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IN MEMORIAM

Some there be that by due steps aspire
To lay their just hands on that Golden Key
That opes the Palace of Eternity:

To such my errand is.
ComMmus.






PREFACE

for whom the Meditations of Marcus Aurelius contain

a deep religious meaning, with such introductory infor-
mation about him, his character, his religion, and his life,
as I think, judging from my own experience, they may de-
sire. So I begin with an exposition of Stoic philosophy,
and, as I believe that philosophy to have been primarily a
religion, I present it as such. And in my defence to sun-
dry criticisms made upon Marcus by ancient and modern
writers, I give by far the most space to the gravest, that
he persecuted the Christians, for I think no accusation
would have surprised him more, or have seemed to him
more unreasonable.

I have not wished to encumber the pages with notes, and
therefore I have relegated to the appendix most references
to my authority for statements in the text. Such quotations
in a foreign language as have not been translated in the
text will be found translated in the appendix. Greek phrases
that occur in the letters I have rendered in French.

Cambridge, Massachusetts, H. D. S.
October, 1920.

I N this little book my purpose is to provide those people
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INTRODUCTION

heit bestes Teil,” does not need the recommenda-

tion of his name; it carries its own authority.
Among the qualities that go to make up character, a sensi-
tiveness to the feeling of awe is the surest sign of the
higher life. It lies deeper-than other susceptibilities, sen-
suons or spiritual. Love, fame, or truth, have greater power
to dazzle and overcome, but awe bestows the more abiding
satisfaction; it sets a man apart from the many, it lifts him
into communion with what for him is the highest, and
ennobles his condition. This sense of awe is the fruit of
the religious life, whether that lifé be Iived in the solitude
of the monastery, library, or wood, in the company of people
consecrated to an ideal, or in the hurly-burly of the world.
But the leaven of religion is not always at work, even in
men of religious life. The spirit bloweth where and when it
listeth. Sometimes the causes that lead men to religion are
close at hand, bereavement, disappointment, sin; sometimes
public calamities turn whole communities to the great funda-
mental question of life, Is there a God? and, sometimes, a
religious genius comes with healing on his lips and rouses
men, both singly and in multitudes, to perceive the beauty
of a universe in which there is a God, and the desolation of

a universe in which there is none. But religion does not lie
at beck and call;

We cannot kindle when we will,
The fire which in the heart resides.

GOETHE’S saying, “Das Schaudern ist der Mensch-

There are times when the temple of the soul is empty. We
may acknowledge, with our intelligence, the supreme noble-
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ness of that overpowering sense of reverence which turns
a man in upon his heart and fills him with a consciousness
of a presence, interpret that consciousness or that presence
as we will; and yet we cannot conjure it to come. Awe lies
beyond the reach of the human will. It is in these empty
times, these barren moods, that there is need of some doc-
trine, some rule of action, that shall serve as makeshift to
occupy the empty place which the sense of awe should
occupy. Such a makeshift is the Stoic philosophy.

Under the long dominion of Christian dogma, chosen
souls have experienced, in a sharper or duller degree, das
Schaudern, the shudder of awe from the consciousness of
what they believed to be a manifestation of the divine pres-
ence. But the Christian faith has lost its ancient authority,
and though there are many cries, Lo here! Lo there! as yet
no new religion has come to preach the gospel of what is
to be. And it is not impossible, nor yet unlikely, that the
principles underneath Stoic philosophy may still be of ser-
vice today, to teach the pilgrim soul to find that support
within himself which he does not find without.

The ancient Stoics were in the same ignorance as seekers
today who are no longer Christians. They had no authorita-
tive revelation, no word of God, to teach them the nature of
the world in which they found themselves, no divine code
of laws to tell them what to do. They looked about and
beheld sorrow, disease, old age, maladjustments of all sorts,
wars between states, civil strife, contention among neigh-
bors, earthquakes, and tempests. Such was the world then;
it is not very different now. In a world of this sort, what
shall a man do to persuade himself that it is a world of
order and not of chaos, that there is something in it other
than vanity, that it has what the human heart, if the human
heart had spiritual eyes, would pronounce to be a meaning?
The Stoics were honest men and would not go beyond the
evidence of the senses, they turned away from Plato’s dream
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that the soul released from the body may behold divine
beauty, and from Socrates’ hope of communion with the
heroic dead, and created what they called a philosophy, but
what we may more properly call a religion, out of the world
as their human senses saw it, a relt

€, high, and heroic. I do not pretend that we can go all
the way with them, for their physics were childish, and their
metaphysics not very much better, but I do think we can go
far enough to derive help and consolation, however meagre

and barren both help and consolation shall appear matched
with those offered by Christianity.

The Stoics were_monists. They believed that all the
universe is of one substance, and constitutes a unity, that
men are integral parts of the mighty whole, and in their
lives help to accomplish the will of the whole; and from
these postulates, they derived an abiding sense of the seri-
ousness and dignity of human life. They deduced, as a

fundamental dogma, that 7 man wears, as it were, the uni-

form of the universe, and must quit himself with wisdom,
fortitude, sobriety, and justice. And, today, many a man,
though perhaps not everyone, if he will consider the starry
heavens and the earth with its vast diversity of things, some
instinct with life, some endowed with mind, may bring him-
self to feel that the universe is entitled to the adjective
divine, however much that term may evade his attempts at
definition, and that he himself is a comrade of all that
exists, of the infinitely great and the infinitely little, and
that he is bound, by virtue of that comradeship, to fulfill the
bond of allegiance which the acceptance of life implies, that
the bond is sacred, like the sacramentum of the Roman
soldier, and that he, merely because he is a man, must see
to it that his life is consecrated. A

Of all ~§“§gicsws_mtmmost
sympathetic; indeed he is one of the most gracious figures

out of all history. In the bewilderment of untoward cir-

i
}
s

\
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umstance he strove for a theory of the universe that should
ommand his reverence and excite his awe, and for a prac-
ice that should make him the obedient servant of a divine
will. Like us, he was hedged about with doubts. Like us,
he confronted the alternative of a universe which, moved by
reason, proceeds toward a rational goal, or of an irrational
universe, propelled by its own blind properties upon a pur-
poseless course. As he says: ‘“Either there is a compound-
ing, a confusion, and a dispersion, or, there is unity, and
order, and providence. If the former, why care to live on
in such a meaningless turmoil and muddle? Why concern
myself with anything except that sometime I shall ‘become
earth’? Why vex myself? For whatever I do, the ‘disper-
sion’ will come upon me. But if the latter alternative is
true, I stand reverent, and steadfast, and I trust in my
ruler.” (M. A. VI, 10.) From this similarity in situation
comes his power to help us on our way.

There are times in every man’s life in which a longing
possesses him to come into right relations with the universe,
to bring his spirit into accord with its laws, his individual
will into unison with the universal will. When sorrow comes,
or the evening of life approaches, the great problems of

at the door. It is because Marcus Aurelius
was haunted by these questionings and found the solution,
at least for himself, to lie in in kind-

fruits of his scholar-
ship may have withered and died, is still among the first
of scholars in his sympathy with human needs, and in his
knowledge of the human heart, truly said:

“Le livre de Marc-Auréle,n’ayant aucune base dogmatique,
conservera éternellement sa fraicheur. Tous, depuis 1'athée
ou celui qui se croit tel, jusqu’ a ’homme le plus engagé
dans les croyances particuliéres de chaque culte, peuvent y
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trouver des fruits d’édification. C’est le livre le plus pure-
ment humain qu’il y ait . . . ce livre incomparable, . . . ce
manuel de la vie résignée, cet Evangile de ceux qui ne croient
pas au surnaturel. . . . La science pourrait détruire Dieu et
I’ame, que le livre des Pensées resterait jeune encore de vie
et de vérité. La religion de Marc-Aurele, . . . est la religion
absolue, celle qui résulte du simple fait d’'une haute con-
science morale, placée en face de l'univers. Elle n'est ni
d’une race ni d’'un pays. Aucune révolution, aucun progres,
aucune découverte ne pourront la changer.”

And Renan says no more than what many men have felt,
each in his several way, from the ancient unknown annotator
of the Vatican manuscript, who expressed his gratitude in
verse, down to Frederick the Great, who says, ‘“Marc-Aurele
peut-étre, de tous les humains, a poussé la vertu au degré le
plus éminent,” and when false friends betrayed him betook
himself for strength and comfort to the Meditations; down
to Montesquieu who wrote: “Jamais philosophe n’a mieux
fait sentir aux hommes les douceurs de la vertu et la dignité
de leur étre que Marc-Aurele: le cceur est touché, 1’ame
aggrandie, 1’esprit élevé”; down to General Gordon, Mat-
thew Arnold, Frederic W. H. Myers, and many another of
less name. And because so many people of so many sorts
have set great store by this Roman ‘“gospel,” and because
meditations about conduct gain in interest from a knowledge
that the writer has lived in full accord with his own ideals,
I have thought that, in spite of the number of books already
written that concern Marcus Aurelius, there might be room
for still another. I have tried to show him, as well as the
materials would permit, not as he appears on the cold
heights of his religious philosophy, but as he was seen by
his contemporaries, in youth, manhood, and in later years.
And I have tried to present Stoic philosophy, not as modern
philosophers interpret it, but as Marcus viewed it and
accepted it. And I have also felt it right to justify him in
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enforcing the law of the land against the Christians. We
look back with our knowledge of what Christianity is at its
best, and with our knowledge that it was destined to prevail,
and assume too readily that the pagan opposition was wrong.
Perhaps reason, as well as faith, may justify its partisans.
Marcus Aurelius did the right “as God gave him to see the
right”; and in so doing, added a chapter to the history of
tragedy and of life’s irony.

H. D. S.
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or Habakkuk. They were dogmatic men, careless of cus-
tomary civility even to the point of insolence, but aflame
with a passionate ardor to make men good according to their
conception of goodness. Skeptics and men of the world
poured ridicule upon their way of living, and have handed
down jocose anecdotes about them; but these critics were
blinded by prejudice. Epictetus looked with sympathetic
eyes and has drawn quite a different picture. His account
enables us to understand why Zeno, with his Hebraic tem-
perament, turned to them rather than to other sects for
practical wisdom in the conduct of life. The Cynic, Epicte-
tus says, is like a father, for all men are his sons and all
women his daughters; he must let his light shine before men
and show them that, without any of the things they set
store by, a man may be virtuous, and that simplicity and
frugality are good for the body as well as the soul. His
conscience must be pure, and his life also. He must watch
and labor for mankind. His thoughts must be such as are
worthy of a friend of the gods, of a servant of Zeus, of one
who shares in the divine power. He must always be ready to
say, ‘O Zeus, lead thou me on.” He must not blame God or
man; he must be free from anger, envy, or resentment; he
must rid himself of all desire. Other men may wish to con-
ceal what they do, and therefore live in a house, shut the
door, and set a porter to guard it; but the house of the
Cynic is built of modesty, modesty is his door, and modesty
the porter that guards it. (Discourses, 111, 22.)

These doctrines accorded with Zeno’s racial inheritance,
and he incorporated them into his creed. He took also an-
other famous tenet of theirs. They asserted that men are not
citizens of the town where they happen to be born, but
citizens of the world, and owe allegiance to the whole world.
The Cynics learned this from Socrates; in his time, how-
ever, the notion was a mere academic theory, but after Alex-
ander the Great had swept away the independence of cities
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and states and had gathered a great portion of the earth
into one vast empire, it acquired a new and practical signifi-
cance; and, by the time of Marcus Aurelius, when all the
western world was under Roman sway, it had become a
commonplace among educated Romans. And naturally the
theory was easy of acceptance for a Phoenician, bred in
Cyprus and living in Athens.

Had Zeno lived in Judaea he would have been a prophet
of Jehovah, but his lot happened to be cast in a'Greek trad-
ing city, the meeting-place of many diverse ideas, and of
these he absorbed the materialistic theories of the early
Ionian philosophers; he did not conceive of a divine person-
ality, nor become a monotheist further than to accept the
unity of the universe, nor rise to a spiritual conception of
reality other than to grant an extreme tenuousness to the
universal substance. If he considered these ideas he rejected
them, and took such as suited him, wherever he found them,
from Heraclitus, Socrates, Plato, Aristotle, or Diogenes,
and, fusing them together by the heat of his passionate
temperament, created a new philosophy. Perhaps he gave
freer rein to his temperament and laid greater emphasis on
self-denial, in order to make the contrast more vivid between
his puritan band in the Painted Porch, where the very
walls enriched by pictorial art preached heroism, and that
pleasant garden outside the city gates where, among fruits
ripe in their seasons, Epicurus mocked the belief in a ra-
tional universe and taught his disciples the way to a life
free from care. As to Zeno’s doctrines, I will let his sen-
tences, which are sometimes charged with passion like
phrases from Isaiah, sometimes pregnant with homely wit
after the manner of the Book of Proverbs, speak for them-
selves.

Ye shall not make any graven images,

Neither shall ye build temples to the Gods,
For nothing builded is worthy of the Gods;



20 MARCUS AURELIUS

The handiwork of artisans and carpenters
Is of little worth, neither is it sacred.

Ye shall not beautify the city,

Save with the righteousness of them that live therein.
Neither shall ye have courts of law.

Love is the god of amity and freedom,

Love is divine, he helpeth to keep the city safe,

He it is that prepareth concord.

Ye shall not live divided into cities and into townships,

Nor be kept asunder by contrary laws;

But ye shall hold all men as fellow citizens and fellow townsmen.
Ye shall have one law and one custom,

Like a flock, herded under one crook, that feedeth together.

The nature of the universe is twofold,

There is that which worketh and that which is wrought upon.
And that which is wrought upon

Is substance that hath neither shape nor form;

And that which worketh upon it

Is the word, and the word is God.

And God is everlasting

And permeateth all substance,

And thereby createth each several thing;

And from this substance proceed all created things.

And the universal whole is substance,

And that into which substance is divided is matter, |
And the universal whole becometh neither greater nor less,
But each several thing becometh greater or less;

For the several parts do not remain the same always,

But they part asunder, and again they come together.

God is body, most pure,

And the beginning of all things,

And his providence pervadeth all that is.

God is ether, God is air,

God is spirit of ethereal fire;

He is diffused throughout creation

As honey through the honeycomb ;

God goeth to and fro throughout all that is,
God is mind, God is soul, God is nature:

It is God that holdeth the universe together.
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The artificer and disposer of the universe
Is the word, and the word is reason;:

He is fate.

He is the determining cause of all things,
He is Zeus.

In all things is the divine;

The law of nature is divine.

The world and the heavens are the substance of God,
And the divine power worketh in the stars,

And in the years, in the months and in the seasons.

Zeus, Hera and Vesta,

And all the gods and goddesses

Are not Gods, but names

Given to things that lack life and speech;
For Zeus is the sky, Hera the air,
Poseidon the sea, and Hephaestus fire.

Lo, the fountain of life is character.
And from it, in their order, flow forth our actions.

Behold, happiness is the smooth flow of life.

The fulfillment of a man’s life

Is to live in accord with nature;

So to live is to live in righteousness,
For nature leadeth to righteousness,

And the end of life is to live in accord with virtue.
Follow the Gods.

Man is born solely for righteousness,

For righteousness draweth to itself the souls of men
With no lure, no offerings from without,

But of its own splendor.

Virtue of itself is sufficient for happiness;
Righteousness is the sole and only good,

And nothing is evil save that which is vile and base.

Of "things that are, some there are
Which are good and some which are evil,
And some which are neither good nor evil.
And the good are these
Wisdom,..Sobriety, J ustice and Fortitu‘_(_l_g;
And thé evil are these:

21
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Folly, Intemperance, Injustice and Cowardice.

And things that are neither good nor evil are indifferent.
And things indifferent are these:

Life and death, good repute and ill repute,

Pain and pleasure, riches and poverty,

Sickness and health, and such like.

And of men there are two sorts,

The upright man and the wicked man;
And the upright man all his life

Will do the things that are right,
But the ways of the wicked are evil.

The wise man 1s blessed, the wise man 1s rich;

Only the wise, however needy they be, are rich;
Only the wise, however ill-favored, are beautiful;

For the lineaments of the soul
Are more beautiful than those of the body.

All good men are friends one to another.

And, as I have said, the wisdom of some of his maxims has
the homely tang of the Book of Proverbs.

The wise man will do all things well,
He will season his porridge wisely.

Give not thine ear unto that which is pleasant;
And take from the flatterer his freedom of speech.

Though ye are able to get sweets from your labors,
Yet ye take them from cookshops.

His sayings in conversation had the same individuality
and vigor: “Better to trip with the feet than the tongue.”
“There is nothing we need so much as time.”” And he often
quoted the remark of a music teacher to a young flute-player
who was blowing a great blast on his flute, “Greatness does
not make a thing excellent, but excellence makes a thing
great.” And when some spendthrifts were excusing them-
selves, saying that they spent out of a large property, he
answered, “So you agree with the cook who put too much
salt in his dish, and said he had a great quantity left.” He
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defined, in accord with Aristotle, a friend as ‘“‘a second self,”
and asserted that a voice should be “‘the flower of beauty.”
Since the death of Socrates there had been greater philoso-
phers, but no man of such incisive personality.

Zeno was_a prophet far more than a philosopher. There
he was in Athens, a stranger, of an alien race, and although
unsustained by any belief in a national god, and unsup-
ported by any such traditions as comforted Semitic peoples
in time of trouble, nevertheless he set himself to the
prophet’s task of proclaiming that there is dignity in
human life, that there is meaning for men in the word dut
and that nothing is of any worth but righteousness ang
nothing evil but baseness. There is nothing novel in his phi-
losophy. His dogma that man should live in harmony with
nature, xara ¢iow, that his soul should be in tune with the
soul of all things, is a conception that lies at the bottom of
all religions; it is expressed in theistic thought by the obe-
dience of the human will to the divine will, and in Christian-
ity by the prayer, “Thy will be done.” Zeno might well have
addressed those very words to the universe. The profound
influence of his teaching was due, not to new ideas, but to
the passion that be infused into them. His preaching brings
to mind that of another great Semitic teacher, who also
went to Athens: “God that made the world and all things
therein, . . . dwelleth not in temples made with hands;
neither is worshipped with men’s hands, as though he needed
any thing, seeing he giveth to all life, and breath, and all
things; and hath made of one blood all nations of men for
to dwell on all the face of the earth. . . . In him we live,
and move, and have our being; as certain also of your own
poets have said, For we are also his offspring.”

Zeno composed treatises On the Nature of Man, On Hel-
lenic Education, On the Theogony of Hesiod, On the Logos,
On the Universe, On Substance, On Civil Polity, and many
others, rounding out his system so that it should meet all
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the questions and criticisms of his quick-witted hearers; but
nothing has come down to us but scattered fragments, which
have been carefully collected together, and from these I
have quoted. Zeno was to his generation what Carlyle was
to our fathers; there is a kindred virility and tonic in their
words, and the same mmanly, almost averbearing  attitude
toward life. Sentences from Sartor Resartus and Hero Wor-
ship ring like echoes from the Painted Porch: “Evil once
manfully fronted ceases to be evil; put generous battle hope
in place of dead, passive misery, and evil itself becomes a
kind of good. . . . Here, in this poor, miserable, hampered,
despicable Actual, wherein even now thou standest, here or
nowhere is thy Ideal: work it out therefrom; and working,
believe, live, be free. Fool! the Ideal is in thyself, the imped-
imcnt too is in thyself: thy condition is but the stuff thou
art to shape that same Ideal out of: what matters whether

such stuff be of this sort or that, so the form thou givest
it be heroic.”

Zeno possessed the stern, ascetic valor that stirs men to

heroism, but he lacked other qualities, equally necessary if
a prophet wishes to convert a philosophy into religion, the
qualities of tenderness and poetical imagination. These defi-
ciencies were supplied by Cleanthes, from Assos in Asia
Minor, his successor as head of the Stoic School. The most

notable remains of Cleanthes are in verse.

HYMN TO ZEUS

Most glorious of immortal gods, O Thou,

Of many names, almighty, everlastingly,

O Zeus, O Nature’s lord, who rulest all by law,
Hail!

’T'is meet for mortal men to call on Thee:

For we thy children are, and of all mortal things
That live and move on earth, are we alone

Made in Thine image. To Thee, therefore, I sing
My hymn and praise Thy power forever.
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Cleanthes, also, was the first, I believe, to introduce a dis-
tinction in the doctrine of determinism; while recognizing
the absolute control of destiny, he tries to preserve a sort
of spiritual freedom to the will, and, as was his wont in

matters that touched his emotions, he embodied his idea in
some simple verses:

Lead me, O Zeus, and thou, O Destiny,
Wherever ye have bid me take my place,
And I shall follow unafraid.

And though I coward turn and my will fail,
None the less shall I follow.

In Marcus’s time this distinction between the consenting
will and the reluctant will was accepted doctrine. “Only to
living creatures endowed with reason has it been given to
follow the course of Fate with submissive will, for to follow
is sheer necessity for all” (M. A. X, 28). And Seneca says,
“Ducunt volentem fata nolentem trahunt, Him that is will-
ing the Fates lead on, him that is unwilling they drag.”

Cleanthes was succeeded by Chrysippus, who came from
a little town in Cilicia, not far from Tarsus (the birthplace
also of the poet Aratus whom St. Paul quoted in his speech
on Mars’ Hill), a man of less rugged personality than Zeno,
less tender and poetic than Cleanthes, but of tireless zeal
and industry. He wrote innumerable treatises, straightened
crooked places in the Stoic system, filled in gaps, and gave
it greater consistency and solidity. He seems to have been
better known than Zeno to the Roman Stoics; at least Mar-
cus Aurelius, who does not mention Zeno, classes Chrysippus
with Socrates and Epicurus, and Juvenal speaks of plaster
casts of him that adorned the houses of his professed ad-
mirers. But further than this Chrysippus does not concern

us. These three men established the Stoic School.



CHAPTER 11

STOIC ETHICS UNDER THE
EMPIRE

Marcus Aurelius, Stoic philosophy, though not
changed in theory with regard to the particulars

that I have set forth, shifted its centre of gravity, turning
more and more away from metaphysics and applying itself
almost exclusively to the immediate business_of.conduct. If
the reader takes up a book upon Greek philosophy and
turns to the chapters that deal with the Stoic school, he
will almost certainly find Stoicism treated as a philosophy,
or as a system of universal knowledge. This may be proper
so far as concerns what is called the Greek period of Stoi-
cism, though it seems to me not unlikely that writers upon
philosophy who have been pondering over the dialogues of
Plato and the treatises of Aristotle, are too readily induced
to see in Stoicism another form of Greek thought, rather
than, as I venture to think they should do, a Hebraic_gospel
lothed an the rALINET 01 reek philosophy. But whatever
Stoicism may have been during the period of its home in
Athens, it underwent a signal change when it emigrated to
Rome. It was carried there by a very accomplished member
of the school, the philosopher Panaetius, a native of the
island of Rhodes, and imparted to Scipio Africanus the
younger, then in the height of his glory as the destroyer of
Carthage, and to the distinguished group of men who sur-
rounded him. In a later generation, when Cicero was young,
another very eminent philosopher, Posidonius, also of

Rhodes, contributed to the spread ahd authority of the

BETWEEN the time of Chrysippus and the reign of
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Stoic doctrines. We know from Cicero, although in an
imperfect fashion, what was contained in the “noble books
of Panaetius” (as Horace calls them) and, from various
sources, though in a more imperfect measure, the drift of .
Posidonius’s philosophy. Cicero, and the Romans of his
generation, took from these teachers their ethics and vir-
tually nothing else. The reason of this was not due to the
limited scope of what those philosophers taught, although
they may have adapted their instruction to their audience,
but to the Roman character and the Roman traditions of
virtue.

The Athenians demanded a metaphysical basis for their
ethical creed, because by nature they took pleasure in
abstract thought and academic disputations. The Romans,
on the other hand, were a practical people, indifferent to
metaphysics and science, but deeply interested in matters
of conduct; they listened to, and accepted, only cuch por-

tigns.of Stoic teaching as suited their habitual needs. Of
these borrowings, at least of such as are most important,
it is necessary to speak, for they impregnate the intellectual
atmosphere in which Marcus Aurelius was bred, and con-
stitute the specific doctrines of the learned men who be-
came his tutors. And first, passing by the doctrine of cos-
mopolitanism, of citizenship in the city of humanity (a
doctrine rendered easy of acceptance by the varied character
of the peoples united in the Roman Empire), let me dwell
for a few moments on the nature of the cardinal virtues,
$pdvyois (prudentia), cwdpooivy (temperantia), dvopeia (for-
titudo), dwawoovvy (justitia). These heroic qualities, which,
in spite of their d'igtinguishing and separating names, have
no determinate bounds, but blend into one another, repre-
sent the noblest ideals of the Romans, such as, according to
accepted tradition, were embodied in Cato, the Scipios, and

others, and may be said to constitute the moral dogmas of

their national religion. Marcus Aureliusm
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with the same respect with which the Romans of the Re-

public would have spoken of them, but he interprets them »
in an entirely new spirit of resignation ‘
sion to the universal will, and in doing so shows the pro-

found _change that has come over Roman religious ideals.
He says: “If you find in human life anything better than

justice, truth, temperance, fortitude, or, in short, than the
contentment of your mind with itself (in matters where it
shows you acting in accordance with sound reason), or than
its contentment with whatever Fate allots you without your
choosing—if, I say, you see anything better than this, turn
to it with your whole soul, and enjoy the noblest that you
can find” (M. A. III, 6). And again: “If a man will think
of certain things as good in very truth, such as prudence,
temperance, justice, and fortitude, then, with such principles
in his mind he can no longer endure to hear riches being
called good” (M. A. V, 12). My excuse for tarrying a
moment more over these cardinal virtues, is that the usual
English translations, which I have followed above, pru-
dence, temperance, fortitude, and justice, taken over from
the Latin, are unsatisfactor&w $povnars is not prudence but
wisd and not untouched bX those profounle poetical
ideas found in the Semitic books of Wisdom: “The very true
beginning of her is the desire of discipline, and the care of
discipline is love, and love is the keeping of her laws, and the
giving heed unto her laws is the assura<ns1:XMLFault xmlns:ns1="http://cxf.apache.org/bindings/xformat"><ns1:faultstring xmlns:ns1="http://cxf.apache.org/bindings/xformat">java.lang.OutOfMemoryError: Java heap space</ns1:faultstring></ns1:XMLFault>