica Condit, This Is Our Faith: A Confirmation Program, (Columbia, South 
Carolina: Amazon Publishing, 2025) 35-41. 
 
20See Francis A. Sullivan, S.J., Salvation Outside the Church?: Tracing the History of the Catholic Response, 
(Eugene, Oregon: Wipf and Stock Publishers, 1992) 3-27, especially 21-23. 
 
21International Theological Commission, Christianity and World Religions 8-10, 1997, in Texts and Documents: 
1986-2007, edited by Michael Sharkey and Thomas Weinandy, (San Francisco: Ignatius Press, 2009). 
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Council if there had been anathemas attached to its teachings. Yet, where would 
that have put the SSPX? Heretics and not just schismatics? Maybe they should 
appreciate the pastoral nature of the Council and the fact that its teachings can 
be discussed in respectable dialogue versus incur a laetis sententiae censure 
from the Church? 
 
 XII. The Social Kingship of Christ and Christian Civilization 
 This entire section attacks religious liberty, the freedom of conscience, and the 
establishment of the separation of Church and State. This perspective is myopic. One is left with 
the necessity to ask the SSPX, outside of a Catholic country, how is the Church to engage in 
discourse with a country that has another religion or non-Catholic Christianity as the established 
religion of State? Are we to go to war to liberate our fellow Catholics in such countries or are we 
to engender religious liberty, not to the contrary or denial of the Truth that is Jesus Christ (Jn. 14: 
6), throughout the world to protect the rights of Christians to practice their faith everywhere? 
 
 XIII. The Sacraments of the New Law and XV. Christian Life, Holiness, and the Perfection 
of Charity 
 In articles 113 and 129 there is mention of the necessity to engage in “combat” with evil. I 
do not deny that we are to struggle, that spiritual warfare is not a reality, however, personally, I 
have found that one thrives spiritually not because of one’s own efforts, but through surrender to 
Jesus which brings with it a freedom from such evils. I rather have Jesus fight for me, because He 
always wins. I, myself, am not greater than an angel, even if fallen. 
 
 XIV. The Holy Sacrifice of the Mass, the Holy Eucharist, and the Catholic Liturgy 
 Article 123 makes mention of the Church’s “sacred language” would that be limited to 
Latin? After all, Koine Greek was the lingua franca of the New Testament and even in the sacred 
liturgy on the Italian Peninsula, Rome included, until 69 AD. Of course, Jesus also spoke and 
prayed in Hebrew and Aramaic. And, the Traditional Latin Mass was never exclusively celebrated 
in Latin, as provision was made for it to be celebrated in Old Church Slavonic. 
 
 Articles 124-126 are despicable. The Novus Ordo Missae is the valid and beautiful 
celebration of the Paschal Mystery of Jesus Christ in word and work. To intimate that the Mass is 
deficient and claim that the Mass has contributed to the loss of vocations and proliferation of heresy 
and evil is to claim that the Mass, in which Jesus is spiritually present in the Word of God and 
really and truly present in the Eucharist, is either permitting evil in the presence of God or is invalid 
and does not confer the Sacrament of the Eucharist. This error cannot be accepted. Furthermore, 
no one who attends the Traditional Latin Mass, even if exclusively, can be Catholic and deny an 
approved form of the Mass given to the Church by a pope. The celebration of the Eucharist, who 
is Jesus Christ – the son of God, in either form of the Roman Rite, and indeed in any ecclesiastically 
approved Rite, can never be spoken of as deficient, contributing to evil(s), heretical, or 
problematic. The Mass must always be addressed reverently by all.  
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 XVI. The Last Things and Christian Hope 
 Article 137 makes it as if every priest preaches mercy without justice. 
This is a perfect example of the SSPX taking the actions of a few and brushing 
the whole Church with it and presenting such actions as the approved teaching 
of the Church. Generalizations and stereotypes are unjust. 
 
 Conclusion 
 No one wanting full communion with the Catholic Church can make this Profession of 
Faith and remain a faithful member of the Catholic Church and/or proport themselves as 
knowledgeable and understanding the Catholic faith, its history and traditions, or the reasons for 
the actions of the Catholic Church, especially at the Second Vatican Council. Furthermore, if this 
is what Pope Francis was dealing with, one may have a newfound understanding for his negative 
actions taken against traditionalist Catholics, though that would be brushing us all with the same 
lacquer as that of the SSPX and that would neither be true, or just. May we learn that 
generalizations about people always fall short and create a disservice, because a human person is 
a far more complex, intricate reality of reason, conscience, free will, and life experiences that all 
contribute to the whole person. Thus, mutual respect and charity are necessary to understand one’s 
perspective and dialogue, which is not an evil, is the essential mode for such discovery and 
mediation. 
 
 This Profession of Faith on a positive level lays clear the terms for a dialogue seeking 
reconciliation and unity, if only the SSPX were open to dialogue which this document explicitly 
rejects. Negatively, this profession has drawn a seemingly uncompromising impasse, and will 
mislead some of the Christian faithful from understanding our living tradition and the authentic 
faith of the Catholic Church and that is why I have set to writing this critique. After all, the SSPX 
teach us that proper pastoral action is to correct doctrinal error(s). 










































