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Almost from.the start, the earth has been a heart-sore, guilt­ridden, blood-stained planet. And though time and evolution have wrought great ~h~nges for_the better in most aspects of man's living on the earth, his inhumanity to man has not abated, but continues on, adding ever new forms of suffering fQ the old. The human ingenuity that places space-Ships on the moon and makes it possible to sail for weeks beneatry the- ice of polar oceans appears unequal to the feat of getting inside ourfellows' feelings sufficiently to learn how to do by others as we would be done by. 
The forms our inhumanity has taken have been myriad: brothers lifting savage hands against their brothers, child against father, neighbor against neighbor, rulers against their hapless subjects. Regions warring against adjacent regions; religions persecuting religionists"of other ~pes; ideology battling ideology. All over the globe the values most precious to individual life and communal· striving ·have -ever and again been subjected to destruction by those who. had another set of values. Even those who banded together to advance a common cause have, in almost every instance, found themselves riven by differences of approach, so that instead of cooperating they have all too often blocked the efforts of their fellows. Nor does there seem to be any prospect of ' an end to these sunderings which keep on tearing down what men so laboriously build up and render life on earth so much more pitiful and futile than it need be. 

Men o{ heart who have come to the point where they could no longer bear the carnage in which hope was wasted and lofty striving poured out on the sand have again and again tried to change the trend by conceiving and in some cases setting up utopias. These were invariably based on reason and took their appeal to reasonableness in others' minds. Nevertheless, not a single one of them has worked, or ever could work. For the light of mere reason cannot penetrate to the deeply buried root of the social problem. 
There is only one sure hope, and it has not been tried: to base 
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. and our practice on esoterlcs. For 

both our understan~ing 'ble to see man whole, to discover hlm 
esoterics alone makes

1
;t P~~s~is earthly aspect, and, In the light of 

in his helav~nly ast;:e:;gnize what mak~_s .~_i_r:!l,_~?.!11'.Y..<?~.!~~ 
that tota picture, ------- - --· . - . . 

and love. h vides that esoteric light. But If it ls to b~ 
· Anthropo~~P1 f P;~e earth those who receive its beneficence 

m_ade truly fru1 ;dr~;s themselves to th~_ funj~~~ntal__!~~~f 

~~~;~~:g_!~~-D.Q.2Il9.and helpi~1t!.O ~~1:if9.!!~.!~.'!!~~1~.! 
e-temarspirits of their_ f~ll.9_1.111P_el}. -. - --- * * * * 

If the human race had never left the spirih.lal world to take up· · 
·ts evolution in the realm of matter, there could have been no such · · 
~ing as a social problem. Human souls would have remained light• .-,_ 
beings in a world of light where each_~ould have been seen an~-__ .· 
known and loved for its shining quahties. • · • • 

But in order that sight and knowledge and love be developed ''' 
in freedom, men had to be separated from the light-world of their -:;·; 
origin and plunged into the darkness ?.f ~he earth. As a result of ~at r ~:: 

separation, the light within them was h1dd~n under the bushel of ·;: . ·:. 
their bodies. Thus, from the time of man s fabled Fall, walls of __ , 
matter have shut him away from the gods and from his fell ow •· ,, · 
human beings, cast their shadows deep into his soul, and divide_d . / :' . 
him from his own spirit The words of the reversed, macrocosm•~ · _'., .. , . 
Lord's Prayert describe the dilemma searingly: · _. . · · ·. '· · . 

"Amen! 
Evil holds sway, 
Attendant on the ego's sundering, 
The guilt o{ selfhood not self-incurred, 
Tasted in the eating of our daily bread 
In that heaven's will no longer prevaileth, 
In that man departed from your kingdom 
And your names has forgotten, 
Ye Fathers in heaven." 

t Rudolf Steiner, The Mystery of Golgotha, Cologne, Dec.17 • 
18,1913. 
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At first, the earth seemed alien to these outcasts, their flesh a 
prison-house they longed to flee. But with time they began to take 
the earth and fleshly bodies quite for granted. They forgot where 
they came from and that they had been exiled from the light in 
order that they re-discover it of their own seeking. More and more 
they accepted darkness as the normal state. And in their darkened 
soul-condition It became possible to dislike - yes, even to hate and 
despise and to try to destroy - their fellowmen because of their 
dark, body-begotten !imitations. 

Herein lies the true root of the social problem. Man sundered 
from God is by the same token also sundered from his fell ow 
human being's spirits. 

* * ' * * If, in our conceiving and our seeing, we could discern the light-
man through the man of darkness, we would overcome that 
problem. Most of us are simply not aware that it is the body and the 
body-shadowed soul rather than the spirit that so irritate us as to 
prompt rejection and spur us to destroy a fellow being. Therefore. 
the first task of enlightened social effort roust be to recognize and 
learn to see through the obscuration created by the fact that we are 
all darkened prisoners of the flesh. 

The following reflections may prove helpful in that effort 
When man was first subject to incarnation, his flesh was a new 

creation of the spirit.As such, it was not only far less dense than it is 
at present - soft and malleable and flowerlike - but in its light• 
responsiveness could mirror the soul's true, spiritual inwardness. 

Time changed this for the worse in two respects. Matter grew 
dense in all four kingdoms; it became opaque and ever more 
resistant to the molding spirit Then physical procreation intro­
duced a further falsifying element heredity. Bodies handed down 
were with each new generation increasingly burdened with the 
soul and physical attributes of a man's ancestors in addition to 
those of his own matter-shadowed being. These attributes played 
distortingly Into the Individual entelechy. In the light of Rudolf 
Steiner's Indications as to what a heavy load they have become in 
their accumulation to the present, we c?1,n understand his saying 
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uls most fortunate In their Inheritance that nowadays even so t best only about one-seventh of wh . · carnation a h bring into 10 f human souls of the present enter t e-' I. There ore, • d O 1· · .;:_r.! ... them ies. h ·th most of their capacity unuse . n y tne 
wor!d at_ deat "; long to find still-incarnated souls who Will 
Intensely do th t~eir inspiration and serve as channels thro 
themselve_s to 1. ed-out creative intentions toward the earth which their un iv 

flowWh t blessing it is to know such facts before we die, tha 
a a te the more consciously with the spiritual world may coopera • 

receive this heritage! . .· ' 
Insight that develops from Rudolf Steiner:s comment on 

stumbling blocks presented by the b~dy can mdeed move 
look compassionately on our fell ow smvers, to ~eek to pen~tra 
what they are in spirit, to·help rather than contmue hindenng 

1 tion Even to know that we would love them If we saw evou • . h fid" truly helps us to progress in the direction w ere we n 
unobscured. Social attitudes then become not a \!ague 

, goodisrrt, a generalized Lucif eric love of a~l mankind, b 
· willingness to work at the hard but rewardmg task of se 

,, through the outer shell of seeming which surrounds those 
whom our destiny unites us and to search out the eternal ~ 

\. hidden th_ere. 
What is the difference between the exoteric and the eso 

way through life if not that the latter awakens the capacity to 1 
behind the veil of seeming with which the former rests content? 
that esoterics everywhere seeks the spiritual reality behind 
physical? As would-be esotericists we.do our striving little honor 
in the face of the greatest challenge to it man, we abaridon o 
effort at understanding and fall back into the bad exoteric habllc:>f. 
taking the tenth hierarchy just as it appears on earth for real Here 
anywhere is ~aya, asking to be penetrated. And t_he An 
posophical Society can rise to the performance of its esoterl~ 
and lead mankind to the New Jerusalem only if It attempts 
succeeds in that penetration, thereby establishing a new order 
~ightful, cherishing relationships between human being$. 

* * * * 4 

There is e~eJ lndic_ation in Rudolf Steiner's plays and lectures 
that he expec ~ genuinely social attitudes to flower among the Anthroposoph1cal membership as a result of ....... t • t • · I h h __, enc s nvmg. -WheD one tuzzhes wth y t his has not yet generally been the case, it 
becomes c ear t at oug our minds may take inAnthroposophy as concept, earth-habituation is so deep-ingrained in all but our 
private meditative moments that we do not see esotertcs as an all• 
permeating way of life, which, if pursued, radically changes social 
intercourse. Until that time, we remain even as Anthroposophists 
earth-corrupted natures, with the tendency to follow earth's 
darkened way In our human dealing. 

An ·example of earth-habituation that stands in the way of 
esoteric practice Is disregard 9f the fact that attendance at 
Anthroposophical gatherings is the modem fonn of attendance at 
the mysteries. Meetings should therefore be conceived as esoteric 
functions whose purpose it is to enable Jhe participants to cross the 
threshold and have a common experience of the spiritual world. . . .. 

To achieve this goal in the midst of earth-life is of course not . 
easy. It requires a complete and deliberate abo~face of the soul 
from attitudes such as obtain in exoterlc living, a turning outside-in, 
a blotting out of mundane perceptions and concerns in order to 
ready the inner scene for purely inner soul activity. · 

Yet on the occasions of such meetings our centers ordinarily 
lack awareness of the threshold. Before the meeting begins they 
are indoor street-scenes. This was true even when Rudolf St~er 
was the lecturer! People bustle about greeting one another, finding 
the location of their choice, chatting, catching up on news, seizing 
the opportunity to iron out some piece of business with members 
whom they happen to encounter. When the occasion's master of 
ceremonies mounts the podium. he often has a hard time getting 
attention to begin the meeting, so wholly has the outside world 
been carried in, so scattered is the mood There then ensues a 
hurried.shift of emphasis, so belated, so incomplete, that the first 
part of the occasion continues to feel the impact of only slowing 
subsiding waves of exoteric stir. · 

How different are these social scenes from those in which the 
meditating soul, alone with its~~ worthily prepares to enter 
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/ . "''striking.In his meditative there is ve." f hi ff rt I I The contras. f h esoteric nature o s e o . ·tual rea rns 11 aware o t e B t l sp1~ he striver is fu y . If to its requirements. u n group penods, t . ed to shape h1mse d d termination'. are not usually and ~etern;::t understanding ~n c~mes clear why - though rneennr
0
~paring the two, 1~h~':nselves, and make ~lgnlflcant ~e~El:- 1 progress. deepen S ciety as a group fails to keep indtvt~buat·~ns to their time - the 

O
rt riddled with dissension, contn u 1 f the most pa d f 1 maining or ldl types of groups, an ar ess pace, re fr more wor y d h . d·fferentiated om h . ply not develope t e esoteric un 1 • h b It as sim . d fru·tful than it mig t e. for existing nor has 1t move In 1 . d s its reason ' h 1 ch racter conceive a . h del for a modem mystery sc oo . a · f becoming t e mo 1· d the direction ° h 'ly than is generally rea 1ze . ·gh more eav1 Id b These facts may wei . b d on Anthroposophy cou e t ·c society ase h ff · f Though a truly eso en . ·tual1'zing leaven in t e a airs o a potent spm 1 t· nvnPcted to serve as 1 ·t 1·f e fails to attain that e eva ton ~- C tury so ongas1 s i h d the Twentieth en , A throposophy cannot ave ue and assume that c~aracter, n 

influence upon the time. . that failure from which we might There are two exceptions to of its remedying. Both are social learn much abo~t the metho~ . meetings of the First Class, and occasions in the hfe of the Soc_i~ty. t awar· e that they confront th 11 participan s are d funerals. ln bo cases, a . d attitude for grante . d d tak an esotenc tone an h the threshol ' an . e . . For in the presence oft e The latter case is particularly mstruct1ve. k how belatedly! -to dead all criticism ceases. T~~se present s_ee his striving, and to help know the dead man as a spmt, to r~cog~1ze . lift him into a full realization of his bemg. 
f h. tter of course were If acquaintances who do this or . im as am~ d t the world to reflect how much more vital a service - to h1r:" a~ ~ sought to - similar efforts would have been while he yet hve an h ed ·1n 

h uld be us er · make his striving count on eart , a new era wo . ciety To~ light of ·the Foundation Stone of t~e true esoten~ 5_:arm conceived by Rudolf Steiner would shine out from t ~ ration hearts, the illumined heads of its membership for the ameho . of the human future on this planet 

* * * * 6 

Rudolf Steiner tells us that the mission of the earth is love. 
Anthroposophy directly servE!s that goal. It does so not by commanding individuals who embrace it to change overnight from darkness-ridden, hating attitudes to love, but by the most painstaking search of reality whereby, little by little, reality's true aspect is uncovered. Anthroposophy's ill)measurable contribution is that it shows reality in a light that reveals specifically how the spirit works. And to see it in that illumination is to love it 

Not only is this true in the lesser kingdoms when they are beheld with understanding. It obtains even in the case of the fallen angels, Lucifer and Ahriman, whom Rudolf Steiner has taught us to regard as benefa~tors richly meriting our gratitude for their sacrifice, dependent for redemption on our efforts. And if we make the light of understanding real, is there not every reason to expect that in its illumination we shall see our fellowmen bravely strug­gling up out of the darkness with which earth-evolution has obscured their spirits, - that we shall love their striving and their light-core, and want to support their courageous efforts? 

* * * · * The path of love on which men travel back to the spiritual world carries a twofold obligation with it to pierce through the bushel to the light in others, and to n:ianifest it in oneself. Christ expressed the latter,"Let your light so shine before men that they may see your good works ... " _For one who pursues the path of light does deeds of light, illumining the way to it for all; he becomes a shining presence in men's midst, whom they love freely. And through the· power of light thus strengthened in himself, he is able to perceive the light iri others and to love them. 
Two thousand years.ago, Christ permeated the dark matter of the body with His spirit's light. Since then, Christ-illumined souls may do the same, and in their efforts become benefactors of the human· race. This is the task to which, in his Foundation Stone address, Rudolf Steiner called those who would embrace Anthroposphy in earnest. · 

* * * * 
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's fellowmen in the sense described by 
Before one c~n lo~e onh~/osophy of Freedom and ln the 

d 
lf Steiner 1n his P e must have developed some Ru o . Stone address, on. 

foundation_ hat freedom is. 
understanding of w cl 1 ys a vital role in that achievement. t · a bo Y P a f ft - - Imprisonmen in that to become ree one must rst For'h is paradoxical buht tfrue dom as one enjoys before becoming · er Sue ree · 'bl · hlld' become a pns,on_ .prisonment is egoless, 1rrespo~s1 eb. a c dl s aware of ones im an adult's. And while it remams a oun ess freedom rath~r th~~ ot et the work of art which the gods Intend shapeless feeling, it 1~ n ·t treed om to be the soul's creation, must that man shouk! ma e 1 

· · f selfho~d and re-issue from it in fresh 
h d from a core o l . t issue s ape . h new challenge to mora art1s ry. tamorphos1s at eac , l . me cl therefore requires mens enc osure m a The cause of f:ehe o:; uls apart from one another to develop bodily housing wh1c s_e so 

an ego-sense in isolation. 

* * * * 
. ff f m the world about one exists at first in a When one is cut o ro - ' . d All h . h - . ful emptiness that cries out to be f1lle . t e _.nc 

:~~~:•;:;; environment held must be replace~ wit_h a new 
content This can be drawn only from_ within. So the_ t~tenor world 
becomes all-important. . . h Such has been the course of human evolution. Fellowship wi!o 
the gods and with other men and nature waned in ~ro~ortio~elf · 
man's ever further immersion in dense matter, and as at did so, f awareness strengthened and a new inner world of self-concern, 0 

absorbed self-interest, sprang up within it. 
We see this evolutionary process repeated with each newborn . 1 · ·t ·nto an child. The baby, freshly emerging out of um~ersa s~tn . 1 bodil individua1 separate body at once reflects self-interest m his Y ., ' . 11 rflows needs-- though, for some time to come, his soul sti ove . 

with the loving, giving abundance of its cosmic origin. This natav~ 
generosity can at times so overmaster self-concern as to promp 
him, for example, to take the very food from his mouth and present 
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it to others - though, he may also ask it back again. Gradually, however, self-interest hardens as the incarnating soul falls ever more strongly under the body's influence; the separate selfhood that is being realized through the body fosters egotism. Only after travelling the long road to maturity can the soul again give freely, 
this time out of the sense of abundance that comes of conscious 
union with the spirit. 

That maturing may, however, take many incarnations. And 
until it is accomplished, man's life on earth suffers two major ill­effects of incarnation: First, a staggering proportion of every adult's time, thought, and effort is devoted to caring for the body's needs, as though that were the sole purpose of existence. Second, it lies in 
the nature of bodily egotism that selves maintain themselves in physical being in fierce competition with other selves who have also exchanged their child-awareness of abundance for an earth­
conditioned sense of scarcity. Ego battles nakedly with ego to get 
and hold its own, which is always conceived materially (though when it comes to those spiritual possessions, thoughts, are not all men typically eager to share what ~hey produce with others?). 

Countering the conflict rampant on the earth, however, is another force: the social impulse. 
,~ ~tter ourselves_ that all such impulses are wholly generous. But the truth is that they too spring from the emptiness 

and selfishness of young ego hood. In all but highly evolved Christ­
like souls, the social impulse has its origin in the need to fill hollow 
spaces deep within us, to relieve the oppressive isolation of the seli 
The more empty and alone the soul feels, the more frantically it 
:~ches out for fellowship in its search for completion from outside itself. Every ego has been in a position to observe this drive in itseH 
and others. It is the victim of a basic hunger which impels itto "seek whom it may devour." 

Unpleasant though it is t~ face these facts which wake~ us so 
rudely from the idealistic dream of ourselves which we fondly 
nurture, very little progress can be made toward the earth's goal: love and understanding - unless we see the stumbling blocks that 
strew our path and start to remove them. And from start to finish that effort is work of an esoteric nature. 
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h s test how far he has adv~nced along 
An individual can ~er :P a taker to a giver by feehng out how 

the path that changes ~imbl ommain content alone with his own 
· h nceiva Y re d d' h If long he m1g t co . 1 tasks to occupy an 1stract Im. 
d ·thout matena h h . 

thoughts an wi . h the spiritual world in thoug t, e 1s a man 
he can commune wit ·de himself with content through giving 
who ~nows how .t\~r~~d him and infinitely great~r _than hims~lf. 
attention to what ish y form of worship of the spmt. · · · 
H thoughts are t en a . 

is ves himself a safe companion for his 
Such a one pro . . . . 

H 
• longer an unwitting vampire preying upon 

fellowmen. e is no . 
others for soul sustenance. . 

Until that point is reached, however, so_c1al hunger can take 

f All forms typically wear the guise of selfless love to 
many orms. h h A d rfi · l 'd th )f. eeking motives underneat t em. n supe c1a 
h1 e e se s . . M t . t ·t 
souls are completely taken in. As Christian orgens em pu 1 

"The lamb-vulture is a bird far-famed; 
The vulture-lamb is here first named. 
It doesn't say 'baa,' it doesn't say 'boo.' 
It just gobbles you up while embracing you. 
Then it turns pious eyes unto the Lord, 
And is by all revered, adored." . 

The politician is the most obvious example ot'the vulture-lamb. 
But almost everybody sees through his protestations of sacrificial' 
love to the self-seeking that possesses him. The self-seeking in his 
private life is, however, apt to go unrecognized, so accustomed are : 
we to take the devotion of the parent, friend, lover or spouse, the . 
professional man, the joiner, of fraternal groups, at his face value, · 
- to think he loves .and serves because he says he does; and · 
assumes the posture. We should pay more attention to the phrase 
which besotted parents and the lover use: "You're so sweet I could 
simply eat you up!" - Psychologists would find few clients had this 
not actually happened in so many instances. · · r 

One might ask why the child or the beloved· or other victims-~f 
devouring impulses submit to being swallowed up· why indeed, 
they se t l'k · ' ' em O I e it and even to feel grateful. The answer can only 
be ~at they ~ere lo:1e\y or felt the threat of impending loneliness; 
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as isolated egos do before maturing. Social hunger prompts them 
to welcome any kind of joining up with other mortals, whether it be 
as swallower or swallowed. 

i:here Is thus a tacit bargain, usually entered Into all un­
consciously, bet.ween partners in vulture-lamb relationships, and 
"I'll· scratch· your· back· where· It· needs· It· if• you - scratch -
mine" agreement which, though it may never be mentioned, is 
nonetheless generally adhered to in practice. Many groups have 
this sort of understanding with their members. It is an agreement 
founded on the. principle that makes tribal belonging and in• 
surance companies work out so sucessfully: "Our social (or 

· financial) protection for your loyalty (or premium)." Indeed, some 
churches even trade the protection of the fold and the promise of 
eternal bliss for the communicant's surrender of'free conscience. 
They have, in short, swallowed l)im and he has found it expedient 
to consent 

Such b;rgains have ·a negative basis ·of relationship.This is 
clearly evidenced in their underlying "we two (or we ten, or we ten 
million) against the world" hostility of attitude, which causes them 
to cling together to compete with or resist or attack other groups. In 
all such, the spirit of separateness lives on; the separate units 
merely include more than one ego in each body social. · 

* * * * 
_ <?ne of the most dismaying aspects of this separateness is that 
mtelhgence seems powerless to overcome it - for would it not 
have done so long ago if that were possible? Has it not been more 
th~n amply demonstrated that war, whether between nations or 
pnvate. ~ersonalities, never pays off? For both sides it is a losing 

. proposition, unrelieved destruction with the combatants lucky to. 
come out of it alive. And at war's end they face a future that will 
long be overshadowed by their losses. 

Nor is this true only of warfare on the physical plane. Everyone 
who quarrels with another or thinks of him negatively sets in 
motion a widening spiral of destruction that affects. the whole 
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h bserve themselves at such a 
d himself with it. Th~se w n ~t:ture shrinks In hostility, feel 

world. an discern how th_e1r ow f ezing the soul-ground where 
moment{:aves of cold_att1tudes r~se be taking place, and sense 
th~ shol de elopments m1g~t _othel rwtarvation, sets In when loving• fru1tfu ev . hat spintua s . h t deprivation, w . . 
wk·n~ness is withheld. . f ffairs this incapacity to meet a . , ble state o a , . 1 

And this deplora h to occur in the most vita area eemsto ave basic daily challenge, s fields of mouse-trap making _or mattress 
f human life! In the . uld not long prevail. For those o h situation wo d manufacture, sue_ a rf I s of use such as . mouse-traps an 

engaged in mak1~g_t~e1~a:t that they are in that !ield t_o _make the 
mattresses recognize t d ·ng to improve 1t until 1t reaches 
thing work, ~nd they go '; t~in~s are on earth (are they not?) for 
near perfection. Buth~; make love work Why are we not more 
no other reason than ·gnment day and night? Why do . d tudying our ass1 · . aware of this an s ryth" g else before our true business, tti almost eve m . we go on pu ng e world's obvious detriment? . 
to our own and th . h ening in the soul-world as it 

If it were as easy to see what If app use trap we would surely 
is to be clear on the worki~g ~h a :~ial ~phe~e. But without a 
make swift improvements m : sh w another's being withers 
trained moral eye we do not no ce o attitudes We are 

· when subjected to the col~ wi~d oft~~: :~~~r;:rvation ali around 
oblivious of soul-carnage. d e on~ lT s on the soul-plane what 
us. We fail to do with see -poten ia ~ ie h . l seeds· look upon every farmer and gardener does wit P ysica h. . 
them as potential burgeoning, and plant and tend t em. h 

Must we not say, then, that we are as blind materaliSts a\ o~n~i 
men? That the world of soul and spirit is f_or us :~c;~e and 
theoretically primary reality? That we have Sbll to c I of . . d . th 11 important rea m adopt genuinely esotenc att1tu es m e a 
social intercourse? . · t·ty . . d d b e man's rea l Though the·phys1cal world does m ee o scur . . 

· that 1t 1s a as spirit the vital fact about the human race remains h 
hierarchy of the spiritual world. Man's and earth's salvation ang~ 
on that fact being recognized and made the basis of our eart 
relationships. 

* * * * 12 

Again and again Rud.olf Steiner emphasizes how essential it is 
for the esoteric striver to overcome sympathy and antipathy. In 
fact, he makes their overcoming a foremost goal of esoteric effort. 

Among the many reasons why he does so, one stands out 
particularly. It is that to get beyond sympathy and antipathy means 
achieving a profundity of inner quiet without which the spiritual 
word can neither be approached nor known. 

Is this not the very same quiet that must be attained before 
meditation can fruitfully be engaged in and that was called above 
an indispensable prerequisite to esoteric meetings? 

It must be obvious that any and all confrontation with the­
spiritual world requires complete inner quiet as the basis for 
perceiving what is being sought there. How, then, can one 
approach the spirit of a fell ow man with the hope of finding his 
reality in any but the mood of quietness in which sympathy and 
antipathy are silenced? A state of soul so readied is a sentient 
mirror, its reflective power undisturbed by the agitation that 
possesses a self impelled toward another to satisfy its social hunger 
or withdrawing from it to avoid unwanted contact Rather is the 
soul poised, emptied of self and of all self-seeking, conscious of the 
threshold, ready to experience what lies beyond it 

Only so prepared can one perceive the spirit of another man. 

* * * * 
The benefits that would accrue to an esoteric movement from 

a really rigorous exclusion of sympathetic and antipathetic atti­
tudes are beyond estimating. Two may be singled out below in 
illustration. 

First, . it would mean an advance from uncontrolled, un­
conscious and hence childish reactions to conscious, controlled, 
truly adult responses. Surely no other single change could be more 
promising for esoterk schooling? . 

Second, the harm done by ·lionizing, which is sympathy-gone­
overboard, would be eliminated, And that would be a boon indeed 
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h ll·onized and the lionizers. For . . d t e un 
11 

involved: to the lionize Luciferic claque around supposedly 
to a_ . e means to form_ a t only tends to cut off those so • 
to hon,1zpersonalit!es. This no mbers thus lessening their fruit• specta Jaque me ' .1 h ated from non-c h b tter left life-sized wh1 e at t e same vener h ds muc e . . F h 
f 1 ess· it swells ea , mbers to non-ent1t1es. urt ermore, u n · h laque s me d · · h h 11 time reducing t e c t the greatly-neede ms1g t t at a 

ly counter O h' h d d it works strong . e personalities w 1c eserve an 
b . have umqu I d t human emgs . T f .1 to develop them ea s to was e more 

require developmg.h O ai enterprise can allow itself and still 
wanton than any utan spering. Lionizing is thus in all three 
entertain the ho~fi 

O 
p:oving toward a fatal outcome in that it 

aspects illnes_s - ~:e:~e strength of the organism, while certain of 
gradually drainfrs a ~ ntism Is this not cancer of the body social? its parts suffer om g1ga . 

* * * * 
Esoterics could be said to be the practice of a more than usual 

d f ttentiveness that leads to more than usual awareness, egree o a h . h th . ·· -to seeing the thing meant in the thing seen or earing t e mg 
meant in the thing heard. 

The ear comes more easily to such awareness than the eye 
does. for the eye is very much a surface organ, set closer _to 
material reality and answering to the light that renders that ~eahty 

· visible, whereas the ear's placement makes for inwardness. It 1s ~ot, 
like the eye, up front and curving positively out into the physical, 
but rather largely negative space, a system of hollows and tunnels 
penetrating deep into the head and set well back where physical 
form is less articulated. The ear seems to retreat from, rather than 
advance into externality, inviting impressions to follow it indoors 
into the soul realm. In a lecture given in Stuttgart on December 9 , 
1922, Rudolf Steiner spoke of the ear ·as a filter that separates 
physical sound from the sound's soul content. It is thus far readier 
for esoteric use th'an is the eye. 

We have only to consider the eye's tendency to remain 
superficial to confirm this. Its perception of a human being is first 
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and foremost of that person's body; Its attention is prone to 
become caught up In bodily externalities such as skin texture, or 
the way the hairlin~ runs or an eyebrow curves, unless it is 
consciously held to conveying ,nore soul-like aspects of the 
physiognomy it is studying, to attending to that nebulous thing 
called an expression. Whereas the ear is not so easily beguiled; it 
tends to go at once to the heart of a matter and has an immediate 
whole impression of the inwardness that lives and moves behind 
an utterance. 

The ear is thus the sense organ readiest for use in esoteric 
schooling. And where esoterics widens to include joint efforts of 
communities, the ear's cultivation as an esoteric tool becomes 
doubly vital in that it forms the basis for a new art of listening. 

Pointing to eurythmy's social mission, Rudolf Steiner once 
commented that listening has b_ecome a lost art in the present. So 
isolated is the ego when incarnated that we are all as . though 
spiritually deaf. Or, put perhaps more accurately, the ear no longer 
invites impression to follow it indoors; it lets them stay outside 
where they cannot be understood, while it turns all its real attention 

· to · the self. Nor is this true only when we listen to a voice 
abstractedly. How often do we not fail to hear a thought in reading 
and have to read it over and over again to get it! We were simply not 
listening. And if one asks why, self-observation makes it obvious 
that we were attending exclusively to our own thoughts, engaged in 
a running dialogue between the soul and ego. At such times. one 
resembles that other category of non-listeners: individuals so 
egotistical that they never stop talking to hear what other egos have 
to say - the harsh fact being that no one else's inwardness really 
holds much interest for them. 

Nowadays we blame lack of r.ommunication on semantic 
difficulties. But 'the problem is of deeper origin, and it will require 
some eff~rt in its curing: nothing less than the development of a 
sixth sense in the ear. 

* * * * 
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b . about this development. b found to nng R d If ,., Y ways can e . f urythmy (of which u o 1v1an . ctice o e . k Among them is t~e pra·ust this social mission). For to ma e . . dicated that it has} t learn to live back Into the Steiner in rythm1st mus h 1· db f h visible the eu h. h the poet's thoug t 1ve e ore sp~~~al world of meaning i~ ~. 
1
t~ns not alone to words, but to the ~pm uttered. The eurythm1s isA d th1·s is an activity across the 1t was h ed them. n . · . d d •nt which has s ap . st engage if he 1s to un erstan sp1 . h. h every listener mu threshold in w ic 

another. . f rth means of social sensitizing in that Choral euryt_hmy is ~ ud t~r move in harmony with moving . the eurythmist is require b h'eved only if all are guided by a k f art can e ac I . f groups. A wor o . h. h h performer is aware not Just o a h •ng in w 1c eac . . common ean f II the others' share in its proJectlon. . 
d . content, but o a d yna~ruc . eu thmist the concern with wor s. And then there is for t~e. 1o their wonder. We flit over their Common use dulls human e1~gs ur them out in speech oblivious symbolic shapes on p~per Ian d po e full of contours, with music 

th f ct that each is a an scap of e a . h I deed these shapes and contours flowing through it fort . e ear. n f ~ order second to none in the andthatmusicarecreative.force:~: "In the beginning was the universe. It has been wn~end ~ d without it was not anything 
Word .... And thebWord w~s " oA~d ,;;e recall to the reader Rudolf made that has een ma e. . h life after death when Steiner's description of that mo:;eni ~n/th:y are·"There is a time human souls reveal to one anot er w ~ b. . becomes a between death and rebirth when a uman emg but a 
spiritual word - not a word made up of a syllable ~r twd_ ~d• 1 · · · th whole m 1v1 ua 10 tremendously expressive one .... contammg e d ste· his uniqueness. At this point....man is tremendously an. m~ s riously knowledgeable, and he reveals to the cosmos and '.ts bemg e 
what he is." And he goes on: "In the after-death transformmg of th 
forces of the lower organism into the forces of the upper membe:s 

· ·t I-plastic of the bodily structure, it is as though one shapes a spin ua . element in feeling as one works. One takes this spiritual-pla~tl~ element and re-works it, and it transforms itself into a musica resounding and finally into a speaking .... And JJOW picture wha~ someone (here on earth) expresses in his fleeting words an 
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imagine its becoming (there) a speaking out of a person's true being, a full revealing of oneself in speech. That is how human · beings confront, distinguish between and reveal themselves to one another midway in the life between death and rebirth. Word meets wo.rd; articulated word meets articulated word; inwardly enlivened word meets inwardly enlivened word. But it is human souls that are these words: their harmonious resounding is a harmonious re­sounding of articulated words. Souls really live in one another here. And the word that one soul is lives in the word that is another's being ... . In such a manner do we talk together, each himself what is being spoken. "(cf. Lecture 2 in Supersensibfe Man, 
Anthroposophical/y Grasped The Hague, 13,18 Novemberl 923) 

Is it any wonder, then, that by learning to listen to each other here on earth we may hope again to know the other's spirit? 

* * * * 
During our earth-lives we are obviously not as tremendously 

knowfedgeabfe as Rudolf Steiner reports souls to be midway between death and reincarnating. Not only do we not know others, - we do not really know ourselves except in conscious thoughts and in the surface ripples of our temperaments until such time as we have developed organs for the spiritual world. Meanwhile, so overlaid is our consciousness with. earthy coatings that we can neither speak ourselves out nor hear others do so, nor do the ·earth-words we utter bear much resemblances to the cosmic Word. 
Perhaps it is past the words and through the. voice one should listen, in the same sense that the Druids looked·through the stone of their cromlechs to discern the light. 
If we did that, we might perceive the shaping ego at its work and come to know the man through his activity. 

* * * * 
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/ Listening perceptively has social consequences beyond esti-

mating. · 

First, there is what it does to the soul of the listener. A miracle of 
self-overcoming takes place within him whenever he really lends 
an ear to others. If he is to understand the person speaking, he 
must withdraw his attention from his own concerns and make a 
present of it to the speaker; he clears his inner scene like one who· 

· for a time gives up his home for others' use while himself remaining 
only in the role of servant listeners quite literally entertain a 
speaker's thought. "Not L but Christ in me" is made real in every 
such act of genuine listening. _ 

~econd, there is what happens to the speaker when he is 
fortunate enough to be listened to perceptively. Another kind of 

· miracle takes place in him, perhaps best described as a springtime 
burgeoning. Before his idea was expressed to a listener, it lived in 
his soul as potential only; it resembled a seed force lying fallow in · 
the winter earth. To be listened to with rea) interest acts upon this 
seed like sun and warmth and rain and other cosmic elements that 
provide growth-impetus: the soul-ground· in which the idea is · 
embedded comes magically alive. Under such benign influences, 
thoughts grow full cycle and fulfill their promise. Moreover, they 
confer fertility upon the ground through the simple fact of having · 
lived there. Further ideas will be the more readily received Into · 
such a soil and spring the more vigorously for its life-attunement '. 
And the soul that harbors them begins to be the creative force in 
evolution for which it was intended by the gods. 

One understands how grave sins of omission can be when one 
considers the potential fruitfulness· that is lost to man and the 
universe through every failure to let the sunlight of our interest 
shine on the souls of our fell ow earthlings. Neglect of such gardens 
of the spirit means for all of us a greater scarcity of nutriment and 
beauty than there need be, and at the same time·an encouraging of 
weeds, which spring up rankly in all empty ground._. 

Not -only do ideas burgeon in response to listening: · when 
groups reflect and entertain them, they take on the many-sided, 
cosmic fullness that belongs to thoughts as universals. 
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And there is at least one further m· 1 one akin to the miracle 6f loaves and fi;~c e attendant on l!stening, 
seed of living thoughts falls on the soul-e~~: t~at the proliferating 
many as are truly listening, and begins in! hn fof thhe hear_ers, as 
cyde. . · . , , . ~-c. a res ~volut1onary 

Finally, groups that· foster the fundamental' s . 1 f 
I. t i t h· h oc1a art o is en ng crea ea common ig er consciousness bl · 1·k G . · · d d· , a e I e a rail 
cup t~ ~ece1ve an 1spe?se the magically quickening lifeblood of 
the spmtual world. Nor will those who harken perceptiv 1 t 1· · 

f ·1 t ·t1 th • I e Y o ivmg .men a1 o sens, ze e1r istening also to the unseen dead and to 
those other hosts of heaven who may be seeking to inspire them. 

~ . ; . , . ,;. . . 

If listening is the art of opening oneself to what lives in 
another's spirit, dialogue or conversation on the same high level 
adds the communal art of shaping the !if e evoked by listening and. 
through group effort, bringing out its fuller possibilities. One who 
takes part in this activity can feel reminded ·of the work Rudolf 
Steiner describes our doing when, before birth, we help to model 
the head-forms of those karmically related to us. t Conversing in 
the Goethean sense is just such a modelling, only this time of the 
light that lives in heads. 

Is it _not also love in practice?t 

Nowhere, howe~er; is there a more stringent need to rise above 
th·e level of sympathy and antipathy than in listening and con­
versing. We cannot perceive the spirits of ourfellowmen if we allow 

. clouds of subjectivity to hang between them and our under­
standing. That space must be cleared of all obscuration so that we 

t Lecture 2 In Rudolf Steine~'s cited Supersensible Man 
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b 
like the disembodied - ·tremendously knowl• may ecome - ' d 1· d h 

d bl able to see with whom we are ea mg an w at love e gea e, - _ . . 
requires our doing in the situation. 

One thing that love _requires our doing is to digest not just what. 
is spoken, but the speaker also. 

But how different this act is from those in which one hungry 
ego devours another! It may be called a Manichean deed of 
cleansing, wherein the sacrificial spirit of the listener blots up, or, as 
it were, absorbs the speakers imperfections; it is as though the 
latter's dross were purged away by the manner of his friend's 
listening. Then what is eternal in his being stands out clearly and 
can be mirrored back to him for his self-knowledge. 

The Manichean service indicated is one not often met with in our 
time, nor does it come naturally to modern egohood. Yet it has 
something in common with parental nurture of the highest order. A 
wise mother performs it for her children when, almost wordlessly, she 
soothes them in an upset mood and restores them to serenity. She 
has, as it were, herself absorbed the weaknesses that made them 
vulnerable to upset, and, in digesting these, transmuted them into her 
own strength, balance, steadfastness . This product of her spirit's 
work she then rays back, and it becomes therapy for her environ­
ment. 

Would forgiveness not remain an empty gesture and change 
absolutely nothing for the better if it did not imply helping to lighten 
the dead weight of unacceptable qualities with which every one of 
us is burdened? We speak of bearing with each other. But bearing 
with is more than passive toleration. It means actively taking up 
and carrying what the other carries: always a heavy load of 
unregeneracy. Forgiving, like all deeds of love, has this active 
quality that transforms both forgiver and forgiven. -

lt is, moreover, a direct following in the footsteps of the Christ, 
of whom we are told that he brought salvation by "taking the sins of 
the ~orld upon himself," that is, digesting them in deeds of 
Ma~ichean l~ve on a cosmic scale. He "made straight" the path of !0 rgiveness smce traveled by those who would be esoteric Christ• · 1ans. 
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And there is a second service love requires of listeners which 
even the least tainting by sympathy or antipathy undermines and 
can render dangerous. That is the group task of reflecting back the 
speaker to himself as from a mirror. 

There need be only a slight flaw in a mirror for it to falsify what 
it reflects; it must be flawless to produce objective images. 
furthermore, unless it is held absolutely motionless, images 
cannot be brought to focus in it. 

Sympathy and antipathy intrude distorting flaws into the 
mirroring activity of groups, while the stillness needed to focus 
images is shattered by the movement inherent in these soul 
reactions. 

With proper effort, sympathy's and anti~athy's inv_ol_~ntary 
motions can be eliminated by a circle.that feels 1~s respons1b1hty for 
disciplining itself and fostering self-knowledge in its members._B~t 
the effort must be communal as well as individual.To succeed m 1t, 
all those present will need to join forces to build a common 
consciousness of "Christ in me". 

. This may seem an impossibly high goal to work for .. It ~ 
certainly not easy to achieve. But genuine esotenc group hfe 1s 
inconceivable without it. It is as much the sine qua non of group 
accomplishment as meditation is in the esoteric life o~ individuals. 
Indeed it is meditation in its purest form: selfless, deliberate, fully 

· consci~us inner action which brings souls to experience the 
spiritual world as it lives in and through the human spirit 

* * * * 

The ~bove proposals for deepening of social life are read from 
the need of modem times to lift all living from a sentient to a 
_conscious _1~.v~l. The forward push that brought mankind out ~f !~: 
Dark Ages into the Enlightenment advanced only part _0 

. 
human make-up: the intellect, leaving feeling still ~lmos\entirel~~n 
the realm of instinct. There is a clearly discernible n t ;unn'. d g 
through every man of the time that splits mind and impu se w1 e 
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apart unless h~ takes deliberate measures for Its heaHng and 
schools his relations with his fellowmen. -

This means making feeling capable of the same largeness of 
approach, the same objectivity, the same devotion to clarity to 
which thought advanced when it grew up. At a given moment In 
man's spiritual history, thinking set itself to eschew prejudice. Now 
the time has come for feeling tci cease indulging sympathy and 
anthipathy and to achieve a maturer basis of relationship. 

To take deliberate steps in that direction is to set foot on the 
esoteric path, and in the way most called for by the period we live 
in. Anthroposophy confirms this and demonstrates its timeliness 
by the constant gentle emphasis it lays on disciplining feeling. , 

It does so in a variety of ways. 
. . 

First, there is the fact that Christianity forms the very heart of 
Anthroposophy, all of whose teaching stands in relation to the 
'Christ Event as the central happening in cosmic history. Which i;to 
·say that redemptive love, in whose benign presence sympathy and 
antipathy cannot live on, is shown to be the great gift to - as it is the • · 
goal of - earth evolution. ,. , ,, 

Secondly, there is Rudolf Steiner's picturing of what thinking :: 
can be when it transcends intellectuality and comes to full 
development as intuition. We quote from the Philosophy of 
Freedom, the work in which he most poignantly describes it: " ... He . 
who explores thinking in its living essence will find in It both will and . 
feeling and both of these in their deepest rea\ity."(cf. Chap.8) 

Thirdly, there is Anthroposophy's nurture of the arts. Not only 
does it seek to transform the earth by lifting matter above the level 
of its merely natural' ordering that it may receive baptism by the 
spirit the Anthroposophically-oriented arts call for the artist's 
rising to an exceptional height of objectivity as he searches out the 
shape behind his inspiration. One might say that not he but the 
spirit of the medium he uses is his guide here. Yet it works through 
feeling rather thari through will or thinking, and this requires a 
purifying, a making conscious of the feeling life such as really 
measures up to the time's need. . 
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To sum up, one might say that Anthroposophic~l)s~hooling-, 
sets itself the goal o( advancing the student's inner life from mere · 
sentience and intellectualit~_to_ the consciousness-soul develop­
ment suited to the age, and that the Michaelic thought it fosters is as 
much made up of a pure fire of feeling as it is of clarity. . _, ..... 

When people use the term body social, they are referring to 
something obviously pictured as a single organism, no matter how 
many separate Individuals comprise it. · 

Considering the difficulty human beings have when they 
attempt to pull together, the term body social may seem to 
overstate the case for social unity. Can and does society ever act 
with the single-mindedness normally underlying the behavior of an 
organism? Even the smallest body social, the family, is constantly 
riven by differences, so that it.very rarely acts as qne. What, then, 
justifies thinking of much larger clusters: nations, races, devotees 
of the various religions or philosophies and the like, as organisms? 

Anthro~sophical research has revealed a most important fact: 
that feeling has the unifying function in ~an•s soul life. It is feeling that 
weaves the opposites of will and thinking into one soul organism 
which reflects Its oneness in a single body. And if we explore the 
element that builds up the organism called the body social, we will 
find it to be a community of feeling. So, to take th~ smallest social 
unit, it is common to speak of family feeling as of a real force which, 
to some degree at least, overcomes the splintering effects of thought 
and will that tend to divide family members from each other. And 
larger groups than families find themselves contained within a single 
feeling network that is the family feeling of a race or nation, or 
perhaps of a profession, or, again, of a shared inclination to some 
particular approach to truth. . · · · 

These networks In which we find ourselves caught up are 
woven by spiritual beings, most notably th~ Zeitgeist, the folk-soul, 
and our angels. And each of us belongs to them by destiny. But a 
chief means Karma uses to involve us in them is the sentient-soul 
wlth its blind impulses, which take the form of ~redestine_d 

· · sympathies and antipathies. They push and pull us mto karmic 
situations where what we need to learn and do can be worked out. 
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Two questions arise here. The first may be occasioned by 
surprise th~t antipathy is lumped in with sympathy as tnuolvemen~ 
- for how could repulsion draw us to another? Self-observation 
makes it clear, however, that antipathetic feel1n·gs fasten our 
attention on a fellowman fully as compellingly as love or liking. 
. The second question leads into depths of esoteric fact'whlch 

onl~ Rudolf Steiner could illuminate. It Is: If sympathy and 
ant~pathy must be mzercome, yet Karma functions largely through 
their agency, how are we to be guided to our destiny? 

Rudolf Steiner gave the answer in a sublime perspective on the 
future when he indicated that Karma can be superseded by the 
man who lets himself be Christ-inspired to deeds of love. Then he 
performs-with love's and freedom's special grace- the very acts 
which karmic necessity would have had him carry out, had he 
waited to be manipulated by it; he travels, seeing and conscious, 
the same path over which he would otherwise have stumbled, blind 
and awkward. · 

If _!~e community building he~e envisioned h~s b~en· d~scribed 
as an art of relating, it is because it lifts itself deliberately to the 
height of love, and wherever love is, there is artistry. . . ·· - ·· 

Perhaps it is clear that the social artistry.which bases it~ praciice 
-0n moral intuition (cf. The Philosophy of Freedom) builds a very 
different body social from that begotten by antipathy and sym­
pathy. It is, in short, a body which man shares with heavenly hierarchies. · · 

* * * * 
from the founding days of the Anthropos~phical Society, 

members have been wrestling with the problem of how to shape 
the time they spend together. And they have tried everything: :. 
lectures, joint reading and study of a Steiner book, panel dis· :'· 
cussions, artistic presentations, and even the intellectual free-for~ 
all of the forum, · 
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None of these practices has yet been generally or finally 
adopted. Should the fact that the matter is still unresolved not be · 
taken to indicate that the perfect answer- if there is one - has not 
been found? And does the question not then become "Have we 
been looking In the right direction?" 

Surely the purpose of any gathering, whether it be worldly or 
esoteric, is to generate more life (in a professional group, greater 
!if e of insight) than one can generate- alone;_ otherwise people 

uld save themselves the wear and tear of going out and use the 
~o e alone to better purpose. But how is life generated? What 
~:velops it most strongly in the body social? Must it be left to 
chance or grace? Or can it be planned, as a farmer takes measures 
to assure a harvest? · - · 

The cosmos has not left the development of life to chan~~ it 
ha~ planned it s.etting a sun and moon into the sky as polanties 
through and b~tween which (d. Rudolf Steiner's lecture Das Tor 
Der Sonne und Das Tor Des Mondes) fo~es _of the planetary 
system enter into life-begetting, life-en~ancm~ interchange - a 
process without which life of _any kind IS unthinkable. . 

In the human soul, too, polarity serves as the lif e-e~gend~~~g 
element. And esotericists discern a sun ~d m~n pole; mfln :a~: as spirit as he alternates between active domg an re e 
thinking. ·. - . . What may be learned for the shaping of esote~c soc~al hfe fro~ 
such considerations? ls it not that interchange IS ~l1-h1mpokrtatnht. 

h l ct form-wh1c ma es e That too great dependence on t e e ure bal ed 
lecturer the sun pole, his audience the ~oo~ - sc~n;?a 00:;~ur 
life of soul in the listeners and h~nce 1~ t e _soc

1
\

0
~ h having 

society not suffer·drastically from msuff1cenJ hfel th ed ~ife more 
failed to take a course that would ~ave . :i'ee~p be a rank and 
vigorously in the rank and file? C:ould t ;e, mco~niiion that every 
file if we had based group practi~e on el re e treasure house of 
member is a unique spiritual being, a 1~

0 q~ght be enriched? 
humanness, from which the common i e m h b n put have 

h h uestions ave ee Some indiyiduals tow om sue q ncept that they have shown themselves so ftxed in the lecture co 
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countered, "But you can't have everybody lecturing!" Others have 
felt that the discussion groups which they mistakenly Imagined to 
be the proposed substitute for lectures are not only too everyday 
for esoteric life, but encourage the expression of Immature Ideas, 
and tend to subject meetings to domination by neurotic individuals 
with an urge to talk incessantly. Furthermore, they say, the shy 
personalities would still not participate, but merely listen, moon­
like, as they always do. And finally, "We are not there to say what 
we think but to study what those have said who really know." 

These may be perfectly cogent arguments against having 
discussion groups on esoteric subject matter. But no such mistaken 
course has been proposed. For by its very nature, discussion 
remains an intellectual exercise, and as such takes place on this 
side of the threshold. It is therefore entirely unsuited to esoteric 
interchange, which has as its goal crossing the threshold and 
entering together into spiritual life. What is proposed here, is 
rather, dialogue in the sense of Goethean conversation. 

Conversations of the kind Goethe had in rriind would almost 
certainly be made the modus -vivendi of esoteric group life if the 
difference between them and discussions were better understood. 
They are actually a form of shared meditation in which the group as 
a whole consciously seeks to make itself a vessel for spiritual truth. 

To do that, member~ of the group must know what it is to 
experience thoughts as _ living beings. And indeed, idiom 'reflects 
wide awareness of the fact that ideas can be living organisms, for 
we call getting an idea conceiving. Everyone who has ever had a 
living thought knows how apt the term is. He has experienced the 
fact that thinking begins with the soul's impregnation by a germinal 
idea One is aware from the start that it is present there and 
growing, though perhaps not at first of its shape or fullness. Then it 
gradually takes on form and substance. Only after an interval of 
ripening is the child of this spiritual begetting ready to be born as 
full-fledged insight 

When we speak of thought-activity as brooding, we also reflect 
a feeling for it as an evolutionary process, - even, indeed, 
awareness of the fact that a thought evolves through warmth of 
interest and is to be found growing in our conciousness. 
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That we ourselves are changed as a result of having ha~bored 
or nurt~red spiritual pr~geny: ideas, and brought them into 
realizat,on must be obvious. And that the spiritual world also 
changes through thus sharing its creative purpose with us is most 
likely. "For that we came": - that just such changes might be 
brought about. 

Groups engaging in Goethean conversations become ever 
more conscious of the maturing role time plays in a thought• 
being's evolution. They will find, for example, that it is neither 
desirable nor possible for ideas to spring full-fledged from the 
spirits of their members on the very day of their conceiving. Insight 
can grow only gradually and organically from small beginnings. 
And the group working patiently with an idea knows this. It 
recognizes that it is participating in the life-proces~ of the moral 
universe. All the group's members find themselves caught up in its 
fruitfulness. A mood of confidence awakens in which even the 
shyest, no longer dreading to expose intellectual shortcomings, 
finds himself able to contribute. 

The germinal ideas that become the focus of group meditation 
are given to the group by destiny exactly as a child comes to its 
parents. They begin their life-course as questions that have taken 
root in the souls of members, and are then brought to the group for 
fostering. _ · 

Here, too, time plays a vital role. There is no unnatural rush, as 
with a lecture, to get ari idea across to listeners who may not have 
entertained prior interest in the subject, - a process similar to 
plumping one's child down in another's lap and saying "Here, take 
it; it's all yours now." In such a course there is a great chance that 
hearers may not accept or will do little with it. Whereas in the slow­
ripening group-nurture process outlined here, ideas are tenderly 
received as presents from on high and become the whole group's 
common nursling. . · 

The query "Where is Rudolf Steiner in this?" must be an· 
swered ''Everywhere, from start to finish." It is he to whom we o~e 
our knowledge that a spiritual world exists and owe any capacity 
we have to be at home there. It Is he. the study of whose works 
awakens such a wealth of germinal questions in us that life can 
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never again seem poor or uninteresting. Lt is he who has mapped 
the landscape-in which the answers to our questions will be found. 
And though group meeting time may not be spent reading out his 
lectures, that same lecture material provides a large 'part of the 
substance of the meeting. For it is assumed that books or lectures 
bearing on the subject matter have been carefully studied (not 
merely read) by the members prior to the meeting. When the group · 
regathers, it thus surrounds Dr. Steiner's thought with the ad­
ditional life which that thought has generated in each student. 
Something becomes of his contribution which could never have 
grown out of a one-time common reading of a lecture. For lectures 
allow no time aither for ripening or for ·an exchange of ripened 
spiritual life. Those who accustom themselves to the conversation · 
form of meeting and to its requirement that the members be 
prepared and active, feel increasingly what a superficial, wasteful . 
use of spiritual substance is entailed in a one-time hearing or 
reading out of lectures. In fact, the latter method even comes to 
seem disrespectful to the lecturer, whose .germinal ideas fall on 
largely unprepared and thus largely unresponsive grou~d. ·: :, .. ' · 

It may be objected that Rudolf Steiner himself chose the _ 
lecture and book form of presentation. But we might remember, .- : 
first, that this was the beginning phase of Anthroposophy, when it , . 
was needful to endow the earth with a great spiritual treasure that .·· . could be drawn upon for centuries, and that none of the listeners ·' · -· 
was able at that time to contribute much more than a receptive ' 
consciousness. Secondly, that since Rudolf Steiner's death we · .. have been in a quite different phase, in that none who have · : · : 
followed him have possessed like stature and a like mission to use _, 
their fellowmen as spunding boards for mightiest truth. Thirdly, • , 
that the spiritual activity to which he sought unceasingly to rouse us ·:. ,,· 
would seem to be best served in the present phase by a form of 

1

: . _ effort that evokes maximum participation in the members, - a · · r.:~ 
criterion which the lecture form cannot satisfy. · ' 

And do we not show a lack of confidence In Anthroposophy . 
and in its power to bring human souls to burgeoning when we · ~.­
mistr_ust the conversation form of meeting? Are we not saying \n }., .. effect ~hat growth is possible to some, but not In significant degree .. 

• J 
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to others? Anthroposophy makes it clear that all mankind Is 
, )ved in a cosmic growth-process, and that every soul brings 
mv_o ue substance to that evolution. Are we in practice really 
uniqk_ . 

9 
use of what each individual offers and providing him with ma m · h' f rth ., .. h? the full stimulus of our interest m 1s u er grow• . · . . 

Th t growth and evolution come about through the inter• 
a f two kinds of influences: the cosmic and the earthly. · 

cha~;; ~sophy supplies the cosmic element; it is sunlight to souls 
f:-nt 

1 
p t d in the earth. But an earth must be there. And the nght Y roo e · ti l and -h . hich the soul takes root is society, assooa ons arge . 

eart 
11 ~~: feel concern and will accept responsibility for the ~oul' s sma t No matter how much sun streams down upon it, the developmenfl . h if the earth provides too meager nutriment oulcannot ouns . . s Should the Anthroposophical Society therefore not cons1dent 

·t first obligation to serve as the very mod~l of a true group-1 S . • -
process? · 

,. * ·* '* * ·. 

- . . . . d ~hot has always been done Most of us are s~ habituate . to f leaderless society. Nor do 
that we find it impossible to concd~tti~e o fraa ught with far too many . ·t eems a con l on t we want one, • s we look at once for new ones o dangers. So when a leader goes, f . n dispel our nightmares, 
arise who will rescue us fro_~ o~r ~o~u;~o~ capacities, exactly as put the world. to rights wtt t eir . 
good parents do for their small children. the same trend that 

d · d pendence -But to yearn for lea ers IS e ''tis easier to be shown . 
makes the lecture form hang o~- <?f c;u~~nt effort. to let oneself 
the way than to find it oneself with m!k~ art in the strenuous work . 
be lifted toward the heights than to~ es ~s to adequacy, adequacy 
of lifting. But the challenge of the ~m through their interest The 
such as free and loving men d~ve op tied as it were to parental 
esoteric path cannot be for ch1~dr~eliberately fit themselves for 
leading strings, but for adul~ w 0 

mature creative spiritual action. , . . 
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• 
h Scarcely be a better training for it than conver-

T ere can . b ·d . 1 h activity the leader - 1f there may e sa1 to be one sat1ons. n sue ' h . I f 
. t person but the theme, t e splntua act under - 1s no a • 

exploration. . 
Here again, it is vital to distin~uis~ betw:en dis~ussions and 

conversations. Intellects active in d1scuss1on typically make 
t • ht for the mark of a conclusion; they penetrate fact as though 

:;;;,ental arrows, unaware that the fact may be a living thing that 
dies when so approached and becomes nothing more than a 
taxidermist's specimen. Whereas those who engage in conver• 
sations see their function as a group-process of inviting truth 
exactly as they would invite a human guest, and making the 
atmosphere receptive to it. 

But they do not expect thoughts to come to them i~ the 
physical world. They must go out to the world of thought to see and 
shape their understanding to the shape of truth. It is as though they 
take themselves to the border of the country where the truth lives 
and there make of their souls a dwelling suited to receive and 
entertain the question. Or it could be said that a Grail cup is 
fashioned in a communal exercise of intuition and held up to 
receive the precious essence of the living thought 

Esoteric groups that approach their task ~ as they must -
intuitively (i.e., in the meaning given the term in the Philosophy of 
Freedom) have neither need nor use for leaders. For, to_ say It once 
again, they meet for inspiration not on this side of the threshold, but 
beyond it, in a realm where the world spirit is their guide and leader. 

* * * * 
Why, it is natural to ask, did Rudolf Steiner not advance some 

such proposals as those set forth above if they really hold the 
, promise claimed for them? · ' 

The fact is that he did, again and again and again. We will try to 
show how everything that has been presented here is taken in 
essence from his Anthroposophy. 
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Few who read his Philosophy of Freedom for the first time 
would think of calling ita book on social artistry.Yet this early work 
which so signally accomplishes the redemption of the thinking 
process also celebrate~ in its picturi~~ of_free~man-the-thinker, the 
man who, because he hves In the spmt with h,s thinking, loves. And 
(In Chapter Vllij we find Rudolf Steiner most significantly likening 
moral phantasy to tact, the practice of the highest art of social 
feeling. Furthermore, he Indicates what will bring an end to warring 
when he shows (in Chapter IX) how harmonious free men's 
intuitions are, being taken from one and the same world of ideas. 
He concludes: "Misunderstanding and conflict simply cannot 
develop between morally free human beings." It is reasonable also 
to apply the words with which he ends Chapter IX to esoteric 
societies as well as to society at large: "Social orders exist for no 
other purpose than to foster the development of individuals." 

If the Philosophy of Freedom may be considered the mighty 
groundwork on which Rudolf Steiner based all_ his furthe~ social 
contributions, surely his address on the o~cas,on of laying the 
foundation stone of the second Goetheanum may be held to have 
rounded out and completed his vision of a true society. One has 
only to read it perceptively to find in it the ripe fruit of the concept 
seeded in the Philosophy of Freedom. Here again he celebrates 
the free individual who in the whole-souled fulfilling of his duties, _ 
tasks and mission in the world comes to know the inwardness of the 
"all-ruling human and universal love that forms part of th~ totalitr, 
of cosmic being ... comes to grasp in action ruling cosrmc love. 
"Instilling heart's warmth into his head-~rganism, ~; .. will ex­
perience the ruling, working, weaving cosmic thoughts. And out 
of this human substance" (the same substance of which groups 
build the community of soul that forms a common vessel for the 
spirit) "in which live the spirit of the heights, the Christ force, and 
the spirit of the depths ... let us form in our souls the dodecahedron 
foundation stone ... that in the future working of the Anthror· 
sophical Society we may take our stand on this firm founda on 
stone" "Then 1·t will shine out for our soul's vision, that foun-

· ··· UUAdth dation stone built of the substance of universal love. ··· n .e 
right ground in which we must set our foundation stone today 15 
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our hearts in their hannonious cooperation, In their goodwtll, In 
th · esolve - permeated through and through by love -to carry 
A~;~;oposophical purpose through the earth. This will ever be 
reflected, in a way that keeps our goal before _us, by the light of 
thought by the dodecahedron stone of love which we lay today In 
our 0 ~ hearts." Then he goes on to show the origin of that light 
and love in the Christ impulse, which, two thousand years ago, had 
made its radiant way into earth atmosphere. And he ends the 
address saying that if we too sharpen our perception to hear the 
threefold secret of man's connection with the universe: - "Ex deo 
nascimur; in Christo morimur; per spiritum sanctum reviviscimus" 
resounding in our hearts, "we will found here a true union of· 
human beings for Anthroposophia and carry to the world the spirit 
that holds sway in the shining light of thought surrounding the 
dodecahedron stone of love, that it may provide the light and 
warmth needed for the advancement of the world, of man." 

Between the above-mentioned early seeding and later flower­
ing of this vision of free man conceived and lived by Rudolf Steiner, 
he worked unceasingly to share it with his listeners. And the 
student of Anthroposophy alert to Rudolf Steiner's social message 
will gradually come upon an incalculable wealth of comment 
illuminating all the points presented here and many more (cf. for 
example, lectures of February 6 and 13, 1923; February 27 and 
28, 1923; March 2,3,and 4, 1923). Much of it is so interwoven with 
material on other themes as to be inconspicuous unless one is on 
the lookout for it But for those who seek it, it can be found running 
through the entire body of Anthroposophy as its heart's blood, 
everywhere confronting the student with its radiant !if e. , 

It is clear from the Foundation Stone address that Rudolf 
Steiner conceived this life as something to be realized in the · 
present, not merely as a beacon beckoning from a distant future. · 

We can do no better than to bring these comments to a close 
• with words of Rudolf Steiner in which he describes how one may 

relate to_ individuals and groups in a way that serves the earth's .. 
great mission, love. In a letter to a correspondent who appears to · 
have been sorely-disillusioned by a friend he wrote: .. 
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"Try to form a really heroic concept of loyalty Wh 
11 I , T · at people 

cal oya ty 1s so evanescent. ry making this your lo lty· Y 
will find that there are fleeting moments in your ya : ou 

h h 
expenence 

with others w en t ey appear suffused and illumined b th 
archetypes of ~heir own spirits. And then other periods :Cm! 
- perhaps quite long ones-' during which their beings are 
as though clouded over. You can learn to say at such a time: 
'The spirit mak~s me strong. I thin~ of my friend's archetype, 
which I once glimpsed. No deception, no outer appearances 
can ever wrest this picture from me.' Struggle ceaselessly to 
keep this vision. The struggle itself is loyalty. In the effort to be 
loyal in this sense, man comes close to his fell ow man with the 
strength and in the attitude of a guardian angel." 

And of all of us he could say (in Scene 10 of The Guardian of 
the Threshold}: 

My pupils have thrown open each, their souls 
Unto the spirit light, and in such ways 
As fit their individual destinies. 
What they have conquered for themselves 
Each one shall render fruitful for the others. 
This they can only do if now their forces 
Here at this sacred place, 
In harmony of measure and of number, 
Form willingly a higher unity. · · 
This unity alone ·can waken to true life 
What singly must remain a mere existing. 
They stand here at the threshold of this temple. 
Their souls shall join themselves, one to ~nother, 
And sound in unison according to the rules 
Recorded in the book of cosmic destiny;-
That harmony of spirits may accomplish 
What each alone could never bring about. .. 
They'll carry new impulses to the old · 
Which here rules worthily since earliest times." 
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Let us look again at the weigho/ message: 
"This unity alone can waken to true life 

· What singly must remain a mere existing,'' 

and .... 
'.'That hannony 9f spirits may accomplish 
What each alone could never bring about" 

If our heritage from Rudolf Steiner were not so vast as to have 
the effect of dwarfing even the most world-shaking single utter­
ances, statements like these. - and there are many- would have 
received more adequate pondering. To give them their due weight 
In action could still make the Anthroposophlcal Society a force 
equal to the task of healing the social body of the human race. 
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