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FROM THE DESK OF THE EDITOR: 
 

Dear Reader, 
 

The world around us believes lies, the father of whom, says sacred Scripture, is Satan. It  

believes them, one suspects, not so much through pure ignorance, but because it wants to 

believe them. It likes the lies. It   enjoys them. That may well be why it can feel so difficult 

and frustrating trying to lift the veil from the 

eyes and hearts of those around you. If they 

want to believe the lie, what can you do?  
 

Many of the problems of our modern era can 

be correlated with (and seen to be caused di-

rectly or indirectly by) the continued weaken-

ing of the Church. Modernism is the disease of 

our time. It is what is causing the current crisis 

in the Church. We are in a fight to the death 

with this deadly poison, and we need to fight 

it tooth and nail and not give any ground. And 

the root of modernism - what caused it, where 

does it come from? Evolution. Therefore, it 

seems to me, if we are serious about fighting 

modernism, the ñsewer of all heresiesò as St. 

Pius X called it, and to roll back its tide, then 

we probably ought to get serious about eradi-

cating the error which spawned it. If we want 

to make progress in the fight against modern-

ism, surely we ought to get serious about   
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ñThe time we live in is a very, very dangerous one. As I tell you, it is the temp-

tation of the Apostles in the Passion. You know how many of the Apostles   

remained faithful. Almost all of them ran away. [é] Thatôs why we have priests 

that call themselves the Resistance [é] they are so fixated on the reality of the 

sufferings of the Church that they run away.ò 

- Bishop Fellay, Armada Michigan (USA), 3rd Feb. 2018 
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converting people away from the monstrous lie of evolution and back to the truth of Almighty 

Godôs creation as taught by Sacred Scripture.  

 

The Root of Modernism 
In her book ñA Handbook of Heresiesò, the author M L Cozens describes the origins of 

modernism thus:  
 

ñNearly every heresy, however far reaching its final denials, begins as an attack on one 

particular dogma. In the opening years of this [i.e. 20th] century however, appeared a 

heresy which attacked not one dogma but the very roots of dogmatic theology.ò 
 

She goes on: 
 

ñThe two sciences which made the most apparent progress during the nineteenth cen-

tury were biology and textual criticism. Biology and textual criticism were therefore 

the idols of the universities and schools. To them every other science must resign prec-

edence: by their latest results must the truth of every other department in life be 

judged.ò 
 

Emphasis, one suspects, ought to be on the word ñapparent.ò Perhaps they ought also to be 

called ñapparentò sciences? Never mind. She continues: 
 

ñThis spirit not only filled the non-Catholic world, but crept among the faithful and 

alas! even into the priesthood. 
 

Among the clergy ordained during the past quarter of the century were some who, 

finding it impossible to reconcile the dogmas of certain modern scientists with the 

Dogma of the Faith, despaired not of modern science but of the Faith. Instead of   

holding firmly that Godôs revelation is infallibly true, and that all other truth must 

eventually be found in harmony with it, they decided that whatever in Christian      

doctrine was out of harmony with the spirit of the age must go -  or, as they would say, 

be so reinterpreted as to harmonise it.ò 
    (ñHandbook of Heresies, XVI Modernism - p.79) 

 

Plan of Attack 
So, do we really want to fight modernism? Then we need to attack it at its root: evolutionism. 

And how do we do that? How do we go about undoing the monstrous lie of evolution in the 

popular mind? It seems to me that the first obvious step is to become educated ourselves in 

what exactly is wrong with the heresy of evolution and why. What are the arguments against 

it. Where are its fallacies to be found. What is the evidence which points directly in the oppo-

site direction? Once you are more familiar with all of that, you can start to undo the lie in the 

minds of those around you. Of course, many will not be persuaded. But in my own experience 

it seems there are plenty of good people, intelligent people, people who are sceptical of the 

modern world and its superstitions and oracles (the mainstream media, for example) and who 

are not afraid to stand out from the crowd and be Athanasius contra mundum who neverthe-

less believe the lie of evolution. The reason, it seems to me, is really that they have never had 

the contrary case put convincingly to them by someone who is convinced of it himself. That 

could be you. There may be different approaches, and with a quick prayer to the Holy Ghost I 

am sure you will somehow find the right words. But you and I have a duty to play our part in 
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this war, and we need to take it seriously and get into training for it.  
 

Where will you find good resources? Do a search on óyoutubeô. There are a number of evan-

gelical Protestant scientists and apologists out there who are very good and easy to under-

stand. Anything by Kend Hovind for example, particularly from roughly 2001-2004 is very 

good; Dr. Jason Lisle is also very good. There are plenty of others. They are not right about 

everything, but the obvious and easy-to-make arguments against evolution are what you are 

looking for, and they are there in abundance. Once someone points it out to you, you wonder 

why you didnôt see that all along. First of all you yourself must be convinced. Then you will 

be able to convince others. In some cases it may be easier than you think. Your main obsta-

cles will be peer pressure and a conformist spirit, so with the right person your task is rela-

tively straightforward: all they need is the other side of the argument (which almost certainly, 

they will never have heard before). If you are looking for something to show others, not just 

to get your own understanding in place, the Ben Stein documentary ñExpelled: No Intelli-

gence Allowedò is very slick and acceptable to moderns. Again not everything in it is 100% 

infallible, but its main points are very well made and it would open more eyes if only it had a 

wider audience.  

 

Modern Superstitions 
Here is my own poor contribution. By way of giving you something you may find useful for 

starting a  discussion, this is a quick run-down of what it is that the modern world expects us 

to accept and believe. Hint: itôs a lot more than just the idea of monkeys becoming humans. 

Modern ñscienceò in particular and the modern world in general demands that you believe 

the following: 
 

  1. Time, Space and Matter spontaneously began to exist at a given moment. Donôt ask, they 

just did.  
 

  2. A ñbig bangò happened, even though up to that point there was nothing to go bang, nor 

anything to give any kind of scale, come to think of it, which makes words like ñbigò and 

ñsmallò meaningless, but never mind... 
 

  3. After nothing had finished going bang, the entire periodic table somehow ñevolvedò from 

whatever elements had gone bang (Hydrogen? Helium?), including Uranium and all the 

resté 
 

  4. The stars and planets spontaneously formed. Also, notice that the laws which govern the 

universe (motion, gravity and so on) must also have come from somewhere by this point - 

presumably they too spontaneously sprang into existence along with time, matter and space?  
 

  5. The earth which had been a fire ball cooled down, it rained a lot, the earth turned to rock. 

From this bubbling ñprimeval soupò (in which there was no living, organic matter) over the 

course of billions of years there emerged a single-celled organism. Never mind how that  

happened, it just did. How does one get living matter from non-living matter? ñTrue, rock 

plus water does not equal amoeba, but didnôt you hear? It happened over billions of years!ò 

Take note - the timescale (itself wholly unproven and unprovable) is there solely to boggle 

our simple minds into accepting what we would not accept if someone proposed that it hap-

pened in a few hours. But it will do no good the laws of nature are fixed. Thatôs why they are 

laws. Lead doesnôt turn into gold even if you wait billions of years. 

Page 3 

www.TheRecusant.com 



 

Page 4 Editorial  

 

6. The amoeba somehow managed to become a fish, complete with gills and eyes and all the 

rest. Then the fish grew feet in order to get out of the water and walk on the land. And so on. 
 

The rest, Iôm sure you already know. You may wish to ask just exactly how it is that we can 

know for certain that this or that took place ñbillions of years agoò as we are constantly being 

told. You may wonder out loud why it is that over the recent decades, ñscienceò has been 

constantly pushing the timescale back, making it bigger and bigger. The secret, of course, 

which no one wants to admit, is that time is everything for the evolutionist. It is the magic 

ingredient without which his entire edifice, laughable though it already is, collapses into a 

heap of ridicule. That being the case, make sure you thoroughly acquaint yourself with the 

many, many evidences for a young earth (as in, 6000 years old) and for the flood (4,400 years 

ago, since you ask). And also for the existence of dinosaurs along side men, such as the soft 

tissue recently discovered to be inside dinosaur bones which were supposed to be 65million 

years old. The evidence is overwhelming and itôs out there. Theyôve tried hard to hide it from 

us, but if you look for it, itôs not that hard to find.  
 

It is also worth pointing out that all these fairy-stories which we are supposed to believe with 

a holy awe and reverence are entirely free of evidence. Can they really be called ñscienceò? 

They are not observable. The magic spontaneously appearing amoeba, the evolving periodic 

table, the big nothing which went bang - none of it can be  observed. Godless moderns like to 

think of themselves as sceptics and will refuse to believe in an actual miracle, but the truth is 

that ours is the most gullible era to have existed and quite happy to believe in these fantasies 

without a shred of evidence! At least miracles can be observed! Anyone can go to Naples and 

see the blood of St. Januarius liquefy; plenty of people witnessed for themselves that the girl 

with no pupils in her eyes could nevertheless see. What our religion proposes is reasonable. 

What their religion - make no mistake, it is a religion - demands of us is not. No reasonable 

person should believe it. If only we were braver and less prone to falling victim to human 

respect, surely no one would.  
 

Vladimir Putin - Good Guy or Bad Guy? 
 

Allow me to pre-empt a criticism. Am I going over the top with the news articles about Putin? 

I donôt think so. I hope not. Heôs not all bad and may well be less bad than other world     

leaders. But is he really ña follower of Christò? Methinks we need to set the bar a little higher. 

The point is not whether he is, on balance, a ñbad guyò or a ñgood guyò, but whether he really 

is a follower of Christ. A real Catholic ruler would look somewhat different. 
 

Fr. Marshall Roberts 
 

In the last issue, I wrote that a man is innocent until proven guilty and that he has the right to 

a proper defence. Father Marshall Roberts, who recently joined Fr. Pfeiffer and Fr. Hewko at 

Our Lady of Mount Carmel, Boston, Kentucky, is an innocent man unjustly accused. He has 

effectively been tried in the court of public opinion by men who ought to know better or who 

have no scruple, no conscience and a very large axe to grind. I am still waiting to see some 

serious evidence. God bless those who have been good and principled enough to stick up for 

him. Shame on those who have not. As Catholics we have a serious duty to defend the inno-

cent. That some of the chattering classes of the Fake Resistance (side note: isnôt it interesting 

that the Fake Resistance exists largely on the internet? Remember what Fr. Pfeiffer said in 
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2012 about an incarnational religioné) have been swift to publicly condemn Fr. Roberts on 

little to no evidence for the most obviously base motives: never let a good opportunity to  at-

tack Fr. Pfeiffer and Fr. Hewko go to waste. That the Fake Resistance themselves considered 

Fr. Roberts as more-or-less one of them not so long ago is glossed-over and dropped down the 

memory hole. When the Fake Resistance bishops came visit Fr. Roberts at his former chapel 

and confirm his faithful, these people did not criticise them for it and neither did we. Who is 

being inconsistent now?  
 

For anyone out there still undecided or tempted to abdicate their moral responsibility, throw 

their arms up in the air and with a sigh declare ñHow am I supposed to know who is right!?ò 

please consider the following. 
 

1. Fr. Roberts returned from the Indult back to the SSPX as a priest-friend more than ten years 

ago. The scandal-mongering goes back at least as far in time. The SSPX US District at the time 

investigated and gave him the green light. We are the continuation of the SSPX, the true 

SSPX, the legacy of Archbishop Lefebvre. We only left in 2012 because we had to.  Therefore 

we ought to abide by the decisions made before that time. Fr. Robertsô superiors exonerated 

him just as Fr. Abrahamôs superiors suspended him. We abide by the decision in each case.  
 

2. I asked if serious evidence would be brought forward. Have you seen any? I have not. The 

man himself says he is innocent. There is a noticeable lack of evidence to the contrary. That 

ought to be ócase closed.ô That there exist some people who are up-in-arms is all the more  

reason to ask why no serious evidence has been forthcoming.  
 

3. In the meantime, here is some serious evidence for the other side. Most of the criticism I 

have seen has been going around privately by email. I really donôt like the way the same 

quotes from the same page of the same books are always recycled in these arguments. 

ñSomeone once wrote something in a bookò is not a very strong argument at the best of times, 

less so when what was written is itself suggestive and vague. I recently came into contact  with 

someone who might be able to throw some new light onto matters. If Fr. Pfeifferôs word counts 

for nothing and if mine counts for nothing (since everyone knows I am the puppet of Fr. 

Pfeiffer - or vice-versa?), perhaps this will cause a few more brains to tick. The cleric to whom 

I spoke was a seminary classmate of Fr. Roberts in the early 1990s at Gricigliano. He says: 
 

ñYes, I remember Marshall Roberts, he played the organ at my diaconal ordination. I never 

remarked anything amiss with him and only heard that he was dismissed for some matter that 

didnôt actually involve homosexual activities. I then heard he went to the SSPX where he was 

ordained and then to the Society of St John in Scranton Pennsylvania.ò 
 

ñI repeat that I have not seen at first-hand any evidence of Fr Roberts behaving in an immoral 

way when he was a seminarian at Gricigliano.ò 
 

He adds that there were other seminarians at Gricigliano who were dismissed for that sort of 

thing, and he gives names. Perhaps not very surprisingly he has asked that I keep his identity to     

myself, not wishing to be publicly embroiled in any controversy. In gratitude and justice I  

intend to respect his wishes. One always hates to see ones fellow Catholics behaving badly. 

Letôs have no more of this nonsense, please. There are serious battles to be fought.  
 

Welcome to the front line of the Resistance, Fr. Roberts. If you were looking for a quiet life 

youôve come to the wrong place! 
 

      - The Editor 
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Latest Novus Ordo ñMiracleò: 
 

Will Bishop Williamson be promoting this one too..? 
 

(www.lifesitenews.com/news/miraculously-preserved-hosts-found-amid-earthquake-

rubble-exposed-for-eucha) 
 

ñNews that 40 consecrated hosts had been recovered from a tabernacle retrieved 

from the ruinséa year and a half after a massive earthquake hit the region, 

first appeared in the Italian bishopô official newspaper Avvenire. According to 

reports, after recovery efforts unearthed the tabernacle it was taken to a dioce-

san storage facility where other sacred objects and artefacts were being held.ò 
 

What could possibly be wrong with that? How could anyone doubt it? Itôs as certain a 

miracle as the ñhealing miracleò performed recently by soon-to-be ñSt.ò Paul VI..! 

The guys who have a hard time in believing in actual real miracles are promoting it, so 

it must be true! No doubt this ñmiracleò too ñcan be used to build your Faithò. 
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Better to go to the right Mass once in a while than to the wrong Mass often. In the meantime, 

for when there is no priest available, or you are unable to get to the nearest Mass, here is: 

...and in the meantime, donôt forget to pray for priests! 

O Jesus, Eternal High Priest, keep Thy priests within the shelter of Thy 
Sacred Heart where none may harm them.  
 

Keep unstained their anointed hands which daily touch Thy Sacred Body.  
 

Keep pure their lips, daily purpled by Thy Precious Blood.  
 

Keep pure and unworldly their hearts, sealed with sublime mark of Thy 
glorious priesthood.  
 

May they grow in love and confidence in Thee, and protect them from 
the contagion of the world.  
 

With the power of changing bread and wine, grant them also the power 
of changing hearts.  
# 

Bless their labours with abundant fruit and grant them at the last the 
crown of eternal life.  
 

  Amen. 
 

O Lord grant us priests, 
 

O Lord grant us holy priests, 
 

O Lord grant us many holy priests 
 

O Lord grant us many holy religious vocations. 
 

St. Pius X, pray for us. 

An Act of Spiritual Communion 
 

As I cannot this day enjoy the happiness of assisting at the holy Mysteries, O my 

God, I transport myself in spirit at the foot of Thine altar. I unite with the Church, 

which by the hands of the priest, offers Thee Thine adorable Son in the Holy   

Sacrifice. I offer myself with Him, by Him, and in His Name. I adore, I praise, and 

thank Thee, imploring Thy mercy, invoking Thine assistance, and presenting Thee 

the homage I owe Thee as my Creator, the love due to Thee as my Saviour. 
 

Apply to my soul, I beseech Thee, O merciful Jesus, Thine infinite merits; apply 

them also to those for whom I particularly wish to pray. I desire to communicate 

spiritually, that Thy Blood may purify, Thy Flesh strengthen, and Thy Spirit sanc-

tify me. May I never forget that Thou, my divine Redeemer, hast died for me; may 

I die to all that is not Thee, that hereafter I may live eternally with Thee. Amen. 
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Follow Mass as It Happens! 
 

Regular óLivestreamingô of Mass, etc. at: 
 

www.youtube.com/user/469fitter/ 
 

A complete video catechism is also available free, at: 
 

www.youtube.com/user/469fitter/videos 

 

 

 

 

 

 

 

 
 

1.  Three Prayers 

2.  The Creed and the Purpose of  

     Manôs Existence 

3.  Manôs Relation to God 

4.  God and His Perfections 

5.  Creation and the Angels 

6.  Creation and the Fall of Man 

7.  Sin 

8.  The Incarnation 

9.  The Passion, Death and 

      Resurrection of  Our Lord 

10. The Holy Ghost and Grace 

11. Virtues & Gifts of the Holy Ghost 

12. The Church 

13. Communion of Saints, Forgiveness 

      of Sins, the Resurrection 

14. The First Commandment of God 

15. Second and Third Commandments 

      of God 

16. The Fourth Commandment of God 

17. The Fifth Commandment of God 

18. The Sixth Commandment of God 

19. Seventh & Eighth Commandments 

       of God 

20. The Ninth Commandment of God 

21. The Tenth Commandment of God  

      & Six Precepts of the Church - pt.1 

22. Six Precepts of the Church - pt.2 

23. Six Precepts of the Church - pt.3 

24. The Sacraments in General - pt.1 

25. The Sacraments in General - pt.2 

26. Baptism 

27. Confirmation 

28. The Holy Eucharist 

29. The Holy Sacrifice of the Mass 

30. Holy Communion 

31. The Sacrament of Penance 

32. Contrition 

33.  Extreme Unction 

34. How to Make a Good Confession 

AVAILABLE NOW: 
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The Mass of All Times versus the Mass of Our Time 
 

(Chapter 4 of ñOpen Letter to Confused Catholicsò) 
 

In preparation for the 1981 Eucharistic Congress, a questionnaire was distributed, the first 

question of which was:  ñOf these two definitions: óThe Holy Sacrifice of the Massô and 

óEucharistic Mealô, which one do you adopt spontaneously?ò There is a great deal that could 

be said about this way of questioning Catholics, giving them to some extent the choice and 

appealing to their private judgment on a subject where spontaneity has no place.  The defini-

tion of the Mass is not chosen in the same way that one chooses a political party. 
 

Alas! The insinuation does not result from a blunder on the part of the person who drew up the 

questionnaire. One has to accept that the liturgical reform tends to replace the idea and the 

reality of the Sacrifice by the reality of a meal. That is how one comes to speak of eucharistic 

celebration, or of a ñSupperò; but the expression ñSacrificeò is much less used. It has almost 

totally disappeared from catechism handbooks just as it has from sermons. It is absent from 

Canon II, attributed to St. Hippolytus. 
 

This tendency is connected with what we have discovered concerning the Real Presence: if 

there is no longer a sacrifice, there is no longer any need for a victim. The victim is present in 

view of the sacrifice. To make of the Mass a memorial or fraternal meal is the Protestant error. 

What happened in the sixteenth century? Precisely what is taking place today. Right from the 

start they replaced the altar by a table, removed the crucifix from it, and made the ñpresident 

of the assemblyò turn around to face the congregation. The setting of the Protestant Lord's 

Supper is found in Pierres Vivantes,  the prayer book prepared by the bishops in France which 

all children attending catechism are obliged to use: 
 

ñChristians meet together to celebrate the Eucharist. It is the Mass...  They proclaim the 

faith of the Church, they pray for the whole world, they offer the bread and the wine. The 

priest who presides at the assembly says the great prayer of thanksgiving.ò 
 

Now in the Catholic religion it is the priest who celebrates Mass; it is he who offers the bread 

and wine.  The notion of president has been borrowed directly from Protestantism. The vocab-

ulary follows the change of ideas. Formerly, we would say,  ñCardinal Lustiger will celebrate 

a Pontifical Mass.ò I am told that at Radio Notre Dame, the phrase used at present is, ñJean-

Marie Lustiger will preside at a concelebration.ò Here is how they speak about Mass in a bro-

chure issued by the Conference of Swiss Bishops: ñThe Lord's Supper achieves firstly com-

munion with Christ. It is the same communion that Jesus brought about during His life on 

earth when He sat at table with sinners, and has been continued in the Eucharistic meal since 

the day of the Resurrection.  The Lord invites His friends to come together and He will be 

present among them.ò 
 

To that every Catholic is obliged to reply in a categoric manner, ñNO! the Mass is not that!ò It 

is not the continuation of a meal similar to that which Our Lord invited Saint Peter and a few 

of his disciples one morning on the lakeside, after His Resurrection.  ñWhen they came to land 

they saw a charcoal fire there and a fish laid thereon and bread.  Jesus said to them, come and 

dine.  And none of them durst ask Him, óWho art thou?,ô knowing that it was the Lord.  And 

Jesus cometh and taketh the bread and giveth them, and fish in like mannerò (John 21: 9-13). 
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The communion of the priest and the faithful is a communion to the Victim Who has offered 

Himself up on the altar of sacrifice. This is of solid stone; if not it contains at least the altar 

stone which is a stone of sacrifice. Within are laid relics of the martyrs because they have of-

fered their blood for their Master.  This communion of the Blood of Our Lord with the blood of 

the martyrs encourages us also to offer up our lives. 
 

If the Mass is a meal, I understand the priest turning towards the congregation. One does not 

preside at a meal with one's back to the guests. But a sacrifice is offered to God, not to the con-

gregation. This is the reason why the priest as the head of the faithful turns toward God and the 

crucifix over the altar. 
 

At every opportunity emphasis is laid on what the New Sunday Missal calls the ñNarrative of 

the Institution.ò The Jean-Bart Centre, the official centre for the Archdiocese of Paris, states, 

ñAt the centre of the Mass,  there is a narrative.ò  Again, no! The Mass is not a narrative, it is an 

action. 
 

Three indispensable conditions are needed for it to be the continuation of the Sacrifice of the 

Cross: the oblation of the victim, the transubstantiation which renders the victim present effec-

tively and not symbolically, and the celebration by a priest, consecrated by his priesthood, in 

place of the High Priest Who is Our Lord. 
 

Likewise the Mass can obtain the remission of sins.  A simple memorial, a narrative of the insti-

tution accompanied by a meal, would be far from sufficient for this.  All the supernatural virtue 

of the Mass comes from its relationship to the Sacrifice of the Cross. If we no longer believe 

that, then we no longer believe anything about Holy Church, the Church would no longer have 

any reason for existing, we would no longer claim to be Catholics. Luther understood very 

clearly that the Mass is the heart and soul of the Church. He said: ñLet us destroy the Mass and 

we shall destroy the Church.ò 
 

Now we can see that the Novus Ordo Missae, that is to say, the New Order adopted after the 

Council, has been drawn up on Protestant lines, or at any rate dangerously close to them. For 

Luther,  the Mass was a sacrifice of praise, that is to say, an act of praise, an act of thanksgiv-

ing, but certainly not an expiatory sacrifice which renews and applies the Sacrifice of the Cross. 

For him, the Sacrifice of the Cross took place at a given moment of history, it is the prisoner of 

that history; we can only apply to ourselves Christ's merits by our faith in His death and resur-

rection. Contrarily, the Church maintains that this Sacrifice is realized mystically upon our al-

tars at each Mass, in an unbloody manner by the separation of the Body and the Blood under the 

species of bread and wine.  This renewal allows the merits of the Cross to be applied to the 

faithful there present, perpetuating this source of grace in time and in space.  The Gospel of St. 

Matthew ends with these words: ñAnd behold, I am with you all days, even until the end of the 

world.ò 
 

The difference in conception is not slender. Efforts are being made to reduce it, however, by the 

alteration of Catholic doctrine of which we can see numerous signs in the liturgy. 
 

Luther said, ñWorship used to be addressed to God as a homage. Henceforth it will be ad-

dressed to man to console and enlighten him. The sacrifice used to have pride of place but the 

sermon will supplant it.ò That signified the introduction of the Cult of Man, and, in the Church,  

the importance accorded to the ñLiturgy of the Word.ò If we open the new missals, this revolu-

tion has been accomplished in them too.  A reading has been added to the two which existed, 

together with a ñuniversal prayerò often utilized for propagating political or social ideas; taking 
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the homily into account, we often end up with a shift of balance towards the ñword.ò Once the 

sermon is ended, the Mass is very close to its end. 
 

Within the Church, the priest is marked with an indelible character which makes of him an alter 

Christus: he alone can offer the Holy Sacrifice. Luther considered the distinction between cler-

gy and laity to the ñfirst wall raised up by the Romanistsò; all Christians are priests, the pastor is 

only exercising a function in presiding at the Evangelical Mass. In the Novus Ordo, the ñIò of 

the celebrant has been replaced by ñweò; it is written everywhere that the faithful ñcelebrate,ò 

they are associated with the acts of worship, they read the epistle and occasionally the Gospel, 

give out Communion, sometimes preach the homily, which may be replaced by ña dialogue by 

small groups upon the Word of God,ò meeting together beforehand to ñconstructò the Sunday 

celebration. But this is only a first step; for several years we have heard of those responsible for 

diocesan organizations who have been putting forward propositions of this nature: ñIt is not the 

ministers but the assembly who celebrateò (handouts by the National Centre for Pastoral Litur-

gy), or ñThe assembly is the prime subject of the liturgyò; what matters is not the ñfunctioning 

of the rites but the image the assembly gives to itself and the relationship the cocelebrants create 

between themselvesò (P. Gelineau, architect of the liturgical reform and professor at the Paris 

Catholic Institute). If it is the assembly which matters then it is understandable that private 

Masses should be discredited, which means that priests no longer say them because it is less and 

less easy to find an assembly, above all during the week.  It is a breach with the unchanging 

doctrine: that the Church needs a multiplicity of Sacrifices of the Mass, both for the application 

of the Sacrifice of the Cross and for all the objects assigned to it, adoration, thanksgiving, propi-

tiation and impetration. 
 

As if that were not enough, the objective of some is to eliminate the priest entirely, which has 

given rise to the notorious SAAP (Sunday Assemblies in the Absence of the Priest). We can 

imagine the faithful gathering to pray together in order to honor the Lord's Day; but these SAAP 

are in reality a sort of ñdry Mass,ò lacking only the consecration; and the lack, as one can read 

in a document of the Regional Center for Social and Religious Studies at Lille, is only because 

ñuntil further instructions lay people do not have the power to carry out this act.ò The absence 

of the priest may even be intentional  ñso that the faithful can learn to manage for themselves.ò 

Father Gelineau in Demain la Liturgie writes that the SAAP are only an ñeducational transition 

until such time as mentalities have changed,ò and he concludes with disconcerting logic that 

there are still too many priests in the Church, ñtoo many doubtless for things to evolve quickly.ò 
 

Luther suppressed the Offertory;  Why offer the pure and Immaculate Host if there is no more 

sacrifice? In the French Novus Ordo the Offertory is practically non-existent; besides which it 

no longer has this name.  The New Sunday Missal speaks of the ñprayers of presentation.ò The 

formula used reminds one more of a thanksgiving,  a thank-you,  for the fruits of the earth.  To 

realize this fully, it is sufficient to compare it with the formulas traditionally used by the  

Church in which clearly appears the propitiatory and expiatory nature of the Sacrifice ñwhich I 

offer Thee for my innumerable sins, offenses and negligences, for all those here  present and for 

all Christians living and dead, that it may avail for my salvation and theirs for eternal life.ò 

Raising  the chalice, the priest then says, ñWe offer Thee, Lord, the chalice of Thy redemption, 

imploring Thy goodness to accept it like a sweet perfume into the presence of  Thy divine  Maj-

esty for our salvation and that of the whole world.ò 
 

What remains of that in the New Mass? This: ñBlessed  are You, Lord, God of the universe,  

You who give us this bread, fruit of the earth and work of human hands.  We offer it to You; it 

will become the bread of life,ò and the same for the wine which will become ñour spiritual 
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drink.ò  What purpose is served by adding, a little further on: ñWash me of my faults, Lord. 

Purify me of my sin,ò and ñmay our sacrifice today find grace before Youò? Which sin? Which 

sacrifice? What connection can the faithful make between this vague presentation of the offer-

ings and the redemption that he is looking forward to? I will ask another question:  Why substi-

tute for a text that is clear and whose meaning is complete, a series of enigmatic and loosely 

bound phrases? If a need is found for change, it should be for something better. These incidental 

phrases which seem to make up for the insufficiency of the ñprayers of presentationò remind us 

of Luther, who was at pains to arrange the changes with caution. He retained as much as possi-

ble of the old ceremonies, limiting himself to changing their meaning.  The Mass, to a great 

extent, kept its external appearance, the people found in the churches nearly the same setting, 

nearly the same rites, with slight changes made to please them, because from then on people 

were consulted much more than before; they were much more aware of their importance in  

matters of worship, taking a more active part by means of chant and praying aloud. Little by 

little Latin gave way to German. 
 

Doesnôt all this remind you of something? Luther was also anxious to create new hymns to  

replace ñall the mumblings of poperyò. Reforms always adopt the appearance of a cultural   

revolution. 
 

In the Novus Ordo the most ancient parts of the Roman Canon which goes back to apostolic 

times has been reshaped to bring it closer to the Lutheran formula of consecration, with both an 

addition and a suppression. The translation in French has gone even further by altering the 

meaning of the words pro multis. Instead of ñMy blood which shall be shed for you and for 

many,ò we read ñwhich shall be shed for you and for the multitude.ò [in the French version - 

Ed.] This does not mean the same thing and theologically is not without significance. 
 

You may have noticed that most priests nowadays recite as one continuous passage the princi-

pal part of the Canon which begins, ñthe night before the Passion He took bread in His holy 

hands,ò without observing the pause implied by the rubric of the Roman Missal:  ñHolding with 

both hands the host between the index finger and the thumb, he pronounces the words of the 

Consecration in a low but distinct voice and attentively over the host.ò The tone changes,     

becomes intimatory, the five words ñHoc est enim Corpus Meum,ò operate the miracle of tran-

substantiation, as do those that are said for the consecration of the wine.  The new Missal asks 

the celebrant to keep to the narrative tone of voice as if he were indeed proceeding with a me-

morial. Creativity being now the rule, we see some celebrants who recite the text while showing 

the Host all around or even breaking it in an ostentatious manner so as to add the gesture to 

their words and better illustrate their text.  The two genuflections out of the four having been 

suppressed, those which remain being sometimes omitted, we have to ask ourselves if the priest 

in fact has the feeling of consecrating, even supposing that he really does have the intention to 

do so. 
 

Then, from being puzzled Catholics you become worried Catholics: is the Mass at which you 

have assisted valid? Is the Host you have received truly the Body of Christ? 
 

It is a grave problem.  How can the ordinary faithful decide? For the validity of a Mass there 

exists essential conditions: matter, form, intention and the validly ordained priest. If these   con-

ditions are filled one cannot see how to conclude invalidity.  The prayers of the Offertory, the 

Canon and the Priest's Communion are necessary for the integrity of the Sacrifice and the Sac-

rament, but no, for its validity. Cardinal Mindzenty pronouncing in secret in his prison the 

words of Consecration over a little bread and wine, so as to nourish himself with the Body and 
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Blood of Our Lord without being seen by his guards, was certainly accomplishing the Sacrifice 

and the Sacrament. 
 

A Mass celebrated with the American bishop's honeycakes of which I have spoken is certainly, 

invalid, like those where the words of the Consecration are seriously altered or even omitted. I 

am not inventing anything, a case has been recorded where a celebrant went to such an extent of 

creativity that he quite simply forgot the Consecration! But how can we assess the intention of 

the priest? It is obvious that there are fewer and fewer valid Masses as the faith of priests be-

comes corrupted and they no longer have the intention to do what the Church--which cannot 

change her intention--has always done.  The present-day training of those who are called semi-

narians does not prepare them to accomplish valid Masses.  They are no longer taught to con-

sider the Holy Sacrifice as the essential action of their priestly life. 
 

Furthermore it can be said without any exaggeration whatsoever, that the majority of Masses 

celebrated without altar stones, with common vessels, leavened bread, with the introduction of 

profane words into the very body of the Canon, etc., are sacrilegious, and they prevent faith by 

diminishing it. The desacralization is such that these Masses can come to lose their supernatural 

character, ñthe mystery of faith,ò and become no more than acts of natural religion. 
 

Your perplexity takes perhaps the following form: may I assist at a sacrilegious Mass which is 

nevertheless valid, in the absence of any other, in order to satisfy my Sunday obligation? The 

answer is simple: these Masses cannot be the object of an obligation; we must moreover apply 

to them the rules of moral theology and canon law as regards the participation or the attendance 

at an action which endan- gers the faith or may be sacrilegious. 
 

The New Mass, even when said with piety and respect for the liturgical rules, is subject to the 

same reservations since it is impregnated with the spirit of Protestantism. It bears within it a 

poison harmful to the faith. That being the case the French Catholic of today finds himself in 

the conditions of religious practice which prevail in missionary countries. There, the inhabitants 

in some regions are able to attend Mass only three or four times a year. The faithful of our 

country should make the effort to attend once each month at the Mass of All Time, the true 

source of grace and sanctification, in one of those places it continues to be held in honour. 
 

I owe it to truth to say and affirm without fear of error that the Mass codified by St. Pius V- and 

not invented by him, as some often say - expresses clearly these three realities: sacrifice, Real 

Presence, and the priesthood of the clergy.  It takes into account also, as the Council of Trent 

has pointed out, the nature of mankind which needs outside help to raise itself to meditation 

upon divine things. The established customs have not been made at random, they cannot be 

overthrown or abruptly abolished with impunity. How many of the faithful, how many young 

priests, how many bishops, have lost the faith since the introduction of these reforms! One can-

not thwart nature and faith without their taking their revenge. 
 

But as it happens, we are told, man is no longer what he was a century ago; his nature has been 

changed by the technical civilization in which he is immersed. How absurd! The innovators take 

good care not to reveal to the faithful their desire to fall into line with Protestantism. They in-

voke another argument: change. Here is how they explain it at the theological evening school in 

Strasbourg: ñWe must recognize that today we are confronted with a veritable cultural mutation. 

One particular manner of celebrating the memorial of the Lord was bound up with a religious 

universe which is no longer ours.ò It is quickly said, and everything disappears. We must start 

again from scratch. Such are the sophisms they use to make us change our faith.  What is a 

ñreligious universe?ò It would be better to be frank and say:  ña religion which is no longer 

        ours.ò 
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REMEMBERING THE ENGLISH MARTYRS 
 

JANUARY 
 

21st January, 1586            Bl. Edward Strancham (Seminary Priest) 

                                          Bl. Nicholas Woodfen (Seminary Priest) 
 

22nd January, 1592          Bl. William Pattenson (Seminary Priest) 
 

24th January, 1679           Bl. William Ireland (Priest, SJ) 

                                          Bl. John Grove (Layman) 
  
31st January, 1642            St. Alban Roe (Priest, OSB) 

                                          Bl. Richard Reynolds (Seminary Priest) 
 

FEBRUARY 
 

1st February, 1645           St. Henry Morse (Priest, SJ) 
 

3rd February, 1578          Bl. John Nelson (Priest, SJ) 
 

7th February, 1578          Bl. Thomas Sherwood (Layman) 
 

12th February, 1584        Bl. George Haydock (Seminary Priest) 

                                         Bl. James Fenn (Seminary Priest) 

                                         Bl. Thomas Hemerford (Seminary Priest) 

                                         Bl. John Nutter (Seminary Priest) 

                                         Bl. John Munden (Seminary Priest) 
 

17th February, 1603        Bl. William Richardson (Seminary Priest) 

                            

18th February, 1594        Bl. William Harrington (Seminary Priest) 
 

21st February, 1591        Ven. Richard Williams (Secular Priest) 
 

21st February, 1595        St. Robert Southwell (Priest, SJ) 
 

26th February, 1607        Bl. Robert Drury (Seminary Priest) 
 

 

27th February 1601         Bl. Mark Barkworth (Priest, OSB) 

                                         Bl. Roger Filcock  (Priest, SJ) 

                                         St. Anne Line, ne® Higham (Widow) 
 

MARCH 
 

 7th March, 1544             Bl. John Larke 

                                        Bl. German Gardiner 

                                        Bl. John Ireland 
 

16th March, 1589           Bl. John Amias (Seminary Priest) 

                                        Bl. Robert Dalby (Seminary Priest) 
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18th March, 1616          Ven. John Thulis (Seminary Priest) 

                                       Ven. Roger Wrenno (Layman) 
 

19th March, 1544          Ven. Thomas Ashby (Layman) 
 

21st March, 1587           Ven. Thomas Pilchard (Seminary Priest) 
 

22nd March, 1602          Ven. James Harrison (Seminary Priest) 

                                       Ven. Anthony Battie or Bates (Layman) 
 

25th March, 1586           St. Margaret Clitheroe (Layman) 

                     1593           Ven. James Bird (Layman) 
 

 

21st January 1586 
      Edward Strancham was an Oxford man born and bred. Shortly after taking his 

Bachelorôs degree at St. Johnôs College, he became a convert to the Catholic Faith and went 

over to Douay to study for the priesthood. He returned to England in 1581 with Nicholas 

Woodfen. The latter was born at Leominster and educated at Leominster Grammar 

School. He studied for the priesthood at Douay aand Rheims and was ordained in 1581, re-

turning immediately to the English mission. While lodging in Fleet Street he ministered under 

an assumed name to the Gentlemen of the Inns of Court, whose manner of dress he adopted. 

After enduring much poverty and persecution for five years, both these priests were put to 

death on the same day with great barbarity.  
 

22nd January 1592 
      William Pattenson was a Durham man and became an alumnus and later a priest of 

Douay College, Rheims. A year after his ordination he was sent on the English Mission. In 

1591, having come to London in order to seek counsel regarding certain scruples that were 

troubling him, he was arrested on the Third Sunday in Advent. The house in which he was 

staying was suddenly invaded by constables, churchwardens and sidesmen of the Protestant 

parish church. Their purpose was to find out which of the inhabitants of the house were not 

attending the Protestant services.  

       Father Pattenson was seized and, at the first session held after Christmas, condemned to 

death for being a priest. The night before his execution he was put into the ócondemned holeô 

with seven malefactors who were to suffer with him on the following day. There he succeeded 

in converting six of them and helping them to make their peace with God. The persecutors 

were so enraged at the profession of the Catholic Faith which they subsequently made on the 

scaffold at Tyburn and the constancy with which they accepted an ignominious death in satis-

faction for their past crimes, that the Martyr was treated with unusual barbarity when his turn 

came to die.  
 

24th January 1679 
      William Ireland came from Lincolnshire and studied at St. Omer. He entered the 

Society of Jesus in 1655 at the age of nineteen. He is reported to have been a man of wonder-

ful calm and evenness of mind. On returning to England he was arrested at the first outbreak 

of the Titus Pates Plot and cast into prison where he suffered much from the loathsomeness of 

the place and the weight of his iron chains. He was brought to trial with several others, includ-

ing John Grove, a layman, his servant.  
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      Oates and Bedloe swore that Father Ireland had been present at a consultation held in Au-

gust for killing the king, and this in spite of the fact that the priest brought many witnesses to 

testify that he was in Staffordshire at the time. Oates and Bedloe also swore that Grove was 

appointed to shoot the king, for which deed he was to receive a preposterous sum of money. 

Both were condemned to death. As the Martyrs were drawn on hurdles from Newgate to Ty-

burn they were abused and pelted by the mod all the way, but they endured every insult with 

cheerful patience, and died forgiving those who were guilty of their blood and praying for 

their king and country. 
 

31st January, 1642 
      The Benedictine monk known in religion as Father Alban was born at St. Albans and 

brought up a Protestant. All his life he was full of zeal, and it was in an attempt to refute the so

-called errors of a man imprisoned at St. Albans for his faith that he himself received the ini-

tial grace of conversion. After this interview his soul knew no peace until he found himself 

safe in the port of the true Church. He went abroad to study for the priesthood at Douay, and 

after time left that college to join the Benedictine Order in Lorraine, where he prepared him-

self with fervour for his coming apostolate in England. He was arrested after two years on the 

English mission and thrown into prison at St. Albans - the very same prison where the first 

seeds of the Faith had been sown in his soul. We are told that he nearly died of cold and hun-

ger in this place, but after two months friends succeeded in getting him removed t othe Fleet 

Prison in London, where he was slightly better treated. Here he remained for seventeen years, 

never losing his dauntless courage and gaiety amid severe sufferings of mind and body. He 

never ceased to labour for souls and did much good to his fellow prisoners. At one time he 

was allowed by the gaoler to go out on parole, and so was enabled to pursue his ministry out-

side the prison as well. He was finally condemned to be executed at Tyburn because of his 

priesthood, together with Bl. Richard Reynolds. 
 

       Bl. Richard Reynolds, a Warwickshire man, was educated abroad at Douay and Se-

ville, for the sake of the Catholic religion no longer tolerated in his own country. He was or-

dained in 1592 and then returned to England where he laboured for nearly fifty years.  

        After passing through many vicissitudes and perils, at the advanced age of eighty he was 

arrested and condemned to death. His companion in martyrdom, Father Alban Roe, met him 

with a cheerful countenance at the hurdle which was to convey them both to Tyburn. The two 

martyrs made their confession to each other and recited the Miserere together. The way of the 

two martyrs from Newgate to Tyburn was like a triumphal procession with Catholics throwing 

themselves on their knees before them, begging their blessing and kissing their hands and their 

garments. ñFriend, pray let all be secure and do thy duty neatly, I have been a neat man all my 

life,ò said the old priest to the executioner. ñPray sir, if I conform to your religion and go to 

church, will you secure me my life?ò asked St. Alban to the Sherriff. ñThat I will,ò was the 

reply. ñSee then,ò said St. Alban turning to the crowd, ñwhat the crime is for which I am to 

die, and whether my religion be not my only treason.ò At the last moment the two martyrs 

gave each other absolution and then the cart was drawn away.  
 

 

1st February 1645 
     St. Henry Morse was a Suffolk man, born at Broome in the year 1595. He studied      

at Cambridge and at the Inns of Court. At the age of twenty-three he was converted to the 
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Catholic Church and went abroad to study at Douay and the English College, Rome. After his 

ordination in 1625 he was sent to England and worked in Durham, where he became a Jesuit. 

Later he moved to London, and during the Plague (1636-7) he and St. John Southworth were 

charged with caring for sick Catholics. They both worked heroically and Father Morse caught 

the disease, but he was miraculously cured when at the point of death and immediately      

returned to care for his plague-stricken flock. He was captured and imprisoned and then     

banished from the realm, but soon found means to return and continue his ministry in England. 

He was eventually captured again in Cumberland during the Civil War and brought to London, 

where he was tried and condemned to death at Tyburn.  

     On the morning of his martyrdom he celebrated the votive Mass of the Blessed Trinity in 

thanksgiving for the great favour God was pleased to grant him - having first, according to his 

custom, recited the litany of Our Lady and the litany of the Saints for the conversion of Eng-

land. When he was told that his time was come, he knelt down and offered himself without 

reserve as a sacrifice to the Divine Majesty and in reparation for the sins of his nation, wel-

coming death, saying: ñCome, my sweetest Jesus, that I may now be inseparably united to 

Thee in time and in eternity. Welcome ropes, hurdles, gibbets, knives and butchery! Welcome 

for the love of Jesus my Saviour!ò 
 

3rd February 1578 
     Bl. John Skelton was born at Skelton, near York, and was educated at Douay. He was 

ordained I 1575 and left for the English mission. He was arrested on suspicion late one even-

ing when saying Matins, and the oath of the Queenôs supremacy offered him. This he refused 

to take saying that the Popeôs Holiness was the Head of the Church, ñto whom that supreme 

authority on earth was due as being Christôs Vicar and the lawful successor of St. Peter.ò 

When sentence was pronounced against him he never changed countenance but prepared him-

self with a good heart to die. By Godôs special providence, he had received the Sacred Viati-

cum the day before he was arraigned. Arrived at Tyburn, he turned to the people, saying: ñI 

call you all this day to witness that I die in the unity of the Catholic Church, and for that unity 

do now most willingly suffer my blood to be shed; and therefore I beseech God, and request 

you will pray for the same, that it would please God of His great mercy to make you, and all 

others that are not such already, true Catholic menéò He then besought all who were of the 

like Faith to pray with him ñthat Christ, by the merits of His bitter Passion, would receive his 

soul into everlasting joy.ò He was cut down when only half dead and as his heart was plucked 

from his breast he was heard to murmur: ñI forgive the Queen and all that were the causers of 

my death.ò  
 

7th February, 1578 
     This Martyr, a Londoner, had been abroad and had returned from Douay in order to arrange 

with his father about remaining at the seminary. While he was in Chancery Lane the cry was 

suddenly raised: ñStop the traitor!ò The unworthy son of a Catholic lady with whom he was 

staying had betrayed him. Having replied to the question put to hi, that he believed the Holy 

Father to be the Head of the Church, the young seminarist was sent to prison on a charge of 

high treason. In a vain attempt to force him to reveal where and by whom he had heard Mass 

said, he was take to the Tower and cruelly racked. The only words which escaped him were: 

ñLord Jesus, I am not worthy that I should suffer these things for Thee, much less am I worthy 

of those rewards which Thou hast promised to give to such as confess Thee.ò He was then 
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thrown into a dungeon among the rats, where he endured hunger and cold for three winter 

months.  

     On the eve of Candlemas, Sherwood was tried, found guilty of denying the royal suprema-

cy, and the barbarous sentence was passed. He is described as small, looking much younger 

than his twenty-seven years, ñbeing of his nature very meek and gentle.ò Six days after his 

condemnation Thomas Sherwood made the supreme sacrifice of his life at Tyburn.  
 

12th February 1584 
      On the Feast of St. Peterôs Chains, the prisoners heard the death-sentence passed on them 

for upholding the primacy of Peter.  

      Bl. George Haydock, son of the squire of Cottam Hall near Preston, Lancashire, was 

only twenty-four years old when he suffered. In answer to the questions put to him by the  

minister, he replied that if he and the Queen were alone in some desert place where he could 

do to her what he would, he would not so much as prick her with a pin - ñNo, not to gain the 

whole world, and,ò he added, ñI beg and beseech all Catholics to pray together with me to our 

common Lord for me and for our countryôs weal.ò  

      Bl. James Fenn was born at Montacute, near Yeovil in Somerset. He made his studies 

at Corpus Christi College and Gloucester Hall, Oxford, after which he became a schoolmaster 

and married. After the death of his wife, he decided to become a priest and went to Rheims to 

study. He was ordained in 1580 and returned to labour on the English mission, but was soon 

arrested and condemned to death. A moving scene took place at Tower Gate when the Martyr 

was bound on the hurdle. His little daughter Frances, with many tears, came to take a last 

leave of her father. Painfully and with difficulty he raised his manacled hands and blessed her.  

      Bl. Thomas Hemerford and Bl. John Munden welcomed death with great fortitude. 

Father Munden acknowleged his sentence by joyfully reciting the Te Deum. They were both 

natives of Dorset.  

      Bl. John Nutter was a Lancashire man from Reedley Hallows near Burnley. He won 

from his fellow-prisoners the name ñJohn of Plain Dealingò because of his outspokenness in 

rebuking vice. He is said to have been timid by nature, but he now met a most cruel death with 

no less courage and constancy than his companions. 
 

17th February 1603 
      It was near Sheffield, Yorks., that Bl. William Richardson was born and he was educated 

at Valladolid and Seville. After his ordination in 1594 he returned to England where he found 

a refuge at the Inns of Court. Here he made many converts to the Catholic Church, especially 

among the young lawyers, many of whom placed themselves under his direction. When after a 

few years he was arrested his spiritual sons would gladly have risked their lives attempting to 

rescue him by night, but he absolutely refused to allow it. ñI know well it comes from your 

great love for me,ò he said, ñbut what could you possibly wish for me that could be more hon-

ourable or more glorious...than to die...for the confession of the true Faith and the Christian 

religion. Rather strive with me in prayer to God that He may give me prudence and wisdom to 

reply discreetly to the judges, and the strength of soul to bear whatever sufferings are laid  

upon me.ò He was sentenced to the barbarous penalties decreed against priests, and the fol-

lowing day was dragged to Tyburn escorted by many of his devoted disciples who, pressing to 

the side of the hurdle, kept wiping away the slush from his face. To the very end they refused 

to be kept back, crowding around him, kissing his hands and begging his blessing, until he 
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finally mounted the ladder by which he was to ascend to God and eternal glory. 
 

18th February 1594 
      Born in Yorkshire, at Mount St. John, Felixkirk, Bl. William Harrington was educated at 

Rheims, where he was ordained in 1592. He returned to England and was very soon arrested 

and condemned to death for being a priest. He was only twenty-seven years old. Before being 

led out to the hurdle on the morning of his triumph, he gave his blessing to some poor Catholic 

women who had found means to come to him. At Tyburn he was offered his life if he would 

promise to go even once to the church by law established. ñSee, then, all my treason is that I 

will not go to church!ò was his reply. Topcliffe then bade him tell all he knew of the Catholics 

in the West Country, as it was known that he had friends there and it was in the power of the 

Sherriff to show mercy and save him. The Martyr replied that he had nothing to disclose, and 

that Topcliffeôs mercy was worse than the Turksô who, having the body in subjection, sought 

not to destroy the soul.  
 

21st February 1591 
      Richard Williams was a Marian priest who had conformed to and then been reconciled. 

Little is known of him except that he died a heroic death at Tyburn for the Catholic Faith. 
 

21st February 1595 
      Horsham, St Faith, Norfolk, was Robert Southwellôs birthplace and he was received into 

the Society of Jesus when he was only sixteen years old. He early showed signs of great liter-

ary gifts. For six years he laboured among his persecuted fellow-countrymen and, at the end of 

this time, he was betrayed and arrested by Topcliffe. He was first imprisoned in Topcliffeôs 

house and cruelly tortured. Afterwards he was moved to a prison where he was left, starving, 

covered with vermin and too weak to look after himself. His father succeeded in getting him 

moved to a slightly more habitable cell, and here he remained for three years until he could 

obtain a trial. When he learnt that he was at last to give the supreme proof of his love his heart 

overflowed with joy.  

      Great care was taken to keep the day of his martyrdom secret and the execution of a fa-

mous highwayman was purposely arranged at another place at the same hour. These precau-

tions were nevertheless powerless to prevent an immense crowd assembling at Tyburn in order 

to witness the last glorious conflict in the holy Jesuit, poet and martyr. Arrived at Tyburn he 

made the sign of the Cross as well as he could with his manacled hand, and then began to 

speak to the people in the words of the Apostle: ñWhether we live, we live to the Lord, or 

whether we die, we die to the Lord; therefore whether we live or whether we die, we belong to 

the Lord.ò He then prayed for the Queen and for his country, imploring the Divine Bounty to 

grant it light and the knowledge of the truth. He died at the age of thirty-three. 
 

26th February 1607 
     Bl. Robert Drury, a Buckinghamshire man, was educated partly at Rheims and partly 

at Valladolid, where he was ordained in 1593, returning immediately afterwards to England. 

HE fell into the hands of the persecutors during the reign of James I at a moment when a new 

Oath of Allegiance had been imposed upon Catholics. This oath is said to have been contrived 

by Sir Christopher Perkins, a renegade Jesuit, and was worded in such a manner that it was 

possible for Catholics to be divided in their opinion as to its lawfulness. It was in due course 
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prohibited by Pope Paul V, and that was enough for Father Drury as for all true Catholics. 

When condemned to die for remaining in the realm contrary to the statute he might still have 

saved himself by taking the oath, but he chose to sacrifice life rather than conscience, and suf-

fered with great constancy at Tyburn at the age of thirty-nine.  
 

27th February 1601 
      It was the Benedictine Father who sang on his way to Tyburn in the bitter cold and falling 

snow. Again, as he stood in the cart with his companion priest, the ropes about their necks, 

ñHaec dies quam fecit Dominus; exultemus,ò he sang, and the Jesuit took up the words of the 

Easter anthem, ñet laetemur in eaò.  

       Bl. Mark Barkworth was born in Lincolnshire in 1572 and brought up in heresy. At 

the age of twenty-two he became Catholic, not many years before he was to obtain the mar-

tyrôs crown. ñTwenty and two years was I nurtured with this pestiferous and deadly food,ò he 

wrote from Newgate on the even of his martyrdomé ñeight years have I passed in the school 

of Christ.ò After his conversion, he went to Rome and Valladolid to study for the priesthood. 

On his way from Rome to Spain the devil appeared to him in the guise of a hermit and at-

tempted to dissuade him from becoming a priest. St. Benedict then appeared, comforting him 

and counselling him to go forward. He foretold the great good that the Order of St. Benedict 

would do in England and predicted that the young seminarist would die a martyr, exhorting 

him when the moment of the glorious conflict should come to die in the Benedictine habit. For 

divers reasons, Bl. Mark Barkworth was obliged to continue his studies at the English College 

of Valladolid, and after his ordination he set out for his home country, to fulfil his missionary 

oath taken by all the students, to return and labour on the English mission. The desire for the 

monastic life had, however, never left him, and at last this desire was to be satisfied. On his 

way through Navarre he broke his journey at the Abbey of Hyrache, and having confided his 

secret to the prior and community, they received him then and there as a novice. Because of 

his oath to the College of Valladolid he was obliged to go on to the English mission-field, but 

the monks told him that if he was arrested before he could return to Hyrache to make his novi-

tiate, he had only, at the hour of death, to declare himself a Benedictine and that would be 

equivalent to an admission to profession. He would thus be allowed to make his monastic 

vows at the hour of death, and this is in fact what actually happened. On the day of his martyr-

dom Father Mark appeared in a Benedictine habit which he had somehow been able to pro-

cure, his head shaven with the monastic tonsure. As he stood beneath Tyburn Tree he was now 

able to say: ñI come here to die for being a Catholic, a priest and a religious man belonging to 

the Order of St. Benedict, by which order this kingdom was first converted.ò  

      Bl. Roger Filcock, from Sandwich, Kent, was educated at Rheims and Valladolid. 

Later, in England, he was admitted to the Society of Jesus. The two Martyrs were lifelong 

friends and Father Barkworth had written to Father Filcock shortly before their condemnation: 

ñMy mind tells me we shall die together, we who have so long lived together.ò Bl. Roger 

Filcock had to endure a double martyrdom, being obliged to witness the terrible scene of his 

friendôs conflict before being called to endure the same thing himself. All the time, he called 

out words of encouragement in Spanish: ñCourage, Father - courage! More pain, more glory!ò 

When he saw that Bl. Mark Barkworth was dead, he cried: ñPray for me to Our Lord, whose 

presence thou dost now enjoy, that I too may faithfully run my course.ò He then, in his turn, 

passed to his glorious death.  

      St. Anne Line, weak of body but strong of soul, was the first of the three to be mar-
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tyred. Her desire for martyrdom had been increased by a vision she had had of Our Lord in the 

Blessed Sacrament, bearing His Cross and beckoning her to follow Him. On Candlemas Day, 

1601, the pursuivants, suspecting she harboured a priest, broke in while Father Page was say-

ing Mass. He had time to escape but the brave widow was hurried off to prison and soon after-

wards condemned to be hanged. At Tyburn she declared with a loud voice: ñI am sentenced to 

death for harbouring a priest, and so far I am from repenting for having so done, that I wish 

with all my soul that where I have entertained one I could have entertained a thousand.ò  

 
 

7th March 1544 
     Bl. John Larke had been the rector of St. Ethelburgaôs, Bishopsgate for twenty-six 

years when St. Thomas More nominated him parish priest of the old riverside church at Chel-

sea. It was here that the Lord Chancellor came with his household on Sundays and Holidays, 

accounting it a high privilege to serve Mass. There he came finally to be shriven and receive 

Holy Communion on the morning of the day he was summoned to appear before the Council 

to take the Oath of Succession. 

      Bl. John Larke carried on his work for souls for another ten years after this, but in the   

thirty-fifth year of the reign of Henry VIII he himself was put to the test, and, ñfollowing the 

example of his own sheep, afterwards suffered a most famous martyrdom for the same cause, 

the Supremacy.ò Two other secular priests, Bl. German Gardiner - kinsman and secretary of 

Stephen Gardiner, Bishop of Winchester - and Bl. John Ireland shared his condemnation and 

martyrdom. 

 

16th March 1589 
      John Amias was born in Yorkshire, and after studying and receiving Orders at 

Rheims, returned as a missioner to his native country in the year 1581. We have no particulars 

of his labours; but after continuing them during seven or eight years, he fell into the hands of 

the persecutors in the year 1589. Dr. Anthony Champney, who was a young man at the time, 

was a witness of his death and that of his fellow-Martyr, Robert Dalby. He was so impressed 

by their meekness and the constancy of their faith that the recollection of it was never effaced 

from his mind. John Amias was beginning to address the assembled people, and explain that it 

was for religion, and not treason, that he suffered, but was not allowed to proceed. He there-

fore recommended his soul to God, and prayed for his murderers, and accepted death with joy. 

By an unusual act of clemency, he was allowed to hang until he was dead, and the rest of the 

fearful sentence was executed on his dead body. 
 

      Robert Dalby, sometimes called Drury, was a native of Durham, and a student of the 

English College at Rheims. He was sent on the Mission in 1588; but the period of his labours 

was short, as he was seized in the following year and condemned to death for his priestly  

character, together with John Amias. He died with signs of the greatest fortitude; and Dr. 

Champney relates that though the attendants did all in their power to keep the Catholics from 

approaching the remains of the Martyrs, a certain woman made her way through the crowd, 

and kneeling down, with hands joined and eyes uplifted to heaven, expressed an extraordinary 

affection and devotion in words, which he was unable to distinguish, until she was forcibly 

carried away from the spot.  
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18th March 1616 
      John Thulis was born in Upholland in Lancashire, and sent to Rheims for his educa-

tion, which was begun there and completed in Rome. Being ordained a priest, he returned to 

England for the exercise of his ministry; but he was soon arrested and confined during several 

years in prison at Wisbeach Castle. Whether he escaped or was released does not appear, but 

by some means he was able to resume his labours in his native country. It was by a warrant of 

the Earl of Derby that Thulis was again arrested and sent to Lancaster goal. While there he 

contrived to escape, with his fellow-Martyr, Wrenno; but when morning dawned, and they 

supposed that they were many miles from the town, they discovered that they were almost 

close to the castle. This satisfied them that it was Godôs will that they should suffer. At the 

trial, Thulis was condemned for his priestly character and functions, and condemned to the 

penalties of high treason, which were accordingly carried out. Offers were repeatedly made to 

him to spare his life, if he would take King Jamesô oath, which his conscience would not allow 

him to do. Several criminals were executed at the same time, four of whom he had the consola-

tion of  reconciling to God and the Church.  
 

      Roger Wrenno was a weaver by trade, a most fervent Christian, and zealous Catholic. 

He escaped one night from his confinement in Lancaster Castle, together with Thulis; but in 

the morning they were recaptured, and willingly resigned themselves to death. The charge 

against Wrenno was for felony, by harbouring and aiding priests in the exercise of their func-

tions. At his execution, after he was turned off the ladder, the rope broke with the weight of his 

body, and he fell to the ground. He rose and knelt in prayer for a short time, and meanwhile his 

life was offered to him if he would take the oath. His answer was: ñI am the same man, and in 

the same mind, as before,ò and thereupon he ran to the gallows and mounted the ladder as fast 

as he could. This eagerness was caused, as he gave them to understand, by a vision he had in 

his prayer of the glorious reward prepared for him. 
 

19th March 1544 
      Ven. Thomas Ashby, a layman, was condemned under the Act of Supremacy. 
 

21st March 1587 
     Ven. Thomas Pilchard. This zealous missioner was born at Battle, in Sussex, educated 

at Rheims and sent on the Mission as a priest in the year 1583. After labouring for some time 

he was arrested, thrown into prison, and finally banished in 1585. He contrived, however, to 

return to England, and was again apprehended. The second trial of Pilchard resulted in his con-

demnation as a priest ordained by authority of the Apostolic See, and exercising his office in 

the Queenôs dominions. He was executed, with all the penalties of high treason, at Dorchester. 
 

22nd March 1602 
     The holy missioner James Harrison was a native of the diocese of Lichfield and was or-

dained at Rheims and sent on the mission in 1584. He was allowed a longer time for his apos-

tolic ministry than many of his fellow Martyrs, as he did not fall into the hands of the persecu-

tors until near the Lent Assizes in 1602. He was sentenced to die barely for exercising his 

priestly office. When unexpectedly told one evening that he was to die the next day, he re-

ceived the news without the least perturbation, and cheerfully sat down to supper. His death 

was marked with great constancy and fervour of spirit. The English Franciscans of Douay by 

some means obtained possession of the martyrôs head and preserved it with religious           

veneration. 
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Anthony Battie or Bates was a gentleman of Yorkshire who was convicted at the Lent 

Assizes of having entertained in his house the martyr Harrison, knowing him to be a priest. On 

this charge he was condemned and executed at the same time with him.  

 

25th March 1586 
      It was during the violent persecution raised by the Earl of Huntingdon, President of the 

North, that Margaret Clitheroe was arrested, with so many others, in the cause of religion. The 

charge brought against her was that of harbouring priests in her house. She absolutely refused 

to plead, lest she should compromise others, or be accessory to the sin of the jury in condemn-

ing the innocent to death. The lega penalty for this refusal was that she should be pressed to 

death - that is, crushed by means of enormous weights, placed on a board laid over her body. 

To this most cruel torment she cheerfully submitted and with the most invincible patience, of-

ten repeating that this way to heaven was as short as another. She had been well trained for 

martyrdom by the great piety of her life and her charity towards the afflicted. After her death, 

her husband and children were treated with great severity. The maiden name of Margaret  

Clitheroe was Middleton, but it does not appear certain to what family she belonged, as there 

were several of this name in Yorkshire. Some writers say that her death took place on 26th 

March, and others place it in the year 1587. The hand of this blessed martyr is preserved as a 

precious relic in the convent of the Blessed Virgin in York. 

 

25th March 1593 
 

      James Bird was the son of a gentleman residing at Winchester and was brought up by 

his parents in the Protestant religion. When yet young, he was, by conscientious conviction, led 

to the Catholic Church, and went over to Rheims to pursue his studies. On his return to Eng-

land, the zeal which he manifested for the Faith was the cause of his apprehension, and he was 

charged at the bar with high treason, in being reconciled to the Church of Rome and maintain-

ing the spiritual supremacy of the Pope. The holy youth, who was only nineteen years of age, 

did not deny the indictment and was accordingly condemned to death. His liberty was offered 

to him if he would consent to go but once to the Protestant church, but this he courageously 

resisted, as well as the persuasions and commands of his own father, whom he tenderly loved, 

and to whom he professed perfect obedience in all that would not offend God. He was kept in 

prison for a length of time, and at last led to execution. The head of the martyr was set on a 

pole over one of the gates of the city of Winchester.  

 
 

(16th, 18th, 21st, 22nd & 25th March taken from: ñA Menology of England and Walesò 

by Richard Stanton, Burns and Oates Ltd, London, 1892. Available at: 
 

      archive.org/stream/menologyofenglan00stanrich#page/128/mode/2up 
 

All other extracts taken from: ñThey Died at Tyburnò, by the Benedictine Nuns of      

Tyburn  Convent, 8 Hyde Park Place, Bayswater Road, London W2 2LJ. -  Imprimatur 

16th Sept 1961.) 
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