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Dedicated to

Emmanuel (Mendel)
Karp

1905 - 1989

son of Bernard (Berl) and Rose (Rezele)
e

Manny Karp was born in the United States,
in 1905. His first language was Yiddish.
Losing his mother to the Spanish Flu shaped
his resilience and commitment to helping
others, ultimately leading to a career as a
guidance counselor in Philadelphia public
schools. He also served many years as the

director of Camp Akiba in the Poconos.

Karp’s legacy is characterized by his optimism
and unwavering dedication to learning and

mentorship. Emmanuel Karp died in 1989.
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Adapted from a sichah delivered on Shabbos Parshas Vayeitzei, 5711 (1950)

Introduction

e all seek to avoid unnecessary challenges. Hard work we can accept - even em-

brace - but confronting difficulty, opposition, and uncertainty? No one wants that.

Yet, paradoxically, growth emerges precisely from such struggles. The obstacles we
would rather circumvent become the forge in which character is shaped and strength is born.

This applies all the more so when building a Jewish home. Marriage marks the beginning of
lifé's most demanding and rewarding undertaking. Here, the circumstances matter profoundly.
One might assume that Divine providence would ease this path - surrounding young families
with stability, spiritual support, and favorable conditions. Yet Yaakov’s story teaches that this is
not always so.

G-d destined Yaakov to establish his family not in the tranquility of Eretz Yisrael, but in
Charan - a place identified by our Sages as “[G-d’s] raging fury in the world”* There, far from
spiritual centers, surrounded by deception and materialism, he built the House of Israel. The
spiritual resources he marshaled to succeed in that hostile environment offer timeless guidance
for every Jew in building his or her home, especially when confronted by circumstances that
seem far from ideal.

1. See Rashi on the end of Parshas
Noach.
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When Yaakov Goes Out
to Build a Home

WHEN YAAKOV GOES OUT TO BUILD A HOME

Repetition Must Have a Reason

1. This week’s Torah' reading begins,
“And Yaakov departed from Beler Sheva and
journeyed to Charan.” This — as Rashi says - re-
capitulates the conclusion of last week’s Torah
portion.

Now, everything in the Torah is precise. We
derive entire bodies of law even from a single
extra letter. How much more so does this apply
when an entire subject is repeated several times.
This certainly contains a teaching relevant for all
generations, at all times - including our own -
and in every place, because the Torah is eternal.

RENN PO ATTO V030K

- PX OXT.7370 7771 VU X320 33

APPRIYTIVIOR N - VIR W7 N
.7770 WP IND 13D 01D Oy 11D

1PBX Y0 YIR PR 1710 PR
W LIW? DX PWTR X N0
X 190 23n LP ,NDP Y¥ING BY
WK PO OY OXN 1Y WEIN
IX DMYI OXT INT PX 2N yoyouy
PR IR U8 TV IRD, NINT? XTI
WP IRD PIX PR VIR W
JRPIPR IR PR 770 07 9o 0y

Taking the More Difficult Road

2. The Torah gives two explanations for the
name Beer Sheva (yaw 9x2):% a) it recalls the
oath (shevuah, 7¥1aw) made at the time of the
covenant between Avraham and Avimelech;
b) it recalls the seventh (sheva, vaw) well that
Yitzchak’s servants dug after peace had been
made with Avimelech. Both reasons point to
the Jews’ experience of a state of tranquility.

By contrast, “and journeyed to Charan” in-
dicates the polar opposite of tranquility. As our
Sages state,® Charan is identified with “[G-d’s]
raging fury in the world.”

1. Bereishis 28:10.

2. See Bereishis 21:31. Ibid. 26:33,
and the commentary of Sforno
there (cited in Or HaTorah on the

beginning of our parshah, p. 172a).

3. See Rashi on the end of Parshas
Noach (explained in Likkutei Sichos,
Vol. 15, p. 63ff.). Rashi is building on
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the connection between the name
(Charan, 11n) and the words charon
af (A% nn). "raging fury."
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A question arises: G-d gave us the Torah
and mitzvos with a full and generous hand.
Wherever we turn, there is either a positive
commandment with its offshoots to fulfill, or
one of the 365 negative commandments with
their offshoots that we must guard ourselves
from violating. Since these responsibilities are
so inclusive, seemingly, He at least should have
spared us all kinds of worries - the worries of
galus (exile), earning a livelihood, and the like
- so that we would find it easier to observe the
mitzvos. Moreover, would it not have been better
if we did not have to deal with worldly matters
at all, but instead could be more immersed in
the tent of Torah?

In response to this question the Torah de-
scribes Yaakov’s mode of conduct - in other
words, the mode of conduct of Jewish people
as they are set apart from others, existing in a
state of purity, unpolluted by other influences.
This state was the achievement of Yaakov. Unlike
Avraham, from whom Yishmael emerged, and
Yitzchak, from whom Esav emerged, Yaakov’s
“bed was perfect,’* all his sons were righteous.

But before Yaakov could marry and build the
House of Israel, he was told to leave Be'er Sheva,
to depart even from the yeshivos of Shem and
Ever and go to Charan - “[G-d’s] raging fury in
the world”

Before the time came to build the Jewish na-
tion, surely, he could and should have stayed in
Beler Sheva, where Divine revelation was palpa-
bly manifest, where it was easy to observe mitzvos
and difficult to sin. However, to build the House
of Israel, he had to leave Beler Sheva and go to
Charan, a place where Divinity was obscured.

4. See Shabbos 146a, which uses
slightly different wording, and also
Sifri, Devarim 32:9. See also Vayikra
Rabbah 36:5.
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By its very nature, the world conceals Divin-
ity. Indeed, the very word 0% (olam, “world”)
stems from the word o%yn (heelem, “conceal-
ment”).” How much more so is this true of a
place that is singled out as “[G-d’s] raging fury
in the world”

In such a place, it is very easy to stumble and
sin and especially difficult to observe mitzvos.
Yet, by withstanding these trials, Yaakov built
the House of Israel - “his bed was perfect.”

Yaakov’s conduct provides a lesson for every
Jew: Specifically, through facing trials - over-
coming and withstanding them - he builds a
Jewish home, a home of light and warmth.

WHEN YAAKOV GOES OUT TO BUILD A HOME
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Defining What Comes First

3. The manner in which one should begin to
set up his own home can be understood from the
Torah reading which describes the steps Yaakov
followed on his journey to Charan: The first
thing he did was “he encountered the place,”
interpreted by our Sages’ to mean, “he stood to
pray.

Seemingly, since he was going to Charan to
find his match, one would expect him to first
learn its language and customs, to dress ac-
cording to its fashions, and the like. Instead,
Yaakov ignored all these matters. With what
did he occupy himself? With the service of
prayer.

As stated earlier, the story of Yaakov - like all
the stories in the Torah - is a directive for all gener-
ations. When a young man goes to build a Jewish
home, he might think: Until now it was expect-
ed of him to be occupied in the study of Torah,

5. Sefer HaMaamarim 5700, p. 160.

6. Bereishis 28:11.
68:9.

7. Rashi on this verse, based on
Berachos 26b and Bereishis Rabbah
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prayer, and mitzvos. However, now that he’s
going out into the world, it would appear
that he must set all these aside and devote
his efforts to learning and copying the local
customs of the land, striving to follow the
example of those around him, and so on. In-
stead, we tell him: No. Think differently. To
what should he devote himself? To “encoun-
ter[ing] the place,” to prayer.

On the contrary, specifically now, more
than ever, he should embrace prayer. His
entire previous Divine service of Torah, mitz-
vos, and prayer will not suffice for his present
situation. Now, when he is about to go out
into the world, he will have to withstand im-
measurably greater trials than before. In this
situation, he must ask G-d for the strength to
withstand these new challenges he will face.
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With What to Work

4. During Yaakov’s journey to Charan,
the Torah® tells us that he lay down to sleep
and “took from the stones of the place and
placed them at his head” Rashi explains, “He
made them like a gutter around his head out
of fear of wild beasts.” Yaakov knew where he
was going and that even on the way - before
arriving at Charan - there were wild beasts.
Therefore, he took stones and surrounded his
head to protect himself from them.

At first glance, a question arises: Why did
Yaakov surround only his head with stones,
and not his other limbs as well? The logic
seems contradictory: If he trusted in G-d and
relied on Him for protection, why did he even
need to surround his head? And if he did not
want to rely on Divine intervention above
nature, shouldn’t he have protected his body
and feet as well?
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The matter can be understood based on the
well-known explanation® of the verse,” “When you
partake of the toil of your hands, you will be happy
and it will be good for you.” The emphasis is specif-
ically on “the toil of your hands”

A person’s endeavors to earn a livelihood can
take two forms:

a) The toil of your hands - the head remains
free and is engaged in Torah and Divine service;
only the person’s hands work for his livelihood.

b) The toil of your head - the person is com-
pletely absorbed in earning his livelihood, even
with his mind.

Thus, the meaning of the verse is: When “you
partake of the toil of your hands” but your head
remains engaged in Torah and Divine service,
then “you will be happy and it will be good for
you.” This is true not only in a spiritual sense but
regarding material matters as well. All the various
tactics and clever schemes that a person will devise
will not help at all, as the verse states, “bread is not
[given] to the wise”'® On the contrary, such ploys
cause damage, as explained in many places."

On this basis, we can clarify why Yaakov placed
the stones as he did: When Yaakov went to Charan,
he knew quite well where he was going. He knew
he would have to work for Lavan the Aramean.
He also knew that even on the way there would be
wild beasts and the like. Therefore, he took stones
and surrounded his head so that nothing would
approach it. His head would remain protected
while facing the difficulties of the journey and
while working for Lavan. Figuratively speaking,
this means that while preparing to earn his liveli-
hood and even while earning it, he would toil only
with his hands.

8. Likkutei Torah, Bamidbar, p. 66¢, 10. Koheles 9:11.

Devarim, p. 78d.

9. Tehillim 128:2 Chayim, which states, “Clever

11. See the introduction to Derech

WHEN YAAKOV GOES OUT TO BUILD A HOME
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[strategies will cause] loss.” See
also the Tzemach Tzedek’s Derech
Mitzvosecha, mitzvas tiglachas
metzora, et al.
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This is also the directive for every person:
Everyone must ensure that his head remains
protected. When a person’s head is focused as it
should be, then as a matter of course, his hands
and feet will also be as they should be. His busi-
ness endeavors will be conducted according to
the Shulchan Aruch. His hands will function as
prescribed by our Sages,'> only the left - i.e., the
weaker — hand will push away, while the right
hand will draw close. And his feet will “run to
[perform] a mitzvah”"?

X XTI 0T PIX PR OXT PN
IR LIVT INT Y IR QYR T
IX PR LYWRD U7 ONT DRP 0T
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PR 11 AR 7T PR PRDY IR
NI PYN 0231 7T IR, DI
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What Stones Teach Us

5. With what did Yaakov surround himself? In
other words, what did he use to enclose himself and
fence himself off from the world so that it would
not affect him? Stones, specifically. He did not
use his mind, nor his feelings, but rather stones,
something inanimate that has no vitality, not even
a vegetative soul." Yaakov connected himself to
such an entity.

The directive from this is: When one goes out
from a protected environment and enters the world
atlarge, but does not want it to affect him, he must
first connect himself with the spiritual counterpart
of stones — kabbalas ol - the complete acceptance
of the yoke of Heaven.'” Neither understanding or
emotion are sufficient for this. Instead, the person
must see himself as an inanimate stone, as in the
words of the verse,'® “I have stilled and quieted
myself,” and as we say in our prayers,”” “May my
soul be like dust to all.”

An inanimate object does not possess the pow-
er of movement. On its own, it cannot move from

12. Sotah 47a, et al.
13. Cf. Avos 4:2.

15. See Berachos 14b; the Alter

14. Le., even objects from the plant

kingdom have a soul of a sort, albeit
a far different type of soul than ani-

mals or human.

similar point.

Rebbe’s Shulchan Aruch, mahadu-
ra kama 2:8, which emphasizes a

16. Tehillim 131:2. See the interpre-
tation of Ibn Ezra who emphasizes
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the connection between domamti,
“quieted myself;” and domeim, “in-
animate matter.”

17. The conclusion of the Shemoneh
Esrei, as prescribed by Berachos 17a.
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place to place until someone takes it and car-
ries it. Similarly, a person must see himself as
an inanimate object - a simple servant'® who is
dependent solely on his master. Where he goes
is determined by G-d who carries him from one
place to another. He allows himself to be carried
so that he fulfills the intent and the mission with
which G-d has charged him.

WHEN YAAKOV GOES OUT TO BUILD A HOME
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Even Forks and Spoons

6. The reward for such a mode of conduct is,
as stated at the end of the passage, in Yaakov’s
vow,'® “This stone which I have set up as a pillar
shall be a House of G-d.” Yaakov’s reward is not
silver or gold, but simple stones - moreover, not
stones from a city, or from an inhabited dwell-
ing, but stones that he found in the middle of the
road. These become a House of G-d.

This is achieved by surrounding himself with
stones — kabbalas ol - and through connecting
himself to G-d with a vow. A vow connotes a
commitment that compels a person to fulfill it
even though otherwise, his will, understanding,
and feeling would not motivate him to do so.
Through this, Yaakov reached the ultimate as-
cent — that even the most ordinary objects in his
possession became a House of G-d.

This is also a directive and a lesson for every-
one, and particularly a bride and groom who are
setting out to build a Jewish home. Not only are
the siddur and the Chumash in the house holy,
but also the fork and spoon - i.e., even the physi-
cal elements of the home - must be holy.

How is this accomplished? Through “encoun-
ter[ing] the place” - devoting oneself to prayer
— at the very outset. As a result, not only when

18. See the concept of a simple
servant as explained in the series
of maamarim entitled Yom Tov shel Rav.

Rosh HaShanah, 5666, beginning
with the maamar entitled UMikneh
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19. Bereishis 28:22.



one is awake and in prayer, but even
when he sleeps,? “this” - where he is at
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Then, the house and everything in it

becomes a House of G-d.

20. Yaakov made the following
statement immediately upon waking
from sleep.
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21. Ibid. 28:17.
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VAYEITZEI II | 2 NX"

Adapted from a sichah delivered on 7 Kislev, 5712 (1951)

Introduction

n his Psalms, King David poses a question: 1y X2’ X, “From where” — mei‘ayin — “will my

help come?”" Chassidus* interprets these words not as a question but as a statement of faith.

According to kabbalah, X (ayin), which literally means “nothing,” refers to a level of G-dliness
so lofty that it defies all other names or descriptions. Read this way, David is actually declaring,
“My help comes from Ayin” - from that lofty, transcendent source. Therein lies the wellspring of
a Jew’s help, particularly in times of greatest challenge.

This concept forms the heart of the sichah that follows. The Rebbe originally delivered these
words to a gathering of supporters of the Lubavitcher yeshivah in 1951. World Jewry was still
reeling from the wounds of the Holocaust, and the future seemed uncertain. In that moment of
vulnerability and doubt, the Rebbe offered a vision of hope rooted in an ancient truth: The sur-
vival and flourishing of our people depends not on external assurances or political guarantees,
but on educating our youth in the timeless wisdom of Torah - and on trusting in G-d alone.

The sichah proceeds to explore how Yaakov built a righteous family in the most unpromising
circumstances. In doing so, it provides a template for Jewish continuity in every generation. As
Yaakov raised twelve tribes while surrounded by Lavan’s deception, so too can American Jews
create “a Jewish army, made in America” - a generation born in exile, yet whole in their Jewish
identity, ready for redemption.

1. Tehillim 121:1.

2. Maamarei Admur HaZakein 5569,
p. 126, et al.
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Alone in Charan - Triumph over Adversity

1. This week’s Torah reading tells the
story of a single Jew who journeyed to a
foreign land. He had nothing with him
when he arrived. He had anticipated
having resources, but ultimately, he dis-
covered that he possessed nothing - “with
[only] my staff did I cross the Jordan'
Nevertheless, he traveled with a light
heart’ and confidence because he placed
his trust in G-d.?

When he arrived in Charan, he real-
ized he had no one upon whom to rely,
not even his family members. His un-
cle Lavan also deceived him. Yet, despite
these challenges, he never lost his trust in
G-d.

Although it took many years of intense
and trying labor - “By day, heat consumed
me, and frost by night” - nevertheless, be-
cause he worked with trust in G-d, when he
left Charan, he was eventually able to take
with him abundant possessions and great
wealth. Most importantly, he was able to
raise a family that was entirely righteous; in
our Sages’ words,” “his bed was complete.”
All his children turned out as they should,
whole and perfect in their faith.

1. Bereishis 32:11. The bracketed ad-
dition is based on Rashis commen-
tary to the verse. See also Midrash
Tanchuma, Parshas Vayishlach,
Buber ed,, sec. 3.

Rabbah 70:8.

4. Bereishis 31:40.

2. See Rashi, Bereishis 29:1; Bereishis
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5. Vayikra Rabbah 36:5; Sifra on
Vayikra 26:42.

3. Bereishis Rabbah 68:1-2.
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Avraham had a virtuous son, Yitzchak, but
he also had another son, Yishmael. Yitzchak
also had a virtuous son, Yaakov, but he too had
another son, Esav. Although both Avraham
and Yitzchak raised their children in Eretz
Yisrael, a place of holiness, and not in exile, it
was still possible - and indeed it happened -
that they fathered children like Yishmael and
Esav.

By contrast, Yaakov and his children were
in exile with no one to rely upon. This prompt-
ed him to call out, “From where will my help
come?”® As our Sages” comment on the verse,?
“Let Israel declare, “‘Were it not for G-d who
was with us...;”” this was said by “Israel the el-

der;” our patriarch, Yaakov.

He labored intensely while simultaneous-
ly ensuring that his children, his sons and
daughters - twelve children living among an
entirely foreign people — would not adopt the
customs and lifestyle of Charan. Instead, they
would be absorbed in the Torah that he, their
father, more than a hundred years of age, had
received from his parents, grandparents, and
ancestors, Shem and Ever,” and had brought to
this new land across the Jordan.

Yaakov accomplished all this. Through this
approach, he achieved great success: “The man
became exceedingly prosperous.”'® He became
extraordinarily wealthy in material terms.
Moreover, this was genuine success and bless-
ed prosperity, for he possessed an even greater
wealth: “his bed was complete.” He brought all
his sons and daughters out of exile, whole and
complete in their faith in G-d.

6. Tehillim 121:1.
7. Bereishis Rabbah 68:11.
8. Tehillim 124:1.

9. Bereishis Rabbah 63:10, 68:5.

10. Bereishis 30:43. See Likkutei
Torah, the beginning of Parshas
Shelach, and Toras Chayim, the
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Yaakov, sec. 4, which emphasize the
heights that can be attained through
Divine service with material entities.
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A Jewish Army - Made in America

2. The application and relevance of all the
above for us at present are clear.

Regarding the situation of Jews as a whole,
and particularly concerning education, the fu-
ture is uncertain. We see that all assurances
and promises amount to nothing. Instead, as
King David exclaimed," “My help comes from
G-d,” or in the words of our Sages,"> “We have
no one upon whom to rely except our Father in
Heaven?” He is the only one upon whom we can
depend, and our bond with Him is established
solely through His Torah and its mitzvos.

Our mission is to educate our children in the
path of “Israel the elder;” protecting our uniqueness
as “a nation that dwells alone”" This is achieved
by maintaining our own schools for young chil-
dren, yeshivos for older children, training them in
the spirit of G-d’s Torah that we received from our
parents and grandparents: Torah permeated with
fear of Heaven, without compromise. This will
lead to “his bed was complete,” a generation of To-
rah Jews. With them, “we will go with our youth
and our elderly, with our sons and our daugh-
ters,”'* happily marching out of exile.

When Mashiach comes, we will be able to de-
clare with justified pride, “Here are our soldiers
- our army ‘made in America’ - born and raised
in America, yet complete Jews, whole and per-
fect in their observance, ready for and worthy of
redemption.”

May it be G-d’s will that we all go forth to
greet Mashiach speedily in our days, amen.

11. Tehillim 121:2. 13. Bamidbar 23:9.

12. Sotah 49a. 14. Shmos 10:9.
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VAYEITZEI III | 3 R3"

Adapted from a sichah delivered on 2 Kislev, 5714 (1953)

Introduction

sk someone whether their relationship with G-d could surpass that of Avraham,

Yitzchak, and Yaakov, and they would likely look at you with bewilderment. We know

who we are. By contrast, the Patriarchs were spiritual giants who spoke directly with
G-d and whose actions shaped the course of the world’s spiritual history. How can our modest
awareness of G-d possibly compare to theirs?

The sichah that follows answers that question through an unexpected lens: Laws derived
from Yaakov’s wedding. Beginning with a technical question about pre-Sinai precedents, the
Rebbe unfolds a profound teaching about what changed at Sinai and what remained constant,
clarifying the difference between our relationship with G-d and the Patriarchs’ They related to
G-d through their own spiritual power, reaching the highest levels that created beings can attain.
However, the Giving of the Torah opened up an entirely new channel through which man can
bond with G-d. At Sinai, He invested transformative energy into the Torah and conveyed that
energy to us. Employing it enables us to unite ourselves — and even physical objects — with G-d’s
Essence.

The discussion culminates with a parallel insight: Just as the Giving of the Torah revolution-
ized our Divine service, so too, did the revelation of Chassidus open new pathways, making
spiritual heights once accessible only to a select elite, available to every Jew - and enabling us to
perform this spiritual service with joy.



19 PARSHAS VAYEITZEI Il |

BEFORE THE GIVING OF THE TORAH AND AFTERWARDS

Before the Giving
of the Torah and Afterwards

A Halachic Puzzle

1. The first marriage described in the Torah
is the marriage between Yitzchak and Rivkah.'
However, the Torah describes little more than the
preparations for the wedding. The first marriage
where the Torah describes the actual wedding
ceremony itself in detail is that of Yaakov, the
chosen of the patriarchs. And from this account,
we derive several laws regarding how a Jewish
wedding should be conducted.

For example, from the verse,” “Fulfill this one’s
week...;” which concerns Yaakov’s wedding, we
derive?® two laws:

a) The obligation of seven days of celebration
(sheva berachos) following the wedding, and,

b) One celebration should not be combined
with another; in other words, a wedding cele-
bration should not be held during the time of
another celebration.*

The Talmudic commentators® raise a difficulty
regarding this: Seemingly, this derivation contra-
dicts the principle that we do not derive halachic
precepts from events that occurred before the
Giving of the Torah.°

Furthermore, there seems to be a contradic-
tion regarding the derivation of these two laws:
The obligation of the seven days of celebration

1. See Likkutei Sichos, Vol. 1, p. 34.
2. Bereishis 29:27.

5. Mareh HaPanim on the Talmud

3. Pirkei D’Rabbi Eliezer, ch. 16; Tal-

mud Yerushalmi, Moed Kattan 1:7. Yerushalmi, op. cit.

4. For this same reason, weddings
are not held during the festivals.
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6. Talmud Yerushalmi, Moed Kattan
3:5, cited by Tosafos, Moed Kattan
204, s.v. mah chag shivah; Bereishis
Rabbah 100:7.
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is only Rabbinic in origin. True, there is an opinion’
that there is a Scriptural obligation to celebrate on the
first day. However, the obligation to celebrate on the re-
maining days is certainly of Rabbinic origin because the
law derived from this verse is not considered an explicit
Scriptural duty. Why is it not considered a Scriptural ob-
ligation based on the description of Yaakov’s wedding? It
could be said that the reason for this can be explained
by the principle that we do not derive halachic laws from
events that occurred before the Giving of the Torah.

However, this leads to a conceptual difficulty: Accord-
ing to Tosafos,® the law that one celebration should not be
combined with another has Scriptural authority because it
was derived from the above narrative.” How then do the two
concepts coexist? In one instance, the Sages considered the
description as a totally valid source for a ruling of Scriptural
authority, while in the other, it is considered only an allusion.

Divine Decree or Human Nature

2. The difficulty can be resolved as follows: The prin-
ciple that we do not derive rulings from events that
occurred before the Giving of the Torah applies specifi-
cally to halachic rulings, i.e., directives mandating actual
practice. In such instances, we follow the principle,'® “The
Torah was given and [brought about] an innovation in
law (halachah)” Accordingly, any directive taught before
the giving of the Torah is no longer binding. By contrast,
matters that reveal the characteristics of the human soul
- in other words, people’s character traits — can be derived
from events that occurred before the Giving of the To-
rah, because human character traits are constant; in this
regard, there is no difference between before and after
the Giving of the Torah.

Accordingly, we can understand the distinction be-

7. See Magen Avraham, Orach
Chayim 546:6; Rabbeinu Asher,
Kesubos 1:5.

9. The Rebbe is emphasizing that
our Sages would derive two types of
obligations from Scriptural verses,
a) explicit directives, laws that are
considered midoraisa, of Scriptural
origin, and b) allusions, practices

8. Tosafos, Moed Kattan 8b, s.v. lefi.
See also Tosafos, Kesubos 47a, s.v.
dimasar.
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that are hinted at by Scriptural
verses, but are not explicitly stated.
See Encyclopedia Talmudis, erech
asmachta.

10. Bava Basra 110Db.
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tween the two abovementioned laws: The institution
of the seven days of celebration is a ruling regarding
actual practice, and such matters were redefined at the
Giving of the Torah. By contrast, regarding the law
that one celebration should not be combined with
another, we derive an insight into the nature of peo-
ple’s character traits. Such an insight can be derived
from the events that occurred before the Giving of the
Torah. Once that character trait is known, the law that
one celebration is not combined with another is un-
derstood as a matter of course, as will be explained.

Being Fully Present

3. There are two possible conceptions regarding
the expression of character traits:

a) When a person experiences a particular
emotional state, such as the emotion of joy, one
might think that even though the joy stems from a
specific cause, joy from another cause would never-
theless enhance it because the same emotional state
is involved.

b) Conversely, it could be said that when a per-
son experiences joy from a particular cause, not
only will that joy not enhance another experience
of joy, but on the contrary, it will actually interfere
with it. True, the results — the experiences of joy — are
both expressions of the same emotion. Nevertheless,
since the causes are different, as a matter of course,
one will disrupt the other. This disruption will ulti-
mately be reflected in the results; the experience of
joy itself will be minimized.

The verse, “Fulfill this one’s week...,” teaches us
that the second approach is correct. As such, we
know the law that one celebration should not be
combined with another.

The rejoicing of a bride and groom must be - like
every expression of joy associated with a mitzvah
- such a complete joy that one is totally absorbed
and invested in it. Mitzvos demand such a degree

BEFORE THE GIVING OF THE TORAH AND AFTERWARDS
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of involvement because every mitzvah involves
the fulfillment of G-d’s will. Accordingly, a per-
son must carry out a mitzvah with the complete
commitment of his will, carrying out our Sages’
teaching," “Make His will like your will.” As a re-
sult, the person will be totally present, as the Baal
Shem Tov taught, “Where a person’s will is [fo-
cused, that is] where he himself is,” i.e., his entire
essence is invested there. Consequently, the joy of
a wedding celebration must involve a person’s en-
tire soul.

Now, since we know that the entire soul should
be engaged in the joy of the celebration of a wed-
ding, we can derive a lesson from an event that
preceded the Giving of the Torah. We see that -
regarding character traits - one expression of joy
disrupts another. As such, as a matter of course,
we understand that the celebration of one mitzvah
should not be combined with the celebration of
another mitzvah, because doing so would disrupt
the joy of the other mitzvah.

22
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What Sinai Changed and What It Did Not

4. The explanation of the spiritual counterpart
of this concept: Through the power of their Divine
service, the Patriarchs were able to reach the loftiest
levels of spiritual refinement, the source of created be-
ings, even before the Giving of the Torah. This is the
highest degree of perfection that created beings can
attain on their own."> However, their entire Divine
service possessed an inherent limitation; it involved
only the spiritual realm. It could not affect the mate-
rial realm. In the words of the Midrash,' there was a
decree, “The inhabitants of Rome may not descend

11. Avos 2:4. G-dliness for the existence of the

12. The Patriarchs’ Divine service
was of an extremely lofty nature.
They reached the highest level that
a created being could possibly reach
on his own; as stated in the main
text, they reached the source within

created beings. However, that state-
ment also reflects the limitation of
their Divine service; it was only what
could be achieved by a created being
on his own. The Giving of the Torah
opened up an entirely new dimen-
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sion of Divine service, enabling man
to relate — and draw down to this
world - unlimited G-dliness that
transcends the limits of the created
beings.

13. Shmos Rabbah 12:3.
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to Syria, and the inhabitants of Syria may not ascend
to Rome.” As the Midrash continues, at the time of the
Giving of the Torah, this decree was nullified. G-d
said, “I will initiate,” as it is written,"* “And G-d de-
scended on Mount Sinai,” and “To Moshe, He said,
‘Ascend to G-d.”** This brought about a drastic change
in what it means to carry out a mitzvah - the poten-
tial to fuse the material and the spiritual. Now - after
the Giving of the Torah - we can reach and unite with
G-d’s Essence and Being, so to speak, and do so, even
through performing a mitzvah with a physical object.
This is possible because we are acting with His power
- “I'will initiate”

Thus, the meaning of the principle that we do not
derive rulings from events that preceded the Giving
of the Torah results from the change reflected by the
phrase, “The Torah was given and [brought about]
an innovation in law.” Before the Giving of the Torah,
there were various strategies and approaches for how
to ascend upward and limitations as to how far one
could reach. But after the Giving of the Torah - “The
Torah was given and [brought about] an innovation in
law” - new modes and pathways emerged, making it
possible to transform oneself in one moment. A person
can rise from the lowest depths to the highest heights
in such a brief time and do so via a physical object.

Nevertheless, matters that are relevant to character
traits can still be derived from events that occurred
before the Giving of the Torah. The rationale is that
our mission includes refining and correcting the world
at large through the observance of the Torah and its
mitzvos. This mission includes not only our immedi-
ate situation but also matters that existed before the
Giving of the Torah, including the rectification of
the Shattering of the Vessels of the realm of Tohu, the
sin of the Tree of Knowledge, and the other sins. Al-
though the Giving of the Torah purified all existence,
the impurity imparted by the Primordial Serpent re-

14. Shmos 19:20.
15. Ibid. 24:1.

BEFORE THE GIVING OF THE TORAH AND AFTERWARDS

VY K2 NXNO 3 X0I0Y
WITH PR 07VY OY N 0in?
7790 1R NYW3a IR .Pn
AT T TNV Pwan) PR
VINT WO WT N PX
WI2Y TP - 2NN IR
/7% T2y MK 1w 9X) 10
- TR 1A X - WHPK PR
MW 2T R JNT PIR YR YR
TTIPPSIPRIND X IYAIRZWT
7192 730 7°X NI mn3y un
X OX7T DIIXD 2122 X377

2NN "IN - 07 N3

DTR? PX LD OXT X
7IN1 9PN 770 PR o7ipn
WD - 7071 AWIINN AR
wnva et amn en
0277 PR NIZY VIYTYIRD
2V0? JYARPIWT I WX N
JYAIRPIVT X VIR 72 PN
M3 - R D TN VIR
TN DIDIX YPI TINNYY
TIIPYREIWPR X WK M
(TN 1R PX) KT ROYY2
- DY M7 R JNT PR PR
1D) 01 PRIV PR NN pRivn
(I YT IR PO Y

DRI OXT PR J2V1I00YTND
w3l ninon X yail PX'o
11 IND 1D BY X Y1 LITY?
779 PD OPR TNT 2N,
P21 TIID R TIRT DNIm
OXN D33y T T R PR
;A0 PR IRD YNV VP
0297 DT 7Y PO PR°R
VR WK T PR NYTI YV Ko
23977 RON 12X DR, DKV



INYwNE | nmw ’mp‘7

turned after the sin of the Golden Calf.'® Accordingly,
the character traits that existed before the Giving of
the Torah are relevant to our Divine service. Since we
must refine them, we must know the parameters of
what we are dealing with.

However, this applies only to what must be refined.
By contrast, the Jews, the ones who carry out the re-
finement, and the Torah and its mitzvos, which are the
means that bring about the refinement, underwent a
radical change through the Giving of the Torah. Ac-
cordingly, rulings cannot be derived from events that
preceded the Giving of the Torah, since “The Torah
was given and [brought about] an innovation in law.”

A New Path

5. The month of Kislev is the month of redemption,
a month of miracles.'” In this month, our Rebbeim
revealed the inner dimension of the Torah to us in
greater depth and breadth than ever before. This im-
parts vitality and enthusiasm even to the study of
nigleh, the revealed and primarily legalistic dimension
of the Torah, and to the observance of mitzvos. A per-
son’s approach to the study of the revealed dimension
of the Torah and his vitality in observing the mitzvos
- and as a result, the hiddur, the care and beauty he
invests in their observance - will be entirely differ-
ent after he learns the inner dimension of the Torah
than it was beforehand. Knowledge of the inner di-
mension of the Torah infuses vitality and joy also in
a person’s study of nigleh and his actual observance of
the mitzvos.

This parallels the previously mentioned concept.
To describe the change using similar terminology:
When pnimiyus haTorah, the inner dimension of the
Torah, was revealed, that brought about an innovation

16. Zohar, Vol. 1, p. 52b. Although
a certain degree of that impurity
returned, it did not return in its en-
tirety; it did not regain its original
strength (Nitzutzei Oros on Zohar,

Vol. 1L, p. 14b).

17. In addition to the Chanukah
miracle, the month of Kislev is
distinguished by the miraculous
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redemption of the Alter Rebbe on 19
Kislev, that of his son, the Mitteler
Rebbe on 10 Kislev, and the Alter
Rebbe’s second redemption on the
third night of Chanukah.
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in law, halachah. The word halachah, “law,” shares the
same root letters as the word halichah, “going forward”
The revelation of Chassidus made possible innovative
modes of conduct for progress in the service of G-d.
Spiritual peaks that could not be attained before the
inner dimension was revealed - or could be attained
only by a spiritual elite or required tremendous effort
through esoteric paths and byways - could now be
attained by all Jews. “The Torah [- pnimiyus haTorah
-] was revealed, and this brought about an innova-
tion,” a new way to proceed on the King’s path.'® All
Jews can attain these lofty levels through studying the
inner dimension of the Torah and following its guid-
ance, and, moreover, also that they can do so with joy.

The latter point was one of the fundamental
demands highlighted by the Baal Shem Tov, who em-
phasized the necessity to “Serve G-d with joy.”** Indeed,
even before his time, the connection between pnimiyus
haTorah and joy was apparent since, as is well known,
the Arizal merited ruach hakodesh (“Divine inspira-
tion”) through his joy in the fulfillment of mitzvos.*

The possibility of pnimiyus haTorah bringing about
a more comprehensive degree of refinement can be
understood based on the above explanation that char-
acter traits can be derived from events that occurred
before the Giving of the Torah, because our mission
also includes refining matters that preceded the Giv-
ing of the Torah. A similar concept applies regarding
pnimiyus haTorah. As is well-known, nearly all the
souls in these generations are not new souls. Instead,
they have descended to this world through reincar-
nation to complete matters left unfinished in their
earlier lifetimes.” This applies particularly to Torah
study, as the Alter Rebbe rules in his Shulchan Aruch,
Hilchos Talmud Torah:** A soul undergoes many re-
incarnations until it completes the observance of all

18. See Bava Basra 100b, which 19. Tehillim 100:2.
explains that “a king’s path” has no
maximum width, in this context, the
intent that Chassidus is a wide path

that many can follow.

20. Torah Or, p. 20b

21. See Ramaz on the Zohar, Vol.
III, p. 42a.

BEFORE THE GIVING OF THE TORAH AND AFTERWARDS
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22. The Alter Rebbe’s Shulchan
Aruch, Hilchos Talmud Torah 1:4.
See also Tanya, Iggeres HaKodesh,
Epistle 29.
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the mitzvos and masters the knowledge of all the 17 WD PR 17 77IM NN %2
dimensions of Torah study - its literal meaning,  n%> >p3) - 70 PX 17 ,WM7
allusions, homiletical interpretations, and mys- - ¥(7bynb W1 w1 inywn
tical dimensions* (according to the capacity of  mayy; ’-‘,' Wl? U]jI ?|‘[:1T.‘|Ng 1R
one’s comprehension and the source of one’s soul 1132 DYRYITY 1RRNAY M

Above).** Only through this can the refinement  s9xp qux AP NN 0N
of the soul be completed and it be perfected and T T " oun
bound “in the bond of life with G-d,’* in its source T

from which it was hewn.

23. These terms are translations for
the Hebrew pshat, remez, derush,
and sod.

(T”7WN ,1202 "2 NN*wn)

24. Tanya, the beginning of ch. 4.
25. Cf. I Shmuel 25:29.
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